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      In a book about the Socratic practice of self-disclosure, it seems fitting to tell
         a bit of my own story. My interest in Plato’s use of narrative began over thirty years
         ago. I was an English major who wandered into a philosophy classroom because of a
         general education requirement. I liked philosophy enough to take another course. I
         loved Greek mythology as a child. The History of Ancient Greek Philosophy struck me
         as ideal. Midway through that semester, we read Plato’s Symposium. I was captivated by Diotima’s vision of love. Almost simultaneously, the intricate
         narrative structure of the dialogue sparked a flame of desire in my English major
         mind. Many unanswered questions buzzed about in my head: Who were these crazy people
         who told us this story? Why did they love Socrates so much? Why did Plato include
         them in the tale? How did this bizarre opening shape our understanding of the beautiful
         itself? I was transfixed. Simply put, I fell in love with a dialogue about love. I
         fell in love with the philosophical content and the literary form of this special
         dialogue. These dual loves carried me to graduate school at The Pennsylvania State
         University where I wrote a dissertation on the narrative structure of the Symposium under the late Stanley Rosen.[1]   
      

      
      As I began my teaching career, I imitated a rather standard conception of Socratic
         pedagogy. Much like Aristodemus imitated Socrates by going around barefoot, I embraced
         “the Socratic method.” The rigorous process of elenchus, of refutative questioning
         and answering, aims at drawing out the correct answers from the souls of the willing
         and unwilling participants in the process.[2]    However, the elenchus often left me feeling detached from my students. I wondered
         what my role as educator was beyond facilitating their understanding of ideas. I wondered where to situate myself in
         the story of philosophy that I was inviting the student to love. In my own way, I
         began to ask Hesiod’s query in the Theogony: “But what is all this to me, the story of the oak and the boulder?” (1968, 35).
         Reading bell hooks’ Teaching to Transgress when it was first published in 1994 started the revolution in my thinking about the
         kind of teacher I aspired to be. I was in the second year of my teaching career. I
         knew I wanted to be a teacher who educated for “the practice of freedom” (hooks 1994,
         4). I began to examine my own practice. Why was I always positioning myself as the
         questioner? Why did I simply imitate Socrates? Why didn’t I speak from my own experience
         and love of philosophy? I went back to the source: the Platonic dialogues. I started
         to look more carefully at everything Plato’s Socrates did when he attempted to engage
         his interlocutors. In addition to argumentative refutation, he cites Homer regularly.
         He makes countless jokes. He tells myths of the ascent of the soul to the place beyond
         being and the journey of the soul in the afterlife. I reflected again and again on
         his query in the Phaedrus where he wonders what kind of creature he is. He explains his interest in self-inquiry
         to Phaedrus, asking, “Am I a beast more complicated and savage than Typhon, or am
         I a tamer, simpler animal with a share in a divine and gentle nature?” (Phdr., 230a). After a while, I noticed that he told a lot of stories about himself, his
         philosophical practices, and what he learns from his teachers. His pedagogical methods
         involve autobiography and strategic self-disclosure as much as they depend on the
         elenchus, perhaps more so. As I explored these Socratic stories, I also started to
         share some of my own stories with my students. As a few semesters passed, the classroom
         dynamic shifted. My teaching became more conversational and egalitarian. I hope that,
         after reading this book, you will see Socrates in a new light and that you, like Socrates,
         will share your stories of philosophy with students and with the broader public as
         well. I also hope that we will all become better able to listen and learn from each
         other in the public sphere.
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      Overview

      
      In Plato’s Socrates on Socrates: Socratic Self-Disclosure and the Public Practice of Philosophy, I turn to an overlooked dimension of the Platonic dialogues to help us engage with
         the pressing social and political problems. I explore Plato’s presentation of Socrates
         as a philosopher who tells personal narratives about his educational experience in
         a variety of public contexts. I hope that an increased awareness of, and appreciation
         for, this Socratic practice of self-disclosure will encourage more academic philosophers
         to engage in the public sphere more actively and contribute to the conversation about
         what it means to be an engaged citizen of the world today. I also hope that recognizing
         the pedagogical and political importance of self-disclosive speech will encourage
         everyday citizens to tell their own stories and listen to the stories of others.
      

      
      With this larger contemporary context in mind, I analyze the philosophical and political
         implications of Plato’s presentation of Socrates’ self-disclosive speech in four dialogues:
         Theaetetus, Symposium, Apology, and Phaedo. These moments of Socratic self-disclosure are important for several reasons. First,
         they show that Plato’s presentation of “Socrates the narrator” is much more pervasive
         than the secondary literature typically acknowledges.[1]    Despite the pervasive appearance of a Socrates who describes his own experience
         throughout the dialogues, Socratic autobiographical self-disclosure has received surprisingly
         little scholarly attention. Plato’s use of narrative, particularly his trope of “Socrates
         the narrator,” is often subsumed into discussions of the dramatic nature of the dialogues
         more generally rather than studied in its own right. Thanks to the work of numerous
         scholars over the past several decades, there is now a general acceptance of the importance
         of the dramatic aspects of Plato’s dialogues. Gerald Press notes, “the question was
         no longer whether to take textual, contextual, literary, and dramatic aspects of the
         dialogues into consideration, but how” (2018, 10). However, even within this new landscape,
         the narrative dimensions of Socrates’ practice within the dialogues are not typically
         regarded as central to understanding how his philosophy functions in the public sphere.[2]    This lack of attention is unfortunate because these carefully crafted narrative
         remarks add to the richness and profundity of the Platonic texts on many levels. I
         examine these embedded Socratic narratives to illustrate how they contribute to the
         portrait of Socrates as a public philosopher in Plato’s dialogues.[3]   
      

      
      Let me say, at the outset, that I am not arguing that we should regard these stories
         as true accounts of what actually happened to the historical Socrates. The question
         of whether or not these narratives reliably report events that happened to the historical
         Socrates is not my primary concern.[4]    I am, however, keenly interested in a different set of questions. Why does Plato
         portray his character Socrates as someone who tells stories about himself and particularly
         stories about his educational experience? What does this rhetorical decision on Plato’s
         part tell us about his understanding of philosophical practice? What might we, as
         contemporary educators, learn from listening to these Socratic stories of self-discovery?
         How might these Socratic stories shape the philosophical stories we tell our students
         and our larger communities? As we consider these questions, keep in mind that I am
         not advocating that we tell untruthful stories, but that we shape our stories in such
         a way that they have whether there is a productive pedagogical and political function.
         In Hillbilly Elegy, J. D. Vance describes his own truth-telling process, “Though I sometimes change
         the names of people to protect their privacy, this story is, to the best of my recollection,
         a fully accurate portrait of the world I’ve witnessed . . . I am sure this story is
         as fallible as any human memory” (2016, 9). He mentions that his sister remembers
         events in a different order, but keeps his order “because I think there is something
         to learn in how I’ve organized the events in my own mind” (2016, 9). Though self-disclosive
         speech has certain limitations, it is still a valuable mode of public discourse.
      

      
      An interest in the pedagogical value of self-disclosive speech motivates my exploration
         of Plato’s use of narrative more broadly. Simply put, I am interested in how and why
         Plato depicts Socrates as a character who tells stories about himself, not just in
         the dialogues he narrates but throughout the Platonic corpus. These moments of Socratic
         self-disclosure enhance our understanding of the political dimensions of the practice
         of philosophy.[5]    They show Socrates emphasizing the value of his philosophical education in politically
         charged settings in which the other characters, either implicitly or explicitly, reject
         the importance of living the examined life. As a result, the capacity that these characters
         have for functioning as productive citizens in their community diminishes greatly.
         Socrates shares his own stories as a means of drawing others into the ongoing practice
         of living the examined life as well. I am aware that some might find my use of the
         word “autobiographical” to describe Socrates’ self-disclosive practices problematic.
         Some might regard my claim that Plato consistently presents Socrates as autobiographer
         with skepticism and charges of anachronism. Isn’t autobiography a modern notion? Can
         there really be autobiography without a modern notion of self? Is there truly autobiography
         if there’s no written account of a life? I would like to bracket these larger questions
         about the nature of autobiography. I am using “autobiography” in a rather broad sense,
         to mean the public recounting of aspects of one’s life and inner experiences to others.
      

      
      Second, taking these Socratic narratives into account helps solve ongoing interpretive
         problems of each individual dialogue. For example, consider the Theaetetus. Many scholars of the dialogue regard the opening discussion between Euclides and Terpsion
         where Euclides admits to erasing all references to Socrates’ narrative voice (Tht., 143c) as signaling Plato’s own decision to abandon the narrative framing techniques
         he uses in many other dialogues.[6]    However, it is possible to retrieve elements of Socrates’ narrative practice throughout
         the dialogue. The narrative composition of the Theaetetus, taken as a whole, offers us clues about how the dialogues fulfill a Socratic philosophical
         and political legacy of self-care and communal practice. In the Symposium, Socrates’ narrative presentation of his encounters with Diotima illustrates the
         deeply pedagogical nature of the dialogue. Furthermore, the three imitations of Socratic
         narration offered by Alcibiades, Apollodorus, and Aristodemus offer the possibility
         of seeing these characters in a more favorable light than is generally acknowledged
         in the secondary literature. They also demonstrate the importance of bringing philosophical
         pedagogy into the political sphere and the dangers that arise when philosophers cede
         a place in political discourse. The four autobiographical moments in the Apology show how Socrates’ philosophical practice is informed by his care for his fellow
         citizens. The narrative dimensions of the Phaedo, both Socrates’ self-disclosive speech and Phaedo’s account of Socrates’ final day,
         offer a different way of understanding immortality of the soul. This concept of narrative
         immortality is untethered from a traditional Homeric view of personal glory commemorated
         in poetic narrative. The narrative dimensions of the Phaedo also call us to develop philosophical communities of care where we can support one
         another.
      

      
      Third, as I mentioned above, these self-disclosive narratives present a model that
         we would do well to embrace in our contemporary politically divisive times. The model
         is of Socrates as a public philosopher. I regard Socrates as a model public philosopher
         for several reasons. First, he practices his philosophical way of life in the public
         spaces of Athens. Second, he asks questions of vital importance to average Athenian
         citizens, questions
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