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Preface

The problem of postmodernity haunts our modern world in most, if not all, countries and continents, depending on their history and resources. There is a serious loss of the spiritual foundation of selfless love that Bernard Lonergan and perceptive ethicists have insisted upon. Our goal in this book is to retrieve and deploy the needed spiritual-ethical foundation for life today as best we can.

We write, in part, as a response to the comments made in Book Reviews (2024) by Matthew Schadle’s review of John Raymaker and Pierre Whalon’s Attentive, Intelligent, Rational and Responsible: Transforming Economics to Save the Planet (2023). Schadle rightly claims that the book “leaves many questions unanswered, such as the complexities our world faces as a result of globalism and many technological breakthroughs.”

The present book partly deals with Schadle’s contention. Nkoa Ayissi and Raymaker argue that today’s secular prejudices tend to disregard the wisdom of human traditions and religions. The wisdom of early pioneering teachers and scholars, dating back to the time of Plato and Aristotle, still has much to contribute to offset the loss of hope and perspective that has left many humans today poor and bereft of needed wisdom.

Since the Vatican II Council, recent popes have striven to address the issues that many writers in our ‘globalised, glocal’1 world have highlighted. The present book is an effort to build on Vatican II’s insights and initiatives. It is also a follow-up to Attentive, Intelligent, Rational and Responsible: Transforming Economics to Save the Planet, which a reviewer, Professor Cyril Orji of the University of Dayton, Ohio, called a ‘masterpiece’ that integrates Lonergan’s insightful contributions to philosophy, theology, economics and methodology.

The present book seeks to build on that by integrating Lonergan’s breakthrough contributions to method with the traditional views of Africans on cosmogony. Scientifically speaking, cosmogony is any scientific theory or speculation concerning the origin of the universe or the ways humans have theorised about how ‘reality’ came to be. Generally speaking, from the traditional African ways of thinking, this term is understood as an account of how the universe (cosmos) came into being (gonia-gegona=I have become). Our book aims to reconcile and amalgamate these two theories of cosmogony.

Both authors of this book have experienced migrations in their lives. They met in Paris in 2010 and have remained in contact due to their interest in the work of Bernard Lonergan. Both have multilingual backgrounds due to having lived in French and English-speaking countries. Both are convinced of the need for faith, hope and love in one’s private life. These virtues provide a needed basis for humans to live in such a way that they earnestly respect the planet—as Pope Francis showed in his exemplary life.2





1  ’Glocal’ refers to the attempts to interconnect the implications of global and local issues, factors, etc.

2 We say this despite the fact that he may not have sufficiently opposed the military junta in Argentina during his stint as provincial superior of the Jesuits in his native land. He has said that he was still too inexperienced at the time. Seehttps://theworld.org//2015/09/23//was-pope-francis-silent-during-argentinas-dirty-war



Part I: Exploring Authenticity (the Depths of Ideals) and the Delusions of Self-Serving from a Global Perspective As Reflected in Lonergan’s Writings3







3 We shall stress this fact below in our ‘Mediated Phase’, in Part Two.



Chapter One


How Lonergan’s Method Helps Us Distinguish Between Authenticity and Human Delusions

From the very beginning, we want to stress Lonergan’s important distinction in his book, Method in Theology (MiT), between the mediating and mediated phases of theology (or of other disciplines focusing on human behaviour). In Part One, we shall focus on what Lonergan calls ‘the mediating phase’ and the conversions or turnarounds spelt out in his books, with a special emphasis on human solidarity.

In Part Two, we shall supplement this with his approach to ‘the mediated phase’ and his writings on economics, with a special emphasis on Africa. The mediated phase calls for a personal commitment, for authenticity and human solidarity, rather than a mere theoretical interest. We shall argue that Lonergan’s inclusive method can help the world collaborate in a global, interdisciplinary manner.

How Do Ideals and Human Delusions Differ?

Isaiah Berlin is best-known for his essay, ‘Two Concepts of Liberty’ (1958). In this essay, he defines negative liberty as the absence of constraints on agents’ possible actions. Greater ‘negative freedom’ meant fewer restrictions on possible actions. For Berlin, positive liberty meant self-mastery, or the capacity to determine oneself, to be in control of one’s destiny. “While he granted that both concepts of liberty represent valid human ideals, as a matter of history, the positive concept of liberty has proven particularly susceptible to political abuse.”4

Could it be that concentrating on one’s self-mastery tempts one to ignore the good and the needs of others as well as those of the environment? The first leads to conflict, the second to potential, looming catastrophes.

Our approach in this book is not like the admirable fantasy of the first Star War movie in which Luke Skywalker and Han Solo work together to rescue a beautiful princess from the clutches of the cruel Darth Vader. Rather, we appeal to the realistic efforts of the Catholic Church since the papacy of Leo XIII to develop viable forms of social justice for workers. Like Karl Marx, Leo XIII wanted to foster the good of workers but without resorting to the often too ideological arguments that the Communist cadres appeal to and enforce.

We know all too well what that has led to in Communist China, where human rights are trampled upon—subject to the whims of a dictator. Rather, with Bernard Lonergan, we are seeking a ‘Third Way’ that courses between the evils of capitalism and communism. This Third Way aims to build bridges between world religions on the one hand, and between these religions and today’s rampant forms of secularism on the other.5 Integral to this Third Way is God’s grace and one’s acceptance of it.

What Propels Humans to React to Situations in Various Ways: How Best to Address This Fact?

In their critical assessment of ‘Victimhood, Self-Construal, Irony of Tears and Melancholy Amid Wealth’, the authors6 argue that ‘man in general’ is propelled by what happens around him to react in a certain manner. They suggest that there is a human universal common notion “of conscious purposive response to concomitant environmental and circumstantial realities. This purposive response encapsulates messages, which an observer articulates and interprets.”7

Our own study, too, seeks to deepen an understanding of such issues. It does so in view of a positive notion of a benevolent ‘mastership’ that seeks to promote the good of all humans in response to the global threats that the planet is now facing.

An African, St Augustine, laid a foundation for our approach in this book based on his notion of conversion. His epic turn to God is well described in his Confessions: “Oh my God, let me, with thanksgiving, remember and confess unto Thee Thy mercies on me. Let my bones be bedewed with Thy love.”8 Augustine’s eyes had been opened. He knew, as he put it, that our hearts are restless until they rest in God. He gave up the delusion of self-centredness. The criteria of conversion and God-centredness have also been dramatically exemplified in the lives of such great Christian figures as St Francis of Assisi,9 St Teresa of Avila, St Damien the Leper, St Maximilian Kolbe10 and other saints who turned to God for guidance and found a holistic healing based on the Christian ideal of loving God and the neighbour.

Anne E. Carr has written about the transformations of the self as lived by Thomas Merton. For him, there is a delicate balance between the asserting ones and the denying ones while acting as the conscience of a world threatened by ideologies and bent on profit.11 In this book, which relies on and seeks to deploy Lonergan’s Third Way, we also try to keep such a balance between spiritual ideals and the oft-conflicting realities people are confronted with daily.

Lonergan’s Third Way can be summarised as the need for human beings to “be attentive, be intelligent, be rational, be responsible.” Lonergan named these four innate normative processes ‘transcendental precepts’. He argued persuasively that to exercise those concretely, ‘conversions’ are needed. We are not talking about religious conversions as such, nor do we contend that economics and political reforms can only be reformed by the religiously converted. Rather, what Lonergan meant by ‘conversion’ is an exercise in freedom. In Insight and Method in Theology,12 he argued for the need of three conversions or turnarounds, namely intellectual, moral and religious conversions.

Later, due to the influence of Robert Doran, he added the need for a psychic conversion. In their book, Attentive, Intelligent, Rational and Responsible,13 John Raymaker and Pierre Whalon argued that to fully implement Lonergan’s method, there is a need to develop two more conversions or turnarounds that would involve radical changes in economics and environmental policies. This book follows up on the indispensable need for six such turnarounds in human behaviour if the human race as a whole wants to foster the welfare of all living persons on our threatened planet. In our view, each of the ‘conversions’ or turnarounds would involve some form of commitment:


	Intellectual conversion requires a whole-hearted commitment-dedication to the truth.


	Moral conversion or turnaround means a commitment to ethics and values.


	Religious conversion implies a commitment to ultimate truths that would lead to unity with the ultimate reality.14


	Psychic conversion implies a commitment to properly, insightfully deal with one’s emotions.


	An economic turnaround requires the effort to establish policies that seek financial security for all.


	An environmental turnaround necessitates a commitment to keep the planet habitable for future generations.15




Seeking the Help of All Persons of Good Will

Beginning with his doctoral dissertation on the theory-praxis of social ethics (1977), John Raymaker has focused on Lonergan’s use of the eight functional specialties (FS) as a way to invite individual persons and communities to bring about needed, meaningful changes in the world. In this book, we follow up on that invitation by urging thoughtful human beings to plumb the depths of their hearts. Such a task would involve teachers and politicians dedicated to profoundly examining how they might jointly improve the lot of mankind to help save our threatened planet from looming disasters. Thus, we seek help from all persons of goodwill. In this book, we intend to work on various fronts so as to help foster the common good across the globe. We seek to enlist ethical and spiritual resources provided by writers in these fields.

Here, we emphasise that Lonergan’s method depends and pivots on his stressing the four levels of human intentional consciousness—a notion he derived from Aristotle and St Thomas Aquinas but which he himself, especially in his books, Insight and Method in Theology, developed in the reduplicative ways these four levels function in our daily living and in the professional lives of scientists and scholars. We intend to develop these four levels in the reduplicative aspects in which human conscious, intentional operations function in all aspects of our personal lives as well as in the communal-social aspects of our lives. For example, beginning with Chapter Two, we shall go into some length to examine the lives and history of Africans, referring to what are now referred to as ‘tribes’, and how European countries were responsible for partitioning Africa into its present geographic configuration. Implicit in all these analyses is whether and how the four levels of human consciousness function as they should (or do not function) to bring about viable—and hopefully, optimal forms—of human behaviour capable of establishing just and peaceful modes of human living.

Universal Values and Lonergan’s Transformational Horizons: Our Search for Ways to Effectively Apply and Expand Lonergan’s Breakthrough Method

We have set a vast agenda for ourselves: to apply Lonergan’s writings to sound and foster the depths and redeeming qualities of human beings as based on his breakthrough analyses in his various writings. As noted above, we shall argue that to exercise our four innate basic patterns of self-transcending operations concretely, six ‘conversions’ or ‘turnarounds’ in human behaviour are needed. Throughout our book, we shall examine how African writers, especially those who write novels, have dealt with the historical facts of colonisation and its aftermath. In doing so, we shall 1) designate Lonergan’s overall method as GEM-FS, generalised empirical method16 functionally specialised; 2) argue that GEM-FS, to be fully implemented, would require the need for six conversions or turnarounds.

The main question we ask in this book is: How can Africans and non-Africans today embark on a joint endeavour to authentically dedicate themselves17 to a global solidarity that would help forestall the dire consequences of humans’ complicity in raising global temperatures that now threaten the planet?18 We intend to explore some of the dire consequences that are now projected to occur on the planet due to various causes, such as colonialism. We also want to examine the threats the planet now faces due to how humans have abused the environment.

We seek to enlist ethical and spiritual resources provided by writers in these fields.19 In doing so, we shall make, as noted above, many references to cosmogony. The latter is one way to expand on Lonergan’s Third Way, which goes “behind the procedures of the natural sciences to something both more general and more fundamental, namely, the procedures of the human mind…the basic pattern of operations employed in every cognitional enterprise.”20

Lonergan’s ‘transformational horizon’ can help humans of good will redress developing nations’ problems caused by an exploitative colonialism GEM-FS. Lonergan introduced it in 1953 in his book, Insight. GEM accounts for both the data of sense and the data of consciousness. Using these two types of data enabled Lonergan to transpose Thomas Aquinas’s notion of consciousness to address more precisely the modern advances made in the fields of psychology and psychiatry.

The Ambivalent Nature of African Views on Cosmogony and of Western Missionaries and Their Governments’ and Industrialists’ Policies and Actions in the 19th and 20th Centuries

The ambivalent nature of both Africans’ traditional views on cosmogony21 and of Western policies and actions in the past two centuries in Africa is well illustrated in Joseph Conrad’s 1899 novel, The Heart of Darkness. In the novel, Conrad depicts how the sailor, Charles Marlow, tells his listeners the story of his assignment as a steamer captain for a Belgian company in the African interior. The novel is widely regarded as a critique of European colonial rule in Africa, while also examining the themes of power dynamics and morality. Conrad does not name the river on which most of the narrative takes place; it is generally assumed that it refers to the Congo River and to the location of the large and economically prosperous territory surrounding it. Central to the theme of The Heart of Darkness is the idea that there is little difference between ‘civilised people’ and ‘savages’. The novel implicitly comments on imperialism and racism. Its setting provides the frame for Marlow’s story of his fascination with the prolific ivory trader, Kurtz. Conrad draws parallels between London (“the greatest town on earth”) and Africa, viewed as a continent afflicted with darkness.

In the course of our discussion, we intend to point out some parallels between the ambivalently good and evil traditions of European capitalist-colonial exploiters on the one hand and of African tribalism on the other. That is to say, one can analyse and contrast the inclusive and exclusive aspects of African tribalism with Western exploitation in Africa ‘in tandem’ with the benevolent actions of Christian missionaries who valiantly sought to share the good news of the Gospels by opening hundreds of schools and hospitals across the continent.22

What Is Needed to Bring About the Required Radical Changes in Policies in Our Modern Contemporary World

Needed radical changes in environmental policies can only occur to the extent that enough industrialists and policymakers—duly aware of the environmental crises our planet is now undergoing—begin to take action to counter the problem. This could be helped by an ‘eco-spirituality’, which connects the science of ecology with spirituality—what we refer to as a holistic cosmogony. In his message for the Season of Creation, for example, Pope Francis noted that an environmental conversion must occur not only among the individuals but within “the community of nations”, with particular attention to United Nations conferences focused on addressing climate change and biodiversity loss.

In line with what Pope Francis and other thoughtful world leaders have urged mankind to do, we stress that massive industrialisation and its detrimental effects on nature and on humanity have not been sufficiently reflected on. Even when the perverse effects of capitalism and industrialisation became clear to many, some still refused to pay heed. In the face of growing scientific evidence, how many humans are still unwilling to face the facts? As of this writing, USA President, Donald Trump, is one tragic example of the phenomenon. Are we to speak of a basic refusal to face the facts? Lonergan endorses St Augustine’s view of evil as the removal of the good until finally, no good remains.

To address such a dilemma, we must not forget that rapid environmental changes in the face of enduring poverty and social inequalities have brought unprecedented attention to the challenge of achieving social equity and environmental sustainability at all levels—from the local to the global. Clearly, we need viable solutions that would also evaluate the options for pathways to equitable and sustainable development. The concept of social and planetary boundaries, integrated with the three ‘D’s’ agenda—direction, diversity and distribution—is a possible framework. It could be used to identify alternative pathways when considering the social and political implications across the globe.

To address such issues, Lonergan has given us a general background as to how ethics should modify greed and exploitation. The problem is that it is not easy to change human nature for the better. To develop and stress the need for six conversions or turnarounds—four on the part of individuals and two on the part of economists or socio-communal entities—is one of this book’s main intentions. In point of fact, this is a logical, though very complicated procedure, since implementing the six conversions would involve extremely demanding GEM-FS processes. In this book, we appeal to a prophetic vision on the part of far-sighted leaders and academicians based on a realistic hope. Such conversions or turnarounds would need to be realistically attempted by entrepreneurs of goodwill and by governments able to follow through using the legal and political systems in their own countries, with the backing of the United Nations. In Part Two of our book, we shall develop what Lonergan in MiT names the ‘foreground’, focusing on how he developed his eight functional specialties.






4 https://www.goodreads.com/book/show/87435.The_Crooked_Timber_of_Humanity

5 See Raymaker, John et al. (2016) Third Way of the Heart and Mind: Bridging Some Buddhist-Christian-Muslim-Secularist Misunderstandings With a Global Secularity Ethics, Hamilton Books.

6 Igwenagu I. et al. (2023) Rupkatha Journal on Interdisciplinary Studies.

7 https://rupkatha.com/V15/n5/v15n514.pdf

8 Pusey, Edward (trans.) (1962) The Confessions of St. Augustine, New York, 127.

9 Many poets and musicians have been inspired by the conversion of St. Francis of Assisi, including its portrayal in Paul Hindemith’s ballet, Nobilissima Visione (1938).

10 St. Maximilian Kolbe gave up his life in a Nazi concentration camp to save the life of another prisoner, the father of a family.

11 Carr, Anne E. (1990) ‘The Self in Culture and Religion’, Philosophy Documentation Centre, 25, 3.

12 Lonergan, Bernard (1992) Insight: A Study of Human Understanding, Collected Works of Bernard Lonergan, Vol. 3, Univ. of Toronto Press (originally published in 1957); Method in Theology, Collected Works of Bernard Lonergan, Vol. 14, (originally published in 1972).

13 Raymaker-Whalon (2023) Marquette Univ. Press.

14 Karl Rahner, in his Spirit in the World (Herder and Herder 1968, translation of Geist in Welt, l957), focuses on conversion to the phantasm in St. Thomas Aquinas’ philosophy. In Chapter Three, on Abstraction, Rahner explores “The Return of the Subject to himself” and the Agent Intellect as “pre-apprehension” (Vorgriff). On page 143, Rahner seeks to “determine the breadth of the horizon comprehended a-priori, which horizon apprehended as such in the pre-apprehension, offers the possibility of experiencing the forms of sensibility as limited, which is the a priori condition of the possibility of the knowability of a material form.”

15 One of the main strivings of this book is an attempt to reinforce the argumentation for an environmental conversion or turnaround in the form envisioned in the African notion of a holistic cosmogony.

16 Lonergan introduced ‘GEM’ in 1953 in his book, Insight, in which he argues that GEM accounts for both the data of sense and the data of consciousness. Using these two types of data enabled him to transpose Thomas Aquinas’ notion of consciousness so as to address more precisely the modern advances made in the fields of psychology and psychiatry. FS (functional specialization) was introduced by Lonergan in his Method in Theology (1972).

17 The British Lonergan scholar, Hugo A. Meynell, writes in his Philosophy: Reflections on the Nature of Knowledge from Plato to Lonergan, 102, that he believes “that some persons have been driven to embrace social relativism through a very proper revulsion against what is called ‘cultural chauvinism’. Why, it has been quite rightly asked, should we assume that our ‘civilised’ Western view of things is any more correct than the views of people whom we see fit to dismiss as ‘savages’?…We need make no such assumption but need not be relativists all the same. In considering the beliefs of members of other communities, when these are opposed to our own, we may well have good reason to wonder whether on certain matters, at least, they have not been more effectively attentive, intelligent, and reasonable than ourselves.”

18 In Attentive, Intelligent, Rational and Responsible: Transforming Economics to Save the Planet (Marquette Univ., 1973), John Raymaker and Pierre Whalon suggest how Lonergan’s ‘transformational horizon’ provides cooperative ways of doing so.

19 The late Jesuit priest, Robert Doran, was deeply concerned as a Christian theologian about the challenges in moving from individual authenticity to group authenticity and to institutional as well as societal authenticity. He recognised that there is what we may call a ‘complex surd’ that effectively undermines, obstructs or blocks this transition and that upon the effective confrontation/engagement with this issue now rests the destiny and fate of our species and the world as we now know it. Like Doran and Phil McShane in his later years, we argue that Lonerganians should engage themselves with other traditions of critical thinking. This should include emphasising authenticity, social ontology and the global economy.

20 Lonergan, MiT, 4. In Part I of this book, we shall ask what hinders or prevents duly tackling the injustices so prevalent in our world. In the second part, we shall explore how Lonergan’s method can help resolve such egregious problems.

21 Cosmogony has to do with founding myths and the origin and creation of the gods and cosmos, and how the world came into existence. Cosmogony as a religious framework for understanding the world and the universe necessitates specific types of interactions and rituals with the divinities.

22 Here, we can draw a parallel with the missionary work of the Jesuit missionary priest, Pierre-Jean De Smet, among American Indians in the 19th century. He was so trusted by various American Indian tribes, that, in 1868, the U.S. government asked him to travel into the territory of the hostile Sioux to petition them to meet with a peace commission. Fr De Smet arrived at the camp of 5,000 Sioux warriors, where he met with Chief Sitting Bull and was warmly welcomed. At De Smet’s urging, the Sioux sent a delegation to meet the peace commissioners, leading to a peace treaty signed in 1868. In 1870, he returned to the Sioux to establish a mission.



Chapter Two


The African Viewpoint Versus Colonialism As Negatively Afflicting the Problem of Tribalism in Africa

African cosmologies have been for a long time related to a mere anachronism, since it didn’t match the rules of scholastic school on the one hand. On the other hand, Christianity and Islam were considered by colonial powers to definitely bring Africans into the right path of respectably articulated ‘world’ religion and cosmologies.

The affirmed reality of plurality of cultures and languages in sub-Saharan Africa is making African scholars to revise the view of a single cultural and religious Africa as this was the case last century. Native African scholars are now challenging the so long inherited thought of non-African scholars who drew a false image of African religion and culture based on cosmological paradigms derived from non-African sources. There is a growing consensus that Africans must finally speak for themselves, from the standpoints of indigenous believers, rather than defer to the often methodologically distorted interpretations of purely academic field-workers. It is in keeping with the view that Africans must speak for themselves on this subject that, in Chapter Two, we seek to expound on African views of cosmogony to be further developed23 in Part Two.

African history has known several turnarounds, some of which include various African encounters with the Western world. A first major turnaround goes back to Africa’s encounter with the Roman Empire period, when Africa was referred to as the territory of lions.24 A later turnaround occurred in the 15th and 16th centuries, during the time of Western explorers, such as Christopher Columbus. This encounter was marked by the exploitation of Africans with the ‘triangular trade’ whereby, for several centuries, slavery was propagated.

A further encounter with the Western world was during colonialism. During the Berlin Conference (1884-1885), 14 Western countries divided African nations ‘into a cake’. The Berlin Conference left an adverse, inflexible mark on Africa, since the borders designed by the colonial masters were not primarily geographical borders. For example, by dividing even villages into configurations that involved ‘belonging’ to two different Western nations, people of the same village, same family, same house were in fact, separated from one another. It was a revolutionary, demeaning paradigm for Africans.25

The Peculiarities and Uniqueness of the Traditional African Paradigm

Africa has had many contacts with non-Africans for a long time. The eastern coast of Africa, as what is known today as Kenya and Tanzania, had economic and cultural exchanges like weddings with mostly traders. Traders would move with the seasons, spending part of the year in their homeland and part of the year living near the Horn of Africa, including what is now Kenya and Tanzania. They would marry and start families along the coasts of the Indian Ocean—trading not only commercial products but also ideas influenced by religion and other factors.26

It is important to note that Africa’s conception of the world and its cosmogony is considered as one single entity where everything is interconnected. In Africa, the living and the dead were traditionally viewed as one single reality. Wildlife and the environment were also viewed as a holistic identity. One might say that all those elements of cosmogonic life were meant to help people live in harmony.27 Breaking or interrupting any part of the harmonic chain of society would damage the whole chain. It might even endanger entire communities. It is in such a way that we can identify the overarching concept of cosmogony, which can be summarised as representing a functioning global form of unity.

Environment and biodiversity have been peaceful co-actors cooperating in the preservation of the unitarian aspect of the community, from which no one should be excluded. No harm should be done to the environment and biodiversity, since they were sacred entities and temples wherein also lives the unseen world.

The African conception of the world has always been immersed in vibrant communities. It is important to emphasise this because the claims and practices of communism have nothing to do with the way African societies were organised. The African view of community was that of a unitary system, which does not shape a world but which seeks to interpret it the way it is. It does not try to organise it nor does it try to fix it. The principal intent has been to keep it balanced. The communitarian organisation of Africa is the pillar on which the whole structure is based. Man, as the highest creature of the circle, is the guardian of the whole creation, helping keep it in equilibrium—this should be maintained at any cost.

This equilibrium should prevent or at least diminish the temptation of privatisation, separation and division. No one could keep a particular good as one’s own, personal belonging. Hunting, fishing, farming, harvesting and so forth were community activities. The key element here was a communal way of sharing group values.

Godwin Sogolo has written that “African values…may be taken to mean a set of institutionalised ideals which guide and direct the patterns of life of Africans.”28 According to Sogolo, African values are goal-oriented because they point to a desired goal, whose actions are geared towards and upon which the expectations of every individual and of the whole community are based. Individual actions are mirrored through the approved society’s values, upon which the test for justification is aimed. This makes an action a moral one. The question of moral justification provides us with the notion of ultimate value. The society may or may not actually or consciously recognise it, yet it is a part of its moral value.

Africans considered living as being sacred because every human person is endowed with life. Since every human being is a living reality, his or her life is sacred. That sacredness is extended to include families. Members of a family with more than one child are the brother or the sister of someone. The sacredness of life is also applied to how one is related to a particular group. The composition of many families is considered to embody a particular group so that the members of that group can benefit from the advantages applicable to the group. In the African cultural values system, life is priceless; only another human life can compensate for a life lost.

Africans Have Consistently Emphasised Communal Values

The fact that Africans have consistently emphasised communal values has been tellingly expressed by the priest-philosopher, J. S. Mbiti, who wrote: “I am because we are. And since we are, therefore, I am.”29 The community is the measure of everything. Sets of rules, sanctions, rewards, guidelines and every kind of guidance have been within a community’s area of competence. Even now, the worst thing that can happen to a member of the community is to be excluded from the community. This communal aspect can be considered as one of the reasons why Africans are fond of having many children. This is one sure sign that, in such a case, one has to do with a vibrant, living community. Joys and sorrowful happenings are not merely a private matter but are seen as affecting the whole community.

Within a system of communal values, individual concerns are very important—not as affecting strangers as it were but as vital to the wellbeing of the entire community. A prominent individual in a community could rally efforts to effectively address and help solve most difficulties with which persons were confronted. He or she could defend the community from any harm over and over again. Such a leader helped people find a brighter, promising future. The total wellbeing of the welfare of the community in Africa is still an important factor in the overall system of moral values.30

Thus, responsibility, kindness, honesty, hospitality, accommodation, generosity, compassion, faithfulness, love, dignity, diligence, etc. are all considered to be moral values. Moral values have been the pinnacle of someone’s identity in Africa. Everyone should promote and defend moral values. Families or persons who have not promoted moral values have been viewed as dangerous to the community—even to the applicable person in question. This value system was even more important because it shaped the destinies of individuals and the group. Such reality has formed the bedrock of African social values. Communities abhor egoism. On the other hand, unethical egoism is deemed to be merely and selfishly pursuing one’s own welfare and interests.

Maurice Nedoncelle has written that “in the gift of self, the I enhances the thou and this constitutes an agape; and the I is enhanced by the thou, which constitutes an eros…The lover who has understood the implications of eros does not desire the other as an instrument to be subordinated to his use, but as an end that is equal or perhaps superior to oneself.”31

The point Nedoncelle wants to make is that love links persons into a spiritual community. We are arguing that family values in Africa, for example, offer a potential example of how to develop a global spiritual community. But this has to be pursued in
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