
(Un) Thinking Nationalism: From India to (H)india

––––––––
[image: ]


Dr Victor Ferrao

[image: LOGOCV1.jpg]

All rights reserved. No part of this book may be reproduced or transmitted in any form or by any means, electronic or mechanical, including photocopying, recording, or by any information storage and retrieval system without prior written permission from the author or publisher.

––––––––
[image: ]


Copyright © 2015 Dr Victor Ferrao

Ebook edition

www.creativentures.in

Dedicated to

Those who fight and give their life to save the idea of India from dissolving into (H)india



PREFACE

I have known Dr Victor Ferrao for a few years now - in all that time there has never been an occasion when we have indulged in idle chit chat. Dr Ferrao may have chosen to follow the spiritual path, but he is first and foremost a philosopher at heart; always given to deep ruminations on subjects pertaining to the metaphysical, scientific and social, besides of course the ecclesiastical.

In the recent past, Dr Ferrao has been deeply concerned with the sociological and physiological changes the country has witnessed, and has contributed several articles to local newspapers voicing his concerns, in an attempt to alert society.

In this book Dr Ferrao has gone a step forward – discussing a process that he in his inimitable style calls ‘(un)thinking’.

Dr Ferrao puts forth his idea of (un)thinking as a dynamic reflective process, one wherein we contest traditions, opinions and worldviews with a view to challenge the world’s power equations. In this is reflected the social philosopher who has taken upon him the burden of reformation, especially for the cause of the voiceless and the marginalised – the poor, the woman, the outcast and the minority.

Challenging the mind to think outside of the perceived norm, to bring about positive change and awareness, is not easy for the enlightened mind. Even for the so called educated mind, leave aside the typically average mind. In that direction this book with its provocative viewpoint will hopefully nudge a few out of mental lethargy and urge them to rethink society and challenge them so that they respond to exploitation - whether social, political or religious. 

The (un)thinking process that Dr Ferrao initiates in this book challenges a very recent phenomenon observed in our country, one that has deeply disturbed a section of us Indians – that of reducing the religious plurality of our nation to a Hindu singularity. Article after article Dr Ferrao, himself well versed with the Upanishads and other Hindu scriptures, has written questioning the move to drape an age old tolerant dharma in a politically motivated garb. Dignity of faith is one of the essences of a democratic and tolerant co-existence, which is especially true in a country like ours that sees various ways of life and religions.

It is not possible, historically, to say that these differences co-existed in peace, but what is historically possible to point out is that whenever strife for supremacy has arisen among these differences the result has been war, bloodshed, mayhem, suppression and general social despair. It was hoped that the new day that dawned on India on August 15, 1947 would see all of that change, and, mind you, the founding fathers of our country made every attempt to ensure the same. They cast India in a foolproof casing of secular democracy.

However, it seems that old traditions of the ruler painting his fiefdom in the shades of his religion die hard, as do old insecurities, especially if they are of a religious strain. It is exactly to this that Dr Ferrao draws our attention, indirectly, by way of questioning.

A well timed book I would say. Well timed so as to enable us to see what steps we could take towards checking exclusionary ideologies and increasing intolerance. Well timed for us as Indians to ask ourselves in which direction we are headed – forward or backward. Well timed for the people to force the political class to refocus on development instead of identity politics.

While congratulating Dr Ferrao for fighting for relevance as against the irrelevance of dogmas that ever threaten to take us Indian over I hope that even a few of us might see and understand the relevance of his work and then pass the word along in the old shruti style.

Finally, as Karl Marx said ‘question everything’. Think or (un)think, do what you may, but do not accept anything just because it is convenient to you.

Anuradha Das

January 2016
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Nationalism thinks and marks the space of people, that it imagines belong to it. There is a constitutive spatial and a constructed loyalist political dimension to all forms of nationalism. (Un)thinking nationalism is an attempt to (re)mediate  these marked  spaces, constructed identities, crafted exclusions, deliberate inclusions and varied subject positions ranging from triumphant privileged loyalty to treachery and betrayal of a traitor. In the context of this work, we are steadily led to revisit and renegotiate the rigid boundaries that are built around the nationalism that has swept our country in the past few decades. It strives to broaden the narrow exclusionary boundaries so that every son and daughter of mother India can remain happy in her embrace.  This (un)thinking of nationalism, that this effort envisages, is to revive territorial and not cultural and religious nationalism, even though cultural and religious nationalism echo several forms of ethnic nationalism across the globe in our times.

1. (H)indianizing India 

The first real religious nationalism in India came into being as a mobilization against the British colonization in the nineteenth century. In fact, this religious mobilization reformed the native traditions in order to save them. Hence, these reformist movements were simultaneously revivalist movements. What consequently emerged was a complexly metabolized religious movement that we now know as Hinduism. These movements steadily led to the construction of a Vedic golden age that was in contra position to the Christianity they encountered. This allowed them to think that the Hinduism which they metabolized was recovering this ethically supreme era through the purification of what they termed as latter accretion into the pristine and pure ancient Hinduism.  This notion of a pure and golden era was derived dialectically in and through the complex encounter of these movements with an apparently superior Christianity under colonization. It was consolidated with the belief that India is technically weak but scientifically strong. Thus what we notice is that, this complex and ambiguous relationship with the ‘colonial-other’ other produced perspectives of the West which had powerful stigmatizing as well as emulating ingredients.  This emulation of the West was a form of resistance to it. 

The complexities of this resistance churned even more complicated responses to the visible and physical mobilization of the Hindus among the Muslim minorities. The Muslims began to demand a separate electorate. This demand spiraled into the rise of the Muslim League in 1906 and the Hindu Maha Sabhas in 1907. The colonial apparatus spawned complex and religiously divisive responses in our society at the time. Although eventually this religious mobilization fed into each other and acquired communal tones, they still remained as modes of resistance to colonization.The Hindu Maha Sabhas began to mushroom in most of the provinces of British India. The Sanatanis built the Hindu Maha Sabhaof the United Province in 1910.  By 1915, this Hindu Maha Sabha movement began to expand beyond Punjab and the United Province into Bihar, Bengal, the Central Provinces and Berar finally spilling  into the Mumbai Province.  By the 1920’s, the Hindu Maha Sabha was reignited and soon Hindu Nationalism was codified and got crystallized in conflict with the parallel mobilization of the Muslims in the form of the Kalifat movement. 

The mobilization of the Muslims across the world to restore the Kalifate soon after the First World War played out very differently in India, by getting entangled with the socio-economic local conflicts. As a result our country experienced several riots between the Hindus and Muslims.  These conflicts resulted in the re-launching of the Hindu Maha Sabha and by 1921 the Arya Samajis and the Sanatanis ironed out their differences believing that the Muslims were a bigger threat to their existence.  They felt the need of a sangathan for the majority community. In the beginning, the sabhaites operated as a sub-group of the congress members but with the rise of Gandhi at the helm of affairs, they lost their political clout and soon left to become an independent Party under the leadership of V.D. Sarvakar in the late 1930s.  Sarvakar become the radical ideologue of the Hindu nationalism. He coined the term Hindutva to capture an ethnic nationalism that identified the land (Aryavartha), race of the Hindus, language (Sanskrit and Hindi) and religion as central to his Hindu Rashtra. Thus, for him Hindutva, chiefly meant Hindu, Hindi, Hindustan. 

The Pan-Isalmic nature of the Kalifat movement, made a small minority look like a huge majority and naturally lend itself to be perceived as a threat. We need to understand the ‘outsidering’ of the minorities who do not consider India as their holy land, as a response to the above feeling of alienation felt by some Hindu leaders of that time. The concrete plan of action to achieve the ideals of the Hindu Nation, against the background of the rising threat of Muslims, was taken up by the Keshaw Baliram Hegewar who founded the RSS in Nagpur, his home town. The rise of Hindu nationalism is intertwined and interlocked with the local socio-economic threats as well as the perception of the global reach, mainly that of Islam. The Hindu Maha Sabha that separated from the congress and become a political party did not succeed, while the RSS soon became a nationalist Hindu movement which did not have much impact on the public life of our country as it remained out of politics. But soon in 1951, in allegiance with the then Hindu Maha Sabha President, Syama Prasad Mookerjee, Baratiya Jana Sangh (the forerunner of the present BJP) was established. The xenophobic nature of this nascent political party became crystal clear as it required every Indian to become ‘(H)indian’. This (H)indianizing of Indians will convert India into (H)india, which does not really matter to its votaries.

This (h)indianinzing of India is intertwined and developed in contraposition to the Muslim brethren in our country. It began with the aggressive promotion of supremist Hinduism vis-à-vis other religions. The Hinduness transubstantiated into a promotion of Hindi as the national language and the protection of the cow. In the mid-1980s, the RSS and VHP reawakened the ethno-religious political activism that found its expression in the Ram temple movement. The BJP hopped on the entho-religious political brigade and our country imploded with the demolition of the Babri Masjid. This set the stage for the BJP to take over political control of our country in 1998 and was later unsaddled in 2004. The corruption of Congress became fodder for the BJP to emerge with a land slide victory in 2014 on the plank of development. But a meager voter share of 31% also exhibits that it does not really have the people of India backing its divisive agenda. It has been viewed as the victory of hindtuva/(h)india 

2. Horizons of the Rise of (H)india 

The rise of the (h)indianizing of India and its people is a highly complex process that continues even in our days. The history of the seventeenth, eighteenth and nineteenth centuries has been greeted primarily as the history of nation formations across the globe. This process of nation formation continued well into the twentieth century especially in countries that were becoming independent from the colonial rule. India also emerged as a nation state through the cauldron of colonialism. Hence, all shades of Indian nationalism(s) are modern phenomena. They certainly erupted within the context of colonization and in dialectical relationship with the West and socio-political and religious changes that colonial rule initiated in our societies. This means that our peculiar social, political and economic structures and religious history, vast territory and teeming diverse cultures and languages along with the influence of the West and the colonial impact led to the emergence of nationalism(s) in our country.  

The steady unification of national economy through destruction of isolated self-sufficient village community-centric economies of the pre-British India, led to the rise of what can be clearly discerned as a national sentiment. But this came into being at the cost of the destruction of the village republics which survived the several imperial monarchies and the Mogul invasion and rule. These village republics lasted while everything else around them crumbled and evolved. Land and village communities were intimately linked. The village land was never controlled by the king or the Emperor and there was no concept of private land. The kings, jagidars and the noblemen, delegated by the rulers, only collected tax. There was no conflict over the ownership of land. All conflicts were centered on the share of the village produce and not on land ownership. But this collectivist socio-political structure became individualist under colonization. The rise of a common economic life and the birth of capitalism became the catalyst that stirred national sentiments. 

In this collectivist self-sufficient religio-cultural scenario no one considered themselves as Hindu in its pan-Indian sense. Generally people described themselves at the most as Buddhists, Vaishnavites, Shaivites etc.  There was no one national religious sentiment that acted as a glue to bind every community together. Without the politico-economic unity, religious unity also could not be easily imagined. Even with the Muslim rule, scholars point out that there were no national sentiments. Though, some have also tried interpreting the campaigns of Chatrapathi Shivaji and the Marathas through the lens of Nationalism.  It is said that with the capitalist relations the national spirit was born.  The capitalist relations awakened nationalist sentiments of varying degree across our country under colonization, with the transformation of the new land revenue system and the commercialization of agriculture and other resources of the people. Land became a commodity with the emergence of private land ownership beginning with Lord Cornawalis who introduced the permanent land settlement for Bengal, Bihar and Orissa in 1793.  Growing capitalism, on the wings of industrial revolution in England, displaced Indian Artisans. As a result, nationalists embraced the swadeshi movement that boycotted foreign goods.  

Besides the politico-economic unity, there arose the quest for religious unification. The educational awakening, the rise of press challenged some religious practices like untouchability, child marriage, sati etc. Several religious movements began to appeal to the past in order to prove that the present estrangement is a corruption and degeneration of a golden past. This past was identified as the Hindu era that has to be recovered once again in our contemporary society. Hence, the dynamism of loss and recovery, which we can discern in our days, was born. The making of India into a (h)india began in tandem with similar developments among the Muslims. Soon nationalism became the mimic image of the colonizer. White supremist culture was replaced by its equal/superior, the ancient Vedic religion and culture. Thus, the (h)indianization of India began and the demand  that the minorities become (h)indians began to look legitimate and natural.

There are several lines of responses to the colonial rule. There is a celebration of the colonial rule particularly in Maharashtra where the untouchable community saw it as liberation from the oppression of the Brahmins. The British’s inclusive policies of education and elimination of the high caste intermediators in the revenue collection system threatened the centuries old Brahminical hegemony. These policies had alienated the power structures in society and as a result, seeds of (h)indianization began to sprout rapidly in nineteenth century Maharashtra. Besides, the critique of the Christian missionaries and the European enlightenment set in reformist movements led by the upper-castes. The Shudras showed no interest in the reform movements of the upper-castes and they had alternate movements of liberation under the leadership of Jyotirao Phule. Unlike the Brahminical movements these alternative struggles were inclusive and remained open to the Muslim community. The socio-economic rivalry translated into an agitation of cow protections that were mainly directed against the Muslim community. Along with the rivalries, such a mimetic desire led Hindu leaders like Tilak to celebrate the Ganpati festival. Muharram, of the Shias sect of the Muslims, was used to keep the Hindus away from participating in the Muslim celebrations.  Thus, there are intersecting and entangling socio-political, economic and religious complexities that collectively brought about the process of (h)indianizing of India.  

3. Goa, Indian and (H)india 

Goa becomes a very important locus to understand the (h)indianizing process. Goa, being colonized by the Portuguese two centuries before the British colonized India, becomes the prime locus to understand as well as resist the (h)indianization of India. Unfortunately, the portrayal of India by the Portuguese is not given any academic value, while the upper-caste driven British orientalism has become central to all forms of discourses on India. The Post-Orientalist studies can assist us to challenge, interrogate and (un)think the condition of (h)idianization that was born under British colonization.  These studies can expose how Indians have been made an object of the orientalists and their (h)indic followers. In fact, Goa is construed and studied through this lens. Hence, what can be called as the other orientalism,that developed under the Portuguese, needs to be scrutinized in the light of Post-Orientalist studies so that we can identify the traces and slippages of the orientalized discourses into our perspectives on Goa. Therefore, this (un)thinking will prove of mutual benefit for Goa as well as our mother land India. 

The (h)indic perspective that colours history, anthropology and geography of both India and Goa has to be contested. What has emerged as the Indian nation state is an aggregation that came into being with the British colonization. Hence, when Goa was under the Portuguese, there was ‘another India’ whose boundary was porous and never remained stable. But the (h)indic perspective that poses as genuinely indic, fixes geographical boundaries even when they do not really exists. This is why Goa, that was differently colonized and was practically another country for four hundred and fifty years, can become the locus that can challenge and dismantle the rigid boundaries imposed on the India of the past. Besides, the plural anthropologies, cultures, languages and cultic formations can also be affirmed by denting the (h)indic view. This means we are challenged to (un)think the outpouring of the (h)indic shades into the indic. 

The (h)indic shades and traces in the indic perspectives is foundational to the (h)indianization process. The fixation of (h)india in the past and it’s  corruption and loss under foreign rulers (Moguls and British) and the drive to recover and actualize it in our present is foundational to the (h)indologists. This project lays a demand on Indians, particularly the minorities to become (h)indians. This imperative, to belong to (h)india, is steadily mono-culturing India. The so called recovery and actualization of a golden era is indeed a corruption and a loss of the diversity and the plural soul of our country. Hence, this has to be arrested at all costs. The seductive and intoxicating power of the (h)indianization process cannot be dismissed. It has already taken control over several people. This is why the challenge to de-(h)indianization is urgent and of vital importance. Goa can become the space that can crystallize the de-(h)indianization process that will counter and reverse the process of (h)indianization, and save India for all Indians.  

4. De-(h)indianization  and Real India 

The de-(h)indianization process has already set in. There are several forces and people have put their hand to the plough eventhough secularism has been murdered by the (h)indologists and buried by its adherent. This work attempts to join all those people who have already begun the struggle to save India. In some way, we have to bring back the Upanisadic moment that was a rational interrogation of the ritual and cultic brahaninical hierarchy. The political mix of religion is a dangerous cocktail and we need to bring about an Upanisadic watershed again in our great country. This de-(h)indianization is challenged to be all inclusive like the Jains and the Buddhist of the yesteryears who offered egalitarian alternatives to brahaminical exclusionary hierarchy. The de-stabling power of the Bhakti and Sufi traditions of the past has to be re-inverted.  Their subversive nature can be an antidote to the projects of the (h)indologists, though they have already hijacked, fixated and distorted these subversive movements of the past. But there is the possibility of re-interpreting these old subversive coordinates of our great civilization and they can become spokes in the wheels of the (h)indianization process.  

The subversive icons like B. R. Ambedkar and E.V. Perriyar have to be harnessed continuously to ignite fire in the engines of De-(h)indianization structures, forces, institutions  that are already at work.  Indian secularism is not an indifference to religion or dharma –nirapeksata, but one that positively embraces the role of plural religions in our country. One might call it sarva-dharma-samabhava. Hence, de-(h)indianization has to be the dharma of every Indian and we have to hold the truth of the plurality of our country firmly, and bring about a new satyagraha for a plural India so that cultural monism or rather narcissism of hindutva forces is derailed. The hegemony, homogenization and majoritization processes that minoritize and disfranchise the weak, vulnerable and the poor of our country requires nothing less than a total revolution. The present book is a humble attempt in this direction emerging from great love and respect for our motherland and its diverse people and their cultures and religions. 

The book is divided into twelve small parts that can be read separately or continuously. This means that the reader can begin reading from any of these twelve sections or even from the chapters of one’s choice. Hence, the starting point remains undecided and different readers can choose one that they deem suitable. The spirit of the book is to set in a process of (un)thinking. Hence, it is dialogical and interrogative of that which is thought, that which remains unthought, that which is positively silenced and invisibilized by the discourses that enjoy hegemony and that which contests those who wish to maintain the status quo. The issues and the questions that are presented in this book have all emerged in our society. They have been chosen with deep respect, admiration and love for the persons who are named. The persons who are named are merely triggering symbols for the (un)thinking that this work wishes to embark upon and in no way intends to judge or harm them. Every section has a Goa-centric chapter appropriate to the theme. The work is by no means complete. It remains open and not closed. The (un)thinking has to go on...  

	[image: ]
	 	[image: ]


[image: ]

Chapter I:  Communalism / Secularism Divide 
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(Un)thinking is dialoguing with the kind of thinking that has already been established and appears substantively natural. It naturally embeds itself in discourse and becomes the force of a discourse’s narrative power. This means that (un)thinking is a late comer. It arrives after the event of thought, and dialogues, interrogates and contests the established boundaries of the thought. This is why it is a form of anti-thinking. It disrupts and interrupts the mask of stability and the positivist essentialist position acquired by thought. It exposes the gaps, fragments and divisions inhabiting that which is thought, said, ritualized, and written. (Un)thinking is a subversive practice. It deconstructs and dismantles the visible and said, and brings out into the open the hidden in the revealed and unsaid, and the unsayable in the said. It challenges the naturalness of the boundaries of the discourse. Within the process of (un)thinking, this entire work is set. Hence, all the questions are posed from outside. But this work does not have all answers. It does not want to end into the fixated ‘said’ but remains in the ‘saying’ in a continuous irruptive mode. Hence, in the spirit of (un)thinking the rise of (h)india, in the first part of this work, we shall dialogue with ruptures and overlapping spaces in the communal/secular discourse as well as the strategy of communal forces our country and also try and analyze how this process of (h)indianization is pouring in the form of a communalism of different shades and is triggering an (un)thinking mode of reflection in us.  This reflection is divided into the following parts:  

1. The Other Side of Secular Communal Divide.

2. Crowd Sourcing Communalism 

3. Goan Response to Cultural Monism

––––––––
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1. The other Side of the Communal and Secularism Divide

Translatology as an academic field has acquired remarkable momentum in our days. Humans are existentially translative beings. Translation is a political process. It is a process of being in the world. Translation often becomes the maid servant of imperialism. Imperial culture often enters the subdued locales cloaked within diverse modes of translation. Within this dynamic field, it is important to discern the non-textual and non-linguistic translative approach that is greeted as cultural translation. Tejawini Niranjana in her book, Siting translation:History, Post-structuralism and the colonial context makes use of the term translation to drive home the colonial power-play between the British rulers and the Indian Subjects. Gayatri Spivak teaches that translation is the most intimate act of reading.  This means that often translations are not merely freest translations but also freeing translations. Yet within this framework one must be attentive to the untranslatable dimension of reality as well to the fact that every form of translation does not just reveal but also conceals and even transforms important aspects of reality. Hence, the end result of a process of translation emerges as different from the original. This is especially true in the context of the translation of culture. Following R. Jacobson, we
















Chapter II: (Anti) National Side of Nationalism 
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Chapter XI: Nationalism and (Mis)Representation
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