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      “America: Nation of the Goddess brings to light some of the hidden gems of Freemasonry, including the origins of the Grange and what is the true heart and soul of the Craft. The amazing shadow play of the Washington Monument will forever change the National Mall experience for all who read this book.”

      SCOTT F. WOLTER, 
HOST OF H2’S AMERICA 
UNEARTHED AND AUTHOR OF
THE HOOKED X

      “From the deepest shadows of the medieval Knights Templar to the shining light of the National Grange and Freemasonry, Alan Butler and Janet Wolter lift the many veils of the Venus Families and reveal their central involvement in the founding of America. Gently unwinding the double helix of the Holy Bloodline, they display the eternal Goddess in all of her glorious splendor. Within the pages of America: Nation of the Goddess, the mark of the Goddess is not only shown to be on the very foundations of Washington, D.C., and New York City but also on the entire free nation of America!”

      WILLIAM F. MANN, 
AUTHOR OF THE KNIGHTS 
TEMPLAR IN THE NEW WORLD, THE TEMPLAR MERIDIANS,
AND TEMPLAR SANCTUARIES IN AMERICA

      “The innovative ideas in America: Nation of the Goddess will stimulate not only experienced researchers but any reader seeking new and exciting theories in the field. If you are interested in secret societies, the Templars, Francis Bacon, the secret history of Washington, D.C., Masonic symbols, and other fascinating mysteries, this is the book is for you. America: Nation of the Goddess has a wealth of information. Highly recommended.”

      JOHN DESALVO, PH.D.,
DIRECTOR OF THE GREAT 
PYRAMID OF GIZA RESEARCH ASSOCIATION AND AUTHOR OF
THE LOST ART OF ENOCHIAN MAGIC AND POWER CRYSTALS
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      FOREWORD

      Throughout the middle months of 2014 while Janet and Alan were writing this book, I was mostly on the road creating new episodes for Season 3 of H2’s America Unearthed. I would check on their progress and provide limited input when I was home between shoots, but I was mostly forced to take in their creative efforts from afar. I simply couldn’t fully digest the incredible discoveries that they were rapidly making. It was in June when Janet and Alan asked me to read the manuscript and see if I would write the foreword. I was thrilled to be asked and dove into the manuscript thinking I wouldn’t be too surprised by its contents. This turned out not to be the case.

      My best friend, Rob Wolff, first introduced me to Janet while she was working at a local restaurant where Rob was the assistant manager. I was instantly smitten, and while she was cautious at first—a trait I would come to admire and one I rarely exhibit—I eventually wore her down. After twenty-six years of marriage and raising two beautiful, now adult children, Grant and Amanda, we are excited to spend our empty-nest years pursuing our passions, which largely include the Venus Families, a group you will be learning about here, and historical research. While it is my name and face that have been out there on the books I’ve written and television programs I’ve appeared in, Janet, for all these years, has been the guiding light that has tempered my excitement by providing the necessary skepticism and balance when evaluating a new research discovery.

      One of the major early discoveries we made about the Hooked X symbol on the Kensington Rune Stone and four other medieval artifacts discovered in North America is that besides representing the a sound within the messages, it was also a symbol representing the ideology of the Venus Family members (Cistercians and Knights Templar at the time) who created the messages. The Hooked X ideology is nothing more than monotheistic dualism, which is the concept of opposites that keep things in balance such as male/female, heaven/Earth, good/bad, light/dark, and so forth. If you keep this in mind as you read this book and realize the mind-set at work by the Venus Families throughout the past two millennia, it will help you understand and enjoy this amazing book all the more. Only a decade ago did I come to fully realize and understand that for all these years Janet and I have literally been practicing dualism, and that has led to so much of the success in my writing and, indeed, my entire life. Janet, of course, knew this all along.

      I first met one the most intelligent and warmest individuals I’ve ever known at arguably the most beautiful Cistercian ruin, Rievaulx Abbey, in his home country of England in 2006. Shortly after realizing the authors who carved the North American rune stones with the Hooked X symbol were the Cistercians and Knights Templar, I immersed myself in books to learn as much as I could. The books that most resonated with me were written by a man named Alan Butler. I was captivated by his engaging and fluid writing style, which is as enjoyable as it is educational, and I hoped that someday I would have the opportunity to meet the man. Alan and his wife, Kate, and I hit it off that sunny day at Rievaulx, and when Janet and Alan eventually met, a new formidable research force was born.

      What Janet, Alan, and I came to realize is that the Venus Families instigated the greatest coup d’état in history, which the world has yet to realize. The reader will come to learn the details of how and why these incredibly patient and brilliant strategists stayed true to the long-range goals of restoring their ancient beliefs systems, which the Romans and their church suppressed two thousand years ago. Janet and Alan present a plethora of evidence of the Venus Families’ long-range plan, which began in Jerusalem, and is just now successfully coming to fruition as the New Jerusalem of the United States of America. As I write this on America’s Independence Day, I am thankful for the freedoms afforded me today by the countless generations who successfully implemented their plan. Over the past several years the three of us have been contacted by and certainly have personally met some members of Venus Families, but we would never reveal their identities. What has been patently obvious and most important about these meetings is that it is clear they support the research we have presented and will no doubt approve of the startling new discoveries presented in the pages of this book.

      The truly incredible new discoveries described in this book are examples of what happens when knowledgeable people work together, collectively piecing together evidence that could never happen if working alone. The unique backgrounds of Janet and Alan provided a collection of experience and knowledge, which has been a synergistic dynamo, that was a joy to watch rapidly unfold. This manuscript is like a flowing river of facts that eventually come together in a satisfying and convincing sea of conclusions. This epic work could only have been done by two of the most truly selfless individuals I have ever known. Not only have Janet and Alan brought together their collective knowledge from their unique lifetimes of experience, but we can’t forget their discoveries presented in America: Nation of the Goddess, could never have happened without the combination of their male and female perspectives. If nothing else, we should all learn from this book that the most valuable things in life can never be realized without that balanced perspective.

      SCOTT F. WOLTER

      Scott F. Wolter, husband of author Janet, is a forensic geologist in St. Paul, Minnesota, and the host of H2’s America Unearthed and cohost of History's Pirate Treasure of the Knights Templar. He is the author of The Hooked X: Key to the Secret History of North America and Akhenaten to the Founding Fathers: The Mysteries of the Hooked X.

    

  
    
      INTRODUCTION

      A SINGLE WORD

      Only very few times in their careers will historical writers and researchers discover something so absolutely odd, so utterly incongruous, that they begin to wonder whether the whole thing is some peculiar sort of dream. Such rare happenings are a time of wrinkled brows and frantic searches of the bookshelves and Internet to verify that there are rational answers to be had. Generally, patience and persistence win out—but not always. When subsequent research only complicates the issue and makes the fog thicker, there is nothing to be done but to feel the thrill of excitement that attends the start of any adventure and to say, as did the fictional character Sherlock Holmes, “The game’s afoot!”

      What began this particular adventure for us was a single word. It was a word that was of importance to both of us, but for what seemed at first to be totally different reasons. That word was grange, and it began a quest that had more twists and turns than a medieval maze and that shows no sign of finishing any time soon.

      But first you, the reader, should learn some things about us and how we made these discoveries.

      Janet Wolter is a citizen of the United States. She lives and works in Minnesota, where she is occupied in researching some of the oddest and least expected chapters of North American history. Alan Butler lives four thousand miles away in Great Britain, where he writes books examining equally strange mysteries from around the globe. Janet and Alan were introduced by Janet’s husband, Scott Wolter—who is also a writer, and in addition a documentary television series host and a forensic geologist.

      The word grange first took on a mutual fascination when Alan met Scott at Newgrange in Ireland, an ancient passage tomb that figured as part of an episode of Scott’s television show, America Unearthed. All that was certain at that time was that to Alan a “grange” was the outlying farm of a medieval Cistercian monastery, while to Janet it was the name of what is probably the most peculiar and unlikely organization ever to spring up in the United States of America in the nineteenth century.

      Alan had previously shown that although most people have never heard of it, the monastic grange was a supremely important factor in the rise of the modern Western world. Its existence led to the Cistercian order of monks becoming the most powerful and richest Christian monastic institution that has ever existed. The grange system, especially in Great Britain, led to a revolution in farming that ultimately drove many thousands of people from the land and into towns and cities. In effect, this revolution in the way farms operated—and especially in the rearing of sheep—resulted in another kind of revolution: this one based on industry. As Alan pointed out in his book Sheep, published by O Books in 2010, it is quite likely that without the invention of the Cistercian grange the world in which we live would be radically different from what it is today.

      Janet had become fascinated by a very different sort of grange, in part because much of the research she undertook had a close association with Freemasonry, an institution that played a very important part in the creation and development of the United States republic: probably the greatest political and economic experiment humanity has ever known.

      In the American sense “the Grange” was and is a sort of self-help group for farmers. It developed in the years after the American Civil War as a way for subsistence farmers to join together. This cooperation was not only to fight against growing industrial monopolies—especially those of the railroad companies that controlled the transportation network used by the farmers to get their wheat to market—but also to inspire better and more productive methods of producing greater yields.

      Janet recalled that as a child she had loved the Little House book series written by Laura Ingalls Wilder, which ultimately became a very popular television show. The stories were about the life of Laura and her pioneer family struggling to survive in Minnesota in the late 1800s. Janet remembered the story of Laura’s father—a farmer—being a member of the Grange in the television series and how, as a united front, small farmers like the Ingalls made progress against the restrictive practices of the powerful United States railroad barons.
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      Fig. I.1. The emblem of the Grange, Order of the Patrons of Husbandry,
on the exterior of the Grange National Headquarters Building in
Washington, D.C.

      When Janet began to look at the way the Grange had been organized—and in particular at its very peculiar rituals and practices—it occurred to her immediately that it had a great deal in common with Freemasonry. This puzzled her, because many of the farming communities consisted of very conservative and often deeply religious people who, by upbringing and inclination, would definitely not be the sort of individuals who would ever be drawn to Freemasonry. In reality, many early members of the Grange had religious beliefs that would have held the esoteric aspects of Freemasonry to be sacrilegious.

      It might seem at first sight as if the monastic medieval meaning of the word and the way it was used in nineteenth-century America had little or nothing in common except that they originate from the Latin word gran, meaning “grain.” As a result the word grange was closely associated with the word granary, a place where grain is stored. However, in the way the Cistercians used it, grange meant an outlying farm, separate from but yet directly owned and run by a particular abbey. In the case of the Grange in the United States, more properly known as the National Grange of the Order of Patrons of Husbandry, it meant a gathering together of many thousands of independent farms all across the country but associated by mutual interest and common problems. In this way it served as the farmers’ “union.” This was similar to the organizations that were developing in the northern U.S. states at around the same time factory workers formed labor unions to demand better working conditions and fair wages.
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      Fig. I.2. A typical, original Grange hall in Minnesota Photo 
courtesy of Scott F. Wolter

      As is often the case in life, our recognition that there was a very tangible link between the two types of granges stemmed from information we had both previously researched. In one sense it was inspired by Alan’s understanding of the Cistercian order of monks, an organization that represented a significant departure from anything that had existed before it came into being in the twelfth century.

      At its height the Cistercian order was composed of many hundreds of abbeys spread across large parts of Europe and even into the Middle East. The organization’s headquarters was at Cîteaux in central France, where the order began in 1098. The early Cistercians were seeking a simple and austere form of Christianity. In each abbey the monks worked for the common good of the abbey and ultimately for the whole Cistercian family. When funds allowed, groups of monks would set out from any particular monastery in order to found a new house elsewhere. Any secondary abbey created in this way became a “daughter house” of the original abbey. Thanks to this constant search for new land and new abbeys the order spread exponentially. Each newly formed abbey owed allegiance to its mother house, and all abbeys were ultimately subservient to the original mother house in Cîteaux.

      Other monastic orders had similar ways of spreading, but it was the grange that set Cistercianism apart, together with the fact that it had not one but two types of monks. First there were the choir monks, who sang the services and attended masses on many occasions each day. And then there were the lay brothers, who were not ordained priests and whose duties were mainly of a manual nature. Lay brothers were allowed to live at a significant distance from their abbey, which is how it was possible for them to run the granges, the produce from which ultimately came back to the abbey.

      Granges were often on quite distant land, usually given to the abbey by willing patrons. It was often marginal or very poor land, but the Cistercian monks became expert at making any land fertile and useful. Once a series of granges were formed in relation to a particular abbey the Cistercians would start to negotiate with, and sometimes even bully, the owners of land between their abbey, and the granges to exchange or donate such land. In this way some of the Cistercian abbeys, especially those in Great Britain, acquired massive estates.

      We will have much more to say about the Cistercians in the pages that follow, but suffice it to say that except for the fact that they were farmers, the medieval monks appeared to have little in common with the American nineteenth-century Grange members. However, there was a connection that occurred to us both, though at first it seemed somewhat tenuous.

      We were both aware that the Cistercian monks had sponsored a military order of monks as its sister order. This order became known as the Knights Templar, and it was officially sanctioned by the Catholic Church in 1129. With the same zeal as its Cistercian counterpart, the Knights Templar soon became both rich and extremely powerful. Its brothers were fighting monks who originally existed to help in the Christian struggle against the Muslim forces in the Near and Middle East. The institution lasted just under two centuries, and, such was its influence in all manner of ways that, just as with the Cistercians, Europe and ultimately the world would never be the same as a result of its presence and exploits.

      Like the Cistercians the Templars were great farmers who also kept monasteries (which they called preceptories) with outlying granges. In fact the whole structure of the Knights Templar was simply a modified version of the order or rule of the Cistercians.

      Because of our respective past researches we also knew that tradition had it that, sometime after its destruction in 1307, the order of the Knights Templar had been at least partly responsible for the commencement of the more modern institution of Freemasonry. We also very soon learned that of the eight people responsible for starting the Grange in the United States, at least five were known to be practicing Freemasons. So Freemasonry may connect the United States Grange to the Knights Templar, and if so the use of the word Grange for the organization just might not be such a coincidence as it had first appeared. This seemed all the more likely as we uncovered more and more about the way the Grange conducted its business and in particular the symbolism it used and the rituals it undertook during its weekly meetings in hundreds of locations across the United States.

      As our mutual research began Alan was spending more and more time in the United States, both working on television documentaries and also researching for his book Washington DC: City of the Goddess. Alan believed and still believes that Washington, D.C., capital of the United States, is probably the most extraordinary deliberately planned city anywhere in the world.

      One of the observations that had caused him to look in great detail at the founding of Washington, D.C., was the tremendous proliferation of goddess statues to be found within its civic heart and also throughout its parks and intersections. He had also shown in his own work, and in cooperation with fellow English writer Christopher Knight, that the whole of Washington, D.C., had been planned and built using a form of geometry and a measuring system that were ultimately at least five thousand years old.

      The conclusion had been that underpinning the avowed secular stance of the founding government of the free United States had been a particular reverence for a strong feminine component within the spiritual beliefs of at least a fair proportion of the Washington, D.C., designers. Because many of those who created Washington, D.C., were Freemasons, and also because to those in the know there is a secret “goddess slant” to Freemasonry, it was not too difficult to see why all the goddess statues were present.
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      Fig. I.3. One of the many goddesses of Washington, D.C., this unnamed goddess is on the Merchant Seaman’s monument close to the Capitol.

      However, this bias toward the feminine does not present itself openly to either aspiring or even most practicing Freemasons. It is deeply enmeshed in the symbols, rituals, and practices of the organization. It has been carefully hidden to such an extent that countless thousands of Freemasons must have followed the Craft*1 through many decades of their lives without ever appreciating the secret that lay at its heart. It is a secret hidden in plain sight. Janet’s own research had led her to exactly the same conclusion, which was why both of us were astounded when we discovered what thousands of Grange members had been doing on a weekly basis ever since the nineteenth century.

      Like Freemasonry, the Grange consists of a series of stages of initiation that are known as degrees. Those who wish to become members of the Grange have to proceed, stage by stage, through the degrees in order to reach the top of the Grange ladder of initiation. Accompanying the degrees are specific costumes, role-playing, and carefully memorized dialogue.

      Because members of the public are not generally admitted to the ceremonies that accompany the degrees—especially the highest ones—even the Grange itself would have to admit that there is a secret aspect to the way it functions. Nevertheless, in these days of mass communication details of the first five of the seven possible degrees available to Grange members can be viewed online. The moment we saw them we were both astonished. We will deal with the subject matter of the Grange degrees in detail as our story unfolds, but what we encountered was, for us, a genuine Eureka moment. It not only confirmed a great deal we already suspected, but it also opened doors to discoveries regarding the United States that had been beyond our wildest imaginings.

      It is the nature of the degrees of Grange membership—together with the fact that right from the start they were all available to both men and women—that set the Grange apart from its Masonic origins. What is more, many of the presiding officers present during the conferring of Grange degrees are not only women, which in itself is surprising for the period the Grange developed, but moreover women who take on the names of different goddesses, all of whom were known in the ancient world to be goddesses of nature and agriculture.

      To the majority of those taking part across so many decades, all of the costumes, the play-acting, and the carefully learned lines must have been a fascinating departure from the humdrum lives of the subsistence farmer and his family. Grange meetings not only cemented communities together, probably for the first time in many isolated townships, but the Grange ultimately gave small farmers a national voice. The Grange brought people together on a regular basis and must have been a social godsend—especially to hard-pressed and generally isolated women. The feeling of warmth, inclusion, and the quite inexplicable sense of calm that we both felt when we visited the oldest of the surviving Grange halls is difficult to describe. It was as if the companionship, the joy of sharing something very special, and the mystical nature of the ceremonies that had taken place there for so long had seeped into the very wooden walls of the simple building.

      All the same, no matter how significant and important the Grange has been to its many members, in our estimation it remains one of the greatest enigmas of developing society in the United States. This is primarily because throughout the whole of the degree rituals we have been able to study in detail, neither the name Jesus nor the title Christ is ever mentioned, despite the fact that the Grange has always considered itself to be a Christian institution. In the United States, farming communities have tended to be very conservative in their outlook, and they have often consisted of people from a strong and quite fundamentalist Christian background. It is almost incomprehensible that such people would have taken part in ceremonies that have an unabashed pagan feel to them.

      We think and we hope to show that the reason the Grange has survived with its truly astounding role-play and rituals is because it speaks to a deeply subconscious part of humanity that is so ancient and so instinctive it simply “feels” right. There appears to us to be no other rational explanation. What is most astounding of all is that in the United States, not just recently but almost since its appearance, Freemasonry has been the object of unbridled criticism from a wealth of different religious, political, and social groups, whereas this definitely has not been the case for the Grange.

      It turns out that the use of the word Grange for this unique experiment in agricultural cooperation was no coincidence at all. It was quite deliberately chosen by a group of people who have been doing everything they can to steer the ship of humanity for a very long time. We call these people the Venus Families, but they have appeared in many forms and guises. It was they who took control of western Europe in the eleventh century and who were responsible for both the Cistercians and the Knights Templar. Moving forward in time, they set the scene for European settlement of North America from the twelfth century on, and they left ample evidence of their presence and of the alliances they formed with the indigenous peoples.

      The dream of the Venus Families was always the same. They believed in self-determination, equality, and fairness—a foundation they laid with the cornerstone that was placed with great Masonic ceremony at the northeast corner of the Capitol in Washington, D.C. They also believed vehemently in religious freedom, despite holding fast to personal beliefs that are older by far than any organized religion in the world today.

      As it turned out, our growing awareness of the extraordinary Grange movement merely represented a launch platform for a wealth of other discoveries regarding the development of the United States. It caused us to look at the nation as a whole but at the same time focused our attention back on its capital, where we began to detect veritable wonders that we had never suspected previously.

      From the moment we compared notes about that simple word, grange, we have shared an adventure of discovery that has led us to a vision of the United States that surrounds everyone living across this vast country but which hardly anybody has been trained to really see.

      For more than three centuries people have traveled from across the planet to try to gain a share in the American Dream, and yet very few of them have any real understanding of what the dream is and how far back in time it goes. They have no idea of the political, spiritual, or even the physical treasures that exist right before them, or of the tremendous journey and the number of generations that led to the Declaration of Independence. What follows is a fascinating story, and we hope that when you have accompanied us on its many twists and turns and have learned about the truly ancient motivations that have funded the American journey, you will never look at the United States in the same way again.

      At the forefront of the whole story is the Goddess, who has been worshipped by humanity since at least the time of the Stone Age hunters. A mere millennium and a half ago, after maybe a hundred thousand years of adoration, an effort was made to extinguish the Great Goddess from the Abrahamic faiths, but it was an attempt doomed to failure. In the United States at least she is seen everywhere. Her ancient festivals have been made synonymous with the celebrations of the Republic so they will never be forgotten, and they are spelled out on a massive scale in the capital during the passing year in sun and shadow. Nearby, the remains of the Goddess’s most recent earthly representation, Mary Magdalene, rest in a secret chamber in the most prominent place in the entire United States. The Goddess is to be seen in gigantic form, looking out over New York Harbor and on top of the Washington, D.C., Capitol, and though very few people realize the fact, her enduring symbol is written large on the ground of every village, town, and city of the United States—we guarantee it!

      The fact that almost nobody realizes any of this only goes to prove that for so much of our lives we walk around with our eyes tightly closed.

      Prepare to be very, very surprised!

    

  
    
      
        Part One
      

      
        FREEMASONS, GODDESSES,
AND GRANGE HALLS

      

    

  
    
      1

      THE PATRONS OF HUSBANDRY

      On the north side of the National Mall in Washington, D.C., close to Fourth and Madison, if a visitor looks carefully down on the grass he or she will see a wholly unremarkable stone slab that carries a weathered, green copper plate. This tiny monument may be just about the smallest example anywhere in Washington, D.C., and the truth is that in the early gloom of a very rainy spring evening it took us quite awhile to find it.

      All the same, we were delighted to see and photograph what is said to be the only private monument of any sort on the National Mall, because it already represented something truly important to us. Here is what is written on the plaque:

      Near this site the National Grange of the Patrons of Husbandry was organized on December 4, 1867, in the office of the Superintendent of the Propagating Gardens Department of Agriculture. The founders of the Grange were: Oliver H. Kelley, John Trimble, Francis McDowell, William Saunders, John H. Thomson, William M. Ireland, Aaron B. Grosh—assisted by Caroline A. Hall. This tablet erected by the National Grange, 1951.
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      Fig. 1.1. This marker stone commemorating the founding of the
National Grange of the Patrons of Husbandry in 1867,
located on the National Mall in Washington, D.C.,
is the Mall’s only private monument.

      In truth the National Grange of the Patrons of Husbandry is represented in a grander way in Washington, D.C., than by this fairly insignificant marker. Just over a mile away to the northwest, close to the White House and Lafayette Square, is the Washington, D.C., headquarters of the Grange. Standing in a prestigious part of the city, the headquarters of the Grange is significant if not exactly startling. However, neither the little monument nor the Grange headquarters reflects the true significance of an organization that had a profound effect on the development of the United States.
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      Fig. 1.2. Headquarters of the National Grange in Washington, D.C.,
located just northwest of Lafayette Square

      If the opinions of some of the Founding Fathers of the United States had been followed to the letter, the country would never have developed into the unparalleled superpower it is today. Thomas Jefferson in particular, third president of a free United States and an author of the Declaration of Independence, wanted to see his country become an agricultural idyll. His wish was for a nation of small farms, all participating in North American self-sufficiency. To a great extent, in the early years he got his way. By the time of the Civil War, which began in 1861, the vast majority of farms in the United States were small-scale operations. In many areas life was tough, and by far the majority of settlers who tilled the soil lived a hand-to-mouth existence.

      Most jobs on the farm were performed by manpower, with only the aid of a few animals for plowing and transport. Even though farming technology did exist it was prohibitively expensive and equally costly to get to remote areas. Any profits made by subsistence farmers were barely enough to feed and clothe a family; weather conditions were often a problem, and transport of any surplus was not only extremely expensive but also too long for perishable crops to survive.

      What should have given a boost to small-scale farmers in previously remote places was the arrival of the railroads. Trains were starting to push their way into the heart of the continent as early as the 1830s, but from the outset most of them represented a local monopoly for the railroad owners. These were men who had made huge financial investments, and they were not about to see their profits diminish in order to be a charitable institution for the sake of small-scale farmers. In short, the farmers were robbed blind by the railroad companies in all manner of ways, so that rather than benefiting from the availability of transport to get technology in and produce out, most subsistence farmers found the presence of the railroads more likely to bankrupt them than to support their efforts.

      The situation was always particularly bad in the South, but it was made much worse by the Civil War. Even rich plantation owners with vast acres of land and many slaves were brought down by the blockades, the lack of labor, and the constant fighting on so many fronts that accompanied the years between 1861 and 1865. For the subsistence farmer it was even worse. He had few savings to tide him over during these dreadful years and often lost his sons to military service. Even if he had produce to sell, the local populace gradually became poorer as the war progressed, and few people were better off than he was.

      The result was destitution on a massive scale all over the South and the West. In any age, to any nation, civil war is a truly terrible event, but the American Civil War was one of the bloodiest conflicts that had ever taken place up to that time. The Confederacy suffered about 250,000 deaths, more of whom died from hunger and disease than from enemy action. Together with the mutilated, this meant that more than 25 percent of those fighting for the Confederacy would never again work to support their families and their communities. The cost to the North was even greater, but the Union states did at least have the manpower, the money, and the infrastructure to absorb their losses more successfully.

      Once the war was over the federal government worked hard to get the nation back on its feet, but this wasn’t easy for many reasons. Not the least of these reasons was the deep resentment and distrust for the federal government felt by those who had fought for Southern independence and who had lost everything as a result. Since much of the wealth of the South had come from farming rather than industry, something had to be done to get things moving again.

      At the same time, even farmers from the Union states were not necessarily prospering. They too were at the mercy of the weather and the railroad monopolies; they also struggled to farm what was often inferior soil, using methods little different from those used by their medieval forebears in Europe. By their very nature, small-scale farmers across the whole of the United States were independent-minded men who believed in self-help and stoicism. However, there were a few farsighted types who knew that if farmers in the United States were ever to get a fair deal and to secure enough income to gain better education and move forward technologically, they would have to come together and gain economic strength by sheer force of numbers. One such man was Oliver Kelley.

      Oliver Kelley was born in Boston, Massachusetts, in 1826. He was the son of a tailor by the name of William Kelley. Oliver clearly had some education and from the outset showed no inclination to follow his father’s trade. By the time he was twenty-one Kelley was in Chicago and already a newspaper reporter. Writing would be important to Oliver for his entire life. Clearly he also had a restless streak, because he traveled from Chicago to Peoria and then on to Burlington, Iowa. In 1849, Oliver married his wife, Lucy, and two months later they set off to the virgin territory of Minnesota, settling for a while in the then tiny settlement of St. Paul.
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      Fig. 1.3. The restored working 1860s farm of
Oliver Kelley, Grange founder, near Elk River, Minnesota.
Photo courtesy of Scott F. Wolter

      In one of those strange coincidences, which seems to attend the 
efforts of historical researchers, Janet reports that the farm Oliver and Lucy 
created by the Mississippi in then Itasca, near Elk River, was only a stoneâ€™s 
throw from where she and Scott live. Moreover, she already knew that Oliver 
Kelleyâ€™s farmâ€"instead of eventually becoming prime real estate or being 
incorporated into some massive, modern factory farmâ€"still existed more or less 
in its original state. It is now a working 1860s farm designated a National 
Historic Landmark and run by the Minnesota Historical Society.
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      Throughout much of his life Oliver Kelley was not always a very successful entrepreneur. He originally staked a claim on the Itasca land because there were rumors that the district would become the new state capital. As a result, he estimated that he would make a healthy profit if he already owned land in the vicinity. The plan never happened, but Oliver was an optimistic man who always showed a talent for making the best of any situation. When it became obvious his land would never be worth a fortune, the tailor’s son turned himself into a farmer.

      Kelley became what was known at the time as a “book farmer.”*2 He didn’t have generations of experience to call on, so he studied the subject of farming in detail. Throughout his years as a farmer he always sought to innovate and to use what resources he had in the best and most modern way possible. Sometimes his plans worked; often they did not, but he remained undeterred throughout.

      One thing Kelley did learn very quickly was that small-scale farmers were at the mercy of just about everyone else in the growing nation. They did not have the clout of the emerging corporations—especially the railroad companies—and they never seemed to be able to raise enough capital to modernize their farms to an extent that would allow them to make decent profits. In Oliver Kelley’s mind there was only one alternative: farmers had to group together in order to have more political and economic influence. In this respect he was the right man in the right place. He had been brought up in New England where labor was already beginning to organize itself. This had been a tortuous process, but it was much easier in the industrializing states where many workers lived and worked in close proximity. Kelley must have seen what was taking place in the industrial East and considered the same collective efforts could also apply to farming.

      By 1858 the farmers of Minnesota were doing better than average, and many of them did have produce to spare, but what could they do with it? Distribution systems were improving dramatically, but the transport companies, in particular the railroads, were charging farmers so much that the profits that might have been made were lost before the produce reached its ultimate market.

      In an attempt to assist himself and his fellow farmers, in 1852 Oliver Kelley instigated the Benton County Agricultural Society, and it was in the education, joint enterprise, and collective voice of this organization that the seeds of the later National Grange developed.

      Kelley always kept detailed records and wrote for the Agricultural Society and for newspapers. In truth, he made a lot of noise—so much so that his voice was ultimately heard as far away as the nation’s capital. Kelley spoke out personally and in his many columns against merchant speculators, restrictive practices of all kinds, and in particular against the railroad owners. His life in the following years encountered many twists and turns as, in addition to his farming, he became a real estate agent, sometimes called himself a notary or a lawyer, and found himself on the brink of ruin several times. Through it all he formed or encouraged farmers’ unions and agricultural associations until at last, by 1864, he was offered a job as a clerk for the United States Bureau of Agriculture. It was at this time that he moved with his family to the capital.

      By 1864 the Civil War was beginning to draw to its close. It was no longer a case as to whether the Union would win but merely when. Kelley was doubtless building up contacts and influence during 1864, but he rose to prominence after the assassination of President Abraham Lincoln, which took place only a few days after the Confederate forces surrendered in April 1865. Kelley’s greater prominence and influence at this time was due to two factors. Andrew Johnson, Lincoln’s vice president, who was sworn in as president on the day Lincoln died, had his own origins in a tiny log cabin in North Carolina. And, like Oliver Kelley, the new president was a Freemason.

      It is impossible to say whether the president approached Kelley or if Kelley knocked on the door of the White House. What is certain is that President Johnson thought Oliver Kelley was just the man he needed to help him get farming moving again in the South. This was possible for Kelley, partly because he was a farmer himself, but mostly because he was a Freemason. Federal government representatives were not very welcome in the Confederate heartland just after the Civil War and could not be expected to achieve the degree of cooperation necessary to kick-start the economy of the South. However, Freemasonry was popular in the Confederate states, and to all brothers of the Craft it represented an allegiance that stood above any political, economic, or regional boundary.

      At the president’s request Oliver Kelley began to undertake a series of extended journeys to the Southern states. There he visited Masonic lodges and developed the trust of men who would have barely spoken to him had he arrived as a representative of the Department of Agriculture. Reading between the lines, it is obvious that he came to the conclusion that the embittered Southerners would never be persuaded to throw in their lot with Washington—but they might be convinced to help themselves by cooperating with other farmers across the United States.

      Kelley’s experience with the Benton County Agricultural Society and other similar organizations he had instigated now came into its own. However, just as surely as his own farming enterprises had been dogged by a lack of available capital, so his efforts at bringing farmers together had always been restricted by an absence of funds. Now the situation was very different. He had the backing of the president, as well as something he had often lacked: like-minded people who enjoyed his own level of intelligence and who could lift some of the immense burden from his shoulders.

      In the end it wasn’t Oliver Kelley who created the National Grange, no matter what popular history might say. It was an able and strong committee composed of individuals whose various skills and specialties could be brought together to a common end. The members of this committee were Kelley himself, John Trimble, Francis McDowell, William Saunders, John H. Thomson, William M. Ireland, Aaron B. Grosh, and the one woman on the committee to whom much of the credit for the ultimate success of the Grange must be given, Caroline A. Hall.
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      Fig. 1.4. Monument to Grange founder Oliver H. Kelley and his farm near
present-day Elk River, Minnesota (then Itasca, Minnesota), on the Mississippi
River. The site is now a working 1860s-era farm owned and operated by the
Minnesota Historical Society and is designated a National Historic Landmark.
Photo courtesy of Scott F. Wolter

      Plans were ready by December 1867, and the National Grange of the Patrons of Husbandry was created with its headquarters in an office in Washington, D.C., close to the Mall. The whole structure had been very carefully designed, and its working practices were virtually synonymous with the structure and procedures of Freemasonry.

      Using Masonic principles and even its practices was a masterstroke. It was important from the start that the Grange should offer its members a sense of exclusivity. Theirs was an independent and even a secret society, which shielded them from any consideration that they were being manipulated by the federal authorities or indeed any other organization beyond their own control. From the word go the Grange was planned to be scrupulously democratic in the way it functioned. It was, without any pun intended, designed to be a “grass roots” organization.

      The Grange was and remains probably the most astonishing departure in terms of a popular organization with self-help intentions that we have encountered in the modern world. At least four of the founders of the Grange were practicing Freemasons, and one of them, Francis McDowell, may have been more responsible than the others for the extraordinary way the meetings of the Grange were organized.

      McDowell was a very successful banker and had traveled extensively. During his journeys in Europe he had shown an interest in Freemasonry and its offshoots; while in Paris, France, he had been initiated into a little-known religion called the Eleusinian Mysteries by its supposed high priest, the Duke of Ascoli.

      Freemasonry in France was developing rapidly in the nineteenth century, though it had already enjoyed significant popularity before and during the French Revolution, which took place between 1787 and 1789. Beyond the original three degrees, which made a new member into what is referred to as a Master Mason, many side degrees and quasi-Masonic groups had developed in Paris and beyond. Influential and charismatic characters such as Antoine Court de Gébelin (1719–1784) had introduced ancient Egyptian elements and had helped to create the Nine Sisters Lodge in Paris, of which the American Founding Father Benjamin Franklin became Master of the Lodge in 1779.

      As for the Eleusinian Mysteries, as a Masonic institution little is known about it. According to the information the Duke of Ascoli offered to Francis McDowell, it had come from southern Italy, where the town of Ascoli is situated.

      In the ancient world the Eleusinian Mysteries were extremely well known. They took place annually in the small settlement of Eleusis, not far from Athens in Greece, and were dedicated to the extremely popular goddess Demeter, who had a special significance in terms of vegetation and who was also closely associated with death and rebirth. Both men and women could be initiated into the Mysteries of Demeter, and even slaves were not precluded. For more than 1,500 years the rites were practiced, with sometimes thousands of people taking the route from Athens to Eleusis in the third week of September.

      Once arriving, the initiates underwent a complex ceremony about which little is known. Aspirants were warned that to divulge even the smallest part of the Mystery they undertook meant certain death. Judging by the comments of some very elevated individuals from antiquity, whatever did take place was extremely impressive and emotionally charged. All that is known for sure is that after a ritual meal and drink, initiates took part in a drama related to death and rebirth that was so convincing it changed the lives of countless thousands forever.

      The Mysteries of Demeter were finally stamped out in 370 CE, thanks to the growing influence of the Christian Church. However, the Duke of Ascoli told Francis McDowell that the Mysteries had not ceased. Rather, he suggested, their celebration had been transferred secretly to southern Italy, where goddess worship—both in the form of Demeter and also her Egyptian counterpart, Isis—had always been strong. There, close to Ascoli, the yearly celebrations had continued in secret for twelve centuries or more and had later been brought to Paris by the duke, who claimed he was the most recent High Priest of the Mysteries.

      There is no doubt that McDowell believed the Italian duke, and he was thrilled to be initiated into what was termed “the degree of Demeter.” He was given documents and an ancient and very beautiful hat to bring back to the United States when he left Paris, and his return coincided with the final plans for the creation of the Grange of the Order of Patrons of Husbandry. He was cordially received by the other members of the committee who also showed every sign of believing that both the duke and the surviving rites of Demeter were genuine. McDowell’s influence and his encounter in Paris would have a profound bearing on the rituals and ceremony of the Grange, and in particular its 7th degree (which was that of Demeter). He became the first High Priest of Demeter in the organization. But before we begin to learn what took place at Grange meetings it would be sensible to look at how the Grange was organized, and to see if it had any similarities with those other “Grangers”: the Cistercians.
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      Fig. 1.5. Copy of a bas-relief depiction of
Demeter, Persephone, and Dionysus
Photo courtesy of Scott F. Wolter
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      Fig. 1.6. An early poster relating to the Grange of Patrons of Husbandry
Photo courtesy of Scott F. Wolter

      
        HOW THE GRANGE IS ORGANIZED

        It was initially stated that anyone who was old enough to manage a plow and who came from a farming background was eligible to join the Grange, whether they were male or female.

        Each farming community was encouraged to set up a local chapter of the Grange, known as a Subordinate branch. This might begin at any convenient location, though in reality Subordinate branches usually created their own halls—invariably simple wooden structures—which quite often came to serve as village halls for all manner of local functions. This is the place where the first four degrees of the Grange are conferred. Officers of the Subordinate branch were and are elected by all members in a free vote. Whoever is chosen as Master is eligible to pass to the regional level, which is known as Pomona.

        Pomona level takes place at a district or county gathering where Subordinate branches come together. Once again, officers are elected by vote, and it is within Pomona that the 5th degree of initiation is conferred to new Pomona representatives. The presiding officer of the Pomona level represents all of the district’s Subordinate branches at State level.

        The State-level procedure is identical in that those present choose their own officers by vote. Those attending State level are initiated into the 6th degree of the Grange: they represent all the Pomona branches in their state, and the elected leaders of the State level travel to Washington, D.C., to become part of the National level.

        Masters of State branches gather in Washington, D.C., where officers of the National Grange are chosen by free vote. Here, the 7th and final degree of the Grange is conferred. Each member present represents her state, together with all its Pomona-level and Subordinate-level branches. What this means is that every single member of the Grange has an equal voice in the way the entire organization is run. Any member can climb the ladder to National level if they are sufficiently interested and committed, and all are genuine representatives of their peers. It was this structure that made us view the Grange as being virtually identical in principle to something far older and at least at first sight quite different.

      

      
        THE CISTERCIAN ORDER

        According to most historians, like many reformed monastic institutions the order of the Cistercians grew out of a desire in the early twelfth century for monks following the Benedictine rule to get back to the nuts and bolts of the monastic life as it had been espoused by St. Benedict of Nursia in the sixth century. These reformers, mostly in France, believed that many Benedictine monasteries had become too prosperous and that those running the very rich abbeys had forgotten the values that their calling was meant to represent.

        We will have much more to say about the Cistercians, and especially its most famous leader, St. Bernard of Clairvaux, but for the moment we want to restrict ourselves to a description of the way the Cistercian “empire” was run.

        All Cistercian monasteries (often referred to as “houses”) were managed in the same way. The first Cistercian monastery was established at Cîteaux in Burgundy, France, in 1098, where the various mechanisms by which Cistercianism functioned were quickly adopted. All Cistercian monasteries were comprised of two types of monk. The ordained monks, known as choir monks, lived and worked in the monastery and its immediate environs. They were not allowed to journey from the monastery except under very specific circumstances. The second tier of monks consisted of lay brothers. The lay brothers were not ordained priests, though they did take vows when entering the order. Their function was to work for the abbey, and most lay brothers were drawn from the laboring classes—people who were unlikely to be educated but who sought a monastic life.

        Unlike the choir monks, the lay brothers were allowed to live and work away from the monastery to which they belonged. They had been specifically trained to run the outlying granges that belonged to each monastery, together with workshops, brew houses, or whatever was necessary to the successful running of the house.

        Although Cistercianism was built upon a form of grass-roots democracy, this did not include the lay brothers. It was probably thought that, though they were valuable to the order, the lay brothers were not sufficiently worldly wise or spiritually trained to take significant decisions that would have a bearing on the Cistercian order as a whole (though particularly bright and committed lay brothers could and did become choir monks).

        Choir monks met each day in a form of meeting known as “chapter.” All decisions relating to the officers of the monastery and regarding its general running were discussed and voted on at chapter. Each choir monk had an equal vote.

      

      
        MOTHER AND DAUGHTER HOUSES

        When Cîteaux became successful and prosperous enough to have more monks than it needed, groups of choir monks set out to create new monasteries in other locations. Each of these in turn became a daughter house of Cîteaux. In time many of the original daughter houses also became successful and sent out brothers to create second-tier daughter houses. In this way the Cistercian order grew rapidly, eventually possessing hundreds of monasteries, many of which were exceptionally successful and wealthy.

        The procedure for running the Cistercian organization was extremely simple but very effective. Each monastery had an abbot, a prior, and other officers. These were chosen from among the choir monks at chapter. If the abbot or any of the other monks holding positions of responsibility were considered to be failing in their duties they could also be removed by way of chapter and therefore the democratic votes of their peers.

        Abbots of mother houses were expected to visit their monastery’s daughter houses on a regular basis and abbots of daughter houses had to attend gatherings at their mother house, some of which had many daughter monasteries. All abbots of mother houses were expected to attend a gathering every year at Cîteaux, unless extreme distance, illness, war, or some other eventuality prevented them from doing so.

        What this effectively meant was that genuinely elected representatives of choir monks ran the institution at every level. Even the abbot of Cîteaux, the Cistercian headquarters and mother abbey of the whole order, could be removed by a chapter of his fellow abbots if it was felt he was not doing his job properly. Only the lay brothers were excluded from this democratic process for the reasons mentioned above.

      

      
        THE ECONOMIC BENEFITS

        The creation of the Cistercian order was a masterstroke, and the success of the organization outstripped that of any other Christian monastic institution that ever existed, and yet its principles could not have been simpler.

        When a group of usually twelve monks set out to found a new monastery they looked around a particular district for tracts of marginal land that were of no real use to their owners. Using a little spiritual blackmail, they encouraged the landowners to donate such land to the order. In most cases the owners were glad to do so, because they lived in an age when it was generally believed that to give to the church afforded one a better chance of one day getting into heaven.

        The Cistercians were excellent farmers, practicing the latest techniques available in their day. Invariably with the use of large flocks of sheep the monks would gradually turn the marginal land into good pasture or land that would bear crops. Sheep can survive on just about any sort of land and could be guaranteed to clear it of weeds and to fertilize it with their dung—as well as provide an annual cash crop in the form of wool.

        Land between a monastery and its outlying granges was eventually procured in one way or another, resulting in sometimes massive holdings. Nearly all the wool and a
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