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1. EXCERPTS BY STOBAEUS

	 

	
Excerpt 1. Of Piety And (True) Philosophy

	 

	(Title from Patrizzi (p. 4); preceded by “Of Thrice-greatest Hermes.”

	Text: Stobæus, Phys., xxxv. 1, under heading: “Of Hermes—from the [Book] to Tat”; G. pp. 273-278; M. i. 190-194; W. i. 273-278.1 

	Ménard, Livre IV., No. i. of “Fragments from the Books of Hermes to his Son Tat,” pp. 225-230.)

	1.2 Her. Both for the sake of love to man, and piety3 to God, I [now], my son, for the first time take pen in hand.4 

	For there can be no piety more righteous than to know the things that are, and to give thanks for these to Him who made them,—which I will never cease to do.

	2. Tat. By doing what, O father, then, if naught be true down here, may one live wisely?

	Her. Be pious,5 son! Who pious is, doth reach the height of [all] philosophy6; without philosophy the height of piety cannot be scaled.

	But he who learns what are existent things, and how they have been ordered, and by whom, and for whose sake,—he will give thanks for all unto the Demiurge, as unto a good sire, a nurse [most] excellent, a steward who doth never break his trust.7 

	3. Who giveth thanks, he will be pious; and he who pious is, will [get to] know both where is Truth, and what it is.

	And as he learns, he will more and more pious grow.

	For never, son, can an embodied soul that has once leaped aloft, so as to get a hold upon the truly Good and True, slip back again into the contrary.

	For when the soul [once] knows the Author of its Peace,8 ’tis filled with wondrous love,9 and with forgetfulness10 of every ill, and can no more keep from the Good.

	4. Let this be, O [my] son, the goal of piety;—to which if thou attain, thou shalt both nobly live, and happily depart from life, for that thy soul no longer will be ignorant of whither it should wing its flight again.

	This is the only [Way], my son,—the Path [that leads] to Truth, [the Path] on which our forebears,11 too, did set their feet, and, setting them, did find the Good.12 

	Solemn and smooth this Path, yet difficult to tread for soul while still in body.

	5. For first it hath to fight against itself, and make a great dissension, and manage that the victory should rest with the one part [of its own self].

	For that there is a contest of the one against the two,13—the former trying to flee, the latter dragging down.

	And there’s great strife and battle [dire] of these with one another,—the one desiring to escape, the others striving to detain.

	6. The victory, moreover, of the one or of the others14 is not resemblant.

	For that the one doth hasten [upwards] to the Good, the others settle [downwards] to the bad.

	The one longs to be freed; the others love their slavery.

	If [now] the two be vanquished, they remain deprived of their own selves and of their ruler15; but if the one be worsted, ’tis harried by the two, and driven about, being tortured by the life down here.

	This16 is, [my] son, the one who leadeth thee upon the Thither17 Path.

	Thou must, [my] son, first leave behind thy body,18 before the end [of it19 is reached], and come out victor in the life of conflict, and thus as victor wend thy way towards home.

	7. And now, [my] son, I will go through the things that are by heads20; for thou wilt understand the things that will be said, if thou remember what thy ears have heard.

	All things that are, are [then] in motion; alone the that which is not, is exempt from it.

	Every body is in a state of change; [but] all bodies are not dissolvable; some bodies [only] are dissolvable.

	Not every animal is mortal; not every animal, immortal.

	That which can be dissolved, can [also] be destroyed; the permanent [is] the unchangeable; the that which doth not change, [is] the eternal.

	What doth become21 for ever, for ever also is destroyed22; what once for all becomes, is never more destroyed, nor does it [ever more] become some other thing.

	8. First God; second the Cosmos; third [is] man.23 

	The Cosmos, for man’s sake; and man, for God’s.

	The soul’s irrational part24 is mortal; its rational part, immortal.

	All essence [is] immortal; all essence, free from change.

	All that exists25 [is] twofold; naught of existing things remains.

	Not all are moved by soul; the soul moves all that doth exist.26 

	9. All that suffereth [is] sensible; not all that’s sensible, doth suffer.

	All that feels pain, doth also have experience of pleasure,—a mortal life27; not all that doth experience pleasure, feeleth [also] pain,—a life immortal.

	Not every body’s subject to disease; all bodies subject to disease are subject [too] to dissolution.

	10. The mind’s in God; the reasoning faculty’s28 in man.

	The reason’s in the mind; the mind’s above all suffering.

	Nothing in body’s true29; all in the bodiless is free from what’s untrue.

	All that becomes, [is] subject unto change; not all that doth become, need be dissolved.

	Naught[’s] good upon the earth; naught[’s] bad in heaven.

	11. God[’s] good; [and] man [is] bad.30 

	Good [is] free-willed; bad is against the will.

	The gods do choose what things are good, as good; . . .

	The good law of the mighty [One]31 is the good law; good law’s the law.

	Time’s for the gods; the law for men.32 

	Bad is the stuff that feeds the world; time is the thing that brings man to an end.

	12. All in the heaven is free from change; all on the earth is subject unto it.

	Naught in the heaven’s a slave; naught on the earth is free.

	Nothing can not be known in heaven; naught can be known on earth.

	The things on earth do not consort with things in heaven.33 

	All things in heaven are free from blame; all on the earth are blameworthy.

	The immortal is not mortal; the mortal, not immortal.

	That which is sown, is not invariably brought forth; but that which is brought forth, must have invariably been sown.

	13. [Now] for a body that can be dissolved, [there are] two “times”:—[the period] from its sowing till its birth, and from its birth until its death; but for an everlasting body, the time from birth alone.34 

	Things subject unto dissolution wax and wane.

	The matter that’s dissolved, doth undergo two contrary transformings:—death and birth; but everlasting [matter], doth change either to its own self, or into things like to itself.

	The birth of man [is] the beginning of his dissolution; man’s dissolution the beginning of his birth.

	That which departs,35 [returns; and what returns] departs [again].36 

	14. Of things existent, some are in bodies, some in forms, and some [are] in activities.37 

	Body[’s] in forms; and form and energy in body.

	The deathless shares not in the mortal [part]; the mortal shares in the immortal.

	The mortal body doth not mount38 into the deathless one; the deathless one descends39 into the mortal frame.

	Activities do not ascend, but they descend.

	15. The things on earth bestow no benefit on things in heaven; the things in heaven shower every benefit on things on earth.

	Of bodies everlasting heaven is the container; of those corruptible, the earth.

	Earth [is] irrational; the heaven [is] rational.

	The things in heaven [are] under it; the things on earth above the earth.

	Heaven[’s] the first element; earth[’s] the last element.

	Fore-knowledge40 [is] God’s Order; Necessity[’s] handmaiden to Fore-knowledge.

	Fortune[’s]41 the course of the disorderly,—the image of activity,42 untrue opinion.

	What, [then] is God? The Good that naught can change.

	What, man? The bad that can be changed.43 

	16. If thou rememberest these heads,44 thou wilt remember also what I have already set forth for thee with greater wealth of words. For these are summaries45 of those.

	Avoid, however, converse with the many [on these things]; not that I would that thou shouldst keep them selfishly unto thyself, but rather that thou shouldst not seem ridiculous unto the multitude.46 

	For that the like’s acceptable unto the like; the unlike’s never friend to the unlike.

	Such words as these have very very few to give them ear; nay, probably, they will not even have the few.47 

	They have, moreover, some [strange force] peculiar unto themselves; for they provoke the evil all the more to bad.

	Wherefore thou shouldst protect the many [from themselves], for they ignore the power of what’s been said.

	17. Tat. What meanest thou, O father?

	Her. This, [my] son! All that in man is animal, is proner unto bad [than unto good]; nay, it doth cohabit with it, because it is in love with it.

	Now if this animal should learn that Cosmos is subject to genesis, and all things come and go according to Fore-knowledge48 and by Necessity, Fate ruling all,—in no long time it would grow worse than it is now,49 [and] thinking scorn of the whole [universe] as being subject unto genesis, and unto Fate referring [all] the causes of the bad, would never cease from every evil deed.

	Wherefore, care should be taken of them, in order that being [left] in ignorance, they may become less bad through fear of the unknown.

	*******************************************

	COMMENTARY

	Patrizzi thought so highly of this excerpt that he chose it for Book I. of his collection. He, however, erroneously made the persons of the dialogue Asclepius and Tat, instead of Hermes and Tat—an unaccountable mistake, in which he has been followed by all the editors of Stobæus except Wachsmuth.

	In the introduction the treatise purports to be a letter written to Tat,—a new departure, for it is “for the first time”; on the other hand the form of the treatise is the usual one of oral instruction, of question and answer (§ 2). Nevertheless in § 16 we learn that the definitions given in §§ 7-15 are intended as heads or summaries of previous sermons.

	But already in C. H., x. (xi.) 1, we have an abridgment or epitome (or rather a summation) of the General Sermons delivered to Tat, just as we have in C. H., xvi., “the summing up and digest, as it were, of all the rest’’ of the Sermons of Asclepius to the King, under the traditional title, “The Definitions of Asclepius.” The headings in our sermon, then, may probably have been intended for the summary of the teaching of the Expository Sermons to Tat (see in Cyril, Frag. xv.). Some of our definitions, however, are strikingly similar to those in C. H., x. (xi.), but this may be accounted for by supposing that “The Key” itself was one of, or rather the continuation of, the Expository Sermons.50 

	The warning to use great discretion in communicating the instruction to the “many,” because of the danger of teaching the Gnosis to the morally unfit, seems to be an appropriate ending to the sermon; we may then be fairly confident that we have in the above a complete tractate of “The [? Expository] Sermons to Tat”; the title, however, is the invention of Patrizzi, and not original.

	[image: BD10290_]

	 

	
Excerpt 2. Of The Ineffability Of God

	 

	(I have added the title, the excerpt not being found in Patrizzi.

	Text: Stob., Flor., lxxx. [lxxviii.] 9, under the heading: “Of Hermes from the [Book] to Tat”; G. iii. 135; M. iii. 104, 105.51 

	Ménard, Livre IV., No. x. of “Fragments from the Books of Hermes to his Son Tat,” p. 256.)

	[Her.] To understand52 God is difficult, to speak [of Him] impossible.

	For that the Bodiless can never be expressed in body, the Perfect never can be comprehended by that which is imperfect, and that ’tis difficult for the Eternal to company with the ephemeral.

	The one is for ever, the other doth pass; the one is in [the clarity of] Truth, the other in the shadow of appearance.

	So far off from the stronger [is] the weaker, the lesser from the greater [is so far], as [is] the mortal [far] from the Divine.

	It is the distance, then, between the two that dims the Vision of the Beautiful.

	For ’tis with eyes that bodies can be seen, with tongue that things seen can be spoken of; but That which hath no body, that is unmanifest, and figureless, and is not made objective [to us] out of matter,—cannot be comprehended by our sense.

	I have it in my mind, O Tat, I have it in my mind, that what cannot be spoken of, is God.

	**************************************************

	COMMENTARY

	Justin Martyr quotes these opening words of our excerpt verbatim, assigning them to Hermes (Cohort., 38; Otto, ii. 122).53 

	The substance of the second sentence is given twice by Lactantius in Latin (Div. Institt., ii. 8; Ep. 4); in the second passage the Church Father also quotes verbatim the first sentence of our excerpt, and from his introductory words we learn that they were the beginning of a written sermon from Hermes to his son (Tat).

	The first four sentences are also quoted in almost identical words (there being two variants of reading and two slight additions) by Cyril,—Contra Julianum, i. 31 (Migne, col. 549 B), who, moreover, gives some additional lines, beginning (Frag. xi.): “If, then, there be an incorporeal eye,” etc.

	If, furthermore, we are right in supposing that Frag. xv. (Cyril, ibid., i. 33) is from the same sermon, then this sermon is the “First Sermon of the Expository [Sermons] to Tat,” and the Stobæan heading, “From the [Book] to Tat,” will mean the collection of Expository Sermons (see Comment, on Frag. xv.).
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Excerpt 3. Of Truth

	 

	(Title from Patrizzi (p. 46b), preceded by: “Of Thrice-greatest Hermes to Tat.”

	Text: Stob., Flor., xi. 23, under heading: “Of Hermes from the [Sermons] to Tat”; G, i. 307-311; M. i. 248-251; H. iii. 436-441.

	Ménard, Livre IV., No. ix. of “Fragments from the Books of Hermes to his Son Tat,” pp. 251-255.)

	1. [Her.] Concerning Truth, O Tat, it is not possible that man should dare to speak, for man’s an animal imperfect, composed out of imperfect members, his tabernacle54 patched together from many bodies strange [to him].

	But what is possible and right, this do I say,—that Truth is [to be found] in the eternal bodies only, [those things] of which the bodies in themselves are true,55—fire very fire and nothing else, earth very earth and nothing else, air very air and nothing else, and water very water and naught else.

	Our frames, however, are a compound of all these. For they have [in them] fire, and they have also earth, they’ve water, too, and air; but they are neither fire, nor earth, nor water, nor air,56 nor any [element that’s] true.

	And if our composition has not had Truth for its beginning, how can it either see or speak the Truth?

	Nay, it can only have a notion of it,—[and that too] if God will.

	2. All things, accordingly, that are on earth, O Tat, are not the Truth; they’re copies [only] of the True.

	And these are not all things, but few [of them]; the rest consist of falsity and error, Tat, and shows of seeming like unto images.

	Whenever the appearance doth receive the influx from above, it turns into a copy of the Truth; without its57 energizing from above, it is left false.

	Just as the portrait also indicates the body in the picture, but in itself is not a body, in spite of the appearance of the thing that’s seen.

	’Tis seen as having eyes; but it sees naught, hears naught at all.

	The picture, too, has all the other things, but they are false, tricking the sight of the beholders,—these thinking that they see what’s true, while what they see is really false.

	All, then, who do not see what’s false see truth.

	If, then, we thus do comprehend, or see, each one of these58 just as it really is, we really comprehend and see.

	But if [we comprehend, or see, things] contrary to that which is, we shall not comprehend, nor shall we know aught true.

	3. [Tat.] There is, then, father, Truth e’en on the earth?

	[Her.] Not inconsiderably, O son, art thou at fault.

	Truth is in no wise, Tat, upon the earth, nor can it be.

	But some men can, [I say,] have an idea of it,—should God grant them the power of godly vision.59 

	Thus there is nothing true on earth,—[so much] I know and say. All are appearances and shows,—I know and speak true [things]. We ought not, surely, though, to call the knowing and the speaking of true things the Truth?

	4. [Tat.] Why, how on earth ought we to know and speak of things being true,—yet nothing’s true on earth?

	 [Her.] This [much] is true,—that we do not know aught that’s true down here.60 How could it be, O son?

	For Truth is the most perfect virtue, the very highest Good, by matter undisturbed, uncircumscribed by body,—naked, [and] evident, changeless, august, unalterable Good.

	But things down here, O son, thou seest what they are,—not able to receive this Good, corruptible, [and] passible, dissolvable, changeful, and ever altering, being born from one another.

	Things, then, that are not true even to their own selves, how can they [possibly] be true?

	For all that alters is untrue; it does not stay in what it is, but shows itself to us by changing into one another its appearances.

	5. [Tat.] And even man,—is he not true, O father?

	[Her.] As man,—he is not true, O son. For that the True is that which has its composition from itself alone, and in itself stays as it is.

	But man has been composed of many things, and does not stay in his own self.

	He changes and he alters, from age to age, from form to form, and that too, even while he’s still in [one and] the [same] tent.61 

	Nay, many fail to recognize their children, when a brief space of time comes in between; and so again of children with their parents.

	That, then, which changes so that it’s no longer recognized,—can that be true, O Tat?

	Is it not, rather, false, coming and going,62 in the [all] varied shows of its [continual] changes?

	But do thou have it in thy mind that a true thing is that which stays and lasts for aye.

	But “man” is not for ever; wherefore it63 is not true. “Man’s” an appearance. And appearance is extreme untruth.

	6. [Tat.] But these external bodies,64 father, too, in that they change, are they not true?

	[Her.] All that is subject unto genesis and change, is verily not true; but in as much as they are brought to being by the Forefather65 [of them all], they have their matter true.

	But even they have something false in that they change; for naught that doth not stay with its own self is true.

	[Tat.] True, father [mine]! Is one to say, then, that the Sun alone,—in that in greater measure than the rest of them he doth not change but stayeth with himself,—is Truth?

	[Her.] [Nay, rather, but] because he, and he only, hath entrusted unto him the making of all things in cosmos,66 ruling all and making all;—to whom I reverence give, and worship pay unto his Truth, and recognise him as the Demiurge after the One and First.

	[Tat.] What then, O father, should’st thou say is the first Truth?

	[Her.] The One and Only, Tat,—He who is not of matter, or in body, the colourless, the figureless, the changeless [One], He who doth alter not, who ever is.

	But the untrue, O son, doth perish. All things, however, on the earth that perish,—the Forethought of the True hath comprehended [them], and doth and will encompass [them]. For birth without corruption67 cannot be; corruption followeth on every birth, in order that it may be born again.

	For that things that are born, must of necessity be born from things that are destroyed68; and things that have been born, must of necessity be [once again] destroyed, in order that the genesis of things existent may not stop. First, [then], see that thou recognize him69 as the Demiurge for birth-and-death 70 of [all] existent things.

	8. Things that are born out of destruction, then, must of necessity be false,—in that they are becoming now these things, now those. For ’tis impossible they should become the same. But that which is not “same,”—how can it possibly be true?

	Such things we should, then, call appearances, [my] son; for instance, if we give the man his proper designation, [we ought to designate him] a man’s71 appearance;—[and so] the child a child’s appearance, the youth a youth’s appearance, the man a man’s appearance, the old man an appearance of the same.

	For man is not a man, nor child a child, nor youth a youth, nor grown up man a grown up man, nor aged man a [single] aged man.

	But as they change they are untrue,—both pre-existent things and things existent.

	But thus think of them, son,—as even these untruths being energies dependent from above from Truth itself.

	And this being so, I say untruth is Truth’s in-working.72 

	**************************************************

	COMMENT

	The excerpt seems complete in itself, but whether it lay before Stobæus as a single sermon or as a part of a sermon it is impossible to say.
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Excerpt 4. God, Nature And The Gods

	 

	(Patrizzi (p. 51b) gives no title; but simply the heading “In Another [Book].”

	Text: Stob., Phys., xxxv. 11, under the heading: “Of Hermes”; G. pp. 295, 296; M. i. 206; W. i. 293.

	Ménard, Livre IV., No. iv. of “Fragments Divers,” p. 274).

	1. [Her.] There is, then, That which transcends being,73—beyond all things existent, and all that really are.

	For That-transcending-being is [that mystery] because of which exists that being-ness74 which is called universal, common unto intelligibles that really are, and to those beings which are thought of according to the law of sameness.

	Those which are contrary to these, according to the law of otherness, are again themselves according to themselves.75 

	And Nature is an essence which the senses can perceive, containing in itself all sensibles.

	2. Between these76 are the intelligible77 and the sensible gods.

	Things that pertain to the intelligence, share in [the nature of] the Gods that are intelligible only; while things pertaining to opinion, have their part with those that are the sensible.

	These latter are the images of the intelligences78; the Sun, for instance, is the image of the Demiurgic God above the Heaven.

	For just as He hath made the universe, so doth Sun make the animals, and generate the plants, and regulate the breaths.79 

	**************************************************

	COMMENT

	I have supplied the title for the sake of uniformity. If we compare our extract with Ex. vii, and especially the last sentence of the former with the first sentence of § 2 of the latter, and note that in Stobæus the one excerpt follows almost immediately on the other, we shall be fairly well persuaded that they both come from the same collection—namely, the Sermons to Tat.
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Excerpt 5. Of Matter

	 

	(I have added the title, it being the same as that of the main section of Stobæus, Patrizzi (p. 51) giving only the simple heading “From the [Sermons] to Tat.”

	Text: Stobæus, Phys., xi. 2, under the heading: “Of Hermes from the [Sermons] to Tat”; G. p. 121; M. i. 84, 85; W. i. 131.

	Ménard, Livre IV., No. viii. of “Fragments from the Books of Hermes to his son Tat,” p. 250.)

	Her. Matter both has been born, O son, and it has been [before it came into existence]; for Matter is the vase of genesis,80 and genesis, the mode of energy of God, who’s free from all necessity of genesis, and pre-exists.

	[Matter], accordingly, by its reception of the seed of genesis, did come [herself] to birth, and [so] became subject to change, and, being shaped, took forms; for she, contriving the forms of her [own] changing, presided over her own changing self.

	The unborn state81 of Matter, then, was formlessness82; its genesis is its being brought into activity.
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Excerpt 6. Of Time

	 

	(Title from Patrizzi (p. 38b); followed by: “To the Same Tat.”

	Text: Stob., Phys., viii. 41, under heading: “Of Hermes from the [Sermons] to Tat”; G. p. 93; M. i. 64.

	Ménard, Livre IV., No. v. of “Fragments from the Books of Hermes to his Son Tat,” p. 241.)

	1. Now to find out concerning the three times; for they are neither by themselves, nor [yet] are they at-oned; and [yet] again they are at-oned, and by themselves [as well].

	For should’st thou think the present is without the past, it can’t be present unless it has become already past.83 

	For from the past the present comes, and from the present future goes.

	But if we have to scrutinize more closely, thus let us argue:

	2. Past time doth pass into no longer being this,84 and future [time] doth not exist, in its not being present; nay, present even is not present, in its continuing.

	Time, then, which stands not [steady] (ἕστηκε), but which is on the turn, without a central point at which to stop,—how can it be called in-stant (ἐνεστώς),85 seeing even that it hath no power to stand (ἑστάναι)?

	Again, past joining present, and present [joining] future, they [thus] are one; for they are not without them86 in their sameness, and their oneness, and their continuity.

	Thus, [then], time’s both continuous and discontinuous, though one and the same [time].
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Excerpt 7. Of Bodies Everlasting And Bodies Perishable

	 

	(Title (first half) from Patrizzi (p. 45b), followed by “To the Same Tat.”

	Text: Stob., Phys., xxxv. 8, under the curious heading: “Of Hermes—From the [Sermons] to Ammon to Tat”; where “to Tat” is evidently a marginal correction for an erroneous “to Ammon.” G. pp. 292-294; M. i. 204, 205; W. i. 290-292.

	Ménard, Livre IV., No. iii. of “Fragments from the Books of Hermes to his Son Tat,” pp. 238, 239.)

	1. [Her.] The Lord and Demiurge of all eternal bodies, Tat, when He had made them once for all, made them no more, nor doth He make them [now].

	Committing them unto themselves, and co-uniting them with one another, He let them go, in want of naught, as everlasting things.

	If they have want of any, it will be want of one another and not of any increase to their number from without, in that they are immortal.

	For that it needs must be that bodies made by Him should have their nature of this kind.

	2. Our Demiurge,87 however, who is [himself already] in a body,88 hath made us,—he makes for ever, and will [ever] make, bodies corruptible and under sway of death.

	For ’twere not law that he should imitate the Maker of himself,—all the more so as ’tis impossible.

	For that the latter did create from the first essence which is bodiless; the former made as from the bodying89 brought into existence [by his Lord].

	3. It follows, then, according to right reason, that while those bodies, since they are brought into existence from incorporal essence, are free from death, ours are corruptible and under sway of death,—in that our matter is composed of bodies,90 as may be seen from their being weak and needing much assistance.

	For how would it be possible our bodies’ continuity should last, unless it had some nutriment imported [into it] from similar elements, and [so] renewed our bodies day by day?

	For that we have a stream of earth, and water, fire, and air, flowing into us, which renovates our bodies, and keeps our tent91 together.

	We are too weak to bear the motions [of our frames], enduring them not even for one single day.

	For know, [my] son, that if our bodies did not rest at night, we should not last a single day.

	4. Wherefore, our Maker, being good, and with foreknowledge of all things, in order that the animal may last, hath given sleep, the greatest [calm92] of the fatigue of motion, and hath appointed equal time to each, or rather more, for rest.

	Ponder well, son, the mightiest energy of sleep,—the opposite to the soul’s [energy], but not inferior to it.

	For that just as the soul is motion’s energy, so bodies also cannot live without [the help of] sleep.

	For ’tis the relaxation and the recreation of the jointed limbs; it also operates within, converting into body the fresh supply of matter that flows in, apportioning to each its proper [kind],—the water to the blood, the earth to bones and marrow, the air to nerves and veins, the fire to sight.93 

	Wherefore the body, too, feels keen delight in sleep, for it is sleep that brings this [feeling of] delight into activity.

	**************************************************

	COMMENT

	Patrizzi’s title is by no means descriptive of the main contents of the excerpt, which is evidently from the Sermons of Hermes to Tat, and from the same collection of these from which Stobæus has taken the previous two extracts,—that is, presumably, the Expository Sermons.
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Excerpt 8. Of Energy And Feeling

	 

	(Title from Patrizzi (p. 44); preceded by “Of Thrice-greatest Hermes.”

	Text: Stob., Phys., xxxv. 6, under the heading: “From the [Sermons] to Tat”; G. pp. 284-291; M. i. 198-203; W. i. 284-289.

	Ménard, Livre IV., No. ii. of “Fragments from the Books of Hermes to his Son Tat,” pp. 231-237.)

	1. Tat. Rightly hast thou explained these things, O father [mine]. Now give me further teaching as to those.

	For thou hast said somewhere94 that science and that art do constitute the rational’s energy.95 

	But now thou say’st that the irrational lives,96 through deprivation of the rational, are and are called ir-rational.

	According to this reasoning, [therefore], it follows of necessity that the irrational lives are without any share in science or in art, through deprivation of the rational.

	2. Her. [It follows] of necessity, [my] son.

	Tat. How, then, O father, do we see some of irrational [creatures] using [both] intelligence, and art?—the ants, for instance, storing their food for winter, and in like fashion, [too,] the creatures of the air building their nests, and the four-footed beasts [each] knowing their own holes.97 

	Her. These things they do, O son, neither by science nor by art, but by [the force of] nature.

	Science and art are teachable; but none of these irrationals is taught a thing.

	Things done by nature are [so] done by reason of the general energy of things.

	Things [done] by art and science are achieved by those who know, [and] not by all.

	Things done by all are brought into activity98 by nature.

	3. For instance, all look up [to heaven]; but all [are] not musicians, or [are] all archers, or hunters, or the rest.

	But some of them have learned one thing, [others another thing], science and art being active99 [in them].

	In the same way, if some ants only did this thing, and others not, thou would’st have rightly said they acted by [the light] of science, and stored their food by means of art.

	But if they all without distinction are driven by their nature to [do] this, though [it may be] against their will,—’tis plain they do not do it or by science or by art.

	4. For Tat, these energies, though [in themselves] they are incorporal, are [found] in bodies, and act through bodies.

	Wherefore, O Tat, in that they are incorporal, thou sayest that they are immortal; but, in so far as without bodies they cannot manifest activity,100 I say that they are ever in a body.

	Things once called into being for some purpose, or some cause, things that come under Providence and Fate, can never stay inactive of their proper energy.

	For that which is, shall ever be; for that this [being] is [the very] body and the life of it.

	5. It follows from this reason, [then,] that these are always bodies.

	Wherefore I say that “bodying”101 itself is an eternal [exercise of] energy.

	If bodies are on earth, they’re subject unto dissolution; yet must these [ever] be [on earth to serve] as places and as organs for the energies.

	The energies, however, [are] immortal, and the immortal is eternally,—[that is, that] body-making, if it ever is,102 is energy.

	6. [The energies] accompany the soul, though not appearing all at once.

	Some of them energize the man the moment that he’s born, united with the soul round its irrational [parts]; whereas the purer ones, with change of age,103 co-operate with the soul’s rational part.

	But all these energies depend on bodies. From godly104 bodies they descend to mortal [frames], these body-making [energies]; each one of them is [ever] active, either around the body or the soul.

	Yea, they are active with the soul itself without a body. They are for ever in activity.

	The soul, however, is not for ever in a mortal body, for it can be without the body; whereas the energies can never be without the bodies.

	This is a sacred saying (logos), son: Body apart from soul cannot persist; its being can.105 

	7. Tat. What dost thou mean, O father [mine]?

	Her. Thus understand it, Tat! When soul leaves body, body itself remains.

	But [even] the body so abandoned,106 as long as it remains, is in activity, being broken up and made to disappear.

	For body without [the exercise of] energy could not experience these things.107 

	This energy, accordingly, continues with the body when the soul has gone.

	This, therefore, is the difference of an immortal body and a mortal one,—that the immortal doth consist of a one single matter, but this [body does] not.

	The former’s active, and the latter’s passive.

	For every thing that maketh active is the stronger; and [every thing] that is made active is the weaker.

	The stronger, too, being in authority and free, doth lead; the [weaker] follows [as] a slave.

	8. The energies, then, energize not only bodies that are ensouled, but also [bodies] unensouled, —stocks, stones,108 and all such things;—both making [them] to grow, and to bear fruits, and ripening [them], dissolving, melting, rotting and crumbling [them], and setting up [in them] all like activities which bodies without souls can undergo.

	For energy’s109 the name, O son, for just the thing that’s going on,—that is becoming.

	And many things needs must for ever be becoming; nay, rather, all things [must].

	For never is Cosmos bereft of any of existent things, but being borne110 for aye in its own self, it bears existent things,—[things] that shall never cease from being destroyed again.111 

	9. Know, then, that energy of every kind is ever free from death,—no matter what it is, or in what body.

	And of the energies, some are of godly bodies, and some of those which are corruptible; some [are] general, and some special. Some [are] of genera, and some are of the parts of every genus.

	The godly ones, [accordingly], are those that exercise their energies through everlasting bodies. And these are perfect [energies], in that [they energize] through perfect bodies.

	But partial [energies are] those [that energize] through each one of the [single] living things.

	And special [energies are those that energize] through each one of existent things.

	10. This argument, accordingly, O son, deduces that all things are full of energies.

	For though it needs must be that energies should be in bodies,—and there be many bodies in the Cosmos,—I say that energies are many more than bodies.

	For often in one body there is [found] one, and a second and a third [activity],—not counting in the general ones that come with it.

	By general ones I mean the purely corporal ones, that exercise themselves through the sensations112 and the motions [of the body].

	For that without these energies the body [of an animal] can not persist.

	11. The souls of men, however, have a second class of energies,—the special ones [that exercise themselves] through arts, and sciences, and practices, and [purposed] doings.113 

	For that the feelings114 follow on the energies or rather are completions115 of the energies.

	Know, then, O son, the difference of energy and of sensation.

	[Thus] energy is sent down from above; whereas sensation, being in the body and having its existence from it, receives the energy and makes it manifest, as though it did embody it.

	Wherefore I say sensations are both corporal and mortal, and last as long as doth the body [only].

	Nay, rather, its sensations are born together with the body, and they die with it.

	12. But the immortal bodies in themselves have no sensation,—[not even an] immortal [one], as though they were composed out of some essence of some kind.

	For that sensation doth arise entirely from naught else than either from the bad or else the good that’s added to the body, or that is, on the contrary, taken [from it] again.

	But with eternal bodies there is no adding to nor taking from.

	Wherefore, sensation doth not occur in them.

	13. Tat. Is, then, sensation felt in every body?

	Her. In every body, son; and energies are active in all [bodies, too].

	Tat. Even in bodies without souls, O father [mine]?

	Her. Even in them, O son. There are, however, differences in the sensations.

	The feelings of the rationals occur with reason; those of irrationals are simply corporal; as for the things that have no soul, they [also] have sensations, but passive ones,—experience of increase [only] and decrease.116 

	Moreover, passion and sensation depend from one [same] head,117 and they are gathered up again into the same, and that, too, by the energies.

	14. Of lives118 with souls there are two other energies which go with the sensations and the passions,—grief and joy.

	And without these, an ensouled life, and most of all a rational one, could not experience sensation.

	Wherefore, I say that there are forms of passions,—[and] forms that dominate the rational lives more [than the rest].

	The energies, then, are the active forces [in sensations], while the sensations are the indications of the energies.

	15. Further, as these119 are corporal, they’re set in motion by the irrational parts of [a man’s] soul; wherefore, I say that both of them are mischievous.

	For that both joy, though [for the moment] it provides sensation joined with pleasure, immediately becomes a cause of many ills120 to him who feeleth it; while grief [itself] provides [still] greater pains and suffering.

	Wherefore, they both would seem [most] mischievous.

	16. Tat. Can, then, sensation be the same in soul and body, father [mine]?

	Her. How dost thou mean,—sensation in the soul, [my] son?

	Tat. Surely it cannot be that soul’s incorporal, and that sensation is a body, father,—sensation which is sometimes in a body and sometimes not, [just as the soul]?

	Her. If we should put it in a body, son, we should [then] represent it as like the soul or [like] the energies. For that we say these121 are incorporals in bodies.

	But [as] sensation’s neither energy nor soul, nor any other thing than body, according to what has been said above, it cannot, therefore, be incorporal. And if it’s not incorporal, it must be body. For of existing things some must be bodies and the rest incorporal.

	**************************************************

	COMMENT

	Again, as with the last excerpt, the earlier editions of Stobæus have Asclepius and Tat as the persons of the dialogue instead of Hermes and Tat. Wachsmuth gives them correctly.

	The second sentence is of great interest, for it refers us presumably to C. H., x. (xi.), 22: “God’s rays, to use a figure, are his energies; the Cosmos’s are natures; the arts and sciences are man’s.” Seeing, however, that “The Key” is an Epitome of the General Sermons to Tat, the statement may also have been made in one of these sermons.

	In either case the existence of these General Sermons is presupposed, and, therefore, it may be that our excerpt is, again, one of the Expository Sermons to Tat.

	The beginning of the Sermon has clearly been omitted by Stobæus, and apparently the end also.
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Excerpt 9. Of The Decans And The Stars

	 

	(Patrizzi (p. 38b) does not give the first third of the text (§§ 1-5), and his title, “Of the Stars,” is evidently incomplete; it is followed by “To the Same [i.e. Tat].”

	Text: Stob., Phys., xxi. 9, under the heading: “Of Hermes from the [Sermon] to Tat,” pp. 184-190; M. i. 129-133; W. i. 189-194.

	Ménard, Livre IV., No. vi. of “Fragments from the Books of Hermes to his Son Tat,” pp. 242-247, under the sub-heading, “Of the Decans and the Stars.”)

	1. Tat. Since in thy former General Sermons (Logoi 122), [father,] thou didst promise me an explanation of the Six-and-thirty Decans,123 explain, I prithee, now concerning them and their activity.124 

	Her. There’s not the slightest wish in me not to do so, O Tat, and this should prove the most authoritative sermon (logos) and the chiefest of them all. So ponder on it well.

	We have already spoken unto thee about the Circle of the Animals, or the Life-giving one,125 of the Five Planets, and of Sun and Moon, and of the Circle126 of each one of these.

	2. Tat. Thou hast done so, Thrice-greatest one.

	Her. Thus would I have thee understand as well about the Six-and-thirty Decans,—calling the former things to mind, in order that the sermon on the latter may also be well understood by thee.

	Tat. I have recalled them, father, [to my mind].

	Her. We said, [my] son, there is a Body which encompasses all things.

	Conceive it, then, as being in itself a kind of figure of a sphere-like shape; so is the universe conformed.

	Tat. I’ve thought of such a figure in my mind, just as thou dost describe, O father [mine].

	3. Her. Beneath the Circle of this [all-embracing] frame127 are ranged the Six-and-thirty Decans, between this Circle of the Universe and that one of the Animals, determining the boundaries of both these Circles, and, as it were, holding that of the Animals aloft up in the air, and [so] defining it.

	They128 share the motion of the Planetary Spheres, and [yet] have equal powers with the [main] motion of the Whole,129 crosswise130 the Seven.

	They’re131 checked by nothing but the All-encircling Body, for this must be the final thing in the [whole grades of] motion,—itself by its own self.

	But they speed on the Seven other Circles, because they132 move with a less rapid motion than the [Circle] of the All.

	Let us, then, think of them as though of Watchers stationed round [and watching] over both the Seven themselves and o’er the Circle of the All,—or rather over all things in the World,—holding together all, and keeping the good order of all things.

	4. Tat. Thus do I have it, father, in my mind, from what thou say’st.

	Her. Moreover, Tat, thou should’st have in thy mind that they are also free from the necessities laid on the other Stars.

	They are not checked and settled in their course, nor are they [further] hindered and made to tread in their own steps again133; nor are they kept away from134 the Sun’s light,—[all of] which things the other Stars endure.

	But free, above them all, as though they were inerrant Guards and Overseers of the whole, they night and day surround the universe.

	5. Tat. Do these, then, also, further exercise an influence135 upon us?

	Her. The greatest, O [my] son. For if they act in136 them,137 how should they fail to act on us as well,—both on each one of us and generally?138 

	Thus, O [my] son, of all those things that happen generally, the bringing into action139 is from these140; as for example,—and ponder what I say,—downfalls of kingdoms, states’ rebellions, plagues [and] famines, tidal waves [and] quakings of the earth; no one of these, O son, takes place without their action.141 

	Nay, further still, bear this in mind. If they rule over them, and we are in our turn beneath the Seven, dost thou not think that some of their activity extends to us as well,—[who are] assuredly their sons, or [come into existence] by their means?

	6. Tat. What, [then,] may be the type142 of body that they have, O father [mine]?

	Her. The many call them daimones; but they are not some special class of daimones, for they have not some other kind of bodies made of some special kind of matter, nor are they moved by means of soul, as we [are moved], but they are [simple] operations143 of these Six-and-thirty Gods.

	Nay, further, still, have in thy mind, O Tat, their operations,—that they cast in the earth the seed of those whom [men] call Tanĕs, some playing the part of saviours, others being most destructive.144 

	7. Further the Stars145 in heaven as well do in their several [courses] bear them146 underworkers147; and they148 have ministers and warriors149 too.

	And they150 in [everlasting] congress with them151 speed on their course in æther floating, fullfilling [all] its152 space, so that there is no space above empty of stars.

	They are the cosmic engine of the universe,153 having their own peculiar action, which is subordinate, however, to the action of the Thirty-six,—from whom throughout [all] lands arise the deaths of [all] the other lives154 with souls, and hosts of [lesser] lives that spoil the fruit.

	8. And under them155 is what is called the Bear,156—just in the middle of the Circle of the Animals,157 composed of seven stars, and with another corresponding [Bear]158 above its head.

	Its energy is as it were an axle’s, setting nowhere and nowhere rising, but stopping [ever] in the self-same space, and turning round the same, giving its proper motion159 to the Life-producing Circle,160 and handing over this whole universe from night to day, from day to night.

	And after this161 there is another choir of stars, to which we have not thought it proper to give names; but they who will come after us,162 in imitation, will give them names themselves.163 

	9. Again, below the Moon, are other stars,164 corruptible, deprived of energy, which hold together for a little while, in that they’ve been exhaled out of the earth itself into the air above the earth,—which ever are being broken up, in that they have a nature like unto [that of] useless lives on earth, which come into existence for no other purpose than to die,—such as the tribe of flies, and fleas, and worms, and other things like them.

	For these are useful, Tat, neither to us nor to the world; but, on the contrary, they trouble and annoy, being nature’s by-products,165 which owe their birth to her extravagance.166 

	Just in the same way, too, the stars exhaled from earth do not attain the upper space.

	They cannot do so, since they are sent forth from below; and, owing to the greatness of their weight, dragged down by their own matter, they quickly are dispersed, and, breaking up, fall back again on earth, affecting nothing but the mere disturbance of the air about the earth.

	10. There is another class, O Tat, that of the so-called long-haired [stars],167 appearing at their proper times, and after a short time, becoming once again invisible;—they neither rise nor set nor are they broken up.

	These are the brilliant messengers and heralds of the general destinies of things168 that are to be.

	They occupy the space below the Circle of the Sun.

	When, then, some chance is going to happen to the world, [comets] appear, and, shining for some days, again return behind169 the Circle of the Sun, and stay invisible,—some showing in the east, some in the north, some in the west, and others in the south. We call them Prophets.170 

	11. Such is the nature of the stars. The stars, however, differ from the star-groups.171 

	The stars are they which sail172 in heaven; the star-groups, on the contrary, are fixed in heaven’s frame,173 and they are borne along together with the heaven,—Twelve out of which we call the Zōdia.174 

	He who knows these can form some notion clearly of [what] God is; and, if one should dare say so, becoming [thus] a seer for himself, [so] contemplate Him, and, contemplating Him, be blessed.

	12. Tat. Blessèd, in truth, is he, O father [mine], who contemplateth Him.

	Her. But ’tis impossible, O son, that one in body175 should have this good chance.

	Moreover, he should train his soul beforehand, here and now, that when it reacheth there, [the space] where it is possible for it to contemplate, it may not miss its way.

	But men who love their bodies,—such men will never contemplate the Vision of the Beautiful and Good.

	For what, O son, is that [fair] Beauty which hath no form nor any colour, nor any mass?176 

	Tat. Can there be aught that’s beautiful apart from these?

	Her. God only, O [my] son; or rather that which is still greater,—the [proper] name of God.

	**************************************************

	COMMENTARY

	The earlier editors of Stobæus (apparently following the mistake of Patrizzi) have Asclepius instead of Tat as the second person of the dialogue, which is clearly wrong according to the text itself (see the first sentence given to Hermes, and §§ 9 and 10).177 

	The excerpt is from a sermon in the Collection to Tat. It belongs to the further explanation of things referred to only generally in the General Sermons; it is, therefore, again probably from one of the Expository Sermons, in which series already a sermon has been given on the Zodiacal Twelve and on the Seven Spheres.

	Seeing also that it is stated that this sermon is “most authoritative and the chiefest of them all,” we must suppose that it came at the end of one of the Books of the Expository Sermons.

	We seem to have the beginning of the sermon, but not the end, for Stobæus breaks off in an aimless and provoking fashion in the midst of a subject.

	For a list of the Egyptian names of the Decans, with their Greek transcriptions and symbols, see Budge, Gods of the Egyptians, ii. 304-308.
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Excerpt 10. Concerning The Rule Of Providence, Necessity And Fate

	 

	(Title in Patrizzi (p. 38), “Of Fate,” simply; followed by “From the [Sermons] to Tat.”

	Text: Stob., Phys., iv. 8, under heading: “Of Hermes to his Son”; G. pp. 61, 62; M. i. 42, 43; W. i. 73, 74.

	Ménard, Livre IV., No. vii. of “Fragments from the Books of Hermes to his Son Tat,” pp. 248, 249.)

	1. [Tat.] Rightly, O father, hast thou told me all; now further, [pray,] recall unto my mind what are the things that Providence doth rule, and what the things ruled by Necessity, and in like fashion also [those] under Fate.

	[Her.] I said there were in us, O Tat, three species of incorporals.

	The first’s a thing the mind alone can grasp178; it thus is colourless, figureless, massless,179 proceeding out of the First Essence in itself, sensed by the mind alone.180 

	And there are also, [secondly,] in us, opposed to this,181 configurings,182—of which this serves as the receptacle.183 

	But what has once been set in motion by the Primal184 Essence for some [set] purpose of the Reason (Logos), and that has been conceived185 [by it], straightway doth change into another form of motion; this is the image of the Demiurgic Thought.186 

	2. And there is [also] a third species of incorporals, which doth eventuate round bodies,—space, time, [and] motion, figure, surface,187 size, [and] species.

	Of these there are two [sets of] differences.

	The first [lies] in the quality pertaining specially unto themselves; the second [set is] of the body.

	The special qualities are figure, colour, species, space, time, movement.

	[The differences] peculiar to body are figure configured, and colour coloured; there’s also form conformed, surface and size.188 

	The latter with the former have no part.

	3. The Intelligible Essence, then, in company with God,189 has power o’er its own self, and [power] to keep190 another, in that it keeps itself, since Essence in itself is not under Necessity.

	But when ’tis left by God, it takes unto itself the corporal nature; its choice of it being ruled by Providence,—that is, its choosing of the world.191 

	All the irrational is moved to-wards some reason.

	Reason [comes] under Providence; unreason [falls] under Necessity; the things that happen in the corporal [fall] under Fate.

	Such is the Sermon on the rule of Providence, Necessity and Fate.

	**************************************************

	COMMENT

	I have taken the title from the concluding words, which are evidently the end of the sermon. Stobæus thus seems to have reproduced the whole of this little tractate, which should be read in connection with Exx. xi., xii. and xiii. C. H., xii. (xiii.) 6 (see Commentary), seems to presuppose this sermon.
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Excerpt 11. Of Justice

	 

	(I have added the title, the excerpt not being found in Patrizzi.

	Text: Stob., Phys., iii. 52, under the vague heading: “Of Hermes”; G. p. 50; M. i. 33, 34; W. i. 62, 63.

	Ménard, Livre IV., No. iv. of “Fragments from the Books of Hermes to his Son Tat,” p. 240.)

	1. [Her.] For there hath been appointed, O [my] son, a very mighty Daimon turning in the universe’s midst, that sees all things that men do on the earth.

	Just as Foreknowledge192 and Necessity have been set o’er the Order of the gods, in the same way is Justice set o’er men, causing the same to act on them.

	For they rule o’er the order of the things existing as divine, which have no will, nor any power, to err.

	For the Divine cannot be made to wander; from which the incapacity to err accrues [to it]. But Justice is appointed to correct the errors men commit on earth.

	2. For, seeing that their race is under sway of death, and made out of bad matter, [it naturally errs], and failure is the natural thing, especially to those who are without the power of seeing the Divine.193 

	’Tis over these that Justice doth have special sway. They’re subject both to Fate through the activities of birth,194 and unto Justice through the mistakes [they make] in life.195 

	**************************************************

	COMMENT

	The title and place of this excerpt has been discussed in the Commentary on C. H., xii. (xiii.) 6. It belongs to the Tat-Sermons, and in the collection of Lactantius probably stood prior to the Sermon of Hermes to Tat, “About the General Mind.”196 
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Excerpt 12. Of Providence And Fate

	 

	(Title from Patrizzi (p. 38); followed by: “From the [Sermons] to Ammon.”

	Text: Stob., Phys., v. 20, under heading: “Of Hermes from the [Sermons] to Ammon”; G. p. 70; M. i. 48, 49; W. i. 82.

	Ménard, Livre IV., No. ii. of “Fragments of the Books of Hermes to Ammon,” p. 258.)

	All things are born by Nature and by Fate, and there is not a [single] space bereft of Providence.

	Now Providence is the Self-perfect197 Reason.

	And of this [Reason] there are two spontaneous powers,—Necessity and Fate.

	And Fate doth minister to Providence and to Necessity; while unto Fate the Stars198 do minister.

	For Fate no one is able to escape, nor keep himself from their199 shrewd scrutiny.200 

	For that the Stars are instruments of Fate; it is at its behest that they effect all things for nature and for men.201 
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Excerpt 13. Of The Whole Economy

	 

	(Patrizzi (p. 38) gives no title, but only the heading: “To the Same Ammon (Αμμωνα).”

	Text: Stob., Phys., v. 16, under sub-heading: “Of the Whole Economy,” followed by: “Of Hermes from the [Sermons] to Ammon (Ἀμοῦν202)”; G. p. 68; M. i. 47; W. i. 79, 80.

	Ménard, Livre IV., No. i. of “Fragments of the Books of Hermes to Ammon”).

	Now what supporteth the whole World,203 is Providence; what holdeth it together and encircleth it about, is [called] Necessity; what drives all on and drives them round,204 is Fate, bringing Necessity to bear on them (for that its nature is the bringing into play of [this] Necessity); [it205 is] the cause of birth and death206 of life.

	So, then, the Cosmos is beneath the sway of Providence207 (for ’tis the first to meet with it); but Providence [itself]208 extends itself to Heaven.

	For which cause,209 too, the Gods revolve, and speed round [Heaven],210 possessed of tireless, never-ceasing motion.

	But Fate [extends itself in Cosmos]; for which cause, too, Necessity [encompasses the Cosmos].211 

	And Providence foreknows; but Fate’s the reason of the disposition of the Stars.212 

	Such is the law that no one can escape, by which all things are ordered.213 
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Excerpt 14. Of Soul, 1

	 

	(Title from Patrizzi (p. 40); preceded by “Of Thrice-greatest Hermes,” and followed by “To the Same Ammon.”

	Text: Stob., Phys., xxxv. 9, under heading: “Of Hermes from the [Sermons] to Ammon”; G. pp. 282, 283; M. i. 196, 197; W. 281, 282.

	Ménard, Livre IV., No. iii. of “Fragments of the Books of Hermes to Ammon,” pp. 259, 260.)

	1. The Soul is further [in itself] incorporal essence, and even when in body it by no means doth depart from the essentiality peculiar to itself.

	Its nature is, according to its essence to be for ever moving, according to its thought [to be] self-motive [purely], not moved in something, nor towards something, nor [yet] because of something.

	For it is prior [to them] in power, and prior stands not in any need of consequents.

	“In something,” furthermore,—means space, and time, and nature; “towards something,”—[this] means harmony, and form, and figure; “because of something,”—[this] means body, for ’tis because of body that there is time, and space, and nature.

	Now all these things are in connection with each other by means of a congenital relationship.

	2. For instance, now, the body must have space, for it would be past all contriving that a body should exist without a space.

	It changes, too, in nature, and ’tis impossible for change to be apart from time, and from the movement nature makes; nor is it further possible for there to be composing of a body apart from harmony.

	It is because of body, then, that space exists; for that by its reception of the changes of the body, it does not let a thing that’s changing pass away.

	But, changing, it doth alternate from one thing to another, and is deprived of being in a permanent condition, but not of being body.

	For body, quâ body, remains body; but any special moment of its state does not remain.

	The body, then, keeps changing in its states.

	3. And so, space is incorporal, and time, and natural motion; but each of these has naturally its own peculiar property.

	The property of space is receptivity; of time [’tis] interval and number; of nature [it is] motion; of harmony [’tis] love; of body, change.

	The special nature of the Soul, however, is essential thought.214 
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Excerpt 15. Of Soul, 2

	 

	(Patrizzi (p. 40) runs this on to the preceding without a break.

	Text: Stob., Phys., xxxv. 7, under heading: “Of Hermes from the [Sermons] to Ammon”; G. pp. 291, 292; M. i. 203, 204; W. i. 289, 290.

	Ménard, Livre IV., No. iv. of “Fragments of the Books of Hermes to Ammon,” pp. 261, 262.)

	1. That which is moved is moved according to the operation of the motion that doth move the all.

	For that the Nature of the all supplies the all with motion,—one [motion being] the [one] according to its215 Power, the other that according to [its] Operation.216 

	The former doth extend itself throughout the whole of Cosmos, and holdeth it together from within; the latter doth extend itself [around it], and encompasseth it from without. And these go everywhere together through all things.

	Now the [Productive] Nature217 of all things supplies the things produced with [power of re-] production, sowing the seeds of its own self, [and] having its becomings218 by means of moving matter.

	2. And Matter being moved was heated and did turn to Fire and Water,—the one [being] strong and active, and the other passive.

	And Fire opposed by Water was dried up by it, and did become Earth borne on Water.

	And when it219 was excessively dried up,220 a vapour rose from out the three,—from Water, Earth and Fire,—and became Air.

	The [Four] came into congress, [then,] according to the reason of the Harmony,221—hot with cold, [and] dry with moist.

	And from the union222 of these [four] is spirit born, and seed proportionate to the surrounding Spirit.

	This [spirit] falling in the womb does not remain inactive in the seed, but being active it transforms the seed, and [this] being [thus] transformed, develops growth and size.

	And as it grows in size, it draws unto itself a copy of a model,223 and is modelled.

	3. And on the model is the form supported,—by means of which that which is represented by an image is so represented.

	Now, since the spirit in the womb had not the motion that maintaineth life, but that which causeth fermentation224 [only], the Harmony composed the latter as the receptacle225 of rational life.226 

	This [life] is indivisible and changeless; it never changes from its changelessness.

	It227 ruleth the conception of the thing within the womb, by means of numbers, delivereth it, and bringeth it into the outer air.

	The Soul228 dwells very near to it229;—not owing to some common property, but under the constraint of Fate; for that it has no love to be with body.230 

	Wherefore, [the Harmony231] according unto Fate doth furnish to the thing that’s born [its]232  rational motion, and the intellectual essence of the life itself.

	For that [this233] doth insinuate itself into the spirit, and set it moving with the motion of the life.234 

	**************************************************

	COMMENTARY

	Patrizzi is evidently at fault in running this on to Ex. xiv. without a break. The subject again is not so much “Of Soul” as “Of Conception and Birth,” but as the

	
	
	
	
	
	
	
	
	
	
	
	
	
	
[image: BD10290_]
	
	nav.xhtml
Contents

		1. EXCERPTS BY STOBAEUS		Excerpt 1. Of Piety And (True) Philosophy

		Excerpt 2. Of The Ineffability Of God

		Excerpt 3. Of Truth

		Excerpt 4. God, Nature And The Gods

		Excerpt 5. Of Matter

		Excerpt 6. Of Time

		Excerpt 7. Of Bodies Everlasting And Bodies Perishable

		Excerpt 8. Of Energy And Feeling

		Excerpt 9. Of The Decans And The Stars

		Excerpt 10. Concerning The Rule Of Providence, Necessity And Fate

		Excerpt 11. Of Justice

		Excerpt 12. Of Providence And Fate

		Excerpt 13. Of The Whole Economy

		Excerpt 14. Of Soul, 1

		Excerpt 15. Of Soul, 2

		Excerpt 16. Of Soul, 3

		Excerpt 17. Of Soul, 4

		Excerpt 18. Of Soul, 5

		Excerpt 19. Of Soul, 6

		Excerpt 20. The Power Of Choice

		Excerpt 21. Of Isis To Horus

		Excerpt 22. An Apophthegm

		Excerpt 23. From “Aphrodite”

		Excerpt 24. A Hymn Of The Gods

		Excerpt 25. The Virgin Of The World, 1

		Excerpt 26. The Virgin Of The World, 2

		Excerpt 27. From The Sermon Of Isis To Horus





		2. REFERENCES AND FRAGMENTS IN THE FATHERS		1. Justin Martyr

		2. Athenagoras

		3. Clement Of Alexandria

		4. Tertullian

		5. Cyprian

		6. Arnobius

		7. Lactantius

		8. Augustine

		9. Cyril Of Alexandria

		10. Suidas

		11. Anonymous





		3. REFERENCES AND FRAGMENTS IN THE PHILOSOPHERS		1. Zosimus

		2. Jamblichus

		3. Julian The Emperor

		4. Fulgentius The Mythographer





		4. Conclusion





cover.jpeg
JULLYJOY CLASSCLS

Thrice Greatest
Hermes, Volume 3

G. R. S. MEAD %;%






images/image3.gif





