
    
      Works Preface

      John Owen (1616–1683) is one of the most significant, influential, and prolific theologians that England has ever produced. His work is of such a high caliber that it is no surprise to find it still in demand more than four centuries after his birth. As a son of the Church of England, a Puritan preacher, a statesman, a Reformed theologian and Bible commentator, and later a prominent Nonconformist and advocate of toleration, he is widely read and appreciated by Christians of different types all over the globe, not only for the profundity of his thinking but also for the depth of his spiritual insight.

      Owen was born in the year that William Shakespeare died, and in terms of his public influence, he was a rising star in the 1640s and at the height of his power in the 1650s. As chaplain to Oliver Cromwell, dean of Christ Church, and vice-chancellor of Oxford University, he wielded a substantial degree of power and influence within the short-lived English republic. Yet he eventually found himself on the losing side of the epic struggles of the seventeenth century and was ousted from his position of national preeminence. The Act of Uniformity in 1662 effectively barred him from any role in the established church, yet it was in the wilderness of those turbulent post-Restoration years that he wrote many of his most momentous contributions to the world of theological literature, despite being burdened by opposition, persecution, family tragedies, and illness.

      There was an abortive endeavor to publish a uniform edition of Owen’s works in the early eighteenth century, but this progressed no further than a single folio volume in 1721. A century later (1826), Thomas Russell met with much more success when he produced a collection in twenty-one volumes. The appetite for Owen only grew; more than three hundred people had subscribed to the 1721 and 1826 editions of his works, but almost three thousand subscribed to the twenty-four-volume set produced by William H. Goold from 1850 onward. That collection, with Goold’s learned introductions and notes, became the standard edition. It was given a new lease on life when the Banner of Truth Trust reprinted it several times beginning in 1965, though without some of Owen’s Latin works, which had appeared in Goold’s edition, or his massive Hebrews commentary, which Banner did eventually reprint in 1991. Goold corrected various errors in the original seventeenth- and eighteenth-century publications, some of which Owen himself had complained of, as well as certain grammatical errors. He thoroughly revised the punctuation, numeration of points, and Scripture references in Owen and presented him in a way acceptable to nineteenth-century readers without taking liberties with the text.

      Since the mid-nineteenth century, and especially since the reprinting of Goold’s edition in the mid-twentieth century, there has been a great flowering of interest in seventeenth-century Puritanism and Reformed theology. The recent profusion of scholarship in this area has resulted in a huge increase of attention given to Owen and his contribution to these movements. The time has therefore come to attempt another presentation of Owen’s body of work for a new century. This new edition is more than a reprint of earlier collections of Owen’s writings. As useful as those have been to us and many others, they fail to meet the needs of modern readers who are often familiar with neither the theological context nor the syntax and rhetorical style of seventeenth-century English divinity.

      For that reason, we have returned again to the original editions of Owen’s texts to ensure the accuracy of their presentation here but have conformed the spelling to modern American standards, modernized older verb endings, reduced the use of italics where they do not clarify meaning, updated some hyphenation forms, modernized capitalization both for select terms in the text and for titles of Owen’s works, refreshed the typesetting, set lengthy quotations in block format, and both checked and added Scripture references in a consistent format where necessary. Owen’s quotations of others, however, including the various editions of the Bible he used or translated, are kept as they appear in his original. His marginal notes and footnotes have been clearly marked in footnotes as his (with “—Owen” appearing at the end of his content) to distinguish them from editorial comments. Foreign languages such as Greek, Hebrew, and Latin (which Owen knew and used extensively) have been translated into modern English, with the original languages retained in footnotes for scholarly reference (also followed by “—Owen”). If Goold omitted parts of the original text in his edition, we have restored them to their rightful place. Additionally, we have attempted to regularize the numbering system Owen employed, which was often imprecise and inconsistent; our order is 1, (1), [1], {1}, and 1st. We have also included various features to aid readers’ comprehension of Owen’s writings, including extensive introductions and outlines by established scholars in the field today, new paragraph breaks marked by a pilcrow (¶), chapter titles and appropriate headings (either entirely new or adapted from Goold), and explanatory footnotes that define archaic or obscure words and point out scriptural and other allusions in the text. When a contents page was not included in the original publication, we have provided one. On the rare occasions when we have added words to the text for readability, we have clearly marked them using square brackets. Having a team of experts involved, along with the benefit of modern online database technology, has also enabled us to make the prodigious effort to identify sources and citations in Owen that Russell and Goold deliberately avoided or were unable to locate for their editions.

      Owen did not use only one English translation of the Bible. At various times, he employed the Great Bible, the Geneva Bible, or the Authorized Version (KJV), as well as his own paraphrases or translations from the original languages. We have not sought to harmonize his biblical quotations to any single version. Similarly, we have left his Hebrew and Greek quotations exactly as he recorded them, including the unpointed Hebrew text. When it appears that he has misspelled the Hebrew or Greek, we have acknowledged that in a footnote with reference to either Biblia Hebraica Stuttgartensia or Novum Testamentum Graece.

      This new edition presents fresh translations of Owen’s works that were originally published in Latin, such as his Θεολογούμενα Παντοδαπά (1661) and A Dissertation on Divine Justice (which Goold published in an amended eighteenth-century translation). It also includes certain shorter works that have never before been collected in one place, such as Owen’s prefaces to other people’s works and many of his letters, with an extensive index to the whole set.

      Our hope and prayer in presenting this new edition of John Owen’s complete works is that it will equip and enable new generations of readers to appreciate the spiritual insights he accumulated over the course of his remarkable life. Those with a merely historical interest will find here a testimony to the exceptional labors of one extraordinary figure from a tumultuous age, in a modern and usable critical edition. Those who seek to learn from Owen about the God he worshiped and served will, we trust, find even greater riches in his doctrine of salvation, his passion for evangelism and missions, his Christ-centered vision of all reality, his realistic pursuit of holiness, his belief that theology matters, his concern for right worship and religious freedom, and his careful exegetical engagement with the text of God’s word. We echo the words of the apostle Paul that Owen inscribed on the title page of his book Χριστολογία (1679), “I count all things but loss for the excellency of the knowledge of Christ Jesus my Lord, for whom I have suffered the loss of all things, and do count them but dung that I may win Christ” (Phil. 3:8).

      Lee Gatiss

      Cambridge, England

      Shawn D. Wright

      Louisville, Kentucky, United States
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      Third Principle: The Life, Vigor, and Comfort of Our Spiritual Life Depend Much on Our Mortification of Sin

      The Last Principle: Of the Usefulness of Mortification. The Vigor and Comfort of Our Spiritual Life Depend on Our Mortification. In What Sense. Not Absolutely and Necessarily. Heman’s Condition (Ps. 88). Not as on the Next and Immediate Cause. As a Means: By Removing of the Contrary. The Desperate Effects of Unmortified Lust: It Weakens the Soul Sundry Ways and Darkens It (Ps. 38:3, 8). All Graces Improved by the Mortification of Sin. The Best Evidence of Sincerity.

      The last principle I shall insist on (omitting, first, the necessity of mortification unto life, and, secondly, the certainty of life upon mortification) is,

      That life, vigor, and comfort of our spiritual life depend much on our mortification of sin.

      Strength and comfort, and power and peace, in our walking with God, are the things of our desires. Were any of us asked seriously what it is that troubles us, we must refer it to one of these heads1—either we want strength or power, vigor and life, in our obedience, in our walking with God; or we want peace, comfort, and consolation therein. Whatever it is that may befall a believer that does not belong to one of these two heads does not deserve to be mentioned in the days of our complaints.¶

      Now, all these do much depend on a constant course of mortification, concerning which observe:

      Life, Vigor, and Comfort Are Not Necessarily Connected to Mortification

      1. I do not say they proceed from it, as though they were necessarily tied to it. A man may be carried on in a constant course of mortification all his days; and yet perhaps never enjoy a good day of peace and consolation. So it was with Heman (Ps. 88); his life was a life of perpetual mortification and walking with God, yet terrors and wounds were his portion all his days. But God singled out Heman, a choice friend, to make him an example to them that afterward should be in distress. Can you complain if it be no otherwise with you than it was with Heman, that eminent servant of God? And this shall be his praise to the end of the world. God makes it his prerogative to speak peace and consolation (Isa. 57:18–19). “I will do that work,” says God, “I will comfort him” (v. 18). But how? By an immediate work of the new creation: “I create it,” says God (v. 19). The use of means for the obtaining of peace is ours; the bestowing of it is God’s prerogative.

      Adoption and Justification, Not Mortification, Are the Immediate Causes of Life, Vigor, and Comfort

      2. In the ways instituted by God to give us life, vigor, courage, and consolation, mortification is not one of the immediate causes of it. They are the privileges of our adoption made known to our souls that give us immediately these things. “The Spirit bearing witness with our spirits that we are the children of God,”2 giving us a new name and a white stone, adoption and justification—that is, as to the sense and knowledge of them—are the immediate causes (in the hand of the Spirit) of these things. But this I say:

      However, in the Ordinary Relationship with God, the Vigor and Comfort of Our Spiritual Lives Depend Much on Our Mortification of Sin

      3. In our ordinary walking with God, and in an ordinary course of his dealing with us, the vigor and comfort of our spiritual lives depend much on our mortification, not only as a causa sine qua non,3 but as a thing that has an effectual influence thereinto. For,

      Mortification Alone Keeps Sin from Depriving Us of Vigor and Comfort

      (1) This alone keeps sin from depriving us of the one and the other. Every unmortified sin will certainly do two things:

      [1] It will weaken the soul and deprive it of its vigor.

      [2] It will darken the soul and deprive it of its comfort and peace.

      Every Unmortified Sin Will Weaken the Soul and Deprive It of Its Vigor

      [1] It weakens the soul and deprives it of its strength. When David had for a while harbored an unmortified lust in his heart, it broke all his bones and left him no spiritual strength; hence he complained that he was sick, weak, wounded, faint. “There is,” says he, “no soundness in me” (Ps. 38:3); “I am feeble and sore broken” (v. 8); “yea, I cannot so much as look up” (Ps. 40:12). An unmortified lust will drink up the spirit and all the vigor of the soul, and weaken it for all duties. For,

      It Untunes and Unframes the Heart by Entangling its Affections

      {1} It untunes and unframes the heart itself by entangling its affections. It diverts the heart from the spiritual frame that is required for vigorous communion with God; it lays hold on the affections, rendering its object beloved and desirable, so expelling the love of the Father (1 John 2:15; 3:17); so that the soul cannot say uprightly and truly to God, “You are my portion,” having something else that it loves. Fear, desire, hope, which are the choice affections of the soul, that should be full of God, will be one way or other entangled with it.

      It Fills the Thoughts with Contrivances about It

      {2} It fills the thoughts with contrivances about it. Thoughts are the great purveyors of the soul to bring in provision to satisfy its affections; and if sin remain unmortified in the heart, they must ever and anon4 be making provision for the flesh, to fulfill the lusts thereof. They must glaze, adorn, and dress the objects of the flesh, and bring them home to give satisfaction; and this they are able to do, in the service of a defiled imagination, beyond all expression.

      It Breaks Out and Actually Hinders Duty

      {3} It breaks out and actually hinders duty. The ambitious man must be studying, and the worldling must be working or contriving, and the sensual,5 vain person providing himself for vanity, when they should be engaged in the worship of God.

      Were this my present business, to set forth the breaches, ruin, weakness, desolations, that one unmortified lust will bring upon a soul, this discourse must be extended much beyond my intention.

      Unmortified Sin Darkens the Soul

      [2] As sin weakens, so it darkens the soul. It is a cloud, a thick cloud, that spreads itself over the face of the soul, and intercepts all the beams of God’s love and favor. It takes away all sense of the privilege of our adoption; and if the soul begins to gather up thoughts of consolation, sin quickly scatters them. Of which afterward.

      Now, in this regard does the vigor and power of our spiritual life depend on our mortification: it is the only means of the removal of that which will allow us neither the one nor the other. Men that are sick and wounded under the power of lust make many applications for help; they cry to God when the perplexity of their thoughts overwhelms them, even to God do they cry, but are not delivered; in vain do they use many remedies—“they shall not be healed.” So, “Ephraim saw his sickness, and Judah his wound” (Hos. 5:13), and attempted sundry remedies: nothing will do until they come to “acknowledge their offense” (v. 15). Men may see their sickness and wounds, but yet, if they make not due applications, their cure will not be effected.

      Mortification Prunes All the Graces of God

      (2) Mortification prunes all the graces of God and makes room for them in our hearts to grow. The life and vigor of our spiritual lives consists in the vigor and flourishing of the plants of grace in our hearts. Now, as you may see in a garden, let there be a precious herb planted, and let the ground be untilled, and weeds grow about it, perhaps it will live still, but be a poor, withering, unuseful thing. You must look and search for it, and sometimes can scarce find it; and when you do, you can scarce know it, whether it be the plant you look for or not; and suppose it be, you can make no use of it at all. When, let another of the same kind be set in the ground, naturally as barren and bad as the other, but let it be well weeded, and everything that is noxious6 and hurtful removed from it—it flourishes and thrives; you may see it at first look into the garden, and have it for your use when you please. So it is with the graces of the Spirit that are planted in our hearts. That is true; they are still, they abide in a heart where there is some neglect of mortification; but they are ready to die (Rev. 3:2), they are withering and decaying. The heart is like the sluggard’s field—so overgrown with weeds that you can scarce see the good corn. Such a man may search for faith, love, and zeal, and scarce be able to find any; and if he does discover that these graces are there yet alive and sincere, yet they are so weak, so clogged with lusts, that they are of very little use; they remain, indeed, but are ready to die. But now let the heart be cleansed by mortification, the weeds of lust constantly and daily rooted up (as they spring daily, nature being their proper soil), let room be made for grace to thrive and flourish—how will every grace act its part, and be ready for every use and purpose!

      Mortification Is the Ground of Our Peace

      (3) As to our peace; as there is nothing that has any evidence of sincerity without it, so I know nothing that has such an evidence of sincerity in it—which is no small foundation of our peace. Mortification is the soul’s vigorous opposition to self, wherein sincerity is most evident.

    

    
      
        1  I.e., headings; categories.

      

      
        2  Rom. 8:16.

      

      
        3  Lat. “a cause without which not” (meaning, a necessary cause or an essential condition).

      

      
        4  I.e., again (in other words, reoccurring).

      

      
        5  I.e., carnal; fleshly.

      

      
        6  I.e., injurious; harmful; unwholesome.

      

    


    
      Preface

      Christian Reader,

      If you are in any measure awake in these days wherein we live, and have taken notice of the manifold, great, and various temptations wherewith all sorts of persons that know the Lord and profess his name are beset, and whereunto they are continually exposed, with what success those temptations have obtained, to the unspeakable scandal of the gospel, with the wounding and ruin of innumerable souls, I suppose you will not inquire any further after other reasons of the publishing of the ensuing warnings and directions, being suited to the times that pass over us, and your own concern in them. This I shall only say to those who think [it is] meet1 to persist in any such inquiry, that though my first engagement for the exposing of these meditations unto public view did arise from the desires of some, whose avouching2 the interest3 of Christ in the world by personal holiness and constant adhering to everything that is made precious by its relation to him, have given them power over me to require at any time services of greater importance; yet I dare not lay my doing of it so upon that account, as in the least to intimate that, with respect to the general state of things mentioned, I did not myself esteem it seasonable and necessary. The variety of outward providences and dispensations4 wherewith I have myself been exercised in this world, with the inward trials they have been attended with, added to the observation that I have had advantages to make of the ways and walkings of others—their beginnings, progresses, and endings, their risings and falls, in profession5 and conversation,6 in darkness and light—have left such a constant sense and impression of the power and danger of temptations upon my mind and spirit, that, without other pleas and pretenses, I cannot but own7 a serious call unto men to beware, with a discovery8 of some of the most eminent ways and means of the prevalence of present temptations, to have been, in my own judgment, in this season needful.

      But now, reader, if you are among them who takes no notice of these things or cares not for them—who has no sense of the efficacy and dangers of temptations in your own walking and profession, nor has observed the power of them upon others—who discerns not the manifold advantages that they have got in these days, wherein all things are shaken, nor has been troubled or moved by the sad successes they have had among professors;9 but supposes that all things are well within doors and without, and would be better, could you obtain fuller satisfaction to some of your lusts in the pleasures or profits of the world—I desire you to know that I write not for you, nor do [I] esteem you a fit reader or judge of what is here written. While all the issues10 of providential dispensations, in reference to the public concerns of these nations, are perplexed and entangled, the footsteps of God lying in the deep, where his paths are not known; while, in particular, unparalleled distresses and strange prosperities are measured out to men, yea, to professors; while a spirit of error, giddiness, and delusion goes forth with such strength and efficacy, as it seems to have received a commission11 to go and prosper; while there are such divisions, strifes, emulations,12 attended with such evil surmises, wrath, and revenge, found among brethren; while the desperate issues and products of men’s temptations are seen daily in partial and total apostasy, in the decay of love, the overthrow of faith, our days being filled with fearful examples of backsliding, such as former ages never knew; while there is a visible declension13 from reformation seizing upon the professing party of these nations, both as to personal holiness and zeal for the interest of Christ—he that understands not that there is an “hour of temptation” come upon the world to “try them that dwell upon the earth,”14 is doubtless either himself at present captivated under the power of some woeful lust, corruption, or temptation, or is indeed stark blind and knows not at all what it is to serve God in temptations. With such, then, I have not at present to do. For those who have in general a sense of these things—who also, in some measure, are able to consider that the plague is begun, that they may be further awakened to look about them, lest the infection have approached nearer to them, by some secret and imperceptible ways, than they did apprehend; or lest they should be surprised at unawares hereafter by any of those temptations that in these days either waste at noon or else walk in darkness15—is the ensuing warning intended. And for the sake of them that mourn in secret for all the abominations that are found among and upon them that profess the gospel, and who are under the conduct of the captain of their salvation,16 fighting and resisting the power of temptations, from whatsoever spring they rise in themselves, are the ensuing directions proposed to consideration.

      That our faithful and merciful high priest, who both suffered and was tempted, and is on that account touched with the feeling of our infirmities,17 would accompany this small discourse with seasonable supplies of his Spirit and suitable mercy to them that shall consider it, that it may be useful to his servants for the ends whereunto it is designed, is the prayer of him who received this handful of seed from his storehouse and treasure.

      John Owen

    

    
      
        1  I.e., fitting; appropriate.

      

      
        2  I.e., affirming; confessing.

      

      
        3  I.e., a share.

      

      
        4  I.e., provisions; orderings.

      

      
        5  I.e., confession.

      

      
        6  I.e., way of life.

      

      
        7  I.e., admit; acknowledge.

      

      
        8  I.e., demonstration.

      

      
        9  I.e., those who make a religious confession; professing Christians.

      

      
        10  I.e., results.

      

      
        11  I.e., an authorization.

      

      
        12  I.e., jealousies (especially of power and position).

      

      
        13  I.e., moral decline.

      

      
        14  Rev. 3:10.

      

      
        15  Ps. 91:6.

      

      
        16  Heb 2:10.

      

      
        17  Heb 2:17–18.
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      General Direction: Watch the Heart

      Several Acts of Watchfulness against Temptation Proposed. Watch the Heart. What It Is to Be Watched in and About. Of the Snares Lying in Man’s Natural Tempers. Of Peculiar Lusts. Of Occasions Suited to Them. Watching to Lay in Provision against Temptation. Directions for Watchfulness in the First Approaches of Temptation. Directions After Entering into Temptation.

      That part of watchfulness against temptation which we have considered regards the outward means, occasions, and advantages of temptation; we now proceed to that which respects the heart itself, which is wrought upon1 and entangled by temptation. Watching or keeping of the heart, which above all keepings we are obliged unto, comes within the compass of this duty also; for the right performance whereof take these ensuing directions:

      Labor to Know Your Own Heart

      1. Let him that would not enter into temptations labor to know his own heart, to be acquainted with his own spirit, his natural frame and temper, his lusts and corruptions, his natural, sinful, or spiritual weaknesses, that, finding where his weakness lies, he may be careful to keep at a distance from all occasions of sin.¶

      Our Savior tells the disciples that “they knew not what spirit they were of,”2 which, under a pretense of zeal, betrayed them into ambition and desire of revenge. Had they known it they would have watched over themselves. David tells us that he considered his ways, and “kept himselfe from his iniquity,” which he was particularly prone unto (Ps. 18:23).

      There are advantages for temptations lying oftentimes in men’s natural tempers and constitutions. Some are naturally gentle, facile,3 easy to be entreated, pliable; which, though it be the noblest temper of nature, and the best and choicest ground, when well broken up and fallowed4 for grace to grow in, yet, if not watched over, will be a means of innumerable surprises and entanglements in temptation. Others are earthy, froward,5 morose,6 so that envy, malice, selfishness, peevishness,7 harsh thoughts of others, repinings8 lie at the very door of their natures, and they can scarce step out but they are in the snare of one or other of them. Others are passionate and the like. Now, he that would watch that he enter not into temptation had need be acquainted with his own natural temper that he may watch over the treacheries that lie in it continually. Take heed lest you have a Jehu in you, that shall make you drive furiously; or a Jonah in you, that will make you ready to repine;9 or a David, that will make you hasty in your determinations, as he was often, in the warmth and goodness of his natural temper. He who watches not this thoroughly, who is not exactly skilled in the knowledge of himself, will never be disentangled from one temptation or another all his days.

      Again: as men have peculiar natural tempers, which, according as they are attended or managed, prove a great fomes10 of sin, or advantage to the exercise of grace, so men may have peculiar lusts or corruptions, which, either by their natural constitution or education, and other prejudices, have got deep rooting and strength in them. This, also, is to be found out by him who would not enter into temptation. Unless he know it, unless his eyes be always on it, unless he observes its actings, motions, advantages, it will continually be entangling and ensnaring of him. This, then, is our sixth direction in this kind:

      Labor to know your own frame and temper; what spirit you are of; what associates in your heart Satan has; where corruption is strong, where grace is weak; what stronghold lust has in your natural constitution, and the like.¶

      How many have all their comforts blasted and peace disturbed by their natural passion and peevishness! How many are rendered useless in the world by their frowardness and discontent! How many are disquieted even by their own gentleness and facility!11 Be acquainted, then, with your own heart: though it be deep, search it; though it be dark, inquire into it; though it give all its distempers other names than what are their due, believe it not. Were not men utter strangers to themselves—did they not give flattering titles to their natural distempers—did they not strive rather to justify, palliate,12 or excuse the evils of their hearts that are suited to their natural tempers and constitutions, than to destroy them, and by these means keep themselves off from taking a clear and distinct view of them—it were impossible that they should all their days hang in the same briers13 without attempt for deliverance. Uselessness and scandal in professors are branches growing constantly on this root of unacquaintedness with their own frame and temper; and how few are there who will either study them themselves or bear with those who would acquaint them with them!

      Watch against Everything That Is Apt to Entangle or Provoke You

      2. When you know the state and condition of your heart as to the particulars mentioned, watch against all such occasions and opportunities, employments, societies, retirements,14 businesses, as are apt to entangle your natural temper or provoke your corruption. It may be there are some ways, some societies, some businesses, that you never in your life escaped them, but suffered by them, more or less, through their suitableness to entice or provoke your corruption. It may be you are in a state and condition of life that weary you day by day, on the account of your ambition, passion, discontent, or the like: if you have any love to your soul, it is time for you to awake and to deliver yourself as a bird from the evil snare. Peter will not come again in haste to the high priest’s hall; nor would David walk again on the top of his house, when he should have been on the high places of the field. But the particulars of this instance are so various, and of such several natures in respect of several persons, that it is impossible to enumerate them (Prov. 4:14–15). Herein lies no small part of that wisdom which consists in our ordering our conversation aright. Seeing we have so little power over our hearts when once they meet with suitable provocations, we are to keep them asunder, as a man would do fire and the combustible parts of the house wherein he dwells.

      Lay in Provision against Any Future Temptation

      3. Be sure to lay in provision in store against the approaching of any temptation. This also belongs to our watchfulness over our hearts. You will say, “What provision is intended, and where is it to be laid up?” Our hearts, as our Savior speaks, are our treasury. There we lay up whatsoever we have, good or bad; and thence do we draw it for our use (Matt. 12:35). It is the heart, then, wherein provision is to be laid up against temptation. When an enemy draws nigh to a fort or castle to besiege and take it, oftentimes, if he find it well manned and furnished with provision for a siege, and so able to hold out, he withdraws and assaults it not. If Satan, the prince of this world, come and find our hearts fortified against his batteries, and provided to hold out, he not only departs, but, as James says, he flees: “He will fly from us” (4:7). For the provision to be laid up it is that which is provided in the gospel for us. Gospel provisions will do this work; that is, keep the heart full of a sense of the love of God in Christ. This is the greatest preservative against the power of temptation in the world. Joseph had this; and therefore, on the first appearance of temptation, he cries out, “How can I do this great evil, and sin against God?”—and there is an end of the temptation as to him; it lays no hold on him, but departs. He was furnished with such a ready sense of the love of God as temptation could not stand before (Gen. 39:9). “The love of Christ constraines us,” says the apostle, “to live to him” (2 Cor. 5:14–15);15 and so, consequently, to withstand temptation. A man may, nay, he ought to lay in provisions of the law also—fear of death, hell, punishment, with the terror of the Lord in them. But these are far more easily conquered than the other; nay, they will never stand alone against a vigorous assault. They are conquered in convinced persons every day; hearts stored with them will struggle for a while, but quickly give over. But store the heart with a sense of the love of God in Christ, and his love in the shedding16 of it; get a relish of the privileges we have thereby—our adoption, justification, acceptance with God; fill the heart with thoughts of the beauty of his death—and you will, in an ordinary course of walking with God, have great peace and security as to the disturbance of temptations. When men can live and plod on in their profession, and not be able to say when they had any living sense of the love of God or of the privileges which we have in the blood of Christ, I know not what they can have to keep them from falling into snares. The apostle tells us that the “peace of God (shall keepe our hearts φρουρήσει τὰς καρδίας)” (Phil. 4:7); φρουρα is a military word—a garrison; and so φρουρήσει, “shall keep as in a garrison.” Now, a garrison has two things attending it—first, that it is exposed to the assaults of its enemies; second, that safety lies in it from their attempts. It is so with our souls; they are exposed to temptations, assaulted continually; but if there be a garrison in them, or if they be kept as in a garrison, temptation shall not enter, and consequently we shall not enter into temptation. Now, how is this done? Says he, “The peace of God shall do it.” What is this “peace of God”? A sense of his love and favor in Jesus Christ. Let this abide in you, and it shall garrison you against all assaults whatsoever. Besides, there is that, in a special manner, which is also in all the rest of the directions—and means that temptation can make use of to approach unto our souls. Contending to obtain and keep a sense of the love of God in Christ, in the nature of it, obviates17 all the workings and insinuations of temptation. Let this be a third direction, then, in our watching against temptation: lay in store of gospel provisions that may make the soul a defensed place against all the assaults thereof.

      Directions against the First Approach of Any Temptation

      4. In the first approach of any temptation, as we are all tempted, these directions following are also suited to carry on the work of watching, which we are in the pursuit of:

      Detect Temptation Early

      (1) Be always awake, that you may have an early discovery of your temptation, that you may know it so to be. Most men perceive not their enemy until they are wounded by him. Yea, others may sometimes see them deeply engaged, while themselves are utterly insensible; they sleep without any sense of danger, until others come and awake them by telling them that their house is on fire. Temptation in a neuter sense is not easily discoverable—namely, as it denotes such a way, or thing, or matter, as is or may be made use of for the ends of temptation. Few take notice of it until it is too late, and they find themselves entangled, if not wounded. Watch, then, to understand betimes18 the snares that are laid for you—to understand the advantages your enemies have against you, before they get strength and power, before they are incorporated with your lusts, and have distilled poison into your soul.

      Consider the Temptation’s Aim

      (2) Consider the aim and tendency of the temptation, whatsoever it be, and of all that are concerned in it. Those who have an active concurrence into19 your temptation are Satan and your own lusts. For your own lust, I have manifested elsewhere what it aims at in all its actings and enticings. It never rises up but its intent is the worst of evils. Every acting of it would be a formed enmity against God. Hence look upon it in its first attempts, whatsoever pretenses may be made, as your mortal enemy. “I hate it,” says the apostle (Rom. 7:15)—that is, the working of lust in me. “I hate it; it is the greatest enemy I have. Oh, that it were killed and destroyed! Oh, that I were delivered out of the power of it!” Know, then, that in the first attempt or assault in any temptation, the most cursed, sworn enemy is at hand, is setting on you, and that for your utter ruin; so that it were the greatest madness in the world to throw yourself into his arms to be destroyed. But of this I have spoken in my discourse of mortification.20

      Has Satan any more friendly aim and intention toward you, who is a sharer in every temptation? To beguile you as a serpent, to devour you as a lion, is the friendship that he owes you. I shall only add that the sin he tempts you to against the law, is not the thing he aims at; his design lies against your interest in the gospel. He would make sin but a bridge to get over to a better ground, to assault you as to your interest in Christ. He who perhaps will say today, “You may venture on sin, because you have an interest in Christ,” will tomorrow tell you to the purpose that you have none because you have done so.

      Address the Temptation by Faith in Christ on the Cross

      (3) Meet your temptation in its entrance with thoughts of faith concerning Christ on the cross; this will make it sink before you. Entertain no parley, no dispute with it, if you would not enter into it. Say, “‘It is Christ that died’— that died for such sins as these.” This is called “taking the shield of faith to quench the fiery darts of Satan” (Eph. 6:16). Faith does it by laying hold on Christ crucified, his love therein, and what from thence he suffered for sin. Let your temptation be what it will—be it unto sin, to fear or doubting for sin, or about your state and condition—it is not able to stand before faith lifting up the standard of the cross. We know what means the Papists,21 who have lost the power of faith, use to keep up the form. They will sign themselves with the sign of the cross, or make aerial crosses; and by virtue22 of that work done, think to scare away the devil. To act faith on Christ crucified is really to sign ourselves with the sign of the cross, and thereby shall we overcome that wicked one (1 Pet. 5:9).

      Oppose Temptation After It Has Entered

      (4) Suppose the soul has been surprised by temptation, and entangled at unawares, so that now it is too late to resist the first entrances of it. What shall such a soul do that it be not plunged into it, and carried away with the power thereof?

      Beseech God That It May “Depart from You”

      [1] Do as Paul did: beseech God again and again that it may “depart from thee” (2 Cor. 12:8). And if you abide therein, you shall certainly either be speedily delivered out of it, or receive a sufficiency of grace [so as] not to be foiled utterly by it. Only, as I said in part before, do not so much employ your thoughts about the things whereunto you are tempted, which oftentimes raises further entanglements, but set yourself against the temptation itself. Pray against the temptation that it may depart; and when that is taken away, the things themselves may be more calmly considered.

      Flee to Christ

      [2] Fly to Christ, in a peculiar manner, as he was tempted, and beg of him to give you succor in this “needfull time of trouble.” The apostle instructs us herein: “In that he hath been tempted, he is able to succour them that are tempted” (Heb. 4:16). This is the meaning of it: “When you are tempted and are ready to faint, when you want succor—you must have it or you die—act faith peculiarly on Christ as he was tempted; that is, consider that he was tempted himself—that he suffered thereby—that he conquered all temptations, and that not merely on his own account, seeing for our sakes he submitted to be tempted, but for us.” (He conquered in and by himself, but for us.) And draw, yea, expect succor from him (Heb. 4:15–16). Lie down at his feet, make your complaint known to him, beg his assistance, and it will not be in vain.

      Look to Him Who Has Promised Deliverance

      [3] Look to him who has promised deliverance. Consider that he is faithful and will not suffer you to be tempted above what you are able. Consider that he has promised a comfortable issue of these trials and temptations. Call all the promises to mind of assistance and deliverance that he has made; ponder them in your heart. And rest upon it, that God has innumerable ways that you know not of to give you in deliverance; as—

      {1} he can send an affliction that shall mortify your heart unto the matter of the temptation, whatever it be, that that which was before a sweet morsel under the tongue shall neither have taste or relish in it unto you—your desire to it shall be killed; as was the case with David; or,

      {2} he can, by some providence, alter that whole state of things from whence your temptation does arise, so taking fuel from the fire, causing it to go out of itself; as it was with the same David in the day of battle; or,

      {3} he can tread down Satan under your feet, that he shall not dare to suggest anything any more to your disadvantage (the God of peace shall do it), that you shall hear of him no more; or,

      {4} he can give you such supply of grace as that you may be freed, though not from the temptation itself, yet from the tendency and danger of it; as was the case with Paul;23 or,

      {5} he can give you such a comfortable persuasion of good success in the issue as that you shall have refreshment in your trials, and be kept from the trouble of the temptation; as was the case with the same Paul; or,

      {6} he can utterly remove it, and make you a complete conqueror. And innumerable other ways he has of keeping you from entering into temptation, so as to be foiled by it.

      Seal the Breach Where the Temptation Has Entered In

      [4] Consider where the temptation, wherewith you are surprised, has made its entrance, and by what means and with all speed make up the breach.24 Stop that passage which the waters have made to enter in at.

      Deal with your soul like a wise physician. Inquire when, how, by what means, you fell into this distemper; and if you find negligence, carelessness, want of keeping watch over yourself, to have lain at the bottom of it, fix your soul there—bewail that before the Lord—make up that breach—and then proceed to the work that lies before you.
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      The Actings and Operations of Indwelling Sin: Opposition by Deceit

      Indwelling Sin Proved Powerful from Its Deceit. Proved to Be Deceitful. The General Nature of Deceit. James 1:14 Opened. How the Mind Is Drawn off from Its Duty by the Deceitfulness of Sin. The Principal Duties of the Mind in Our Obedience. The Ways and Means Whereby It Is Turned from It.

      The second part of the evidence of the power of sin, from its manner of operation, is taken from its deceitfulness. It adds, in its working, deceit unto power. The efficacy of that must needs be great, and is carefully to be watched against by all such as value their souls, where power and deceit are combined, especially advantaged and assisted by all the ways and means before insisted on.

      Before we come to show wherein the nature of this deceitfulness of sin does consist, and how it prevails thereby, some testimonies shall be briefly given in unto the thing itself, and some light into the general nature of it.

      That sin, indwelling sin, is deceitful, we have the express testimony of the Holy Ghost: “Take heed that ye be not hardened by the deceitfulness of sin” (Heb. 3:13). Deceitful it is; take heed of it, watch against it, or it will produce its utmost effect in hardening of the heart against God. It is on the account of sin that the heart is said to be “deceitful above all things” (Jer. 17:9). Take a man in other things, and, as Job speaks, though he “would be wise and crafty, he is like the wild asses colt” (Job 11:12)—a poor, vain, empty nothing; but consider his heart on the account of this law of sin—it is crafty and deceitful above all things. “They are wise to do evil,” says the prophet, “but to do good they knew not” (Jer. 4:22). To the same purpose speaks the apostle, “The old man is corrupt according to deceitful lusts” (Eph. 4:22). Every lust, which is a branch of this law of sin, is deceitful; and where there is poison in every stream, the fountain must needs be corrupt. No particular lust has any deceit in it, but what is communicated unto it from this fountain of all actual lust, this law of sin. And the coming of the “man of sin” is said to be in and with the “deceivableness of unrighteousness” (2 Thess. 2:10). Unrighteousness is a thing generally decried and evil spoken of among men, so that it is not easy to conceive how any man should prevail himself of a reputation thereby. But there is a deceivableness in it, whereby the minds of men are turned aside from a due consideration of it; as we shall manifest afterward. And thus the account which the apostle gives concerning those who are under the power of sin is that they are “deceived” (Titus 3:3). And the life of evil men is nothing but “deceiving, and being deceived” (2 Tim. 3:13). So that we have sufficient testimony given unto this qualification of the enemy with whom we have to deal. He is deceitful; which consideration of all things puts the mind of man to a loss in dealing with an adversary. He knows he can have no security against one that is deceitful, but in standing upon his own guard and defense all his days.

      Further to manifest the strength and advantage that sin has by its deceit, we may observe that the Scripture places it for the most part as the head and spring of every sin, even as though there were no sin followed after but where deceit went before (so 1 Tim. 2:13–14). The reason the apostle gives why Adam, though he was first formed, was not first in the transgression is because he was not first deceived. The woman, though made last, yet being first deceived, was first in the sin. Even that first sin began in deceit, and until the mind was deceived the soul was safe. Eve, therefore, did truly express the matter, though she did it not to a good end. “The serpent beguiled me,” says she, “and I did eat” (Gen. 3:13). She thought to extenuate1 her own crime by charging the serpent; and this was a new fruit of the sin she had cast herself into. But the matter of fact was true—she was beguiled before she ate; deceit went before the transgression. And the apostle shows that sin and Satan still take the same course (2 Cor. 11:3). “There is,” says he, “the same way of working toward actual sin as was of old: beguiling, deceiving goes before; and sin, that is, the actual accomplishment of it, follows after.” Hence, all the great works that the devil does in the world, to stir men up to an opposition unto the Lord Jesus Christ and his kingdom, he does them by deceit: “The devil, who deceiveth the whole world” (Rev. 12:9). It were utterly impossible men should be prevailed on to abide in his service, acting his designs to their eternal and sometimes their temporal ruin, were they not exceedingly deceived (see also Rev. 20:10).

      Hence are those manifold cautions that are given us to take heed that we be not deceived, if we would take heed that we do not sin (see Eph. 5:6; 1 Cor. 6:9; 15:33; Gal. 6:7; Luke 21:8). From all which testimonies we may learn the influence that deceit has into sin, and consequently the advantage that the law of sin has to put forth its power by its deceitfulness. Where it prevails to deceive, it fails not to bring forth its fruit.

      The ground of this efficacy of sin by deceit is taken from the faculty of the soul affected with it. Deceit properly affects the mind; it is the mind that is deceived. When sin attempts any other way of entrance into the soul, as by the affections, the mind, retaining its right and sovereignty, is able to give check and control unto it. But where the mind is tainted, the prevalency must be great; for the mind or understanding is the leading faculty of the soul, and what that fixes on, the will and affections rush after, being capable of no consideration but what that presents unto them. Hence it is, that though the entanglement of the affections unto sin be oftentimes most troublesome, yet the deceit of the mind is always most dangerous, and that because of the place that it possesses in the soul as unto all its operations. Its office is to guide, direct, choose, and lead; and “if the light that is in us be darkness, how great is that darkness!”2

      The General Nature of Deceit

      1. And this will further appear if we consider the nature of deceit in general. It consists in presenting unto the soul, or mind, things otherwise than they are, either in their nature, causes, effects, or present respect unto the soul. This is the general nature of deceit, and it prevails many ways.¶

      It Hides

      (1) It hides what ought to be seen and considered, conceals circumstances and consequences, presents what is not, or things as they are not, as we shall afterward manifest in particular. It was showed before that Satan “beguiled” and “deceived” our first parents; that term the Holy Ghost gives unto his temptation and seduction. And how he did deceive them the Scripture relates (Gen. 3:4–5). He did it by representing things otherwise than they were. The fruit was desirable; that was apparent unto the eye. Hence Satan takes advantage secretly to insinuate that it was merely an abridgment of their happiness that God aimed at in forbidding them to eat of it. That it was for the trial of their obedience, that certain though not immediate ruin would ensue upon the eating of it, he hides from them; only he proposes the present advantage of knowledge, and so presents the whole case quite otherwise unto them than indeed it was. This is the nature of deceit; it is a representation of a matter under disguise, hiding that which is undesirable, proposing that which indeed is not in it, that the mind may make a false judgment of it: so Jacob deceived Isaac by his brother’s raiment3 and the skins on his hands and neck.4

      It Is Carried along by Degrees

      (2) Again, deceit has advantage by that way of management which is inseparable from it. It is always carried on by degrees, by little and little, that the whole of the design and aim in hand be not at once discovered. So dealt Satan in that great deceit before mentioned; he proceeds in it by steps and degrees. First, he takes off an objection, and tells them they shall not die; then proposes the good of knowledge to them, and their being like to God thereby. To hide and conceal ends, to proceed by steps and degrees, to make use of what is obtained, and thence to press on to further effects, is the true nature of deceit. Stephen tells us that the king of Egypt “dealt subtilly,” or deceitfully, “with their kindred” (Acts 7:19). How he did it we may see in Exodus 1. He did not at first fall to killing and slaying of them, but says, “Come, let us deal wisely,” beginning to oppress them (v. 10). This brings forth their bondage (v. 11). Having got this ground to make them slaves, he proceeds to destroy their children (v. 16). He fell not on them all at once, but by degrees. And this may suffice to show in general that sin is deceitful, and the advantages that it has thereby.

      How Sin Works by Deceit

      2. For the way, and manner, and progress of sin in working by deceit, we have it fully expressed, “Every man is tempted when he is drawn away of his own lust and enticed, then when lust hath conceived, it bringeth forth sin: and sin when it is finished bringeth forth death” (James 1:14–15). This place, declaring the whole of what we aim at in this matter, must be particularly insisted on.

      In the foregoing verse the apostle manifests that men are willing to drive the old trade, which our first parents at the entrance of sin set up with, namely, of excusing themselves in their sins and casting the occasion and blame of them on others. It is not, say they, from themselves, their own nature and inclinations, their own designings, that they have committed such and such evils, but merely from their temptations; and if they know not where to fix the evil of those temptations, they will lay them on God himself, rather than go without an excuse or extenuation of their guilt. This evil in the hearts of men the apostle rebukes: “Let no man say when he is tempted, I am tempted of God; for God cannot be tempted with evil, neither tempteth he any man” (James 1:13). And to show the justness of this reproof, in the words mentioned he discovers the true causes of the rise and whole progress of sin, manifesting that the whole guilt of it lies upon the sinner, and that the whole punishment of it, if not graciously prevented, will be his lot also.

      We have, therefore, as was said, in these words the whole progress of lust or indwelling sin, by the way of subtlety, fraud, and deceit, expressed and limited by the Holy Ghost. And from hence we shall manifest the particular ways and means whereby it puts forth its power and efficacy in the hearts of men by deceitfulness and subtlety; and we may observe in the words—

      Its Ultimate Aim Is Death

      (1) The utmost end aimed at in all the actings of sin, or the tendency of it in its own nature, and that is death: “Sin, when it is finished, brings forth death,” the everlasting death of the sinner; pretend what it will, this is the end it aims at and tends unto. Hiding of ends and designs is the principal property of deceit. This sin does to the uttermost; other things innumerable it pleads, but not once declares that it aims at the death, the everlasting death of the soul. And a fixed apprehension5 of this end of every sin is a blessed means to prevent its prevalency in its way of deceit or beguiling.

      It Acts by Tempting

      (2) The general way of its acting toward that end is by temptation: “Every man is tempted of his own lust.” I purpose not to speak in general of the nature of temptations, it belongs not unto our present purpose; and, besides, I have done it elsewhere.6 It may suffice at present to observe that the life of temptation lies in deceit; so that, in the business of sin, to be effectually tempted, and to be beguiled or deceived, are the same. Thus it was in the first temptation. It is everywhere called the serpent’s beguiling or deceiving, as was manifested before: “The serpent beguiled Eve,” that is, prevailed by his temptations upon her. So that every man is tempted—that is, every man is beguiled or deceived—by his own lust, or indwelling sin, which we have often declared to be the same.

      Five Degrees by Which Sin Deceives

      3. The degrees whereby sin proceeds in this work of tempting or deceiving are five; for we showed before that this belongs unto the nature of deceit, that it works by degrees, making its advantage by one step to gain another.

      (1) The first of these consists in drawing off or drawing away: “Every man is tempted when he is drawn away of his own lust.”

      (2) The second is in enticing: “And is enticed.”

      (3) The third [is] in the conception of sin: “When lust has conceived.” When the heart is enticed, then lust conceives in it.

      (4) The fourth is the bringing forth of sin in its actual accomplishment: “When lust has conceived it brings forth sin.” In all which there is a secret allusion to an adulterous deviation from conjugal duties, and conceiving or bringing forth children of whoredom and fornication.

      (5) The fifth is the finishing of sin, the completing of it, the filling up of the measure of it, whereby the end originally designed by lust is brought about: “Sin, when it is finished, brings forth death.” As lust conceiving naturally and necessarily brings forth sin, so sin finished infallibly procures7 eternal death.

      The first of these relates to the mind; that is drawn off or drawn away by the deceit of sin. The second unto the affections; they are enticed or entangled. The third to the will, wherein sin is conceived; the consent of the will being the formal conception of actual sin. The fourth to the conversation wherein sin is brought forth; it exerts itself in the lives and courses of men. The fifth respects an obdurate8 course in sinning that finishes, consummates, and shuts up the whole work of sin, whereon ensues death or eternal ruin.

      I shall principally consider the three first, wherein the main strength of the deceit of sin does lie; and that because in believers whose state and condition is principally proposed to consideration, God is pleased, for the most part, graciously to prevent the fourth instance, or the bringing forth of actual sins in their conversations; and the last always and wholly, or their being obdurate in a course of sin to the finishing of it. What ways God in his grace and faithfulness makes use of to stifle the conceptions of sin in the womb, and to hinder its actual production in the lives of men, must afterward be spoken unto. The first three instances, then, we shall insist upon fully, as those wherein the principal concern of believers in this matter does lie.

      First Degree: Temptation Draws the Mind Away from Its Duty

      4. The first thing which sin is said to do, working in a way of deceit, is to draw away or to draw off; whence a man is said to be drawn off, or “drawn away” and diverted—namely, from attending unto that course of obedience and holiness which, in opposition unto sin and the law thereof, he is bound with diligence to attend unto.

      Now, it is the mind that this effect of the deceit of sin is wrought upon. The mind or understanding, as we have showed, is the guiding, conducting faculty of the soul. It goes before in discerning, judging, and determining, to make the way of moral actions fair and smooth to the will and affections. It is to the soul what Moses told his father-in-law that he might be to the people in the wilderness, as “eyes to guide them” and keep them from wandering in that desolate place.9 It is the eye of the soul, without whose guidance the will and affections would perpetually wander in the wilderness of this world, according as any object, with an appearing present good, did offer or present itself unto them.

      The first thing, therefore, that sin aims at in its deceitful working is to draw off and divert the mind from the discharge of its duty.

      There are two things which belong unto the duty of the mind in that special office which it has in and about the obedience which God requires:

      (1) To keep itself and the whole soul in such a frame and posture as may render it ready unto all duties of obedience, and watchful against all enticements unto the conception of sin;

      (2) In particular, carefully to attend unto all particular actions, that they be performed as God requires, for matter, manner, time and season, agreeably unto his will; as also for the obviating [of]10 all particular tenders of sin in things forbidden.11

      In these two things consists the whole duty of the mind of a believer; and from both of them does indwelling sin endeavor to divert it and draw it off.

      The Duty of the Mind to Keep Itself Ready to Obey

      (1) The first of these is the duty of the mind in reference unto the general frame and course of the whole soul; and hereof two things may be considered. First, that it is founded in a due, constant consideration—[1] of ourselves, of sin and its vileness; [2] of God, of his grace and goodness: and both these does sin labor to draw it off from. Secondly, in attending to those duties which are suited to obviate12 the working of the law of sin in a special manner.

      Temptation Dulls the Mind to Sin’s Vileness

      [1] It endeavors to draw it off from a due consideration, apprehension, and sensibleness of its own vileness, and the danger wherewith it is attended. This, in the first place, we shall instance. A due, constant consideration of sin, in its nature, in all its aggravating circumstances, in its end and tendency, especially as represented in the blood and cross of Christ, ought always to abide with us: “Know therefore and see, that it is an evil thing and a bitter, that thou hast forsaken the Lord thy God” (Jer. 2:19). Every sin is a forsaking of the Lord our God. If the heart know not, if it consider not, that it is an evil thing and a bitter [thing]—evil in itself, bitter in its effects, fruit, and event—it will never be secured against it. Besides, that frame of heart which is most accepted with God in any sinner is the humble, contrite, self-abasing frame: “Thus saith the high and lofty one that inhabiteth eternity, whose name is holy, I dwell in the high and holy place, with him also that is of a contrite and humble spirit: to revive the spirit of the humble, and to revive the spirit of the contrite ones” (Isa. 57:15; see also Luke 18:13–14). This becomes a sinner; no garment sits so decently about him. “Be cloathed with humility,” says the apostle (1 Pet. 5:5). It is that which becomes us, and it is the only safe frame. He that walks humbly walks safely. This is the design of Peter’s advice: “Pass the time of your sojourning here in fear” (1 Pet. 1:17). After that he himself had miscarried by another frame of mind, he gives this advice to all believers. It is not a bondage, servile13 fear, disquieting and perplexing the soul, but such a fear as may keep men constantly calling upon the Father, with reference unto the final judgment, that they may be preserved from sin, whereof they were in so great danger, which he advises them unto: “If you call on the Father, who without respect of persons judges according to every man’s work, pass the time of your sojourning here in fear.”14 This is the humble frame of soul. And how is this obtained? How is this preserved? No otherwise but by a constant, deep apprehension of the evil, vileness, and danger of sin. So was it wrought, so was it kept up, in the approved publican. “God be merciful,” says he, “to me a sinner.”15 Sense of sin kept him humble, and humility made way for his access unto a testimony of the pardon of sin.

      And this is the great preservative through grace from sin, as we have an example in the instance of Joseph (Gen. 39:9). Upon the urgency of his great temptation, he recoils immediately into this frame of spirit. “How,” says he, “can I do this thing, and sin against God?” A constant, steady sense of the evil of sin gives him such preservation, that he ventures liberty and life in opposition to it. To fear sin is to fear the Lord; so the holy man tells us that they are the same: “The fear of the Lord that is wisdom, and to depart from iniquity that is understanding” (Job 28:28).

      This, therefore, in the first place, in general, does the law of sin put forth its deceit about—namely, to draw the mind from this frame, which is the strongest fort of the soul’s defense and security. It labors to divert the mind from a due apprehension of the vileness, abomination, and danger of sin. It secretly and insensibly insinuates lessening, excusing, extenuating16 thoughts of it; or it draws it off from pondering upon it, from being conversant about it in its thoughts so much as it ought, and formerly has been. And if, after the heart of a man has, through the word, Spirit, and grace of Christ, been made tender, soft, deeply sensible of sin, it becomes on any account, or by any means whatsoever, to have less, fewer, slighter, or less affecting thoughts of it or about it, the mind of that man is drawn away by the deceitfulness of sin.

      There are two ways, among others, whereby the law of sin endeavors deceitfully to draw off the mind from this duty and frame ensuing thereon—

      Sin Deceives by Abusing Gospel Grace

      [2] It does it by a horrible abuse of gospel grace. There is in the gospel a remedy provided against the whole evil of sin, the filth, the guilt of it, with all its dangerous consequents. It is the doctrine of the deliverance of the souls of men from sin and death—a discovery of the gracious will of God toward sinners by Jesus Christ. What, now, is the genuine tendency of this doctrine, of this discovery of grace; and what ought we to use it and improve it unto? This the apostle declares, “The grace of God that bringeth salvation, hath appeared to all men, teaching us, that denying ungodliness and worldly lusts, we should live soberly, righteously, and godly in this present world” (Titus 2:11–12). This it teaches; this we ought to learn of it and by it. Hence universal holiness is called a “conversation that becometh17 the gospel” (Phil. 1:27). It becomes it, as that which is answerable unto its end, aim, and design—as that which it requires, and which it ought to be improved unto. And accordingly it does produce this effect where the word of it is received and preserved in a saving light (Rom. 12:2; Eph. 4:20–24). But herein does the deceit of sin interpose itself: It separates between the doctrine of grace and the use and end of it. It stays upon its notions, and intercepts its influences in its proper application. From the doctrine of the assured pardon of sin, it insinuates a regardlessness of sin. God in Christ makes the proposition, and Satan and sin make the conclusion. For that the deceitfulness of sin is apt to plead unto a regardlessness of it, from the grace of God whereby it is pardoned, the apostle declares in his reproof and detestation of such an insinuation: “What shall we say then, shall we continue in sin, that grace may abound? God forbid” (Rom. 6:1). “Men’s deceitful hearts,” says he, “are apt to make that conclusion; but far be it from us that we should give any entertainment unto it.” But yet that some have evidently improved that deceit unto their own eternal ruin, Jude declares: “Ungodly men, turning the grace of God into lasciviousness”18 (v. 4). And we have had dreadful instances of it in the days of temptation wherein we have lived.

      Indeed, in opposition unto this deceit lies much of the wisdom of faith and power of gospel grace. When the mind is fully possessed with, and cast habitually and firmly into, the mold of the notion and doctrine of gospel truth about the full and free forgiveness of all sins in the blood of Christ, then to be able to keep the heart always in a deep, humbling sense of sin, abhorrency of it, and self-abasement for it, is a great effect of gospel wisdom and grace. This is the trial and touchstone of gospel light: If it keeps the heart sensible of sin, humble, lowly, and broken on that account—if it teaches us to water a free pardon with tears, to detest forgiven sin, to watch diligently for the ruin of that which we are yet assured shall never ruin us—it is divine, from above, of the Spirit of grace. If it secretly and insensibly makes men loose and slight in their thoughts about sin, it is adulterate, selfish, false. If it will be all, answer all ends, it is nothing.

      Hence it comes to pass that sometimes we see men walking in a bondage frame of spirit all their days, low in their light, mean in their apprehensions of grace; so that it is hard to discern whether19 covenant in their principles they belong unto—whether they are under the law or under grace; yet walk with a more conscientious tenderness of sinning than many who are advanced into higher degrees of light and knowledge than they—not that the saving light of the gospel is not the only principle of saving holiness and obedience; but that, through the deceitfulness of sin, it is variously abused to countenance20 the soul in manifold neglect of duties, and
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