
		
			
				[image: Cover for Jesus and the Dead Sea Scrolls]
			

		

	
		
		
			
			
				
					[image: Book Title, Jesus and the Dead Sea Scrolls, Subtitle, Revealing the Jewish Roots of Christianity, Author, John Bergsma, Imprint, Image]
				

			

		

	
		
		
			
			Copyright © 2019 by John Bergsma

			All rights reserved.

			Published in the United States by Image, an imprint of Random House, a division of Penguin Random House LLC, New York.

			crownpublishing.com

			IMAGE is a registered trademark and the “I” colophon is a trademark of Penguin Random House LLC.

			Library of Congress Cataloging-in-Publication data is available upon request.

			ISBN 9781984823120

			Ebook ISBN 9781984823137

			Book design by Virginia Norey, adapted for ebook

			Cover design: Sarah Horgan

			Cover images: (painting) Louis Licherie de Beurie, The Holy Family (Musée des beaux-arts Thomas Henry, Cherbourg/Bridgeman Images); (paper texture) sozon/Shutterstock

			v5.4

			ep

		

	
		
			Contents

			
				Cover

				Title Page

				Copyright

				Introduction

			

			
				Part One: Introducing the Dead Sea Scrolls

				
					Chapter 1: The Archeological Find of the Twentieth Century

				

				
					Chapter 2: Waiting for the Messiah

				

			

			
				Part Two: Baptism and the Scrolls

				
					Chapter 3: The Scrolls, John the Baptist, and Baptism

				

				
					Chapter 4: The Scrolls, John the Apostle, and Baptism

				

				
					Chapter 5: Baptism Today

				

			

			
				Part Three: The Eucharist and the Scrolls

				
					Chapter 6: Did Qumran Have a “Eucharist”?

				

				
					Chapter 7: When Was the Last Supper?

				

				
					Chapter 8: Putting It All Together: Reading the Last Supper in Light of the Scrolls

				

			

			
				Part Four: Matrimony, Celibacy, and the Scrolls

				
					Chapter 9: Celibacy in the Scrolls

				

				
					Chapter 10: Marriage in the Scrolls

				

			

			
				Part Five: Holy Orders and the Scrolls

				
					Chapter 11: Priesthood and the Scrolls

				

				
					Chapter 12: Priesthood in the Gospels

				

				
					Chapter 13: Priesthood in the Early Church

				

			

			
				Part Six: The Church and the Scrolls

				
					Chapter 14: Did St. Paul Write Anything About the Church?

				

				
					Chapter 15: The Scrolls, the Reformation, and Church Unity

				

				
					Chapter 16: The Essenes and the Early Church: What Is the Relationship?

				

			

			
				Dedication

				Acknowledgments

				Notes

				About the Author

			

		

	
		
		
			
			Introduction

			About two thousand years ago, a holy man arose among the Jews of Palestine. He gathered around himself disciples and founded a community based on what he called the “new covenant” between God and Israel. Entrance to this community was through a ritual of water washing in which the Holy Spirit forgave one’s sins. After the death of the founder, the community continued to celebrate a daily meal of bread and wine, as they awaited the return of the Son of David and the coming of the kingdom of God.

			The story sounds familiar, but we are not talking about Jesus and the Church. The holy man we are discussing is a mysterious figure known as the “Teacher of Righteousness,” and the community he founded made its home at a place called Qumran on the northwest shore of the Dead Sea. Thousands of years later, in the caves around Qumran, we would discover the remains of their library, which we call the “Dead Sea Scrolls.”

			How could two such similar communities arise at about the same time in the land of Israel? And what is the relationship between the two? Did one come from the other? Did Jesus imitate the men at Qumran, and is Christianity a “copycat” phenomenon? Those are some of the questions we hope to address in this book.

			
			One of the most interesting aspects of the Dead Sea Scrolls for modern readers is the light they shed on the time period of Jesus and the early growth of the Church. The Scrolls are the only Jewish documents we possess that were physically copied during the lifetime of Jesus or even earlier. They provide an amazing window into the thoughts and practices of a very devout Jewish religious community that was flourishing at the same time John the Baptist, Jesus, Paul, and the other apostles were active in Israel and the early Church was growing.

			My purpose in this book is to use the Scrolls to give us a window into the thought and practice of the Judaism of Jesus’ day. After nearly twenty years of studying and teaching about the Scrolls, I’ve become convinced that they illuminate many passages of the New Testament that are otherwise confusing or hard to understand. They also help us to see how many of the beliefs, teachings, and practices of early Christianity are much more firmly rooted in Judaism and the Old Testament than we have generally recognized. This material needs to be better known by both believers and unbelievers alike, because it can debunk a great deal of misinformation about the nature of this remarkable movement in human history we call “Christianity” or “the Church.”

			One piece of misinformation that the Scrolls debunk is the idea that large parts of the Gospels must have been invented by second- and third-generation Christians and then written back into the life of Jesus. While few practicing Christians believe this, it is a view often found among scholars. For example, scholars used to date the entire Gospel of John around A.D. 160, because they did not believe its language or its picture of Jesus could have been composed by a Jew of Jesus’ own lifetime.1 But since the discovery of the Scrolls, many began to realize that the Gospel of John, out of all the New Testament books, has the most similarities in language and concepts with these pre-Christian Jewish documents from the Dead Sea!2 For this and other reasons, it’s now widely agreed that, at the very least, the Gospel of John was written by a Jew who lived in the land of Israel close to the lifetime of Jesus.3 The Scrolls help us to see the same thing about many other books, stories, and teachings of the New Testament. They enable us to look through Jewish eyes at the New Testament documents and the early Church, recognizing them as thoroughly embedded in the religious world of first-century Israel.

			
			Since the purpose of this book is to help modern Christians (and other interested persons) understand the light the Scrolls shed on the origins of the Christian faith, I begin with a general overview of the discovery and contents of the Scrolls, and then organize the rest of the book around the central practices of Christianity. The early Christians called these practices “the mysteries” (Greek mysteria), a term later translated into Latin as sacramenta, giving us the word “sacraments.” The various modern Christian denominations number and order the sacraments differently, but I have structured this book around four commonly recognized ones: Baptism, Eucharist, Matrimony, and Holy Orders. In each part of the book, the goal will be to use the Scrolls to help us better understand ancient Judaism, the New Testament, and the origins of these Christian practices. Finally, since the Church itself has been called a “mystery” and even “the universal sacrament of salvation,” the last part of the book allows the Scrolls to shed light on the Church itself as a sacred society offering salvation to its members.4

			Ultimately, this exploration is not merely an exercise in intellectual curiosity for me. Any way one looks at it, Christianity is an amazing human phenomenon. Over 2 billion people—about one in every three on the globe—claims some kind of relationship with a two-thousand-year-old Jewish teacher from Nazareth named Jesus. All these people have inherited from Jesus certain common practices, like sacred washing in water (Baptism) and a ritual meal of bread and wine (Eucharist). But there is a remarkable diversity in the understanding of what these practices mean. I myself am something of an American Christian “mutt,” having worshipped in a wide variety of churches in my upbringing. In some churches I belonged to, Baptism was an optional, symbolic profession of one’s faith in Jesus performed by adults. In other churches, Baptism was an infusion of the Holy Spirit absolutely necessary for salvation, and therefore performed even on infants. I have been in churches where communion was a quarterly ceremony in which Wonder bread and grape juice were consumed to remember Jesus, and in churches where the holy sacrifice of Calvary under the appearance of bread and wine was the central act of every worship service. Most Christians have a sense that this disagreement over the meaning of even these basic practices of our faith is at best unfortunate and at worst tragic. The Scrolls are not going to solve those differences, but they will help us better understand how Jesus, the Apostles, and the first generation of Jewish Christians understood their faith and its rituals. My hope is that this may become a place of common ground, or at least a common starting point, for contemporary Christians to move toward unity in their faith and practice.
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		CHAPTER 1

		The Archeological Find of the Twentieth Century

		For good reason, the discovery of the Dead Sea Scrolls has been called “the greatest archeological find of the twentieth century.”1 It began in the winter of 1946–47, when Bedouin shepherds were searching for hidden treasure in a cave on the northwest shore of the Dead Sea.2 They were hoping to find gold, and were disappointed with the three old scrolls they found in a jar. They couldn’t realize, of course, that one of the scrolls they found was a complete and nearly pristine copy of the Book of Isaiah in Hebrew, dating to around 125 B.C., or about a thousand years older than any complete biblical book in Hebrew previously known to scholars! Far more valuable than gold, the scrolls the Bedouin discovered would eventually prompt the State of Israel to spend tens of millions of dollars building a bunker-like museum to house them in a carefully climate-controlled environment. The Bedouin ended up selling the first several scrolls they found to an antiquities trader for twenty-four British pounds (about a hundred dollars at the time), but when these ancient writings came to the attention of professional scholars, the true value of the find quickly became apparent, and the rush was on to search the northwest coast of the Dead Sea for additional scrolls. In the years 1949 to 1956, dozens of exploratory missions by both native Bedouin and Western scholars located a total of eleven scroll-bearing caves in the limestone cliffs surrounding the ruins of an ancient dwelling called Qumran. Years of archeological excavations at Qumran revealed a complex of buildings inhabited by a religious community of men in the last centuries B.C. and first century A.D.—in other words, in the centuries just before and during the life of Jesus. The scrolls in the caves were the remains of their library, which once consisted of about a thousand handwritten manuscripts on parchment (leather) and papyrus (reed paper). About a quarter of these documents were copies of books found in the Bibles of modern Jews and Christian Old Testaments, like Genesis, Exodus, Isaiah, and the Psalms. But three-quarters of the scrolls were nonbiblical religious writings composed or treasured by the community of Jews that lived at Qumran. It didn’t take scholars long to identify this community with one of the three sects that dominated first-century Jewish culture according to our ancient classical (Greek and Latin) sources. Two of these sects, the Sadducees and the Pharisees, are well known even to modern readers because they appear frequently in the Gospels and other New Testament writings. However, it was to the third and least-known of the sects, the Essenes (ESS-seenz), that the Qumran community belonged. Although Essene characters can be found in the Gospels, they are never called by that name, and the group was largely forgotten by Jewish and Christian culture until the discovery of the Scrolls brought them into public consciousness once more.

		
		One of the most important sources on the Essenes is the Roman military commander and geographer Pliny the Elder (A.D. 23–79), who attempted to describe the known world in an encyclopedic work he called Natural History. In the section of the work devoted to Israel, he describes Galilee and moves south down the Jordan River, eventually getting to the north end of the Dead Sea, about which he says this:

		On the west side of the Dead Sea, but out of range of the noxious exhalations of the coast, is the solitary tribe of the Essenes which is remarkable beyond all the other tribes of the whole world as it has no women and has renounced all sexual desire, has no money, and has only palm trees for company. Day by day the throng of refugees is recruited to an equal number by numerous accessions of persons tired of life and driven there by the waves of fortune to adopt their manners. Thus, through thousands of ages (incredible to relate) a race in which no one is born lives on forever—so prolific for their advantage is other men’s weariness of life!

			Lying below the Essenes was formerly the town of Engedi, second only to Jerusalem in the fertility of its land and in its groves of palm trees, but now like Jerusalem a heap of ashes.3

		

		Much has been written about this passage because it fits very well with the caves and buildings found at Qumran, which is located just where Pliny places his “tribe of the Essenes”: on the western shore of the Dead Sea, south of Jericho and north of Ein Gedi.4 The rest of the coast has been scoured by archeologists without turning up the remains of any settlement that could rival Qumran as the Essene city that Pliny describes. Pliny’s description of an all-male community also fits the archeology of the site, as the ancient cemetery adjacent to it consisted almost exclusively of individual graves with male skeletons, and almost no female-gendered artifacts were discovered within the buildings or caves.5

		Pliny is the only ancient author who describes an Essene settlement specifically on the shores of the Dead Sea, but other authors tell us much more about the Essenes in general. In fact, one such author, Flavius Josephus (A.D. 37–100), usually known simply as Josephus, is such an important source on the Essenes that it would be good to say a little bit about him before going further.

		
		Josephus was born Joseph son of Matthias around A.D. 37 in the region of Jerusalem. His father was a priest and his mother a descendant of the royal house of Israel. His family was part of the Jewish elite, and when war broke out between Rome and Judea in A.D. 66, he was appointed the military governor of Galilee. Josephus was an able commander but was eventually defeated and captured by Vespasian, the Roman general. After his capture, Josephus threw in his lot completely with the Roman victors, and later served as advisor and translator for Vespasian’s son Titus, who commanded the Roman armies during the fateful siege that ended in the destruction of Jerusalem in A.D. 70. When Vespasian later became Roman emperor, he heaped honors on Josephus and granted him a pension. Josephus took the name of the imperial family (Flavian), styling himself Flavius Josephus in Roman society. He lived out his days in Rome, writing two massive works, The Jewish War, an account of the disastrous revolt of the Jews from A.D. 66 to 70 and the events leading up to it, and The Antiquities of the Jews, a history of the Jewish people from creation to his own day, much of which is based on the Bible.

		Josephus gives not one but three lengthy descriptions of the Essenes in his works, as well as numerous incidental references.6 He classifies the Essenes along with the Pharisees and Sadducees as one of the three primary Jewish sects, or “philosophical schools,” on the analogy of classical philosophical schools like the Pythagoreans, Stoics, and Epicureans. The Sadducees consisted of the chief priests and other wealthy aristocrats who controlled the Temple and the capital city, Jerusalem. Focused on blessings in this life, they accepted only the five books of Moses (the Pentateuch) as Scripture, and rejected anything not explicit in them, like an afterlife, angels, or spirits.7 The Pharisees were a more scholarly movement that emphasized the study of Scripture and wanted all Jews to live by high standards of ritual purity. They accepted a larger group of sacred books similar to the modern Jewish Bible or Protestant Old Testament, and Josephus himself ended up identifying with them. Despite that, he seemed more fascinated with the Essenes, as he records far more information about them than about the other two sects.

		
		“Essene” probably derives from the Hebrew word ‘ôssîm, “doers,” meaning “doers of the law,” although other etymologies have been proposed.8 The Essenes accepted a larger number of inspired books than the Sadducees or Pharisees, including writings that are now considered apocryphal by Jews and most Christians, such as the Book of Jubilees and the various books that make up 1 Enoch. Like the Pharisees, they also accepted angels and demons, heaven and hell, judgment and resurrection, and the authority of oral tradition. But Josephus mentions other peculiarities of this group: They lived a life of poverty and held goods in common, rejecting private property and indulgence in physical pleasures. Most eschewed family life and lived in celibate male community, sharing a common table and living a common life. They devoted themselves to the study of Scripture, and especially to prophecy, having many prophets among them and being renowned for the accuracy of their predictions. They dressed in simple white garments and every day underwent a sacred bath followed by a common meal hosted by a priest who blessed the bread and wine.

		Fascinatingly, almost everything that Josephus says about the Essenes can be corroborated or at least correlated with passages from the Scrolls or the archeological remains of the buildings and caves at Qumran.9

		For example, Josephus describes the Essenes as practicing a daily ritual washing, and more ritual baths were found at Qumran than at any comparable site from the time period—enough to accommodate hundreds of men bathing in a short amount of time.

		Another example is Josephus’s description of the Essenes as consisting of basically two orders: one celibate and the other marrying:

		120. These Essenes reject pleasures as an evil, but esteem continence, and the conquest over our passions, to be virtue. They neglect wedlock, but choose out other persons’ children, while they are pliable, and fit for learning; and esteem them to be of their kindred, and form them according to their own manners.

			160. Moreover, there is another order of Essenes, who agree with the rest as to their way of living, and customs, and laws, but differ from them in the point of marriage, as thinking that by not marrying they cut off the principal part of the human life, which is the prospect of succession; nay rather, that if all men should be of the same opinion, the whole race of mankind would fail.10

		

		Strikingly, a central passage from one of the constitutional documents among the Dead Sea Scrolls (the so-called Damascus Document) reflects this very division into two orders:

		
			In short, for all who conduct their lives by these laws, in perfect holiness, according to all the instructions, God’s covenant stands firm to give them life for thousands of generations.

			But if they live in camps according to the rule of the land and marry women and beget children, then let them live in accordance with the Law, and by the ordinance of vows according to the rule of the Law. 11

		

		This fascinating passage describes two ways of life for those in the movement.12 First, there is the path of “perfect holiness” (Heb. tamîm qôdesh). The word “perfect” here (tamîm) has the sense of “complete” or “whole.” Such a lifestyle involved abstention from many things, including sexual intercourse, which—according to Mosaic Law—made one ritually unclean. Thus, one who engaged regularly in the marital act could not be “completely holy.” Therefore, the men of “perfect” or “complete holiness” rejected the married life, but the document assures them that, though they have no natural progeny, they will gain eternal life “for a thousand generations.”13

		
		On the other hand, those who married and lived in Essene communities scattered throughout Israel—described as “camps” in the “land”—were held to a lower standard of religious behavior. It was enough for them to “live in accordance with the Law”—which really meant in accordance with the Essene interpretation of the laws of Moses, which frequently differed from those of other sects.

		In the time of Jesus and the Apostles, there were Essene communities in all the significant towns and cities of Israel, including Jerusalem. We don’t know how many belonged to the marrying order and how many to the celibate, but the classical authors give the impression that the majority were single men living in community. All the evidence suggests that Qumran was such a community, where the men slept in the natural caves and used the buildings for work, prayer, meals, study, and the copying of sacred books. The large number of books they wrote, preserved, and collected represents an incredible expenditure of time and money in ancient society, and thus it is reasonable to suppose that Qumran served as a center of learning for the larger Essene movement. We now turn to a quick overview of some of the more important books in their impressive library.

		
			The Most Important Scrolls Found

			As mentioned in the previous section, the remains of what once were a thousand individual scrolls were found in the eleven caves at Qumran. A quarter were “biblical” scrolls, and the rest, with some exceptions, were writings of the sect itself. Scholars give a technical name to each scroll, usually consisting of the number of the cave in which it was found (e.g., “1Q” means “first Qumran cave”) followed by a name or acronym (for famous scrolls) or the number of its discovery (for most scrolls). Most of them are in such fragmentary condition that we can only make educated guesses about what they contained, but the following are ten of the best-preserved and most important scrolls in the collection:

			
			
				1. The Great Isaiah Scroll (1QIsaiaha, the first copy of Isaiah found in Cave 1). This complete copy of the Book of Isaiah in almost pristine condition is the longest, best-preserved, and among the oldest copies of any biblical book found at Qumran. Dating from c. 125 B.C., it is the most photographed of the Scrolls, since it still looks like a scroll, whereas the vast majority of the rest of the Scrolls consist of small scraps of inscribed leather pieced together by scholars. It contains the Hebrew text of the Book of Isaiah in a form similar to the traditional Jewish text (the “Masoretic Text”) still chanted in synagogues today.

				2. The Community Rule (1QSerek-ha-Yahad, or simply 1QS). This document is arguably the oldest example of the rule genre in Western civilization. A “rule” in this sense is the constitution of a religious order or sect, like the Rule of St. Benedict or the Rule of St. Francis. Buddhist monasticism also has rules. The Community Rule of Qumran regulated the common life of a community of Jewish men living in the buildings on the site. Their lives, like the lives of monks in other religions, consisted of a daily routine of prayer, work, study of Scriptures, worship, and the necessities of life, like eating and sleeping. In subsequent chapters, we will quote frequently from the Community Rule and discuss the life and beliefs of this monastic community in great detail.

				3. The Damascus Document (CD). This document was originally called the Covenant of Damascus, and is still typically abbreviated “CD” by scholars. It describes the history, aims, and some of the constitutional laws of the larger Essene movement to which the Qumran community belonged. Many of its terms and concepts are also found in the Community Rule. Several fragmentary copies of this text were found among the Scrolls. Western scholars recognized it immediately, because a more complete copy of it had already been discovered in the document storage room (genizah) of one of the oldest synagogues in Cairo, Egypt, in 1897.

				4. The War Scroll (1QM, for Milhamah, Hebrew for “battle” or “war”). This apocalyptic document describes the Qumran community’s view of what Christians call “Armageddon,” that is, the final battle of the forces of Good and Evil at the end of history. The Qumranites had it all planned out, to the very specifics of which tribes of Israel would lead the charge into battle on each day of the final war, the decoration of their banners, and the weapons they would use.

				5. The Temple Scroll (11QTemple). This scroll purports to be instructions from God to Moses concerning how to govern the Jerusalem Temple. The Qumranites did not agree with how the chief priests in Jerusalem were governing the Temple in their own day; they believed instead that the Messiah would give control of the Temple to the Essenes in the latter days. Thus, the Temple Scroll describes the rules they planned to implement when the Temple was under their control.

				6. 4QMMT, short for Miqsat Ma’asei Ha-Torah, meaning “Some of the Works of the Law.” This text is a letter from the men of Qumran to the Pharisees in Jerusalem concerning twenty or so different issues of ritual purity, including how to handle leather, dogs, corpses, liquids poured from one vessel to another, and similar matters. The Pharisees were too loose in their practice of the ritual laws of Moses, so the men of Qumran wrote to exhort them to greater diligence.

				7. The Pesharim, such as 1QpHab (Pesher Habbakuk), 4QpNah (Pesher Nahum), and 4QpPsa (Pesher Psalms). Pesher is Hebrew for “interpretation,” and the plural of Pesher is Pesharim. The Pesharim is the collection of commentaries on biblical books found among the Scrolls. Some of the best-known Pesharim are those on Nahum, Habakkuk, and the Psalms. These Pesharim interpret the prophetic books of the Bible as predicting key historic events in the life of the Qumran community, but use jargon understood only by community members. They speak of a “Teacher of Righteousness” who founded the community, and his conflict with hostile characters like the “Wicked Priest” and the “Man of Lies.” Scholars have used the Pesharim to try to reconstruct the history of the community based on these cryptic references to fulfilled prophecies, but the reconstructions are uncertain.

				8. The Psalms of Thanksgiving (1QHodayota or 1QHa is the most important copy). Better known to scholars by their Hebrew name Hodayot (“Thanksgivings”), these are extrabiblical psalms of praise composed probably by the founder (or one of the founders) of the community, perhaps the “Teacher of Righteousness” mentioned in the Pesharim. The author was aware of having a divine mission to serve and lead the true community of God’s people, almost like a messianic self-consciousness. Scholars have often been intrigued by the possible parallels to Jesus’ self-awareness of his messianic vocation.

				9. The Melchizedek Document (11QMelchizedek). One of the last scrolls discovered, 11QMelchizedek brings together various biblical texts and interprets them as predicting the return of the priest-king Melchizedek (Gen 14:18) at the end of time, when he would declare a Year of Jubilee for all the righteous. Based on the biblical Jubilee Year (Lev 25:10), which freed slaves and restored sold land to its original owner, the end-times Year of Jubilee proclaimed by Melchizedek would free the righteous from their debt of sin and from their slavery to the Devil.

				10. The Rule of the Congregation (1QSa, meaning “the first appendix to 1QS”). This is an end-times, or “eschatological,” document, describing how the entire nation of Israel would be governed and organized when the Messiah (or Messiahs) arrived. This is a short document, and there is only one copy extant, which was written as an appendix to the Community Rule from Cave 1. In essence, with the coming of the Messiah, the rules of the community would be adjusted and extended to cover the whole nation of Israel.

			

			We now have a brief but sufficient overview of the religious community that lived at Qumran, and the contents of the library they left us. The question remains to be answered, however, why they had withdrawn from society and chosen to live in this hostile and remote location.

			 

			
				The Dead Sea Scrolls, largely discovered between 1946 and 1956, are the remains of the library of a religious community of Jewish men that flourished on the northwest shore of the Dead Sea in the last centuries B.C. and first century A.D. This community belonged to the larger Essene movement, a branch or sect of ancient Judaism that strove for holiness through a demanding, ascetical lifestyle. The documents recovered among the Scrolls included books of the Bible, religious rules, apocalyptic literature, hymns, prophecies, and commentaries on Scripture.
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			CHAPTER 2

			Waiting for the Messiah

			The men of Qumran were living out in the desert waiting for the Messiah to show up. Isaiah 40:3 says, “A voice is crying out: ‘In the wilderness prepare the way of the Lord, make straight in the desert a highway for our God.’ ” The Qumranites took this literally. They took “the way of the Lord” and the “highway for our God” as references to the route the Messiah and his entourage would take when he processed up to the Holy City in the last days. From the perspective of Jerusalem, the spiritual center of Judaism, the “wilderness” and “desert” were directly east, consisting of the wasteland on the way down to the Dead Sea. Some biblical prophets had also predicted that the Lord would return to Jerusalem from the East when all things were restored.1 So the men of Qumran headed directly east from Jerusalem until they hit the Dead Sea, and there they set up camp to await the coming of the Messiah, along the route they expected him to take. Their sentiments were very similar to those of the American spiritual that says, “Oh, when the saints go marching in! I want to be in that number, when the saints go marching in!”

			The term “Messiah” comes from the Hebrew word mashiach, “someone anointed with oil,” from the verb mashach, “to anoint with oil.” The Greek equivalent is christos, from the verb chriô. The literal English translation of mashiach or christos would be “Anointed One.” In ancient Israel, religious or civil leaders were often anointed to mark the beginnings of their careers of leadership. Kings and priests were always anointed at the starts of their reigns, and sometimes prophets as well. Late in the history of Biblical Israel, when the kingdoms of Israel and Judah were in steep decline, prophets arose who promised that at some time in the future, an anointed leader would arise to restore the people to their former glory. In the few centuries before the birth of Jesus, it became common in Judaism to combine some or all of the various prophecies into one general expectation that a final Anointed One, a “Messiah,” would arise to restore Israel. Opinions varied as to whether this Messiah would primarily be a prophet, a priest, or a king—or fill multiple roles.2

			
			Some have argued that the Qumran community was itself founded by a Messiah figure. Their own writings refer frequently to a certain “Teacher of Righteousness” who organized them and established their doctrine. Many scholars think this Teacher was the high priest of the Jerusalem Temple who was forced out by the Maccabean king Jonathan Apphus. Jonathan illegitimately claimed the office of High Priest for himself in 152 B.C. The legitimate High Priest was then exiled and founded the community by the Dead Sea to preserve fidelity of faith and practice until God acted to restore the legitimate priesthood and kingship.3 Another theory is that the Teacher was the founder not just of Qumran but of the larger Essene movement of which Qumran was a part.

			It is also widely believed that this Teacher of Righteousness composed many of the unique thanksgiving psalms found among the Scrolls, especially the Thanksgiving Hymns document (Hodayot).4 These psalms reveal the intimate relationship the Teacher had with God, and his self-consciousness of having a unique, divinely given vocation to lead God’s people. Many have observed similarities between this Teacher and Jesus of Nazareth, as both were conscious of God’s unique call on their lives, and both founded communities by establishing a new covenant with representatives of the people of Israel. The scholar Michael O. Wise even published a book on the Teacher of Righteousness called The First Messiah.5

			
			However, for all the formal similarities between the Teacher and Jesus, it is not correct to characterize the Teacher as a “Messiah.” He never claimed that title, nor did the Qumranites apply it to him. The Teacher himself seemed to be waiting for the Messiah, and he taught the men of Qumran to do the same. For example, the Damascus Document warns about backsliders as follows:

			
				They shall not be reckoned among the council of the people, and their names shall not be written in their book from the day the Beloved Teacher dies until the Messiah from Aaron and from Israel appears. (CD 19:35–36)

			

			As this statement indicates, after the death of the Teacher, they were actually expecting two Messiahs, a priestly one from the line of Aaron and a royal one from the line of David. They termed these two messiahs “the Messiah of Aaron and the Messiah of Israel.” A section of the Community Rule instructs the Qumranites to stay faithful to their founding vision until these two Messiahs appear:

			
				They shall govern themselves using the original precepts by which the men of the Yahad began to be instructed, doing so until there come the Prophet and the Messiahs of Aaron and Israel. (1QS 9:10–11)

			

			Scholars call this expectation of two messiahs “diarchic messianism” (die-ARK-ick MESS-ee-ahn-izm). It’s probably based on several prophetic texts that affirm God’s faithfulness to the royal and priestly dynasties of Israel. For example, Jeremiah 33 insists that the House of Levi will never lack a man to function as priest before the LORD, and the House of David will never lack a man to serve as king. The implication of this promise is that God will one day restore both houses. Likewise, the prophet Zechariah famously sees a vision of two olive trees, which represent two “sons of oil” who stand by the LORD (Zech 4:14). These could easily be interpreted as two Messiahs, royal and priestly, to arise in the future.

			
			Diarchic messianism seems to have been the dominant expectation at Qumran. But at least one document appears to represent a “minority report,” an alternative messianic expectation focused on the return of the mysterious biblical figure Melchizedek, who was both a priest and a king (Gen 14:18–20). This document was found in Cave 11, and since the content focuses largely on Melchizedek, scholars call it “11QMelchizedek.”

			Although 11QMelchizedek is in fragmentary condition, we can read it well enough to realize that it is a prophecy that combines several biblical texts related to the Year of Jubilee and applies them to Melchizedek, who will return at the end of time.6

			The ancient Israelites celebrated the Year of Jubilee every forty-nine years by blowing a trumpet throughout the land, proclaiming the forgiveness of outstanding debts, the return of all family property sold for debt, and the release of all debt-slaves. Every Israelite was to return to his property, and have his property returned to him.

			Unfortunately, over the centuries, the Israelites observed the jubilee sporadically if at all. In time, the prophets saw it more as an end-times expectation than a living law.7 Isaiah foresaw an anointed “servant of the LORD” who would announce an end-times Jubilee Year:

			The Spirit of the Lord GOD is upon me, because the LORD has anointed me to bring good tidings to the afflicted; he has sent me to bind up the brokenhearted, to proclaim liberty to the captives, and the opening of the prison to those who are bound; to proclaim the year of the LORD’s favor. (Isa 61:1–2)

			

			Likewise, Daniel prophesied that a Messiah would arrive after a perfect set of ten jubilee cycles, bringing to an end the travails of Jerusalem. The angel Gabriel tells him:

			
				Seventy weeks of years are decreed concerning your people and your holy city, to finish the transgression, to put an end to sin, and to atone for iniquity, to bring in everlasting righteousness, to seal both vision and prophet, and to anoint a Holy of Holies.8 Know therefore and understand that from the going forth of the word to restore and build Jerusalem to the coming of Messiah, a prince,9 there shall be seven weeks and sixty-two weeks.10 It shall be built again with squares and moat, but in a troubled time. And after the sixty-two weeks, Messiah shall be cut off, and shall have nothing. (Dan 9:24–26 RSV alt., cf. LXX; emphasis mine)

			

			“Seventy weeks of years” are 490 years, or ten jubilee cycles of 49 years each.11 The English of Daniel 9:24–26 used here follows all the ancient translations of this passage, which describe the “Messiah, a prince” as coming “seven and sixty-two weeks” (that is, 69 weeks of years or 483 years) after the decree to rebuild Jerusalem. Read this way, the Messiah appears one “week of years” before the final culmination of the whole 490-year period. In other words, the Messiah shows up shortly before all things are fulfilled.

			The prophecy 11QMelchizedek combines both these passages of Isaiah and Daniel, as well as verses from Leviticus 25, the jubilee law, and connects them to the return of Melchizedek:

			
			 

			
				Reading Fragmentary Scrolls

				Most of the Scrolls are in fragmentary condition, with large pieces of text missing, or only small pieces of text still present. Sometimes, however, scholars are able to reconstruct, or at least make an educated guess at, the words that are missing. The standard practice is to place these reconstructed words inside brackets [ ], but in this ebook we render them in a bold font. The document 11QMelchizedek has many holes, but scholars have been able to fill in much of the missing text because of frequent biblical quotations and the repetition of characteristic phrases.

			

			 

			
				And concerning what Scripture says, “In this year of jubilee you shall return, every one of you, to your property” (Lev 25:13)…the interpretation is that it applies to the Last Days and concerns the captives, just as Isaiah said: “To proclaim the jubilee to the captives” (Isa 61:1)…and whose teachers have been hidden and kept secret, even from the inheritance of Melchizedek, for…and they are the inheritance of Melchizedek, who will return them to what is rightfully theirs. He will proclaim to them the jubilee, thereby releasing them from the debt of all their sins. This word will thus come in the first week of the jubilee period that follows nine jubilee periods. Then the “Day of Atonement” shall follow at the end of the tenth jubilee period, when he shall atone for all the Sons of Light and the people who are predestined to Melchizedek. (11QMelch 2:1–8)

			
We see how the ancient sage interprets the jubilee law (Lev 25:13) in light of Isaiah’s jubilee prophecy (Isa 61:1) and works in the chronology of Daniel’s ten jubilees. However, Melchizedek’s jubilee won’t be about money debt; it will release people from the “debt of all their sins.” Furthermore, they will be freed not just from earthly slavery but from bondage to the Devil, as the document explains later:

			
				Therefore Melchizedek will thoroughly prosecute the vengeance required by God’s statutes. In that day he will deliver them from the power of Belial, and from the power of all the spirits predestined to him. (11QMelch 2:13)

			

			The Essenes seemed to have a very high view of Melchizedek, because they interpreted passages of Isaiah speaking about God as applying to this ancient priest-king:

			
				It is written concerning him, “who says to Zion ‘Your God reigns’ ” (Isa 52:7). “Zion” is the congregation of all the sons of righteousness, who uphold the covenant and turn from walking in the way of the people. “Your God” is Melchizedek, who will deliver them from the power of Belial. Concerning what Scripture says, “Then you shall have the trumpet sounded loud in all the land of…” (Lev 25:9, modified). (11QMelch 2:23–25)

			

			Summing up, 11QMelchizedek presents an alternate view of the end-times, focused not on the twin Messiahs of Aaron and Israel but on a single priest-king figure, the almost-divine Melchizedek, who will proclaim a supernatural jubilee freeing God’s people from the debt of sin and slavery to Satan.

			We see parallels in the Gospels. For example, it is absolutely fascinating to read the first few chapters of Luke while keeping in mind the Essene expectations about the Messiah. In fact, the background of the Scrolls may illuminate some of the unique and unusual features of Luke. For example, Luke opens with the lineage and origins of John the Baptist, not Jesus, and the early chapters turn into a kind of double biography of Jesus and the Baptist. Luke alone of the Gospel writers lets us know of John’s priestly lineage through his father, Zechariah, who was a practicing priest in the Temple, and high enough in status and bloodline to be among those who were candidates to burn incense in the Holy Place, a noble duty (Luke 1:8–9). Why does Luke pay so much attention to the circumstances of John’s birth and his early life and ministry? There are many possible reasons, but when we read this Gospel with Essene eyes, John looks very much like the promised “Messiah of Aaron,” a priestly Messiah who “anoints a Holy of Holies,” namely Jesus himself, who is the replacement of the Temple. To Jesus, then, falls the role of the Messiah of Israel, and Luke includes Jesus’ Davidic genealogy (Luke 3:23–31; cf. 1:27, 32, 69; 2:4) to drive home the point. The Essenes also knew the royal Messiah had to be from David’s line:

			And the one who sits on the throne of David shall never be cut off, because the “ruler’s staff” (Gen 49:10) is the covenant of the kingdom, and the thousands of Israel are “the feet,” until the Righteous Messiah, the Branch of David, has come. For to him and to his seed the covenant of the kingdom of His people has been given
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