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Kant
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CPR  The Critique of Pure Reason, cited by both A and B editions
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DP In Defense of the Psychological

DT The Definition of the Thing with Some Notes on Language
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PC The Paradox of Cause and Other Essays

TCThe Task of Criticism

Peirce

MSLPapers of CS Peirce in Houghton Library, Harvard University

All other references inserted into the text citing specific edition
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Sellars

EPM Empiricism and the Philosophy of Mind

KTM Kant’s Transcendental Metaphysics: Sellars’ Cassirer Lectures Notes and Other

Essays

SM Science and Metaphysics: Variations on Kantian Themes


General Introduction


This is a book about the way a constellation of ideas looks from the North American vantage point, from the later nineteenth century to the twenty-first. As with a constellation of stars, the ideas tend to become apparent together, so that perceiving any one of them leads to connections with the others. As with stars, many of the same figures were observed by the ancients. And, as with the drawing of celestial constellations, people still differ over how to represent the lines that seem to unify their individual elements. In this case, the constellation can be called critical idealism. Unlike with most celestial constellations, though, once the borders of critical idealism came into their view, some North American philosophers reinterpreted the figure for their times, while others attempted new drawings from its elements.1 Those reinventions and transformations are my topic.

I identify the constellation as critical idealism in reference to Immanuel Kant. Whether he plotted the idealist formation correctly and what to do about his oversights are questions motivating each thinker I will consider. In particular, as American philosophers have come to terms with Kant’s critical project in concurrence with American pragmatism, the linguistic turn, and other evolving movements, they have reconditioned idealism—or reinvented it—in order to grapple with questions about how our thinking is naturally evolved, the degree to which it is bound by historical contingencies and by language, and what thought has to do with other forms of experience. These kinds of concerns take on special urgency if we still have reason to believe that thought authorizes free agency and relates to an independent reality in the ways Kant mapped.

In terms of reinventions of idealism, one of the most fascinating developments in the past 150 years is one of the least known: it occurs in the writing of John William Miller (1895–1978). The first of three sections of this book is devoted almost entirely to Miller because his project proposes an insight that I believe ought to be incorporated into all critical philosophies. Miller’s position was so unique that even he wasn’t sure what to call it. He tried out naturalistic idealism, historical idealism, and philosophy of the act. Miller’s position hinges on the way that we must engage symbolic tools, which Miller calls functioning objects, to manifest the conceptual framework charted by transcendental philosophy. Space and time, for example, aren’t just necessary forms of subjective intuition, they are harnessed, and projected as conditions by the functioning objects acting as their measures. Space is the condition made manifest in the functioning use of a yardstick, for example; time is the condition manifested in the reading of a sundial, hourglass, or other kind of clock.

The consequences of the insight are significant. They entail the view that conceptual distinctions and combinations are activities embodied in a kind of tool use or technology; that mind and world or subject and object are among the distinctions which must be actively, functionally made, and which manifest as measures relative to the tool that measures them; and that the working of this symbolic tool—the functioning object—defines our possible engagements, and even our identities, in ways we both participate in and must discover. As, for example, numbers are the functioning objects that allow for counting, and rulers, and barometers are the functioning objects that enable measuring, Miller’s insight describes how we come to be in league with formal, ideal frameworks, albeit in situated, material ways. The activities Miller studies do not perfectly correspond with the nodes of Kant’s architectonic, but Miller maintains that more accurately than any other, Kant’s system describes the channels through which our thought and experience are actualized.2

When I refer to the formal system of critical idealism and the individual ideas (like stars) that Miller and other American philosophers take to be essential for philosophical navigation, I am thinking in particular of:


	Regulative ideas or ideals, by which I mean guiding assumptions that we must posit in order for our thinking to function properly. I’ll use the terms ideal and idea interchangeably, but we could say, with Kant, that regulative ideas provide the rules we need to organize experience, and regulative ideals provide the standards we need for comparison. Regulative ideas and ideals are neither illusory nor objectively real; they are pragmatic devises, albeit mental. Insofar as transcendental ideas have legitimate standing, it is as regulative ideas. I’ll be describing what Miller and other American philosophers do with the regulative realm, and I’ll be arguing that that undertaking becomes the cornerstone of a kind of American existentialism. Like German and French existentialisms, the American version copes with an essentially Kantian insight about our limitations, why we care about them, and how we put them to work in realizing our agency.

	The idea of systematic unity as a regulative, logical principle of reason; in other words, as something reasoning must depend on if it is going to function, and at the same time, something we have no good reason to believe is objectively real. Questions about unity, purposiveness, and universalization are important to every philosophical program we’ll study, and they must be accounted for somehow if a program means to reject their Kantian associations. We’ll be following more and less successful attempts to explain how we utilize normative standards if they can’t be understood as enabled by the regulative function of reason.

	Human autonomy or agency as an actuality, albeit in a causally determined universe. Our agency in a thoroughgoing sense—our freedom—is something difficult or perhaps impossible to prove in the context of natural causal laws. How we determine ourselves or give ourselves the laws we will follow is a problem that no one probes more deeply than Kant. Every philosophy that deals with the problem of human freedom after Kant does so in his wake, but in the philosophies of action and practice that I’ll treat here, the give and take with Kantian arguments sharpens Kant’s original antinomies in fascinating and challenging ways.

	Critique or critical philosophy, by which I mean a philosophical position committed to uncovering both its own and other positions’ enabling conditions of possibility. When Kant defined his critical metaphysics, he aimed at a systematically ordered inventory of “all we possess through pure reason,” and at the same time, he aimed to show that we can cognize a priori only what we contribute to the cognizing process. Kant’s critical turn is supposed to give us the full inventory of possible experience, but it also tells us why we can never use reason to surmount its boundaries. In what follows, we’ll see the strictest compliance to critical boundaries in the forms of philosophies of finitude, and we’ll also see schemes to get around the limits Kant described, whether with symbolic logic or with a picture of intentionality which hooks, so to speak, into the “things themselves.” I will read attempts to circumvent critical philosophy as disavowals, in the sense that they reject what I (with Kant) take to be an epistemic reality of the human condition. However, I believe that since the refusal or inability to accept the cognitive limits Kant mapped lingers at the crux of all “idealism” debates (idealism versus realism; naturalism; materialism; ontology, etc.), we need to understand how that refusal contributes to the reconfiguration of idealist insights.

	Conditioning frameworks. Kant provided an architectonic or skeleton with decisively nestled rings: thought and experience are conditioned by the forms of intuition, which are conditioned by the categories of the understanding, which are conditioned by ideas of reason. I’ve already alluded to the fact that the apriority of this structure is unacceptable to some of the thinkers to come; its ahistoricity is unacceptable to all of them. But the turn to more fully account for the conditions of any given thought or experience, whether we are talking about linguistic competence or social privilege, is one of the defining turns of later modern philosophy. Here again, what we owe to Kant’s critical philosophy—or the tax it imposes regardless of whether we acknowledge taking from it—guides my exploration of each of the positions to come. The persistent desire to understand our conditioning frameworks in the fullest sense (epistemological, biological, social, etc.), as well as the selection of the method suitable to study them, is probably the most common channel by which Kantian DNA enters contemporary discourses and continues to show up in their traits.

	Particularized universality. The notion of universality as it appears in the German idealist tradition, like the ideal theory of the later Rawlsian tradition, has been criticized for homogenizing important human differences, for obscuring real oppression with abstract oversimplification, and for assuming that the privileges of a particular class and sex at a particular historical juncture are general descriptions and capabilities shared by all people. I’ll discuss some of these criticisms (in Section II). I’ll spend time uncovering the kind of ultra-local particularization which is actually at play in the notion of formal universality that Kant shares with Aristotle, and that post-Kantian critical idealists retain. As Miller puts it: “the universal is always corrected by its embodiments . . . it is false that the particular has a richer connotation than the universal” (DT 45–6).3 I’m interested in learning whether post-Kantian critical philosophy can make good on this assurance.



Each of the ideas I’ve just named surfaces in a critical idealist context; each is mutually defined by and interconnected with the others in that context; and each is appropriated in different ways by the thinkers to come. Not all the thinkers I’ll be discussing are philosophical idealists, but in their diverse explorations of the conditions of meaning and experience, all respond to these ideas, which are native to critical idealism.

Again, the subjects of this book reject the ahistoricism of Kant’s critical project, whereas some mean to retain its formal structure, and most accept its delineation of normative judgment. As Miller wrote: “What Kant proposed was the capacity of thought to police itself. He did not carry out the idea. Since then it has grown. Since then the idea of history has been brought into the open” (TC 259).4

As I am doing here, in the second, and third sections I will occasionally return to Miller, to comment about how he might be expected to weigh in on the ideas under discussion. I do this not only to help round out the study of Miller’s philosophy, but because I believe that what’s still most valuable in the critical idealist project is vitalized by his discernment of functioning objects.

In the second major section of the book, I look at twentieth century and later philosophies that resist or outright reject critical idealism. For all their differences, these positions share a tendency to incorporate idealist concepts and methods, in part, and sometimes without acknowledgment of their critical idealist heritage. That is why I am interested in them. Though I will point out where I think they are ineffective, my intention is to keep track of what they consider most unacceptable about the idealist project, and what they achieve in and through rejecting it. This, in order to continue to formulate the motivations for transforming idealism, and to trace where it reappears in a transfigured shape.

The approaches to critical philosophy we see emerging most recently—three very different examples of which I’ll discuss in Section III—are attuned to the shortfalls of transcendental idealism in ways that might not be possible without the history of critique, condemnation, and appropriation that begins, at least in the temporal sweep of my story, with young Charles Sanders Peirce’s entanglement with idealism.

In selecting the thinkers and works to study most closely, I was motivated by a substantial concern with how the key ideas I just itemized were revised in the American context, as well as by a more contingent concern with book length and chapter overlap. That more work would have to be done to thoroughly account for the American philosophical confrontation with critical idealism is a serious understatement. I’ve laid out its major elements as I understand them, and I’ve showcased the thinker and theme (Miller’s historical idealism, with its centerpiece of functioning objects) that I believe has not yet been incorporated, and ought to be, in order for the most valuable fundaments of critical idealism to continue to evolve.

Conspicuously absent from chapter-length treatment are Clarence Irving Lewis, John Rawls, and John McDowell. A sense for their importance, I hope, will be gleaned from Miller’s references to his teachers and contemporaries (in the case of Lewis and others); from my discussions of Charles Mills and Tommie Shelby (in the case of Rawls); and from my discussion of Wilfrid Sellars (in the case of McDowell). I do not mean to suggest that I handle the absent philosophers sufficiently. Of this group, I only touch on Rawls, and then only to provide the needed context for Mills’s attacks. Hopefully, I have shown how related strands of the idealist story converge around the thinkers I do treat, and hopefully I will provide enough context for others to imagine why further pursuit of different stands would be worthwhile. 

For example, a sufficiently rich examination of the reinvention of idealism in America would have to include W.E.B. Du Bois and Alain Locke, in order to inquire into a deeper link between Neo-Kantianism, critical social philosophies, and critical philosophies of race. It would have to include Mary Whiton Calkins (who was a student of William James), in order to better understand introspective recuperations of the self, as opposed to James’s, and Peirce’s accounts of consciousness. The account would likewise be enriched by reading Hilary Putnam’s long-developing views on functionalism and realism among the resistances to and détentes with idealism, especially in the realm of normativity. And, as I mention in the final chapter on pragmatist feminism, more detailed work should be done to examine Charlene Haddock Seigfried and other pragmatist feminists’ reasons for skepticism about what idealism might have to offer, or to pursue how their projects get on without it.5

So much for what isn’t in the book. What is offered here tends to revolve around our active involvement in meaning making, in the widest sense. I begin (not chronologically) in Section I with Miller’s account of meaning making as tool- or functioning object-based. The divergent positions I study in Section II—classical American pragmatism, anti-ideal theory, and object-oriented ontology—each mean to show how we make meanings without any necessary reliance on the forms of thought and experience defined in critical idealism. In Section III, language (with Sellars), then normative assessment and ethical decision making (with Korsgaard), and then the ability to offer respect and recognize dignity (with Sullivan) return as the materials of active meaning making.

Regarding the concept of idealism itself, it would be fair to ask how much of it, as an identifiable position, survives the revising, historicizing, linguistifying, immanentizing transformations we’re about to study.

In 1920, while Miller was a dissertating graduate student, Edgar Sheffield Brightman published an authoritative statement on “Modern Idealism.”6 It’s a careful essay, but Brightman has some fun with the allegation that idealism was supposed to have declined and died out following G. E. Moore’s 1903 “Refutation of Idealism.” Brightman tracks the impact of Moore’s and Bertrand Russell’s continued attacks. He marks the developing consequence of pragmatic, instrumentalist, neo-realistic, and radically empirical philosophies and psychologies, and he marvels that idealism appears to have become even more vigorous in the harsh environment of his times. Brightman provides an exhaustive list of the various idealisms coming out of Europe and North America in the last decade (1910–1920). He sees that the intellectual diversity he’s gathering under the label of idealism threatens to wash out the meaning of the term itself. Does the designation of idealism really mean something clear and true?, he asks. Brightman continues:


The question, What is idealism? is difficult and urgent but at the same time it is threatening to evaporate into triviality. For it appears that if you succeed in defining it, you will have devised a label so blanket-like, so all-covering as to be meaningless. Neorealism turns into idealism [. . .]. The historic difficulty, however, with the term idealism has not been this one of meaninglessness, but rather that of an over-rich multiplicity of meanings. (MI 535)



Well over a hundred years later, Brightman’s comment still speaks to our philosophical moment. Although I will focus exclusively on critical idealism, whereas Brightman categorized all its types, parts of his solution to the problem of defining idealism are serviceable: after dividing up his categories, Brightman proposed to define the idealism of only one decade, and in the context of its living debates. In other words, Brightman defines the idealist position as historically specific, and he goes on to say that idealism, in spite of some of its expositors, is “more tolerant” of history than realism or behaviorism. Brightman also identifies the origin and scope of values, and the problem of the finite personality as matters of focus shared by idealists, pragmatists, and realists alike.

Brightman’s vigilance about how easily the meaning of the label could be diluted remains justified. And at over a hundred years’ distance, we can confirm that questions about the finite personality and about the constitution of value continue to concern a range of philosophies called idealist, realist, and pragmatic. I appreciate Brightman’s provisional historicizing of idealism, but I would add that the provisional must become stable: in order to survive in a meaningful or applicable form, critical idealism has to become, and largely has become, a historically responsive enterprise.

I do not otherwise endorse many of the definitions of idealism that Brightman cites, which find it looking to prove superhuman or transcendent values, or which propose that mind creates, sustains, or is in any other way superior to something separate from it, called world. To the contrary, the critical idealism at issue in this book, qua critical, is about human ways of knowing and valuing, with no assertion that these are superior to or fully independent of other forms of experience. No defense of transcendence (by any name) is forthcoming here. With the help of Miller and other of the philosophers I’ll discuss, and using the constellation of ideas listed above, I treat critical idealism as a position devoted to the mental and instrumental tools we use to organize experience, and about how we might yet organize it for the better.

In the acknowledgments and scattered throughout the book, I thank, and cite a number of thinkers whose works on Miller and others have been especially instructive. Beyond those citations, I must say again that without the works of three people, it would not have been possible to write on Miller at all. I recommend their works not only as good scholarship but as setting up the conditions for reckoning with Miller’s exceptionally challenging and rewarding philosophy. These are the works of Joseph P. Fell, to whom the book is co-dedicated, especially the collected edition, The Philosophy of John William Miller (1990) and the essay, “Some Thoughts on the Modern Mind” (2012); the works of Vincent Colapietro, especially Fateful Shapes of Human Freedom: John William Miller and the Crises of Modernity (2003) and a series of groundbreaking essays on Miller and his milieu which began appearing in 1989; and the work of Michael J. McGandy, especially The Active Life: Miller’s Metaphysics of Democracy (2005). These three—Fell, Colapietro, and McGandy—also jointly edited and introduced Miller’s The Task of Criticism: Essays on Philosophy, History, and Community (2005). Their commentaries in that collection are indispensable for grappling with Miller’s essays and letters.


Notes


	1 The designation American, throughout this study, refers to thinkers not only from North America but from the United States. There are several important ways in which this designation is arbitrary, several ways that it was necessary for the realization of this book, and no ways in which the designation is sufficient for coming to terms with the evolution of critical idealism after Kant. I hope this work encourages thinking about how the critical turn is playing out elsewhere and in a still greater diversity of philosophies.

	2 That Miller should be understood as accepting the fitness of Kantian idealism, once it is historicized, is one of the contentions of this book, and will have to be shown. It is a more transcendental reading than the account offered by Vincent Colapietro in Fateful Shapes of Human Freedom: John William Miller and the Crises of Modernity (Nashville: Vanderbilt University Press, 2003). It emphasizes Miller’s debts to Kant over Hegel and American transcendentalists, in contrast to Michael McGandy’s The Active Life: Miller’s Metaphysics of Democracy (Albany: State University of New York Press, 2005), and likewise in contrast to Ryan Johnson’s Three American Hegels: Henry C. Brokmeyer, Horace Williams, and John William Miller (London and New York: Bloomsbury, 2024). In terms of centering Miller’s reliance on Kant, it comes closer to Stephen Tyman’s Descrying the Ideal: The Philosophy of John William Miller (Carbondale and Edwardsville: Southern Illinois University Press, 1993).

	3 John William Miller, The Task of Criticism, ed. Joseph P. Fell, Vincent Colapietro, and Michael J. McGandy (New York: W.W. Norton and Company, 2005). Hereafter TC.

	4 John William Miller, In Defense of the Psychological (New York: W.W. Norton & Company, 1983). Hereafter DP.

	5 I’m going to follow Shannon Sullivan in using the term “pragmatist feminism,” though Seigfried and others also use “feminist pragmatism.” For my purposes, the order of the terms is interchangeable.

	6 Edgar Sheffield Brightman, “Modern Idealism,” The Journal of Philosophy, Psychology, and Scientific Methods 17, no. 20 (1920): 533–50. Hereafter MI.







Section I


Historical Idealism
The Case for John William Miller




1
Why John William Miller?


Miller’s approach to presenting his ideas was unique. He wrote the bulk of his philosophy in private letters and journal entries, which ranged from aphoristic observations to involved essays. On the few occasions that he responded to an invitation to publish, Miller still seemed to be writing for his friends and students, without making an effort to contrast his positions against better known paradigms. One might admire the disregard for intellectual trends Miller adopted, but as its consequence, his project appears without scaffolds. Miller’s writing style often reads as homey; he is a garage tinkerer; a “philosopher of Elm Street” who congenially unhooks knotted intellectual yarns and goes about his business.1 Yet Miller was also a master teacher and a subtle interpreter of intellectual history. By engaging in sustained epistolary dialogue with contemporaries across a range of fields, he honed his own measure of the difference between trend and necessity, doing so in forms of writing as open-handed as they are odd. Several generations of students and friends had their first significant experience of philosophy in these dialogues and went on to transmit them.

I will be situating Miller within a tradition of thinkers whose work turns on the theme of functioning: functioning in the sense of an activity or action suited to a particular goal or purpose, as scissors are functioning when used for cutting. Special attention is paid to functioning in practical philosophies and philosophies of action. More specifically, I will be situating Miller within a tradition that studies functioning symbols, or the marks, and objects that link particular actions to possible consequences or meanings, as the phrase “the owl of Minerva flies as dusk,” for readers of Hegel, should link the ancient reference to wisdom with the promise of reflective, historical insight.2 Miller’s treatment of functioning symbols will range into both metaphysical and practical territory.

I hope to clarify Miller’s sense of functioning by situating it among other treatments of symbolic functioning (or functioning symbols) in the philosophical canon. Those bodies of work are better known than Miller’s, but for some readers the comparison might also prove to be a case of the “known unknown,” in that we do not always interpret Plato or Aristotle as philosophers of symbols or functions. Yet in recovering Plato’s and Aristotle’s (and others’) notions of functioning symbols, we are uncovering a resilient thread through the history of philosophy. Unlike more standard groupings of idealists or realists, or rationalists, or empiricists, the thread that joins Aristotle to Kant, for example, or from an even longer view, Plato to Dewey, is spun from attentiveness to the carrying vehicles of human experience. These vehicles materialize in communicative forms, such as gestures, words, or institutional, and legal provisions, even while they remain ideal in their generality, or the common scope within which they communicate meanings.

Thinkers who are interested in functioning, symbolic action concentrate on the expressive vehicles of thought and communication. For example, in the phrase “this
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Notes


	1 Miller writes: “I like civility and so I have to fall back on common sense and its validation and not pose as a seer. While . . . the midworld, the functioning object . . . may seem very esoteric, it derives from counting my fingers and going to the post office. Intellectuals have no verbs; the common man does. I am joining that common man. And if this is a free country, we’d better get ourselves a metaphysic that has respect for the man on Elm Street.” “In Sum,” in The Midworld of Symbols and Functioning Objects (New York: W.W. Norton, 1982), 191. For a rich description of Miller’s style and temper see Joseph P. Fell, “Miller: The Man and His Philosophy,” in The Philosophy of John William Miller, ed. Joseph P. Fell (Lewisburg: Bucknell University Press, 1990), 21–31.

	2 “When philosophy paints its grey in grey, then has a shape of life grown old. The owl of Minerva spreads its wings only with the coming of the dusk.” From the Preface of G. W. F. Hegel, Elements of the Philosophy of Right, ed. Allen W. Wood, trans. H. B. Nisbet (Cambridge: Cambridge University Press, 1991), 23.

	3 In noticing the mental act of taking awareness, Miller repeats (without mention) a narrative begun by Herder in 1772. See J. G. Herder, Treatise on the Origin of Language, in Philosophical Writings, trans. and ed. Michael N. Forster (Cambridge: Cambridge University Press, 2002), 65–166. For more on “taking awareness” in Herder and Kant, see John Zammito, Kant, Herder, and the Birth of Anthropology (Chicago: University of Chicago Press, 2002) and Katie Terezakis, The Immanent Word: The Turn to Language in German Philosophy 1759–1801 (New York: Routledge, 2007). In Kant, the term Besinnung does not come to the fore; instead Kant uses Überlegung (reflection and reflective judgment). Kant’s faculty of judgment comprises the capacity to associate and separate; to move from known particulars to an absent universal; and conversely to move from known universals to absent particulars (cf. CJ§ IV). Kant likewise acknowledges that we must sometimes make judgments in the absence of a clearly given rule. In those cases reflection can be most expedient by harnessing the concept of purposiveness (cf. Critique of the Power of Judgment, First Introduction §V). For Kant, insofar as a representation can be situated in the context of sensibility or understanding, every judgment requires transcendental reflection. Kantian reflection, then, parallels the Herderian act of taking awareness insofar as both are the apparent source of knowledge. Nonetheless, the way that Kantian modes of judgment rely upon a deeper, transcendentally reflective act allows for an explanatory depth that Herder doesn’t approach.

	4 Herder’s Treatise on the Origin of Language is a paradigm for these criticisms, although they were first made by J. G. Hamann, who likewise critiqued Herder’s insufficient response to Kant’s attempted exorcism of language from critical philosophy. See the works collected in J. G. Hamann, Johann Georg Hamann: Writings of Philosophy and Language, ed. Kenneth Haynes (Cambridge: Cambridge University Press, 2007). Probably the most important of these is Hamann’s 1794 “Metacritique on the Purism of Reason,” which is available in the Haynes edition.

	5 Vincent Colapietro notes the importance of present active participles in his introduction to the section of “Constitutional Utterance: Its Archaic Form and Abiding Force” from The Task of Criticism, 144–5. See too Miller on present active participles in “Philosophy Is Just Talk” (TC 101).

	6 Tyman, Descrying the Ideal, 15–16.

	7 I refer to the famous example of the broken hammer from Being and Time. Heidegger published Being and Time in 1927. Miller makes this point in “The Paradox of Cause,” which he published in The Journal of Philosophy in 1935, before he had read Heidegger. (He did so significantly later, at the prompting of his students.) Miller also says something similar in his Harvard dissertation of 1922, elements of which were later published in “The Definition of the Thing.” Marin Heidegger, Being and Time, trans. J. Stambaugh (Albany: State University of New York Press, 1996). Miller’s “The Paradox of Cause” was reprinted as The Paradox of Cause and Other Essays (New York: W.W. Norton, 1978). Hereafter PC. For the published version of Miller’s 1922 dissertation, see The Definition of the Thing with Some Notes on Language (New York: W.W. Norton, 1980), 102. Hereafter DT.

	8 For more on “the history of philosophy [as] the record of such necessary conflicts” see “Idealism and Freedom,” in The Task of Criticism, 249–60. In this same collection, see also “The Scholar as Man of the World,” in The Task of Criticism, 311–28. For an inaugural consideration of Miller and skepticism, see Peter S. Fosl’s “Placing Common Life: Joseph P. Fell and Skepticism,” in Commonplace Commitments: Thinking Through the Legacy of Joseph P. Fell, ed. Peter S. Fosl, Michael J. McGandy, and Mark D. Moorman (Lanham: Rowman & Littlefield with Bucknell University Press, 2016), 87–104. Fosl is currently completing a book on Miller and skepticism.

	9 “Lordship and Bondage” §178–§196. See G. W. F. Hegel, Hegel’s Phenomenology of Spirit, trans. A. V. Miller (Oxford and New York: Oxford University Press, 1977).
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