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(1)

Bia ta kar-e-een ummat bazaim

Qumar-e-zindagi mardana bazaim 

Chunan nalem andar masjid-e-shahr 

Dile dar seena-e-mulla gudazaim

Translation:

Come, let us reshape the destiny of this Ummah; Let us wager the gamble of life with manly courage. Let us lament so profoundly within the city’s mosque That we may melt the stone-cold heart within the cleric's breast.

(2)

Agar yak qatra-e-khoon dare, agar musht-e-pare dare 

Bia ba man ki man amozam tareeq-e-shahbazi ra

Translation:

If you possess but a single drop of blood, if you own but a handful of feathers; Come with me, so that I may teach you the ways of royal falconry.

Dr. Muhammad Iqbal

"Paperback is published by Right Business Machine. Search the publisher’s name (A. R. Randhawa) on your Favorite bookstore to grab your print copy."
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CONSTITUTION OF TANZEEM-E-ISLAMI

بِسْمِ اللهِ الرَّحْمَنِ الرَّحِيمِ

(Taleef-e-nuskha haye wafa kar raha tha main

Majmua-e-khayal bhi fard fard tha)

Translation:

I was compiling the pages of fidelity and devotion,

Though each component of this treasury of thought lay scattered and apart.

The book under review is essentially a meticulous compilation of those scattered pages of devotion. The individual components of this "treasury of thought" have long been foundational pillars of the official literature of Tanzeem-e-Islami.

To state the context, the founder of Tanzeem-e-Islami and caller to the Quran, Dr. Israr Ahmed (may Allah have mercy on him), adopted public oratory and lecturing as his primary medium for articulating and disseminating his profound thoughts—a medium he utilized with exceptional mastery. Over time, these lectures and Quranic discourses were transcribed from audio cassettes and brought onto the printed page. The booklets derived from these discourses formed the core literature of Tanzeem-e-Islami, alongside a few concise yet invaluable treatises penned directly by the revered founder himself.

Alhamdulillah, keeping in view the organizational expansion and the widening scope of our missionary work, a long-standing need was felt to produce a single volume that was not overly voluminous, yet remained comprehensive enough to serve as a complete introduction to Tanzeem-e-Islami. With this objective in mind, a structural draft based on selected excerpts from his booklets was presented to the founder. This was presumably around 2009. Following his initial approval, work commenced on this framework. However, while the manuscript was still in the preparatory stages for final approval, the monumental tragedy of the revered founder’s passing occurred.

Subsequently, the current Amir, Hafiz Akif Saeed Sahib—who had already been providing vital guidance throughout this project—decided that this volume should now also feature a concise biographical introduction and an overview of the religious services of the founder, alongside the introduction to Tanzeem-e-Islami itself. To fulfill this requirement, the comprehensive essay by Hafiz Engineer Naveed Ahmed Sahib, titled "Dr. Israr Ahmed: Biography and Religious Services," has been incorporated into this publication.

This compilation is structured into three primary sections and several appendices. As mentioned, Section One presents a brief biographical sketch and an overview of the religious contributions of the founder of Tanzeem-e-Islami, Dr. Israr Ahmed, authored by Hafiz Engineer Naveed Ahmed Sahib. Section Two presents the introduction and historical background of Tanzeem-e-Islami as reflected through the writings and speeches of the founder. Section Three focuses on the central call (Dawah) and practical methodology of Tanzeem-e-Islami. The appendices included at the end of the book consist of foundational documents concerning core principles and organizational administrative frameworks.

A deep thematic and purposeful coherence binds these distinct components together. To respect this intrinsic connection and weave these parts into a unified scholarly whole, a brief editorial note has been placed before each section, chapter, or sub-section. These editorial notes clarify the preceding and succeeding contexts and pinpoint the exact placement of each text within the broader corpus of organizational literature.

It is also crucial to clarify that the footnotes in this book were written by the revered founder himself, except for those footnotes that explicitly conclude with "Compiler" (Murattib) in parentheses.

Every possible effort has been made to ensure precision in typesetting and proofreading. Nevertheless, we will be deeply grateful to any reader who points out an oversight, and corrections will be incorporated into future editions, In sha Allah (if Allah wills).

In conclusion, we pray before Allah, the Lord of Honor, that He makes this publication beneficial for Islam and Muslims, both in this world and the Hereafter. May He make it a vehicle for widely disseminating the trust of Islamic revolutionary thought—a profound legacy that traces from the Imam of India, Hazrat Shah Waliullah Dehlawi (may Allah have mercy on him), through our revered founder Dr. Israr Ahmed, down to us, the affiliates of Tanzeem-e-Islami, to reach the masses of humanity. Ameen!

Saturday, 26 Jumada al-Ula 1432 AH / April 30, 2011

بِسْمِ اللهِ الرَّحْمَنِ الرَّحِيمِ
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​​​​​​​Foreword
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The great caller to the Quran and religious leader of the modern era, Dr. Israr Ahmed—who was not only my benefactor and mentor but also my revered father—passed away last year on April 14, 2010 (28 Rabi al-Thani 1431 AH). His persona required no introduction, not just for the Muslims of Pakistan, but for Urdu-speaking and Urdu-understanding individuals across every corner of the globe.

However, the vast majority of people are familiar with him only to the extent that he was an unparalleled teacher and exponent of the Quran. Allah had blessed him with such a captivating and profoundly moving style of oratory that when he expounded the Quran, the message of guidance hidden within every single word was not only clarified to the listeners, but was felt penetrating and stirring their hearts and minds. His Quranic discourses served to augment the faith and conviction of his audience, carving an indelible impression of the majesty of the Wise Book upon their hearts.

He addressed numerous critical religious themes in his discourses. Each lecture served to resolve the intellectual ambiguities of the listeners and elevate their religious consciousness. Allah had endowed him with extraordinary vigor and stamina, enabling him to deliver scholarly and analytical lectures for hours under the light of the Quran and Sunnah, maintaining the absolute engrossment and undivided attention of thousands of attendees until the final moment.

In expanding this international recognition of Dr. Sahib, a significant role was played by various television channels in Pakistan, particularly QTV and ARY, as well as Peace TV, established by Dr. Zakir Naik; may Allah Almighty grant a magnificent reward to all those associated with these channels. Allah, the Flawless and Sublime, utilized these channels as cosmic means to vastly widen the sphere of benefit derived from his lectures. Consequently, the news of his demise was felt as a deeply personal trauma and grief not only by the Muslims of Pakistan but also by tens of millions of Muslims in India and occupied Kashmir. A literal deluge of condolence messages poured in from across the globe via telephone and email, illustrating that a massive segment of the Urdu-knowing Muslim diaspora was restless to express its profound grief. This stream of condolences persisted for months after his passing. Similarly, the passionate participation of the citizens of Lahore and the massive sea of devotees at his funeral procession bore silent witness to the immense breadth of his reach and the deep spiritual bond people held with him. The sole reason for this was that Allah the Sublime had granted acceptance to his service of effectively communicating the message of the Holy Quran to the masses.

Een sa’adat ba zor-e-bazu neest

Ta na bakhshad Khuda-e-bakhshinda!

Translation:

This blessing is not attained through sheer physical might,

Until it is bestowed by God, the Ultimate Giver!

Yet, the vast majority of these millions of devotees throughout the length and breadth of the world knew him merely as a great caller and teacher of the Quran. Very few are well-acquainted with the reality that while he performed the monumental duty of disseminating the universal message of the Quran and providing intellectual and scholarly guidance to Muslims, he also laid the foundation of a structured organization (Jama’at) for the purpose of practicing this universal guidance and executing the collective demands of the faith—specifically the struggle for the dominance and establishment of Islam (Ghalba-e-Deen). To step practically onto this arduous and trial-laden path, he forged a caravan that has been actively striving under the name "Tanzeem-e-Islami" for nearly 36 years in this God-given state of Pakistan toward the establishment of the system of Khilafah. Until his final breath, he expended all his physical and spiritual energies to strengthen the foundations of this organizational caravan, nurturing this tree with his life-blood. In this regard, his entire life was a practical manifestation of the verse by the great poet of religious revival, Malik Nasrullah Aziz:

Meri zindagi ka maqsad tere deen ki sarfarazi

Main isi liye musalman, main isi liye namazi

Translation:

The ultimate purpose of my life is the supremacy of Your Deen;

For this alone am I a Muslim, for this alone do I prostrate in prayer.

In his view, alongside other mandatory prerequisites for loving Allah and seeking His pleasure, an exceptionally critical demand was to invest one’s heart, soul, and wealth in the struggle to establish the Deen, thereby proving true in the test of loyalty to Allah and His Messenger (peace be upon him). Surah Al-Hadid, Verse 25, directs us toward this vital truth:

لَقَدْ أَرْسَلْنَا رُسُلَنَا بِالْبَيِّنَاتِ وَأَنزَلْنَا مَعَهُمُ الْكِتَابَ وَالْمِيزَانَ لِيَقُومَ النَّاسُ بِالْقِسْطِ ۖ وَأَنزَلْنَا الْحَدِيدَ فِيهِ بَأْسٌ شَدِيدٌ وَمَنَافِعُ لِلنَّاسِ وَلِيَعْلَمَ اللَّهُ مَن يَنصُرُهُ وَرُسُلَهُ بِالْغَيْبِ ۚ إِنَّ اللَّهَ قَوِيٌّ عَزِيزٌ (25)

{"We have already sent Our messengers with clear signs and sent down with them the Book and the balance that the people may maintain [their affairs] in justice. And We sent down iron, wherein is great military might and benefits for the people, and so that Allah may make evident who supports Him and His messengers unseen. Indeed, Allah is Powerful and Exalted in Might." (25)}

He maintained the stance that teaching and learning the Holy Quran is undoubtedly an act of immense virtue in itself, and in this regard, the prophetic declaration: "The best among you is the one who learns the Quran and teaches it" holds the status of the absolute final word. However, shirked duties and negligence toward the practical demands and religious responsibilities that clearly manifest before us as a result of engaging with the Quran are akin to jeopardizing one's faith and courting the danger of hypocrisy (Nifaq). Therefore, every Muslim must not only worry about fulfilling their individual religious obligations but must also contribute their share to the collective duties of the Ummah in this era—namely, bearing witness to the truth (Shahadat-ut-Haq) and striving for the dominance and establishment of the Deen. This is imperative because today, the Deen is subdued. The Word of Allah is not supreme in a true sense anywhere on the face of the earth. To compound this tragedy, even within those 57 nations where Muslims constitute a numerical majority and where power and authority are largely held by Muslim hands, Allah's Deen is neither established nor is the Shariah brought by His Messenger (peace be upon him) enforced! This is the core reason behind the humiliation, disgrace, helplessness, and wretched plight of Muslims globally today—their practical avoidance of and turning away from the guidance of the Quran and the Deen of Allah.

Woh zamane mein mu'azzaz thay musalman ho kar

Aur tum khwaar huay taarik-e-Quran ho kar

Translation:

They were held in high honor in the world by virtue of being true Muslims,

While you have been disgraced by abandoning the path of the Quran.

According to my late revered father, this criminal conduct of Muslims could result in utter ruin and loss for them in both this world and the Hereafter. As a consequence of this overt betrayal and indifference toward Allah's Deen, a divine punishment of humiliation and destitution has been imposed upon the entire Ummah today. If we do not alter our course, there is a severe apprehension of losing the eternal life of the Hereafter as well. We seek refuge in Allah from such a fate!

At any rate, he had perceived the necessity and significance of this struggle for the dominance of Islam during his student days. This was manifested when, during his medical education in Lahore, he joined Islamic Jamiat-e-Talaba and played a highly active role within it. Immediately after completing his MBBS in 1954, he applied to join Jamaat-e-Islami for this very objective, quickly securing a prominent position due to his extraordinary capabilities, sincere zeal, and dynamism. Later, when he parted ways with Jamaat-e-Islami due to differences in strategy and methodology, his dedication to the core purpose did not allow him to sit at peace. Initially, he made strenuous efforts to gather those individuals, including some senior elders, who had left Jamaat-e-Islami on the basis of the aforementioned differences, to form a new caravan for the struggle. However, when these efforts did not bear fruit for various reasons, he set out entirely alone for this grand purpose. Utilizing Quranic discourses to propagate the revolutionary message of the Quran, he organized a caravan named "Tanzeem-e-Islami," which, by the grace of Allah Almighty, commenced its journey in March 1975. Until his final breath, he remained active in nurturing this caravan and striving through it for the supremacy of the Deen. Alhamdulillah, by His grace, this caravan remains en route to its destination even after his passing. In truth, he was not merely a great caller to the Quran of the modern era, but an immense proponent of the struggle to establish the Deen and an unparalleled warrior on this path!

The book under review, following a brief introduction to the personality of my revered father Dr. Israr Ahmed, attempts to highlight those specific chapters of his life-book that are defined by an unparalleled and relentless struggle in pursuit of the true Deen. Without this, his biographical introduction would remain incomplete and unfulfilled in every aspect. This dimension of his life is thoroughly illuminated for his close companions and all religious activist circles in Pakistan; however, the vast majority of the general public—who are well-acquainted with and appreciative of his Quranic services—remain entirely unaware of this luminous and critically vital facet of his life.

Consequently, Section One of this book features an essay titled "Dr. Israr Ahmed: Biography and Religious Services" by one of his prominent students, late Engineer Hafiz Naveed Ahmed, which outlines the major milestones of the late scholar’s life journey and offers a brief appraisal of his multi-dimensional religious contributions. Section Two is titled "Introduction and Historical Background of Tanzeem-e-Islami," compiling some highly critical writings of the founder that bring forth a vivid, comprehensive introduction to the organization. Section Three explains the "Ideology and Methodology of Tanzeem-e-Islami," also drawing upon the texts and addresses of the founder. These not only elegantly clarify the activist concepts and thoughts of Tanzeem-e-Islami but also explicitly answer the crucial question: What should be the practical methodology and blueprint (Manhaj) for the dominance of Islam today?

Presently, two primary methods are prevalent in the Islamic world for achieving the goal of Islamic dominance: the ballot or the bullet—meaning, electoral politics or armed military struggle. Grounding his approach in the prophetic model of revolution (Manhaj-e-Inqilab-e-Nabavi) and the established principles of faith, the founder of Tanzeem-e-Islami proposed a third path for the contemporary era. This path is not only completely harmonious with the spirit of the Deen but also elegantly encompasses the demands of the modern age—a concept that is now gaining acceptance even among traditional scholarly (Ulema) circles. Fa-alhamdulillah ala dhalik (All praise be to Allah for that)! To further clarify the religious thought and practical method of the organization, several documents have been appended to the final section of the book, which are highly useful for this purpose.

The preparation of this book has involved the immense labor, dedication, and 

sincerity of an elder activist companion, Respected Abdul Razzaq Kodvavi Sahib, and a young fellow brother. Our prayer is that Allah the Sublime rewards both gentlemen magnificently, grants acceptance to the religious, Quranic, and movement-oriented struggles of the founder of Tanzeem-e-Islami, and makes us a source of perpetual charity (Sadqah-e-Jariyah) for him in the truest sense. Ameen!

Een dua az man o az jumla jahan Ameen baad!

Translation:

May this prayer from me be echoed as 'Ameen' by the entire universe!

May 19, 2011 / 15 Jumada al-Thani 1432 AH

The Humble Servant, Akif Saeed (May Allah forgive him)

Amir of Tanzeem-e-Islami, Pakistan
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​​Services of the Founder of Tanzeem-e-Islami Respected Dr. Israr Ahmed
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(may Allah have mercy on him)

Editorial Note

This inaugural section of the book under review comprises a concise overview of the life, as well as the religious and movement-oriented endeavors, of the founder of Tanzeem-e-Islami—the great caller to the Quran of the modern era. The author of this essay, late Hafiz Engineer Naveed Ahmed Sahib, is among those promising and distinguished students of the founder who not only derived immense benefit from Dr. Sahib’s Quranic discourses and religious thought, but also played a pivotal role in promoting the Quranic message and disseminating the revolutionary concept of Deen.

In this brief yet comprehensive essay, late Hafiz Engineer Naveed Ahmed Sahib has chronologically divided the earthly life of the revered founder into six major eras, highlighting several critical and prominent events. In all honesty, a subject as profound as "Biography and Religious Services" warrants a rigorous research thesis of at least five hundred pages. For the time being, however, for the convenience of the readers, we have confined ourselves to presenting a foundational outline of Dr. Sahib’s life.

— Compiler

​Dr. Israr Ahmed(may Allah have mercy on him) life and his religious services

In Surah An-Nahl, Verse 97, Allah Almighty declares:

مُنْ عَمِلَ صَالِحًا مِّن ذَكَرٍ أَوْ أُنثَىٰ وَهُوَ مُؤْمِنٌ فَلَنُحْيِيَنَّهُ حَيَاةً طَيِّبَةً ۖ وَلَنَجْزِيَنَّهُمْ أَجْرَهُم بِأَحْسَنِ مَا كَانُوا يَعْمَلُونَ(97)

{"Whoever does righteousness, whether male or female, while he is a believer—We will surely cause him to live a good life, and We will surely give them their reward [in the Hereafter] according to the best of what they used to do." (97)}

Dr. Israr Ahmed (RA) was undoubtedly the personification of the glad tidings promised in this verse; having lived a pure and wholesome life, he returned to his True Creator. It is fervently hoped that he has appeared before the Divine Court as a "soul at peace" (Nafs-e-Mutma'innah)—a soul deeply satisfied that it invested the fleeting moments of its worldly life into the very cause that rightfully demanded them. In the light of Allah’s infinite mercy, it is envisioned that Dr. Israr Ahmed (RA) will be among those blessed souls who are:

لِّسَعْيِهَا رَاضِيَةٌ

{"...with their effort, well-satisfied."}

Let us undertake an overview of Dr. Sahib’s life and his religious services. His borrowed lifetime can be chronologically divided into six major eras.
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​​​​​​​The First Era: From Birth to Conscious Awakening
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(1932 – 1947)

The ancestors of Dr. Israr Ahmed hailed from the Muzaffarnagar district of UP (Uttar Pradesh, India), where they were well-settled. Due to their active participation in the 1857 War of Independence, his grandfather anticipated severe retribution from the British colonial government, prompting him to migrate with his family to Eastern Punjab. Dr. Sahib was born on April 26, 1932, in Hisar, a town located in Eastern Punjab.

From early childhood, Dr. Sahib possessed an exceptionally sensitive temperament, and Allah endowed him with intellectual maturity at a very tender age. Consequently, in 1938, when the news of Allama Iqbal's passing reached him, he felt it as a deeply personal trauma and a profound national loss, despite being a mere child of six. His spiritual affinity with Allama Iqbal was such that by the age of ten, he had completely read Bang-e-Dra (The Call of the Marching Bell), Iqbal’s first anthology of Urdu poetry. Dr. Sahib was profoundly moved by those specific verses of Iqbal that carried a message of hope for the eventual revival of the Ummah, such as:

Kitab-e-millat-e-baiza ki phir sheeraza bandi hai

Yeh shakh-e-Hashmi karne ko hai phir barg-o-bar paida

Nawa pira ho ae bulbul ke ho tairay tarannum say

Kabootar ke tan-e-nazuk mein shaheen ka jigar paida

Sabaq phir parh sadaqat ka, shuja'at ka, adalat ka

Liya jaye ga tujh say kaam duniya ki imamat ka

Translation:

The scattered pages of the book of the Radiant Ummah are being bound once more;

This Hashimite branch is poised to bring forth fresh leaves and fruit.

Sing on, O nightingale, so that through your melodious strains,

The heart of a fierce falcon may be forged within the dove’s fragile frame.

Re-learn the lessons of truthfulness, of absolute courage, and of justice;

For you are destined to be summoned to the leadership of the world.

However, it was a specific verse from Iqbal's Jawab-e-Shikwah (The Answer to the Complaint) that shook Dr. Sahib to his very core:

Woh zamane mein mu'azzaz thay musalman ho kar

Aur tum khwaar huay taarik-e-Quran ho kar

Translation:

They were held in high honor in the world by virtue of being true Muslims,

While you have been disgraced by abandoning the path of the Quran.

Through this verse, the foundational reality became crystal clear to him: the 

root cause of the Ummah's decline lay in its estrangement from the Quran. Thus, from his earliest years, an intense fervor to serve the Quran embedded itself deeply into his consciousness. Subsequently, an ardent desire to see Islam supreme once more began to surge violently within him when, at the age of thirteen, he read Hafeez Jalandhari’s epic Shahnama-e-Islam, which opens with the iconic verse:

Kiya Ferdowsi-e-marhoom ne Iran ko zinda

Khuda taufiq day to main karoon iman ko zinda

Translation:

The late Ferdowsi infused eternal life into the history of Iran;

Should God grant me the strength, I shall breathe life back into faith itself.

During the crucial years of 1946–1947, as Dr. Sahib was entering the age of intellectual maturity, the sincere well-wishers of the Muslims of the subcontinent were ideologically divided into three distinct spheres:

	The Stance of Jamiat Ulema-e-Hind: Their absolute priority was to liberate India from British colonial rule. To achieve this, they advocated for a strategic alliance with the Hindu majority. In the subsequent phase, they envisioned a separate struggle for the enforcement of the Islamic Shariah. If the Hindus opposed this struggle, the Muslims would confront them, relying on the historical precedent of having ruled over them for centuries.

	The Stance of the All-India Muslim League: They maintained that following the departure of the British, Muslims would inevitably fall victim to the tyranny and systemic oppression of the Hindu majority, an assessment rooted in repeated experiences of Hindu antagonism and deep-seated prejudice. Consequently, they demanded the creation of a separate homeland to safeguard the rights of Muslims. Within this sovereign state, by implementing the just teachings of Islam, they aimed to present a living model of the Islamic principles of liberty, fraternity, and equality.

	The Ideology of Jamaat-e-Islami: They asserted that the primary 



objective should not merely be the protection of minority Muslim rights, but rather the supremacy and exaltation of Islam as a comprehensive system. They believed that the call of Islam and its practical demands should be presented unequivocally before both hereditary Muslims and non-Muslims alike. Striving for the supremacy of Islam would only yield fruitful results when executed by a vanguard of individuals who had consciously embraced this call. Once Islam achieved dominance, it would not only guarantee rights and blessings in this world but would also foster an environment ideal for preparing for the eternal life hereafter.


Despite acknowledging the profound piety and sincerity of the scholars within Jamiat Ulema-e-Hind, Dr. Sahib found himself unable to align with their political vision. He observed that under British patronage and encouragement, the Hindu majority had advanced phenomenally in every sphere of life, and an intense desire to avenge their thousand-year historical defeats against Muslim rule was burning fiercely within them. While the traditional scholars seemed oblivious to this impending danger, the Muslim masses were consistently facing the brunt of Hindu prejudice in daily life. It was precisely for this reason that the Muslim populace overwhelmingly endorsed the stance of the Muslim League in the pivotal elections of 1946.

In Dr. Sahib’s estimation, while the ideology of Jamaat-e-Islami was fundamentally correct from a strictly principled standpoint, obtaining a separate territory was an immediate, existential necessity for the Muslims of the subcontinent who were crushed under the dual bondage of the British and the Hindus—a cause for which the Muslim League was actively striving. He viewed these not as conflicting ideologies, but as two distinct phases of a single overarching objective: first, secure a sovereign country for Muslims, and subsequently, initiate a robust, revolutionary Islamic struggle to establish the Deen there. For this reason, he participated wholeheartedly in the Pakistan Movement, playing a highly dynamic role. He served as the General Secretary of the Muslim Students Federation in the Hisar district. It was in this official capacity that he was included in the historic delegation that traveled from 

Hisar to Lahore to personally meet Quaid-e-Azam Muhammad Ali Jinnah.

In 1947, Dr. Sahib passed his matriculation examinations with high distinction. During this phase, he rigorously studied the ideological literature of Jamaat-e-Islami as well as the books and treatises of Maulana Abul Kalam Azad. Later, when communal riots erupted violently during the partition of India, he spent his days in refugee camps studying the early footnotes of Tafheem-ul-Quran, which were being regularly published in Jamaat-e-Islami’s monthly journal, Tarjuman-ul-Quran. Finally, in November 1947, he migrated to the newly created state of Pakistan, enduring a harrowing twenty-day journey and traveling 170 miles entirely on foot.
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​Maulana Maududi   (1947 – 1957)

Following his arrival in Pakistan, the revered Dr. Sahib secured admission to Government College, Lahore, for his F.Sc. (Faculty of Science) studies. It was during this period that he aligned himself with the Halqa-e-Hamdardaan (Circle of Well-wishers) of Jamaat-e-Islami. He undertook an exhaustive study of the literature of Jamaat-e-Islami, as a result of which the revolutionary Islamic thought became deeply embedded within his heart and mind, and the struggle for the dominance and establishment of the Deen (Ghalba-e-Deen) became his foremost priority. During this phase, he participated wholeheartedly in Jamaat-e-Islami’s campaign for the implementation of an Islamic constitution. This rigorous campaign culminated in March 1949 with the incorporation of the Objectives Resolution (Qarardad-e-Maqasid) into the Constitution of Pakistan. This resolution established the fundamental principle that no legislation in Pakistan could be enacted contrary to the Quran and Sunnah.

In 1950, Dr. Sahib gained admission to King Edward Medical College, Lahore, and formally joined Islami Jamiat-e-Talaba (IJT). The platform of Jamiat provided him with an exceptional opportunity to hone and polish his literary, oratorical, and pedagogical skills. While within the folds of Jamiat, he authored numerous missionary and ideological articles. He also launched a magazine titled "Azm" (Resolve) to serve as the official organ of the student organization. Furthermore, he traveled extensively beyond Lahore to various cities across Pakistan to deliver Quranic lectures, quickly establishing a 

prominent reputation as an exceptional teacher of the Quran.

Owing to his dynamic and relentless activism within Jamiat, he ascended through the organizational ranks, serving first as the Nazim (President) of Lahore, then Nazim of Punjab, and ultimately attaining the apex position of Nazim-e-Ala (Central President) of Pakistan. While fulfilling his administrative responsibilities at various echelons of Jamiat, Dr. Sahib organized numerous training camps (Tarbiyat Gah). In these camps, he drew immense intellectual benefit from the Quranic discourses delivered by Maulana Amin Ahsan Islahi, while personally undertaking the responsibility of teaching the ideological and movement-oriented literature of Jamaat-e-Islami.

In 1954, upon completing his MBBS and concluding his student life, Dr. Sahib immediately submitted his application for formal membership in Jamaat-e-Islami. He was profoundly unwilling to let even a single day of his life pass without being bound to an organized Islamic collective (Jama'at). In November 1954, his application was approved, and he officially became a member (Rukn) of Jamaat-e-Islami.

Upon completing his medical education, he relocated to Sahiwal, where he accepted employment at a charitable dispensary run by Jamaat-e-Islami. Within a short span of time, his capabilities led to his appointment as the Amir (President) of Jamaat-e-Islami, Sahiwal.

By 1955, an internal crisis began to brew within Jamaat-e-Islami. Several members felt that the operational direction of the party was gradually shifting away from its founding principles. They observed that instead of focusing on personal character reform and individual spiritual purification, a disproportionate emphasis was being placed on reforming the state machinery and government structure. This shift, they argued, was causing a visible decline in the moral and spiritual training of the individual members. As this internal anxiety intensified, the central Amir, Maulana Syed Abul A'la Maududi, constituted a formal review committee comprising Maulana Abdul Ghaffar Hasan, Maulana Abdul Rahim Ashraf, and Sheikh Sultan Ahmed. The committee was tasked with reaching out to the membership across the country and compiling a comprehensive report on the causes of this widespread unease. In response, Dr. Israr Ahmed submitted an exhaustive, 250-page analytical statement to this review committee.

In his analysis, Dr. Sahib demonstrated that the core orientation of Jamaat-e-Islami had been altered primarily due to its entry into electoral politics. He argued that while the original priority was intellectual cultivation, the purification of thought (Tatheer-e-Afkar), spiritual cleansing (Tazkiyah-e-Nafs), and character building (TAmeer -e-Seerat), the focus had now shifted toward critique of the regime and structural state reform. To substantiate his analysis, he meticulously referenced the foundational texts authored by the senior leadership of the party prior to 1947 and contrasted them with the literature published after that pivotal year.

Dr. Sahib’s dissident statement profoundly impacted several senior members of Jamaat-e-Islami's Central Consultative Council (Majlis-e-Shura). Maulana Amin Ahsan Islahi remarked that this young man had effectively held up a mirror to the leadership by using their own past writings. The majority of the senior leaders within the Shura were of the opinion that the party should immediately withdraw from electoral politics. Maulana Maududi, however, strongly disagreed with this assessment. He expressed his desire to resign from the leadership (Imarat) of the party. Maulana Islahi maintained that Maulana Maududi was the natural leader of the Jama'at and that the organization could function only under his leadership; nevertheless, he insisted that Maulana Maududi must defer to the majority opinion of the Consultative Council.

Maulana Maududi was fundamentally unwilling to accept that the Amir of the organization should be absolutely bound by the majority vote of the Shura. He famously and characteristically remarked:

"You desire that I should lead the prayer as Imam, yet I must perform the bow (Ruku) only when the Shura proclaims Allahu Akbar, and I must rise from the bow only when the Shura declares Sami' Allahu liman hamidah. An Amir must weigh the members of his council, not merely count them."

The review committee formally presented its findings before the session of the Central Consultative Council of Jamaat-e-Islami held in November–December 1956. During this meeting, the active and influential members of the Shura split clearly into two opposing camps. One faction asserted that Jamaat-e-Islami had veered onto a fundamentally flawed trajectory. They argued that the tactical modification introduced in 1947 was erroneous both in principle and as a strategy, and that collective rectitude lay in immediate retraction. They advocated abandoning the illusion of bringing about a top-down revolution, urging a return to the organic method of bottom-up societal transformation. Conversely, the second faction contended that such a reversal would prove fatal to the existence of Jamaat-e-Islami and insisted that the party must persevere on its current electoral path. Maulana Maududi rejected the recommendations of the review committee and insisted on maintaining the political strategy.

At the historic Mači Goth congregation held in February 1957, the vast majority of the general membership voted in favor of Maulana Maududi's stance. Consequently, following this congregation, Jamaat-e-Islami succumbed to severe internal division and fragmentation, culminating in the resignation and departure of a significant number of its most senior and foundational leaders (Akabireen). Along with these towering elders, a few younger members—termed the "juniors" (Asaghir)—also severed their ties with the party during this epoch. Among these younger dissidents was Dr. Israr Ahmed.
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Tanzeem-e-Islami — Intermediary Phases (1957 – 1967)

Following his resignation from Jamaat-e-Islami, Dr. Sahib relinquished his employment at the party’s dispensary and established his private medical practice (Matab) in Sahiwal. In terms of religious activism, he instituted several Quranic study circles (Halqat-e-Daroos-e-Quran). He also established a dedicated hostel for college-level students, aiming to cultivate and shape their minds in accordance with the comprehensive and all-encompassing concept of Deen. During this phase, he repeatedly reached out to the senior leaders (Akabireen) who had dissociated from Jamaat-e-Islami, striving to establish a new organized collective (Ijtima'iyyah). His objective was to revive the foundational methodology of Jamaat-e-Islami, emphasizing intellectual cultivation and practical training to pave the way for the dominance and establishment of the Deen.

During his stay in Sahiwal, Dr. Sahib also maintained a close association with the Tablighi Jamaat for a period of two years. He regularly participated in their Thursday evening discourses (Shab-e-Juma Bayan) and delivered Quranic lectures to the congregation following the dawn (Fajr) prayers. However, when he perceived that the primary focus of the Tablighi Jamaat was confined strictly to individual moral reform and that they lacked a clear, structured blueprint (Laih-e-Amal) for the collective establishment of the Deen, his formal association with them could no longer continue. These multifaceted activities in Sahiwal spanned from 1957 to 1962.

In 1962, Dr. Sahib’s elder brother, Izhar Ahmed Sahib, required his administrative and managerial assistance in his construction enterprise, "Qureshi Construction" (in which Dr. Sahib’s younger brother was also a partner). He proposed to Dr. Sahib that he relocate to Karachi to assist with the company for a temporary period. The rationale was that this venture would render him financially secure and independent, ultimately enabling him to dedicate his life as a full-time volunteer for religious causes. Accepting his brother's proposal, Dr. Sahib moved to Karachi in 1962, assuming the pivotal role of General Manager within the firm.

During his initial stay in Karachi, Dr. Sahib resided at the Izhar Limited factory premises in Korangi, which was situated in immediate proximity to the prestigious Darul Uloom Karachi. This geographical closeness granted him unique opportunities to benefit from the companionship of eminent scholars such as Mufti Muhammad Shafi, Mufti Muhammad Rafi Usmani, and Mufti Muhammad Taqi Usmani. Throughout his tenure in Karachi, he consistently maintained his practice of delivering Quranic lectures. Prior to this, he had also briefly collaborated in Karachi with Dr. Masood Usmani Sahib, who had similarly separated from Jamaat-e-Islami. However, Dr. Masood Usmani’s temperament harbored an extreme rigidity regarding certain theological concepts—particularly concerning the doctrine of Monotheism (Tawheed)—which led him to declare even some of the most illustrious elders of the Ummah as polytheists (Mushrik). Consequently, Dr. Sahib's cooperative efforts with him could not endure for long.

During his residence in Karachi, Dr. Sahib appeared in the Master of Arts (MA) examinations in Islamic Studies at the University of Karachi in 1965, securing the coveted first position in the university.

In 1965, owing to severe financial constraints, Qureshi Construction Company was compelled to secure an interest-based (Soodi) loan from a commercial bank. Dr. Sahib vehemently protested against this compromise on principle, formally severed his ties with the company, and returned to Sahiwal along with his parents. Regrettably, his revered father passed away later that same year.

Following these events, Dr. Sahib resolved to make the historic city of Lahore the permanent epicenter of his religious mission. Utilizing his lifelong accumulated savings, he purchased a house in Krishan Nagar, Lahore. He established his medical clinic on the ground floor while occupying the upper floor as his residence. To facilitate the publication of ideological and missionary literature, he established a publishing house named "Dar-ul-Isha’at Islamia". Through this platform, he published numerous calling-to-Islam (Dawah) treatises and also initiated the printing and distribution of Maulana Amin Ahsan Islahi’s monumental commentary (Tafseer), "Tadabbur-e-Quran".

In Lahore, he established several fresh circles for Quranic discourses and significantly accelerated his communication with the senior leaders who had left Jamaat-e-Islami, aiming to forge a unified collective for the revival of Islam 

(Ihya-e-Islam).

In 1966, Dr. Sahib revived the publication of the monthly journal "Meesaq" (The Covenant). This magazine had originally been launched by Maulana Islahi in 1959 but had subsequently ceased publication due to acute financial hardships. In the same year, Dr. Sahib officially published his historical dissident statement concerning Jamaat-e-Islami in the form of a book titled "Tehreek-e-Jamaat-e-Islami: Ek Tanqidi Mutala'ah" (The Jamaat-e-Islami Movement: A Critical Study).

This treatise received immense acclaim within scholarly and intellectual 

circles. Scholars expressed absolute astonishment that a young man of merely twenty-four years of age had compiled such a meticulously reasoned and analytical critique, precisely defining the underlying factors that caused the shift in the Jama'at’s methodology and priorities. Conversely, academic circles also utilized this publication to critique those senior stalwarts who, despite separating from the Jama'at on policy grounds, had failed to initiate any structured collective struggle. This constructive critique had a profound, positive impact on those elders, compelling them to initiate serious and structured deliberations toward the formation of a new organized collective.

	[image: ]
	 	[image: ]


[image: ]

​​​​​​​The Fourth Era: Preparation for an Organized Collective Struggle for the Islamic Revival (1967 – 1975)

[image: ]


Following the revival of the monthly journal Meesaq and the publication of his treatise, The Jamaat-e-Islami Movement: A Critical Study, Dr. Sahib accelerated his communication with his long-time companions who had severed ties with Jamaat-e-Islami in 1957. In this endeavor, Maulana Abdul Ghaffar Hasan and Sheikh Sultan Ahmed extended their unconditional cooperation. Consequently, in June 1967, a small group of dedicated individuals convened in Rahimabad, where a resolution for the establishment of a new religious party was unanimously passed. This historic document was subsequently published in the July 1967 issue of Meesaq under the title, "The 

Rahimabad Resolution."

As a direct result of these structured efforts, a consultative convention of approximately forty stalwarts who had exited Jamaat-e-Islami during 1957–1958 was held in Rahim Yar Khan on September 6–7, 1967, under the chairmanship of the late Maulana Amin Ahsan Islahi. The aforementioned resolution, along with its comprehensive clauses—which had been originally drafted and meticulously compiled by Dr. Israr Ahmed himself—was unanimously adopted with minor amendments. Consequently, the historic decision to form a new organized party was finalized, and Maulana Islahi proposed the name "Tanzeem-e-Islami" for this new collective.

To further elucidate specific clauses of this founding charter, Maulana Amin Ahsan Islahi and Maulana Abdul Ghaffar Hasan delivered profound and illuminating speeches. It was mutually resolved that Maulana Amin Ahsan Islahi would serve as the central Convener of this nascent collective. His mandate was to tour the length and breadth of Pakistan to enlighten individuals harboring a zeal for serving the Deen about the foundational objectives and methodology of the newly envisioned organization. This countrywide mobilization was to be followed by a national convention of all intending members, where the formal and structured proclamation of the organization's establishment would be made.

In accordance with the designated itinerary, Maulana Amin Ahsan Islahi embarked on a tour of various cities. However, during a public gathering in Sukkur, an unfortunate accident occurred, which was followed by a sequence of other distressing personal and external events. These adversities profoundly dampened Maulana Islahi's health and spirit, while simultaneously causing a sense of fatigue and grievance among several key companions. Consequently, reflecting the poetic melancholy of the famous Urdu verse:

Hasrat un ghunchon pe jo bin khilay murjha gaye

(What a pity for those buds that withered away without ever blooming!)

The formal establishment of the collective could not progress further at that time. Years later, however, when Dr. Israr Ahmed (RA) formally established Tanzeem-e-Islami, he adopted this very founding charter as the foundational 

bedrock of the organization's constitution.

The Intellectual Awakening & Literature of 1967–1968

In that same pivotal year of 1967, Dr. Israr Ahmed’s pen brought forth a masterpiece of Islamic thought, which was later published as a booklet titled "Islamic Renaissance: The Real Task Ahead" (Islam ki Nash'at-e-Sania: Karne ka Asal Kaam). In this monumental treatise, he diagnosed the root malaise of the modern era, demonstrating that materialistic thought had securely gripped the consciousness of the entire human race. He argued that while Europe had achieved phenomenal scientific advancement, the corrupted, anti-rational, and unnatural concept of religion institutionalized by the medieval Papacy had already deeply alienated the Christian world from the core essence of faith itself. Consequently, a definitive conviction solidified across the Western world that, as opposed to religion and its metaphysical constructs, the physical universe and immediate material requirements were the only realities worthy of human intellect and attention.

This materialistic worldview eventually established a decisive hegemony over Western philosophy and intellectual discourse. As a result, the knowledge of metaphysical realities, which had been bestowed upon humanity in the form of Divine Revelation—and which demands absolute faith as the very first step under the Quranic paradigm of:

الَّذِينَ يُؤْمِنُونَ بِالْغَيْبِ

{"...those who believe in the unseen..."}

began to blur and fade even within the minds of Muslims. The blinding brilliance of Western scientific progress and a deep-seated inferiority complex toward Western nations shook the very foundations of internal faith (Iman). Analyzing these contemporary dynamics, Dr. Sahib profoundly asserted that this deluge of materialistic thought was so violent that even those Islamic movements within Muslim nations that had raised the banner of jihad against Western hegemony could not remain entirely immune to its subtle, encroaching influence.

Therefore, Dr. Sahib argued that the existential prerequisite for a global Islamic revival was the initiation of a comprehensive movement for the renewal of faith (Tajdeed-e-Iman) utilizing the eternal message of the Quran. Simultaneously, there was an urgent need for a formidable intellectual and academic movement that would—in his own words:

"...bring about a total revolution in the thought and vision of the highest strata of society and the most intelligent elements of the community. It must rescue them from the darkness of materialism and atheism, guiding them into the light of absolute faith and certainty, and enriching them with the wealth of God-consciousness and self-realization. It is utterly impossible to conquer this front without a rigorously reasoned vindication of Islamic beliefs and a powerful, systematic refutation of atheism and materialism on a purely academic level. Furthermore, it must remain clear that since physical distances have become meaningless in the contemporary era and humanity has effectively transformed into a global village, this intellectual standard cannot be confined to the academic level of a single country; it must match the highest global benchmarks of the modern world."

In 1968, Dr. Sahib authored another seminal treatise focusing on the obligations and rights that Muslims owe to the Holy Quran (Musalmanon par Quran Majeed ke Huqooq). This publication served as the catalyst for the historic "Return to the Quran Movement" (Tehreek-e-Rujoo' ilal Quran). This movement later manifested effectively through the establishment of the Central Anjuman Khuddam-ul-Quran Lahore and its subsidiary, the Quran Academy. Subsequently, sister institutions dedicated to the service of the Quran modeled on this very blueprint were established across major urban centers, including Karachi, Multan, Faisalabad, Jhang, Peshawar, Sargodha, and Islamabad.

Through this text, Dr. Israr Ahmed elucidated that the Holy Quran is not merely the speech of Allah Almighty, but is also the greatest divine gift bestowed upon mankind. It is simultaneously the Book of Guidance, the fountainhead of true faith, and the ultimate source of spiritual certainty. Therefore, it is imperative for Muslims to fulfill the rights of the Quran to revive and solidify their personal relationship with it. This book was subsequently translated into numerous global languages, and millions of 

copies were distributed across the length and breadth of the globe.

A Period of Physical and Financial Tribulation (1965 – 1971)

The epoch between 1965 and 1971 was a phase of severe trial and tribulations for Dr. Israr Ahmed on two fronts: exhausting physical exertion and an acute, distressing lack of financial resources. Despite these constraints, he maintained numerous circles for Quranic discourses throughout Lahore. Furthermore, his lecture tours extended far beyond Lahore, encompassing arduous journeys to Multan, Rahim Yar Khan, Sadiqabad, Sukkur, and Karachi. From 1967 onward, he also assumed the responsibility of delivering the weekly Friday congregational sermons at the Jamia Masjid Khadhra in Samanabad, Lahore.

Simultaneously, he personally managed the intellectual content of the monthly Meesaq, supervised its calligraphy, procured the necessary paper under difficult market conditions, and stringently monitored the entire printing process. The logistical and financial burden of maintaining his private medical practice (Matab) also rested squarely upon his shoulders. Compounding these hardships, since his residence was situated immediately adjacent to his clinic, patients would arrive even during his designated hours of rest, causing relentless physical strain.

This multi-dimensional overexertion began to take a severe toll on his physical well-being. A state of chronic low-grade fever eventually transformed into a permanent medical ailment. This critical condition forced him to confront the reality that it was no longer tenable to simultaneously manage his medical practice and his intense religious and organizational endeavors; he desperately needed absolute singular focus (Yaksiroman). On the other hand, the financial horizon was deeply discouraging. A substantial portion of his lifelong accumulated capital was frozen within the inventory and operations of Dar-ul-Isha’at Islamia, while the monthly publication of Meesaq required a continuous and substantial influx of funds. Thus, completely closing down his medical clinic seemed practically impossible on the surface.

The Historic Decision in the Hijaz (1970)

In 1970, an unexpected avenue manifested, granting Dr. Israr Ahmed the 

honor of traveling to the holy land of Hijaz. At that time, Pakistan was undergoing its historic general elections. The leadership of Jamiat Ulema-e-Islam extended an official offer to Dr. Sahib to contest a seat for the Provincial Assembly, pursuing the matter with immense persistence. Concurrently, assurances of political backing were also received from Jamaat-e-Islami. Seeking refuge from political entanglement, Dr. Sahib deemed it most prudent to temporarily exit the country. He finalized his plans for a spiritual journey to the Hijaz, where he resided for four full months, attaining the immense blessings of performing both Umrah and Hajj.

It was in the sacred lands of the Hijaz, following the conclusion of his Hajj, that Dr. Israr Ahmed made the most monumental and definitive decision of his life—a transition he had anticipated internally for several years. Upon realizing that he had reached the critical milestone of forty years of age according to the lunar calendar, he resolved that the remainder of his life would be dedicated exclusively to the service of the Deen. He reflected on the profound historical precedent that the Holy Prophet Muhammad (peace be upon him) was endowed with the mantle of Prophethood at this exact age, following which he did not spend a single moment earning a worldly livelihood. Thus, Dr. Sahib sought to strictly emulate this prophetic methodology. When he finalized this covenant to dedicate his life to Islam, he was facing severe financial insecurity. Yet, reposing his absolute trust (Tawakkul) solely in Allah Almighty, he made this courageous and resolute decision. Upon returning to his homeland, he immediately shut down his clinic and auctioned off all its medical assets and inventory.

The Institutional Foundations (1972 – 1975)

To facilitate the planned academic and research endeavors, Dr. Sahib founded the Central Anjuman Khuddam-ul-Quran Lahore in 1972. The newly formed Anjuman purchased all the existing assets and inventory of Dar-ul-Isha’at Islamia, which significantly alleviated Dr. Sahib’s immediate financial distress. The Anjuman also provided him with an official residence. He subsequently rented out his personal property in Krishan Nagar, creating a modest stream of income for his personal sustenance. However, he strictly decreed that he would retain no personal financial rights over the publications of the Anjuman, dedicating all royalties and profits exclusively to the institution’s treasury. Later, in 1977, under the auspices of this Anjuman, the grand Quran Academy was inaugurated in Model Town, Lahore. Without a doubt, this academy transformed into a massive global epicentre for the service of the Quran and the calling to return to its guidance, continuing to host immense pedagogical, missionary, literary, and research works.

Simultaneously with the inception of the Anjuman in 1972, Dr. Sahib had explicitly declared within its constitutional charter that he did not view the establishment of this institution as his ultimate destination. Rather, his overarching vision was the formation of an ideological and revolutionary vanguard—a caravan of individuals willing to sacrifice their lives, wealth, and comfort for the dominance and establishment of the Deen.

The relentless propagation of the Quran’s revolutionary message through his widespread study circles between 1966 and 1974 culminated in the formation of a highly intellectual and educated cadre of companions. This circle had become intellectually and spiritually primed to shoulder their collective religious responsibilities—specifically the struggle for Ghalba-e-Deen. At the historic conclusion of the Quranic Training Camp (Qurani Tarbiyat Gah) in 1974, Dr. Israr Ahmed formally announced his resolute intention to establish a structured collective organization for this very purpose. This historic and monumental address is preserved within this book under the title, "Azm-e-Tanzeem" (The Resolve for the Organization).
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Struggle for Islamic Revival (1975 – 2002)

Although Dr. Israr Ahmed founded Tanzeem-e-Islami in 1975, he initially declined to assume the formal office of Amir (President) of the organization, choosing instead to serve in the capacity of a Convener. His profound desire was to keep the doors of the organization wide open for those venerable elders who had severed ties with Jamaat-e-Islami and had unanimously agreed upon the initial establishment of a collective in 1967. He hoped that one of these senior stalwarts would step forward to accept the mantle of leadership. However, despite waiting for two and a half years, none of the elders stepped forward to assume the responsibility. Consecutively, in August 1977, during the third annual convention of Tanzeem-e-Islami, he bowed to necessity and formally accepted the office of Amir. He decreed that the foundational bedrock of this organization would strictly operate on the prophetic principle of Bai'ah (Oath of Allegiance based on hearing and obeying), as derived from the Quran, the Sunnah, and the traditions of the righteous predecessors (Salaf-e-Saliheen).

In 1977, Dr. Sahib initiated his historic weekly Friday congregational sermons at the Dar-ul-Salam Mosque located in Bagh-e-Jinnah, Lahore. Prior to this transition, he had spent a decade delivering these profound discourses at the Jamia Masjid Khadhra in Samanabad, Lahore. In March 1977, when a grand coalition of religious and secular political parties—known as the Pakistan National Alliance (PNA)—launched a massive civil agitation against alleged electoral rigging, they branded their movement as Tehreek-e-Nizam-e-Mustafa (The Movement for the System of the Holy Prophet). Dr. Israr Ahmed, possessing acute political foresight, was convinced that this movement was not genuinely instituted for the implementation of the prophetic system; rather, the slogan was merely utilized as a populist tool to mobilize the masses onto the streets to overthrow the Zulfikar Ali Bhutto regime. Owing to sharp opposition from the management committee of the Khadhra Mosque regarding his independent stance, he voluntarily resigned from his responsibilities as the Friday speaker. Subsequent historical events vindicated his position entirely, proving how righteous his assessment had been.

The Era of State Interaction & The "Al-Huda" Program

In July 1977, General Zia-ul-Haq imposed Martial Law and seized control of the state machinery. Upon ascending to power, he immediately proclaimed the enforcement of Islam as the definitive objective of his regime, maintaining close interactions with religious leaders. Since General Zia had historically attended Dr. Israr Ahmed's Quranic lectures in the past, he initially extended exceptional state protocol and patronage to Dr. Sahib. He facilitated multiple avenues for Dr. Sahib to address senior military officers on the revolutionary aspects of the Prophet's biography (Seerat). Furthermore, from April 1981 to June 1982, Dr. Sahib's iconic television program, "Al-Huda" (The Guidance), was broadcast weekly on Pakistan Television (PTV). This program served as a primary catalyst for introducing his personality and his revolutionary Quranic thought to a massive, countrywide audience.

However, in June 1982, following Dr. Sahib's uncompromising and orthodox stance on the Islamic code of veiling (Shari' Parda), highly westernized women’s factions orchestrated public demonstrations against him, leading to the abrupt cancellation of the Al-Huda program by the regime. Undeterred, Dr. Sahib immediately established an alternative public forum titled "Shaam-e-Huda" (An Evening of Guidance), initiating widespread public Quranic lecture series across major urban centers of Pakistan, which benefited hundreds of thousands of citizens.

Prior to this, in 1981, General Zia-ul-Haq officially invited Dr. Israr Ahmed to join his nominated Federal Advisory Council (Majlis-e-Shura). Dr. Sahib initially declined the offer. However, several senior companions of Tanzeem-e-Islami counseled him, arguing that since he routinely offered sociopolitical counsel from the pulpit of the mosque, he should not reject a formal, structured state forum designated for that very purpose. Deferring to the reasoning of his companions, he accepted the position. Within two and a half months, however, Dr. Sahib realized that the advisory council was a mere window-dressing exercise—a political facade designed to project an illusion to the international community that General Zia was ruling through consultation rather than absolute military dictatorship. Recognizing that the institution was reduced to mere verbal cosmetics, he formally resigned from the Shura after a brief tenure of seventy-five days.

The Return to the Quran Movement & Canonical Lectures

In 1984, Dr. Israr Ahmed initiated the landmark Daurah Tarjuma-e-Quran (An Intensive Course on the Translation and Exposition of the Quran) during the nightly Tarawih prayers of the holy month of Ramadan. His overarching objective was to familiarize the masses with the core guidance of the divine text. Furthermore, he desired that a significant portion of the night be spent in communion with the text, so that on the Day of Judgement, the Holy Quran might intercede on behalf of the participants, witnessing that these servants sacrificed their sleep for its sake. Almighty Allah bestowed exceptional acceptance upon this initiative; its organizational scope expanded exponentially year after year. Dr. Sahib had the distinct honor of delivering this intensive course not only in Lahore, but also in Karachi, Multan, Abu Dhabi, and the United States of America. Today, a vast cadre of his qualified students continue to propagate this profound method of Quranic service across dozens of cities in Pakistan annually.

Toward the twilight of 1984, Dr. Sahib commenced a series of historic discourses at the Dar-ul-Salam Mosque in Bagh-e-Jinnah, focusing on the theme "Manhaj-e-Inqilab-e-Nabawi" (The Methodology of the Prophetic Revolution). He delivered a total of eleven comprehensive lectures on this subject, which were later compiled into a monumental book. Without exaggeration, this text stands as a masterpiece in Islamic literature regarding the practical and revolutionary dynamics of the Seerat.

In 1985, as Pakistan approached the completion of forty years of its independence, Dr. Israr Ahmed sounded a stern prophetic warning to the nation. He asserted that if a decisive advancement toward the implementation of Islam was not made immediately, this nation—founded exclusively in the name of Islam—would not only plunge into chronic sociopolitical instability but its very existential survival and territorial integrity would be exposed to catastrophic perils. To articulate this existential thesis, he authored a profound book titled "Istahkam-e-Pakistan" (The Stabilization of Pakistan) and delivered extensive public lectures across various cities. Tragically, the nation failed to heed his call, and since that fateful epoch, the homeland has remained entangled in multifaceted crises, leaving its sovereign integrity perennially jeopardized.

In 1987, Senator Maulana Sami-ul-Haq and Qazi Abdul Latif introduced the historic Shariat Bill in the Senate of Pakistan to enforce Islamic law. In a bid to secure its passage, all major religious factions formed a grand alliance named the Mutahida Shariat Mahaz (United Shariat Front). The alliance served a definitive ultimatum to the regime: if the Shariat Bill was not passed by the 27th night of Ramadan, all religious members of the National Assembly and Senate would resign en masse and launch a nationwide agitation movement. Dr. Israr Ahmed emerged as an exceptionally active vanguard of this front.

During a major public rally in Karachi, in the immediate presence of eminent religious scholars (Ulema), Dr. Sahib proposed that for any agitation to be successful, the alliance must unite under the centralized command of a single leader (Amir) and pledge an unconditional oath of hearing and obedience (Bai'ah). He formally proposed the name of Maulana Abdul Haq (the venerable father of Maulana Sami-ul-Haq) for this supreme office. Regrettably, while the present scholars delivered fiery rhetoric on the virtues of Sharia, they completely bypassed his structural proposal in absolute silence. When the critical deadline of the 27th of Ramadan arrived, the religious parliamentarians backtracked and refused to resign their legislative seats. This political compromise deeply disillusioned Dr. Israr Ahmed, who publicly characterized this behavioral pattern of the religious leadership as a monumental tragedy.

International Frontiers, The Caliphate Movement, and Accountability

Immediately following the inception of the Central Anjuman in 1973, the institution established the practice of organizing annual Quran Conferences. By the 1980s, the terminology was refined, and these gatherings transformed into the annual Muhadarat-e-Qurani (Academic Quranic Discourses). These high-level seminars focused on critical theological and contemporary socio-economic themes, featuring research papers and profound addresses by leading scholars and intellectuals representing diverse schools of Islamic thought. A primary sociological benefit of these academic conferences was that they brought disparate sectarian factions onto a single intellectual platform, fostering mutual understanding and significantly bridging historical alienations.

In 1991, following the American military invasion of Iraq (The Gulf War),Dr. Israr Ahmed traveled across the length and breadth of Pakistan to fearlessly expose the hidden geopolitical designs of Western imperialism—specifically the ultimate orchestration of an expansionist "Greater Israel." In that same year, he officially launched the Tehreek-e-Khilafat (The Caliphate Movement), delivering powerful, conceptual lectures across multiple cities on the theme: "Nizam-e-Khilafat: Kyun aur Kaise?" (The System of the Caliphate: Why and How?).

In September 1992, Dr. Israr Ahmed formally informed the companions of Tanzeem-e-Islami that he had attained the age of sixty-three years according to the lunar calendar—the exact lifespan of the Holy Prophet (PBUH). He declared that he no longer harbored any desire for longevity in this mortal world and was actively preparing for his departure to the hereafter. To ensure absolute transparency, he legally transferred several high-value properties registered under his personal name to dedicated religious endowments, specifically the Iqamat-e-Deen Trust and the Deen-e-Haq Trust. This proactive measure ensured that none of his legal heirs could claim personal patrimony over these assets after his demise, guaranteeing their permanent and exclusive utilization for Islamic causes.

To definitively establish before the public that he had never utilized his lifelong religious service as a vehicle for material enrichment, he authored an unprecedented book titled "Hisab-e-Kam-oBesh" (The Account of More or Less). In this highly unique text, he laid bare a comprehensive, itemized ledger of his entire life's earnings and personal expenditures. Furthermore, to provide an objective review of his mission, he authored "Dawat-e-Rujoo' ilal Quran ka Manzar o Pasmanzar" (The Landscape and Background of the Call to Return to the Quran). Simultaneously, he initiated an extensive consultative process (Mashoorah) to determine his successor as the Amir of Tanzeem-e-Islami. Following six years of rigorous consultation, in February 1998, he formally announced the appointment of Hafiz Akif Saeed Sahib as his designated successor.

Global Outreach and Institutional Consolidation

In August 1994, Dr. Israr Ahmed addressed the historic International Khilafat Conference in London, organized under the auspices of Hizb-ut-Tahrir, delivering a masterly address in English on the "Methodology of the Prophetic Revolution." Subsequently, in 1995 and 1996, he traveled extensively across the United States of America to record a comprehensive, complete Daurah Tarjuma-e-Quran delivered entirely in the English language.

In 1997, the Pakistan Muslim League (N) secured a historic landslide victory in the general elections, obtaining a definitive two-thirds majority in the National Assembly. Seizing this legislative window, Dr. Israr Ahmed held a sequence of personal meetings with Prime Minister Nawaz Sharif. He personally drafted and handed over structural constitutional amendments designed to seamlessly integrate Islamic jurisprudence into the Constitution of Pakistan. The companions of Tanzeem-e-Islami launched a massive civic mobilization campaign, flooding the government with millions of postal copies of the proposed constitutional drafts. Unfortunately, the Muslim League government squandered this golden historical opportunity to purge the constitution of its inherent hypocritical and secular clauses.

In 1998, Dr. Sahib delivered another comprehensive Daurah Tarjuma-e-Quran in Karachi, which was recorded using cutting-edge digital camera technology. This high-definition video recording was subsequently broadcast globally via QTV (Quran TV) and various international networks, broadcasting the pristine message of the Quran to millions of Muslims and 

non-Muslims across 126 nations.

In 1998, Dr. Israr Ahmed underwent bilateral knee replacement surgery. Despite severe physical infirmity, he made a final, historic bid to unite the disparate religious parties of Pakistan by founding the Mutahida Islami Inqilabi Mahaz (United Islamic Revolutionary Front). The primary manifesto of this front was to force the state to recognize the absolute supremacy of Sharia within the constitution. While no mainstream political party officially joined the alliance, causing the effort to fall short of its political goals, Dr. Sahib utilized this platform to host grand conventions across major cities under the banner of the Prophetic Revolution, assembling leading 

Ulema to deliberate on structural transformation.

In 2002, beset by multiple advanced age-related ailments and various internal operational dynamics, Dr. Israr Ahmed made the definitive decision to step down from the supreme leadership of Tanzeem-e-Islami. He officially transferred the responsibilities of the Imarat to Hafiz Akif Saeed Sahib. During the historic session of the Central Consultative Council (Majlis-e-Shura) where this decision was ratified, Dr. Israr Ahmed (RA) became the very first individual to place his hand in the hand of Hafiz Akif Saeed, pledging his formal oath of allegiance (Bai'ah) to the new Amir.
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Following his retirement from the supreme leadership (Imarat) of Tanzeem-e-Islami, Dr. Israr Ahmed focused his absolute and undivided attention toward scholarly, intellectual, and missionary domains. He routinely authored insightful columns for the prestigious national dailies Daily Nawa-i-Waqt and Daily Jang, delivered structural lectures at prominent state and national institutions, and traveled across the length and breadth of the country to deliver Quranic discourses and thematic addresses. Whenever and wherever an invitation to speak was extended, he never considered the grueling distances a hurdle, nor did he allow hazardous pathways, chronic illness, physical frailty, or advanced age-related weaknesses to become an excuse. He unhesitatingly responded to every single call, mobilizing all his remaining physical energies to deliver the pristine message of Almighty Allah with absolute zeal.

In 2004, upon the official invitation of the renowned international Islamic scholar Dr. Zakir Naik, Dr. Israr Ahmed embarked on a historic tour of India. There, he addressed massive public gatherings, delivering continuous lectures spanning several hours, and recorded a sequence of comprehensive academic courses in the studio. These monumental addresses and lecture series continue to be broadcast globally via the Peace TV network. In addition to these primary conventions, he had the distinct honor of delivering Quranic discourses across several other major cities in India. Later, in 2009, he embarked on an extensive missionary tour of South Africa, addressing intellectual and public forums at multiple prominent locations.

The Final Training Course and Legacy at Quran Academy Faisalabad (2010)

From April 4 to April 9, 2010, an intensive training course for the core leadership and office-bearers of Tanzeem-e-Islami was convened at the Quran Academy in Faisalabad. Dr. Israr Ahmed (RA) highly admired the proposed curriculum of this course and expressed his deep personal desire to participate throughout its duration and personally instruct several core subjects. Consequently, on April 4 and 5, he conducted intense teaching sessions consisting of two-hour lecture blocks. On the evening of April 5, he arrived for a scheduled session with meticulous and full preparation; however, due to a severe technical failure in the electrical grid, the program could not commence. Nevertheless, Dr. Sahib remained seated in patience, hoping for the immediate restoration of power. Sitting upright for such an extended period with his chronic back ailment proved to be excruciatingly painful. Upon retiring to bed that night, he was struck by such violent, agonizing spasms of pain that he remained entirely sleepless throughout the night. On April 6, at 11:00 AM, he arrived at the academy hall and formally announced that it was no longer physically tenable for him to dedicate further time to the instructional sessions of the course.

With an intensely emotional tone, he added:

"Perhaps this is my final meeting with you."

Dr. Sahib then addresses several critical queries raised by the participants, during which he was repeatedly overcome by intense weeping and spiritual weeping (Riqat). At the conclusion, responding to the earnest request of a companion, he led the final supplication (Dua), weeping bitterly and sobbing throughout the prayer. May Almighty Allah accept his profound supplications and rain
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