
The Story of Imam Ahmad ibn Hanbal

(Allah have mercy on him)

Muddassir Khan

Copyright 2025

Muddassir Khan

All rights reserved

No part of this publication may be reproduced or distributed in any

form or by any means electronic or mechanical, or stored in a

database

or retrieval system, without prior written permission from the

publisher. While every precaution has been taken in the preparation

of

this book, the publisher assumes no responsibility for errors or

omissions, or for damages resulting from the use of the information

contained herein.


Table of Contents

Title Page

Copyright Page

Chapter 1

Chapter 2

Chapter 3

Chapter 4

Chapter 5

	[image: ]
	 	[image: ]


[image: ]

​Chapter 1

[image: ]


Ancestry and Lineage of Imam Ahmad

His full name was Aḥmad ibn Muḥammad ibn Ḥanbal ibn Hilāl ibn Asad ibn Idrīs ibn ʿAbdillāh ibn Ḥayyān. His teknonym was Abū ʿAbdillāh.

ʿAbdullāh ibn ʿAtāʾ remarked that Aḥmad ibn Ḥanbal and the Prophet Muḥammad (peace and blessings be upon him) share a common ancestor—Nizār. The Prophet was among the descendants of Muḍar ibn Nizār, and all of Quraysh trace their lineage to Muḍar. In contrast, Aḥmad ibn Ḥanbal descended from Rabīʿah ibn Nizār, the brother of Muḍar. Nizār had four sons: Muḍar, Rabīʿah, Iyād, and Anmār. All Arab tribes descend from these four branches.

Al-Aṣmaʿī stated that Abū ʿAbdillāh Aḥmad ibn Ḥanbal belonged to the clan of Zuhl and that his father held a position of leadership.

His father, Muḥammad—the father of Abū ʿAbdillāh—served as a soldier stationed in Merv and passed away at around thirty years of age. Ibn al-Jawzī recorded that his father was a professional in the military ranks.

Aḥmad’s origins trace back to Baṣrah. His grandfather, Ḥanbal, had aligned himself with the ʿAbbāsid cause and had held the governorship of Sarkhas. In championing the ʿAbbāsid movement, he endured considerable hardship.

There is some variance in the reports regarding his father's station—some assert he was a military commander, others say he was a soldier—but what is undisputed is that he belonged to a warrior class, as did all Arabs of the time, who neither toiled as farmers nor worked as artisans, but lived as formidable combatants.

Thus, Aḥmad—may Allah bestow His mercy upon him—was heir to a legacy of fortitude and valor, passed down from both his father and grandfather. From them, he inherited his unwavering stance upon truth and his enduring patience amidst tribulation.

Maternal Roots and Tribal Affiliation

His mother, the noblewoman who bore him, hailed from the tribe of Shaybān. She was Ṣafiyyah bint Maymūnah bint ʿAbd al-Malik al-Shaybānī, from the clan of Banū ʿĀmir. His father resided among her people and took her in marriage. Her grandfather was ʿAbd al-Malik ibn Sawādah ibn Hind al-Shaybānī, of the Banū Shaybān. His hospitality was renowned—Arab tribes would seek him out, and he would host them generously.

Birth and Early Years

Though Aḥmad traced his lineage to Baṣrah, his grandfather had migrated to Khurāsān, where he was appointed governor of Sarkhas during the Umayyad reign. When the ʿAbbāsid call gained prominence, he lent his support to their cause and aligned with their ranks.

His father had been based in Merv. It was there that his mother conceived him, and while she carried him in her womb, she journeyed to Baghdād. There, she gave birth to him—may Allah’s mercy be upon him.

He was born in the month of Rabīʿ al-Awwal, in the year 164 AH. This date is confirmed and uncontested, as it was narrated directly from him. His son ʿAbdullāh reported hearing his father say: “I was born in Rabīʿ al-Awwal of the year 164.”

His other son, Ṣāliḥ, similarly affirmed: “He was born in the year 164, in the month of Rabīʿ al-Awwal, and he was carried in the womb from Merv.”

Early Loss and Maternal Care

Imam Ahmad's father passed away while still in the prime of youth, leaving him an orphan in early childhood. His upbringing then fell entirely to his mother. Recalling this chapter of his life, Imam Ahmad once remarked: “I was brought from Khurasan while yet in the womb, and she gave birth to me here. Thus, I never laid eyes on either my grandfather or my father.”

As previously noted, his father died at the age of thirty, and his mother assumed full responsibility for his care. Salih, his son, narrated from his father: “It was she who pierced my ears and placed two pearls in them. Later, she gifted them to me, and I sold them for thirty dirhams.” It is conceivable that this tradition of adorning children with earrings originated from Khurasan, as it was not a prevalent practice in Arab lands.

Signs of Excellence in Youth

From his earliest years, Imam Ahmad began to display traits of brilliance and distinction. He took up the pen at a young age, and he recalled: “I started writing while still a young boy, and I was employed in the Deewan at the age of fourteen.”

Even in his youth, he was recognized for his exceptional character, refined manners, and elevated ethics. He was admired for the quality of his script and his firm refusal to record anything inappropriate. Abū ʿAfīf spoke of him, saying: “He was among us as a young scribe, and we acknowledged his excellence. At the time, the Caliph resided in ar-Riqqah, and people would send letters to their families. Their women would approach the master with messages, requesting: ‘Send Ahmad ibn Ḥanbal to us,’ so that he might write responses to their letters. He would approach them with his head bowed, writing their replies. At times, they might dictate something indecent, yet he would refuse to write it.”

Admiration and Praise from Elders

Abū Sirāj ibn Khuzaymah was struck by his noble conduct and high manners. He once said: “I bear the costs of my children’s education, hiring instructors to teach and discipline them, yet I do not see in them what I see in this boy, Ahmad ibn Ḥanbal—the orphan. Look what he has become!” His astonishment at the boy’s refined character was evident.

Among his peers, young Ahmad distinguished himself through his devotion, dedication to his duties, enduring patience, and his unwavering resolve even in the face of adversity. He did not occupy himself with idle amusements, but despite his youth, he embodied the virtues of maturity. This remarkable development may well have been the result of being compelled to rely on himself from a young age, combined with an inherently self-reliant spirit from his earliest days.

These traits did not go unnoticed by the scholars he encountered during this formative period. Al-Haytham ibn Jamīl remarked: “If this young boy lives, he will become a source of proof for the people of his generation.” And indeed, this prediction came true. The boy grew into a man who lived to the age of seventy-seven, becoming a beacon of guidance for his era through his knowledge, virtue, piety, perseverance, remarkable forbearance, and his unwavering stance despite the hardships he endured for the sake of his convictions.

His Physical Appearance

May Allah have mercy on him—Imam Ahmad was tall, with a handsome face and a dark complexion. He was gentle in nature and deeply humble. Some accounts describe him as tall, while others say he was of medium stature. These differing descriptions may stem from the varying perceptions of height among individuals.

Abū Jaʿfar ibn Zarīḥ al-ʿUqbārī recounted: “I sought out Aḥmad ibn Ḥanbal to ask him about a particular matter. I waited at the door of his house until he came out. When he appeared, I rose to greet him with the peace, and I saw before me an elderly man, tall in stature, with dyed hair and a dark brown complexion.”

His Appearance and Clothing

Muhammad ibn al-ʿAbbās ibn al-Walīd an-Nahwī recounted having seen Aḥmad ibn Ḥanbal. He described him as of moderate stature and pleasing in appearance. His hair was tinted not with the red of mature henna, but with its earlier, greenish hue. His beard still held strands of black. Upon observing his attire, he noted that Aḥmad wore both an ʿimāmah wrapped around his head and an izār covering his lower half.

ʿAbd al-Malik al-Maymūnī remarked that Aḥmad’s garments were modest and unpretentious. The cost of a typical outfit of his would be around one dīnār. In temperament, he was neither excessively lenient nor quick to anger.

Al-Faḍl ibn Ziyād narrated that he once saw Abū ʿAbd Allāh during winter wearing two shirts, with a colored jubbah layered between them. On other occasions, he would don a single shirt and a thick fur garment, and in harsher cold, he was seen wearing a fur cloak over his jubbah. At times, he wrapped an ʿimāmah over a qalansuwah, and at other times, he would wear the qalansuwah on its own, without a turban.

Cleanliness and Personal Grooming

Imām Aḥmad—may Allah have mercy on him—maintained a high standard of cleanliness in both his person and his attire. ʿAbd al-Malik al-Maymūnī stated that he had not seen anyone whose clothing was purer or whose personal grooming was more precise than that of Aḥmad ibn Ḥanbal. He was meticulous in trimming his moustache, grooming the hair on his head, and maintaining cleanliness of the body, including the removal of pubic hair. His garments were remarkably white and well cared for.

His Commanding Presence

A sense of solemnity and dignity surrounded him. Muḥammad ibn Muslim remarked that they refrained from arguing with Aḥmad ibn Ḥanbal on religious matters, out of reverence for his elevated standing and his steadfast adherence to the teachings of Islam.

Al-Ḥasan ibn Aḥmad, governor of al-Jisr, once said that he had visited Ishāq ibn Ibrāhīm along with other officials and notable figures, yet none of them struck him with the same gravitas as Aḥmad ibn Ḥanbal. Upon approaching him to speak, he was overcome with trembling, such was the awe that Aḥmad instilled.

ʿAbdūs recounted that on one occasion, Abū ʿAbd Allāh saw him laughing. The mere memory of that encounter left him feeling embarrassed before him ever since.

Abū ʿUbayd al-Qāsim ibn Sallām said he had sat with many distinguished scholars, including Abū Yūsuf, Muḥammad ibn al-Ḥasan, Yaḥyā ibn Saʿīd, and ʿAbd al-Raḥmān ibn Mahdī. Yet none evoked in him the same sense of awe as Aḥmad ibn Ḥanbal. He once visited him while he was imprisoned, intending to greet him with peace. A man beside him posed a question, but the presence of Aḥmad was so commanding that Abū ʿUbayd was unable to respond.

His Marriages

Imām Aḥmad delayed marriage until later in life due to his full devotion to the pursuit of knowledge. He explained himself, saying: “I did not marry until after reaching the age of forty.” His first wife was Umm Abī ʿAbbāsah bint al-Faḍl, an Arab woman from ar-Rabadh. She bore him only one son, named Ṣāliḥ, and then passed away. It was reported that she was noble in character, and he found her kind and obedient. He said, “Umm Ṣāliḥ lived with me for thirty years, and not once did we disagree.”

Following her death, he married another Arab woman named Rayḥānah, who gave birth to a son named ʿAbd Allāh.

A Marriage Marked by Humility

Aḥmad ibn ʿAbthar recounted the circumstances of his marriage to Rayḥānah, saying: "When Umm Ṣāliḥ passed away, Aḥmad instructed a woman from among them, saying: 'Go to the daughter of my paternal uncle and seek her hand in marriage on my behalf.' The woman conveyed the proposal, and the cousin accepted. Upon her return, Aḥmad asked, 'Did her sister hear what you said?' Then he added, 'Is it the one who has only one eye?' She confirmed, 'Yes.' He replied, 'Then go back and ask in marriage the one who has only one eye.' She went to her, conveyed the proposal, and she accepted. This woman later became the mother of his son, ʿAbdullāh."

Not long after moving into Aḥmad's household, she asked him, "Do you have any criticism to make of me?" He answered, "None, except for the shoes you wear—they are not the kind worn in the time of the Messenger of Allah (peace and blessings be upon him)." In response, she sold them and replaced them with a worn-out pair, which she began to wear thereafter.

The Chronology of His Marriages

Imām al-Dhahabī, in his work Tārīkh al-Islām wa Wafayāt al-Mashāhīr wa al-Aʿlām, maintained that Aḥmad married Rayḥānah while Umm Ṣāliḥ was still alive. He reasoned this based on the age difference between Ṣāliḥ and ʿAbdullāh, noting that Ṣāliḥ was ten years older. Given that Aḥmad remained with Umm Ṣāliḥ for more than thirty years, it follows that he married Umm ʿAbdullāh during her lifetime.

Following the death of his wife Umm ʿAbdullāh, Aḥmad purchased a bondwoman named Ḥusn.

His Children

Ṣāliḥ ibn Aḥmad ibn Ḥanbal, whose teknonym was Abū al-Faḍl, was the eldest of Aḥmad’s children. He was born in the year 203 AH. Aḥmad held him in deep affection and high regard. Many transmitted knowledge from him, and he was instrumental in the dissemination of his father’s jurisprudence. Ṣāliḥ was known for his remarkable generosity and supported a large household. He was appointed judge in Iṣfahān, where he later passed away in the month of Ramaḍān, 265 AH. Among his descendants was his son Zuhayr ibn Ṣāliḥ, a jurist and ḥadīth narrator who transmitted reports from his father and others, and who was deemed reliable by the scholars of ḥadīth.

ʿAbdullāh ibn Aḥmad ibn Ḥanbal, whose teknonym was Abū ʿAbd al-Raḥmān, was the most prominent transmitter of his father’s religious rulings and legal views. He possessed exceptional memorization skills. Aḥmad once remarked, "My son ʿAbdullāh has been granted knowledge of ḥadīth," or, "has been blessed with the memorization of ḥadīth." He died in the year 290 AH and was buried in the cemetery of Bāb al-Tibn. His nephew Zuhayr led the funeral prayer.

Children from Ḥusn

From his bondwoman Ḥusn, Aḥmad had a daughter named Zaynab, known as Umm ʿAlī. She later gave birth to twin boys, al-Ḥasan and al-Ḥusayn, both of whom died in infancy. She then bore him another al-Ḥasan and Muḥammad, who lived into their forties. After them came Saʿīd, born around fifty days before his father’s passing. He lived well beyond the death of his brother ʿAbdullāh. Ibn al-Jawzī noted, "As for al-Ḥasan and Muḥammad, nothing specific is known about them."

His Pursuit of Knowledge

From an early age, Imām Aḥmad exhibited a marked zeal for the pursuit of knowledge. As a youth, he aligned himself with the scholars of ḥadīth and adopted their discipline. This alignment, however, did not indicate a rejection of the legal opinions and interpretations of the jurists. On the contrary, he studied these sources as well, though he did not give them primary emphasis. Al-Khallāl commented: "He wrote and memorized the texts of juristic opinion, but eventually gave them no consideration."

The first scholar from whom Imām Aḥmad narrated ḥadīth was Abū Yūsuf. He stated: "The first person from whom I wrote ḥadīth was Abū Yūsuf." Abū Yūsuf was known for combining the methodology of legal scholars with that of the scholars of ḥadīth.

Imam Ahmad's Early Pursuit of Hadith Knowledge

Imam Ahmad began his study of Hadith in the early years of his youth. Once he resolved to dedicate himself to this pursuit, he saw no other option but to seek knowledge from all the scholars of Hadith across Iraq, Ash-Sham, and Al-Hijaz. It is likely that he was the first scholar to collect and document Hadith from all these regions. His Musnad is a testament to this, as it contains Ahadeeth from Al-Hijaz, Ash-Sham, Al-Basrah, and Al-Koofah, categorizing them appropriately.

Beginnings in Baghdad

Naturally, he began his collection of Hadith in the city where he resided, Baghdad. In the early stages of his academic journey, it was only fitting that he find a singular teacher from whom he would exclusively learn, without reference to others, until he had gained sufficient strength in knowledge and developed the discernment to choose what was best. This teacher was Hushaim bin Basheer bin Abi Hazim, who passed away in 183 A.H. Imam Ahmad began studying under him in 179 A.H., when he was sixteen years old. Reflecting on this period, Imam Ahmad remarked, "We began recording Hadith from Hushaim in 179 A.H., and we stayed with him through 180, 181, 182, and 183 A.H., the year of his passing."

Imam Ahmad's Devotion to Learning

Imam Ahmad commented, "I started studying Hadith when I was sixteen years old, and Hushaim passed away when I was twenty. I first heard from him in 179 A.H." After the death of Hushaim, Imam Ahmad's zeal for acquiring Hadith became apparent. He sought knowledge relentlessly and faced many difficulties in doing so. He recounted, "At times, I would wish to go very early to study Hadith, but my mother would hold onto my garment and say: ‘Wait until the people (i.e., the students) are allowed, or until the morning.'"

Imam Ahmad’s Travels in Pursuit of Knowledge

Imam Ahmad’s scholarly journey to acquire Hadith knowledge began in 186 A.H. He traveled extensively to Al-Basrah, Al-Hijaz, Yemen, and Al-Koofah. His travels and the hardships he endured throughout them demonstrate his intense desire for knowledge and his willingness to invest his wealth and exert his utmost effort in pursuit of this noble goal.

Imam Ahmad made five trips to Al-Basrah, sometimes staying for over six months during these visits. He also made five journeys to Al-Hijaz, the first of which was in 187 A.H. During this visit, he met Imam Ash-Shafi’i and not only learned the Hadiths of Ibn ‘Uyainah, which had been his primary focus, but also acquired the jurisprudence of Imam Ash-Shafi’i.

Reflections on the Hajj and Travels

Imam Ahmad described his travels to Al-Hijaz, saying, "I performed Hajj five times—three times on foot. On one of these pilgrimages, I spent thirty dirhams, and on another, I lost my way while walking. I stood on the road and cried out: ‘O servants of Allah! Show me the way...'" He performed Hajj on foot, not only to fulfill the rites but also to approach the Sacred House of Allah and learn the Hadiths of the Messenger of Allah ﷺ, along with the legal rulings of his devoted Companions.

He hoped to receive the reward of Hijrah (migration for the sake of Allah), recognizing the immense reward that awaited those who migrate for His sake. The long distance and hardships of travel did not deter him from seeking knowledge.

Journey to Yemen and Encounter with Abdur-Razzaq bin Hammam

In 198 A.H., Imam Ahmad resolved to go on Hajj. After completing the pilgrimage and spending some time near the Sacred Mosque, he intended to visit Abdur-Razzaq bin Hammam in San’a’. He had made this arrangement with his fellow seeker of knowledge, Yahya bin Ma’een. As they entered Makkah and were performing Tawaf Al-Qudoom, they saw Abdur-Razzaq bin Hammam also performing the Tawaf. Yahya recognized him, as he had met him before, and greeted him with peace, saying, "This is your brother, Ahmad bin Hanbal." Abdur-Razzaq replied, "May Allah grant him long life and make him steadfast. I have heard nothing but good of him." Yahya then told Imam Ahmad, "We will visit him tomorrow, if Allah wills, to hear and write."

After Abdur-Razzaq left, Imam Ahmad rebuked Yahya, asking, "Why did you set an appointment with the Sheikh?" Yahya replied, "To hear from him. Allah has spared you a month’s journey there and a month’s journey back, and saved you the expenses." Imam Ahmad responded, "I do not want Allah to see me abandon my original intention to go to Yemen for the sake of this opportunity you mentioned to stay and hear from him." Thus, after performing Hajj, Imam Ahmad continued his journey to San’a’, where he learned from Abdur-Razzaq bin Hammam.

Enduring the Hardship of the Path

During his travels, he endured severe hardship, falling ill and sinking into poverty. His provisions were exhausted while still en route, forcing him to work alongside baggage carriers to continue his journey until he reached Sanʿā’.

Upon his arrival, ʿAbdur-Razzāq extended support to him, saying, “O Abū ʿAbdillāh, take this and make use of it—for our land yields neither trade nor profit.” He offered him some dinars, but Imām Aḥmad replied, “I am managing.” And so he remained in that state of difficulty for two full years.

The Joy of Sacred Knowledge Despite Hardship

When Aḥmad ibn Ḥanbal returned to Makkah after his visit to ʿAbdur-Razzāq, the marks of fatigue and suffering were evident on his face and body. Yet he rejoiced in the Prophetic narrations he had gathered.

Ibrāhīm ad-Durūqī recounted, “When Aḥmad ibn Ḥanbal came back to Makkah from ʿAbdur-Razzāq, I saw him pale and gaunt, with the visible signs of illness and weariness upon him. I said, ‘O Abū ʿAbdillāh, you have endured great hardship for the sake of your journey to ʿAbdur-Razzāq.’ He replied, ‘How insignificant is the hardship compared to the benefit we obtained from ʿAbdur-Razzāq! We wrote from him the ḥadīth of az-Zuhrī narrated through Sālim ibn ʿAbdillāh, who reported from his father—and the ḥadīth of az-Zuhrī as transmitted through Saʿīd ibn al-Musayyib, who reported from Abū Hurayrah.’”

Unceasing Pursuit of Knowledge

Even after attaining fame, narrating extensively, and being recognized as an Imām, Aḥmad ibn Ḥanbal never ceased to seek knowledge. A contemporary once saw him holding an inkwell, actively writing and listening. The man said, “O Abū ʿAbdillāh, you have reached such a station, and you are the Imām of the Muslims.” He replied, “(I shall remain) with the inkwell until (I reach) the graveyard.”

He also stated, “I shall seek knowledge until I am laid to rest in the grave.”

His Determination and Humility in Learning

He would travel vast distances on foot in pursuit of knowledge. His son ʿAbdullāh narrated, “My father journeyed to Tarsus on foot, and he walked all the way to Yemen.”

He had no reservations about learning from those with lesser knowledge than himself. He stayed with Yaḥyā ibn Saʿīd al-Qaṭṭān, and later travelled to Wāsiṭ. When Yaḥyā inquired about him, he was told, “He has gone to Wāsiṭ.” He asked, “What does he want with Wāsiṭ?” They replied, “He is staying with Yazīd ibn Hārūn.” He asked again, “And what will he do while with Yazīd ibn Hārūn?”—implying that Aḥmad ibn Ḥanbal already possessed greater knowledge than Yazīd.

His Renunciation of Worldly Pleasures in Pursuit of Knowledge

Among the clearest signs of his unwavering devotion to sacred knowledge, his persistence in seeking it, and his prioritization of it above the enjoyments of worldly life, is that he did not occupy himself with acquiring wealth or pursuing marriage. He chose to delay marriage until he reached the age of forty, by which time he had attained the level of knowledge he had set out to achieve.

His Eminence in Religious Scholarship and Legal Understanding

Imām Aḥmad enjoyed an exalted rank in the realm of Islamic scholarship, and this position was acknowledged by his contemporaries, who spoke of him with admiration and esteem.

Aḥmad ibn Salamah an-Nīsābūrī said: “I mentioned Yahyā ibn Yahyā, Isḥāq ibn Rāhawayh, and Aḥmad ibn Ḥanbal to Qutaybah ibn Saʿīd, and he replied: ‘Aḥmad ibn Ḥanbal surpasses all of those you named in knowledge.’”

Isḥāq ibn Rāhawayh related: “I was sitting in the company of Aḥmad ibn Ḥanbal, Yahyā ibn Maʿīn, and our companions in Iraq, and we were discussing ḥadīths reported through one, two, or three chains of transmission. Yahyā ibn Maʿīn remarked, ‘Is it not the case that the authenticity of this chain is agreed upon by scholarly consensus?’ They responded, ‘Indeed.’ He continued, ‘Then I ask you: what does this report imply? How is it to be explained? What legal rulings can be drawn from it?’ But none among them spoke—except Aḥmad ibn Ḥanbal.”

His Mastery in Transmission and Comprehension of Prophetic Reports

Muḥammad ibn Muslim ibn Warrah was asked about ʿAlī ibn al-Madīnī and Yahyā ibn Maʿīn—who among them had memorized more ḥadīths? He responded: “ʿAlī narrated more and had wider transmission, while Yahyā excelled in distinguishing between sound and weak reports. However, the one who brought together both these qualities was Abū ʿAbdillāh Aḥmad ibn Ḥanbal—he was a jurist, deeply learned, and vast in memorization.”

Recognition of His Scholarship from Early Youth

The acknowledgement of Aḥmad’s scholarly distinction did not emerge only after he had aged and his hair had turned grey. Rather, it was affirmed during his youth, while he was still in the prime of life. Aḥmad ibn Saʿīd ar-Rāzī said: “I have never seen one with darker hair—that is, one so young—who had memorized more of the ḥadīths of the Messenger of Allah (peace and blessings be upon him), who had a deeper grasp of the rulings derived from them, and a more profound understanding of their meanings than Aḥmad ibn Ḥanbal.”

Al-Muzanī reported: “Ash-Shāfiʿī once said: ‘I saw a young man in Baghdād who, whenever he said ḥaddathanā ("we were told"), the people would respond: ‘He has spoken the truth.’ I asked him, ‘Who was this man?’ He replied: ‘Aḥmad ibn Ḥanbal.’”

The Scholars’ Veneration of His Rank and Knowledge

Countless scholars expressed their reverence for him, and their words reveal the profound impression he left upon them. Ibrāhīm al-Ḥarbī said: “I saw Aḥmad, and it was as if Allah had gathered in him the knowledge of both the ancients and those who came after.”

Abū Bakr al-Athram stated: “I never met anyone more knowledgeable of the Sunnah than Aḥmad.”

Abū Jaʿfar an-Nufaylī said regarding him: “Aḥmad was among the foremost imams of the religion.”

Muḥammad ibn Naṣr al-Marwazī reported: “I sat with Aḥmad ibn Ḥanbal and asked him about certain issues. I found him to possess more ḥadīths than Isḥāq ibn Rāhawayh and a greater understanding in legal matters.”

However, his knowledge was not merely
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