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    This collection brings together a substantial group of writings associated with William Wynn Westcott, a British occultist, translator, and editor whose published work helped shape the English-language reception of Hermetic, Kabbalistic, alchemical, and magical traditions. Rather than a body of fiction, these volumes represent a documentary and interpretive record of esoteric literature as Westcott transmitted it to modern readers. The purpose of The Collected Works is therefore not to present novels or poems, but to assemble key texts through which Westcott introduced, translated, annotated, or framed influential materials drawn from late antique, medieval, Renaissance, and early modern currents of occult thought.

The books gathered here span several distinct text types. Some are translations or adaptations of older source texts, including The Divine Pymander, Sepher Yetzirah, The Chaldaean Oracles, Somnium Scipionis, and Aesch Mezareph. Others are studies, compilations, or practical expositions such as Egyptian Magic, Numbers, and The Magical Ritual of the Sanctum Regnum. Titles like Hermetic Arcanum, The Hermetic Art, Euphrates, and The Isiac Tablet of Cardinal Bembo likewise belong to the broad field of esoteric and antiquarian literature, where editorial mediation, commentary, and historical framing are often as important as authorship in the modern literary sense.

Taken together, these works define the scope of Westcott’s contribution with unusual clarity. His role was often that of mediator between inherited traditions and contemporary seekers, presenting difficult materials in English and situating them within a larger occult framework. The collection therefore serves as an essential gathering of texts connected to Hermetic philosophy, ceremonial symbolism, Kabbalistic speculation, alchemical doctrine, and comparative religious antiquarianism. It also preserves the characteristic form in which many readers first encountered these subjects in print: compact editions that combine translation, explanation, and practical or historical orientation for a serious but not exclusively specialist audience.

A strong unity emerges from the recurrence of certain themes across the collection. Chief among them are correspondences between number, language, cosmos, and ritual; the belief that ancient wisdom survives through symbolic transmission; and the conviction that spiritual knowledge may be approached through disciplined study of texts, images, and ceremonial forms. Even where the source traditions differ, the volumes repeatedly return to questions of creation, hierarchy, transformation, and the relation between visible and invisible worlds. Westcott’s editorial interests link Jewish mysticism, Hermetic literature, classical philosophy, Egyptian religion, and Western alchemy without erasing their distinctions, creating a broad but coherent esoteric archive.

Westcott’s stylistic signature lies less in imaginative invention than in learned presentation. His prose is generally formal, concise, and instructional, shaped by the demands of translation, synopsis, annotation, and exposition. He writes to clarify difficult terminology, trace symbolic structures, and place obscure materials within a comprehensible scheme. That method gives the collection its distinctive tone: earnest, systematizing, and oriented toward ordered study. Even when the underlying texts are fragmentary, visionary, or highly allusive, Westcott’s treatment tends toward arrangement and accessibility. The result is a body of work that reflects both Victorian scholarly habits and the practical pedagogic aims of modern occult publication.

The inclusion of Suicide broadens the collection by reminding readers that Westcott’s printed output was not limited to strictly esoteric themes, even though he is chiefly remembered for that field. Within the present gathering, however, the dominant emphasis remains on religious, philosophical, magical, and symbolic texts. This concentration gives the set a clear identity as a library of Western esotericism rather than a miscellaneous author’s omnibus. Readers encounter translations of foundational documents, interpretive essays, ritual materials, and studies of emblematic artifacts side by side, allowing the interconnections among doctrine, practice, and historical imagination to become visible across the whole range of titles.

The continuing significance of these works lies in their place within the history of transmission. For many later readers, students, and practitioners, editions associated with Westcott provided an entry point into traditions that had long circulated in difficult languages, rare books, or specialized scholarly settings. Whatever the limitations of period presentation, the collection remains valuable as evidence of how esoteric canons were assembled, explained, and popularized in English. The Collected Works thus preserves not only a sequence of individual titles, but a recognizable intellectual project: the recovery, arrangement, and dissemination of texts thought to bear on the hidden, symbolic, and initiatory dimensions of religion and philosophy.
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    William Wynn Westcott (1848–1925) wrote and translated amid the late Victorian revival of esotericism, a movement shaped by industrial modernity, religious doubt, and expanding print culture. Trained as a physician and serving as a London coroner, he inhabited a world in which scientific professionalism coexisted with widespread fascination for spiritualism, psychical research, and comparative religion. These conditions informed the collection’s blend of occult practice, moral speculation, and antiquarian scholarship. Readers in Britain and America encountered such works as part of a broader search for alternative wisdom traditions that might reconcile empirical progress with spiritual meaning, especially after mid-nineteenth-century biblical criticism unsettled inherited certainties.

A major influence on many of these texts was the nineteenth-century recovery of Renaissance and late antique Hermetica. Since Marsilio Ficino’s 1463 Latin translation of the Corpus Hermeticum in Florence, Hermes Trismegistus had symbolized prisca theologia, the belief in an ancient wisdom predating Christianity. Although Isaac Casaubon’s 1614 philological critique showed the Hermetic treatises were products of the early Roman Empire rather than Pharaonic Egypt, Victorian occultists still valued them as repositories of symbolic truth. Westcott’s editions of The Divine Pymander, Hermetic Arcanum, and The Hermetic Art reflect this inherited tradition, presenting Hermetic philosophy not merely as historical curiosity but as a usable spiritual framework for modern seekers.

The collection also emerged from a broader European fascination with alchemy, Kabbalah, and Rosicrucianism as intertwined currents in the history of esoteric thought. During the eighteenth and nineteenth centuries, scholars and occult revivalists republished difficult texts such as Aesch Mezareph and allegorical alchemical writings, often interpreting them through modern concerns about inner transformation rather than laboratory practice. In Britain, Frederick Hockley, Kenneth Mackenzie, and later S. L. MacGregor Mathers helped circulate manuscripts and translations that shaped Westcott’s interests. This environment encouraged him to frame obscure sources as evidence of a continuous initiatory tradition, thereby making Jewish mysticism, Hermetic emblems, and metallurgical symbolism intelligible to an educated Victorian audience.

Westcott’s most decisive institutional context was the founding of the Hermetic Order of the Golden Dawn in London in 1888 with Mathers and William Robert Woodman. Drawing on Masonic structures, Rosicrucian myth, ceremonial magic, astrology, and Kabbalah, the order sought to systematize disparate esoteric materials into graded instruction. Several works in the collection, including Sepher Yetzirah, Numbers, and The Magical Ritual of the Sanctum Regnum, were shaped by this pedagogical aim. Their publication coincided with the period when occult societies multiplied in Britain, offering disciplined alternatives to both popular spiritualism and conventional church life. Contemporary reception was therefore filtered through secret-society culture, where scholarship and ritual authority reinforced one another.

Orientalist scholarship and imperial expansion likewise influenced the collection’s themes and assumptions. Napoleon’s expedition to Egypt in 1798 and the subsequent growth of Egyptology, culminating in Champollion’s decipherment of hieroglyphs in 1822, helped transform Egypt into a privileged site of imagined primordial wisdom. By Westcott’s time, museum collections, archaeological reports, and translations brought Egyptian religion into public view, though often through speculative Victorian lenses. Texts such as Egyptian Magic and The Isiac Tablet of Cardinal Bembo reflect this climate, combining genuine antiquarian interest with symbolic reconstruction. The same imperial circuits that supplied artifacts and philological data also encouraged broad, sometimes homogenizing comparisons among Egyptian, Chaldaean, Greek, and Hebrew traditions.

Classical revival and comparative philology also shaped the treatment of Greco-Roman materials in the collection. Nineteenth-century editions and translations of late antique and Neoplatonic texts made works like The Chaldaean Oracles and Somnium Scipionis newly available to readers interested in cosmology, the soul, and visionary ascent. German scholarship, especially in universities from the early to mid-nineteenth century, promoted rigorous textual criticism, while British intellectual life adapted these methods for broader audiences. Westcott stood between these worlds: he relied on scholarly precedents yet wrote for initiates and curious lay readers rather than specialists alone. As a result, classical texts were received not simply as literature, but as testimonies to a transhistorical metaphysical tradition.

Religious pluralism and the comparative study of religion gave additional coherence to Westcott’s selections. From the 1870s onward, figures such as F. Max Müller popularized the idea that sacred traditions could be studied side by side through language, myth, and ritual. The Theosophical Society, founded in New York in 1875 and active in London by the 1880s, further normalized the search for universal doctrines behind diverse scriptures. Westcott’s interest in Hebrew cosmogony, number symbolism, and syncretic correspondences belongs to this milieu. Works like Sepher Yetzirah and Numbers appealed to readers who believed ancient alphabets, numerical structures, and ritual systems encoded perennial truths obscured by denominational conflict and modern materialism.

Even the collection’s more unusual inclusions, such as Euphrates and Suicide, reflect Victorian preoccupations with moral psychology, free will, and the limits of scientific explanation. Britain in the later nineteenth century saw intense debate over mental illness, secular ethics, and the social meaning of self-destruction, especially after legal and theological attitudes toward suicide began to soften unevenly. Westcott’s medical career would have sharpened his awareness of these controversies. Across the collection, he approached occult and philosophical traditions as resources for ethical orientation as well as metaphysical speculation. That synthesis helps explain why his works were read both as antiquarian recoveries and as interventions in contemporary debates about spiritual authority, human destiny, and the nature of consciousness.
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    Hermetic and Alchemical Treatises (Hermetic Arcanum, The Hermetic Art, Aesch Mezareph)
These closely related texts present alchemy and Hermetic philosophy as disciplined symbolic systems in which material transformation mirrors spiritual refinement. Their tone is compressed, enigmatic, and instructional, emphasizing correspondences, purification, and the search for hidden order beneath obscure imagery.
Across this grouping, Westcott’s characteristic method is to frame difficult occult doctrines as interconnected keys rather than isolated curiosities. Recurring motifs include secrecy, graded insight, and the union of practical operation with contemplative self-mastery.
The Divine Pymander
This work outlines a visionary account of divine mind, cosmic emanation, and humanity’s place within a spiritually ordered universe. Its tone is elevated and meditative, with a strong focus on revelation, inner awakening, and the ascent from ignorance to understanding.
It highlights Westcott’s recurring interest in ancient wisdom as a coherent metaphysical psychology rather than mere speculation. Themes of intellect, regeneration, and the correspondence between the human and the cosmic run through the text.
Somnium Scipionis
This piece uses a dream-vision framework to reflect on the structure of the cosmos, the soul’s destiny, and the ethical demands of a larger universal order. The tone is philosophical and contemplative, balancing moral seriousness with an expansive sense of celestial perspective.
Westcott’s treatment reinforces a recurrent motif in the collection: knowledge of the heavens as a means of ethical and spiritual orientation. It also shows his preference for concise symbolic narratives that open into broad metaphysical themes.
The Chaldaean Oracles
This work gathers a fiery and fragmentary vision of divine hierarchy, ritual power, and the soul’s relation to transcendent realities. Its tone is austere, exalted, and often deliberately cryptic, stressing disciplined ascent, sacred intermediaries, and the dangers of spiritual confusion.
The text exemplifies Westcott’s attraction to compressed esoteric language that demands interpretation rather than passive reading. Recurring motifs include light, fire, invocation, and the tension between hidden wisdom and human limitation.
Euphrates
This work engages ancient sacred learning through a symbolic and comparative lens, tracing how spiritual ideas flow across cultures and doctrines. Its tone is reflective and synthesizing, with themes of continuity, transmission, and the layered meanings of traditional imagery.
It illustrates a notable feature of Westcott’s corpus: the effort to connect scattered esoteric systems into a single intellectual landscape. The emphasis falls less on narrative development than on patterns, resonances, and the recovery of concealed affinities.
Egyptian Magic and The Isiac Tablet of Cardinal Bembo
These works explore Egyptian religious symbolism, ritual imagination, and the afterlife of antique sacred forms in later occult interpretation. Their tone is antiquarian yet esoteric, emphasizing emblematic figures, ceremonial knowledge, and the persistence of encoded wisdom in visual and textual traditions.
Together they foreground recurring Westcott motifs of correspondence, priestly science, and the translation of myth into symbolic doctrine. They also mark his stylistic tendency to treat artifacts and ritual systems as maps of metaphysical truth.
Sepher Yetzirah and Numbers
These texts focus on number, language, and creation as interlocking principles through which the structure of reality can be contemplated. Their tone is analytic but reverent, centering on cosmology, sacred enumeration, and the formative power of ordered relations.
This pairing shows Westcott at his most schematic, presenting occult thought through concise patterns and conceptual architectures. Recurring themes include balance, emanation, and the belief that abstract structures can disclose spiritual law.
The Magical Ritual of the Sanctum Regnum
This work presents ritual symbolism as a practical framework for meditation, ceremonial action, and the disciplined alignment of inner and outer realities. Its tone is formal and initiatory, with a sustained interest in ordered procedure, emblematic stages, and transformative intention.
It crystallizes several signatures of the collection: structured esoteric pedagogy, layered symbols, and the union of speculation with practice. Thematically it links moral preparation, imaginative focus, and sacred ceremony as parts of one operative path.
Suicide
This work departs from the collection’s more overtly mystical texts by addressing a grave human subject through moral, philosophical, and spiritual reflection. Its tone is sober and admonitory, emphasizing human responsibility, suffering, and the consequences of severing life from a larger ethical horizon.
The piece reveals a notable shift in register while retaining Westcott’s concern with the soul and its condition. Even here, recurring motifs of accountability, spiritual law, and the unseen dimensions of human action remain central.
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Hermetic students find great difficulty in securing copies of the old Rosicrucian tracts and other notable volumes of occult lore, and I have been urged by many earnest members of the Rosicrucian Society to undertake the Editorship of a series of small volumes, which are to provide some of the texts of the greatest value in Hermetic research. Among my personal friends and fellow-students are many who have made a long study of Occult Sciences, of the Kabalah, of Alchemy, and of the Higher Magic, and these have assured me of their support in this undertaking. The Notes which are added to each volume are partly taken from mediæval commentators, and are partly those of my coadjutors. The Societa Rosicruciana, as an Institution, is not answerable for the opinions expressed; all responsibility falling upon the actual writers.

The Notes are intended to assist those who have made some progress in the study of Hermetic Philosophy; to the casual reader they may be as incomprehensible as the text itself, and where the general reader finds a simple definite statement, such is probably a Reveiling and not a Revelation.

W.W.W.
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The Arcanum Hermeticum has been chosen for the first volume of the Collectanea Hermetica, because since its first publication in 1623, in the Latin language, no alchymic tract has been more widely read, and no other has been so often reprinted, alike in Latin, German, French and English.

The author, Jean d’Espagnet, was sometime President of the Parliament of Bordeaux, he flourished from 1600 to 1630, and obtained a great reputation as an Hermetic philosopher and alchymist. Two of his alchymic works are alone extant; Enchiridion Physicæ Restitutæ, and Arcanum Philosophiæ Hermeticæ; of these, the former treats of those theories of chemical constitution upon which the possibility of Transmutations of Metals depends, and the latter the Practice of Alchymy. The Arcanum was first published in 1623 in France; five subsequent French editions in the original Latin are known, and an edition in the French tongue was printed in 1651 from the translation of Jean Bachon. Several editions were also published at Geneva, Kiel, Lubeck, Tubingen and Leipzig. The works of Espagnet are also included in Manget’s Bibliotheca Chemic Curiosa and in the Bibliotheca Chemica of Albineus.

Jean d’Espagnet followed the usual Rosicrucian custom of using a motto instead of his name when publishing Hermetic books. The Hermetic Arcanum is signed “Penes nos unda Tagi;” he also at times added the motto, “Spes mea in Agno est.” These mottoes are anagrams. Each contains the letters of “Deus (IHVH with the Shin letter interposed) omnia in nos,” but there are two letters over, “A S.” The French biographers says, in error, that only one letter, an “E”—his initial—remains over.

Espagnet was not only an Alchymist, but a Mystic as well; he contributed a preface and a sonnet to a work by Pierre de Lancre, entitled Tableau de l’inconstance des mauvaises Anges, the prosecution of persons who were supposed to be black magicians, living in the district called Les Landes and among the Pyrenees; but this action appears to have been the result of his position in the Parliament of Bordeaux.

He ornamented the façade of his house in the Rue de Bahutiers, at Bordeaux, with allegorical sculptures and devices; the house has been destroyed, but these ornaments are still to be seen preserved in the gardens of the mayoral residence.

As a natural philosopher, Jean d’Espagnet declined to be led by the notions of Aristotle, and preferred those of the Alexandrian schools. He postulated the ideal of one material universal basis, or Hyle, from which all varieties of matter have been evolved by stages of development, a necessary doctrine for one who taught the mutual convertibility of the so-called chemical elementary substances. He also insisted upon the importance of representing all manifestation as separable into three worlds, elementary, celestial, and archetypal; this division is related to the scheme of the Four Worlds of the Kabalists, by a concentration which is recognized by such philosophers. He taught the origin of created things from the chaos of the first matter, which under the energetic impulse of the Divine Force, proceeds from stage to stage of development into heterogeneity. He recognized three stages of matter, the subtle, the mean, and the gross: analogous to the airy, moist and earthy natures of the Hermetists. Upon these bases his Enchiridion is almost a text-book of Rosicrucian Philosophy.

The Arcanum describes at considerable length, and with obvious good faith, the procedure of one school of Alchymists in the search for the secret of the Stone Philosophical, and it formulates the stages of the work so that he or she who can read may run. Yet it must be confessed that he has well succeeded in reveiling, as well as revealing, the secret of what was meant by the Prima Materia and the real nature alike of The Sulphur, The Salt, The Mercury.

Such a work as the Arcanum, written by one who knows, is not sent to print, to teach the public, to show a cheap and easy way to wealth and luxury, or to assist coiners of spurious moneys, but is intended as a treasure house in which those who have devoted life and love to the quest may find stored up the data and experiences of such as have trodden the Path and have borne tribulation and persecution, counting all loss to be gain in their progress to success and to the possession of that Stone of the Wise, which when obtained can indeed transmute the things of the material world, but does also equally work upon all higher planes, and enables the Adept to soar unheeding into worlds of joy, wisdom, and exultation, which are unseen, unknown, and inconceivable to ordinary mortals, who have chosen the alternative of physical contentment and material happiness.

The original Latin title is given at the first page, together with an English translation.

The German edition of 1685, Leipzig, was entitled: Das geheime Werck der Hermetischen Philosophie, von Joannes d’Espagnet. Anagr-e-in u. mut. Penes nos unda Tagi. This has an additional preface, and cap. 138 is numbered 137. “Joannes” must be taken as “Joannus.”

An English translation was made by James Hasolle, Qui est Mercuriphilus Anglicus; this is the anagram and pseudonym of Elias Ashmole, famous as an antiquary. Copies of his third edition of 1650 are not uncommon. The present editor of the Hermetic Arcanum had first intended to reprint Ashmole’s version in its entirety, but a comparison with the original Latin has induced him to make a revision of Ashmole’s translation, because he discovered many important inaccuracies, and also because in some places the language was more forcible and plain than our present delicate manners would appreciate.

S. A. is responsible for most of the Notes; a few are from Sigismund Bacstrom, Frater R.R. et A.C., and others are from the marginal references of an anonymous Adept writing in 1710.

Sapere Aude.
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1. The beginning of this Divine Science is the fear of the Lord and its end is charity and love toward our Neighbour; the all-satisfying Golden Crop is properly devoted to the rearing and endowing of temples and hospices; for whatsoever the Almighty freely bestoweth on us, we should properly offer again to him. So also Countries grievously oppressed may be set free; prisoners unduly held captive may be released, and souls almost starved may be relieved.

2. The light of this knowledge is the gift of God, which by His will He bestoweth upon whom He pleaseth. Let none therefore set himself to the study hereof, until having cleared and purified his heart, he devote himself wholly unto God, and be emptied of all affection and desire unto the impure things of this world.

3. The Science of producing Nature's grand Secret, is a perfect knowledge of universal Nature and of Art concerning the Realm of Metals; the Practice thereof is conversant with finding the principles of Metals by Analysis, and after they have been made much more perfect to conjoin them otherwise than they have been before, that from thence may result a catholic Medicine, most powerful to perfect imperfect Metals, and for restoring sick and decayed bodies, of any sort soever.

4. Those that hold public Honours and Offices or be always busied with private and necessary occupations, let them not strive to attain unto the acme of this Philosophy; for it requireth the whole mans, and being found, it possesseth him, and he being possessed, it debarreth him from all other long and serious employments, for he will esteem other things as strange, and of no value unto him.

5. Let him that is desirous of this Knowledge, clear his mind from all evil passions, especially pride, which is an abomination to Heaven, and is as the gate of Hell; let him be frequent in prayer and charitable; have little to do with the world[1q]: abstain from company keeping; enjoy constant tranquillity; that the Mind may be able to reason more freely in private and be highly lifted up; for unless it be kindled with a beam of Divine Light, it will not be able to penetrate these hidden mysteries of Truth.

6. The Alchymists who have given their minds to their well-nigh innumerable Sublimations, Distillations, Solutions, Congelations, to manifold Extraction of Spirits and Tinctures, and other Operations more subtle than profitable, and so have distracted themselves by a variety of errors, as so many tormentors, will never be inclined again by their own Genius to the plain way of Nature and light of Truth; from whence their industrious subtilty hath twined them, and by twinings and turnings, as by the Lybian Quicksands, hath drowned their entangled Wits: the only hope of safety for them remaineth in finding out a faithful Guide and Master, who may make the Sun clear and conspicuous unto them and free themselves from darkness.

7. A studious Tyro of a quick wit, constant mind, inflamed with the study of Philosophy, very skilful in natural Philosophy, of a pure heart, complete in manners, mightily devoted to God, though ignorant of practical Chymistry, may with confidence enter into the highway of Nature and peruse the Books of the best Philosophers; let him seek out an ingenious and sedulous Companion for himself, and not despair of obtaining his desire.

8. Let a Student of these secrets carefully beware of reading or keeping company with false Philosophers; for nothing is more dangerous to a learner of any Science, than the company of an unskilled or deceitful man by whom erroneous principles are stamped as true, whereby a simple and credulous mind is seasoned with false Doctrine.

9. Let a Lover of truth make use of few authors, but of the best note and experience truth; let him suspect things that are quickly understood, especially in Mystical Names and Secret Operations; for truth lies hid in obscurity; for Philosophers never write more deceitfully - than when plainly, nor ever more truly - than when obscurely.

10. As for the Authors of chiefest note, who have discoursed both acutely and truly of the secrets of Nature and hidden Philosophy, Hermes and Morienus Romanus amongst the Ancients are in my judgment of the highest esteem; amongst the Moderns, Count Trevisan, and Raimundus Lullius are in greatest reverence with me; for what that most acute Doctor hath omitted, none almost hath spoken; let a student therefore peruse his works, yea let him often read over his Former Testament, and Codicil, and accept them as a Legacy of very great worth. To these two volumes let him add both his volumes of Practice, out of which works all things desirable may be collected, especially the truth of the First Matter, of the degrees of Fire, and the Regimen of the Whole, wherein the final Work is finished, and those things which our Ancestors so carefully laboured to keep secret. The occult causes of things, and the secret motions of nature are demonstrated nowhere more clearly and faithfully. Concerning the first and mystical Water of the Philosophers he hath set down few things, yet very pithily.

11. As for that Clear Water sought for by many, found by so few, yet obvious and profitable unto all, which is the Basis of the Philosophers' Work, a noble Pole, not more famous for his learning than subtilty of wit, who wrote anonymously, but whose name notwithstanding a double Anagram hath betrayed, hath in his Novum Lumen Chymicum, Parabola and Aenigma, as also in his Tract on Sulphur, spoken largely and freely enough; yea he hath expressed all things concerning it so plainly, that nothing can be more satisfactory to him that desireth knowledge.

12. Philosophers do usually express themselves more pithily in types and enigmatical figures (as by a mute kind of speech) than by words; see for example, Senior's Table, the Allegorical Pictures of Rosarius, the Pictures of Abraham Judaeus in Flamel, and the drawings of Flamel himself; of the later sort, the rare Emblems of the most learned Michael Maierus wherein the mysteries of the Ancients are so fully opened, and as new Perspectives they present antiquated truth, and though designed remote from our age yet are near unto our eyes, and are perfectly to be perceived by us.

13. Whosoever affirmeth that the Philosophers' grand Secret is beyond the powers of Nature and Art, he is blind because he ignores the forces of Sol and Luna.

14. As for the matter of their hidden Stone, Philosophers have written diversely; so that very many disagreeing in Words, do nevertheless very well agree in the Thing; nor doth their different speech argue the science ambiguous or false, since the same thing may be expressed with many tongues, by divers expressions, and by a different character, and also one and many things may be spoken of after diverse manners.

15. Let the studious Reader have a care of the manifold significations of words, for by deceitful windings, and doubtful, yea contrary speeches (as it should seem), Philosophers wrote their mysteries, with a desire of veiling and hiding, yet not of sophisticating or destroying the truth; and though their writings abound with ambiguous and equivocal words; yet about none do they more contend than in hiding their Golden Branch.

Which all the groves with shadows overcast, And gloomy valleys hide.

Nor yieldeth it to any Force, but readily and willingly will follow him, who

Knows Dame Venus Birds

And him to whom of Doves a lucky pair Sent from above shall hover 'bout his Ear.

16. Whosoever seeketh the Art of perfecting and multiplying imperfect Metals, beyond the nature of Metals, goes in error, for from Metals the Metals are to be derived; even as from Man, Mankind; and from an Ox only, is that species to be obtained.

17. Metals, we must confess, cannot be multiplied by the instinct and labour of Nature only; yet we may affirm that the multiplying virtue is hid in their depths, and manifested itself by the help of Art: In this Work, Nature standeth in need of the aid of Art; and both do make a perfect whole.

18. Perfect Bodies as Sol and Luna are endued with a perfect seed; and therefore under the hard crust of the perfect Metals the Perfect Seed lies hid; and he that knows how to take it out by the Philosophers' Solution, hath entered upon the royal highway; for-

In Gold the seeds of Gold do lie, Though buried in Obscurity.

19. Most Philosophers have affirmed that their Kingly Work is wholly composed of Sol and Luna; others have thought good to add Mercury to Sol; some have chosen Sulphur and Mercury; others have attributed no small part in so great a Work to Salt mingled with the other two. The very same men have professed that this Clear Stone is made of one thing only, sometimes of two, or of three, at other times of four, and of five; and yet though writing so variously upon the same subject, they do nevertheless agree in sense and meaning.

20. Now that (abandoning all blinds) we may write candidly and truly, we hold that this entire Work is perfected by two Bodies only; to wit, by Sol and Luna rightly prepared, for this is the mere generation which is by nature, with the help of Art, wherein the union of male and female doth take place, and from thence an offspring far more noble than the parents is brought forth.

21. Now those Bodies must be taken, which are of an unspotted and incorrupt virginity; such as have life and spirit in them; not extinct as those that are handled by the vulgar; for who can expect life from dead things; and those are called impure which have suffered combination; those dead and extinct which (by the enforcement of the chief Tyrant of the world) have poured out their soul with their blood by Martyrdom; flee then a fratricide from which the most imminent danger in the whole Work is threatened.

22. Now Sol is Masculine forasmuch as he sendeth forth active and energizing seed, Luna is Feminine or Negative and she is called the Matrix of Nature, because she receiveth the sperm, and fostereth it by monthly provision, yet doth Luna not altogether want in positive or active virtue.

23. By the name of Luna Philosophers understand not the vulgar Moon, which also may be positive in its operation, and in combining acts a positive part. Let none therefore presume to try the unnatural combination of two positives, neither let him conceive any hope of issue from such association; but he shall join Gabritius to Beia, and offer sister to brother in firm union, that from thence he may receive Sol's noble Son.

24. They that hold Sulphur and Mercury to be the First Matter of the Stone, by the name of Sulphur they understand Sol; by Mercury the Philosophic Luna; so (without dissimulation) good Lullius adviseth his friend, that he attempt not to work without Mercury and Luna for Silver; nor without Mercury and Sol for Gold.

25. Let none therefore be deceived by adding a third to two: for Love admitteth not a third; and wedlock is terminated in the number of two; love further extended is not matrimony.

26. Nevertheless Spiritual love polluteth not any virgin; Beia might therefore without fault (before her betrothal to Gabritius) have felt spiritual love, to the end that she might thereby be made more cheerful, more pure and fitter for union.

27. Procreation is the end of lawful Wedlock. Now that the progeny may be born more vigorous and active, let both the combatants be cleansed from every ill and spot, before they are united in marriage. Let nothing superfluous cleave unto them, because from pure seed comes a purified generation, and so the chaste wedlock of Sol and Luna shall be finished when they shall enter into combination, and be conjoined, and Luna shall receive a soul from her husband by this union; from this conjunction a most potent King shall arise, whose rather will be Sol and his mother Luna.

28. He that seeks for a physical tincture without Sol and Luna, loseth both his cost and pains: for Sol afforded a most plentiful tincture of redness, and Luna of whiteness, for these two only are called perfect; because they are filled with the substance of purest Sulphur, perfectly clarified by the skill of nature. Let thy Mercury therefore receive a tincture from one or other of these luminaries; for anything must of necessity possess a tincture before it can tinge other bodies.

29. Perfect metals contain in themselves two things which they are able to communicate to the imperfect metals. Tincture and Power of fixation; for pure metals, because they are dyed and fixed with pure Sulphur to wit both white and red, do therefore perfectly tincture and fix, if they be fitly prepared with their proper Sulphur and Arsenic: otherwise they have not strength for multiplying their tincture.

30. Mercury is alone among the imperfect metals, fit to receive the tincture of Sol and Luna in the work of the Philosophers' Stone, and being itself full of tincture can tinge other metals in abundance; yet ought it (before that) to be full of invisible Sulphur, that it may be the more coloured with the visible tincture of perfect bodies, and so repay with sufficient Usury.

31. Now the whole tribe of Philosophers do much assert and work mightily to extract Tincture out of gold: for they believe that Tincture can be separated from Sol, and being separated increases in virtue but:-

Vain hope, at last the hungry Plough-man cheats With empty husks, instead of lusty meats.

For it is impossible that Sol's Tincture can at all be severed from his natural body, since there can be no elementary body made up by nature more perfect than gold, the perfection whereof proceedeth from the strong and inseparable union of pure colouring Sulphur with Mercury; both of them being admirably pre- disposed thereunto by Nature; whose true separation nature denieth unto Art. But if any liquor remainingbe extracted (by the violence of fire or waters) from the Sun, it is to be reputed a part of the body made liquid or dissolved by force. For the tincture followeth its body, and is never separated from it. That is a delusion of this Art, which is unknown to many Artificers themselves.

32. Nevertheless it may be granted, that Tincture may be separable from its body, yet (we must confess) it cannot be separated without the corruption of the tincture: as when Artists offer violence to the gold destroying by fire, or use Aqua fortis, thus rather corroding than dissolving. The body therefore if despoiled of its Tincture and Golden Fleece, must needs grow base and as an unprofitable heap turn to the damage of its Artificer, and the Tincture thus corrupted can only have a weaker operation.

33. Let Alchymists in the next place cast their Tincture into Mercury, or into any other imperfect body, and as strongly conjoin both of them as their Art will permit; yet shall they fail of their hopes in two ways. First, because the Tincture will neither penetrate nor colour beyond Nature's weight and strength; and therefore no gain will accrue from thence to recompense the expense and countervail the loss of the body spoiled, and thus of no value; so:-

Want is poor mortal's wages, when his toil Produces only loss of pain and oil.

Lastly, that debased Tincture applied to another body will not give that perfect fixation and permanency required to endure a strong trial, and resist searching Saturn.

34. Let them therefore that are desirous of Alchemy, and have hitherto followed impostors and mountebanks, found a retreat, spare no time nor cost, and give their minds to a work truly Philosophical, lest the Phrygians be wise too late, and at length be compelled to cry out with the prophet, "Strangers have devoured his strength."

35. In the Philosophers' work more time and toil than cost is expended: for he that hath convenient matter need be at little expense; besides, those that hunt after great store of money, and place their chief end in wealth, they trust more to their riches than their own art. Let, therefore, the too credulous tyro beware of pilfering pickpockets, for while they promise golden mountains, they lay in wait for gold, they demand bright gold (viz., money beforehand), because they walk in evil and darkness.

36. As those that sail between Scylla and Charybdis are in danger from both sides: unto no less hazard art they subject who pursuing the prize of the Golden fleece are carried between the uncertain Rocks of the Sulphur and Mercury of the Philosophers. The more acute students by their constant reading of grave and credible Authors, and by the radiant sunlight, have attained unto the knowledge of Sulphur but are at a stand at the entrance of their search for the Philosophers' Mercury; for Writers have twisted it with so many windings and meanderings, involved it with so many equivocal names, that it may be sooner met with by the force of the Seeker's intuition, than be found by reason or toil.

37. That Philosophers might the deeper hide their Mercury in darkness, they have made it manifold, and placed their Mercury (yet diversely) in every part and in the forefront of their work, nor will he attain unto a perfect knowledge thereof, who shall be ignorant of any Part of the Work.

38. Philosophers have acknowledged their Mercury to be threefold; to wit, after the absolute preparation of the First degree, the Philosophical sublimation, for then they call it "Their Mercury," and "Mercury Sublimated."

39. Again, in the Second preparation, that which by Authors is styled the First (because they omit the First) Sol being now made crude again, and resolved into his first matter, is called the Mercury of such like bodies, or the Philosophers' Mercury; then the matter is called Rebis, Chaos, or the Whole World, wherein are all things necessary to the Work, because that only is sufficient to perfect the Stone.

40. Thirdly, the Philosophers do sometimes call Perfect Elixir and Colouring Medicine - Their Mercury, though improperly; for the name of Mercury doth only properly agree with that which is volatile; besides that which is sublimated in every region of the work, they call Mercury: but Elixir - that which is most fixed cannot have the simple name of Mercury ; and therefore they have styled it "Their Mercury" to differentiate it from that which is volatile. A straight may is only laid down for some to find out and discern so many Mercuries of the Philosophers, for those only:-

- Whom just and mighty Jove Advanceth by the strength of love;

Or such who brave heroic fire,

Makes from dull Earth to Heaven aspire.

41. The Elixir is called the Philosophers' Mercury for the likeness and great conformity it hath with heavenly Mercury; for to this, being devoid of elementary qualities, heaven is believed to be most propitious; and that changeable Proteus puts on and increaseth the genius and nature of other Planets, by reason of opposition, conjunction, and aspect. In like manner this uncertain Elixir worketh, for being restricted to no proper quality, it embraceth the quality and disposition of the thing wherewith it is mixed, and wonderfully multiplieth the virtues and qualities thereof.

42. In the Philosophical sublimation or first preparation of Mercury, Herculean labour must be undergone by the workman; for Jason had in vain attempted his expedition to Colchos without Alcides.

One from on high a Golden Fleece displays Which shews the Entrance, another says How hard a task you'll find.

For the entrance is warded by horned beasts which drive away those that approach rashly thereunto, to their great hurt; only the ensigns of Diana and the Doves of Venus are able to assuage their fierceness, if the fates favour the attempt.

43. The Natural quality of Philosophical Earth and the tillage thereof, seems to be touched upon by the poet in this verse:-

Let sturdy oxen when the year begins

  Plough up the fertile soil,

  For Zephyrus then destroys the sodden clods.

44. He that calleth the Philosophers' Luna or their Mercury, the common Mercury, doth wittingly deceive, or is deceived himself; so the writings of Geber teach us, that the Philosophers' Mercury is Argent vive, yet not of the common sort, but extracted out of it by the Philosophers' skill.

45. The Philosophers' Mercury is not Argent vive in its proper nature, nor in its whole substance, but is only the middle and pure substance thereof, which thence hath taken its origin and has been made by it. This opinion of the grand Philosophers is founded on experience.

46. The Philosophers' Mercury hath divers names, sometimes it is called Earth; sometimes Water, when viewed from a diverse aspect; because it naturally ariseth from them both. The earth is subtle, white and sulphurous, in which the elements are fixed and the philosophical gold is sown; the water is the water of life, burning, permanent, most clear, called the water of gold and silver; but this Mercury, because it hath in it Sulphur of its own, which is multiplied by art, deserves to be called the Sulphur of Argent vive. Last of all, the most precious substance is Venus, the ancient Hermaphrodite, glorious in its double sex.

47. This Argent vive is partly natural, partly unnatural; its intrinsic and occult part hath its root in nature, and this cannot be drawn forth unless it be by some precedent cleansing, and industrious sublimation; its extrinsic part is preternatural and accidental. Separate, therefore, the clean from the unclean, the substance from the accidents, and make that which is hid, manifest, by the course of nature; otherwise you make no further progress, for this is the foundation of the whole work and of nature.

48. That dry and most precious liquor doth constitute the radical moisture of metals wherefore by some of the ancients it is called Glass; for glass is extracted out of the radical moisture closely inherent in ashes which offer resistance, except to the hottest flame notwithstanding our inmost or central Mercury discovers itself by the most gentle and kindly (though a little more tedious) fire of nature.

49. Some have sought for the latent Philosophical earth by Calcination, others by Sublimation; many among glass, and some few between vitriol and salt, even as among their natural vessels; others enjoin you to sublime it out of lime and glass. But we have learned of the Prophet that "In the beginning God created the Heaven and the Earth, and the Earth was without form and void, and darkness was upon the face of the Deep, and the spirit of God moved upon the Waters, and God said, Let there be Light, and there was Light; and God saw the Light that it was good, and he divided the light from the darkness, etc." Joseph's blessing spoken of by the same Prophet will be sufficient to a wise man. "Blessed of the Lord be his Land, for the Apples of Heaven, for the dew, and for the Deep that liveth Beneath: for the Apples of fruit both of sun and moon, for the top of the ancient mountains, for the Apples of the everlasting hills, etc.," pray the Lord from the bottom of thy heart (my son) that he would bestow upon Thee a portion of this blessed earth.

50. Argent vive is so defiled by original sin, that it floweth with a double infection; the first it hath contracted from the polluted Earth, which hath mixed itself therewith in the generation of Argent vive, and by congelation hath cleaved thereunto; the second borders upon the dropsy and is the corruption of intercutal Water, proceeding from thick and impure water; mixed with the clear, which nature was not able to squeeze out and separate by constriction; but because it is extrinsic; it flies off with a gentle heat. The Mercury's leprosy infesting the body, is not of its root and substance, but accidental, and therefore separable from it; the earthly part is wiped off by a warm wet Bath and the Laver of nature; the watery part is taken away by a dry bath with that gentle fire suitable to generation. And thus by a threefold washing and cleansing the Dragon putteth off his old scales and ugly skin is renewed in beauty.

51. The Philosophical sublimation of Mercury is completed by two processes; namely by removing things superfluous from it, and by introducing things which are wanting. In superfluities are the external accidents, which in the dark sphere of Saturn do make cloudy glittering Jupiter. Separate therefore the leaden colour of Saturn which cometh up out of the Water until Jupiter's purple Star smile upon thee. Add hereunto the Sulphur of nature, whose grain and Ferment it hath in itself, so much as sufficeth it; but see that it be sufficient for other things also. Multiply therefore that invisible Sulphur of the Philosophers until the Virgin's s milk come forth: and so the First Gate is opened unto thee.

52. The entrance of the Philosophers' garden is kept by the Hesperian Dragon, which being put aside, a Fountain of the dearest water proceeding from a sevenfold spring floweth forth on every side of the entrance of the garden; wherein make the Dragon drink thrice the magical number of Seven, until having drunk he put off his hideous garments; then may the divine powers of light-bringing Venus and horned Diana, be propitious unto thee.

53. Three kinds of most beautiful flowers are to be sought, and may he found in this Garden of the wise: Damask-coloured Violets, the milk-white Lily, and the purple and immortal flower of love, the Amaranth. Not far from that fountain at the entrance, fresh Violets do first salute thee, which being watered by streams from the great golden river, they put on the most delicate colour of the dark Sapphire; then Sol will give thee a sign. Thou shall not sever such precious flowers from their roots until thou make the Stone; for the fresh ones cropped off have more juice and tincture; and then pick them carefully with a gentle and discreet hand; if the Fates frown not, this will easily follow, and one White flower being plucked, the other Golden one will not be wanting; let the Lily and the Amaranth succeed with still greater care and longer labour.

54. Philosophers have their sea also, wherein small fishes plump and shining with silver scales are generated; which he that shall entangle, and take by a fine and small net shall be accounted a most expert fisherman.

55. The Philosophers' Stone is found in the oldest mountains, and flows from everlasting brooks; those mountains are of silver, and the brooks are even of gold: from thence gold and silver and all the treasures of Kings are produced.

56. Whosoever is minded to obtain the Philosophers' Stone, let him resolve to take a long peregrination, for it is necessary that he go to see both the Indies, that from thence he may bring the most precious gems and the purest gold.

57. Philosophers extract their stone out of seven stones, the two chief whereof are of a diverse nature and efficacy; the one infuseth invisible Sulphur, the other spiritual Mercury; that one induceth heat and dryness, and this one cold and moisture: thus by their help, the strength of the elements is multiplied in the Stone; the former is found in the Eastern coast, the latter in the Western: both of them have the power of colouring and multiplying, and unless the Stone shall take its first Tincture from them it will neither colour nor multiply.

58. Recipe then the Winged Virgin very well washed and cleansed, impregnated by the spiritual seed of the first male, and fecundated in the permanent glory of her untouched virginity, she will be discovered by her cheeks dyed with a blushing colour; join her to the second, by whose seed she shall conceive again and shall in time bring forth a reverend off-spring of double sex, from whence an immortal Race of most potent Kings shall gloriously arise.

59. Keep up and couple the Eagle and Lion well cleansed in their transparent cloister, the entry door being shut and watched lest their breath go out, or the air without do privily get in. The Eagle shall snap up and devour the Lion in this combination; afterwards being affected with a long sleep, and a dropsy occasioned by a foul stomach, she shall be changed by a wonderful metamorphosis into a coal black Crow, which shall begin to fly with wings stretched out, and by its flight shall bring down mater from the clouds, until being often moistened, he put off his wings of his own accord, and falling down again he be changed into a most White Swan. Those that are ignorant of the causes of things may wonder with astonishment when they consider that the world is nothing but a continual Metamorphosis; they may marvel that the seeds of things perfectly digested should end in greatest whiteness. Let the Philosopher imitate Nature in his work.

60. Nature proceedeth thus in making and perfecting her works, that from an inchoate generation it may bring a thing by divers means, as it were by degrees, to the ultimate term of perfection: she therefore attaineth her end by little and little, not by leaps; confining and including her work between two extremes; distinct and severed as by spaces. The practice of Philosophy, which is the imitator of Nature, ought not to decline from the way and example of Nature in its working and direction to find out its happy stone, for whatsoever is without the bounds of Nature is either in error or is near one.

61. The extremes of the Stone are natural Argent vive and perfect Elixir: the middle parts which lie between, by help whereof the work goes on, are of three sorts; for they either belong unto matter, or operations, or demonstrative signs: the whole work is perfected by these extremes and means.

62. The material means of the Stone are of divers kinds, for some are extracted out of others successively: The first are Mercury Philosophically sublimated, and perfect metals, which although the be extreme in the work of nature, yet in the Philosophical work they supply the place of means: of the former the seconds are produced; namely the four elements, which again are circulated and fixed: of the seconds, the third is produced, to wit, Sulphur, the multiplication hereof doth terminate the first work: the fourth and last means are leaven or ointments weighed with the mixture of the things aforesaid, successively produced in the work of the Elixir. By the right ordering of the things aforesaid, the perfect Elixir is finished, which is the last term of the whole work, wherein the Philosophers' Stone resteth as in its centre, the multiplication whereof is nothing else than a short repetition of the previous operations.

63. The operative means (which are also called the Keys of the Work) are four: the first is Solution or Liquefaction; the second is Ablution; the third Reduction; the fourth Fixation. By Liquefaction bodies return into their first form, things concocted are made raw again and the combination between the position and negative is effected, from whence the Crow is generated lastly the Stone is divided into four confused elements, which happeneth by the retrogradation of the Luminaries. The Ablution teacheth how to make the Crow white, and to create the Jupiter of Saturn, which is done by the conversion of the Body into Spirit. The Office of Reduction is to restore the soul to the stone exanimated, and to nourish it with dew and spiritual milk, until it shall attain unto perfect strength. In both these latter operations the Dragon rageth against himself, and by devouring his tail, doth wholly exhaust himself, and at length is turned into the Stone. Lastly, the operation of the Fixation fixeth both the White and the Red Sulphurs upon their fixed body, by the mediation of the spiritual tincture; it decocteth the Leaven or Ferment by degrees ripeneth things unripe, and sweeteneth the bitter. In fine by penetrating and tincturing the flowing Elixir it generateth, perfecteth, and lastly, raiseth it up to the height of sublimity.

64. The Means or demonstrative signs are Colours successively and orderly affecting the matter and its affections and demonstrative passions, whereof there are three special ones (as critical) to be noted; to these some add a Fourth. The first is black, which is called the Crow's head, because of its extreme blackness whose crepusculun? sheweth the beginning of the action of the fire of nature and solution, and the blackest midnight sheweth the perfection of liquefaction, and confusion of the elements. Then the grain putrefies and is corrupted, that it may be the more apt for generation. The white colour succeedeth the black wherein is given the perfection of the first degree, and of the White Sulphur. This is called the blessed stone; this Earth is white and foliated, wherein Philosophers do sow their gold. The third is Orange colour, which is produced in the passage of the white to the red, as the middle and being mixed of both is as the dawn with his saffron hair, a forerunner of the Sun. The fourth colour is Ruddy and Sanguine, which is extracted from the white fire only. Now because whiteness is easily altered by another colour before day it quickly faileth of its candour. But the deep redness of the Sun perfecteth the work of Sulphur, which is called the Sperm of the male, the fire of the Stone, the King's Crown, and the Son of Sol, wherein the first labour of the workman resteth.

65. Besides these decretory signs which firmly inhere in the matter, and shew its essential mutations, almost infinite colours appear, and shew themselves in vapours, as the Rainbow in the clouds, which quickly pass away and are expelled by those that succeed, more affecting the air than the earth: the operator must have a gentle care of them, because they are not permanent, and proceed not from the intrinsic disposition of the matter, but from the fire painting and fashioning everything after its pleasure, or casually by heat in slight moisture.

66. Of the strange colours, some appearing out of time, give an ill omen to the work: such as the blackness renewed; for the Crow's young ones having once left their nest are never to be suffered to return. Too hasty Redness; for this once, and in the end only, gives a certain hope of the harvest; if therefore the matter become red too soon it is an argument of the greatest aridity, not without great danger, which can only be averted by Heaven alone forthwith bestowing a shower upon it.

67. The Stone is exalted by successive digestions, as by degrees, and at length attaineth to perfection. Now four Digestions agreeable to the four abovesaid Operations or Governments do complete the whole work, the author whereof is the fire, which makes the difference between them.

68. The first digestion operateth the solution of the Body, whereby comes the first conjunction of male and female, the commixtion of both seeds, putrefactium, the resolution of the elements into homogeneous water, the eclipse of the Sun and Moon in the head of the Dragon, and lastly it bringeth back the whole World into its ancient Chaos, and dark abyss. This first digestion is as in the stomach, of a melon colour and weak, more fit for corruption than generation.

69. In the second digestion the Spirit of the Lord walketh upon the waters; the light begins to appear, and a separation of waters from the waters occurs; Sol and Luna are renewed; the elements are extracted out of the chaos, that being perfectly mixed in Spirit they may constitute a new world; a new Heaven and new Earth are made; and lastly all bodies become spiritual. The Crow's young ones changing their feathers begin to pass into Doves; the Eagle and Lion embrace one another in an eternal League of amity. And this generation of the World is made by the fiery Spirit descending in the form of Water, and wiping away Original sin; for the Philosophers' Water is Fire, which is moved by the exciting heat of a Bath. But see that the separation of Waters be done in Weight and Measure, lest those things that remain under Heaven be drowned under the Earth, or those things that are snatched up above the Heaven, be too much destitute of aridity.

Here let slight moisture leave a barren Soil.

70. The third digestion of the newly generated Earth drinketh up the dewy Milk, and all the spiritual virtues of the quintessence, and fasteneth the quickening Soul to the body by the Spirit's mediation. Then the Earth layeth up a great Treasure in itself, and is made like the coruscating Moon, afterwards like to the ruddy Sun; the former is called the Earth of the Moon, the latter the Earth of the Sun; for both of them are beget of the copulation of them both; neither of them any longer feareth the pains of the Fire, because both want all spots; for they have been often cleanseth from sin by fire, and have suffered great Martyrdom, until all the Elements are turned downward.

71. The Fourth digestion consummateth all the Mysteries of the World, and the Earth being turned into most excellent leaven, it leaveneth all imperfect bodies because it hath before passed into the heavenly nature of quintessence. The virtue thereof flowing from the Spirit of the Universe is a present Panacea and universal medicine for all the diseases of all creatures. The digestions of the first work being repeated will open to thee the Philosophers secret Furnace. Be right in thy works, that thou mayest find God favourable otherwise the ploughing of the Earth will be in vain; Nor:-

Will the expected Harvest e'er requite The greedy husbandman.

72. The whole Progress of the Philosophers' work is nothing but Solution and Congelation; the Solution of the body, and Congelation of the Spirit; nevertheless there is but one operation of both: the fixed and volatile are perfectly mixed and united in the Spirit! which cannot be done unless the fixed body be first made soluble and volatile. By reduction is the volatile body fixed into a permanent body, and volatile nature doth at last change into a fixed one, as the fixed nature had before passed into volatile. Now so long as the Natures were confused in the Spirit, that mixed spirit keeps a middle Nature between Body and Spirit, Fixed and Volatile.

73. The generation of the Stone is made after the pattern of the Creation of the World; for it is necessary, that it have its Chaos and First matter, wherein the confused Elements do fluctuate, until they be separated by the fiery Spirit; they being separated, the Light Elements are carried upwards, and the heavy ones downwards: the light arising, darkness retreats: the waters are gathered into one place and the dry land appears. At length the two great Luminaries arise, and mineral, vegetable and animal are produced in the Philosophers' Earth.

74. God created Adam out of the mud of the Earth, wherein were inherent the virtues of all the Elements, of the Earth and Water especially, which do more constitute the sensible and corporeal heap: Into this Mass God breathed the breath of Life, and enlivened it with the Sun of the Holy Spirit. He gave Eve for a Wife to Adam, and blessing them he gave unto them a Precept and the Faculty of multiplication. The generation of the Philosophers Stone, is not unlike the Creation of Adam, for the Mud was made of a terrestrial and ponderous Body dissolved by Water, which deserved the excellent name of Terra Adamica, wherein all the virtues and qualities of the Elements are placed. At length the heavenly Soul is infused thereinto by the medium of the Quintessence and Solar influx, and by the Benediction and Dew of Heaven; the virtue of multiplying ad infinitum by the intervening copulation of both sexes is given it.

75. The chief secret of this work consisteth in the manner of working, which is wholly employed about the Elements: for the matter of the Stone passeth from one Nature into another, the Elements are successively extracted, and by turns obtain dominion; everything is agitated by the circles of humidum and siccum, until all things be turned downwards, and there rest.

76. In the work of the Stone the other Elements are circulated in the figure of Water, for the Earth is resolved into Water, wherein are the rest of the Elements; the Water is Sublimated into Vapour, Vapour retreats into Water, and so by an unwearied circle, is the Water moved, until it abide fixed downwards; now that being fixed, all the elements are fixed. Thus into it they are resolved, by it they are extracted, with it they live and die; the Earth is the Tomb, and last end of all.

77. The order of Nature requireth that every generation begin from humidum and in humidum. In the Philosophers' Work, Nature is to be reduced into order, that so the matter of the Stone which is terrestrial, compact and dry, in the first place may be dissolved and flow into the Element of Water next unto it, and then Saturn will be generated of Sol.

78. The Air succeeds the Water, drawn about by seven circles or revolutions, which is wheeled about with so many circles and reductions, until it be fixed downwards, and Saturn being expelled, Jupiter may receive the Sceptre and Government of the Kingdom, by whose coming the Philosophers' Infant is formed, nourished in the womb, and at length is born; resembling the splendour of Luna in her beautiful and Serene countenance.

79. The Fire executes the courses of the Nature of the Elements, extreme Fire assisting it; of the hidden is made the manifest; the Saffron dyeth the Lily; Redness possesseth the cheeks of the blushing Child now made stronger. A Crown is prepared for him against the time of his Reign. This is the consummation of the first work, and the perfect rotation of the Elements the sign whereof is, when they are all terminated in Siccum, and the body void of Spirit lieth down, wanting pulse, and motion; and thus all the Elements are finally resolved into Terra.

80. Fire placed in the Stone is Nature's Prince, Sol's Son and Vicar, moving and digesting matter and perfecting all things therein, if it shall attain its liberty, for it lieth weak under a hard bark; procure therefore its freedom that it may succour thee freely; but beware that thou urge it not above measure, for being impatient of tyranny it may become a fugitive, no hope of return being left unto thee; call it back therefore by courteous words, and keep it prudently.

81. The first mover of nature is External Fire, the Moderator of Internal Fire, and of the whole Work; Let the Philosopher therefore very well understand the government thereof, and observe its degrees and points; for from thence the welfare or ruin of the work dependeth. Thus Art helpeth Nature, and the Philosopher is the Minister of both.

82. By these two Instruments of Art and Nature the Stone lifteth itself up from Earth to Heaven with great ingenuity, and slideth from Heaven to Earth, because the Earth is its Nurse, and being carried in the womb of the wind, it receiveth the force of the Superiors and Inferiors.

83. The Circulation of the Elements is performed by a double Whorl, by the greater or extended and the less or contracted. The Whorl extended fixeth all the Elements of the Earth, and its circle is not finished unless the work of Sulphur be perfected. The revolution of the minor Whorl is terminated by the extraction and preparation of every Element. Now in this Whorl there are three Circles placed, which always and variously move the Matter, by an Erratic and Intricate Motion, and do often (seven times at least) drive about every Element, in order succeeding one another, and so agreeable, that if one shall be wanting the labour of the rest is made void. These Circulations are Nature's Instruments, whereby the Elements are prepared. Let the Philosopher therefore consider the progress of Nature in the Physical Tract, more fully described for this very end.

84. Every Circle hath its proper Motion, for all the Motions of the Circles are conversant about the subject of Humidum and Siccum, and are so concatenated that they produce the one operation, and one only consent of Nature: two of them are opposite, both in respect of their causes and the effects; for one moveth upwards, drying by heat; another downwards, moistening by cold; a third carrying the form of rest and sleep by digesting, induceth the cessation of both in greatest moderation.

85. Of the three Circles, the first is Evacuation, the labour of which is in extracting the superfluous Humidum and also in separating the pure, clean and subtle, from the gross and terrestrial dregs. Now the greatest danger is found in the motion of this Circle, because it hath to do with things Spiritual and makes Nature plentiful.

86. Two things are chiefly to be taken heed of in moving this Circle; first, that it be not moved too intensely; the other, that it be not moved for too long a time. Motion accelerated raiseth confusion in the matter, so that the gross, impure and undigested part may fly out together with the pure and subtle, and the Body undissolved be mixed with the Spirit, together with that which is dissolved. With this precipitated motion the Heavenly and Terrestrial Natures are confounded, and the Spirit of the Quintessence, corrupted by the admixture of Earth is made dull and invalid. By too long a motion the Earth is too much evacuated of its Spirit, and is made so languishing, dry and destitute of Spirit, that it cannot easily be restored and recalled to its Temperament. Either error burneth up the Tincture, or turneth it into flight.

87. The Second Circle is Restoration; whose office is to restore strength to the gasping and debilitated body by Potion. The former Circle was
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