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      Introduction

      
      
      In September 2008, while living in London, I watched with interest as a drama unfolded
         in Parliament Square when well-known English actress-turned-activist Joanna Lumley
         launched a highly publicized campaign on behalf of Gurkhas, a military community originally
         from Nepal. Despite having descended from soldiers who had served in the British army
         for over two hundred years, large numbers of contemporary Gurkhas were being denied
         immigration opportunities by the UK. By May 2009, Lumley’s campaign gained the Gurkhas
         legal rights to settle in Great Britain. Her victory was a huge personal triumph because
         Lumley’s father had served for thirty years with the Sixth Gurkha Rifles. Termed “Daughter
         of Nepal” by grateful Gurkhas, Lumley and her successful campaign brought attention
         to the plight of aged Nepalese who had remained virtually invisible in British society
         for generations.[1]  This piece of historic legislation resonated with me coming, as it did, at the start
         of my field research. I aimed to study a similar community of immigrants from the
         Indian sub-continent: the Anglo-Indians. 
      

      
      Who Are The Anglo-Indians?

      
      According to S. Muthiah and Harry McLure, the term “Anglo-Indian” is often confused
         with that used until 1911 by the British in India to describe themselves: “Anglo-Celtics
         . . . who spent most of their lives in India.”[2]   It was in the 1911 census that the government of Lord Hardinge officially termed
         people of mixed blood (i.e., progeny born of European fathers and Indian mothers)
         and children born of their offspring (i.e., people of mixed-racial descent) as Anglo-Indians.
         This definition was further amplified in the Act of 1935 and later repeated in the
         1949 Constitution of India, Article 366 (2), which states that: 
      

      
      
         An Anglo-Indian means a person whose father or any other of whose male progenitors
            in the male line is or was of European descent but who is domiciled within the territories
            of India and is or was born within such territory of parents habitually resident therein
            and not established there for temporary purposes only.[3]  
         

         
      

      Muthiah calls such children of colonialism, “Euro-Indians” because they had paternal
         ties with Portuguese, Dutch and French colonials in India (prior to the arrival of
         the British) when they were known variously as Luso-Portuguese, Lusitanians, feringees and Eurasians. The subsequent arrival of the British created more mixed-racial progeny
         on the Indian sub-continent and led, eventually, to the use of the term “Anglo-Indians”
         to describe them. The “Anglo” part of this nomenclature eventually alluded not to
         Anglo-Saxon bloodlines but to the fact that English became the mother tongue of all
         Euro-Indians (regardless of the nationality of their paternal forebears). The India-based
         Anglo-Indian novelist I. Allan Sealy writes:
      

      
      
         . . . no matter what your racial make-up, if you grew up speaking English at home,
            dressing in a certain way, eating a certain sort of food, you grew up Anglo-Indian.
            After all, the “Anglo” in Anglo-Indian referred not to an English ancestry but to
            the language you called your own. Which is why you might have had a French . . . or
            Dutch male ancestor contributing to your genes and disclosed in your surname, but
            you still ended up as part of this Anglophone cultural group. These cultural practices,
            and not your blood, made you what you are.[4]  
         

         
      

      Thus, although in South India, people of mixed blood have descended largely from the
         Portuguese male line and carry Portuguese last names, their mother tongue is English
         and they are termed “Anglo-Indians.” 
      

      
      Who Were Britain’s Earliest Anglo-Indian Settlers?

      
      The original Eurasians had been a part of the fabric of British social life for generations
         before the acquisition of Indian Independence. In White Mughals, the historian William Dalrymple states that from 1786 onward, when new legislation
         in the Indian colony toughened employment policies with regards to offspring of mixed
         race, their job opportunities within the East India Company’s administrative system
         ceased. “Faced with limited prospects in India, those Company servants rich enough
         to send their Anglo-Indian children home tended to do so, and many mixed-blood children
         were successfully absorbed into the British upper classes, some even attaining high
         office.”[5]   When questions were raised about “the injurious consequences resulting from bringing
         up certain (dark-skinned) native children at Home,”[6] it was generally “decided in the end that the “dark” child should stay in India and
         try to make his way as a clerk, while the others were shipped to Britain to try their
         luck there.”[7]  
      

      
      As early as the seventeenth-century, Anglo-Indian children were often taken unwillingly
         from their Indian mothers or bibis and sent to the UK .[8]   Since these pale-skinned children of mixed race were the earliest “transplants”
         from the Indian sub-continent into Britain, they became rapidly embedded within British
         society, making identification of them by the mainstream population of the UK as a
         separate racial and demographic entity nearly impossible.[9] This trend seems to have continued well into the twentieth century. As Gloria Jean
         Moore notes, “In the 1920s there were more Anglo-Indians in Britain than many a Presidency”[10]   because “many had ancestral connections there.”[11]  Alison Blunt corroborates Moore’s view, stating: “Like a growing number of Indians
         and repatriated British men and women, Anglo-Indians travelled to the
 imperial metropolis before as well as after Independence.”[12]   Kenneth Wallace estimated that by 1930, fifty thousand Anglo-Indians had settled
         in Britain.[13] However, Blunt too agrees that prior to Indian Independence, “it is difficult to
         identify many Anglo-Indians settled in Britain”[14]   as their surnames identified them as Britons and their Indian antecedents were
         either deliberately buried with their Indian pasts or lost gradually as they assimilated
         into British society. These early, pre-Independence Anglo-Indian settlers in Britain
         were to be found sporadically. They neither arrived in Britain en masse nor did they attempt to identify themselves as a separate community in Britain. For
         the purpose of my study, they do not fall under my definition of “First Wave.” 
      

      
      Who Are Britain’s First Wave Anglo-Indian Immigrants?

      
       By the time the community of mixed-racial descendants in India encountered the first
         quarter of the twentieth century, regardless of the original nationality of their
         European forefathers, they enjoyed the protection of the British Raj. This included
         privileges of guaranteed employment in British-run institutions in India such as the
         railway network, Post and Telegraphs, Customs and Excise in a tacit partnership that
         ensured their co-operation in effecting smooth operation of colonial interests on
         the sub-continent. In The Anglo-Indian Vision, Gloria Jean Moore writes:
      

      
      
         They had been reared to rule an empire as silent partners; their emotional life bore
            witness to the success of colonizing centuries. They were loyal to the Raj: they did
            not question it, they accepted the hierarchy and their place within it.[15]  
         

         
      

      Such mutually beneficial arrangements between colonizer and colonized had ensured
         a comfortable if modest living for the community at least through the late Victorian
         and Edwardian periods and up to Independence in 1947. But it soon became common knowledge
         that after Independence, the indigenous government would adopt “a procedure for the
         gradual abolition of preferential job allocation to allow the Anglo-Indians to make
         an adjustment to the new order. In ten years, at 10% reduction per year, the reservation
         quota for Anglo-Indians . . . would be phased out,” according to Blair Williams.[16]   Insecure about their prospects after the Raj, the community began to question the
         wisdom of continued domicile in India and turned its thoughts towards emigration to
         Great Britain. 
      

      
      At precisely the same time, as if in answer to their concerns, the British Nationality
         Act of 1948 expanded to permit Anglo-Indians legal settlement rights in the UK if
         they were able “to document the British origins of a paternal ancestor,”[17]  according to Alison Blunt. While the provisions of the British Nationality Act,
         1948, were a boon to some, they were a hindrance to others as members of the community
         scrambled to produce acceptable documentation proving British paternity. Blunt makes
         reference to “four hundred pieces of research completed by the Society of Genealogists
         in London on behalf of the Anglo-Indians.”[18]  
      

      
      By 1970, Frank Anthony, late president of the All-India Anglo-Indian Association (AIAIA),
         estimated that fifty thousand Anglo-Indians had migrated, half of whom had resettled
         in Britain.[19]  These settlers became, what I term for the purpose of this book, Britain’s First
         Wave Anglo-Indians. Blunt also quotes Neil O’Brien, another former president of the
         AIAIA, who reflected that “the first euphoria of Independence for some was for others
         the shock of a new era: emigration began in great numbers; it was in fact an exodus.”[20]  That Anglo-Indian exodus to the UK that began in 1948 continued intermittently until
         1962 when the Commonwealth Immigrants Act was passed restricting further entry into
         the UK. As a result of widespread opposition to what was perceived as unlimited immigration
         into Britain, the Conservative Party government tightened regulations, permitting
         only those with government-issued employment vouchers, limited in number, to settle.[21]   By this time, Australia had lifted its prevailing “Whites Only” immigration policy
         so that the tide turned towards the antipodes and the number of Anglo-Indians entering
         Britain from India fell dramatically. For the purpose of this book, those Anglo-Indians
         who left India as immigrants to the UK in the years between 1947 and 1962 are referred
         to as the “First Wave.” Since the early 1960s, i.e., after the Commonwealth Immigrants
         Act of 1962 severely curtailed both settlement and employment opportunities for new
         prospective settlers regardless of their paternity, Anglo-Indian immigration to Great
         Britain has continued only very sporadically. This study focuses on First Wave Anglo-Indians
         in the UK, i.e., those who arrived as settlers before the Commonwealth Immigrants
         Act of 1962 was passed. 
      

      
      Why Are Anglo-Indians Virtually Invisible in Britain?

      
      As far as why Anglo-Indians are virtually invisible in Great Britain, four factors
         ostensibly account for their “disappearance” into the British mainstream. a. They
         carry the European surnames of their forefathers and are baptized with Christian first
         names. b. They are 100 percent Christian by religious affiliation (mainly Roman Catholic
         although a sizeable Protestant segment exists). c. Their mother tongue is English.
         d. Having always been a highly Westernized people, they don Western garb. Thus, but
         for their skin color (which varies enormously from Caucasian white to ebony black,
         based on my own observation of the numerous Anglo-Indian interviewees I encountered
         in the UK), they have merged almost seamlessly into mainstream British communities
         and sport no distinctive markers of ethnic identity in Britain.
      

      
      Six decades after their relocation and resettlement, little is known about Britain’s
         Anglo-Indians. Their presence—like the Gurkhas—appears to be too minuscule to have
         warranted public attention. Largely indistinguishable, they remain an obscure entity
         more than half a century after they staked their place in the British multi-racial
         mosaic. Yet, members of the community in Great Britain today contest the notion that
         they have been marginalized because their number is negligible and their lifestyle
         insufficiently distinct. On the contrary, Anglo-Indian leaders of the community in
         Britain today argue that they are a cultural nonentity, in a country that became rapidly
         pluralized in the last quarter century, because of deliberate attempts made by the
         community to merge as quietly and completely as possible into the British mainstream
         in order to achieve two goals: a. total social acceptance by their mainstream British
         counterparts and b. the privilege of not being “Othered,” i.e., of not being perceived
         as oriental, exotic or even different. 
      

      
      To understand the complicatedly “invisible” situation in which the UK’s Anglo-Indians
         find themselves today, it is necessary to return to the immediate post-Independence
         period when early entrants had limited choices in how to settle in their host nations.
         Indeed emigration to any British Commonwealth nation would carry similar challenges
         associated with facing the newly arisen crisis of identification and dislocation.
         But in Great Britain, they experienced what Meena Alexander calls “the Shock of Arrival”[22]   all the more acutely as they had wrongly assumed an open-armed welcome based on
         their paternity and the provisions of the British Nationality Act, 1948, that bestowed
         upon them legal immigrant status. Thus, they were both shocked and profoundly discouraged
         by the overt racism they experienced in the early decades of cultural realignment.
         
      

      
      It must be noted that First Wave Anglo-Indians in the UK were certainly not the first
         settlers to face rejection upon relocation. Blunt states that “Migration and resettlement
         from India to Britain took place before as well as after formal decolonization.”[23] She quotes Shompa Lahiri, who states that “a range of research challenges ‘the myth
         that the Asian presence in Britain and Europe is a post-war phenomenon.’”[24] The bulk of scholars who trace South Asian presence in Great Britain prior to Independence,
         such as Rozina Visram,[25]   Michael H. Fisher[26]   and Lahiri, make reference to the ridicule and insults to which early Indians were
         routinely subjected in the UK—whether they were short-term visitors or settlers—not
         to mention overt racism when it came time to find employment in professional fields
         such as medicine or the law. 
      

      
      The “Countryborn” Versus Anglo-Indians in Britain

      
      It would appear that it was not Indians and Anglo-Indians alone but indeed also repatriated
         Britons (often known as the “Countryborn” because they had been born in the Indian
         colony) who faced ostracism in the UK upon returning “home” after having spent most
         of their lives on the Indian sub-continent. Unless they had made fortunes in the East
         and returned with enormous wealth to build manors on newly acquired country estates
         in Britain as the legendary “nabobs” did, they faced societal disdain in the UK.[27] Indeed in White Mughals, Dalrymple provides correspondence that passed between the British Resident at Hyderabad,
         James Achilles Kirkpatrick, from India to his father known as the “Handsome Colonel”
         based in the UK, that voices concerns about how his mixed-race children will be perceived
         and treated by British society in light of their Indian maternity.[28] Both Visram and Lahiri’s research emphasize that throughout the nineteenth century,
         race was at the heart of overt discrimination and affected all Indians in the UK equally—from
         female nannies (known as “ayahs”) to poor port-side laborers (known as “coolies”),
         and from seamen (known as “lascars”) to sophisticated students at Oxford or Cambridge.
         But class often made a difference in softening prejudicial attitudes toward people
         of color in Britain. Dalrymple writes: “in Britain, . . . children born to lower-class
         mistresses were treated in a different way to children of aristocratic women, whether
         born in or out of wedlock.”[29] Thus, the wealth and status of Indian royalty (referred to as “Princes”) often saved
         them from racial torment in the UK throughout the Victorian and Edwardian periods.
         
      

      
      First Wave Anglo-Indians arriving in post–World War II Britain’s hostile racialized
         environment could hardly claim royal status in India. Indeed, in a climate in which
         all persons of color in the UK (regardless of their national origin) were ostracized—as
         seen repeatedly in the novels of Andrea Levy, Hanif Kureishi and Glen Duncan[30]   that trace the experiences of early “colored” immigrants in the UK from varied
         backgrounds—Anglo-Indians who had arrived in the UK between 1948 and 1962 faced rejection
         and resentment. But unlike early Indians who had arrived in the UK in minor sporadic
         flows before Indian Independence, the significant size of the First Wave Anglo-Indian
         influx into Britain in the first two post-colonial decades marked them out as targets
         for racial barbs. 
      

      
      Paradoxes of Identity

      
      Faced with confusing dilemmas of identification, they were forced to make difficult
         choices—all of which led to undesired (and unpredicted) results. If they chose to
         identify as cultural hybrids and to maintain a community associated with that hybridity,
         they were “ghettoized” with other South Asians in the UK such as Pakistani or Bangladeshi
         Muslims or Indian Sikhs or Hindus (i.e., those without European blood ties) and mistaken
         for them—mainly in London’s suburbia where they had congregated. Yet, on the other
         hand, if they chose deliberate isolation from the rest of the South Asian community
         including their own Anglo-Indian network, they were no longer identified as South
         Asian and, therefore, gradually, no longer included within the South Asian diaspora.
         
      

      
      Anglo-Indian paradoxes of identity were further exacerbated in the last quarter of
         the twentieth century. In the 1970s and 1980s, as Britain’s African and Caribbean
         colonies became independent, the UK saw yet another influx of immigrants fleeing newly
         repressive dictators such as General Idi Amin, who drove all “Asians” out of Uganda.
         Thus, newer South Asian communities such as Gujarati Hindus from Uganda and Goan Christians
         from Kenya and Tanzania arrived as settlers in Britain as they lacked faith in indigenous
         African post-colonial governments. The flow into the UK of diverse immigrants of South
         Asian origin during this period (i.e., after the First Wave Anglo-Indian flows from
         India had dried up or been diverted to Australia) worsened issues of misrecognition
         and added to the lack of understanding of the peculiar cultural and historical predicaments
         of the Anglo-Indians as a pioneering First Wave immigrant group of mixed-racial descent.
         In being misidentified with more recent South Asian immigrants who shared their physical
         characteristics such as “wheaten” skin color and a fondness for Indian curries, greater
         cultural confusion resulted—both their own and in terms of the broader British social
         body within which they desired integration. 
      

      
      Over the decades, therefore, Anglo-Indians in Britain, desirous of maintaining their
         cultural uniqueness and seeking not to be misidentified with their Indian compatriots,
         formed cultural and social associations aimed at the creation and maintenance of an
         ethnic sub-culture (that I term “British Anglo-Indianness”). By shunning social intercourse
         within the broader South Asian diaspora and deliberately congregating with other Anglo-Indians
         through the formation of Anglo-Indian associations and ex-student organizations pertaining
         to their Anglo-Indian schools in India, they believe that they have established a
         distinct sense of community in the UK, which, in turn, has aided their sense of belonging
         in their host nation. The majority of the Anglo-Indians I interviewed, however, claimed
         that native Britons do not identify them as a separate entity of Indian origin. And
         indeed the establishment of an Anglo-Indian sub-culture (British Anglo-Indianness)
         has, in turn, led to their being “expelled” from the broader South Asian diaspora
         as South Asians without mixed bloodlines do not seem to consider Anglo-Indians as
         South Asians at all. 
      

      
      Where, on the other hand, large numbers of First Wave Anglo-Indians chose not to congregate
         with other South Asians or even indeed with other Anglo-Indians in the UK, they met
         with more unexpected outcomes. They attempted
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