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THE

HERMETIC

PHYSICIAN
“The Hermetic Physician is an eagerly awaited addition to the growing body of works on Italian Hermeticism, of which Giuliano Kremmerz is its modern embodiment. Heir of the Egyptian-Neapolitan current from which Cagliostro and others were born, Kremmerz sought to reveal esoteric teachings to lessen human suffering through the tool of Hermetic ‘egregores.’ Here, for the first time in the English language, we have the guiding principles and examples of rituals of a healer of miraculous reputation to aid us on our own inner journey and to help us be of service to others on their path as well.”
MARK STAVISH,
AUTHOR OF EGREGORES AND THE
PATH OF FREEMASONRY
“Pantano’s excellent translations of, and insightful commentaries on, Daffi’s obscure essays gives the reader a rare glimpse into the life and work of the Italian magus Giuliano Kremmerz. From his work in occult therapeutics to order documents pertaining to his Fraternity of Myriam, Kremmerz’s work is finally available to the English-reading public.”
JAIME PAUL LAMB,
AUTHOR OF MYTH, MAGICK, 
AND MASONRY: OCCULT PERSPECTIVES 
IN FREEMASONRY
“In the English-speaking world, Italian esotericism has long been synonymous with radical Traditionalist Julius Evola. However, shining a light on a fascinating but little-known corner of late nineteenth- and early twentieth-century Italy, The Hermetic Physician outlines the life and work of Hermeticist, magician, and healer Giuliano Kremmerz and his Fraternity of Myriam (influenced by the Egyptian Rite of Freemasonry, Martinism, Rosicrucianism, and the ancient Egyptian-Greco-Roman tradition). This volume includes texts written by Kremmerz for members of the fraternity (which was targeted and eventually closed down by the fascist regime of Mussolini) as well as a Sagittarius ritual and an Aries ritual published in Kremmerz’s journal Il Mondo, never before seen in English. Other subjects discussed in this volume include the initiatic chain, the use of therapeutical genii, planetary intelligences, and the effect of the ‘erotic fire’ of sex on healing.”
ANGEL MILLAR,
AUTHOR OF THE THREE STAGES 
OF INITIATIC SPIRITUALITY: CRAFTSMAN, 
WARRIOR, MAGICIAN
“Less well known—and unfairly so—outside Italy than his nearcontemporary Julius Evola, Giuliano Kremmerz would find in Marco Daffi (Baron Ricciardo Ricciardelli) a sympathetic chronicler of his Hermetic philosophy, in particular its iatric implications. Now both men have found in David Pantano a translator who does justice to their work, enabling a wider public to discover that union of matter and spirit that for Kremmerz was the sum total of reality.”
DAVID CONWAY,
AUTHOR OF MAGIC: A LIFE 
IN MORE WORLDS THAN 
ONE
“Giuliano Kremmerz was one of the most important figures in the Italian 
Hermetic tradition in the early twentieth century but heretofore has received little attention in the English-speaking world. The translator, David Pantano, is to be congratulated in spreading awareness of Kremmerz to a wider audience and helping to shed light on his intriguing system of Hermetic medicine.”
ALEX SUMNER,
AUTHOR OF THE MAGUS 
TRILOGY
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Giuliano Kremmerz

FOREWORD
Giuliano Kremmerz’s Position in Italian Esotericism and His Relation to Marco Daffi and Julius Evola
[image: image]
Hans Thomas Hakl
About the central position of Giuliano Kremm-erz, or J. M. Kremmerz (originally), in Italian esotericism there is no doubt. For many experts he is the main representative of the so-called Italic Tradition, which its numerous followers date back to antiquity.*1
He was born as Ciro Formisano in Portici near Naples on April 8, 1861, and apparently was given his esoteric name Kremm-erz when formally initiated into the lodge of Giustiniano Lebano (1832–1904; esoteric name: Sairitis Hus), master of the Rito Egizio Tradizionale. The family of Lebano was also close to the family of Domenico Bocchini (1775–1840; esoteric name: Geronta Sebezio), another of the spiritual forefathers of Kremmerz and also well embedded in the international esoteric milieus of his time. He knew, for instance, Edward Bulwer-Lytton, the author of the famous novel Zanoni. Most probably Kremmerz also received instructions from the esoterically learned Pasquale de Servis (Hermetic name: Izar Bne Escur), who lived in the same house in Portici as the young Ciro Formisano. They were representatives of the Egyptian-Neapolitan Hermetic current that also had Count Cagliostro and Raimondo di Sangro, the prince of San Severo (1710–1771), an extremely learned alchemist and inventor, among its originators.*2
In the late 1880s Kremmerz traveled extensively—presumably to Latin America and/or to France—to gather esoteric and material support. After his return he started publishing esoteric journals spreading Pythagorean teachings plus mesmerism and spiritist 
currents flourishing at that time. He started with Il Mondo Secreto in 1897. His intention was to teach the theory and practice of natural and divine magic with a special focus on Hermetic medicine. After the death of Lebano this was also the beginning of the now famous Fr + Tm + di Miriam (Fratellanza Terapeutica-Magica of Myriam, 
or Miriam), with operative bases (academies) in various Italian cities. The 
divulging of formerly secret teachings was not approved, however, by some of his fellow Hermeticists.
Later on, Kremmerz and his family translocated from Naples to Camogli, then to Ventimiglia, and finally to Beausoleil in the Principality of Monaco. The motives of these moves have never been entirely clear. Although he returned to Italy for conferences and talks in some of his academies, the rise of Fascism with its fierce opposition to Masonic associations made his visits increasingly rare. On May 7, 1930, Kremmerz died in Beausoleil.
Due to space considerations it is impossible to discuss his literary work in its entirety. We will focus on only some of his best-known writings, leaving out completely the many essays in magazines like Il Mondo Secreto and Commentarium. The book Angeli e Demoni dell’Amore seems important to me because it gives an authentic background to one of the most fiercely discussed topics in the work of Kremmerz, namely sex magic, where we unfortunately also encounter falsified or even outright fake writings wrongly ascribed to him. Sex magic is incidentally a topic not discussed by Marco Daffi (pen name of Barone Ricciardo Ricciardelli),*3 the author of the present book on Kremmerz, as he probably did not have any firsthand information. Daffi, not being a member of the Myriam, had no formal instruction into its mysteries by Kremmerz but being very interested in occultism had collected some notions of the “feminine” love magic†4 of the Myriam but not on the “masculine” Ordine Osirideo Egizio.‡5
I also want to mention Kremmerz’s last work, I dialoghi sull’Ermetismo (Spoleto 1927, 1931), the main reason being that it was repeatedly recommended to me by people knowledgeable about Kremmerz who valued these dialogues as being especially clear.
In an 1898 circular letter to his followers Kremmerz explained that his esoteric aim was to create a brotherhood for Hermetic therapy in order to heal and to lessen suffering and sickness by using the known and unknown potentials of the human organism. Every sick person could ask the fraternity for help without payment. At the same time, medical assistance from regular doctors was also allowed.
Kremmerz feared the formation of Fascism and its fierce anti-Masonic attitude and renounced a uniform leadership of his “schola” (school of “Egyptian” Hermetic teachings), splitting it up into the various existing “academies” and thus allowing them a relative autonomy so they could defend themselves more efficiently. Naturally, diverse factions developed. Nowadays the situation is even worse.
In 2002 a court decided that the legal right to call itself S. P. H. C. I. di Fratellanza Terapeutica-Magica di Myriam belonged exclusively to the Fr + Tm + di Myriam of Naples represented by Anna Maria Piscitelli.*6 Nonetheless, other groups also claim to be the true heirs of Kremmerz. All of them have their own vision of the “Master.” That is why they want to publish their own biographies of Kremmerz and cannot easily tolerate the work of Marco Daffi, who was not even close to the esoteric circle of Kremmerz. But in my mind there is also an important advantage in Daffi’s position. He can be more impartial—not being bound by any ties to Kremmerz. This fact makes the present book especially interesting.
The main reason why Daffi’s work is regarded as ambiguous is the so-called Processo del Mago (The Trial of the Magus) in which Marco Daffi (Baron Ricciardo Ricciardelli) was a protagonist. This, however, harmed his reputation enormously. Daffi belonged to an old and rich aristocratic family. According to what the highly regarded experts on Kremmerz—Giuseppe Maddalena Capiferro and Cristian Guzzo—write in their already mentioned introduction to Il processo del Mago, it can be assumed that Daffi was psychically unstable. He was totally convinced of his gigantic personal karmic guilt contracted in a former life in ancient Egypt. He also regarded himself as “an incomplete avatar,” and Kremmerz apparently approved and congratulated him for this “intuition.”†7
Pasquale Pugliesi, a nephew of Kremmerz in whom Kremmerz had placed great esoteric hopes, had succeeded to convince Daffi that he could officiate as an intermediary in this karmic affair. This needed, however, large sums of money, which Daffi actually possessed through inheritance. Moreover, Daffi was more than willing to sacrifice any amount to expiate his ancient former crime. Pugliesi thus cheated him out of enormous sums, permitting himself to lead an extravagantly luxurious life. Pugliesi in the end was sentenced to prison in a glamorous court case.
As the last entry in this introduction I want to revert to a question I am often confronted with, although it was solved a long time ago: Was Julius Evola part of a Kremmerzian Hermetic group? To give a very clear answer: No, he was not. But he had a high opinion of them. Proof is a quote by Evola in the few lines preceding an article on Kremmerz’s magical methodology where he writes: “We say freely . . . that in general we think that the school of Kremmerz is in any case to be considered the most serious and competent among those that in Italy today cultivate Hermetic studies in theory and practice.”*8 A further proof of his positive attitude are the members of Myriam collaborating in the Evolian UR Group, among whom Abraxa (Ercole Quadrelli) must be named first. Especially in 1929, Evola was very near to the Myriam without, however, asking for admission.†9 Evola also used inner documents of the Myriam given to him by its members—for instance, Padre Oliva. Evola also kept contact with high-ranking Myriam members of the Academia Circolo Virgiliano like Domenico Lombardi and Giovanni Bonabitacola. Placido Procesi, Evola’s 
personal medical doctor, and Piero Fenili, who were in close relationship with Evola and the Myriam, have testified to this.
There were also clear points of dissent, however, which prevented a close cooperation: Evola was, contrary to Kremmerz, a more or less fierce adversary of Christianity, reincarnation, Freemasonry, and Neopaganism.‡10
PS: I am grateful to Gaetano lo Monaco for his unselfish help.
HANS THOMAS HAKL is an Austrian author, essayist, publisher, and translator and one of the foremost scholars of esoteric and religious studies. He is the founder of the journal Gnostika, as well as the private Octagon library of estoteric 
and religious texts. His own work has been released by numerous publishers and in many languages, including English, French, Italian, Hungarian, Czech, and Russian.
[image: image]
Giuliano Kremmerz, depicted by the contemporary artist Josef Stefanka

TRANSLATOR’S PREFACE
Opening Notes
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David Pantano
With the centennial of his earthly passing on the horizon, the memory of Giuliano Kremmerz looms like a shade, casting a luminous silhouette over the landscape of contemporary Hermeticism. But who is Giuliano Kremmerz? What is the Fraternity of Myriam? What impact did they have and what influence do they exert on the contemporary Hermetic tradition? These questions and more are the subject of this book.
Among his many followers, Giuliano Kremmerz (born Ciro Formisano, 1861–1930) is regarded as a master of the Hermetic arts, whose universe of activities gravitated between healer, magus, alchemist, and writer. As an adept he was reputed to possess magical powers of prodigious proportions, including the ability to separate his inner self from its physical shell and navigate the astral plane at will. As an author he penned over twenty books and numerous treatises on a wide spectrum of subjects devoted to Hermeticism, and his hieratic writings are highly sought after by savants of the Royal Art.
Kremmerz and his Fraternity of Myriam—the initiatic circle he founded in the late 1890s to practice a form of remote healing through Hermetic rituals—are the most recent manifestation in a long line of Hermetic practitioners that have surfaced throughout the history of the Italian initiatic tradition. In many ways, it could be said that the Myriam represents to Italian Hermeticists what the Hermetic Order of the Golden Dawn does to their English counterparts—that is, as the preeminent initiatory organization in their respective lands. It should be noted, however, that the major difference between the two lies in the fact that the heritage and legacy of the Myriam are primarily sui generis—that is, from a more or less native Italic branch of tradition. This tradition draws inspiration from a remote galaxy of sources, including the classical Egyptian-Greco-Roman tradition; Renaissance humanism; the alchemical and theurgical currents prevalent within Neapolitan-based Egyptian Rite Freemasonry; Neapolitan Martinism; and the Italic Rosicrucian order Rosa Crucis et Aureum 
that surfaced in the mid-1600s around the urban centers of Naples, Venice, and 
Rome, which groups were in varying degrees associated with the “Magic Door cenacle” led by Marquis Massimiliano Palombara and Queen Cristina of Sweden.*11 As well, one should not overlook the considerable influence that certain local monastic religious confraternities, such as the Camaldolese Benedictine Rite of the Campania, held over the physiognomy of the Myriam—Ora et Labora. Although in recent years the interest in Kremmerz’s works has grown to the extent that his books†12 have been translated into several languages, there has yet to appear a definitive study of his life and work in English, until now.
It was under similar circumstances of needing to fill the lacuna of information on the Magus from Portici that, in the first decade after the Second World War, Baron Ricciardo Ricciardelli (1900–1969) wrote the first biography of Giuliano Kremmerz; it was an uncompromising investigation based on firsthand accounts with, and insights of, Kremmerz: the man, his philosophy, and initiatory practice.
Ricciardo Ricciardelli is better known to the Italian Hermetic world as the controversial initiate Marco Daffi. He courted the enmity of the Hermetic community surrounding the Fraternity of Myriam—in what became known as the “Trial of the Magus,”*13 Daffi notoriously exposed the shortcomings of the Myriam and rendered accusations of misconduct against the fraternity’s hierarchs. This infamous court case shocked the Italian public during the Second World War and brought unwanted public attention to this reserved community.
Baron Ricciardo Ricciardelli, born in Naples at the turn of the last century to Mario Ricciardelli and Maria Capitaneo, was scion to a wealthy lineage of landowners that possessed large tracts of agricultural terrain throughout the central and southern Italian regions of Lazio, Abruzzo, 
and Apulia. For most of his life he lived in Rome, where, from an early age, he 
nourished and cultivated a lifelong passion for esotericism. After the death of his mentor Giuliano Kremmerz in 1930, Marco Daffi became perhaps the most qualified initiate, at a master’s level, who was inspired by the vision disseminated by Kremmerz 
himself, to advance the practice of Hermetic healing and deepen the occult 
aspects of the operative themes of Hermetic philosophy.†14 Daffi wrote numerous treatises on alchemy, magic, thaumaturgy, theurgy, divination, avatars, and other paranormal phenomena. He is referred to by some of Italy’s foremost scholars on esotericism and parapsychology as one of the most authoritative protagonists of contemporary Italian Hermeticism.‡15
Less familiar but far more serious and important are his noteworthy essays on initiation that are rooted in personal intuitions, rich in original themes of remarkable esoteric value, and supported by a relevant experimental praxis. The treatises included in this volume offer some of the most important and sought-after writings by the aristocratic esotericist Marco Daffi on Kremmerz, the Fraternity of Myriam, 
and the often neglected yet immensely important Italian Hermetic tradition.
Much of Daffi’s written legacy, especially in his later years from the 1950s and onward, is the fruit of his collaboration with the contemporary Genovese initiate and author of more than thirty books on alchemical Hermeticism Giammaria Gonella (1926–2021). Throughout his work, Giammaria readily acknowledges the importance of his mentor, the magical baron, in the following terms: “Through the investigation of multiple topics of esoteric interest that came before him, the clarifying power and shrewd intuition of his genius are manifested. Far from displaying a mere phantasmagoric imagination, the Adept is rendered (and this is not the least of his merit) a creature that can move freely on the road of time; without a cape embroidered with stars or a magician’s wand, without the smoking stills and athanors of alchemists . . . unless, of course, they are the forms and structures destined for the inner laboratory of the adept.”*16
It could be rightly said of Daffi, or Kremmerz for that matter, that they played an important role in reviving the principle of an independent Western initiatory path liberated from the alienation of Orientalism and accessible to anyone who has what it takes to undertake it. By renewing alchemical-Hermetic nomenclature with modern discoveries in science, culture, and communications, they have reappropriated one of the most sublime and traditional techniques of inner transformation.
THE STRUCTURE OF THIS BOOK
Part 1 contains two distinct essays on Kremmerz and the Myriam by Daffi, translated here into English for the first time. These essays make up the volume Giuliano Kremmerz e la Fr + Tr + di Myriam, or Giuliano Kremmerz and the Therapeutic-Magical Fraternity of Myriam. It was annotated by Giammaria and published in 1981 by Edizioni Alkaest of Genoa, a small press specializing in works on alchemical Hermeticism. That book, elegantly crafted in the artisanal manner, was designed by hand and printed on quality paper of heavy stock. A single edition with a limited print run of 500 copies was made available and quickly exhausted by the hungry Italian Hermetic community. Rare and soon out of print, this book came to my attention in the late 1980s when I, like many of my generation (that is, before the Internet and its freely accessible information), became aware of Giuliano Kremmerz through the many citations made by Julius Evola in his writings on the important magisterium of teachings associated with Kremmerz and the Myriam. I happened to obtain one of the few copies of the book still in circulation and was immediately struck by Daffi’s uncanny insights and penetrating depths into the inner workings of Kremmerz and the Myriam. It felt as if I was in possession of a truly unique work, by someone with an ultra-keen sense of perception and rare erudition, who could offer a firsthand account and make sense of the seemingly incongruous paradoxes and mysteries encompassing this most important yet enigmatic initiate and his Hermetic order. It is one of the few books that I return to time and again to glean further meaning on that triangle of forces represented by Marco Daffi, Giuliano Kremmerz, and the Myriam.
Chapter 1 features the essay “Vita di Giuliano Kremmerz,” or “Giuliano Kremmerz: The Life and the Man,” an overview of Kremmerz’s life explored through different lenses. Chapter 2 is a translation of Daffi’s “Storia della Fr + Tr + di Myriam,” or “History of the Therapeutic-Magical + Fraternity + of Myriam,” a more personal memoir about Daffi’s interactions with Kremmerz and the second essay from Giuliano Kremmerz e la Fr + Tr + di Myriam. It includes some extensive annotations and clarifications by Giammaria. 
Far from writing just another hagiography on a charismatic spiritual leader, Daffi’s exposition does not hold back with undressing the man and his work, laying bare a brutally honest profile of an initiate that in equal parts addresses the leading factors that contributed to the emancipation of Kremmerz and his initiatory organization, the Myriam, as well as those impeding forces that arrested its development and kept it from fulfilling its potential.
Daffi’s task was rather daunting given that Kremmerz rarely spoke about his personal life or in a way that might be construed as self-aggrandizing. Where his reputation was concerned, it was often distorted to the point of caricature by sycophants and detractors alike. To this day, Daffi’s exposition remains the most strikingly absorbing and complex overview of Giuliano Kremmerz and his apostolate, in any language.
As a further complement to this study, part 2 includes some of Daffi’s most profound expositions on the internal practices of Hermetic healing, alchemy, and eros that bear the characteristic imprint of Kremmerz’s hieratic influence. Chapters 3 through 7 are from Daffi’s book Alchimia Ermetica Terapica ed Erotica (Hermetic Healing, Alchemy, and Eros; Editrice Kemi, 1980) which also contains commentary and notes by Giammaria. These chapters further elucidate in greater detail Hermetic medicine, the seven forms of human intelligence, the role of eros in magic, and the occult bodies that make up the human being.
Imbued with the forge and crucible of Daffi’s personal laboratory, the texts were written in the late 1960s but were not made available to the public until the 1980s, except in limited editions. In accordance with the principles of initiation, Daffi handed the manuscripts over to Giammaria with the directive either to find a publisher worthy of their publication or to set them on fire.*17 Be the sons of Hermes grateful that after much tribulation, Giammaria succeeded in collecting these fragmented texts and organizing them into a cohesive whole—whereby they can now finally see the light of day.
As mentioned before, Giammaria contributed numerous annotations to Daffi’s work. However, given the limited availability of Kremmerz’s writing in English, I have provided further annotations to give the reader additional context, as well as elucidate some of Daffi’s poetic language, an inherent quality of Italian esoterism. These notes are all marked to indicate their author and are in addition to Daffi’s own notes, which are presented here unsigned.
To complete the account, I have included a review by Daffi of Kremmerz’s published writings. The two parts of Daffi’s survey of Kremmerz’s Opera Omnia in chapter 8 were extracted from the 1955 and 1958 issues of the Bulletin of the Italian Society of Metapsychics*18 and compiled into one essay by Giammaria. These articles review the complete listing of Kremmerz’s published work and were written a short time after CEUR†19 published the three-volume Opera Omnia set of Kremmerz’s entire writings in 1956. The articles are attributed to “A Kremmerzian.” Further investigation reveals they were in fact written by Ricciardelli, whose choice of pseudonym clearly signals homage to his master, yet he does not sugar-coat the reviews with unnecessary praise.
To provide further insight into the Myriam, Kremmerz’s own writing needed to be represented as well. Thus as an appendix I have included a selection of rare and unpublished texts from the Myriam—the “Credo,” “Fundamental Program,” and “Circular to the Presidents of the Fraternity of Myriam.” These represent the guiding principles of Giuliano Kremmerz and the Fraternity of Myriam and were reserved solely for practicing members of the Myriam. These texts were not made available to the public in a commercial format but were provided to members of the fraternity as pedagogic material for their inner development. Daffi would laud these writings as representing the apex of Kremmerz’s vision of formulating an Isiac circle of initiates.
Finally, I include two rituals—“Sagittarius” and “Aries”—that appeared in volume 2 of Kremmerz’s 1896 journal Il Mondo Secreto (The Secret World). These rituals were intended for novices of the Myriam.
My modus operandi for selecting these materials was to search for material that Daffi had written on Kremmerz from various sources and compile them into one book. This has never been done before—neither by Giammaria nor by anyone else in Italy. And not surprisingly, the seemingly incongruous material coheres into an organic whole. On the other hand, the selection of articles to include by Kremmerz was a lot more challenging. I wanted the reader to get a sense of the magic of the Myriam by presenting glimpses of the key doctrines, as well as a taste of the operative component of the Myriam. All of these texts are rare or unpublished, and when placed together, they offer the discerning reader an opportunity to peer through the window of oblivion and glimpse the singular brilliance that is Giuliano Kremmerz.*20
The mission that Kremmerz embarked upon, to establish the foundations of an initiatic school based on Pythagorean principles,†21 to practice and experiment with that most ancient yet maligned art of magic through the benevolent application of ancient Asclepius-inspired 
healing practices that were designed to provide support and solace to the infirm as well as to arrest the development of egotism and selfishness of the practitioner, is testimony to a man fully integrated with the powers of being, and whose harmonious synthesis of theory and practice exemplifies a life centered in solar-like consciousness.
With all of this context in mind, The Hermetic Physician presents a readily accessible introduction to the life and work of one of the most important Hermeticists—or spirits of Hermes—of all time, Giuliano Kremmerz.
One could rightly say of Giuliano Kremmerz that he was a “Spiritual Humanist” or even an “Argonaut of Light” who elucidated a profound doctrine and kindled a living praxis that sought to apply the metaphysical practices of Hermeticism to the art of healing: PRO SALUTE POPULI.
Or more aptly framed in a cipher of the Myriam:
When the Maria is exalted, the two serpents of the caduceus copulate and balance each other, whereby the IBIS rises and takes flight.
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Acknowledgments are due to more than a few people who have made this book possible. First of all, I’d like to thank Giammaria for making this material available. The extent to which he has revised and annotated the texts to make them, ultimately, more palatable for public consumption should qualify Giammaria, along with Marco Daffi, as coauthors of this book. I’m particularly grateful to Giammaria’s family for granting me permission to translate and publish this material in English. It has been a labor of love.
As well, special thanks are due to the author Gaetano Lo Monaco for his extensive collaboration in the planning, research, and elaboration of this material; Dr. Hans Thomas Hakl for penning an insightful introduction despite facing overwhelming challenges; Pier Luca Pierini for granting permission to use photos from his collection; to the contemporary artist Josef Stefanka for the splendid illustration that adorns this book; and finally to the team of editors at Inner Traditions, led by Albo Sudekum, for their contributions in elucidating this somewhat enigmatic text
And without further ado, may you receive The Hermetic Physician: The Magical Teachings of Giuliano Kremmerz and the Fraternity of Myriam.
DAVID PANTANO DECEMBER 
2021


INTRODUCTION
On Giuliano Kremmerz, His Work and Thought
[image: image]
Marco Daffi
The word Hermeticism was adopted, indeed coined, by Dr. Ciro Formisano, who, under the pseudonym of Giuliano Kremmerz, wrote on the subject of magic and occultism, especially about their practical applications. He began his career in 1892 as a publicist in Naples, which would be his most active period, both in this profession*22 and as an author of journals and books on Hermeticism, lasting until 1912.
Afterward, Kremmerz lived in voluntary exile on the French Riviera, where he continued to work and where he wrote his last book, Dialoghi sull’ Ermetismo (Dialogues on Hermeticism), the last two chapters of which were added to the volume published after his death. The book remained incomplete with regard to its original plan, but the preface to those dialogues could be considered as his spiritual testament and the best synthesis of his thought.
Historically, alchemical Hermeticism was brought to light as a separate discipline by Giuliano Kremmerz in his forty-year-long vocation as an apostle and thaumaturge of Hermetic practices, between 1892 and 1930, the year of his death. He chose the field of medicine as the one that least lends itself to the unleashing of human passions, while acknowledging that magic or alchemical Hermeticism lends itself to all possible applications. He founded Hermetic academies in Naples, Milan, Rome, and Bari; the last two were closed between 1924 and 1926 because they were falsely and artfully confused with Masonic lodges.
______

[This essay was originally a passage from an article titled “Ermetismo alchimico: Opera e pensiero del Kremmerz” from the journal Ulisse published in 1948. —Trans.]
Giuliano Kremmerz’s generous initiatives led to the application of collective as well as individual powers, which he himself projected with therapeutic results that were not exclusive to him, yet nonetheless were limited to the scope that he set. Kremmerz, as a true alchemist, never tired of repeating that it is better to act through the Hermetic agency of concentrating energies by a group or a chain of fraternal individuals with beneficial intentions than to engage in deliberate proselytizing like Simon Magus, or in claiming miracles like the magnetizers or thaumaturgists of the past, present, and future.
Kremmerz taught that through the exercise of powers and of will projected toward a beneficial therapeutic goal there would also arise the development of correlative psychic powers among those who faithfully practiced it. This is why alchemical Hermeticism differs from other disciplines or organizations that deal with the occult: it isn’t solely limited to the external study of the phenomenon but rather prefers the slow and gradual development of effective faculties that all of us potentially have.
Unfortunately, his teachings (symbolized by a truth that immediately eclipsed into relativity) were misrepresented almost at the very moment in which he first presented them. The Hermetic academies soon became cenacles of discriminating scholars, who, in a pseudoreligious mode, reread and commented with a reverential fervor on the master’s writings and advice.
Today, there are a few centers that have arrogated the name as a Hermetic or Kremmerzian academy, but, while I do not question the honesty of their leaders’ intentions, I have a duty, having had the honor of direct conversations with the late Ciro Formisano, to publicly declare that none of these groups or associations is a legitimate repository of the alchemical Hermetic tradition. Instead, I know of certain individuals who, not belonging to any such society or circle, follow Kremmerz’s teachings and faithfully apply his methods.
They alone should be considered as continuing the legitimate teachings of Hermeticism, and if I may be allowed to express the hope that those who are mature in their studies and endowed with strength and purity of spirit will soon arise and rekindle the torch lit by Kremmerz, thus continuing his journey not only in the field of medicine but in the broader application of social activity and fraternity.
RICCIARDO RICCIARDELLI

ULISSSE

ROME, OCTOBER 
1948
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First edition of Giuliano Kremmerz e la Fr + Tr + di Myriam (Edizioni Alkaest), 1981
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Giammaria
This book*23 is composed of two separate parts and divided into two distinct essays. The first part includes a biographical profile of the Hermeticist Giuliano Kremmerz, based on the re-transcription of Marco Daffi’s original notes, made by Elio (a surgeon in Genoa interested in Hermetic studies and prematurely deceased), who, in the 1950s, began an epistolary correspondence with Daffi 
that lasted until 1969 and became gradually more and more copious, a discourse 
that consisted not only of personal exchanges but also of suggestions, instructions, and diagnoses for the practice of Hermetic medicine.
The other essay is a memorial that Marco Daffi intended for scholars of alchemical Hermeticism of a Myriamic or neo-Kremmerzian bent. Among the so-called scholars to whom the memorial was sent was Elio.
The two essays, after a considerable amount of revision, turn out to be an authentic and detailed account, as any published to date, on the subject of Kremmerz and the Therapeutic-Magical Fraternity of Myriam that he founded, not as an initiatory order, in the proper sense of the term, but as a vehicle to practice Hermetic medicine.
With the deaths of Kremmerz in 1930 and that of Ottaviano abroad in 1935—with the latter of whom, in effect, he had been exiled for years—even the Great Egyptian Orient, the college of initiatic adepts under whose protection the Myriam had been placed at the time, ceased to function in any sense of the term.*24
This is not a reference to the “Egyptian Order” (not to be confused with the Great Egyptian Orient) that Kremmerz and Ottaviano were also initiated into, as before them had been Izar†25 and Mamo Rosar Amru‡26 and also, by other means, Marco Daffi.
But that is another story.
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Pasquale de Servis, known as Izar Bne Escur
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Giustiniano Lebano, Grand Hierophant of the Great Egyptian Orient at the time of the formation of the Fraternity of Myriam
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Leone Caetani, known in art as N. R. Ottaviano and successor to Giustiniano Lebano as the head of the Great Egyptian Orient
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Giuliano Kremmerz: The Life and the Man
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Ciro Formisano was born in Portici, Naples, on April 8, 1861, to an honorable family of the petite bourgeoisie. He was sent to a classical middle school, and his personality—as often happens to those gifted with extra-ordinary powers that start as subtle out-of-the-ordinary tendencies—developed slowly during his early adolescence to the point of his being considered a mediocre student and, not to say, even mentally delayed; but that changed rapidly, manifesting in his irresistible love for investigative and humanistic studies and what was then called meta-psychic or parapsychology, which at that time was synonymous with spiritism, and spilled over into the literary field so much so, that, as he himself declares, his first essay was written for a literary magazine in 1880 at the age of nineteen.
Pasquale de Servis, an occultist in the classic sense and endowed with exceptional powers of healing, was a friend of the family who stimulated and guided the young Ciro Formisano. After his father’s death, his adventurous spirit led him to emigrate first to Argentina, which at that time was a center of spiritual freedom with a reputation for being open to new ideas. There he completed his studies by graduating with a degree in medicine.
On return to his homeland, he witnessed, along with his mentor de Servis, the great cholera epidemic of 1884, and it’s likely that this tristful spectacle fortified his benevolent ideas and initiatives to employ the powers of the psyche for healing, or at least for the relief from suffering, especially for those that are misdiagnosed, left untreated, or poorly cured by official medicine. After the death of de Servis, he was motivated to return to Argentina, where he had established numerous contacts.
His second stay in Argentina occurred between the years 1888 and 1895 and was very prolific, as it afforded him the opportunity to profile his skills as a doctor-healer, and, perhaps with the help from benefactors—among whom was an affluent sugarcane plantation owner and a proprietor of mines in Bolivia—and as a result of several lucrative speculations, allowed him to return home with a large fortune, which he used generously for his selfless charitable initiatives.
It should be explicitly stated that our protagonist never practiced medicine for monetary compensation; if such occurred, it was only by way of an absolutely spontaneous donation and always after having refused any form of remuneration; and if he did accept a donation it was done only, in turn, to give it away.
In Argentina, he traveled throughout the inland regions, which back then were semi-wild, where he found himself entangled in revolutionary events that resulted in his romantically evading the rifle by repairing to Bolivia.
When he returned to Europe, his existence had two distinct periods: one in Italy between 1895 and 1912 and the other in France in the Principality of Monaco from 1912 to his death on May 7, 1930.
In Italy, he married his fellow villager, Anna Beato, with whom he had three children, a son and two daughters. He preferred living, alternately, between Naples and Bari, the city where both his married daughters settled. Here he carried out his therapeutic experiments with the “spiritual chain” he called the Myriam, in homage to the Cabalistic tradition.*27 Disappointed, however, with his apostolate, he retired to an involuntary exile in Beausoleil (French Monaco) and subsequently stopped, in 1912, publication of his journals.
In Beausoleil he lived a retired life as an older gentleman, devoting himself to caring for his ailing son†28 and his wife. He continued his work of benevolence, privately practicing his skills as a doctor and healer above all, regularly maintaining close correspondence with disciples and sympathizers, and receiving frequent visitors from Italy, despite the fact that the times were not propitious for such contacts, and, especially in those years, for receiving political exiles.‡29
His inner equilibrium, however, kept him apart from the factional oppositions that were particularly active along the border area (between Italy and France) at that time.§30
He summarized his thought in the Dialogues, written after the First World War, more as a spiritual testament than with a mind for publication. His disciples were the ones responsible for posthumously publishing the last manuscripts found among his papers.
Kremmerz was stocky and not tall in stature, and despite being very healthy, he would complain to his intimates that he wasn’t afforded by nature with a more robust physique.
As a firm believer in “reincarnation,” he hoped in his next “return” to come back and possess a stronger body of greater merit. In 1928 he bravely managed to save a woman who was about to be hit by a car, but this generous act fractured his right shoulder, which affected his ability to write to the point of his having to hire a typist and, rather old-fashionedly, to dictate his copious daily correspondence.
Those who personally knew him saw him as characteristically Neapolitan—even excessively Neapolitan—so much so that he never lost his characteristic accent.
Without fear and without prejudice, he always exerted the maximum degree of equilibrium; he was tendentiously optimistic about the spiritual ascent of man; beneath his ironic quips and polite mockery of vulgar illusions he concealed a deep doctrine, an acute knowledge of the psyche and of the human soul.
His smiling superiority was not a pose but rather grounded in true substance; he was never proud and was always affable with everyone, even with the simplest from whatever extraction. He talked about philosophy with serene detachment, especially with those who knew him in later years.
He spoke of death as Francis of Assisi would have spoken, calling it “sister death,” a round-trip ticket, and with this he encouraged those less grounded in philosophical firmness and fearful of the great mystery.
He renounced ever returning to America, where he had vested interests, so as not to abandon—even with adequate care and accommodation—his family members, especially his son, whom he was hopeful to see restored to health



	sanguine corresponds to the Solar body;
	bilious corresponds to the Mercurial body;
	lymphatic corresponds to the Lunar body; and finally
	phlegmatic corresponds to the physical or Saturnian body.
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