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Modern Christians are walking through a burning forest with a torn map, no compass, and a blindfold made of pride. And they wonder why they can’t find Heaven.

This book is not a devotional. It is not “inspirational.” It is not soft, sweet, or digestible for the lukewarm. I am writing this because the modern Christian is confused, lost, and in many cases, walking straight into damnation with a smile and a Spotify playlist.

Let me put it plainly. Imagine I handed you a map and told you: “Use this to reach Heaven.” Then I ripped out parts of the map, erased the compass, and told you to just follow your feelings. Would you ever reach your destination? Of course not. Yet this is exactly how modern Christianity operates. The Bible they use is incomplete, mutilated by men like Martin Luther who removed sacred books because they contradicted his theology. The original Christian Bible—the one used from the 2nd to the 4th century, from the Greek Septuagint and the early apostolic writings—included Tobit, Wisdom of Solomon, Sirach, 2 Maccabees, and more. These were not optional. They were preached, prayed, and bled for. Remove them, and you don’t just lose verses—you lose doctrine, discipline, and direction.

But it’s worse than just missing books. Today’s Christians use the Bible like a mirror instead of a map. They read it to see what they want to see, not what God actually said. They invent meanings, twist verses, and baptize their sins in the language of love. I could stand in a pulpit, commit adultery with five women, and justify it by quoting, “Love your neighbor.” Ridiculous? Blasphemous? Yes. But not any more absurd than churches today that bless immorality, affirm delusion, and celebrate rebellion in the name of tolerance. They use “God is love” as a universal permission slip—not to call sinners to repentance, but to tolerate their damnation.

This is why I am writing this book.

Because love without truth is a lie.
Because faith without direction is a trap.
And because the modern church has lost the compass.
That compass is not your feelings. It is not your pastor’s TED Talk. It is not the latest worship trend. The compass is Tradition—the culture of the early Christians, the teachings of the Apostles, and the authority of the historic Church. They did not read the Bible in isolation. They read it together, with guidance from bishops, martyrs, councils, and the Holy Spirit. Tradition is not a dead ritual—it is a living memory of divine wisdom. Discard it, and you’re not interpreting Scripture—you’re inventing it.

The early Church—between 200 and 381 AD—stood in the face of persecution, heresy, and empire. They did not guess what Christianity meant. They knew, because they had inherited the faith handed down by the Apostles themselves. They gave us creeds, canons, and catechisms. They preserved the unity of the faith, not by majority vote, but by obedience to revealed truth. And they warned—again and again—that false teachers, wolves in sheep’s clothing, and heretics with honeyed words would try to lead the flock astray.

And that’s exactly what’s happened.

Today, anyone with a YouTube channel or a clever Instagram bio calls himself a “pastor.” Everyone is a “prophet.” Every lifestyle is “blessed.” Every belief is “valid.” Even Satan is being rebranded. And why not? If the Church tolerates every lie wrapped in a Bible verse, what stops anyone from claiming the throne of God for themselves?

We now live in an age of theological universalism, where:


●  Everyone goes to Heaven, even if they never repent.

●  Every sinner is called a “saint-in-process,” but no one is ever rebuked.

●  Every so-called preacher is affirmed, even if he contradicts the Apostles.

●  “Love” means never offending anyone—especially not with truth.


This isn’t Christianity. This is a cult of comfort built on a pile of edited Scriptures and burned traditions.

So I wrote this book to burn the illusions.

To give you back the compass.
To give you the full map.
To walk you through the real Christianity—the one that existed before it was watered down, sold out, and westernized into a feel-good fantasy.
I wrote this for the few who still fear God.
For the ones who know something’s wrong.
For those who are tired of fake shepherds, faithless teachers, and churches that feel more like nightclubs than cathedrals.
This is your ancient warning.
This is your map home.
This is the voice of the early Church, screaming across centuries:
Turn back.
Repent.
And walk the narrow road.
Before it's too late.
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A.A. Castor is a relentless voice calling Christians back to the ancient paths — not the tamed, compromised faith of modernity, but the brutal, beautiful Christianity that thundered through the catacombs, councils, and coliseums of the early Church. In a world that flatters heresy, downplays doctrine, and mocks obedience, Castor stands unapologetically for the unedited truth: that God is Triune, that idols must be destroyed, that saints are examples not enemies, and that ministry is not a performance but a calling bound by blood and fire.

In this book, Christian Biblical Advisory Opinions: Foundational Beliefs of Old Christianity, Castor digs through centuries of noise and brings forward the bones of the faith — the unbreakable truths that anchored martyrs, terrified demons, and formed the foundation of Christ’s Church. He writes not for the religiously entertained, but for the spiritually starving. Not for the applause of man, but for the approval of heaven.

Rooted in Scripture, forged by Apostolic Letters, and sharpened by the iron wisdom of the early Church Fathers, Castor’s work offers no escape routes — only a narrow road that demands the death of self and the resurrection of a faith worth bleeding for.

He does not write to soothe modern sensibilities. He writes to resurrect Christian sanity.

If you are tired of foggy theology, spineless sermons, and faith that bends with every breeze of culture —
If you still believe God has not changed, truth still divides, and holiness still matters —
Then this book, and the author behind it, were made for you.
Because Castor writes with one goal:
To revive Old Christianity.
And through it — raise a Church the gates of Hell still fear.
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In reading this book, the reader will encounter repeated references to Catholic and Orthodox doctrine, tradition, and practice. It is crucial to understand that these references do not pertain to the modern institutional Roman Catholic Church or Eastern Orthodox Churches in their current hierarchical or political expressions.

Rather, this work draws from the ancient, apostolic, and undivided Church—the Church that existed before the Great Schism of 1054, before the innovations of medieval scholasticism, and long before Vatican councils or nationalized Orthodoxy. This “Old Church” is defined not by denomination but by fidelity to the faith once delivered to the saints (Jude 1:3), as preserved by the earliest bishops, Church Fathers, and martyrs.


●  The word “Catholic” means universal, and in early Christianity, it signified the whole and undivided faith that all true Christians held “everywhere, always, and by all” (St. Vincent of Lérins).

●  The word “Orthodox” means right glory or correct worship, referring to the faithful preservation of doctrine and liturgy in accordance with apostolic teachings.


Thus, when this book appeals to Catholic or Orthodox tradition, it is not an endorsement of modern papal bureaucracy, ecumenical syncretism, national churches, or post-schism dogmas. It is a call to return to the purity, order, and spiritual integrity of the pre-schism Christian Church—to reclaim what the Apostles built, what the martyrs died for, and what the Councils preserved before corruption and compromise set in.

This work is not anti-Catholic or anti-Orthodox, but it is unflinchingly pro-apostolic. It seeks not modern religious identity, but ancient Christian fidelity.
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Modern Christianity is confused, chaotic, and catastrophically lost.

Today’s believers are handed a Bible and told to “find their way to Heaven”—but no one dares tell them that the Bible they’re holding is missing books, ripped from its original context, and disconnected from the very compass that guided the early Church. It’s like giving someone a map to Heaven and removing both the compass and entire sections of the terrain, then blaming them when they wander into a ditch. That’s where we are now—millions of sincere people lost in spiritual fog, interpreting Scripture however they please, while the pastors smile and say, “It’s all grace.”

Let me be blunt: the modern Christian doesn’t need a motivational speech. He needs a compass—and a slap to the face.

We are living in an age where sin is repackaged as freedom, where heresy is called love, and where Scripture is weaponized to justify rebellion rather than obedience. The Bible was never meant to be used in isolation. The early Christians (c. 200–381 AD) didn’t walk around with a personal Bible app and a blog. They lived within the culture of the Church—rooted in apostolic tradition, spiritual authority, and sacred guidance handed down from Christ to the Apostles, and from the Apostles to the bishops, martyrs, and faithful teachers of the early centuries.

They didn’t say, “It means whatever it means to me.”
They said, “What has the Church always believed? What did the Apostles teach? What does the Holy Spirit say through the Fathers?”
Today, none of that matters to the average modern Christian. They treat tradition as “dead religion,” they treat Church authority as optional, and they treat morality as a personal preference. Worst of all, they treat the Bible as a buffet. They quote “Love thy neighbor” to defend every kind of sin and insanity—from sexual immorality to outright blasphemy. Let me give you an example: if I, as a preacher, have sex with multiple women and say “Well, God said love your neighbor,”—am I quoting Scripture? Yes. Am I following it? Absolutely not.

But this is exactly how Christianity is being interpreted today.
Not to call people to repentance, but to give them permission to stay in their sin.
Not to warn, but to tolerate.
Not to guide, but to affirm.
"Love" has become the new drug—cheap, soft, and utterly godless.
This is why I wrote this book.

Because the modern Christian has lost the compass.
Because the modern Bible has been edited—books like Tobit, Sirach, 2 Maccabees, Wisdom of Solomon, and Baruch were ripped out by men who had no right to touch the sacred canon.
Because ancient Christian tradition isn’t “optional” or “cultural baggage.” It’s the living echo of the Apostles, the guiding framework for reading Scripture, and the shield that guards against heresy. Without it, we are all just making up our own religion—and calling it Christianity.
We now live in an age of universalism, where:


●  Everyone is told they’re going to Heaven.

●  Every sinner is a “work in progress.”

●  Every false teacher is “anointed.”

●  Every perversion is baptized in the name of “God is love.”

●  Anyone can be a preacher.

●  No one needs to repent.

●  And the faithful are told to “stop judging” while the wicked are promoted.


This isn’t Christianity.
It’s chaos wearing a cross necklace.
So this book is for those who are done playing nice with lies.
For those who want the full Bible, not the abridged version.
For those who want the real road to salvation, not the wide, smooth road to hell with a Jesus sticker on it.
This is not a book of suggestions.
This is not for comfortable Christians.
This is for warriors, exiles, and remnant believers who know—deep down—that something is deeply wrong with modern faith, and they want to return to the old, tested, bloody, and beautiful Christianity that the martyrs died for.
The truth is simple:
You can’t find Heaven with a broken map.
You can’t walk the narrow road without a compass.
And you can’t follow Christ while dragging the world behind you.
I wrote this book to give you the map back.
To hand you the compass.
To shake you awake before the final gate closes.
Because the road is narrow.
The judgment is real.
And eternity doesn’t care how you felt about the truth—only whether you obeyed it.
Welcome to old Christianity.
It’s going to offend you.
It’s supposed to.
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The Bible hasn’t failed the Church. The Church has failed the Bible.

Let’s start with a brutal truth: the Bible in most Christians’ hands today is edited, incomplete, and weaponized. Verses are cherry-picked, entire books have been ripped out, and words have been inserted to fit modern doctrines. “Faith alone” is a perfect example—a phrase you will not find anywhere in the original Scriptures except when James explicitly rejects it (James 2:24). But somehow, it’s become a cornerstone of modern theology. Why? Because arrogance has replaced obedience, and tradition has been traded for innovation.

Imagine this level of delusion: modern Christians act as if they invented the Bible. They strut around quoting verses they barely understand, while mocking the early Christians—the very people who preserved, copied, suffered, and died for those same Scriptures. These early believers defined Christianity while drenched in blood and fire. Yet modern pew-warmers believe they, with their podcast opinions and YouTube seminary degrees, know better.

They say tradition is man-made. But what they forget is that it was tradition that made the Bible.

Without the oral teachings of the apostles, without the discernment of the early bishops, without the preserved practices of the Church that gathered, tested, and protected the books, you wouldn’t have a Bible to begin with. The first Christians didn’t have a leather-bound KJV. They had scrolls, sermons, and sacred tradition handed down with trembling reverence.

The Septuagint, not the Masoretic Text, was the Old Testament of the early Church. It included books like Wisdom of Solomon, Sirach, Tobit, and Baruch—books modern Protestants threw out like theological trash. Early Christians didn’t separate Bible from Church. The Church was the cradle of Scripture, and the bishops were its protectors.

But when you remove that cradle, heresy becomes not just possible—it becomes popular.

When you teach people that tradition is irrelevant, every person becomes their own pope, their own council, their own final authority. That’s how heresy, which used to get you excommunicated, now gets you invited to speak at conferences. That’s how men who deny Christ’s divinity, women who pastor their own egos, and activists who rewrite morality are now hailed as “progressive Christians.”

And people wonder why theology today is a trainwreck.

They say, “The Bible is confusing.” No—it’s not. What’s confusing is trying to interpret the Bible without the tradition that gave it meaning. It’s like trying to read ancient law without knowing the culture, the court, or the constitution. People are interpreting eternal truths with Instagram captions and Google searches, instead of looking to the Church Fathers who walked in the footsteps of the apostles.

When heresy is normalized, belief fractures. You no longer get one Church—you get 40,000 denominations. You no longer get sound doctrine—you get buffet Christianity, where everyone fills their theological plate with what they like and skips what they find “too salty.” That’s why you hear people say the Bible is inconsistent—because they are inconsistent. They don’t have the compass of tradition. They don’t have the light of the Fathers. They are holding a book they can’t read properly because the lens has been shattered.

And what do you get when you hand someone a broken map and rip out the compass? A lost soul.

That’s today’s Christian. Imagine I gave you a map to heaven, but I removed some pages and took away the compass. You’d get lost. Now imagine I told you, “Figure it out yourself. Trust your heart.” That’s what modern Christianity has become—a self-guided tour through a wilderness of lies.

The old Christians didn’t make that mistake. They didn’t just read Scripture. They interpreted it with living tradition—with the help of bishops, councils, creeds, and holy culture. Scripture was not a solo act; it was a symphony of divine revelation and human stewardship.

Let’s take this even further. Let’s say I was a preacher and I told you: “I sleep with many women because God says, ‘Love thy neighbor.’” Am I technically quoting Scripture? Yes. But am I insane and heretical? Absolutely. And yet that’s no different from what’s happening today. People use “Love your neighbor” to excuse every kind of sin. Homosexuality, adultery, gender confusion, moral relativism, even the mutilation of children—all defended with the same verse, twisted to mean tolerate everything, teach nothing, rebuke no one.

They’ve made “love” into a license to sin. Not the biblical kind of love that disciplines, corrects, and lays down its life in truth—but the counterfeit love that watches people burn while whispering, “You’re fine.”

This is why I wrote this book.

Because somewhere along the way, Christianity turned into a joke. Because in an age where everyone is saved, where anyone can be a preacher, and where every sin is celebrated, we have forgotten the seriousness of the faith. We’ve turned the narrow road into a red carpet, and Hell into a metaphor.

This book is not here to be soft. It’s not here to pat you on the back while you drift into damnation.

It is here to hand you back the compass.
To restore what has been lost.
To remind the Church that the faith once delivered to the saints was not delivered with emojis, slogans, or rewrites.
It was delivered with blood.
It was preserved by martyrs.
It was interpreted by bishops who fasted, not influencers who branded.
It was lived by men who chose to be torn apart by lions rather than by lies.
If you want to be a real Christian, you have to go back.
Back to the Scripture that hasn’t been trimmed.
Back to the Church that still believed in judgment.
Back to the Fathers who gave us both the Bible and the backbone to stand on it.
Because in a world where up is down, evil is good, and sin is affirmation, only the ancient compass still points to Christ.
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What God Calls Holy, the Modern Church Calls Optional

There was a time when baptism was a funeral and communion was a fire.
A time when sacred acts weren’t symbolic gestures, but terrifying thresholds into divine mystery.
When the waters of baptism drowned the old man — and no one dared step into them lightly.
When the bread and wine weren’t spiritual metaphors or mid-sermon snacks, but the broken body and poured-out blood of Christ — received with trembling, examined with fear.
But that time has passed.
Now, sacraments are marketing points.
Baptism is scheduled between Instagram reels.
Communion is administered with hand sanitizer and prepackaged crackers.
And the Church dares to ask why it has no power.
This chapter is a resurrection of awe — an uncompromising return to the holy terror and healing fire of sacramental Christianity. Because God didn’t give us these sacred acts to decorate our services. He gave them to save our souls.



Sacraments Are Not Suggestions — They Are Divine Appointments

You do not get to treat the sacred as optional and expect your Christianity to survive.

Baptism.
Eucharist.
Ordination.
Confession.
Marriage.
Anointing of the sick.
These aren’t rituals for the religiously inclined.
They are God’s chosen means of grace — instituted by Christ, practiced by the Apostles, defended by the Fathers, and preserved by the faithful.
To dismiss them is not innovation. It is mutiny.
Modern churches talk about “encounters with God,”
but refuse to honor the very places He promised to meet us.
They chase atmosphere and emotion,
while stepping over the sacraments like they’re theological antiques.
But God does not change. And where He chose to act, He still acts.
You don’t need to feel goosebumps. You need to obey the form.



Baptism Is Not Your Public Statement — It's God's Death Certificate for Your Flesh

Walk into any trendy church and ask what baptism is, and you’ll likely hear:
“It’s a public declaration of your faith.”
Wrong.

Baptism isn’t your cute announcement.
It’s your burial.
It’s when your old self dies and is drowned under the weight of obedience.
It’s when heaven opens and hell loses its grip — because the name of the Trinity has been spoken over your soul.
That water isn’t symbolic.
It’s sacred.
Because God commanded it. Because Christ modeled it. Because the Apostles demanded it.
The early Church didn’t treat baptism like a side event. They prepared for it with fasting, instruction, and exorcism.
Why? Because the water wasn’t magic — but it was a line in the sand between the old kingdom and the new.
So if your baptism didn’t feel like death, maybe it wasn’t.



Communion Is Not a Snack — It's a Fire

“Do this in remembrance of Me.”
Those are not gentle words.
They are an order. A command from a King. A table with conditions.
The early Church didn’t come to the table like it was potluck.
They approached with fear.
They knew the warning of Paul: “Whoever eats and drinks without discerning the body eats and drinks judgment on himself.” (1 Corinthians 11:29)
This wasn’t casual.
This wasn’t metaphorical.
This was holy.
And if you treated it as common, you could die.
Now? Communion is an afterthought — if not a casual side-show passed down rows like popcorn.
No examination. No confession. No reverence.
Just plastic cups and spiritual indifference.
We wonder why demons aren’t cast out. Why sin rules the Church.
Because we’ve removed the fire from the altar,
and called it progress.



Sacraments Without Fear Become Sacraments Without Power

The sacraments are not mechanical.
They are not magic spells or vending machines.
They require faith, repentance, preparation, and reverence.
This is why the Church guarded them.
Why catechumens were trained before receiving them.
Why priests and pastors were required to live holy lives before administering them.
But now?
Anyone with charisma and a following thinks he can serve communion.
Anyone with a seminary certificate thinks he can baptize.
Anyone with a love story thinks they can redefine marriage.
God does not honor sacraments done in rebellion.
He judges them.
If the fire is not on the altar, don’t blame the ritual.
Blame the man who dares to touch the sacred with unclean hands.



Marriage Is Not a Partnership — It's a Covenant Before God

In Old Christianity, marriage was not a romantic arrangement. It was a sacrament — a public, unbreakable covenant sealed by divine authority.
Two bodies, one flesh.
One mission, one faith.
For life.
It was guarded. Protected. Fenced in by vows, community, and sacred boundaries.

Now? Marriage is an accessory. A lifestyle choice. A legal contract with a moral escape hatch.
Even churches perform weddings like ceremonies instead of sacraments — dressed up in flowers and fantasies but devoid of spiritual weight.
But God sees through the tuxedo.
If you stand at the altar with selfishness in your heart and rebellion in your vows, you haven’t married — you’ve lied before heaven.
Old Christianity didn’t ask, “Are you in love?”
It asked, “Will you die to yourself?”
Because marriage wasn’t for happiness.
It was for holiness.



Sacred Acts Require Sacred People

Not everyone is qualified to lay hands.
Not everyone is fit to preach.
Not everyone can consecrate the holy.
We’ve democratized the sacred. We’ve made it casual.
And in doing so, we’ve desecrated it.
You can’t live like a clown and expect to handle the sacraments like a priest.

That’s why ordination existed. That’s why confession was required. That’s why the Church guarded the sacred acts with gates and guards.

Because the sacraments are where heaven touches earth.
And only fools treat that like a stage.



Conclusion: Sacred Means Set Apart — Not Streamlined

The sacraments were never meant to be efficient.
They were meant to be holy.
Slow. Weighty. Uncomfortable.
Because they remind you that salvation is not casual, that grace is not cheap, and that God isn’t impressed with your innovations.
You want revival?
You want power?
Then stop treating the sacraments like props and start treating them like the ancient, untouchable portals of heaven that they are.
Because they are not dead rituals.
They are living thresholds.
Cross them wrongly, and you die.
Cross them rightly, and you are made new.
This is not theater.
It is sacred terror.
And only fools mock the fire that God Himself lit.
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​1: What is the Biblical Foundation for the Sacraments?
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Case Number: 01-SACRAMENTS-FOUNDATION
Date Issued: May 4, 2022
Question Submitted:
What is the biblical foundation for the sacraments?



Short Answer:
The sacraments are not symbolic decorations of faith—they are divine instruments instituted by Christ and practiced by the Apostles. Their biblical foundation is undeniable, rooted in both the explicit commands of Jesus and the liturgical life of the early Church. To dismiss them as “rituals” is to deny Scripture itself and sever the modern Church from apostolic obedience.



Full Response and Explanation:
The modern Church has grown suspicious of anything tangible—water, wine, oil, hands, altars. It craves a Christianity that is abstract, invisible, and individualistic. But biblical Christianity is sacramental. From Genesis to Revelation, God always worked through material means to deliver spiritual realities.
The sacraments are not optional expressions of faith. They are the very structure of grace, established by Christ and confirmed by apostolic witness. Baptism, Eucharist, laying on of hands, anointing with oil, confession—all of these were done in Scripture, not just talked about. The early Christians didn’t theorize about sacraments—they received them with trembling.

Baptism wasn’t a public metaphor—it was a death and resurrection (Romans 6:4), a washing of regeneration (Titus 3:5), and the circumcision of Christ (Colossians 2:11–12). No one “raised their hand” or “prayed a prayer” to get saved. They were baptized. Always.

Eucharist wasn’t a memory snack. It was the literal Body and Blood of Christ. Paul warns that to partake “unworthily” is to be “guilty of the body and blood of the Lord” (1 Corinthians 11:27). You don’t get cursed for mishandling a symbol—you get cursed for profaning something sacred.

Laying on of hands was not a suggestion—it was apostolic protocol for ordination (1 Timothy 4:14), healing (Acts 9:17), and imparting the Holy Spirit (Acts 8:17). This wasn’t charismatic improvisation. It was a sacramental act, rooted in God’s order.

Anointing with oil was not holistic wellness. It was divine healing (James 5:14–15), an act commanded for the sick, where sins were also forgiven.

Confession wasn’t therapeutic venting. It was sacramental absolution (John 20:22–23). Christ breathed on His apostles and said, “Whose sins you forgive, they are forgiven.” That’s not figurative. That’s terrifying authority.

The early Church Fathers understood this. The Didache, Ignatius of Antioch, Justin Martyr, Irenaeus, Tertullian—all testified to a Church where the sacraments were central, sacred, and salvific. They did not reduce baptism to a symbol, or Eucharist to a snack, or confession to group therapy. They obeyed Christ’s commands with reverent precision.

By the time of the Councils—Nicaea, Hippo, Carthage—the Church was already universally practicing sacraments in line with Scripture. This was not innovation. This was inheritance.

To reject the sacraments today is not “sola scriptura.” It is sola amnesia—forgetting that Scripture itself commands sacramental obedience.



Scriptural References:


●  Matthew 28:19 – “Go therefore and make disciples... baptizing them in the name of the Father, Son, and Holy Spirit.”

●  John 3:5 – “Unless one is born of water and Spirit, he cannot enter the kingdom of God.”

●  Acts 2:38 – “Repent and be baptized... for the forgiveness of your sins.”

●  Romans 6:4 – “We were buried with Him by baptism into death...”

●  1 Corinthians 10:16 – “The cup of blessing... is it not a participation in the blood of Christ?”

●  1 Corinthians 11:27–29 – “Whoever eats the bread or drinks the cup... in an unworthy manner... is guilty of the body and blood of the Lord.”

●  John 6:53–56 – “Unless you eat the flesh of the Son of Man and drink His blood, you have no life in you.”

●  James 5:14–15 – “Is anyone among you sick? Let him call for the elders... anointing him with oil... and his sins will be forgiven.”

●  John 20:22–23 – “If you forgive the sins of any, they are forgiven them...”

●  Titus 3:5 – “He saved us... by the washing of regeneration and renewal of the Holy Spirit.”

●  Acts 8:17 – “Then they laid hands on them and they received the Holy Spirit.”





References to Christian Tradition:


●  Didache (c. 70 AD) – Explicitly outlines baptismal rites, Eucharistic prayers, and confession practices.

●  Ignatius of Antioch (c. 110 AD) – Warns against those who “abstain from the Eucharist” because they deny it is the flesh of Christ.

●  Justin Martyr (c. 150 AD) – Describes the Eucharist as more than a symbol; affirms real presence and liturgical structure.

●  Irenaeus, Against Heresies (c. 180 AD) – Proclaims that through Eucharist “our bodies are nourished by the body and blood of the Lord.”

●  Tertullian, On Baptism (c. 200 AD) – Describes baptism’s necessity, Trinitarian formula, and effects on the soul.

●  Council of Nicaea I (325 AD) – Prescribes liturgical norms around Easter baptism and Eucharistic discipline.

●  Council of Carthage (397 AD) – Affirms canonical books and sacramental authority of bishops and presbyters.





Conditions and Limitations:
This ruling affirms the necessity and validity of sacraments as instituted by Christ and obeyed by the early Church. It does not condone superstition or mechanistic legalism, nor does it equate ritualism with salvation apart from faith. The sacraments must be received with faith, humility, and obedience. They are not magical—but they are miraculous.



Pastoral Advice:
Teach your people that the sacraments are not optional. They are the battlefield where grace meets flesh. Baptize your children. Don’t wait. Feed them the Eucharist. Don’t withhold it until they “understand.” Confess your sins to the Church. Don’t hide behind individualism.
If your church has reduced the Lord’s Table to grape juice shots and cracker bites once a quarter, you are starving your soul. If baptism is a cute moment for photos, not the death of your old man, then you’ve traded regeneration for ritual.

Return to the waters. Return to the altar. Return to the fire.

Because Christianity without sacraments is not New Testament faith—it’s Gnostic fantasy.



Authority Issuing Ruling:
A.A. Castor
Servant of the Historic Christian Faith
Author, Christian Biblical Advisory Opinions: Foundational Beliefs of Old Christianity
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​2: Is Baptism Necessary for Salvation?
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Case Number: 02-BAPTISM-SALVATION
Date Issued: May 4, 2022
Question Submitted:
Is baptism necessary for salvation?



Short Answer:
Yes. Baptism is not a symbol of salvation—it is a command of Christ and a condition for it. According to the teaching of Christ, the witness of the Apostles, and the practice of the early Church, baptism is the appointed means by which one is born again, forgiven, and joined to Christ. To reject baptism is not a preference—it is disobedience that imperils the soul.



Full Response and Explanation:
Modern Christians treat baptism like a party favor—a sweet little ceremony with water and pictures. But to the ancient Church, baptism was not cute. It was catastrophic. It meant death. Death to sin. Death to the old self. And rebirth by the Spirit into the Body of Christ.
Jesus didn’t suggest baptism. He commanded it. “Unless one is born of water and Spirit, he cannot enter the kingdom of God” (John 3:5). Not “might not.” Cannot. This is not spiritual poetry. This is divine decree.

The Apostles obeyed without debate. On Pentecost, Peter didn’t lead a prayer. He preached Christ crucified and when the crowd was cut to the heart, he gave one command: “Repent and be baptized for the forgiveness of your sins” (Acts 2:38). That’s not metaphor. That’s mechanics. No baptism, no forgiveness.

Paul repeats it: “He saved us... by the washing of regeneration” (Titus 3:5). Baptism is not a work we do for God—it’s a work God does in us. It is not symbolic cleansing. It is supernatural surgery.

Romans 6 says baptism buries us with Christ and raises us in newness of life. Colossians 2 says baptism is our spiritual circumcision. 1 Peter 3:21 says baptism “now saves you.” Not “represents salvation.” Saves you.

And what did the early Church do with this? They obeyed. The Didache outlines strict instructions for baptism, including cold, running water, and fasting beforehand. Justin Martyr described the baptismal rites of the Church as the entry into regeneration. Tertullian called it the “seal of faith” and “the sacrament that washes away sin.” This was not legalism. It was obedience.

By the time of Irenaeus, to delay baptism was considered spiritual suicide. No one raised a hand and skipped the font. No one joined the Church by merely agreeing with doctrine. They had to die in the water first.

Those who call baptism “optional” or “merely symbolic” are not following Jesus—they are following Zwingli, an innovator fifteen centuries too late. They are not defending grace—they are defying it.

And no, this does not mean baptism replaces Christ’s atonement. It applies it. The water doesn’t save you apart from Christ. The water saves you in Christ—because Christ commanded it, sanctified it, and meets you in it.

Unbaptized martyrs? God is not unjust. But normal cases don’t make doctrine. Thief on the cross? Extraordinary exception, not ordinary rule. He died before the New Covenant was even sealed by blood.

The early Church understood the stakes. Baptism wasn’t a spiritual suggestion—it was spiritual survival.



Scriptural References:


●  John 3:5 – “Unless one is born of water and Spirit, he cannot enter the kingdom of God.”

●  Mark 16:16 – “Whoever believes and is baptized will be saved.”

●  Acts 2:38 – “Repent and be baptized every one of you... for the forgiveness of your sins.”

●  Acts 22:16 – “Rise and be baptized, and wash away your sins.”

●  Romans 6:3–4 – “We were buried with him by baptism into death...”

●  Colossians 2:11–12 – “You were buried with him in baptism...”

●  1 Peter 3:21 – “Baptism... now saves you...”

●  Titus 3:5 – “He saved us... by the washing of regeneration and renewal of the Holy Spirit.”

●  Matthew 28:19 – “Go therefore and make disciples... baptizing them...”





References to Christian Tradition:


●  Didache (c. 70 AD) – Detailed instruction for baptism including Trinitarian formula, running water, and pre-baptism fasting.

●  Ignatius of Antioch (c. 110 AD) – Taught that baptism is the entry into the Church and salvation.

●  Justin Martyr, First Apology (c. 150 AD) – Describes baptism as the means of regeneration and illumination.

●  Irenaeus, Against Heresies (c. 180 AD) – Emphasizes the necessity of baptism for receiving the Holy Spirit.

●  Tertullian, On Baptism (c. 200 AD) – Declares baptism as the means of washing away sin and imparting the Spirit.

●  Origen, Homilies on Leviticus (c. 240 AD) – Treats baptism as essential for the remission of sins.

●  Council of Nicaea I (325 AD) – Formalized baptismal confession and affirmed Trinitarian formula.

●  Cyprian of Carthage, Epistles (c. 250 AD) – Insisted there is no salvation outside the Church—and no entrance into the Church without baptism.





Conditions and Limitations:
This ruling affirms the normative necessity of baptism for salvation, in accordance with Scripture and apostolic tradition. It does not deny God's mercy in extraordinary circumstances (e.g., martyrdom, last-minute conversions), but it rejects any theology that dismisses baptism as optional or merely symbolic. The sacraments are not ours to redefine.



Pastoral Advice:
Stop delaying baptism. Stop downplaying it. Stop treating it like a graduation ceremony. If you claim Christ, then obey Him. Baptism is your death certificate and your birth certificate in the Kingdom of God.
Pastors, stop offering altar calls and skipping the water. You are not doing people a favor by bypassing what Jesus explicitly commanded. To deny them baptism is to deny them grace.

Parents, baptize your children. Don’t wait for them to “choose Jesus.” He already chose them. The early Church baptized households—not just adults. Why? Because salvation was not a performance—it was a covenant.

And if someone claims to be Christian but refuses baptism, tell them plainly: “You want the crown without the cross, the resurrection without the grave, and salvation without obedience. That’s not Christianity. That’s rebellion dressed in spiritual language.”

Baptism is not a metaphor. It is a command sealed in blood.

Obey it—or perish disobedient.



Authority Issuing Ruling:
A.A. Castor
Servant of the Historic Christian Faith
Author, Christian Biblical Advisory Opinions: Foundational Beliefs of Old Christianity
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​3: Should Infants Be Baptized?
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Case Number: 03-INFANT-BAPTISM
Date Issued: May 4, 2022
Question Submitted:
Should infants be baptized?



Short Answer:
Yes. The early Church baptized infants as part of the household of faith, consistent with the practice of the Apostles and the salvific understanding of baptism. To deny infants baptism is to sever them from the covenant of grace and contradict both Scripture and apostolic tradition.



Full Response and Explanation:
The modern rejection of infant baptism is not a return to purity—it is a rupture from apostolic obedience. It is a theology born not from the apostles, but from modern individualism, where faith is reduced to a mental decision, and salvation to a private experience. But Christianity has never been about private experiences. It is a covenant—corporate, inherited, and embodied.
Scripture speaks plainly: “Baptism now saves you” (1 Peter 3:21). If baptism is salvific, why would we withhold it from those who need salvation most? Infants are born in sin (Psalm 51:5). They are not born innocent; they are born in need of grace. And grace is not something we earn—it is something given.

The early Church knew this. The apostles baptized entire households (Acts 16:15, 33; 1 Corinthians 1:16). The word “household” (oikos) includes infants and children. There is no record of a child being excluded, no footnote saying “only those old enough to answer altar calls.” Faith was never separated from the family. As circumcision brought Jewish infants into the old covenant, so baptism brings Christian infants into the new.

St. Paul calls baptism the “circumcision of Christ” (Colossians 2:11–12). And circumcision was done on the eighth day—not the eighteenth year. If the old covenant welcomed infants with a bloody mark on the flesh, why should the new covenant—sealed with Christ’s blood—be less inclusive?

The Fathers agreed. Origen (born c. 185 AD) said, “The Church received from the Apostles the tradition of baptizing infants.” Not as a novelty, but as apostolic order. Cyprian of Carthage, at the Council of Carthage in 251 AD, argued that baptism should not even be delayed until the eighth day, but given immediately—because no one should be withheld from the grace of Christ.

Tertullian hesitated, but not because he denied its validity. He feared that post-baptismal sin would endanger the soul—proof of how seriously they regarded baptism’s power. He didn’t deny that it worked on infants. He feared it worked too well.

Those who argue infants can’t have faith forget that grace precedes faith. Infants respond to God the way we all do—helplessly, dependently, desperately. Baptism is not a reward for belief. It is the entry into a life of faith, where belief can grow.

The Didache teaches preparation for baptism, but never restricts it to adults. The Shepherd of Hermas speaks of baptism as salvation. Irenaeus writes that Jesus “came to save all through Himself—infants, children, youths, and the aged.” The universal testimony of the early Church is that baptism was for all.

To deny infants baptism is not a high view of Scripture. It is a low view of grace. It turns salvation into an intellectual achievement, and grace into a contract. Infants don’t need to “understand” grace. They need to receive it.

Baptism is not your public profession. It’s God’s sovereign act. It’s not you choosing God. It’s God marking you as His own.

Let the little ones come. And let the water flow.



Scriptural References:


●  Matthew 28:19 – “Go therefore and make disciples of all nations, baptizing them...”

●  Acts 2:39 – “The promise is for you and your children...”

●  Acts 16:15 – Lydia “was baptized, and her household as well.”

●  Acts 16:33 – The jailer “was baptized at once, he and all his family.”

●  1 Corinthians 1:16 – Paul “baptized the household of Stephanas.”

●  Colossians 2:11–12 – “You were circumcised... having been buried with him in baptism.”

●  1 Peter 3:21 – “Baptism... now saves you.”

●  Psalm 51:5 – “In sin did my mother conceive me.”





References to Christian Tradition:


●  Origen (c. 185–254 AD), Homilies on Leviticus – “The Church received from the apostles the tradition of baptizing infants.”

●  Irenaeus (c. 180 AD), Against Heresies – Affirms Christ came to save all ages, including infants.

●  Tertullian (c. 200 AD), On Baptism – Acknowledges infant baptism, though cautions delay—not out of doubt, but reverence.

●  Cyprian of Carthage (c. 250 AD), Epistle to Fidus – Argues for immediate infant baptism, even before the eighth day.

●  Council of Carthage (253 AD) – Affirms infant baptism as apostolic tradition.

●  Augustine (late 4th century, building on prior consensus) – Treats denial of infant baptism as heresy.





Conditions and Limitations:
This ruling affirms the necessity and validity of infant baptism within apostolic Christianity. It must be performed with water, in the name of the Father, Son, and Holy Spirit. It does not negate the necessity of catechesis, confirmation, or perseverance in faith as the child grows. Grace received must be guarded—but it must first be given.



Pastoral Advice:
Parents, do not withhold baptism. Your child is not waiting to choose Jesus. Jesus already chose them. Give them the mark of the covenant now.
Church leaders, stop fearing modern backlash. The Church of the martyrs did not tremble before Twitter theology. Do not surrender ancient tradition for evangelical trends.

Raise children who know they belong to God—not because they decided it, but because God declared it.

Baptize them. Name them. Consecrate them. And teach them what they already are: children of the covenant.



Authority Issuing Ruling:
A.A. Castor
Servant of the Historic Christian Faith
Author, Christian Biblical Advisory Opinions: Foundational Beliefs of Old Christianity
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​4: What Does It Mean to Eat and Drink Unworthily in Communion?
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Case Number: 04-EUCHARIST-UNWORTHY
Date Issued: May 4, 2022
Question Submitted:
What does it mean to eat and drink unworthily in communion?



Short Answer:
To eat and drink unworthily is to approach the Eucharist without repentance, reverence, and recognition of Christ’s real presence. It is to trample on sacred things with casual hands and unclean hearts. The result is not emotional guilt—it is divine judgment.



Full Response and Explanation:
Modern churches serve the Eucharist like it’s a mid-sermon snack. Crackers, grape juice, and a little background music. But the Apostle Paul didn’t treat it like a snack. He treated it like a sentence—and a sacrament. He said, “Whoever eats the bread or drinks the cup of the Lord in an unworthy manner will be guilty of the body and blood of the Lord” (1 Corinthians 11:27). Let that sink in: guilty—not of breaking a symbol—but of the body and blood of Christ.
This is no metaphor. This is sacramental reality. The early Christians knew it. That’s why they didn’t serve communion to tourists or the unbaptized. The Eucharist was not for the curious. It was for the crucified—those crucified with Christ, buried in baptism, and raised to new life. The Didache made clear: “Let no one eat or drink of your Eucharist except those baptized in the name of the Lord.” Why? Because the Lord’s Table is not a tasting booth—it’s an altar. And altars kill.

To eat and drink unworthily means more than sinning. It means sinning without repentance. It means harboring unforgiveness while receiving the Cup of forgiveness. It means treating the Bread of Life like it’s common. It means claiming unity while nurturing division. Paul says such a one “eats and drinks judgment upon himself” (1 Corinthians 11:29). And what kind of judgment? Not metaphorical fatigue. Real sickness. Real death. “That is why many of you are weak and ill, and some have died” (v. 30).

The early Church Fathers trembled before the altar. St. Cyril of Jerusalem instructed communicants to approach the chalice with outstretched hands “as if to receive a king.” St. John Chrysostom warned that even one unworthy communicant could invite God’s wrath upon the whole congregation. The Eucharist was not a ministry feature. It was a holy fire.

This is why ancient liturgies were filled with self-examination, confession, and ritual preparation. The Church fasted before communion, prayed Psalms of penitence, and passed the peace to make sure no grudge defiled the feast. Not because they were legalists—but because they believed the Table was holy.

To eat unworthily is to treat the Lord’s Table like it belongs to us. It doesn’t. It belongs to Him. And He has standards.

This is why heretics were barred. Why the unbaptized were dismissed. Why the faithful examined their souls. Because this was not snack time. This was sacred time.



Scriptural References:


●  1 Corinthians 11:27–30 – “Whoever eats the bread or drinks the cup... in an unworthy manner... eats and drinks judgment upon himself.”
●  Exodus 28:43 – Priests must not enter the holy place without holiness, “lest they bear guilt and die.”
●  Leviticus 10:1–2 – Nadab and Abihu offered “unauthorized fire” and were consumed by the Lord.
●  Hebrews 10:29 – “How much worse punishment... for the one who has trampled underfoot the Son of God... and profaned the blood of the covenant.”
●  Malachi 1:7–8 – The Lord rebukes those who offer defiled food on His altar.
●  Psalm 24:3–4 – “Who shall ascend the hill of the Lord?... He who has clean hands and a pure heart.”




References to Christian Tradition:


●  The Didache (c. 70–90 AD) – Restricts Eucharist to the baptized; warns against profaning the sacred meal.
●  Ignatius of Antioch (c. 110 AD), To the Smyrnaeans – Describes the Eucharist as “the flesh of our Savior Jesus Christ.”
●  Justin Martyr (c. 150 AD), First Apology – Explains the Eucharist is for those who have been baptized and live according to Christ’s commands.
●  Cyril of Jerusalem (c. 350 AD), Mystagogical Catecheses – Teaches communicants to approach with reverence, preparing as if meeting a king.
●  John Chrysostom (c. 400 AD), Homilies on Matthew – Warns that unworthy communion brings condemnation; urges purification before receiving.
●  Council of Nicea I (325 AD) – Affirms proper preparation and doctrine as prerequisites for Eucharistic participation.




Conditions and Limitations:
This ruling does not exclude sinners from communion—only the unrepentant. The Eucharist is medicine, not reward. But medicine taken wrongly becomes poison. The faithful must examine themselves, reconcile with others, and receive the Eucharist with reverent fear. The Table is not closed to the weak—but it is closed
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