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      Bolton is unique, but not exceptional. I make no claim for its special status within
         any hierarchy—not of great cities—but of the indispensable towns of the British Empire.
         An aspect of its uniqueness, however, is its dedication to print and to a discourse,
         locally rooted and world aware, spanning the rise and fall of empire from Henry VIII
         to George V. This supplies a wide variety of insights into what Britain was, including
         its contributions to the entity that is the United States. Speculative, humanitarian,
         technical, imaginative, or partisan, it is at root Christian, with notable exceptions
         male, and now inconceivable. This book and its predecessors owe much to the original
         initiative of Thomas Yoseloff and to the continued support of Fairleigh Dickinson.
         I also recall with gratitude encouragement, information, or hospitality generously
         offered by T. H. Redpath, Asa Briggs, Michael Grant, Alan Bullock, Owen Chadwick,
         Olwyn Hughes, Shirley Clarke-Matthews, J. D. Hebblethwaite, Jeremy Prynne, E. P. Thompson,
         Peter Larkin, Annie and Major Crook, Ann and Ray Haslam, Fred Reid, Stephen Wildman,
         Alan Davis, Michael Edwards, and Andrew Saint.
      

      
       A treasury of information derives from contemporary Bolton research and writing.
         If I were to mention one book, it would be Cotton Mills of Bolton by J. H. Longworth, with whom I shared a school desk at St. Andrew’s, Four Lane Ends.
         I also thank the staff of the Bolton Art Galleries and Museums; of the Salford and
         Lowry galleries; of the Lady Lever Gallery; of the British Library, the Cambridge,
         Warwick, Lancaster, and Manchester university libraries, and the Bodleian; of Dr.
         Williams’s Library; and of the public libraries of Birmingham, Manchester, Farnworth,
         and—most of all—Bolton. I have not attempted to duplicate the vast catalog of authors
         accessible online in their Local History Library. Its sophistication reminds me that
         my own preferences were decided around 1949, when I first stepped down with my brother
         from the bus from Daubhill, across the narrow pavement, and through the austerely
         beautiful Greek doorway that led to the Bolton Children’s Library.
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      Part I

      Famine

      
         
         
      

      
      
         Thou feedest them with the bread of tears.

         
      

      Psalms 80:5, translated by Miles Coverdale (1535)

      
      
      Chapter 1

      Recognition

      
         
         
         
         
      

      
      Two pictures of equal size occupy one wall in Salford Art Gallery. Between them, they
         provide an introduction to nineteenth-century southeast Lancashire, cradle of the
         modern world. The more striking of the two seems at first a bold essay in black and
         white, but on closer examination reveals itself as an arrangement of distressing grays,
         from near white to almost full black. In an academic expressionist style reminiscent
         of poster art, it shows, under a murky sky, squadrons of wolves dashing over snow,
         ravens, and a figure of Death clad in dirty white. Farther and farther into the distance,
         wolves swarm thick as rats. It was painted in 1904 by John Charles Dollman, who titled
         it Famine, with the subtitle Of Soul and Body.
      

      
       The image seems to look forward as well as back. Painted at the dawn of the twentieth
         century, as science was reducing famine from an “act of God” to a theoretically manageable
         logistic challenge, it anticipates the waves of starvation permitted or provoked during
         that century. Here is foreshadowed a humanity run retrograde, united only as a rending
         pack, littering heaven and exhausting earth, all clarity and pattern pulled out of
         focus and rhythm: the discriminations of aesthetics, ethics and politics bewildered
         into shades of gray.
      

      
       The magistrate who presented Dollman’s picture to the gallery in 1906 would have
         recognized its relevance to local memories. The Cotton Famine of 1861–1865 was the
         price paid by Lancashire’s poor for America’s failure to implement her ideals except
         through blood and catastrophe. Britain’s own long failure in the matter of Ireland
         reached a crisis point during the Potato Famine (1845–1848), as tens of thousands
         of starving Irish arrived in Liverpool and the Lancashire textile towns (already in
         economic recession), typhoid and cholera in their wake.
      

      
       Those seeking a cultural referent contemporary with Dollman’s image might note that
         the year 1904 also saw the reprinting of Thomas Huxley’s Science and Christian Tradition. This offers a critical analysis of “the Jewish, Christian, and Mahometan scriptures”
         in their claim to provide a basis for morality. Darwinian science spells the death
         of all such “bibliolatry” and of the “bigotry and cruelty” that went with it. Those
         who “hunger for trustworthy information” in the wilderness of their “ignorance and
         simplicity” should beware the “banquet set forth” by the expositors of sacred texts,
         the “bread” they offer being “so very full of stones” (Huxley 1904, 371–72).
      

      
       The second painting—hung to the right of Famine—is by George Hayes. It depicts a scene of 1851, the year Dollman was born: Queen Victoria and Prince Albert in Peel Park [Salford]. Delicately worked from a rainbow palette of softly gradated colors, it
         shows us a river in the middle distance, with gentle hills behind, and more romantic
         moors beyond. Prettily dotted below the hills are villas and other buildings (including
         two churches). Squeezed into a dark space to the far left of the landscape are suggestions
         of factory chimneys. Banners flap in the breeze. Curving toward the foreground are
         the grassy slopes of the park, packed shoulder to shoulder with tens of thousands
         of Sunday-school scholars in their Sunday best. A large choir is singing. Toward the
         front, a group of respectful, well-nourished lads seem more intent on a magnificent
         officer with gold helmet and sword, perhaps too shy to stare openly at the queen,
         whose carriage procession trots between them and the river. Victoria gazes out of
         the painting at some invisible object behind us. Albert raises his hat. Astride beautiful
         horses, outriders guard the visitors, their scarlet uniforms providing a chromatic
         highlight, as the cavalcade sweeps past.[1] 
      

      
      The year 1851 was the year of the Great Exhibition in London’s Hyde Park, when the
         world came to marvel at the evidence of its own prosperity and inventiveness, assembled
         in Paxton’s Crystal Palace under the gaze of Victoria and Albert, living symbols of
         the moral hegemony of Great Britain. Typical of this historical moment is a work by
         the Reverend Thomas Binney, a Congregationalist minister. Originally delivered during
         the 1851–52 season to the London YMCA—and titled Is It Possible to Make the Best of Both Worlds?—it answers the question with a resounding “yes.” It ran through a dozen editions
         during the rest of the century. By 1895, the title page was bluntly affirmative: The Best of Both Worlds: A Book for Young Men.
      

      
       Conceding there may be “particular periods” when men may have “to lose everything
         on account of their religious convictions,” Binney (1853, 111, 232) rejoices that
         in his own day honesty, diligence, and clean living—the qualities his audience of
         deferential young lads require to ascend a rung or two of the ladder of capitalism—will
         also “prepare us for any future that may possibly be [since] ‘Godliness is profitable
         for all things’,—and profitable everywhere,—having the promise of THIS LIFE, and of
         THAT WHICH IS TO COME.” In 1862, as the Cotton Famine began to find its victims among
         Lancashire’s poor, Binney issued a little pamphlet designed to explain why, under
         Providence, “It is better as it is, that infants, children, and the young die.”
      

      
       Born into an intellectualist and morally strenuous Congregationalist family, John
         Maynard Keynes (1883–1946) was of the generation that, partly under the influence
         of Victorian critics of the British establishment—Arnold, Mill, Ruskin, and Morris
         among them—presided over the dismantling of Binney’s kind of Victorian moral confidence.
         During the first decades of the twentieth century, two German-Jewish thinkers, Marx
         and Freud, began to overtake native gurus as influences among English intellectuals.
      

      
      While Maynard’s paternal grandfather was a pious market gardener—just the kind of
         well-doing tradesman Binney hoped to influence—his maternal grandfather was the Reverend
         Dr. John Brown, an internationally respected Congregationalist minister and a product
         of the industrial southeast Lancashire town of Bolton, fiercely independent third
         town after Manchester and Liverpool in the “county that thought itself a continent.”
         As his biographer notes, when “Keynes set out to save a capitalist system he did not
         admire,” he confronted “a world emptied by war of its old faiths and certainties.”
         Owing much to the aesthetic sense of order of his father (an academic administrator),
         he derived from his mother—Dr. Brown’s daughter and chief disciple—his tendency “to
         preach to mankind, and legislate for its welfare” (Skidelsky 1992, xv–xvi). Typically
         for her generation, she did not enjoy the same educational advantages as her brother,
         Sir Walter Langdon Brown (1908), Regius Professor of Physic, whose book Physiological Principles was a standard work.
      

      
       As writer and moralist, John Brown—who became minister of the John Bunyan chapel,
         Bedford, and author of the standard Life of his famous predecessor—is in a different class from Thomas Binney. Brown’s love
         of symbols, his capacity to combine intellectual argument with moral force and emotional
         warmth, and his relish of the mysterious possibilities of language—the air of distinction
         unmistakable in all his writing—make him an unsurprising grandfather not only for
         Maynard but for his younger brother Geoffrey Keynes, surgeon and seminal enthusiast
         of William Blake, and for their sister Margaret (the middle child), wife of a Nobel
         laureate in physiology and in her own right Commander of the British Empire for her
         work in providing sheltered housing for the elderly. Educated in his home region,
         with its traumatic social history and legacy of spiritual and political innovation,
         John Brown received his honorary doctorate of divinity from Yale University at a time
         (1857) when Anglo-American dialogue was sustaining and transforming the culture of
         both nations.
      

      
       An international dimension and a Nonconformist ambition to enlighten are part of
         the legacy Brown (and Bolton) bequeathed to Maynard Keynes. Dr. Brown’s long life
         (1830–1922) overlapped that of William Frederick Tillotson (1844–1889), pioneer of
         syndicated newspaper fiction, whose publishing firm had branches in New York as well
         as Berlin and London, and who commanded “millions of readers” worldwide (Johanningsmeier
         1997, 53). It was to Tillotson’s head office in Bolton that Thomas Moran (1837–1926),
         expatriate illustrator of the American West, came home in 1882 in pursuit of adequate
         chromolithographic reproductions. It was with the help of his firm that Walt Whitman
         obtained the manly and sagacious images of himself that he required to silence his
         detractors (John Johnston, 1890). William Tillotson’s brother-in-law was the Boltonian
         soap king and world capitalist William Hesketh Lever, first Viscount Leverhulme (1851–1925).
      

      
       Geoffrey Keynes (1975) writes that Maynard was “devoted to his mother throughout
         his life” and that he fulfilled the “moral expectations” she inherited from her father,
         for whom Maynard always “felt great admiration.” The Keynes children spent every Christmas
         at the Bedford manse. Florence Ada Keynes (1852–1949) outlived her eldest and most
         famous child. Strenuously moral and independently intelligent, she compares with more
         famous women who typify the same regional legacy: suffragette leader Emmeline Pankhurst
         (1858–1928), doyenne of Fabian socialism Beatrice Potter Webb (1858–1943).
      

      
       It was the third generation that, in Geoffrey Keynes’s euphemistic phrase, “passed
         painlessly into a natural state of agnosticism.” Sequentially, about “the age of 17
         or 18,” each of Dr. Brown’s Keynes grandchildren ceased to attend their local Congregational
         chapel in Cambridge. The secession of Geoffrey came in about 1904—the year of Dollman’s
         Famine. At this point, both parents joined their offspring in abandoning the “Sunday observance”
         always so “strictly enforced” at the Bedford manse. An incident of 1934—the year of
         Dollman’s death—suggests that for the mature Maynard this transition was not in fact
         achieved entirely “painlessly.” If he was “the last great economist to hold economics
         in some sort of relation with ‘the good life,’” he also exemplified “the dissolution
         of the Puritan character-type” (Skidelsky 1992, 412–14, 517–21). The Nonconformist,
         liberal tradition he inherited combined respect for moral rectitude with reliance
         on laissez-faire “Manchester school” economics. The Bible and J. S. Mill’s (1848)
         Principles of Political Economy were read together. Agnostic liberals (often also politically “Liberal”)—following
         T. H. Huxley and Mill himself (1874)—maintained a truce between these two worlds of
         thought out of respect for the ethical sublimity of Christ’s life and teaching, irrespective
         of any transcendental claims of the Bible.
      

      
       What Keynes confronted in the England of the 1930s—together with the virtual extinction
         of the Liberal party and the concomitant rise of Socialist and Fascist groups—was
         the polar opposite of this late Victorian consensus: a rejection of Gospel ethics
         combined with a veneration for the new creeds of Marxism and Freudianism, revered
         as systems of salvation rather than examined as contributions to thought. What Keynes
         detested in Marxism was its labor theory of value: the claim that effective labor
         is the facilitator of available capital rather than vice-versa (as Mill and most Victorian
         economists held). Marx’s claim might appear humane because it prioritizes human effort
         and need over economic manipulation and greed, but Keynes’s inherited cultural and
         spiritual personality rejected it as a system. Its implementation in practice would
         depend on state coercion, to the abolition of reasonable freedoms (including free
         movement of capital), leading to economic breakdown and literal famine with the collapse
         of economic motivation and initiative. Meanwhile (to the offense of conservative capitalists),
         insights of Marx—and Freud—remained significant.
      

      
       To this context belongs Virginia Woolf’s diary entry for April 19, 1934, in which
         she records a conversation with Keynes and T. S. Eliot at her dinner table (qtd. Skidelsky
         1992, 517–18). Keynes was currently interested in Eliot’s (1963, 161–85) attempt to
         restore a sense of Christian values to the cultural debate. In his best Olympian manner,
         he told Eliot “he would be inclined not to demolish Xty [Christianity] if it were
         proved that without it morality is impossible.” Turning to Virginia, he added, “I
         begin to see that our generation . . . owed a great deal to our fathers’ religion.
         . . . We had the best of both worlds. We destroyed Xty yet had its benefits.”
      

      
       A telling point captured by Woolf’s novelist pen in this context is that a fierce,
         puritanical contemptus mundi (or spiritual loathing of this lower world) clearly disturbs the elegiac tone of Maynard’s
         reflections, even to the point of bad manners, so as to exemplify the lowering of
         social standards he laments. With reference to “the young,” Keynes announces that,
         bereft of all vital religion, “Theyre [sic] trivial: like dogs in their lusts.” Such wretches “will never get so much out of
         life.” On cue, Julian Bell (Virginia’s nephew) enters the room and endures Maynard’s
         denunciation of “the religion of Communism.” In response to the older man’s query,
         worthy of a Victorian governess—“How will you live, Julian, you who have no moral
         strictness?”—Julian admits his generation’s reliance on Freudian psychoanalysis, but,
         with an individualistic shrug—Postmodernism incarnate before a trinity of Modernism—says,
         “I prefer my life in many ways.” Keynes, with his conscientious drive to relate scientific
         economics to moral and political questions about the “commonweal” of all humanity,
         still inhabits the thought world of his puritan antecedents. Julian Bell (1908–1937)
         already anticipates the “me” generation of the Western (and white Australasian) world
         that would arrive on university campuses during the 1960s.[2] 
      

      
      It is worth considering what the thought world Keynes inherited through John Brown
         was like. Is contemptus mundi, for this exemplar of “the Puritan character-type,” a simple recoil to the religiosity
         of his provincial background (which would make it a footnote to local history), or
         does it—like other symptoms of cultural Modernism—suggest the perennial failure of
         the human animal to attain its own uncomprehended desires?
      

      
       Contemptus mundi, rather than defining Brown’s legacy of religious culture, would seem to signal its
         breakdown. In the annals of Bolton writing, the trait is a rare one. Partial exceptions
         are Henry Bradshaw (who died in 1513), of the last generation of monastic chroniclers
         under Henry VIII, and the rigid and learned Henry Pendlebury (1625–1695), one of many
         local Presbyterian ministers deprived during the Anglican purge of 1662. Even they
         are intent upon their chosen audience, the common people and merchant men of their
         region in need of salvation. And even they (despite theological differences) share
         a view of what salvation means: to be nourished by God’s holy word and sacrament so
         as to be sustained in practical well-doing. For both men, divine grace underlies all
         creation, yet a humble faith is essential. God in all his power and mercy chooses
         never absolutely to override the responsibilities of the human will (Hardman 1998,
         23, 190).
      

      
       For the majority, the promises of eternity must be earned by right management of
         this world. Pragmatic as well as devout, they exemplify English aspirations for this
         world and the next as defined by Alfred the Great (849–99): “to be useful here and
         likewise to arrive there” (qtd. Horspool 2014, 168). Broadly speaking, this pattern
         forms what in a more generalized context Callum Brown (2001, 194–95) calls the “publicly
         available background” to the Bolton sample of England’s printed archive: from Thomas
         Lever’s London sermons of 1550 to the death of his kinsman W. H. Lever in 1925. Most
         of the writers are more positive about the world and its material aspirations than
         the old monk and Presbyterian divine. A Christian framework and the commercial context
         are rarely absent; individual responsibility, and the concerns of “commonweal” (Thomas
         Lever’s theme, 1550) are about equally foregrounded; most of the writers are male
         and often assume a male audience.
      

      
       Callum Brown argues that “discursive Christianity collapsed” in Britain during the
         1960s as “women cancelled their mass subscription to the discursive domain of Christianity.”
         A pariah by contemporary standards, Elizabeth (“Eliza”) Sharples (1802–1852) lived
         openly in a state of concubinage and gave what would now be called “birth control
         seminars” to groups of women. Yet in her journalistic work and her London lectures,
         Elizabeth Sharples (1832) appears morally and spiritually driven, the apostle of a
         demythologized Christianity of scientific awareness and social compassion: a Sylvia
         Pankhurst or Margaret Keynes in embryo. She differs from tamer examples of evangelical
         middle-class Bolton women in claiming the right to exercise her native version of
         “constructive skepticism,”[3] and (perhaps above all) in responding honestly to her own physiological needs. In
         her local context, she takes up the role of spiritual and moral teacher conceded (if
         tentatively) to women by Queen Elizabeth’s liturgical commissioner, professor of divinity,
         and official homilist, the Boltonian Hellenist James Pilkington (1519–1576), first
         Protestant prince bishop of Durham, and exercised by Jane Lever Andrews and Alice
         Critchlaw Heywood, among other Bolton ladies, during the troubled reign of Charles
         I (see Hardman 1998, 142–43, 232, 236–37; 2003, 115–27). The same elements of constructive
         skepticism, physiological need, and openness to shared experience characterize the
         writings, published and unpublished, of Dr. John Johnston (1852–1927), Bolton physician,
         Whitman “comrade,” and Fabian socialist pamphleteer: a lapsed Presbyterian who never
         quite lost his Presbyterian conscience.
      

      
      If one had to identify a date for the death of Christian Bolton, it would be December
         15, 1917. As her former Russian ally descends into Bolshevism and the recently “associated
         power” of the United States tightens its financial grip on a devastated Britain, the
         application of “Christian principles,” announces the editor of The Bolton Evening Chronicle, would be sheer “suicidal [and therefore] unChristian folly.” As the careers of Tillotson
         and Lever attest, the years before the war saw a dissolution of doctrinal differences
         among Protestant groups, together with increased levels of disposable income and a
         shift from other-worldly aspirations to the more plausibly obtainable and physiologically
         gratifying allurements of advertising. The global market they seduced had little appetite
         for theology.
      

      
       These were times of loosening and enablement, of social and geographic mobility for
         the fortunate. Intent on meeting the educational needs of this new world and broadening
         its opportunities was Susan Isaacs, née Fairhurst (1885–1948), daughter of a Bolton
         journalist and lay preacher. Described by her American biographer as one who probably
         did “more than anyone else in her time” to promote those “child-centered methods”
         of teaching that during the 1960s began to conquer the English-speaking world and
         beyond, Fairhurst showed her mettle early, earning her father’s denunciation as “godless”
         in her early teens. Rejecting the “abstractions of philosophy” for the “living field
         of psychology,” she pioneered a new approach to education summarized by her maxim,
         “to understand and to help” (L. Smith 1985, 10, 17–21). By heroic effort, she won
         the right to study at Manchester University, overlapping there with an eccentric Jewish-Austrian
         student of aeronautics, Ludwig Wittgenstein, who in turn (and equally unknowing) had
         overlapped at his Linz secondary school with Adolf Hitler (Monk 1990, 15, 28–33).
      

      
       Two world wars shattered Britain’s economic hegemony. Edward Holden (1848–1919) began
         his career as an apprentice clerk at a Bolton bank. By 1918 he chaired the largest
         bank in the world. He was the main agent, from September 1915, in securing the Anglo-French
         loan from the United States. Formerly Europe’s debtor, America now held the destiny
         of the Old World in its hands. In the sequel, on terms negotiated at the end of 1945
         by the dying Keynes, Britain became “mortgaged to the Yanks,” and until December 29,
         2006, would repay with interest the loan incurred by the crippling of her economy
         when she stood alone against Hitler in 1940 (Waller 2004, 347). Amid radically transformed
         conditions, Bolton and Britain are still in business: a long immigration history continues.[4] But the peculiar capitalist culture—Bible reading, buccaneering, empire governing—that
         characterized the national narrative from Tudor times to the early twentieth century
         has long departed.
      

      
      Some dispositions seem ineradicable. The fifth-century Pelagian heresy remains Britain’s
         most characteristic contribution to theology. Refusing Augustinian determinism, it
         claimed humanity’s right to achieve good by its own efforts. That the Paralympic movement
         should have been started in postwar Britain by Sir Ludwig Guttmann, Jewish neurologist
         and refugee working with injured British servicemen, seems the natural sequel to a
         shared legacy of irrepressibility. Boltonian paralympian Sir Philip Craven became
         president of his movement’s international committee in 2001.
      

      
       Catholic traditions recur. Father Paulinus Redmond (1995), born in Bolton in 1932
         and educated there by the Salesians, became the center of a worldwide web of pietists
         campaigning for the canonization of the parents of St. Teresa of Lisieux.[5] His reimagining of their lives, The Seed and the Root of the Little Flower (1995), was as passionate and charming as Henry Bradshaw’s (1521) Lyfe of his own heroine, St. Werburgh. Yet as an anthropologist of religion remarks, such
         individual revivals had become mere articulations of “personal vision,” unlikely ever
         to “become again an involving of public references” (qtd. C. Brown 2001, 193–94).
         World famous movie buff Leslie Halliwell (1986, 54–55) recalled the “church-oriented”
         atmosphere of his Bolton childhood only as a prelude to recounting his transference
         of allegiance to the cinema. Spiritual authority became inconceivable outside fantasy,
         and the most richly characteristic “Bolton School” voice known to the world of the
         early twenty-first century was that of Ian McKellen, mystic Gandalf of Hollywood’s
         Lord of the Rings trilogy (2001, 2002, 2003). While purveying an irresponsible “spirituality,” a globalized
         culture had little room for that old-fashioned quality, “sensibility,” so important
         to all our daily lives, and everywhere rooted (where it survives) in the soil of locality.
         Bill Naughton’s play Alfie (1963) and novel of the same name (1966), a story of sexual experiment, grew out
         of his Catholic upbringing in Bolton. The screen adaptation of 1966 lost much of the
         introspection, compassion, moral intelligence (and distinctive humor) of the original
         conception. The 2004 remake lost more. Advertising for both movies simply discarded
         all such uncommercial subtleties.
      

      
      In the case of the international elite for whom the phrase “global village” expressed
         a reality, local or doctrinal affiliation began to seem an impediment. One such was
         Harry Kroto (2001). Born in Bolton (in 1940) and brought up happily there by his Jewish
         father and Gentile mother—refugees from Hitler’s Europe—Sir Harry saw religious differences
         as humanity’s greatest enemy. He was awarded the Nobel Prize for Chemistry for his
         contribution to the discovery of Buckminster fullerine, an extremely strong form of
         carbon. Our bodies and the stars are built of it. British, and reveling in his Boltonian
         legacy of humor, he was not so much in love with Britain as his father had been. An
         atheist, he enjoyed bar mitsvahs and the outdoor life of California. A Nobel scientist
         who felt he “should have been an artist,” he fused chemistry and the Hollywood dream
         in the slogan (for which he could claim the credit of scientific proof), “Everyone’s
         made of stardust.” The phrase has glamor and the sparkle of aspiration, but something
         seems wanting. We might seek it in a thoughtful stay-at-home like Phoebe Hesketh (the
         Rivington poet whose lyricism and veracity were commended by Siegfried Sassoon). For
         Hesketh (1966, 14), all human beings (“we”) do indeed comprise a “star,” but a fallen
         star, whose destiny is death irreversible, without the creative warmth of love. Her
         inclusive “we” bespeaks an undivided world and a universality of aspiration and need,
         but the moral intelligence that informs it is rooted in tangible and specific impressions
         of that world.
      

      
       If we would gain a closer understanding of the Victorian and early twentieth-century
         experience from which our own derives, we cannot rely either on the prettified, not
         quite convincing, optimism of Hayes or the stereotyped pessimism of Dollman: both
         invite self-indulgence along with manipulation by vested interests. Dollman’s images
         may shock or titillate; they do not inform. Nor can Hayes’s crowd of Sunday-school
         scholars speak to us. At the present day, the gathering of “oral history,” with the
         aid of modern recording equipment, is possible. An ambiguous pioneer in the attempt
         to get beyond big names on the one hand and dry statistics about “ordinary” people
         on the other was the Mass Observation Movement of 1936. The initial idea came from
         T. S. Eliot’s protégé Charles Madge. Thanks to the prompting of a Boltonian professor
         of industrial relations (an ally of Keynes) and the subsidies of local capitalists,
         the experiment was carried out in Bolton. But Bill Naughton (who owed the start of
         his career to Madge) was the only “lower-class” interviewer amid a flurry of condescending
         middle-class investigators and ideologues. As we shall see, the resulting publication
         (Sommerfield 1970) came to be disowned by the program’s originators.
      

      
       What remains possible is to focus on the many Boltonians who in myriad contexts made
         their contributions in print, almost never as passive recipients of “elite” culture.
         This sampling method has been followed in A Kingdom in Two Parishes (about the printed legacy of Reformation and Civil War Bolton) and Classic Soil (Bolton writers experiencing industrialization). To take the story forward to 1925
         is to complete a narrative arc whose beginning can be documented from the Tudor period.
         By following debates Boltonians engaged in, as detailed in the prolific local press
         and by reading the arguments, aspirations, and meditative communications of individuals
         in sermons, lectures, pamphlets, dramas, novels, musical pieces, comic and serious
         magazines, and verse, one may hope to displace stereotyped images by some sense of
         a Boltonian map, parochial, yet world implicated: a network forged by “ordinary” pioneers
         of the modern sensibility, linked to a specific locality, yet world aware. A useful
         presence among them is Boltonian clergyman and mathematician T. P. Kirkman, FRS (1806–1895),
         recognized today as the founding father of design theory.
      

      
       What Hayes reflects is the brisk, progressive optimism we now think of as Victorian.
         What in Dollman hardens into stereotyped pessimism is the actually much subtler and
         more creative recovery of the Greek tragic sense that informs much of Modernist writing.
         
      

      
      “We are living in a period of most wonderful transition,” said Prince Albert to the
         jurors of the Great Exhibition of 1851. The then new world demanded a mental attitude
         Leo Tolstoy (1937a, 165) would define by a Greek term borrowed from the Gospel: metanoia (“change of mind”). This implies the “adaptation” that was the theme of high Victorian
         science, the “repentance” demanded by Victorian preachers, the “mental improvement”
         beloved of Victorian rationalism, the social “progress” fought for by enemies of destitution,
         and the drive to perpetual “innovation” necessitated by a competitive market economy.
         But with the coming of better living standards in the last Victorian years, a world
         less secure in its Christianity and more concerned about the inequities within its
         own mortal limits was able to envisage a modality that went beyond metanoia (Hardman 2003, 13, 47, 137, 274, 287).
      

      
       Anagnorisis supplies a catalytic supplement to metanoia. It signifies the tragic “recognition” of human relation-by-diversity (at best only
         enabled by “improvement”) and implies the inevitable “sharing” (for which the Greek
         term is nemesis) in the organic limits of existence by all forms of life. If metanoia connotes with
         Darwin’s evolutionary discoveries, anagnorisis connotes with that resource for the war on famine, Mendelian genetics. It is because
         we are different that we belong.
      

      
        Aristotle and the author of the Acts of the Apostles use anagnorizein (the verb from which anagnorisis derives) to recall a “recognizing” of family relationships within a context of suffering
         and struggle symbolic of our interdependent human destiny (Electra and Orestes, Joseph
         and his brethren). The adjective anagnoristic (“contributing to recognition”) intervenes usefully between “gnostic” (of one claiming
         mystic, or absolute knowledge) and “agnostic” (Huxley’s term for one disclaiming such
         knowledge). Tragic “recognition” acknowledges both the diversity of the human world
         and the lowest common denominators of its material need.[6] In our globalized century, we recognize a gap between our cultural challenge and
         our cultural resources, as the “legal fiction of the sovereign state crumbles in the
         face of natural realities and economic impulses” (Sands 2005, 17). Irony, however,
         is inseparable from tragedy. Tragic recognition may be a true form of learning, but
         are the truths it gathers compelling? There is nothing in the hypotheses of science,
         the religious tradition, or the world of art to suggest humanity as such is under
         any compulsion to heed it or survive.
      

      
      Notes

      
      
         
            1. John Charles Dollman (1851–1934), Famine (Of Soul and Body), 1904. Oil on canvas. 122 x 213 cm. Presented by James Gresham JP. George Hayes (1824–1895),
                  Queen Victoria and Prince Albert in Peel Park, 1851. 1851? Oil on canvas. 122 x 213 cm. Presented by Thomas Agnew. Salford Art Gallery
                  and Museums.
               

            

         

         
            2. Egoism differs from selfishness. Julian Bell was killed at age twenty-nine while serving
                  as voluntary ambulance driver in the Spanish Civil War. Keynes acknowledged his “pure
                  and honourable feelings” (Skidelsky 1992, 635), but added a bleak tribute to his alien
                  egocentricity: “he [made] his protest, as he was entitled to do, with his life.” Compare
                  Enright 2003, 69: “in the absence of God, the self . . . is all we have.”
               

            

         

         
            3. “Tätige skepsis”: Goethe’s phrase for the new spirit of scientific investigation exemplified
                  by Enlightenment historian B. G. Niebuhr (1776–1831), introduced to British readers
                  by Susanna Winkworth (1852), daughter of Henry Winkworth, textile manufacturer of
                  Manchester and Bolton.
               

            

         

         
            4. For a Boltonian’s novel of migration, see Ali 2003.

            

         

         
            5. Louis and Zélie Martin, canonized October 18, 2015.

            

         

         
            6. Anagnorisis, from the verb anagnorizein, is Aristotle’s term for the “recognition” that precipitates the denouement of a
                  tragedy (Poetics 452a29). The passive of anagnorizein occurs in MSS of Acts 7:13.
               

            

         

      

      Chapter 2

      New Political Conditions

      
         
         
         
         
      

      
      Interlocking on the map, the ancient parishes of Bolton and Deane presented a varied
         landscape. To the north, amid heathery moorland reminiscent of Scotland, stood Turton
         Tower, former stronghold of the warrior Orrell family. To the southeast, into the
         eighteenth century, the townships of Farnworth and Kearsley seemed like parts of contemporary
         Ireland: a hand-to-mouth population living mostly in thatched hovels and dependent
         on peat and potatoes; here and there an elegant demesne housing fine furniture and
         paintings. Southwestward lay the deep pastures of Westhoughton, proud of its obstinacy
         and resource, its Luddism and tribal solidarity. From beyond Birtenshaw, Bromley Cross,
         and Edgworth, a fearful northeast wind swept down from the bleak uplands of the Pennine
         chain, but to the northwest lay Rivington, shielded by the high bulk of Winter Hill
         and Anglezarke Moor, a landscape so lovely that a contemporary of the Anglo-American
         painter Thomas Cole (whose boyhood paradise it was) recalled it as “the Arcadia of
         my young life”: its delicious wooded deeps and waterfalls, its pastoral nooks studded
         with wildflowers, and from its heights the view westward, across a fine prospect,
         to the “glistening . . . sea” (Barton 1887, 1–20, 33, 54–55; Potter 1879; Hardman
         2003a, 138–59).
      

      
       If nature made these two parishes a crossroads of the British Isles, industry gave
         them a precarious commercial significance within the British Empire. Under Victoria,
         twenty-five of their twenty-eight townships (excluding Rivington, Anglezarke, and
         Blackrod), together with Great Lever, constituted the Bolton Poor Law Union, for the
         purpose of monitoring, relieving, and silencing the casualties of the new prosperity.
      

      
       With respect to Francis Hincks, the Irish-Canadian reformer and modernizer, an early
         twentieth-century historian sums up the “new system of political conditions” obtaining
         in the British imperial world of 1847. His summary is relevant to developments within
         Bolton’s institutions, to its infrastructure and planning, and across the imperial
         arena in which its capitalist consensus reveals itself in its links to Palmerston’s
         policy toward Gibraltar and Hong Kong. All these conditions, writes J. L. Morison
         (1928, 95), seem to be “the natural product of a period when trade and money were
         beginning to count more than mere politics—[what prevailed was] the mobility, the
         alertness, and the freedom from prejudice—his enemies said principle—which made [a
         successful ‘business politician’].”
      

      
       The state and its bureaucracy were adapting to the needs of capital. The drive to
         personal and public efficiency and profit tended to reduce religion to an ethical
         additive conformable with current economic practice, to a framework for social affiliation
         (and exclusion), to a pretext for conspicuous (or more modestly tasteful) expenditure,
         to a means of private, Sabbatarian escape from the pressures of the week. In an age
         of “transition”—of metanoia, or conscious “adaptation” toward a more prosperous and
         efficient “future”—conventional religiosity might function to exclude from public
         discourse the tragic anagnorisis (or empathetic “recognition”) of those more immediate needs of soul or body that
         it failed to meet.
      

      
       Disdained as “earthy” by sensitives like De Quincey, Swedenborgianism was locally
         strong (Hardman 2003a, 93–97). Its doctrine of a “continually redeeming” Lord typifies
         a consensus to be found across many contemporary texts. For Swedenborg (1933, 464–65),
         love of neighbor prompts to good works and should predominate. Love of self, however
         (which feeds the desire for power), and love of the world (which prompts the acquisition
         of wealth) are not evils, but instincts to be harnessed for the greater good. Yet
         affluence brought its own contradictions. About the year 1751, a working-class Calvinist
         group, meeting in Bolton, broke with the gentlemanly free will Arminianism of the
         Wesley brothers. Grace Murray, a lowly preacher lass known locally as John Wesley’s
         “sweetheart,” was prominent in the move, Wesleyan decorum having prompted John’s choice
         of a more “genteel” partner (Hardman 2003a, 82, 92). But by 1842 Grace Murray’s spiritual
         heir, the minister of Mawdsley Street Chapel, is discoursing on Improper and Unhappy Marriages (W. Jones 1842, 81). Like some Jane Austen mamma, he warns susceptible females against
         young ministers whose training has omitted the “usages of genteel society.” Let any
         such understand that “he might be received most cordially as a minister of the Word,
         where he would not be tolerated in his efforts to gain a union with the family.” In
         1845, Frances Bingham, daughter of the Anglican incumbent of Harwood, celebrated in
         verse the Waldenses (or “Vaux”), an early European Protestant movement whose simplicity
         put to shame the “Vain Display” of popish temples.[1] Come 1848, and Mr. Bingham’s successor enriches his church with elaborate Counter-Reformation
         woodcarvings presented by a local velveteen manufacturer (see Tracy 2001, 73, 165,
         244). There is no explicit theological change, but faith now inhabits a far more sumptuous
         material setting. Bolton even has its own purveyor of ecclesiastical haberdashery.
         Gilbert James French’s (1843) Descriptive Catalogue addresses the new Protestant demand for rich fabrics and colorful designs. At the
         Great Exhibition of 1851, he displays a “vested Altar of rich crimson velvet, embroidered
         with gold,” among other deluxe items. The Church of England, in the fancy of a local
         poetaster, has become a “Faëry Isthmus,” linking earth to heaven: a place to “breathe
         awhile” out of the pollution of more squalid things.[2] 
      

      
      In contrast to such whimsicality is the execution of John Orrell for the murder at
         Great Bolton of his daughter Elizabeth. Reports of his trial at Lancaster Castle reveal
         the cruelty of early nineteenth-century society. Originally a farmer at Barrow Bridge,
         Halliwell, Orrell fell on bad times from the onset of the 1830s, as the model industrial
         enterprise of Dean Mills began to annexe, divert, and pollute his native stream.[3] He was driven by agricultural depression to a cellar room in downtown Bolton in a
         failed search for work. While previously imprisoned at Lancaster for debt, he had
         been betrayed by his wife, who had since died. The child Elizabeth, apparently the
         fruit of her adultery, was now eight years old. The “two boys were [dead and] with
         their mother,” Orrell reasoned, and the two “oldest could do for themselves.” He was
         suspected of having murdered at least one of the boys, along with his wife. As for
         Elizabeth, she “would not continue long,” for she could hardly be prevailed upon to
         take drink from him. Then “he would be by himself,” as he desired. The gin he administered
         to Elizabeth included arsenic. Love, rage, and desperation mingle in witness accounts
         of his remarks (the accused at this time could not be cross-examined for evidence).
         The prison surgeon submitted Orrell’s brain was wrong: he “laboured under delusion,
         and fancied himself God, with the bread of life in his hand, which he would not part
         with.” A fellow prisoner testified to hearing Orrell “say that if any of his children
         went either to church or chapel, except to a burial or a wedding, he would kill them.”
         The jury took five minutes to find him guilty, and he was hanged at Lancaster Castle
         on March 26, 1835.
      

      
      Five years later, a Romantic poet, inspired by a distant prospect of Lancaster, published
         sonnets in praise of hanging. Neither a radical review of the law nor any reassessment
         of spiritual values is necessary, in response to such a case, it seems, in Wordsworth’s
         view. Looking ahead to the Last Judgment, he refutes the ungodly thought that “death
         [is] the thing that ought / To be most dreaded,” and proceeds to warn: “Lawgivers, beware, / Lest, capital pains remitting
         till ye spare / The murderer, ye, by sanction to that thought / Seemingly given, debase
         the general mind.” Much better for the likes of Orrell to embrace religion and to
         acknowledge that his imminent execution “helps him to meet the last Tribunal’s voice
         / In faith, which fresh offences, were he cast / On old temptations, might for ever
         blast” (Wordsworth 1893, 269, 271).
      

      
       The new poor law of 1834 was intended to address the misery and squalor of which
         the Orrell arsenic poisoning case presented such notorious evidence. It replaced dependence
         on the Last Judgment by reliance on human management. With its bureaucratic rationale
         of a capitalist-friendly system of poor relief, it was repellent to many Boltonians,
         who resisted the establishment of a Poor Law Union until 1837. But many came to feel
         not only that capitalism was not enough, but that Christian values alone were not
         enough, and that some new consensus was needed. It proved impossible to withdraw outdoor
         relief altogether, as the Home Office desired, but the separation of husband and wife
         in the workhouse and the seizure of household goods before relief could be offered
         were among arrangements regarded as unchristian. In Bolton, employers were keen to
         retain outdoor relief, which kept potential employees available for work whenever
         the economy picked up. This approach proved valuable from the outset of the “Hungry
         Forties,” when 10,000 impoverished Boltonians, unable to pay their poor rates, were
         at least mostly spared the irreversible degradation of “indoor” relief. An adequate
         workhouse building was long in coming. For many years inmates endured the squalor
         of the small workhouse out at Turton or the even more unpleasant conditions at Fletcher
         Street in downtown Great Bolton. Reports of 1847 suggest layers of misery and inefficiency,
         inside and out. An illiterate matron hangs on to her job by subcontracting her paperwork
         to an unauthorized assistant “who can read and write.” The squalor of the sleeping
         areas—twenty to a small room—is such that she rarely enters them. An enterprising
         female pauper persuades the governor to allow her to wear her own clothes, thus facilitating
         the concealment of a “small amount of gin” and a “bank” of sixteen misappropriated
         “whacks” of workhouse bread, accumulated for retail (at a halfpenny a whack) to her
         clients outside (BC 1847-02-13, 20).
      

      
       The poor regularly preferred to die rather than submit to official “relief.” Their
         sufferings were the raw material of political rivalry. Although forming a single parliamentary
         borough (with two MPs), the rival townships of Great and Little Bolton were polarized
         between Conservative and Liberal factions. Liberal Little Bolton, a stronghold of
         the Anti-Corn-Law League, provided a political base for Dr. John Bowring, whose parliamentary
         rhetoric on the subject of starvation during the depression of 1841–1842 helped promote
         the league’s free trade doctrines. “Government,” a local annalist recorded, duly “despatched
         a commissioner to Bolton (Mr. Mott) to make inquiries.” Ranks were instantly closed
         against his campaign to “establish a uniformity of practice.” Bowring’s Yorkshire
         enemy in the House, the Tory W. B. Ferrand, made common cause with William Naisby,
         Bolton’s Yorkshire-born Radical draper, in the pamphlet war against bureaucracy. Mott’s
         “Prospectus” for efficient “Workhouse Management”—which Ferrand disdainfully quotes—is
         indeed chilling, yet under contemporary conditions, inefficiency was worse (Brimelow
         1882, 446; Ferrand 1844; Hardman 2003a, 216–17).
      

      
       So at least it seemed in the wake of a starvation case of 1847 that exposed the inadequacy
         of the old system and the low morale and absence of any reliable chain of command,
         in the new. From 1841—the year of Carlyle’s Heroes and Hero Worship—a campaign for change was undertaken by John Shepherd Birley of Halliwell Hall, a
         born gentleman ordained to the Anglican priesthood. He achieved a functioning workhouse
         for Bolton in 1861 and rose to be chief magistrate of the Salford Hundred. Like the
         “Hero-priest” envisaged by Carlyle (1904, 154), he embraced “toil, calumny, contradiction.”
         Far from Carlyle’s reactionary transcendentalism, however, reports of the many committees
         on which he sat suggest that Shepherd Birley, while drawing inspiration from his faith,
         did not rely on religious arguments in his public discourse (BFP 1841-03-20).
      

      
       The death of young David Tonge “from want of sufficient food” in February 1847 seemed
         the more shocking as occurring in the small village of Deane, less than two miles
         west of Great Bolton’s Market Place, yet to the eye exemplifying the picturesqueness
         of the Pennines in their western, pastoral aspect, neither Coketown nor Wuthering
         Heights, but rather a version of the idyllic Ferndean of the contemporary Jane Eyre. The ecclesiastical center, not only of Rumworth, but of nine other townships comprising
         the ancient parish of Deane, it contained the former home (Broadgate Farm, by romantic
         Rumworth Mere)[4] of George Marsh, Protestant martyr of 1555. George’s letters to his wealthy supporters,
         the Lever, Bradshaw, and Crompton families—along with James Bradshaw’s epistle urging
         his humbler neighbor not to recant—were sacred texts in Foxe’s Book of Martyrs and had recently been republished by a local clergyman (Hewlett 1844, 81, 96). His
         descendant John Marsh still farmed at Broadgate. He also functioned as one of the
         two poor law overseers for Rumworth. Like George, he would be offered up as scapegoat
         to national government, but with a difference. George was burned alive as a lesson
         to more prominent Bolton rebels who had found security in exile. His descendant was
         merely named and blamed by the local grandees on Bolton’s board of poor law guardians.
         John Bradshaw, relieving officer of Great Bolton, had the facts at his fingertips
         for the board’s investigation committee, convening in haste to undo the damage of
         the inquest. No, he had not given any “instructions” about visiting the Tonges to
         Peter Thornley (putatively his subordinate, as relieving officer for the Hulton district,
         including Deane), but had merely “left” him to do so. Thornley’s responsibilities,
         admittedly, included the new satellite town of Farnworth, and he had little time for
         a backwater like Deane. On this occasion, however, Bolton’s governing class was not
         invulnerable: national government overruled the investigation committee’s scapegoating
         of Marsh and put the blame firmly on the Bolton board itself. It was their “humane”
         duty, they were told, to have “offered” the Tonges the security of the workhouse.
      

      
      British freedom made sure it was an offer the poor could refuse. Asked by Thornley
         at the inquest the same question he had put to him five weeks before—“Do you want
         relief now?”—David’s half-starved seventy-year-old uncle James Tonge gave the same
         answer: “I do not wish to be any more a burden to the union than I can help.” He and
         his forty-nine-year-old wife and their three sons lived with the orphan David in a
         two-bedroom house. There was only one bed for everybody, a moral “outrage upon humanity”
         in the eyes of the calculatingly sentimental Mr. Nicholson, a Bolton guardian bent
         on making a melodrama of the case with the Rumworth couple as covert assassins. In
         the damp cellar, David worked as a muslin weaver, earning perhaps fifteen pennies
         for the dozen or so handkerchiefs he could produce in a week. He was “not a very sharp
         boy,” and neighbors could tell, from the slow banging of the handloom, when he was
         at work. Thomas Ludlam, a police officer, had seen the boy “scrape up crumbs from
         the counter” of Pasquill’s shop. Mrs. Pasquill (her surname a reminder of Huguenot
         immigration) would sometimes give him bread.
      

      
       Hints about family earnings and sporadic sums of “relief” emerge in reports: never
         enough to suggest a viable income. Confusion about territorial responsibilities and
         the pecking order and duties of officials did not help. The shiftless Tonges drifted
         from Sharples, to Great Bolton, to Rumworth. Squire Hulton, the relevant landowner—his
         family were Norman-Welsh immigrants of 1167—was still as emotional and petulant as
         he had been when presiding over the Peterloo Massacre of 1819 (Hardman 1998, 291).
         A carpetbag of clothes had been sent to Deane from Hulton Hall at Christmas. Looking
         in at the Tonge home after the inquest, he found “such a destitute condition as would
         cause the hardest heart to burst into tears.” He preferred the Elizabethan poor law,
         which required the poor to stay in their native townships and be relieved there. The
         Rumworth jury had been “dissuaded from putting a reference to [official] neglect”
         in their verdict only on the understanding that Hulton would raise the issue with
         the Bolton guardians. He left this duty, along with others, to Shepherd Birley, whose
         first proposal was a statistical list of local orphans and deserted children.
      

      
       Bradshaw, secure in the possession of a thousand-year-old Saxon gentry name, informs
         the investigation committee that David’s aunt was probably lying about his age. He
         was supposed to be fourteen, but looked eleven. Was his illegitimacy being concealed,
         or was he wasting to death? An embarrassing question: different rules are relevant
         to different ages, and there has been no “regular plan of visiting.” Fearnhead, Marsh’s
         assistant, notes the Tonges have been among families “unofficially excused” payment
         of poor
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