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2 Cor.1:1,2

Here the apostle claims that he was an apostle of Christ Jesus (of Jesus Christ, in 1 Cor.1:1). See also Eph.1:1; 1 Tim.1:1; 2 Tim.1:1: He joins Timothy with himself in writing this letter. In writing the first epistle he associated Sosthenes with himself, one of the brethren of Corinth. The address of the second epistle is much more limited in scope than the first, for whereas the first is addressed to the church of God in Corinth, with all that in every place call upon the name of our Lord Jesus Christ, the second is limited to the church of God in Corinth, with all the saints that were in the province of Achaia. The reason may be that the matters dealt with therein were more personal and applicable to that area, and also less doctrinal than in the first. The salutation of grace and peace is similar to that of the first. Peace was the salutation in the Old Testament, and this is joined with grace of the New.

2 Cor.1:3,4,5

The manner in which Paul addresses God is similar to that of Eph.1:3 and 1 Pet.1:3, but the subject of the thanksgiving is different. Here it is because God is the Father of mercies and God of all comfort; in Eph.it is because God had blessed His saints with every spiritual blessing in Christ; and in 1 Pet.it was because God had begotten His saints again unto a living hope by the resurrection of Jesus Christ from the dead. In each case God is addressed as the God and Father of our Lord Jesus Christ. As the God of our Lord Jesus Christ, this implies the manhood of the Lord, when He became the Servant of Jehovah and a worshipper of God. As the Father of our Lord Jesus Christ, this indicates the great fact of the Fatherhood of the eternal Father, and the Sonship of the eternal Son. God had comforted or encouraged (the Greek word paraklesis has both meanings) His suffering servants, that they in turn might be able to comfort or encourage others in their affliction, through the comfort they had known themselves. How fitting are these words in the experiences of life! Only such as have themselves suffered can truly comfort the suffering. 

Those who have never known sorrow cannot enter into what sorrow is, and in consequence their words are hollow and unreal. Paul shows the compensation of the sufferers, for as the sufferings of Christ abounded unto them, even so did their comfort abound through Christ. The Lord, the great Sufferer, whose sufferings at men’s hands are the portion of all who follow His steps (1 Pet.2:21), affords His comfort to those who suffer.

2 Cor.1:6,7

Paul says that if they were afflicted or oppressed, it was for (Gk. huper, on behalf of) the comfort or encouragement and salvation (day by day salvation) of the saints, for suffering saints (that is, such as suffered for the truth of God which was at issue in their time) and servants of Christ have ever been a great benefit to others. It has been said that the blood of martyrs is the seed-plot of the Church. It says of the sufferers in the time of the great Tribulation that is coming, “They that be wise among the people shall instruct many: yet they shall fall by the sword and by flame, by captivity and by spoil, many days. ... And some of them that be wise shall fall, to refine them, and to purify, and to make them white, even to the time of the end: because it is yet for the time appointed” (Dan.11:33,35). Thus the sufferings and martyrdoms of some shall purify others. So Paul sees his sufferings having a somewhat like effect on the Corinthians. His sufferings were for their encouragement, which were to work in them the same patient endurance of like sufferings, sufferings which

Timothy endured as well as Paul. Indeed that was the common portion of the preachers of those days. Paul goes on to say that his hope for them was stedfast, that they too would bear with fortitude the shock of such sufferings, for they were partakers or partners of the sufferings and also of the comfort. Suffering and comfort are joint experiences, otherwise sufferers would succumb.

2 Cor.1:8,9

Here Paul alludes to the scenes of Acts 19:23-41, which he referred to in 1 Cor.15:32, when he fought with wild beasts (infuriated men) at Ephesus: not physically, of course. No wonder Paul speaks of being weighed down exceedingly, and despairing even of life. After so great a manifestation of the power of God in the lives of men who had been converted so soundly from the past practices of their lives, as is evident from the early part of Acts 19, it must have greatly depressed Paul. After seeing what the disciples he had made in Ephesus did, he looked upon a sea of rioters led by Demetrius, men ready to spill blood, determined to end the effects of the apostle’s powerful preaching, by which so many were affected to their eternal good in Ephesus and Asia. Diana of the Ephesians had lost many of her votaries. So hopeless did things seem during the rioting, that Paul, writing to the Corinthians from Macedonia (Acts 20:1,2), said, as here, that they had the answer of death within themselves. 

The lesson learned from this experience was, that they should not trust in themselves, as in men sentenced to death, but in God who raiseth the dead. Thus Paul was brought out of a seemingly hopeless situation by the God of resurrection, even as Abraham his forefather had been when he laid Isaac, the son of promise, upon the altar. Paul tells us that in such a seemingly hopeless situation, when the sentence of death was about to be executied upon Isaac, Abraham was “accounting that God is able to raise up, even from the dead; from whence he did also in a parable receive him back” (Heb.11:17-19).

2 Cor.1:10,11

Paul was delivered from “so great a death” in Ephesus. God does deliver, he assured the Corinthians, and when he wrote to Tim. his last epistle, he said, “At my first defence no one took my part, but all forsook me: may it not be laid to their account ... The Lord will deliver me from every evil work, and will save me unto His heavenly kingdom” (2 Tim.4:16-18). Of old, David sang, “God is unto us a God of deliverances; And unto JEHOVAH the Lord belong the issues from death” (Ps.68:20). Peter too says, “The Lord knoweth how to deliver the godly out of temptation, and to keep the unrighteous under punishment unto the day of judgement” (2 Pet.2:9). How sweet and assuring it is, that in whatever seemingly impossible circumstances we may be, God will deliver us in agreement with His perfect will! Such was the God in whom Daniel trusted when he was cast into the den of lions, and in whom his three companions also trusted and were delivered from Nebuchadnezzar’s fiery furnace. It was also this God who delivered Peter from the murderous Herod who killed James. He delivered Jas. through death and Pet.by an angel. Paul speaks of the Corinthian saints helping or labouring together by their supplication on behalf (Gk. huper) of Paul and his fellow-servants. This is a work which we may each do for one another in whatever difficulty we may be. The result of this supplication should be, that the gift of divine mercy in God’s delivering power would cause thanksgiving by the many on their behalf. If mercies are sought from God, then those who have laboured in joint intercession should return thanks for the bestowal of such.

2 Cor.1:12

Paul shows here why the Corinthians should pray for them, and also he begins to defend himself against the accusation of fickleness in altering his plans to come to them. His defence before the Jewish Sanhedrin was, “Brethren, I have lived before God in all good conscience until this day” (Acts 23:1; see also 2 Tim.1:3; Acts 24:16). He declares to the Corinthians his purity of conscience, that in holiness and sincerity of God, as emanating from God, not in fleshly wisdom, which is ever impure, but in God’s grace, they behaved in the world before men, and more abundantly towards the saints, and as here, toward the Corinthians. This is a course of conduct that we all do well to follow. Christian men should be holy and sincere men whose conduct will bear examination in sunlight, conduct in which there is nothing shady. Grace teaches us so to behave (Tit.2:11,12).

2 Cor.1:13,14 

Paul’s and Timothy’s behaviour had been such that he could write as he was now doing regarding their holiness and sincerity, which was in keeping with what they had previously read from his pen. He hoped that they would acknowledge this unto the end. This they had partly acknowledged, that these servants of Christ were their cause of glorying, and the Corinthians were their cause of glorying, and this glorying was in the day of the Lord Jesus, which is the present day, not the day of Christ, which is the day of His coming again. It was in the day of the Lord Jesus in which the spirit of the sinning brother, of 1 Cor.5, was to be saved. This salvation was accomplished, as we know from 2 Cor.2:1-11.

2 Cor.1:15,16

Here Paul explains to the Corinthians what had been his original plan, to come directly to them by sea from Ephesus. Perhaps the tumult in Ephesus (Acts 19) had some effect on his original plan of travel. But his real reason in altering his travel arrangements is stated in verse 23 and 2:1: On the one hand he wished to spare them, and on the other he did not wish to come again to them in sorrow. He knew the effect that his first letter would have produced. He was at the time of writing this letter passing through Macedonia on his way to them. He sends this letter on before him to remove their charge of fickleness. His original purpose was to come to them from Ephesus, and from them to go on to Macedonia, and to return to Corinth again from Macedonia, and then to go from Corinth to Jerusalem.

2 Cor.1:17,18,19

Paul questions them as to whether there had been fickleness (Gk. elaphria, lightness, levity) with him, or whether he had purposed according to the flesh. Were his actions contradictory, and that he was to be characterized by yea yea and nay nay? But as God is ever faithful to His word and purposes, so was Paul’s word to them; it was no compound of contradictory statements of yea and nay. Had they known all that he had suffered at Ephesus, and appreciated also the seriousness of their own disorders as revealed in his first epistle, they might have been saved from carping criticism of his actions. It is also true of the criticism of men as to the actions of God, for when men know more they will say less, less about God’s actions and those of His servants. Paul and his fellow-servants were followers of One, even the Son of God, who is not yea and nay, but in Him is an eternal yea, for He is “the Amen,” the Hebrew equivalent to “Yea” (Rev.3:14). Mere human religions are full of contradictory Yeas and Nays, but it is not so with Christ, and it should not be so with those who follow Him.

2 Cor.1:20

However many the promises of God are, the yea, or yes to us is in Christ; we can have the promises on the conditions attached thereto. God speaks down to us in Christ. It is ours to respond, and the Amen rises to God in Christ through us to the glory of God. God promises and His yea to us is in Christ, and we respond and the Amen to God is in Christ. Yea down and Amen up.

2 Cor.1:21,22

“Stablisheth” (Gk. bebaioo, to render constant and unwavering) is a present participle here, signifying that God is the establishing One in (Gk. eis, into) Christ, and that the work is continuous. In contrast to this, the anointing, the sealing and the giving of the earnest are all aorist participles showing that they are past acts by God. The anointing, the sealing and the giving of the earnest of the Spirit are acts of God, at the time of the regeneration of the believer, that are not repeated. Jn says, “Ye have an anointing from the Holy One, and ye know (Gk. oida, to see, not ginosko, to learn; it shows the divinely given competence of the anointed believer to know) all things” (1 Jn 2:20, see also verse 27). 

The Lord was anointed by the Holy Spirit at His baptism (Acts 10: 38), but we were anointed when we believed (Acts 10:43-45; Jn 7: 37-39; Gal.3:2). God also sealed us with the Spirit. “In whom (Christ) ye also, having heard the word of the truth, the gospel of your salvation – in whom, having also believed, ye were sealed with the Holy Spirit of promise, which is an earnest of our inheritance, unto the redemption of God’s own possession, unto the praise of His glory” (Eph.1:13,14). “Grieve not the Holy Spirit of God, in whom ye were sealed unto the day of redemption” (Eph.4:30). “God ... gave unto us the earnest of the Spirit” (
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