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Editor's Preface

Gegensatz Press publishes general nonfiction, scholarly philosophy, practical self-help, subjective history, offbeat biography, lighthearted comedy, serious wit, politically neutral textbooks, politically saturated treatises, lyric poetry, progressive theory, etc. Its books analyze, satirize, tantalize, but do not compromise - and above all, do not proselytize. The fact that its owner is an avowed state socialist and the author of A Socialist Manifesto (2007) says nothing about its direction. It would, for example, even publish a libertarian tract - if such a tract were well-written and well-argued. 

Gegensatz Press does not want to be known as an ideological house of narrow focus, but wants to put all sorts of ideas, from all different persuasions, in front of the literate public, to let them, upon free evaluation of conflicting points of view, without propagandizing pressure, anticipated results, or being told what they should think or believe, make up their own minds, decide what is best, and determine what is most reasonable or beneficial.

The German word Gegensatz is untranslatable, but means something like "opposition" or "alternative state of affairs." We try to offer alternatives. This includes alternative points of view, even if different from our own. This is the ideal of the initially neutral "marketplace of ideas" (as William O. Douglas expressed it in his concurring opinion in United States v. Rumely, 345 U.S. 41, 56 [1953]). 

In this connection, I would like to make two points:

First, socialism is often deliberately conflated with communism, not only by its enemies in order to discredit it, but also by its apparent friends for mysterious or inscrutable reasons. Socialism actually differs from communism in many ways, but in two key factors: Socialism is democratic and progressive whereas communism is authoritarian and retrogressive. The tendency among free-market theorists to lump socialism together with communism, and to treat socialism as if it were communism, is a false representation - yet forgivable, insofar as the former Union of Soviet Socialist Republics did no favors to accurate definition by naming itself as it did. Indeed, the USSR was no more "socialist" than the former German Democratic Republic was "democratic." Such theorists characterize socialism as advocating centralized, authoritarian control; public ownership of the means of production; planned economy; tyrannical collectivism; and denial of private property, entrepreneurship, and free enterprise. This is not in fact socialism, but it is a good description of communism. Socialism, properly speaking, is the policy of using taxes and other public resources to build schools, roads, hospitals, and other works which serve the common good - and foster commerce. Democratic socialism is quite compatible with regulated and taxed capitalism - but pure capitalism apparently does not want to be regulated or taxed.

Second, some libertarian writers, especially Ludwig von Mises, grotesquely distort the positions of their ideological opponents. For example, Mises writes (in The Anti-Capitalist Mentality, Part 4, "The Noneconomic Objections to Capitalism," Chapter 3, "Injustice"): "The worst of all these delusions is the idea that 'nature' has bestowed upon every man certain rights. ... Consequently, everyone has a fair inalienable claim against all his fellow men and against society that he should get the full portion which nature has allotted to him. ... The poor are needy only because unjust people have deprived them of their birthright. It is the task of ... authorities to prevent such spoliation and to make all people prosperous." Mises seems to assume that everyone wants to be rich and strives toward this goal. But not everyone wants to be "prosperous" or is driven by greed and envy. Some of us just want a comfortable, secure, Aristotelian life, with good friends, a loving family, enough money, and nothing in excess. The actual point of the natural law theorists, whom Mises criticizes, is that everyone deserves subsistence, not that everyone deserves wealth. In other words, no one who does honest work ought to be condemned to poverty. 

Speaking for myself alone, it is difficult to see libertarian theory in general as other than a rationalization of selfishness, greed, cruelty, and social irresponsibility; Ayn Rand's objectivism in particular as other than insensitivity to basic humanity; or Murray Rothbard's anarcho-capitalism as other than an excuse for the rich to do whatever they want. Statements such as this by Rand (in Capitalism: The Unknown Ideal, Chapter 1, "What is Capitalism?"): "'The common good' ... is an undefined and undefinable concept ... a meaningless concept ... meaningless as a moral criterion," frankly disgust me. This does not mean that such statements are disgusting; it means only that I, at least, am disgusted by them. Perhaps some others are too; perhaps you are not. Well and good. 

An unwavering commitment to the common good is a mark of civilized humanity. Moreover, Rand aside, we all know perfectly well what the common good is, whether it be definable or not, even as Potter Stewart knew pornography when he saw it (concurring opinion in Jacobellis v. Ohio, 378 U.S. 184 [1964]). The history of social progress is in many ways a history of recognizing and serving the common good. I am proud that my alma mater, Bowdoin College, acknowledges this fact by giving Common Good Awards annually to its alumni who have "demonstrated an extraordinary, profound, and sustained commitment to the common good, in the interest and for the benefit of society, with with conspicuous disregard for personal gains in wealth or status." Other not-for-profit, educational, or charitable institutions give similar awards.

Outright lies about socialism are told every day by its enemies on both sides. Communists claim that socialism is only a weak and penultimate form of communism rather than an end in itself. Libertarians and capitalists claim that socialism would deny private property and control the economy through central planning. But the truth is that socialism is indeed an end in itself, not tending toward the unreasonable communist extreme, and - yes - you may keep your private property and your entrepreneurial enterprise in a socialist state - but expect the former to be taxed and the latter to be regulated.

We sometimes hear that socialism is merely negative, i.e., it has no reason to exist in, of, or for itself, but is necessary only to curb the greed and inhumanity of rulers, owners, and employers. The Fabian call, in its Basis, for "the emancipation of land and industrial capital from individual and class ownership, and the vesting of them in the community for the general benefit" is a clear case in point - and indeed one in which the cure may be worse than the disease, although the disease is bad enough. Some say that the private owners of the means of production cannot be trusted to treat their workers humanely, therefore, in order to ensure this humane treatment, the means of production must be publicly owned - but there is no self-sufficient reason for public ownership. In other words, some say that if the bosses were not so stingy with wages and benefits, then the employees would not be so vociferous about fairness or so adamant about equality, but would meekly accept their comfortable servitude in relative silence. Like good, obedient sheep, they would feel pious gratitude toward the rich for their jobs, their homes, indeed their very lives - when instead they should be more realistic and feel anger toward them. "I'll give you Mr. Scrooge, the Founder of the Feast!" said the starry-eyed Bob Cratchit to his realistic and suddenly angry wife.

Yet, while gratitude characterizes some employees, few traits characterize the rich in general so comprehensively as their ingratitude. Typically the rich neither acknowledge nor meaningfully recognize their employees for what they have derived from their labor. They like to think of themselves as rugged individualists, to believe that they did it all on their own, and to glory in their magnificence, often with gratuitous, rub-your-nose-in-it ostentation. Their disregard for their employees' contributions to their lofty positions, fat bank accounts, and excessive lifestyles may be as much out of genuine ignorance or willful blindness as out of class-fueled disdain. But they did not do it on their own! They are not isolated Nietzschean individuals shouting encouragement to each other from mountaintop to mountaintop. If they are atop mountains at all, then these mountains are each made of the flesh, blood, and spirit of millions of human beings, both living and dead. Without the masses doing their work for them, bolstering them, supporting and indeed constituting the system in which they thrive, the rich would be nothing!

To some extent this negative characterization of oligarchs, capitalists, and plutocrats is true - hence the birth of Christian socialism in the nineteenth century. But on the other hand, socialism is not entirely negative. It has intrinsic, self-justifying, and positive worthiness which need not be explained in terms of reaction to the greed of the rich. History has shown over and over again that, give the people a free taste of true socialism - public resources used for the common good - untainted by capitalist propaganda, and they like it. They only dislike, disparage, and distrust socialism when they listen to the demagogues who tell them to do so. People like good roads, tuition-free public schools, inspected meat, shorter working hours, guaranteed access to health care, safe streets, municipal sanitation systems, fair wages, social security, graduated income taxes, consumer protection, etc. All of that is socialism. It is properly called socialism because, unlike capitalist productions, these benefits do not generate profit for those who create them for us.

Two truths of ancient wisdom could be considered here in relation to what we might called "the capitalist problem," namely, the problem that, while capitalism is without any reasonable doubt the best system ever devised for promoting innovation, encouraging hard work, providing incentive, and creating a vibrant middle class, it does so at the horrible cost of concentrating wealth in the hands of the very few, creating intractable poverty, and elevating inhuman flaws such as greed, envy, selfishness, dehumanizing objectification, and even cruelty to the status of virtues, i.e., desirable qualities for "success in business."

The first of these two truths is grounded in the varnas, the four basic categories of the Hindu caste system. These categories were typically depicted in the metaphor of the human body: (1) Brahmins, the intellectuals and priests, the head, embodying cultural spirit, or what the Germans call Geist; (2) Kshatriyas, the rulers and soldiers, the arms and upper torso, embodying courage and nobility; (3) Vaishyas, the merchants, landowners, and farmers, the thighs and lower torso, embodying perseverance and innovation; and (4) Shudras, the workers, artisans, servants, and manual laborers, the feet, embodying duty and obedience. The ancient Hindus believed that this system would work if and only if the four aspects were in perfect balance, i.e., just as many of each type as needed and with just enough power each to do their proper jobs, not too much, not too little. In the capitalist world, the merchants have taken over, and the resulting imbalance throws the whole body out of kilter, stifles intellectual curiosity, rules the rulers, and devalues labor. In a socialist world, total bodily balance would be restored and maintained.

The second of the two is Aristotle's schema of the five intellectual virtues (Nicomachean Ethics, Book VI): (1) nous, self-reflecting intelligence, self-thinking thought, thinking for its own sake, pure contemplation, introspective reason; (2) sophia, pure wisdom, general understanding, or overarching reason; (3) phronêsis, sagacity, cleverness, practical wisdom, "street smarts," knowledge of how to survive in the sociopolitical world; (4) epistêmê, knowledge of facts, scientific or empirical knowledge; and (5) technê, technical skill or art, knowledge of how to do something or how to create useful objects. For a well-mediated human, all five should be in balance. A pro-capitalist imbalance honors phronêsis, epistêmê, and technê, but discounts nous as mere daydreaming, regards sophia as overblown and impractical, and thus stifles diversity, not only of outward behavior, but also of mental and cultural activity. As Sarah Penn argues in I Wanna Do Everything! An Essay on Dissipation, Arrogance, and the Life of the Mind (Gegensatz Press, 2014), Chapter 11, "Freedom, Individuality, and the Libertarian Paradox," libertarians preach individuality and difference but expect conformity and identity. In their world, everyone is supposed to think, act, and dress alike - if they expect to succeed. She extends her argument to include capitalists: "Leftists see injustices perpetrated by the rich and powerful, and say, 'We must eradicate these injustices.' Rightists see the same injustices, and say, 'Oh boy, let's work real hard so that we can become rich and powerful too and do all that fun stuff.' Getting leftists to agree is like herding cats, but getting rightists to agree is relatively simple: Just form a hierarchy, assign them each their place in it, and have them each sell their souls to their leaders, who, in exchange, will tell them what's what and expect no questions."

What a dreadful world it would be if unchecked, unbridled laissez faire capitalism were the norm! Hucksters running amok, hard-selling everything to everybody, not taking no for an answer, and not caring whether anyone actually needed the product or service or whether it was any good. Advertising blotting out the landscape, smoke blotting out the sky, and waste effusions tainting the water. Everything and everyone monetized or commodified. People everywhere looking back over their shoulders, wondering if they had just been cheated. No trust. No cooperation unless selfishly motivated. Human interaction by contract rather than by love, fellow-feeling, or respect. The Hobbesian war of all against all. 

Socialism must be the remedy for this disease, the antidote to this poison. Socialism has made many mistakes along the way - serious mistakes - while capitalism has made only a few. Yet, since capitalist values are not human values while socialist values certainly are, socialism is the theoretical and - one hopes - increasingly practical path that we must follow if we are ever to achieve genuine human sociopolitical and socioeconomic progress; not to eradicate capitalism, but to control it, to make it our servant, tool, and friend, not our lord, master, and judge.

As a socialist, and at the risk of angering my fellow socialists or undermining my credentials as a socialist, I want to say that capitalism is a good system. All of the sociopolitical, socioeconomic, and ethical problems, evils, and injustices that capitalism creates could easily be solved or eliminated if the bosses would only treat the workers like the humans that they are instead of like the commodities, tools, cogs, or expediencies that they are not.

Cruelty and selfishness are not essential to capitalism. Many prominent capitalists - notably Andrew Carnegie (as we see in his 1889 article, "Wealth") - have keenly felt their sense of noblesse oblige, their duty to serve the common good, and have built schools, libraries, and hospitals; funded research; supported the arts; and underwritten important not-for-profit publications such as the 1910 Flexner report. Thus they advance civilization in general. Nevertheless, the usual caricature of capitalists shows them snorting contempt for the mass of humanity and using their wealth only to glut their own narcissistic, snobbish, or tyrannical interests. Leona Helmsley, for example, notoriously told her housekeeper, "We don't pay taxes. Only the little people pay taxes" (United States v. Helmsley 1989; reported by Associated Press in The New York Times, July 12, 1989). 

Adam Smith's Wealth of Nations (1776) is universally acknowledged as the most influential foundation of modern capitalism. By all accounts, Smith was a "nice guy" and a champion of fair play. His famous dictum - "It is not from the benevolence of the butcher, the brewer, or the baker, that we expect out dinner, but from their regard to their own interest" - is not an endorsement of selfishness. Indeed, in The Theory of Moral Sentiments (1759), Smith considers whether the pursuit of wealth is compatible with moral integrity - and concludes that it is - if and only if one follows natural, public, domestic, and private law, particularly as established in society through contract, private property, and the universal recognition of individual rights. 

The twenty-eight selections show the spectrum of socialism from democratic liberalism to just short of communism, but do not extend into either mainstream liberalism, on the one side (the center left), or communism itself, on the other side (the extreme left). To have done so would have been to misrepresent the socialist spirit.

Some of the authors herein do not self-identify as socialists - and many of them would not agree with each other, with their detractors, or with me, what socialism is, ought to be, or could do - nevertheless, insofar as socialist themes are identifiable in their works, they are included.

The Socialist Reader is not to be confused with or related to Will Shetterly's A Socialist Reader (2014), a pedestrian and even slapdash work. Rather, The Socialist Reader is a serious and meticulous anthology. Moreover, Will Shetterly is not to be confused with the painter Robert Shetterly, who is justly renowned for his "Americans Who Tell the Truth" series. 

Except in titles and proper names, spelling has been Americanized.

A note on the Port Huron Statement: This document was quickly written, poorly edited, and hastily duplicated and distributed nationwide, not because its authors were either sloppy or semi-literate, but because they perceived - correctly - that a new and dire emergency existed which needed to be addressed immediately. Indeed, many intelligent and educated people at that time believed that the Cold War had escalated to the point of putting us on the verge of World War III and perhaps even human extinction. The Cuban Missile Crisis was only four months later. As such, I have tried to bring the document's grammar, syntax, diction, and spelling up to consistent standard. My major changes are enclosed in square brackets.

As usual, I am most grateful to my wife, Diane, for her eagle eye and excellent research.

"Quod verum est, meum est."

- Seneca, Letter XII, 11
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1

William Godwin (1756-1836)

"Genuine System of Property Delineated"

from: An Enquiry Concerning Political Justice (1793; second edition, 1796; third edition, 1798), Book 8, "Of Property," Chapter 1

 

Various abuses of the most incontrovertible nature have insinuated themselves into the administration of property. Each of these abuses might usefully be made the subject of a separate investigation. We might inquire into the vexations of this sort that are produced by the dreams of national greatness or magistratical vanity. This would lead us to a just estimate of the different kinds of taxation, landed or mercantile, having the necessaries or the luxuries of life for their subject of operation. We might examine into the abuses which have adhered to the commercial system: monopolies, charters, patents, protecting duties, prohibitions, and bounties. We might remark upon the consequences that flow from the feudal system and the system of ranks; seignorial duties, fines, conveyances, entails, estates freehold, copyhold and manorial, vassalage and primogeniture. We might consider the rights of the church; first fruits and tithes: and we might enquire into the propriety of the regulation by which a man, after having possessed as sovereign a considerable property during his life, is permitted to dispose of it at his pleasure, at the period which the laws of nature seem to have fixed as the termination of his authority. All these enquiries would tend to show the incalculable importance of this subject. But, excluding them all from the present enquiry, it shall be the business of what remains of this work to consider, not any particular abuses which have incidentally risen out of the administration of property, but those general principles by which it has in almost all cases been directed, and which, if erroneous, must not only be regarded as the source of the abuses above enumerated, but of others of innumerable kinds, too multifarious and subtle to enter into so brief a catalogue.

What is the criterion that must determine whether this or that substance, capable of contributing to the benefit of a human being, ought to be considered as your property or mine? To this question there can be but one answer - Justice. Let us then recur to the principles of justice. ...

To whom does any article of property, suppose a loaf of bread, justly belong? To him who most wants it, or to whom the possession of it will be most beneficial. Here are six men famished with hunger, and the loaf is, absolutely considered, capable of satisfying the cravings of them all. Who is it that has a reasonable claim to benefit by the qualities with which this loaf is endowed? They are all brothers perhaps, and the law of primogeniture bestows it exclusively on the eldest. But does justice confirm this award? The laws of different countries dispose of property in a thousand different ways; but there can be but one way which is most conformable to reason.

It would have been easy to put a case much stronger than that which has just been stated. I have an hundred loaves in my possession, and in the next street there is a poor man expiring with hunger, to whom one of these loaves would be the means of preserving his life. If I withhold this loaf from him, am I not unjust? If I impart it, am I not complying with what justice demands? To whom does the loaf justly belong?

I suppose myself in other respects to be in easy circumstances, and that I do not want this bread as an object of barter or sale, to procure me any of the other necessaries of a human being. Our animal wants have long since been defined, and are stated to consist of food, clothing, and shelter. If justice have any meaning, nothing can be more iniquitous, than for one man to possess superfluities, while there is a human being in existence that is not adequately supplied with these.

Justice does not stop here. Every man is entitled, so far as the general stock will suffice, not only to the means of being, but of well being. It is unjust, if one man labor to the destruction of his health or his life, that another man may abound in luxuries. It is unjust, if one man be deprived of leisure to cultivate his rational powers, while another man contributes not a single effort to add to the common stock. The faculties of one man are like the faculties of another man. Justice directs that each man, unless perhaps he be employed more beneficially to the public, should contribute to the cultivation of the common harvest, of which each man consumes a share. This reciprocity indeed, as was observed when that subject was the matter of separate consideration, is of the very essence of justice. How the latter branch of it, the necessary labor, is to be secured, while each man is admitted to claim his share of the produce, we shall presently have occasion to enquire.

This subject will be placed in a still more striking light, if we reflect for a moment on the nature of luxuries. The wealth of any state may intelligibly enough be considered as the aggregate of all the incomes, which are annually consumed within that state, without destroying the materials of an equal consumption in the ensuing year. Considering this income as being, what in almost all cases it will be found to be, the produce of the industry of the inhabitants, it will follow that in civilized countries the peasant often does not consume more than the twentieth part of the produce of his labor, while his rich neighbor consumes perhaps the produce of the labor of twenty peasants. The benefit that arises to this favored mortal ought surely to be very extraordinary.

But nothing is more evident than that the condition of this man is the reverse of beneficial. The man of an hundred pounds per annum, if he understand his own happiness, is a thousand times more favorably circumstanced. What shall the rich man do with his enormous wealth? Shall he eat of innumerable dishes of the most expensive viands, or pour down hogsheads of the most highly flavored wines? A frugal diet will contribute infinitely more to health, to a clear understanding, to cheerful spirits, and even to the gratification of the appetites. Almost every other expense is an expense of ostentation. No man, but the most sordid epicure, would long continue to maintain even a plentiful table, if he had no spectators, visitors, or servants, to behold his establishment. For whom are our sumptuous palaces and costly furniture, our equipages, and even our very clothes? The nobleman, who should for the first time let his imagination loose to conceive the style in which he would live, if he had nobody to observe, and no eye to please but his own, would no doubt be surprised to find that vanity had been the first mover in all his actions.

The object of this vanity is to procure the admiration and applause of beholders. We need not here enter into the intrinsic value of applause. Taking it for granted that it is as estimable an acquisition as any man can suppose it, how contemptible is the source of applause to which the rich man has recourse? "Applaud me, because my ancestor has left me a great estate." What merit is there in that? The first effect then of riches is to deprive their possessor of the genuine powers of understanding, and render him incapable of discerning absolute truth. They lead him to fix his affections on objects not accommodated to the wants and the structure of the human mind, and of consequence entail upon him disappointment and unhappiness. The greatest of all personal advantages are, independence of mind, which makes us feel that our satisfactions are not at the mercy either of men or of fortune; and activity of mind, the cheerfulness that arises from industry perpetually employed about objects, of which our judgment acknowledges the intrinsic value

In this case we have compared the happiness of the man of extreme opulence with that of the man of one hundred pounds per annum. But the latter side of this alternative was assumed merely in compliance with existing prejudices. Even in the present state of human society we perceive, that a man, who should be perpetually earning the necessary competence by a very moderate industry, and with his pursuits uncrossed by the peevishness or caprice of his neighbors, would not be less happy than if he were born to that competence. In the state of society we are here contemplating, where, as will presently appear, the requisite industry will be of the lightest kind, it will be the reverse of a misfortune to any man, to find himself necessarily stimulated to a gentle activity, and in consequence to feel that no reverse of fortune could deprive him of the means of subsistence and contentment.

But it has been alleged, "that we find among different men very different degrees of labor and industry, and that it is not just they should receive an equal reward." It cannot indeed be denied that the attainments of men in virtue and usefulness ought by no means to be confounded. How far the present system of property contributes to their being equitably treated it is very easy to determine. The present system of property confers on one man immense wealth in consideration of the accident of his birth. He that from beggary ascends to opulence is usually known not to have effected this transition by methods very creditable to his honesty or his usefulness. The most industrious and active member of society is frequently with great difficulty able to keep his family from starving.

But, to pass over these iniquitous effects of the unequal distribution of property, let us consider the nature of the reward which is thus proposed to industry. If you be industrious, you shall have an hundred times more food than you can eat, and an hundred times more clothes than you can wear. Where is the justice of this? If I be the greatest benefactor the human species ever knew, is that a reason for bestowing on me what I do not want, especially when there are thousands to whom my superfluity would be of the greatest advantage? With this superfluity I can purchase nothing but gaudy ostentation and envy, nothing but the pitiful pleasure of returning to the poor under the name of generosity that to which reason gives them an irresistible claim, nothing but prejudice, error, and vice.

The doctrine of the injustice of accumulated property has been the foundation of all religious morality. The object of this morality has been, to excite men by individual virtue to repair this injustice. The most energetic teachers of religion have been irresistibly led to assert the precise truth upon this interesting subject. They have taught the rich, that they hold their wealth only as a trust, that they are strictly accountable for every atom of their expenditure, that they are merely administrators, and by no means proprietors in chief. ... The defect of this system is, that they rather excite us to palliate our injustice than to forsake it.

No truth can be more simple than that which they inculcate. There is no action of any human being, and certainly no action that respects the disposition of property, that is not capable of better and worse, and concerning which reason and morality do not prescribe a specific conduct. He that sets out with acknowledging that other men are of the same nature as himself, and is capable of perceiving the precise place he would hold in the eye of an impartial spectator, must be fully sensible, that the money he employs in procuring an object of trifling or no advantage to himself, and which might have been employed in purchasing substantial and indispensable benefit to another, is unjustly employed. He that looks at his property with the eye of truth, will find that every shilling of it has received its destination from the dictates of justice. He will at the same time, however, be exposed to considerable pain, in consequence of his own ignorance as to the precise disposition that justice and public utility require.

Does any man doubt of the truth of these assertions? Does any man doubt that, when I employ a sum of money small or great in the purchase of an absolute luxury for myself, I am guilty of vice? It is high time that this subject should be adequately understood. It is high time that we should lay aside the very names of justice and virtue, or that we should acknowledge that they do not authorize us to accumulate luxuries upon ourselves, while we see others in want of the indispensable means of improvement and happiness.

But, while religion inculcated on mankind the impartial nature of justice, its teachers have been too apt to treat the practice of justice, not as a debt, which it ought to be considered, but as an affair of spontaneous generosity and bounty. They have called upon the rich to be clement and merciful to the poor. The consequence of this has been that the rich, when they bestowed the most slender pittance of their enormous wealth in acts of charity, as they were called, took merit to themselves for what they gave, instead of considering themselves as delinquents for what they withheld.

Religion is in reality in all its parts an accommodation to the prejudices and weaknesses of mankind. Its authors communicated to the world as much truth as they calculated that the world would be willing to receive. But it is time that we should lay aside the instruction intended only for children in understanding (1 Cor 3:1-2), and contemplate the nature and principles of things. If religion has spoken out, and told us it was just that all men should receive the supply of their wants, we should presently have been led to suspect that a gratuitous distribution to be made by the rich was a very indirect and ineffectual way of arriving at this object. The experience of all ages has taught us, that this system is productive only of a very precarious supply. The principal object which it seems to propose, is to place this supply in the disposal of a few, enabling them to make a show of generosity with what is not truly their own, and to purchase the gratitude of the poor by the payment of a debt. It is a system of clemency and charity, instead of a system of justice. It fills the rich with unreasonable pride by the spurious denominations with which it decorates their acts, and the poor with servility, by leading them to regard the slender comforts they obtain, not as their incontrovertible due, but as the good pleasure and the grace of their opulent neighbors.
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God has necessarily related everything to one single principle; He has necessarily deduced everything from the same principle, without which His will with regard to humans would not be at all systematic. It would be blasphemy to pretend that the Almighty founded His religion upon several principles.

Now according to this principle, which God has given to humans to rule their conduct, they should organize their society so that it can be most advantageous to the greatest number; their goal, in all their works, in all their actions, should be to ameliorate most promptly and in the most complete way possible the moral and physical existence of the most numerous class.

I say that the divine part of the Christian religion consists in this and in this alone. ...

The foremost Christian doctrine has given to society only a partial and very incomplete organization. Caesar's rights remain independent of the rights which we attribute to the church. Give to Caesar what belongs to Caesar; such is the famous maxim which has separated the two powers. Temporal power has continued to found its authority on the law of the strongest, while the church has professed that society cannot recognize as legitimate any institutions which do not have as their object the amelioration of the existence of the poorest class.

The new Christian organization will derive temporal institutions, as well as spiritual institutions, from the principle that all humans ought to comport themselves among one another as brothers. This organization will direct all institutions, of whatever nature they may be, toward the growth of the well-being of the poorest class. ...

The most general ethics, divine ethics, ought to become the unique ethics; this is the outcome of its nature and its origin.

God's people, those who received revelations before the advent of Jesus, those who are most widely scattered across the whole surface of the globe, have always felt that Christian doctrine, as founded by the Church Fathers, was incomplete. They have always proclaimed that a great era, which they called messianic, would arrive, an era in which religious doctrine would be presented with all the generality to which it is susceptible and would rule equally the activities of temporal and spiritual power; and then the entire human species would have no more than a single religion, within a single organization. ...

I would compare the doctrines of these different institutions with that which derives directly from the basic principle of divine ethics, and I would have it promptly understood that everyone should have good faith and good intentions that all institutions would be directed toward the goal of ameliorating the moral and physical well-being of the poorest class and would, with all possible speed, make all nations, all classes in society, prosper. ...

In New Christianity, all ethics would be derived directly from this principle: Humans should conduct themselves like brothers with regard to one another; and this principle, which belongs to primitive Christianity, will undergo a transfiguration, after which it will be presented as before, to be today the goal of all religious efforts.

This regenerated principle will be presented as follows: Religion should direct society toward the great goal of the quickest possible amelioration of the fortune of the poorest class.

Those who should found New Christianity and who should be the leaders of the new church are those who are most capable of contributing, by their efforts, toward the growth of the well-being of the poorest class. The functions of the clergy will be confined to teaching the New Christian doctrine, toward the perfection of which the leaders of the church will tirelessly work.

Here, in a few words, is the trait which should develop genuine Christianity under the given circumstances. We will compare this conception of a religious institution with the religions that exist in Europe and America; from this comparison we can easily educe the proof that all the allegedly Christian religions professing today are nothing but heresies if they do not lead directly toward the unique goal of Christianity, the quickest possible amelioration of the well-being of the poorest class. ...

Genuine Christianity commands everyone to behave as brothers in their dealings with one another; Jesus Christ promised eternal life to those who would contribute most toward ameliorating the existence of the poorest class, both morally and physically.

Thus the leaders of the Christian church should be chosen from among men most capable of directing efforts which aim to grow the well-being of the most numerous class; thus the clergy should be principally occupied with teaching the faithful how they should behave to accelerate the well-being of the majority of the population.

Now let us examine how the College of Cardinals has been composed since the time of Leo X, the founder of the Catholic Church, Apostolic and Roman; let us examine the knowledge which this college demands of those whom it allows into the priesthood; let us see what moral and physical ameliorations the poor class has experienced in the ecclesiastical states, which should serve as the model for all other governments; finally, let us examine the content of the teaching that the Catholic clergy give to the faithful of its communion. ...

The Christian religion proposes to the faithful this terrestrial goal: the quickest possible amelioration of the moral and physical existence of the poor. Jesus Christ promised eternal life to those who would work most zealously to grow the well-being of the most numerous class. ...

[Theological] learning is incontestably the most important of all for heretical clergy, insofar as it supplies them the means to fix the attention of the faithful on minutiae and to make Christians lose sight of the great terrestrial goal which they should offer them to obtain eternal life, i.e., the quickest possible amelioration of the moral and physical existence of the poor class.

But theology should not have any great importance for a truly Christian clergy, who should not consider cult and dogma as anything but religious accessories, should not present anything but ethics as genuine religious doctrine, and should not use dogma and cult except as a frequently effective means of fixing the attention of all Christians on ethics.

The Roman clergy was orthodox until the accession of Leo X to the papal throne, because, until that time, it was superior to the laity in all the sciences whose progress contributed to the growth of the well-being of the poorest class; since then this clergy has become heretical, because it has not cultivated anything but theology and has allowed the laity to surpass it in the fine arts, in the exact sciences, and with regard to industrial capacity.

The accusation of heresy which I carry against the pope and against the cardinals, for the reason that they make bad use of their intelligence and that they give bad education to seminarians, is therefore justified.

I accuse the pope of heretical conduct ... I accuse him of serving governmental conduct which is more contrary to the moral and physical interests of the indigent class of his temporal subjects than that of any lay prince toward his poor subjects. ...

The conception of the Inquisition was radically vicious and anti-Christian, but at the same time the inquisitors executed in their autos-da-fé only those persons who were guilty of opposing the moral and physical amelioration of the existence of the poor class; it is the same in the present case (which would take the entire College of Cardinals to the woodshed), they have acted like heretics, insofar as Jesus never allowed any exception to his command to his church not to use violence. But the heresy of the inquisitors was only venial in comparison with that which the cardinals have professed in performing their atrocious tasks.

The condemnations pronounced by the Inquisition never had any grounds except alleged offenses against dogma or against the cult, offenses which should not have been considered as anything but trifles, not crimes deserving of capital punishment.

These condemnations always aimed to make the Catholic clergy omnipotent, sacrificing the poor class to the rich laity and investing these rich with power, on condition that they themselves would let the churchmen dominate them in every respect. ...

The divine founder of Christianity told his apostles to work without respite to elevate the lowest classes of society and to diminish the importance of those who find themselves invested with the right to make and enforce the law.

Until the fifteenth century, the church followed almost exactly this Christian direction; almost all the cardinals and all the popes came from the the plebian class, and often we saw them come from families devoted to the lowliest professions.

By this policy, the clergy persevered in trying to diminish the importance and honor of the aristocracy of birth, and to superimpose on themselves the aristocracy of talent. ...

The first leaders of the church were named by all the faithful; and the only motive that determined their naming was whether they were regarded as being most zealous for the good of the poor and most capable of discovering the means to ameliorate the moral and physical existence of the most numerous class. ...

What I have said in no way opposes the belief in the divinity of the founder of Christianity; Jesus could not have held forth to humans in any other language than that which they could understand when he spoke to them in their time; he placed the germ of Christianity in the hands of his apostles, and he charged his church to develop this precious germ; he charged them to take care to annihilate all political rights derived from the law of the strongest and all institutions that formed obstacles to the amelioration of the moral and physical existence of the poorest class. ...

New Christians should develop the same character and follow the same path as the Christians of the primitive church; they should employ nothing but forces of their intelligence to get their doctrine adopted. Only by persuasion and demonstration should they work to convert Catholics and Protestants; by means of demonstration and persuasion they will succeed at inducing misguided Christians to renounce the heresies which have infected papal and Lutheran religions and to adopt New Christianity unreservedly.

New Christianity, like primitive Christianity, will be supported, promoted, and protected by moral force and the omnipotence of public opinion; and if, unfortunately, spreading this religion should occasion violent acts or unjust condemnations, it would be the New Christians who would suffer this violence and injustice; but in no case would anyone see them using physical force against their enemies; in no case would they ever be judges or executioners.

After having discovered how to rejuvenate Christianity by making it transfigure its basic principle, my first care was what it had to be, to take all precautions necessary to ensure that preaching the new doctrine would not provoke the poor class to violent anti-rich and anti-government acts.

I first had to address the rich and powerful, to dispose them favorably to the new doctrine, to make them see that it was not contrary to their interests at all, since evidently it would be impossible to ameliorate the moral and physical existence of the poor class by any means other than those which tend to increase the pleasures of the rich class.

I had to make artists, intellectuals, and leaders of industry see that their interests were essentially the same as those of the multitudes; that they belonged to the working class at the same time as they were its natural leaders; that the multitudes' approval of their services rendered was the only reward that their glorious works deserved. I had to insist much on this point, insofar as it is most important as the only way to give nations guides in which they can be truly confident, guides able to direct their opinions and to put them in a condition to judge soundly which political measures are favorable or contrary to the interests of the greatest number. Finally, I had to make Catholics and Protestants recognize precisely the era when they took a wrong turn, in order to facilitate the means of getting them back on the right path. I should insist on this point, because converting Catholic and Protestant clergies would give powerful support to New Christianity. ...

But I do not intend only to prove Catholic and Protestant heresy; in order to rejuvenate Christianity completely, it is not sufficient for me just to make it defeat all [other] ancient religious philosophies. I should reestablish its scientific superiority to all philosophical doctrines which lie outside religion. ...

The human species has never stopped making progress, but has not always taken the same path or used the same means to augment its knowledge and perfect its civilization. Observation proves the contrary, i.e., from the fifteenth century until now, it has proceeded in a way opposed to the one it followed from the founding of Christianity until the fifteenth century.

From the founding of Christianity until the fifteenth century, humankind occupied itself principally with coordinating its generous feelings, establishing a unique, universal principle, and creating an institution whose general goal would be to superimpose the aristocracy of talent on the aristocracy of birth, and thus to refer all particular interests to the general interest. Throughout this entire time, direct observations of private interests, particular facts, and secondary principles were neglected; the intelligentsia disparaged them, and the prevalent opinion arose that secondary principles should be deduced from general facts and one universal principle; this opinion was a purely speculative truth, since human intelligence has no way at all to establish generalizations sufficiently precise to make drawing all special cases from them as direct consequences possible. ...

Since Luther's insurrection dissolved European spiritual power - since the fifteenth century - the human spirit has detached itself from the most general views, has gone over to special cases, has occupied itself with analyzing particular facts and the private interests of the various social classes, and has worked to posit secondary principles which could serve as bases for the various branches of its knowledge. During this second era, the opinion was established that considering general facts, general principles, and general human interests was merely vague and metaphysical, unable to contribute effectively toward advancing illumination and perfecting civilization.

Thus, since the fifteenth century, the human spirit has followed a path opposite that which it had followed until that time; and surely, the important and positive progress which has resulted in all directions of our knowledge irrevocably proves the extent to which our medieval ancestors were mistaken when they judged that studying particular facts and secondary principles and analyzing private interests was of only middling usefulness.

But it is equally true that a very great evil has resulted for society from the state of abandon in which, since the fifteenth century, we have left works related to studying general facts, general principles, and general interests. This abandon has given birth to egoistic feeling, which has become dominant in all classes and all individuals and has eased Caesar's means of recovering much of the political power he had lost before the fifteenth century. We must blame this egoism for the political sickness of our time, a sickness that makes all workers suffer who are useful to society; a sickness that lets kings usurp a very large portion of the earnings of the poor for their own personal use and that of their courtiers, courtesans, and soldiers; a sickness that encourages royalty and hereditary aristocracy to deduct a huge part of the consideration due to intellectuals, artists, and leaders of industry for the useful, direct, and positive services that they give to the body politic.

Thus it is quite desirable that we promptly resume efforts that aim to perfect our knowledge relative to general facts, general principles, and general interests, and that society henceforth should protect these efforts, just as it protects those whose object of study consists of particular facts, secondary principles, and private interests. ...

Certainly we are very superior to our precursors in sciences with positive and special utility. Only since the fifteenth century, and especially since the beginning of the last century, have we made great progress in mathematics, physics, chemistry, and physiology. But one science is much more important for society than physical and mathematical knowledge; this is the science that constitutes society and serves as its basis: ethics. Now ethics has followed a path absolutely opposed to that of the physical sciences and mathematics. It has been more than 1800 years since its basic principle was produced, and, since that era, no human research at all, not even by the greatest geniuses, has discovered a principle superior in generality or precision to that which the founder of Christianity gave at that time. I would further say that when society lost sight of this principle and stopped taking it as a general guide of social conduct, it instantly fell back under Caesar's yoke, i.e., under the empire of physical force, which this principle had subordinated to intellectual force.

Now I ask whether the intelligence which produced the principle that has regulated the human species for 1800 years, and which thus had produced this principle fifteen centuries before we made important progress in the physical and mathematical sciences - I ask whether the superhuman character of this intelligence is not evident, and whether there is any greater proof of Christian revelation.
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The following is a correct Report of the late Public Discussion held in the city of Bristol, between Robert Owen, the Founder of the Rational System of Society, and Mr. John Brindley, as the advocate of the opponents to the System, in that city - a discussion which produced the deepest interest among all classes in the town and neighborhood, and created an excitement not likely to be again allayed until "The System" is proved, by high authority, to be founded in error; or is acknowledged by the governing influences of the civilized world to be true, and therefore most beneficial for permanent adoption. ...

"The System," as explained by Mr. Brindley, is most incongruous and immoral, and one that could not be imagined except by a mind habituated to the lowest scale of human conceptions. If the "Rational System of Society" be really of this character, the sooner its progress is arrested, the better for all parties; and the world will be for ever indebted to Mr. Brindley for his exertions in bringing it so prominently before the public, and fixing the attention of all parties to the necessity of its being put down by the highest authorities in the state. On the contrary, the system, as explained by its founder, is stated by him to be derived from permanent facts; and its morality and practical results to be of the very highest order; and only to be comprehended (previous to being seen in practice) by minds devoted to truth, and influenced by a pure and genuine love for, and a sincere desire to improve the condition and promote the happiness of, the human race. ...

Mr. Owen, upon rising, was received with mingled cheers, hisses, and groans. He said, Mr. Chairman, ladies and gentlemen; I have been generally supposed to be, and I suppose I am, the founder of this system. I will therefore explain to you what it is in plain, simple, direct language ...

What is socialism? And what would be its practical effects upon society?

In ancient or modern times, two more important questions have never been put to any audience or people.

These questions, involving the well-being and happiness of the human race, are not to be answered by personal abuse ... or by arousing the passions or prejudices of those who are yet unacquainted with the principles or the practices of the system about to be explained, and explained now by a man who has spent fifty years of close application to form the system, and to bring it to its present state of perfection. ...

I was speaking, my friends, of the importance of understanding truth from error. Truth is always consistent with itself; and not only so, but with every known and well-ascertained fact: and it is by this criterion I trust ultimately the system which I advocate will be judged by this assembly, and by the world at large. ...

Then to the question: What socialism is? I reply, that the social system, or that which I have always called it, the "Rational System of Society," is derived solely from nature; that is, from facts which have never yet been known to change, and therefore from the undoubted words or language of the Great Spirit of the Universe.

These facts form a new association, or language of ideas, in perfect harmony among themselves; and also with all that is known respecting human nature. And this unison, or harmony of facts and ideas, is the sole criterion of truth. For truth is always consistent with itself and with all facts.

From these facts, so united, two sciences have been formed, 1st, of human nature, and 2nd, of society; sciences, that as soon as the passions and prejudices of men can be calmed, so as to admit of sound reflection and accurate reasoning upon these subjects, will be found to be productive of more practical good and permanent happiness to the human race, than all the physical sciences that have yet been discovered.

For these sciences develop:

1st. What human nature is, as respects the individual.

2nd. What society is when men unite in numbers for their own benefit.

3rd. What are the proximate causes which have formed man with individual and national characters in all countries as they have been described in the past histories of these countries.

4th. These sciences enable those who fully understand them to discover the proximate causes of the evils which our ancestors have experienced through a long night of ignorance, superstition, division, war, and bloodshed.

5th. They make evident now, the real cause of all the past and present divisions between man and man, nation and nation, and of all the evils resulting from these long-continued contests.

6th. They equally open to view the proximate causes of the past and present ignorance of the human race, of its poverty, of its diseases, vices, crimes, and miseries.

7th. They disclose the causes of the real want of charity and kindness among the human race.

But these sciences will speedily effect much more: they will soon enable society to remove the proximate causes of all these evils from every district of the world, and accomplish this change through a straightforward proceeding uninjurious to all; and thus gradually terminate vice and misery, both being unavoidable results of those causes now removable by human agency.

And more: these sciences, when fully understood, will enable society to go one step further, and most beneficially to create and introduce new causes, which shall, without chance of failure, ensure great intelligence, good conduct, sufficient wealth, and rational enjoyment for every individual born with a sound or healthy constitution, and speedily remove the causes of unhealthy constitutions.

These great and extraordinary changes will be effected by a very simple and straightforward process, by practical measures, in which there will be neither magic nor mystery.

All who are experienced, and reflect, of every religious creed and political party, must now admit, that man is, to a great extent, the creature of the circumstances in which he is born and lives.

With few exceptions, the causes of which exceptions these sciences easily explain, it is a fact - 1st. That when men are placed within inferior and bad external circumstances from birth through life, they will necessarily acquire inferior or bad language, habits, and conduct, as do the inhabitants of St. Giles in London, or similar places in other towns, and in all places in towns or country which are formed of low, vicious, and unfavorable external circumstances.

2nd. That when men are placed from birth within the ordinary dwellings, and surrounded by the usual habits of the middle classes, in which there is some mixture of better, yet with many unfavorable circumstances, the general language, habits, and conduct of the individuals born within them will be the necessary effects of these middle class circumstances; and, more particularly, such as the buying-cheap and selling-dear arrangements of the middle classes force on the individuals who have been made subject to those injurious arrangements.

These circumstances, with the exceptions as before stated, can create only middle class, or buying and selling, minds and conduct. It is the bad system, and not the individual, who forms this character.

My friends, when I thus speak of systems, I wish it to be distinctly understood, that I never refer to any individual. ... I know that their characters are formed for them by the circumstances in which they are placed; but now I must say what has been made known to me, for I am familiar with all these divisions of society. I must now distinctly say, that so long as a system shall prevail throughout society to train young persons from an early period of their life in the habit of endeavoring to buy cheap and sell dear, that of necessity the human mind must and will be formed of a low grade, of a far inferior mold to that which we have now a fair opportunity of placing it in. And I will venture to say, without fear of contradiction, that so long as the governors of society shall maintain this system, the human race will be involved in disease, in contention, in vice, crime, and misery, to which there will be no end. ... Rejoice with me that the time has arrived ... when this low state of human proceeding, when this inferior mode of forming the human character, shall speedily cease, and we shall discover, my friends, another and a superior state, that shall sink all that has yet been done low, low indeed. I will, before I leave this city, make this true, this practical system, this system in accordance with every known fact, so plain to the working, middle, and upper classes, that all shall understand it fully and clearly, so that those who run may read ...

3rd. That when men, from their birth, are placed within better external circumstances, as some of those are by which the upper classes are usually surrounded, they necessarily, with very few exceptions, acquire the language, habits, conduct, and usual association of ideas which, by many, are so much admired in those who are deemed fashionable men and women, or people who know the world, and can practice its superior manners.

It is in consequence of individuals being thus placed from birth in the midst of those circumstances which are calculated to create the language and manners they possess, that they become what we see them, and I hope that soon the time will come when every one of these manners and habits will be founded in honesty and sincerity; for, my friends, the system which I advocate will be based, not as your present system is, upon principles of deception, but will be formed upon truth; it will be a system in which there shall be no motive for any individual to express a falsehood either in look, word, or action. ... You must not be surprised at these statements, there are many extraordinary things yet to come. You have already lived to see many things which, sometime back, were not only deemed extraordinary but impossible. When I was a boy it was thought impossible to spin more than one or two threads at once, and now I see one individual spinning twelve hundred at the same time. Now, persons fly across the country, from twenty to forty miles an hour; but I remember when it was thought by all to be impossible to drive a mail-coach more than seven miles per hour: so is it with this system. ... My friends, I am not a boy; I have had great experience in all the great divisions of life. I have been a practical man from my youth, and I have studied these matters for more than fifty years. ...

4th. That, with very few exceptions, which exceptions these two sciences easily explain - those who are born of Jewish parents and continue to live among the Jews, are, by all the circumstances which surround them, daily more and more prejudiced against the Christians ... and all other religions which differ in name from their own; while they are, every hour of their lives, more and more prejudiced in favor of their own ...

5th. That in like manner those who are born of, and who live solely among ... any other persuasion, are daily prejudiced in favor of their own and against every other religion, and thus the divisions and hatred of man to man and nation to nation are created, and fostered, and encouraged, as though ill-will, anger, hatred, and opposition to our fellow-men were really virtues, instead of being rank vices of the worst and most deplorable character.

6th. That the religion, government, state of agriculture, manufactures, with the public institutions, education, &c, &c, in every country, tend to form, and do form, the general national character of all nations. And that, in like manner, the particular local circumstances of provinces, countries, towns, and rural districts, form the provincial and more local character in language, habits, association of ideas, and prejudices for or against persons and things.

My friends, whatever you may hear from other parties, the system I advocate is intended in practice to introduce that universal charity and kindness which we have heard so much of, and of which, at the present time, we see so little ...

In this manner the general character of the inhabitants who have been born, and who have lived all their days in Bristol, has been formed for them.

Any local differences between them arise from the difference among their organizations, or bodily and mental powers and faculties at birth, and of the rich, middle, or poor, and other varying external circumstances in which they have been placed through life.

And it must now be evident to those who reflect, that the infants thus born in Bristol did not make the differences which at birth existed between them in their constitution of body or mind, or in the rich, or poor, or other circumstances by which each has been surrounded from his birth.

Also, as they did not form themselves at birth, or the great mass of overwhelming general external circumstances by which they have been surrounded from their birth, and as these two sets of circumstances combined have formed all the individuals to be what they have been, and now are, it follows, beyond all doubt, that their characters, such as they now are, whether good, medium, or bad, have been formed for them in the manner now described.

And that the general circumstances and their own associates in Bristol have chiefly formed them to be as they are.

7th. That these persons so formed, and who have lived all their days in Bristol, might have been taken soon after their birth, one half to the East Indies, and left to be trained and educated among the tribe of [Hindus], and consequently the language, habits, manners, prejudices, and conduct of the [Hindus] would have been given to each of them; while the other half might have been taken and left to be trained among the cannibals of New Zealand: in which case, in like manner, the language, habits, manuers, prejudices, and conduct of these cannibals would have been given to this latter half, as certainly as those of the [Hindus] would have been given to the other half.

Now if the audience present will reflect upon what I have said, they will discover principles and practices, which, if truly and honestly acted upon by those who have the government of this and other countries, would do more good than could possibly be conceived of. I am obliged to Mr. Brindley for saying that the system I advocate is indeed one altogether different from that in which we have hitherto lived. Had it not been different, I should not have devoted upwards of half a century, a large fortune, and every day of my future life to effect the change. But when I see an audience such as I see before me now, and when I know that these principles, if they had been acted upon fifty years ago, would have placed you all in good habitations, and well-fed, well-clothed, well-educated you, and made you all intelligent, rational beings, I exert myself to the utmost to take the steps necessary to effect this change; and I trust that not only you, but the other respectable individuals in this city, will fully investigate the principles and practices which I advocate and recommend. If they should be found, upon a full and fair intelligent investigation, to be true, then ... I shall not only have your aid, but that of every enlightened, well-disposed individual, to enable me to put an end to poverty, and the fear of poverty, forever. If I am right, there ought never to be one individual hereafter brought up amidst low, dirty, vicious, inferior circumstances; for I am well assured, from all the experience of my long life, that superior circumstances around these individuals, from birth to death, will have the result of inducing superior habits, manners, language, and conduct.

8th. That all men may be so placed from birth, that they may be taught any language, and any creed or religion, with any general habits and conduct; and be led, step by step, from one prejudice to another, firmly and most conscientiously to believe that that particular religion ... is of divine appointment and authority, and that all other religions are false; and, that all who profess other religions have been deceived by their priests, who have taught them to believe that their religion could have been of divine authority. It is quite as easy to create this belief in favor of any one of these religions as of any of the others, and thus in all countries human belief and conscience are manufactured regularly, like a piece of cloth, or any other thing or fabric. ... Groans are no arguments. I mean to bring forward arguments for everything I advance, and if they cannot be supported ... if then anyone can convince me that I am wrong, I will as strongly take up the other side of the question, and declare my conversion to that which they will make appear more true. ...

9th. That any infant may be trained most conscientiously to believe that any book contains the word of God, or of the over-ruling spirit of the universe. And in this manner millions are conscientiously trained to believe, as the Jews are trained to believe, that the Old Testament alone contains the real word of God. The Jews believe that the New Testament is not a divine book, but the production of ordinary and designing men; while millions of Christians, trained as we have been, have been taught to believe that both the Old and New Testaments are divine books, and contain the only word of God; but, more especially, many Christians deem the New Testament of a more pure and higher character than the Old Testament. ...

And thus are all men, unfortunately for the peace, rationality, and happiness, of the human race, taught these opposing creeds and dogmas, and are thus regularly and systematically made to hate, instead of being, as it would be for the interest of all that they should be made, cordially, heartily, and sincerely to love one another; and to have none of these fatal contending mysteries forced, while children, into their tender and unresisting minds.

The Rational System of Society explains the true causes of all these mistakes among men: why they are now uncharitable and unkind to each other; and why vice and misery are making such rapid progress through this and other countries, while the means abound to make all men kind and charitable to each other, to remove poverty, division, vice, and all the bad passions, and to make all well-informed, rational, and happy beings.

This then is my first and
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