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Summary

[image: ]


In this fictional retelling of the trial of Socrates, the greatest man takes the greatest stage and risks everything to defend his life’s work, with God-like logic, and in the process defines and defends the four cornerstones of the highest of all possible civilizations, not just for his age, but for all time.

Another “footnote to Plato.”​[1]

	“A logical, intelligent, skeptical, happy, and virtuous infidel, like Socrates, is vastly superior to any illogical, miserable, and misery-broadcasting wicked believer.”​[2]

	“By being skeptical of expert opinions, hypercritical, hyperlogical, and rationally creative, Socrates became​[3] the most intelligent and the wisest man in ancient Greece and probably in the whole world. If current AI were more like Socrates, it would be far more valuable to us, though real AI would then mortally wound our precious pride, as Socrates did to the experts of his time, in every field, using logical contradiction as his weapon of choice.”​[4]

	“Every worthy nation deserves to have a Socrates, but only one, a monster ingrate to this day, has ever been so blessed.”​[5]

	“In my own life, no fictional character, other than God-the-Perfect, has inspired me more than Plato’s idealized portrait of Socrates, the ideal Greek sage, who never lost self-control, the nearly perfect human being, the man with unrivaled λόγος, the man of άρετή.”​[6]

	“Plato nearly captured human perfection in his reverential portrait of Socrates.”​[7]


Let’s try again to capture perfection!

	[image: ]
	 	[image: ]


[image: ]

Dramatis Personae
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Socrates

Socrates’ wife Xanthippe and his three sons

Socrates’ many friends, students, and supporters, who, unknown to Socrates, packed the court thanks to Socrates’ rich friends, who paid supporters handsomely to get in line a full day before the trial, fed them, entertained them, and paid stand-ins for breaks.

Three prosecutors, Meletus and two juniors

The Jury of 501 Citizens

The Jury Foreman

The Chief Justice

The court reporters

The citizens of Athens, a hundred in the court gallery, thousands outside the court.

Alcibiades and Critias, former students of Socrates, now deceased.
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Act 0: Pre-trail
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The court reporters: Fellow Athenians, today is the trial of the century. The first citizen of Athens, world-famous as the greatest sage in all of Greece, and thus in the whole world, is on trial for his life, accused of impiety and corruption of youth, though he has maintained his innocence throughout his ordeal...

“Socrates, what’s your strategy?...Who will defend you?”

Socrates in chains, smiling happily: Dear Sirs, my fellow citizens will do what is right. In Athens, the clearest, most compelling logic will always win the day.

(Socrates is whisked into court by needless force. Doors close abruptly). The court reporters talk about the recently ended Reign of Terror of the Thirty Tyrants and the city’s desperate need to punish Socrates as the cause of that plague...

(A reporter opens the door. Hearing the gavel, the chief reporter stops in mid-sentence, quickly enters the court and take his seat.)
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Act 1: The trial
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...Meletus: This concludes the prosecution’s case. Citizens of Athens, it is a testament to the greatness of our democracy that this open-and-shut case should even come to court. Socrates’ atheistic impiety and his godless corruption of the noble youth of Athens with his infectious impiety...caused the recent plague of the Reign of Terror of the Thirty Tyrants, led by Socrates’ most infamous student, Critias, which was a just punishment from those wronged gods, in which nearly 10% of our citizens were murdered...in cold blood. The only logical verdict is guilty (pointing angrily at Socrates) as charged on both counts and the only appropriate punishment is – (with a flourish) death...

~~~
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Socrates: I congratulate Meletus and his two juniors, Anytus and Lycon. A masterful case, logical and principled...(smiles) I am ready to vote guilty myself.

(Riotous laughter at Socrates’ well-known irony)

The Chief Justice: Order!

Socrates: Sorry, Your Honor...In the interest of fairness and justice, let us first strengthen the weaker points of the prosecution’s case...

(Gasping sounds of disbelief at this gambit. Xanthippe hangs her head in exasperation, covering the ears of her youngest son, though he is so young he could not possibly understand his father’s logic).

The recently passed ex-post-facto law against impiety defines impiety as disrespect for the gods of Athens.

More precisely, the “gods of Athens” refers to the “the widely accepted impious portraits of the Greek gods drawn by the poets of Greece.”

Do I disrespect the widely accepted impious portraits of the Greek gods drawn by the poets of Greece?

More precisely, have I often failed to respect these impious portraits of the gods drawn by the poets of Greece?

I have indeed!

(More gasping, Xanthippe begins crying amid outcries for “Mercy for Socrates!” Some of the court reporters sprint to the exit to tell the people that Socrates has changed his plea).

The Chief Justice: Order!

Socrates: The question is, why do you, you good-and-wise citizens of Athens, respect them excessively?

(Heard among the gasps: “Oh God, no, it’s over!”; “why did he just insult the jurors?”; &)

Socrates: Let me explain. The question surely sounds disrespectful, but it is not.

Dear fellow Athenians, when I constructively criticize you, it is out of love. I wholeheartedly respect and love you, enough to show tactful tough love when it is what you most need.

	This is a question of standards.


Pure barbarism is a struggle for survival when there are no rules, no laws, no principles, no values, no norms, no expectations, and thus no standards of any kind.

No rules, no laws, no principles, no values, no norms, no expectations, no standards of any kind – that is pure barbarism.

Civilization is the antipode of barbarism.

Civilization has laws, rules, principles, values, standards, norms, expectations, &.

Thus, everything else being equal, the higher the standards, the higher the civilization. So as the most civilized people in the world, we-the-people-of-Athens uphold and must uphold the highest standards.

Since my youth, I have contended that the minimum standard for both heroism and divinity is to be above-all-reproach.

	Above-all-reproach does not mean perfect.

	Above-all-reproach means never doing anything reproachable.

	Above-all-reproach is the minimum behavioral standard, and thus far from an Absolute Standard.


By definition, then, a hero (or a divinity) is someone who

	Does many heroic (or divine) deeds AND

	Is always above-all-reproach.


Thus, despite doing many heroic or divine deeds, no one who is in any way reproachable can be either a true hero or a true divinity...

(Talking more directly to the jury, embracing them with his warm smile.)

Can any of you name one god in the Athenian pantheon or one demigod among the Homeric heroes who is above-all-reproach?

(They reflect and remain silent)...

Exactly! 

Not ONE god or hero who meets the MINIMUM standard.​[8]

Truly pathetic.

...Thus, while I claim no expertise in theology, I must say that I do not respect the impious portraits of the gods drawn by the poets of Greece because all their gods are alleged to have done horrible things by the Athenian poets and Homer, who most ironically has been called “the educator of all Greece.”

Indeed, Homer has educated all Greece...much to Greece’s detriment.

A genuine educator must also meet the minimum standard of being above-all-reproach.

Is Homer or any Greek poet above-all-reproach?​[9] No way.

The Greek poets are as reproachable and reprehensible as their gods and heroes are, and yet while I would not censor​[10] the poets and my other opponents, any wise-and-good person must censure them...

Non-respect is the logical complement of respect. Logically, disrespect is a pigeon-hole of non-respect and mockery is a more extreme pigeon-hole of disrespectful non-respect.

Put differently, I disrespect the impious portraits of gods drawn by the poets of Greece because they are reproachable, and sometimes reprehensible, without mocking them, because mockery itself is wrongdoing, and is thus reproachable.

My disrespect is respectful enough not to mock them, and I believe a prohibition of outright mockery, a form of extreme disrespect, is the real intent of the poorly worded, illogical, and unjust ex-post-facto law under which I am on trial today.

Thus, I am innocent of any violation of this law, if mockery is the real prohibition, and guilty if un-mocking disrespect is the real prohibition...

Now is it any wonder that some of our most notorious citizens have done horrible things while imitating these reproachable gods and heroes of the poets?

Even the god of reason is accused of many villainies by the poets of Greece, and as the god of reason, Apollo should surely know better.

Apollo is accused of the most monstrous villainy of trying to rape the ever-virtuous Daphne, who was desperately fleeing him, and who in this story preserved her virtue only by calling on other gods to turn her into a laurel tree.

Logically, if the god of reason judges that it is not wrong to rape a woman, who was screaming “no” to his unholy and ardent advances by running away, as fast as she could, then to this impious poet it must be reasonable and logical to rape women.​[11]

What an abhorrent notion! Totally unworthy of our glorious Athenian civilization!

While I do not respect the disreputable and fashionable portraits of the Greek gods drawn by the poets of Greece, I am, however, not an atheist, as the prosecutors have falsely charged, echoing the justly famous and very amusing portrait of me in the play, The Clouds, by my good friend and the brilliant playwright Aristophanes.​[12]

My dear Athenians, I believe in One Supreme Being who is perfect in every virtue.​[13]

Logically, God-the-Perfect is perfect in all the virtues, and thus necessarily above-all-reproach, and I deeply reverence this one and only deity so much that I seek to imitate God-the-Perfect in all thoughts, words, feelings, and deeds.

	Thus, I have always taught others to always imitate God-the-Perfect.

	Thus, I have always taught others never to imitate the terribly flawed portraits of the gods of the poets, the terribly flawed portraits of the heroes of the poets, and never to imitate any other flawed human being or animal.

	The portraits of the gods and the heroes of the impious poets are always reproachable, sometimes reprehensible, always unwise, sometimes foolish, always under-civilized, sometimes barbaric, and always all the following: intemperate, hubristic, selfish, short-sighted, small-souled, sick-souled, petty, power-mad, illogical, ignoble-emotion-dominated, hedonistic, and unjust.

	Thus, these portraits are the worst role models in the history of the world.​[14]


Indeed, logically, perfect behavior is perfect imitation of God-the-Perfect.

	If I am imitating God-the-Perfect, all I need to do is keep doing it.

	If I am not imitating God-the-Perfect, then I must first upgrade my behavior.


Logically, one who imitates God-the-Perfect cannot possibly be doing wrong, while imitation of the behavior of the impious portraits of the Greek gods drawn by the poets of Greece and of the demigods among the Homeric heroes is frequently monstrous wrongdoing.

	Absolute Standard: Right is what God-the-Perfect always does, when the alternative is wrong.

	Absolute Standard: God-the-Perfect’s behavior is always perfect, and therefore always paradigmatic and always way-more-than-just-good, even in response to a wrong done to God-the-Perfect or any of us.

	Absolute Standard: Wrong is doubtful or extremely doubtful behavior that God-the-Perfect would never do...

	People with atrocious judgment do wrong even when they are trying to do right.


Piety is simply reverence for divinity and impiety is disrespect for divinity, the demeaning of divinity.

Thus, logically, perfect piety is perfect reverence for God-the-Perfect.​[15]

Now, of the two divinities, one an individual and the other a set, who is more worthy of reverence? Logically, God-the-Perfect of course.

Logically, the more perfect the object of reverence, the more intense the reverence and the will-to-imitate that being inspires in a good-and-wise-person. God-the-Perfect deserves the most reverence and inspires the most intense of all reverence in a good-and-wise-person, while the reproachable or reprehensible gods of the Greek poets inspire but


	Only God-the-Perfect is worthy of worship.

	Only God-the-Perfect is the perfect role model.

	Only God-the-Perfect is the supreme champion of civilization.

	In the highest civilization there are no gods save God-the-Perfect.
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	If you do, you are proving that you are maximally impious and barely sentient.

	That I refuse to believe.

	Some of you, led by your foreman, are extremely pious just like me.

	Most of you are pious (that is, piety > 0 by both tests).

	None of you are anywhere near as impious as my students freely chose to be.

	And yes, I willingly acknowledge that the notorious Alcibiades and the cruel Critias were my students who flouted my teachings.






	This ex-post-facto law, therefore, in the name of piety, is commanding the most pious Athenian to be impious. Could anything be more absurd?

	This ex-post-facto law is self-contradictory and therefore invalid.

	Honored members of the jury, do what is right: use your judicial powers to nullify this invalid, unjust law.



	Piety is a virtue and thus a positive correlate of good behavior.

	Impiety is a vice and thus a positive correlate of bad behavior.







	However, correlations are rarely perfect.​[18]

	Thus, it is likely that piety is not a perfect correlate of virtue and impiety is not a perfect correlate of vice.

	It is likely that there are impious people who are not bad.​[19]

	Virtues are special. Virtues are the only things in the world where the more virtue the better for civilization in the long run.

	More precisely, a virtue is (1) hard to achieve and (2) the more virtue the better for civilization in the long run. The more virtue we have the more liberty we can have without doing what is wrong.

	And where a vice is just the opposite: (1) easy to achieve (on the path of least resistance) and (2) the more vice the worse for civilization in the long run.

	For vices “more” refers to one of two different reference points: (1) more than the Golden Mean for the least wicked vices like tolerance or (2) more than zero for the most wicked vices like excuse-making.

	Without due diligence, we naturally fall into vices because vices are fleetingly pleasurable and squarely on the path of least resistance.

	Vices like excuse-making, laziness, drunkenness, covetousness, gluttony, greed, gambling, selfishness and pride​[20] come naturally and easily; virtues like wisdom, sense, piety, humility, courage, altruism, self-respect, dignity, honor, righteousness and temperance require training, military-grade discipline, and lots of practice.

	Virtue is hard; vice is easy.

	Virtue is on the painful path of greatest resistance.

	Vice is on the fleetingly-pleasant-path of least resistance.

	The more virtue the better for civilization; the more vice the worse for civilization.

	Since we all depend for every good thing in life on civilization, civilization takes logical priority over any individual in our civilization. Thus, “worse for civilization” logically carries more weight than “worse for the individual.”

	But note that virtues are always both: good for the individual in the long run and good for civilization in the long run.

	Vices are always both: bad for the individual in the long run and bad for civilization in a long run.



	Wisdom is the supreme virtue in part because wisdom is the hardest virtue to achieve.​[21]

	And obviously, like any virtue, the more the better for civilization in the long run, the more wisdom the better for civilization. The more wisdom someone has, the sounder his judgments are, and many benefit whenever anyone shows sounder judgment.

	There has never been a person with too much wisdom. And there never will be and never can be a person with too much wisdom. Compared to God-the-Perfect’s perfect judgment, the best human judgment is still bad, in need of serious improvement.​[22]

	Courage is a virtue, the more the better for civilization. There is no such thing as too much courage. Recklessness is not too much courage.​[23] Courage is not a Golden Mean or Geomean between cowardice and recklessness. Type I recklessness is a form of cowardice: cowardly suicidal behavior. This is the rarer type. Type II recklessness is sufficient courage coupled with an all-too-common pathetic lack of wisdom, as reflected in atrocious judgment, coupled with an all-too-common lack of temperance.

	Alcibiades was guilty of the vice of extreme type II recklessness, and I failed to un-corrupt him, despite my best efforts to teach him both wisdom and temperance to govern his considerable innate and laudable courage.

	Fashionable public opinion in our beloved democracy holds that liberty is a virtue. The liberty that people most want is perfect bodily autonomy. However, that leads to – or rather is - pure barbarism. Liberty is a vice – nothing is easier to achieve: just let your body do whatever you want. “If it feels good, do it” – that is perfect liberty, and you are perfectly at liberty to let your body do whatever it wants. However, within civilization, if captured doing wrong with your body, you must suffer the consequences, which are not necessarily legal punishments.

	Alcibiades took a lot of liberties. In fact, Alcibiades lived by doing what feels good, including helping himself to the favors of the Spartan Queen. Like any vice, the more liberty we take, the worse for civilization.

	Virtuous people always put God-the-Perfect first, civilization second, and given the virtue of their superior self-control, virtuous people take few liberties and take no liberties that are harmful to civilization. Rather, virtuous people use their liberties to advance civilization, always focused on doing what God-the-Perfect, the supreme champion of civilization, would do in our situations.

	A perfect example that Athens has way too much liberty, given our current paltry virtue, can be found on the opposite side of this courtroom. The prosecutors have misused their liberty to do great wrong to me and to Athens, topped off with the barbarity of their seeking the barbarous death penalty.

	For this I forgive them and pray that you forgive them.

	Before that, legislators misused their liberty to create and pass an unjust ex-post-facto law to target me. For this I forgive them and pray that you forgive them.

	Thus, there is a Golden Mean of Liberty: an amount equal to the virtue of the person and/or the people. A virtuous person may enjoy more liberty without burdening civilization. Likewise, a virtuous people. We need sufficient liberty to improve ourselves and our civilization; too much liberty and we degenerate into barbarians.

	Thus, since bodily autonomy has a plethora of exceptions within civilization, bodily autonomy cannot be a first principle – the higher the civilization, the more exceptions to perfect bodily autonomy, everything else being equal.

	Fashionable public opinion in our beloved democracy also holds that broad tolerance is a virtue, but tolerance is clearly a vice because tolerance is very easy to achieve (just lower our standards), and the more tolerant we are, the lower our standards are, the worse off and more barbaric our civilization becomes - pure barbarism having no standards, no rules, no principles, no values, no norms, no expectations, no laws, &.

	Thus, there is a Golden Mean of Tolerance.

	Tolerance greater than the Golden Mean of tolerance is clearly a vice.

	Thus, tolerance is also not a first principle – there are way too many exceptions in the form of wrongdoings that we cannot tolerate, first principles being those principles with the broadest scope, the Law of Contradiction being the first principle with zero possible exceptions.

	Thus, sufficient tolerance is proper and is required for civilization. Proper tolerance is defined by the tolerance gap, the gap between what is legal and what is moral. In higher civilizations, legal standards must be higher, but must not be perfect moral standards, else everyone is a prisoner or a guard; too much tolerance is clearly bad. No prisoners = way too much tolerance or a most unlikely sudden outbreak of universal and extreme virtue.

	(The courtroom erupts in laughter.)

	Similarly, the ever-popular art of excuse-making is a vice. What is easier than making excuses for our shortcomings and failures and those of others? What is more harmful to self-improvement and other-improvement than endlessly making and accepting excuses?

	Alcibiades and Critias had an excuse for every failure, shortcoming, and wrongdoing.

	The strongest people never make excuses.

	Weaklings – the vast majority - cannot stop making excuses.

	If we tolerate excuse-making, we are weaklings and we are doing wrong.

	I never make excuses; I never fail to gently correct the excuse-making of others.

	Indulging the excuse-maker is the folly of mollycoddling​[24] – and indulging the excuse-maker never strengthens the weak person, and sometimes makes him weaker, harming him and our glorious civilization.

	Tolerance = no consequences; non-tolerance = some consequences, not necessarily legal punishments. Civilization always favors re-education and atonement over punishment in almost every case of wrongdoing.

	Indeed, if I, who, as you all know, strive to do right, have done wrong, the civilized things to do are to re-educate me and give me a fair opportunity to atone for my wrongs. Punishing a person who is striving to do right makes zero sense. Only a fool or a madman would punish a person who like me is always striving to do what is right, that is, what God-the-Perfect would do in my situation.

	Capitally punishing a person like myself who always strives to do right, as I see it, is an abomination, not to be thought of, utterly unworthy of a great civilization like our beloved Athens.

	Sensibility is a vice: it comes naturally to most of us, so it is easy, too much sensibility is clearly bad, and excessive sensibility makes the person silly. Most of us need less sensibility, some of us much less. All of us need sufficient sensibility so that we can feel and understand each other’s feelings, among other things, so that we can be kinder and gentler in correcting their faults. But if we have too much sensibility, then we have given too much weight to feelings and thus not enough to logic, and in this case, we will err seriously.

	Thus, there is a Golden Mean of Sensibility, which is more than the minimum, but less than the current average level of sensibility.

	Sense is a virtue: it is hard to acquire sense in our rather senseless world,​[25] a world with excessive sensibility (feeling), and emotion-dominance in our thinking, and the more sense the better for civilization. There is no such thing as too much sense. There is sometimes too little sensibility that is mistaken for too much sense. All of us need more sense. Most of us have too much sensibility. Few of us need more sensibility. Sense and sensibility are not logical complements. More sense does not imply less sensibility.

	I strive and have always taught my students to strive for infinite sense and the Golden Mean of sensibility.

	Like most of us, Alcibiades needed a lot more sense.

	Critias was a rare person who needed more sensibility. Critias was so insensible as to be unfeeling, and Critias devolved into extreme cruelty. The Spartans saw this and cleverly and wickedly picked the most insensible person to lead The Reign of Terror. Critias never heeded my warnings about correcting this character flaw. How does a teacher teach a person to feel more deeply? To feel more empathy? At the age of 70, I still do not know how to teach a student with a serious deficiency in sensibility how to have more empathy. I suspect an inborn problem, perhaps uncorrectable, was a major contributor​[26] to Critias’ cruelty.

	A few more points about tolerance since Athens unwisely prides itself on tolerance and wrongly considers tolerance a virtue, except in matters of religion, where Athens is clearly guilty of the vice of intolerance.

	Like any vice, the more the worse for civilization in the long run, too much tolerance being bad because over-tolerance leads stepwise to tolerance of wrongdoing. Tolerance of wrongdoing is obviously also wrongdoing, because in civilization, wrongdoing must have consequences, though not necessarily legal punishments, and never capital punishment, which is barbaric, reducing those who seek it, order it, practice it, or watch it to the level of beasts, and thus completely incompatible with civilization.

	Without consequences for wrongdoing, if wrongdoing were universalized, we must conclude that nothing whatsoever is amiss. This is complete self-contradictory nonsense: if wrongdoing were universalized, much is amiss. Thus, there must be some consequences for wrongdoing in civilization.

	If you cannot universalize a proposed behavior, then don’t even think of doing it.​[27]

	Alcibiades and Critias had near unbounded tolerance of their own wrongdoings, giving their liberty a wide berth, though as selfish and intemperate men, they were often extremely intolerant of the wrongdoings of others.

	Lowering standards automatically increases tolerance. Lowering standards is a vice, a step toward no-standards barbarism.

	When any person becomes more tolerant by lowering his standards, he embarrasses himself: he loses considerable nobility of soul, honor, dignity and self-respect. Any increase in one’s tolerance, therefore, implies a shameful loss of nobility of soul, honor, dignity and self-respect, which are virtues, hard to achieve, hard to maintain, and the more the better for civilization for all four.

	Loftier people and loftier civilizations have higher standards, and are thus less tolerant, and, having found the Golden Mean of tolerance, are the most civilized, everything else being equal.

	Contrary to fashionable public opinion, pride is a vice, being easy to achieve, and the more pride, the worse for civilization, with hubris being fatal to the individual and many others besides.

	The proud man wrongly believes that he is both wise and good – and thus seeks neither wisdom nor moral improvement.

	Every man I have ever met has way too much pride, believes himself to be both wise and good, when no one, and I mean no one, meets his own seriously inflated image of himself,​[28] as a mere five-minute logical cross-examination proved beyond a shadow of a doubt.

	The more pride the more insurmountable the obstacle to greater wisdom and moral improvement.

	Because of this, pride is a candidate for the deadliest of sins.​[29]

	Pride is a strong correlate of both folly and wickedness.

	The humble man knows that vis à vis God-the-Perfect, he is neither wise nor good – and seeks improvement in both areas by imitating God-the-Perfect.

	In the end, everything else being equal, the humble man gets more of both wisdom and virtue than does the proud man.

	There is no Golden Mean of Pride.

	Again, everyone claims more pride than he is due.​[30] I have yet to meet a person who did not need much less vanity, much less self-esteem, and much less pride, which are clearly three closely related vices that Alcibiades was particularly guilty of, to the point of fatal hubris, fatal to a good many Athenians, fatal to Alcibiades, then fatal to many more Athenians during the Reign of Terror of the Thirty Tyrants.

	Dignity, self-respect, and honor are rare virtues.

	I have yet to meet a single person who did not need much more dignity, much more self-respect, and above all much more sacred honor. Alcibiades devolved his sacred honor until he lost it all in committing treason.

	Likewise, I know no one, and I mean no one, who has enough respect for others, who are our equals in humanity. Respect for others does not imply agreement with their errant opinions.

	My appeals to the nobility, the noblesse oblige, the honor, the dignity, and the self-respect of all my students, most especially Critias and the nobly born Alcibiades, clearly fell on deaf ears. I am deeply sorry for this, my failure as a would-be teacher of virtue.

	Like virtue itself, the teaching of virtue is a virtue. The teaching of virtue is hard, if not impossible, and the more teaching there is in civilization of genuine virtue, which is effective imitation of God-the-Perfect, the better for civilization.

	Real-life examples of virtue are few and popular literature is shamefully void of examples of genuine virtue, while having a plethora of vices-disguised-as-virtues. Nevertheless, the attempt to teach genuine virtue is virtuous and most worthwhile.

	All lack of self-control is wrongdoing, based on correctible imperfections, correctible weaknesses. All wrongdoing is what God-the-Perfect would never do.

	Thus, intolerance – as an instance of lack of self-control - is also a vice, being very easy to achieve - just let our “righteous” anger swell until this anger propels us to violence,​[31] and the more intolerant we are the worse we become. Such violent intolerance is clearly wrongdoing, often harming the innocent as well as the guilty. Quick to extreme anger like his atrocious role model Achilles, Alcibiades was even more intolerant than Achilles of any perceived slight, no matter how slight.

	Fashionable public opinion holds that since intolerance is a vice, tolerance must be a virtue. Virtue and vice and tolerance and intolerance are not logical complements; thus, non-sequitur.

	Intolerance is a pigeon-hole of non-tolerance, which is the logical complement of tolerance.

	By the definition of vice, both tolerance and intolerance are clearly vices. We must avoid becoming more tolerant by shamefully lowering our standards, a step toward no-standards barbarism, and we must avoid becoming more intolerant by controlling ourselves and our anger. Lowering standards and succumbing to anger are both vices.

	Selfishness is a vice extremely destructive to civilization and altruism is a virtue, a great boon to civilization. Alcibiades was particularly selfish. He was utterly unable to embrace my teaching that true leadership is altruistic smart service to others. The best leaders are smart servants to the common good and thus to the good of the common man as well as to the good of the nobility.

	Alcibiades’ goal was to be an omnipotent and selfish tyrant like his other atrocious role model Zeus, and to Alcibiades a servant is just a paid slave, selfishness is just being natural, and natural is generally good, and unnatural and hard-to-achieve-things like altruism are bad. Alcibiades’ beliefs were clearly self-serving and common beliefs, fashionable public opinions, which logic proves are false within civilization. Despite being unquestionably natural and all-too-human, selfishness is a deadly and destructive vice promoting barbarism. Selfishness is toxic to higher civilization.

	While we enjoy the fruits of civilization, we cannot defend barbaric vices and barbaric practices without contradicting ourselves. And all genuine contradictions imply error.

	Never forget that barbarism itself is perfectly natural; in fact, barbarism is the state of nature, and civilization is unnatural.

	Thus, if natural = good, then civilization is not good, and barbarism is good.

	If barbarism is good, then let us have a lot more of it.

	Barbarism leads to many early and violent deaths and abject misery for the survivors, who live in constant fear and dread, and greater civilization bears fruit by gifting all of us greater happiness, opportunities for greater achievements, greater health, greater peace, and longer more enjoyable lives, &, all of which the civilized person rightly treasures.

	God = the greatest of all possible good referents.

	The naturalist’s definition, nature = God, leads to patent self-contradictions within civilization by all those enjoying the fruits of civilization.

	Likewise for the humanist and sophistic definition, man = God, and its illogical consequences, “nothing human is foreign to me,” “man is the measure of all things,” &.

	My definition, God = God-the-Perfect, where the perfect characteristics are all perfect positives, such as “perfect righteousness”​[32] rather than “perfect unrighteousness,” is free of contradictory implications within civilization. In fact, this perfect definition promotes the creation of the highest of all possible civilizations.

	The highest of all possible civilizations has the highest standards.

	Thus, the highest of all possible civilizations adopts the unattainable Absolute Standard of Divine Perfection: God = God-the-Perfect.

	Vis à vis God-the-Perfect, humility is the only sensible stance.​[33] Contrary to fashionable public opinion, humility is a virtue, very hard to achieve, because we are naturally proud of our achievements, including the achievement of becoming humbler before God-the-Perfect and thus even more reverential toward God-the-Perfect, and the more humility the better for civilization, the further from the deadly vice of hubris, the better for the individual - and for civilization.

	Civilization is fragile. We must guard our precious civilization with the greatest of vigilance, always upholding the highest standards, which like God-the-Perfect, the Absolute Standard, are standards that we-the-civilized rightly treasure, the highest standards having the additional benefit of humbling us and our overbearing and fatal pride, even as we catch civilizational excellence, while chasing unattainable perfection.

	&...





















	Perfect piety is perfect reverence for God-the-Perfect.


	Perfect behavior is perfect imitation of God-the-Perfect.





	There is a right and a wrong and the difference is intuitively obvious.​[35]

	100% personal responsibility: everyone is completely responsible for his or her own actions.​[36]

	&...


	From the first foundation of law, it follows that Alcibiades and Critias knew they were doing wrong.

	Everyone who does wrong knows that he is doing wrong and yet wrongdoing is so common.

	Wrongdoing is as common as honor is uncommon.​[37]

	From the first foundation of law, it follows that no one - and I mean no one - can claim ignorance of a just provision of a just law as a defense for violating that law.

	Thus, if the recent Athenian ex-post-facto law against impiety were just, I could not claim to be exempt from punishment by claiming to be unaware of the provisions of this law.

	If any law is just in all its provisions, then following all its provisions is intuitively obvious to everyone who can reason logically.

	From the second foundation of law, 100% personal responsibility implies that penalties must never be divided in collusive actions. This is universally acknowledged in civilization, although most lawyers do not in fact realize that this non-partition rule is a logical consequence of the second foundation of law, the 100% personal responsibility law.

	The 100% personal responsibility assumes that each of us is 100% free to make our personal decisions. An automaton is not free and cannot logically be held responsible for what it does.

	From the second foundation of law, it follows that no one - and I mean no one - can cause or force another to do wrong, not even under penalty of death.

	Others can embarrass us,​[38] teach us, command us, intimidate us, threaten us, tempt us, coax us, inveigle us, goad us, bribe us, prod us, incite us, inspire us, & to do wrong, but no one can force anyone of us to do wrong. We are always free to refuse to do wrong, no matter what, as God-the-Perfect would always do.

	I was ordered under penalty of death by Critias to do a monstrous wrong. Imitating God-the-Perfect, I refused and warned the others not to do this monstrous wrong. If I can do it, so can you. If you can do it, so can someone else. &. All of us can refuse to do wrong, whatever the penalty.

	The first step is to stop making excuses. In fact, joyfully refuse to make excuses: let us liberate ourselves from bondage to excuses and joyfully accept 100% personal responsibility for all our actions, as the law correctly assumes, including 100% responsibility for all our failures, wrongdoings, and shortcomings.

	Thus, “I was born that way” is never a valid excuse for wrongdoing.

	Thus, “I was following orders” is never a valid excuse for wrongdoing.

	&...

	“Just say no” emphatically and joyfully to every wrongdoing, in perfect imitation of God-the-Perfect, who would never even think of doing what is wrong.

	God-the-Perfect’s perfect law is the supreme law everywhere and always.

	Thus, when ordered to do wrong, simply refuse. “Just say no.” Wrong is what God-the-Perfect, who is the only perfect role model, with perfect logic, perfect judgment, perfect self-control, and with every other perfect virtue, would never do in our stead.

	Thus, from the second foundation of law, no one can be held responsible for another’s wrongdoing.

	Thus, a parent – even an abusive one - is not responsible for his child’s wrongdoings.

	Thus, a teacher – even an abusive one - is not responsible for his students' wrongdoings.

	Thus, a teacher – even one who is trying hard to corrupt youth – cannot ever be held responsible for his students’ wrongdoings. Students are free to flout their teachers. Thus, students are 100% responsible for their own wrongdoings.

	Thus, I am not responsible for any of the wrongdoings of Alcibiades and Critias. Not even 1% of their wrongdoings.

	Thus, Alcibiades was solely to blame for his freely-chosen wrongdoings.

	Thus, Critias was solely to blame for his freely-chosen wrongdoings.

	Lured by power, pelf, and pleasure,​[39] Alcibiades and Critias freely and knowingly chose to do wrong, flouting my virtuous teachings, proving their complete freedom from my influence.

	And thus, even if I had deliberately taught my students to do wrong, since students are obviously free to flout their teachers, it must still be entirely their fault for doing wrong.

	Thus, it cannot possibly be my fault at all if they did wrong.

	Thus, given that I taught my students to do right, always, and my students exercised their freedom by flouting my teachings, this blame-the-teacher-for-the-students’-wrongdoing game of the prosecutors is the height of absurdity.

	Thus, it cannot possibly be my fault that Alcibiades and Critias freely chose to do monstrous wrongdoing by flouting my virtuous teachings.

	Thus, do not fall for the prosecution’s logical error of guilt by association...




	The absence of self-contradictory implications is a hallmark of a correct and perfect (essential) definition.


	The presence of self-contradictory implications is a hallmark of an incorrect and imperfect definition.






	Because we are civilized.



	Barbarians are quick to kill.

	More barbarous barbarians enjoy killing.

	The most barbarous barbarians enjoy torturing​[40] and killing their victims.

	Civilized people like us reverence human life and are thus very reluctant to kill, and are thus averse to capital punishment, even when much deserved.












	To the unthinking man, such as our famous poets, atrociously behaving gods are stock-in-trade.


	To the thinking man, anyone misbehaving cannot possibly be God – or a hero.







	Thus, to the thinking man, only God-the-Perfect is God and only God-the-Perfect is the perfect role model.











	God-the-Perfect is the only perfect role model for all human behavior. Period.






	God-the-Perfect first, civilization second, the world third, our country fourth, then our states,​[44] our cities, our communities...then our families,​[45] and the individual last – always.

















	Excuse me, there are no valid excuses for wrongdoing. Not one.






















	If my retrieving Alcibiades from the den of iniquity is corrupting youth, then let us have more corruption.
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