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Dedicated to Toivo Finn Häkkinen; Lubena Nova; all past, present, and future Lightbringers; and to the memory of Perttu Häkkinen.
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LIGHTBRINGERS OF THE NORTH
“In any old Scandinavian ghost story, there’s always the ‘scary old Finn’ with the power of second sight. This stereotype from Finland’s neighbors reveals an archaic thread in Finnish culture that has made Finland a great place for the occult notions of the last three hundred years to grow and mutate into something rich and strange. Until this wonderful volume we had no idea how rich, how strange, and (in contrast) how useful and practical. This is a volume for every serious occultist and scholar’s shelf.”
DON WEBB, AUTHOR OF
OVERTHROWING THE OLD GODS 
AND HOW TO BECOME A MODERN 
MAGUS
“This well-researched and fascinating book is a real mind-opener—in many ways. Not only thanks to Finland’s unique history, containing so many larger-than-life individuals and events, but also on a general level in which we learn again and again that human beings will always gravitate toward the magical and miraculous in order to achieve genuine transformation. This particular Finnish prism or perspective is engaging as well as inspiring and provides a truly mesmerizing reading experience.”
CARL ABRAHAMSSON, AUTHOR OF
OCCULTURE: THE UNSEEN 
FORCES THAT DRIVE 
CULTURE FORWARD
“Lightbringers of the North is among the rarest sorts of work a reader can expect to find. It reveals dark corners of knowledge and experience in a completely contemporary setting, yet one that is deeply embedded in the traditions of the Finnish north-world. The events described seem to stem from the most profound realm, yet the authors are able to bring this into the sphere of understanding of the discerning reader of today—a treasure trove of dark powers.”
STEPHEN E. FLOWERS, PH.D.,
AUTHOR OF LORDS OF THE LEFT-HAND 
PATH AND REVIVAL OF THE RUNES
“Lightbringers of the North takes the reader on an informative, vivid, and exciting journey to the esoteric world that has often been forgotten in the Finnish history of religions and spirituality. The gallery of the lightbringers and their life stories are truly captivating. The book shows how the hunger for the spiritual and arcane knowledge can take various forms, expressing many aspects of human life, tragic, deep, sometimes even hilarious.”
JUSSI SOHLBERG, RESEARCH 
COORDINATOR AT THE CHURCH INSTITUTE 
FOR RESEARCH AND ADVANCED TRAINING 
OF FINLAND
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INTRODUCTION
A spiritual flame burns in human beings today, just as it did in the past. At the same time that you happen to be reading these words, a modern hermeticist in your neighborhood could be engaged in ceremonial magic; an Aleister Crowley–inspired Thelemite might be doing his daily Liber Resh ritual; a local Gurdjieff group running its meeting; a group of Freemasons initiating new members to its ranks; the Temple of Set running its Conclave; or a local pagan, Asatru, or Wiccan group performing their rites in the forest. Some people meditate; others channel interplanetary messages or communicate with entities from the spirit world. Many spend their time reading esoteric literature and pondering the perennial questions. Alternative spiritual work regarding the mysteries of the universe is a serious pursuit in Finland as well. The subject has been a source of interest and debate among regular citizens and politicians alike in the country for well over a century now.
Despite a rising tide of secularization, religions and religiosity have not disappeared from the Earth. On the contrary, they are richer and more multifaceted than ever. This is evident among occult currents, too. While esotericism has a long history of deep cultural impact in many parts of the Western world, it remains a relatively recent development in Finland. This culture, or occulture, is nevertheless thriving quite well in the Nordic country that lies situated between Sweden and Russia, and its history is as amazing and colorful as its main protagonists. These individuals who have brought forth perennial truths from their consciousness, and who have brought their own magical visions to life on the borderlands of culture and experiential reality, have often been great personalities in one way or another. In their madcap fashion of challenging the conventional worldview, they have both delighted and enraged their contemporaries, provoked debates, and shaken up the status quo. As creators of their own reality, and the reality for those who follow them, they have occasionally lost their minds or their lives—and sometimes both. More often, though, they have managed to bring something divinely beautiful and inspiring into the world. They have also succeeded in achieving some notoriety—for better or worse, depending on one’s perspective. It is therefore no accident that the subject is rife with legends and all sorts of ingredients that make a good story.
In addition to the Theosophists and Freemasons who started their activities in Finland more than a hundred years ago, many new esoteric groups and currents, both native and foreign, have begun to operate in the country during recent decades. The Internet has affected the situation in many ways, of course—today it is easy to find information, texts, and contacts online. In addition to electronic texts, traditional books relating to the occult are available in Finland. The magical text known as The Sixth and Seventh Books of Moses, which was published for the first time in Finnish in 1902, has seen many reprints since that time; the most recent was a deluxe edition published in 2012.*1 Although this book is the grimoire most well known to the general public in Finland, for serious esotericists in the country its value today is mainly as a curiosity. The reprints still speak of the book’s mythical aura and of a general interest in the occult among Finns. New esoteric literature is continually being published around the world, and every now and then works by Finnish occultists will also appear in foreign editions.
Lightbringers of the North represents the first comprehensive popular account of Finnish esotericism.*2 There have, of course, been academic studies, newspaper articles, radio and television programs, and so forth that relate to the topic, but these have all had a more limited focus. Our aim is to provide a thorough account of Finnish esotericism, especially in the form of individual histories. Lightbringers focuses on personalities and groups that have not previously gotten the attention they deserve.
This book relates many tales: the scandal that arose concerning the magical use of human body parts; the story of Gurdjieff’s Finnish child; the wild national-romantic visions of Sigurd Wettenhovi-Aspa; the role of Yrjö von Grönhagen in the formation of Nazi SS mythology; the history of the clairvoyant of the nation, Aino Kassinen; the arrival of UFO culture to Finland; Jorma Elovaara’s Wellington boot march in the Age of the Aquarius; the infernal life of Lucifer’s archbishop, Pekka Siitoin; Väinö Kuisma’s Kalevala-inspired activities; the sperm magic of Ior Bock; the activities of Tapio Kotkavuori and the Temple of Set in Finland; and the new currents of Finnish esotericism; just to name a few. Through their colorful individual histories, we penetrate into the thoughts, words, and deeds of these Finnish alchemists of the mind. Lightbringers is not just a reflection of a peculiar Finnish culture, but also of the eternal search for truth. The book is aimed at interested general readers, but also occult practitioners and scholarly researchers.
WHAT IS ESOTERICISM?
The central reference point for the book is Western esotericism, although we will also use the term “secret science” and refer to concepts such as occultism on a case-by-case basis, as befits the context. These terms all refer to magical or secret doctrines, and the knowledge that is acquired through them, or to religious knowledge of a mystical orientation. The term “occultism” can refer to any magical or supernatural skill that is practiced in secret, whereas esotericism contains the idea of a special knowledge, a gnosis, or an internal transformation, a kind of enlightenment. Knowledge that is esoteric (from Greek esōterikos, “belonging to an inner circle”) is hidden, restricted, and available only to those who are initiated into it. The term esoteric knowledge can refer to mystical knowledge that is based on direct experience, or to verbal or literary knowledge that one gains access to through rites and initiations. The opposite of esoteric is exoteric, which means something that is publicly available to the masses.
During the last few decades, research into Western esoteric traditions has achieved a special position within the field of the study of religions and cultures. Sorbonne University created a chair relating to the study of esotericism in 1965. Since 1999 there has been a Center for History of Hermetic Philosophy and Related Currents in the humanities division of the University of Amsterdam, focusing on the study of Western esotericism. It was also possible to pursue the study of esotericism at the University of Exeter. Two academic journals specialized in the subject are Esoterica and Aries, and there have been a number of international academic conferences on Western esotericism held in recent years.
The term “Western esoteric tradition” has become established in academic research since the 1990s. The importance of Western esotericism as an undercurrent of Western culture has been studied in the fields of history and history of religions. Cultural historians have demonstrated how esoteric ideas have played a role in the development of the natural sciences, literature, philosophy, music, new religious movements, and popular culture to a degree much greater than was previously understood. The concept of a “Western esoteric tradition” contains a multifaceted and interconnected body of traditions and ideas that stretches from the Renaissance up to the present day. The roots of this tradition are especially evident in the eclectic hermeticism that developed in the Renaissance period.
There are many definitions of Western esotericism, the most famous of them being the one presented by Antoine Faivre in 1992.*3 His definition can even be seen as one of the main reasons Western esotericism became a subject of academic study in its own right. Faivre defined Western esotericism as a collection of spiritual currents in modern Western history that share an air de famille (family likeness) and have a certain way of thinking as their common denominator.
In addition to this there are four innate characteristics that define these currents, along with several external elements. The innate elements that describe esoteric spiritual currents are: (1) the idea of correspondences, (2) the idea of nature as a living whole, (3) the importance of imagination and some spiritual idea or being as a medium for communication on the path to spiritual insight, and (4) the goal of transmutation.
The idea of correspondences refers to the famous microcosmicmacrocosmic dictum attributed to Hermes Trismegistus: “As above, so below.” This means that the spiritual world directly reflects the physical world. Astrology, magic, and spiritual alchemy belong to this worldview. The idea of nature as a living whole implies that nature is something that one can read like a book. One can also engage in an active communication with nature through magic. Imagination, and the idea of a spiritual idea or a being as a medium between the worlds, are complementary concepts. Imagination is an “organ” of the soul that is necessary for magic, and the idea of being a medium refers to communication with angels or other such entities that communicate knowledge from a place of absolute truth. Transmutation refers to the idea that those who practice esoteric knowledge are going through a profound process of change and rebirth.
The external elements, which are not essential to the definition but are often present in relation to it, consist of special forms of knowledge transmission and ways of considering different religious philosophies in a harmonious way. Special forms of knowledge transmission refer to those scenarios in which a teacher or a group transmit knowledge to a pupil or an “adept.” The consideration of different philosophies in a harmonious way refers to those efforts that seek to discover a common spiritual denominator behind all traditions; for example, in the concept of a philosophia perennis.
According to Faivre, Western esotericism first began to coalesce during the Renaissance, when different religious practices and traditions were connected through a shared point of reference. This collection of different practices and traditions consisted of “occult sciences” (astrology, alchemy, and magic), Neoplatonic and hermetic thought that gained currency during the Renaissance, Christian Kabbalism, theology (mainly Protestant), and the concept of a prisca theologia or philosophia perennis. “Prisca theologia” refers to the idea that there is an ancient and unitary theology that underlies all religions, and “philosophia perennis” refers to the idea of a permanent and eternal philosophy behind everything.
Faivre’s definition of Western esotericism is still in widespread use, although it has been criticized among other things for its exclusivity. The theory is strictly normative: for something to be designated as an example of Western esoteric thought, all four elements of the definition must be present. And because the definition is based on limited sources, it follows that Renaissance esotericism looks “more genuine” than other earlier or later manifestations of esotericism. Faivre’s definition therefore largely excludes esoteric activity that took place in antiquity, the Middle Ages, and the modern and postmodern eras. Jewish and Islamic traditions fall outside of the definition, as do any “pagan traditions.” Yet all of these have left a considerable mark on European esotericism, and the same has been true of Buddhism and Hinduism since the early twentieth century. Although Faivre’s theory is still in use, it has been expanded on and modified considerably in recent years, precisely as a result of these kinds of problems.
One of the scholars who has modified Faivre’s theory is Kocku von Stuckrad. He views esotericism as a structural element in Western culture that consists of a discourse of “higher knowledge” and “ways of acquiring higher knowledge.” The definition includes interaction with higher entities and a personal experience of divine. Stuckrad points out that esoteric worldviews are often based on ontological monism; that is, the idea that everything that exists ultimately derives from a single whole (god, consciousness, energy, or the like). While Faivre’s definition has been criticized for its exclusivity, Stuckrad’s theory has been criticized for being too inclusive. Nevertheless, Stuckrad’s modifications to Faivre’s theory provide some useful flexibility for approaching many elements that have been part of Western esotericism since the Renaissance.
Before the concept of Western esotericism became established in comparative religious studies, many elements that belong to it were often labeled “New Age.” Although the two notions share many things in common, they also contain significant differences. For example, the concept of the New Age has been criticized for its inclusiveness: almost anything fits inside of it. The concept of a New Age “movement,” a new form of Western spirituality, has also been criticized. The Western esotericism scholar Kennet Granholm has observed that, as a term, the concept of the New Age has become sociologically emphasized in such a way that the historical understanding of the subject has suffered considerably in the process. It is for this reason that Granholm refers to the New Age as a “mass popularization of Western esotericism.” In Finland the biggest event for New Age ideas and products is the Hengen ja tiedon messut, the “Spirit and Knowledge Expo,” an annual fair where middle-aged and older citizens can purchase crystals and relaxation recordings and become acquainted with various alternative healing practices and “whitelight” belief systems. Another prominent mouthpiece for New Age ideas in Finland is the magazine Ultra, which has been published since 1972.
New Age is an umbrella term that scholars of religion adopted during the last two decades of the twentieth century to refer to a vast array of loosely organized spiritual ideas and practices that usually emphasize individual enlightenment. In addition to the general designation of New Age, more specific concepts such as “New Age movement,” “New Age spirituality,” and “New Age religion” have also been used. The term “New Age” was selected because early proponents of the movement believed that humanity was about to move from the Age of Pisces into the Age of Aquarius—which was thought to represent a new stage in the ongoing process of human spiritual development. The roots of the movement have been traced to nineteenth-century Transcendentalism in New England, California’s alternative cultures of the 1940s and the 1950s, and the American counterculture of the 1960s and the 1970s in general.
The New Age has typically been associated with optimism, processes of personal transformation, and an emphasis on intuition and holisticism—the idea that everything is part of one big whole, human beings included. The movement has been seen as heavily critical of Western culture’s materialism and rationalism. Some—but not all—within the New Age movement have also been critical of Christianity.
The New Age has been studied mainly from sociological and historical perspectives. J. Gordon Melton, who speaks from a sociological point of view, considers the New Age to be concerned above all with the experience of personal transformation. Paul Heelas, who also represents a sociological viewpoint, sees the New Age as a form of individualistic spirituality. According to Heelas, the New Age is defined primarily by the notion that divinity can be found within the individual. Heelas views the New Age as a reflection of individuals’ reaction to the modernization of society. Thus, at its core, the New Age is about spiritualizing and sacralizing the structure of modern society.
Wouter J. Hanegraaff represents the historical viewpoint in New Age research. He sees New Age and Western esotericism primarily as a critique of Western culture’s materialism and rationalism. According to Hanegraaff, New Age and Western esotericism are overlapping paradigms: the New Age represents a secularized and psychologized form of esotericism, which is rooted in the older traditional esotericism. Hanegraaff estimates that the traditional esotericism started to become secularized in the late nineteenth century and that this process reached its peak during the early twentieth century.
Lightbringers of the North deals with Finnish personalities and 
phenomena that belong to either the esoteric sphere or that of the New Age—and 
sometimes both. Our emphasis, however, leans more in the esoteric direction. 
Needless to say, until the publication of this edition, the rest of the world 
outside of Finland probably has had little awareness about the peculiarities of 
our esoteric or occult history and milieu. It is our hope that this English 
version will provide an international audience with a solid, basic idea of the 
subject.
The authors thank Jorma Elovaara, Sami Albert Hynninen, Terhi Upola, Tommi Keränen, Kane Kanerva, Jon Hällström, Jaakko Närvä, Antti Litmanen, Kristiina Sarasti, the Finnish National Archives, Hymy magazine, Kaisa Riihinen from Jallu magazine, the editors of Ultra magazine, an anonymous occultist, and all those whom we interviewed. We thank Linda Häkkinen and Petri Selin for their patience and goodwill, and Antti Hietaniemi for technical support.
Our work was reviewed by Pyry Waltari, Viljami Puustinen, and Mikko Taatila. We wish to express our special gratitude for researcher Jussi Sohlberg, who gave us authoritative and constructive feedback.
We are naturally responsible for any mistakes—both for the people and the one who sent us here.

ADDENDUM
This work only provides glimpses into the history of Finnish esotericism. Only the biggest, the most notorious, or the most colorful names and elements of the story are related in these pages.
The time period we decided to cover begins approximately when Finland became an independent nation (1917). This meant that some rather interesting episodes from earlier periods had to be left out, such as the seventeenth-century witchcraft trials at the University of Turku, the eighteenth-century alchemists of Uusikaupunki, and so on. Moreover, the book can only provide glimpses because it would have required multiple volumes to fully investigate all the different esoteric or occult theories and worldviews involved in this history. To cite just one example, that of Gurdjieff, there exist entire shelves of previously published specialist literature on the subject. Those who are so inclined will have no problem finding more information about the topics involved with this history. The final chapter provides an overview of esotericism in Finland today, briefly retracing the histories of the main groups discussed earlier in the book, along with some others.
Upon its publication in Finland, Lightbringers of the North became an instant best seller and received considerable coverage in all forms of the national media. It inspired local guided “occult walking tours” in Helsinki and Turku and even spawned a theater play of the same name in Oulu.
While most of the reviews were very positive, some naturally had critical things to say, too. There were musings that the book portrayed Finnish esotericism disproportionately as the work of alcoholic, sex-crazed egomaniacs, or outright nutcases who should not be taken seriously in any way, or marginal figures who had not made any genuine, positive impact on Finnish culture. While it is definitely true that many of the characters in the book are quite colorful (as is our style of writing about them in the original Finnish), it was never our aim to present these personalities as a pack of madmen. Nor did we want to pass judgment on them, or on Finnish esotericism in general. Our job was simply to tell their stories. Readers were—and are—free to draw their own conclusions.
Accordingly, it was a great pleasure for both of us when the subject of Finnish esotericism began to attract interest from the media, researchers, and laymen alike after this book was published. A special mention should be given to the Uuden etsijät (Seekers of the New) research project, which, between 2018 and 2021, focused on the cultural history of esotericism in Finland from the 1880s to the 1940s. Since the publication of our book, several other important works on Finnish esotericism have appeared, such as Nina Kokkinen’s Totuuden etsijät (Truthseekers; Vastapaino, 2019); the anthology Moderni esoteerisuus ja okkultismi Suomessa (Modern Esotericism and Occultism in Finland; Vastapaino, 2020), edited by Tiina Mahlamäki and Nina Kokkinen; and Marjo Kaartinen’s Spiritistinen istunto (Spiritual Seance; SKS, 2020), and Uuden etsijät: Salatieteiden ja okkultismin suomalainen kulttuurihistoria 1880–1930 (Seekers of the New: The Cultural History of Esotericism in Finland 1880–1930; Teos, 2021), edited by Maarit Leskelä-Kärki and Antti Harmainen. These studies, all written by members of the Seekers of the New project, shed important light on Finnish esotericism at the beginning of the last century. We hope these works will be published in English in the near future, too.
The English version of Lightbringers of the North is corrected, updated, and slightly expanded compared to the original Finnish edition.
The translator and the coauthor of the book would like to thank those people who helped in preparing the English edition of the book, including everybody who granted permission to use their materials; Aki Cederberg for helping with contacts; researcher Jussi Sohlberg for his feedback; Ike Vil for his insightful comments on the translation; and Tuukka Franck, Boris Brander, Michael Moynihan, and Albo Sudekum for editing and proofreading the manuscript.
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PEKKA ERVAST, THE LIGHT 
OF THE NORTH
Any treatment of the general topic of Finnish esotericism must take into account the figure of Pekka Ervast. This young man, filled with spiritual fire, entered the stage at the right time—the world was ripe for him and his message. Ervast, an idealistic lightbringer, made contacts all around the world, brought new international theosophical ideas to Finland, and also founded his own society, the Ruusu-Risti (Rose-Cross). He was both admired and hated. Even though there were those who branded him as a black magician and a traitor to Theosophy, the general opinion still stands that he was the most significant Finnish theosophical author, as well as a spiritual teacher and the founder of a new religion. And in 1932 Ervast even predicted the political future in which we now live: the European Union, including a common currency.
[image: image]
Pekka Ervast in the 1920s (Photo by Jukka Kuusisto. The Finnish Heritage Agency).
THE UNIVERSE REACHES OUT TO THE COUCH
Peter “Pekka” Elias Ervast was incarnated into the family of a civil servant in Helsinki on December 26, 1875. His father was Petter Edvard Ervast (1841–1899) and his mother Hilma Natalia Törnroos (1848–1884). Although the family consisted of Fennomans,*4 Swedish was their spoken language. The boy entered the world about a month after Helena Petrovna Blavatsky and Henry Steel Olcott had founded the international Theosophical Society in New York. It would take about two decades before these contemporary forces, Pekka Ervast and the Theosophical Society, would intersect.
As a youth, Ervast started to have out-of-body and other supernatural experiences early in life. His personality was also volatile and prone to outbursts of rage, which were a horror for those around him. These episodes ended later, though, when the boy remembered one of his past lives as a monk. Accordingly, he was able to follow the five commandments of Jesus and quell his temper.
Young Ervast enjoyed going to school and showed a talent for languages. He was only 11 or 12 years old when he decided to become an author, writing a book comparing the grammar of nine different languages, as well as developing new artificial languages. He also wrote stories and novellas that occasionally appeared in the magazine Hemvännen. When Ervast reached the age of 16, he began to study music under the guidance of Edvard Fazer.
Pekka was among the best students at the Helsinki Lyceum. He was full of energy and ideas, which among other things led him to write to the archbishop of the Evangelical Lutheran Church in 1893 with his suggestions on how the church should be reformed. Ever helpful, Pekka explained that he would be personally available for making the recommended changes, and if needed, he could step into the archbishop’s shoes himself. His letter received no reply. That same year at Christmas he went to take Communion for the first and last time—the institutionalized symbolic cannibalism didn’t impress him. Later he did, however, experience a vision of Jesus in a cloud:
Religion was not about believing that one had achieved salvation and perfection, but about seriously seeking perfection. How can I explain this? It was not that I should believe I was good, but that I really needed to be good. My whole existence was bound up in it. This was the most important question of my life.
While studying at the university, Pekka encountered Theosophy,*5 which made a great impression on him. The Theosophical Society of Sweden had been founded in 1889, and the first Finnish members joined in 1891. Nya Pressen magazine published a series of articles titled, “Hvad är teosofien?” (“What is Theosophy?”). Pekka spent a lot of time with his new theosophist friends and devoured everything he could find about the subject. In 1895 he joined the Scandinavian branch of the society with his father’s permission, which he needed because he was still a minor. At the time there was a dispute developing in the Theosophical Society between several of the cofounders, Annie Besant and William Quan Judge, which eventually broke it apart. After researching the material that he found relating to the schism, Pekka decided to join Judge’s esoteric school. It turned out, however, that in order to continue within this school, one also needed to join Judge’s Universal Brotherhood. This caused Pekka to resign from the esoteric school. He then started to study the New Testament, Leo Tolstoy’s writings on the Gospels, and especially the Sermon on the Mount and its commandments.
In 1895 Pekka, who was at this point brimming with both spirit and hormones, had set his eyes on Maija Kilpeläinen in Hausjärvi. The attraction was mutual, and the two youngsters started up a correspondence. Things developed quickly, and soon Maija moved to live with the Ervast family in Helsinki, where Maija had started to study. It was a busy year for Pekka, who went on an expedition to the Kola Peninsula and White Karelia. These travels made a deep impression on him, and he thought that the people he met understood life—and thus Theosophy, as well—better than the upper class. Our young theosophist also started to write his first published book, Haaveilija (Dreamer, 1902), in which he recounts the personal quest, and the ideals and dreams, that eventually led him to Theosophy.
The rosy relationship with Maija ended abruptly when Pekka overheard an aggravating discussion between Maija and one of her female friends. Maija’s friend said that while Pekka was certainly handsome, his hobbies were a load of claptrap. Maija replied that she would disabuse her fiancé of his nonsense. This little comment from Maija sounded the death knell for their relationship. The wedding plans were called off immediately. Pekka, the young dreamer, was deeply disappointed. Theosophy was the most important thing in his life, and he could not imagine ever giving it up.
On October 13, 1896, the young Theosophist cried out for help in his lonely agony. The universe responded to his deep sorrow and pain, as Ervast experienced his “baptism in the River Jordan”:
Then, all of a sudden, everything around me was enveloped in fog. It was as if a dark cloud was before my eyes, as if my pain had transferred itself into that cloud. The thought crossed my mind: so this is what life is like. In that same instant the cloud was split apart, as if struck by a bolt of lightning, and the rays of the sun shone, warmly and brightly on my face, but not dazzlingly. Gradually, that wonderful light surrounded me as if I was amid a sea of light. And at last it pushed me in, filled and enlightened me completely, so that I and my whole being was like pure light. And at the same time from behind the sun, and from all sides in space, there was a voice saying: “Be safe, my son, for I love you.” And then this light faded and descended and went into my back and came out from there like a flame. In the shape of a living, flaming maple leaf, it ascended high above my head and surrounded me with its light. And I got up from my couch in amazement and and looked around, for behold, I was a new man. (Teosofisia muistelmia [Theosophical Recollections], 1980).
Impressed by what he had experienced, Pekka wrote to Dr. Gustaf Zander, the general secretary of the Theosophical Society’s Scandinavian branch, and told him it was his task to tell others about these experiences.
Ervast felt that a spiritual master called Morya had adopted him as his student. And in January 1898 another master appeared, the famous alchemist Saint Germain. A working partnership with these masters became a kind of life mission for Ervast.

THE WORLD IS CALLING
The “baptism in the River Jordan” in 1896 was a great impetus for Ervast. He was one of the founding members of the Theosophical Library of Helsinki on September 15, 1896, and also promised to support it financially. The address at Uudenmaankatu 15 was a busy location at that time; each day ten to fifteen people would show up to attend theosophical lectures and discussions. The topic of Ervast’s first lecture was “Blavatsky’s Secret Doctrine,” after which he presented further lectures every other Sunday. The Teosofisk uppslagsbok (Theosophical Reference Book) was published in 1897, and Ervast was also active in writing for many periodicals. Over the next ten years his texts were published in various periodicals, including Nya Pressen, Päivälehti, Humanitas, Teosofisk tidskrift, Uusi aika, Työmiehen illanvietto, Elämä, 
and Vapaus. After this he wrote mainly for his own newsletters.
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Pekka Ervast in 1899 (Photo by Jakob Ljungqvist. The Finnish 
Heritage Agency).
The theosophical flame that had been ignited in him also served to fuel his wanderlust, for he wanted to make contact with and meet fellow truth seekers from other corners of the globe. In 1898 he traveled to London with another theosophist, Herman Grönbärj. The 23-yearold Ervast wanted nothing more than to meet Annie Besant, the future president of the Theosophical Society, and to travel with her to India. Unfortunately, Besant had left the country only one day prior to Ervast’s and Grönbärj’s arrival in the teeming metropolis. The annoyed young men decided to do something useful anyway, so they helped their British theosophical brethren in relocating their offices. They returned to Finland via Norway, where Pekka met a clairvoyant who helped him to better understand his role as an advocate of Theosophy.
The atmosphere of the day was receptive to the message of Theosophy, for many people were feeling compelled to criticize traditional Christianity, the conception of God, as well as the class society. The modern European worldview, with its nationalist, industrial, scientific, and mass cultural aspects, was headed in a new direction. Theosophy, as well as many other new spiritual groups, had something to offer in times like these. And writers such as Ervast, who had an understanding of both the cultural undercurrents and the structures of the mainstream culture, had an important part to play. There were many in the labor movement who were sympathetic to Theosophy, and Pekka often presented popular lectures at community spaces for middle-class workers. And indeed some labor movement activists tried to harness Theosophy for their political goals. But Pekka, the rising star, remained a stranger to politics. His primary motivation was to bring Theosophy’s spiritual message to the masses.
Although there was some general receptivity to theosophical ideas, they were also met with some mockery and opposition. In 1898 Ervast had applied for an academic grant for researching the occult; when the newspapers got wind of this, many laughingly referred to it as the work of a nutcase. One journalist criticizing Ervast’s application suggested that a fitting grant for him would be a price of a tram ticket to the Lapinlahti mental institution, where Ervast could reconsider the meaningfulness of his research. The sarcastic derision of such critics began to fade, however, as the popularity of Theosophy—and occultism in general—continued to grow.
Since Pekka had shown such enthusiasm for languages as a young boy, it was only natural that he would go on to study them at the university, too. His language skills manifested in his studies of Sanskrit, Latin, and several European languages. He applied for an Antell stipendium, which would have enabled him to embark on a three-year journey through Germany, France, and England, followed by a two-year stay in India. Although the application was well done, it was not granted. One possible reason for this might have been that Ervast wrote about his plans to study with some theosophists during the trip. This might have been a bit too much for the university.
In the wake of these setbacks, Ervast’s enthusiasm for university studies began to wane, and he began increasingly to focus all of his energy toward Theosophy. This resulted in two books in Swedish: Teosofin som religion (Theosophy as a Religion, 1898) and Framtidens religion (The Religion of the Future, 1900).
Ervast had been making annual trips to Sweden to lecture about Theosophy since 1897. He became acquainted with many foreign colleagues during these trips. In 1900 he served as an interpreter for Henry Steel Olcott, one of the Theosophical Society’s founders, and the two men got along well. The most significant of Ervast’s acquaintances was the Countess Constance Wachtmeister, who had kept company with H. P. Blavatsky while the latter was writing her thick classic, The Secret Doctrine. In 1898 the countess invited Ervast to return to Sweden the next year, adding mysteriously:
And since I am not forbidden to speak, I can tell you that I made my invitation to you based on what the Master has told to me and commanded me to do. He has told me you will be the helper of your people, and that is why you must be protected from all politics.
Later, the countess expressed further words to Pekka that were no less mysterious:
You don’t know what Madame Blavatsky predicted for Finland and the Nordic coutries in general? No, I answered with curiosity. She emphasized to me many times: Remember the countess, and take heed of time, while you still live. There will come a time so difficult for the whole world that all people will be on the verge of losing their equilibrium, and the theosophists, too, who have received so much spiritual light, will desperately ask themselves and each other: What is Theosophy really all about, and what is its mission in the world? It seems like everything is crumbling underfoot and that darkness reigns in the world. Let theosophists then turn their gaze toward the North, because there will be light coming from Finland. Thus spoke Madame Blavatsky.
Although Ervast continued to travel to Sweden and he maintained a lively correspondence with the Swedes for years, it began to become apparent to him, as an avatar of the “Light of the North,” that his work would primarily be in Finland. At the time Finland did not have its own branch of the Theosophical Society, but it is safe to assume that the idea of founding such a branch had now entered Ervast’s mind. Before his conversations with Countess Wachtmeister, Ervast had been still pondering whether he should carry out his theosophical work in Finland or Sweden. Now the answer was clear.
Ervast was a busy man indeed. He had started to write his book Haaveilija (Dreamer) back in 1895. It was finally self-published in 1902, following directly on the heels of another work, Valoa kohti (Toward Light). He lectured to packed rooms at the Sörnäinen Worker’s Association, his articles were published in Työmiehen illanvietto magazine, and in 1902 he was among the founders of Valon Airut (Herald of Light) group, which was dedicated to translating and publishing theosophical literature in Finnish. In 1905 the Theosophical Bookstore and Publishing Company in Finland was established. This resulted in a huge outpouring of publications—from Ervast alone there were reprints and twelve other works published between 1903 and 1904. One of these, Mitä on kuolema? (What is Death?), deserves specific mention. Oskar Merikanto, a famous Finnish musician and composer, wrote a cantata called Kuoleman kunniaksi (For the Honor of Death) based on the book. The cantata was later performed for a panEuropean theosophical conference in Stockholm in 1913.
In 1905 London beckoned once more. Ervast attended the Theosophical Society’s congress in the city as an unofficial representative from Finland, since the country still lacked its own official branch. That same year Ervast and several of his colleagues founded the magazine Omatunto (Conscience), which was later renamed Tietäjä (Seer) in 1908.

THE FINNISH BRANCH OF THE THEOSOPHICAL SOCIETY
On November 4, 1906, about eighty enthusiastic theosophists met under the leadership of Pekka Ervast. The aim was clear: they were there to found the Finnish branch of the Theosophical Society. After some preparatory groundwork, Ervast received the founding document from Annie Besant in Stockholm on October 10, 1907. The Finnish branch was officially founded in Helsinki on November 17 of that same year, thus becoming the thirteenth branch of the Theosophical Society worldwide. Ervast was unanimously voted in as general secretary of the branch.
These activities continued with increasing productivity: Tietäjä magazine was being published, lectures were held, the library continued to expand, and the publishing house issued books that were then sold and distributed through the bookstore.
Pekka focused his attention on two different areas of research. First, he was interested in Christianity’s inner side and a sort of “reformation” of Christianity; and second, he was contemplating the spiritual mission of Finland itself. Pekka thought that Väinämöinen, the main mythological character in the stories of the Kalevala, Finland’s national epic, had a special role in this mission as a servant of Christ.
The young theosophist saw the mission of Finland as something very noble. Later, in his books Eurooppalaisia näköaloja (European Views, 1929) and Mitä on vapaus? (What is Freedom? 1932), he took his ideas further—Finland should create a European federation similar to the United States. The vision included the abolition of national states and the establishment of a common currency. The underlying basis was the ideal of the brotherhood of mankind:
And if societies behave accordingly and don’t just think of plundering one another, but instead there arises a Greater Europe, in which there are no longer national borders, and, for example, no longer separate currencies but one common currency, then it will also become clear in different countries that these societies have been founded upon brotherhood.
One can only wonder what Ervast would think of the current state of Europe. In this context we should also mention one of Ervast’s books on Väinämöinen, his legendary Kalevalan avain (The Key to the Kalevala, 1916), which was praised by various people including his spiritual compatriot, the famous Finnish author Eino Leino.
There was much work to be done. In 1910 Ervast began to translate H. P. Blavatsky’s massive tome The Secret Doctrine into Finnish with Väinö Valvanne. Ervast also conceived the idea for the first theosophical summer course, which took place in Kitee in 1912, and in 1910 he purchased property where he arranged for the construction of the first headquarters of the Finnish theosophists, called “Tonttula” or “Tuonenkylä.” The new address also became the home for Jaakko Liukkonen, a 10-yearold foster child whom Ervast tried to raise with love. The boy turned out to be quite a rascal, however, and caused headaches for Ervast every now and then.

THE ORDER OF THE STAR IN THE EAST AND THE SCHISM AMONG THEOSOPHISTS
The tensions that were rising within the theosophical movement began to be felt in Finland, too. In 1911 Annie Besant, the new president of the Theosophical Society, founded the Order of the Star in the East. The members of the order were awaiting the coming of a World Teacher, and they had a clear vision of what this entailed: Christ would assume the body and persona of a Hindu boy called Krishnamurti, who was being raised by the theosophical movement, as his vehicle for teaching when the time was right. Not everyone agreed about this vision—and eventually the dissenters included even Krishnamurti himself, who renounced his role in 1929, thereby also dissolving the Order of the Star in the East. But before this would come about, the theosophists had considerable time to fight over the whole affair.
The most significant dispute took place in 1912 between Annie Besant and Rudolf Steiner, the general secretary of the German branch of the Theosophical Society. On the surface, the disagreement revolved around Steiner’s unwillingness to allow two new local lodges of the Society to be formed, as well as his reasons for forbidding the members of the Order of the Star in the East to take part in the meetings of the Theosophical Society in Germany. The real and deeper reasons for the dispute concerned Besant’s and Steiner’s differing interpretations of the work of Christ. According to Besant, the World Teacher used the body of Christ two thousand years ago, and he would use the body of Krishnamurti for the same purpose now. Steiner saw this as utter nonsense, for he thought that Christ, who had used the body of Jesus for teaching, had completed his mission and had no reason to incarnate again. For this reason the council of the Theosophical Society revoked the memberships of Steiner and approximately 2,400 German members in 1913. This naturally irritated many theosophists in Germany and elsewhere. In Finland, 154 of the branch’s 500 members, most of them supporters of Steiner, left the society.
Ervast, a diplomatic man who emphasized brotherhood above all else, found the situation very troubling. He understood Christ as the consciousness of the World Soul, which manifested in humans as a mystical Christ. This cosmic consciousness had persistently tried to get closer to mankind, achieving its perfect manifestation in the figure of Jesus Christ. As the general secretary of the Finnish branch of the society, and thus a member of the council of the society, Ervast finally made a suggestion: members of the society could join whichever branch they felt to be their own, regardless of geographical location. The suggestion received no support.
As the First World War erupted, the political fallout began to increase. The leaders of the society issued a statement that the Mystical White Brotherhood was fighting against Germany alongside the Allied forces. A. P. Sinnett, a senior member who had emigrated from the United Kingdom to India, threw additional gasoline onto the fire by explaining that the Axis powers were under the influence of a black satanic entity from outer space. Unsurprisingly, this did not cheer the hearts of the German Theosophists, whose memory was still fresh of the previous year’s conflict and its outcome. For a society that emphasized brotherhood as a leading principle, the actual experience of it seemed to be in short supply.
Ervast thought that all these political quarrels and nationalistic tendencies had caused his fellow Theosophists to lose sight of their vision. He did his best to remind them about the concept of brotherhood and the original teachings of Blavatsky. His conscience did not allow him to publish any pro-war writings in Tietäjä, which naturally led to misunderstandings.

HOTLINE TO VÄINÄMÖINEN
Ervast was offered a lifelong chairmanship of the Finnish branch of the Theosophical Society in 1916, but he declined the honor, preferring to dedicate himself fully to his literary work and lecturing. However, he agreed to continue in the position for one more year. His drive was still enormous, and between 1913 and 1919 he had fifteen of his books published, gave weekly lectures, edited Tietäjä, and was also running the publishing house. The following works from this era deserve to be mentioned: Salatiedettä omin päin (Esotericism on One’s Own, 1914), Jeesuksen salakoulu (The Occult School of Jesus, 1915), the aforementioned Kalevalan avain (The Key to the Kalevala, 1916), and Teosofian sanoma nykyajalle (Theosophy’s Message for Today, 1919).
Echoes of the previous disputes were still reverberating and there were plenty of debates about the mission and work of the Theosophical Society. As before, Ervast repeatedly underscored the meaning of brotherhood—not just in words, but especially in deeds. He kept his word and did not continue as the chairman after the next annual meeting, when Willie Angervo accepted the position.
In 1918 Ervast informed his fellow theosophists that two years earlier, in 1916, the mythological demigod Väinämöinen, Finland’s “national hero” and the main character of the Kalevala epic, had asked him to draft a proposal to the Finnish Theosophical Society. At the 1917 annual meeting, however, Ervast had not dared to read the letter: “I really preferred to betray Väinämöinen’s trust at that time.” The content of the letter dealt with the difficult situation in Finland and Ervast’s potential for helping with it. His reason for not airing Väinämöinen’s request was because the letter was quite demanding—in order to implement it, all members of the Finnish branch would have to follow Ervast’s edicts for an entire year. Considering Ervast’s diplomatic and conciliatory nature, it must have been a difficult thing for him to present this proposal. When Ervast finally did present Väinämöinen’s proposal, his audience was bewildered. Many suspected that everything had gone to Ervast’s head and he was seeking personal power. In response to such doubts, what else could the Light of the North, as prophesied by Blavatsky, have said other than that “the work of Väinämöinen must be done in an esoteric way, and at least some people will have to be guided to understand how our national spiritual hero wants to serve Christ.”
At the annual meeting of 1919 it was decided that the Finnish branch should remain aloof from politics and that its name should not be conflated with any social or state-related activities. John Sonck was elected as general secretary, and it was decided that the post should have a term of three years. Ervast was pleased with these decisions.

NEW BEGINNING THROUGH SEPARATION: LE DROIT HUMAIN FREEMASONRY AND RUUSU-RISTI
Traditional Freemasonry—which is restricted to men only—first arrived in Finland in 1758. Freemasons continued to operate in the country until 1813, when lodge activities were banned after the Grand Duchy of Finland became part of the Russian Empire. In addition to this, the Russian Emperor Alexander I formally suppressed Freemasonry in Finland in 1828. After Finland gained its independence in 1917, the situation finally changed so that Freemasons could openly operate again. The first form of Freemasonry that gained a foothold was Le Droit Humain, the International Order of Freemasonry, which also accepts women into its ranks. Pekka Ervast played a significant role in this historical development.
Ervast was first invited to be initiated into Le Droit Humain in 1913, during a theosophical congress in Stockholm. Ervast’s spiritual master Saint Germain, and H. P. Blavatsky herself, supported the establishment of Le Droit Humain Freemasonry in Finland. Potential candidates for initiation were sought, and ultimately 60 members were initiated at the headquarters of the Theosophical Society in Helsinki on October 4 and 5, 1920. The initiators were Countess Ellen BilleBrahe-Selby, the Danish representative to the Supreme Council of the movement; Saima Neovi, Danish regional master; and Birger Zadig, Norwegian regional master. All of the new members belonged to the Finnish branch of Le Droit Humain’s Scandinavian section and also to the Theosophical Society.
Ten days after the initiations took place, the following lodges were established in Finland: Väinämö Lodge in Helsinki, Suvantola Lodge in Vyborg, St. Henrik Lodge in Turku, and Kivi Lodge in Tampere. As if this were not enough, a completely new organization, the Ruusu-Risti (Rose-Cross), was formed on November 14 of the same year, consisting of all Finnish members of Le Droit Humain. In its program, Ruusu-Risti states that it is:
	An organization of truth seekers, whose members recognize the brotherhood of all men, show tolerance and understanding to one another, and hold the truth above all religions.
	A sanctuary of free thought, whose members seek the core of truth, the secret divine wisdom that is found in the religions, mythologies, and philosophical and scientific systems of all ages.
	A ring in the invisible brotherhood of men, whose members seek the path to eternal life, which cultivates and develops the spirit of brotherhood in man.

The name of the organization refers to historical Rosicrucianism, a form of Western occultism. Ervast explained the name, and the ethos of the organization’s activity, in the following way:
While a rose is a symbol of life and joy, happiness and love, the cross depicts death and suffering, pain and burden. Our understanding of life is one-sided if it is only “earthly,” carefree and careless, if it is only about sensual pleasures and shudders when confronted with death; but it is also equally one-sided if it regards earthly life as a valley of sadness and sorrow, if it hates its innocent joys, and finds sin in its most beautiful emotions. In the former case, it longs for the roses of life but not its thorns; and in the latter case, it does not want to see anything but the cross of death everywhere.
The Rosicrucian worldview seeks to unite the two extremes, to unite the cross and the rose; it seeks for a golden mean between joy and sorrow, and to rise above joy and sorrow to the peace that overcomes the world. Rosicrucianism is renaissance of the spirit. It does not endorse the monastic ascetism of the Catholic Church, but it does not endorse the materialism of earthly men either. It does not seek joy or escape suffering, but it greets both as the natural gifts of life.
Esoterically, it interprets the symbol of the Rose Cross as follows: when a man takes his cross (both his external and internal destiny) to bear—and does so without lament, but even with joy, then a rose will bloom on the cross, a rose of love that will bring peace and bliss to his life. The rose is then formed from the blood of his heart. And that blood is the blood of Christ, which flowed from His heart when the cross as a sword has been shoved into it.
Le Droit Humain’s arrival to Finland and the birth of Ruusu-Risti was preceded by internal schisms within the Finnish branch of the Theosophical Society. Ervast’s earlier research had been focused on Christianity’s inner side, its “reformation” and the spiritual mission of Finland, but now it shifted into two new areas: the unification of the theosophical movement and the renovation of Freemasonry. Two different tendencies had developed within the Finnish Theosophical Society, one toward social matters and the other toward the occult—and they each continued to develop in their own way, causing headaches in both directions. Ervast, who represented the occult tendency, had suggested to Annie Besant that he could form an occult branch within the Finnish branch of the society. Many letters were sent back and forth between Finland and India, also by John Sonck, the general secretary of the Finnish branch of the society. He saw no reason to establish a separate occult branch.
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The symbol of Ruusu-Risti, Pekka Ervast’s occult society.
The newsletters that were sent out to members caused some confusion. Many members believed that joining Ervast’s new “Ruusu-Risti, the occult research organization of Finland,” would imply resignation from the Theosophical Society. By the beginning of September 1920, about half of the 600-plus members of the Finnish Theosophical Society had expressed their willingness to join Ervast’s new group. Ervast was frustrated that the new occult branch could not be formed within the society. In one of his newsletters he wrote: “Any further effort is futile when the majority denies us the right to appear and work in the name of the Theosophical Society.” So Ruusu-Risti was formed as an independent organization, although it followed the Theosophical Society’s fundamental ideas.
Finland was of course not the only place where rifts had arisen within the Theosophical Society. In Ervast’s view, this was related to a separation from the original teachings of Theosophy. In 1921 he mailed out more than nine hundred copies of a seven-page printed letter about the subject to different theosophical lodges, leaders, and magazines around the world. In his letter Ervast extolled the ideal of brotherhood and emphasized how the different perspectives, which all had their basis in the same theosophical body, only enriched each other. He therefore proposed renewed cooperation in various forms. But Ervast received only four replies, three of them positive, to his mailing. The situation looked bad.
Ervast was convinced that Masonic ceremonies were beneficial to the spiritual work of those involved. His next endeavor was to bring Freemasonry into the “spirit of the new covenant of Christ.” He continued his work for Le Droit Humain Freemasonry, and on July 26, 1925, he was initiated into the organization’s 33º in Paris. Soon afterward his book Kadonnut sana vapaamuurariudesta (The Lost Word of Freemasonry, 1925) was published. The following year he wrote the degree-system text for the Finnish Rite of the International Order of Freemasonry, which was approved by the headquarters of Le Droit Humain in Paris. Back in Finland, however, Ervast’s new version of the rite was not accepted by everyone, and a faction of the members wanted to continue using the old text. A schism developed in Finland: there was now a group led by Ervast, consisting mainly of the members of Ruusu-Risti, and another group that consisted mainly of members of the Theosophical Society. In the absence of a national consensus, Ervast and his supporters in Ruusu-Risti decided to leave Le Droit Humain. A short time later, the Masonic Brotherhood of RuusuRisti declared itself an independent group.
The inner, mystical side of Christianity remained an important topic for Ervast. In 1925 he published the book Vuorisaarna (Sermon on the Mount), which he considered to be his magnum opus. Ervast’s belief in the necessity for a “reformation” of Christianity was also present in the work. He prophesied:
Here in the North, the White Kingdom of the Nordic Region will be born. It shall include Finland, Sweden, Norway, Denmark, the Baltic provinces, and probably northern Germany as well. Luther’s Reformation seems to begin again. Its birth goes hand in hand with that of the Nordic Empire. The White Kingdom of the Nordic Region can be formed for political and cultural reasons.
Ervast, now in his fifties, was as busy as ever with his lectures, literary work, and other activities. Age started to bring its encumbrances, however, as Ervast began to suffer from kidney disease, rheumatism, and exhaustion from his strenuous workload. He was also burdened with financial difficulties. On top of all this, the macabre case of Tattarisuo in 1931 cast him and his group into a suspicious light.*6 Ervast was arrested in connection with the case, and the old man was even beaten during his interrogations. The peculiar ritual use of human body parts in Tattarisuo caused Ervast to be considered a probable suspect, since human skulls were also popularly believed to be used in Masonic rituals. Around the same time, the right-wingers were accusing Ervast of homosexuality, which was then still considered a crime. Although the Tattarisuo case was eventually solved and Ervast and his group were cleared of any involvement, suspicions concerning the ethics and even legality of Freemasonry continued to linger in people’s minds.

SWAN SONG
In the autumn of 1933, Ervast packed his bags and headed for the United States, a country he had spoken about very positively; for example, in his 1916 lecture, “The Power of Thought.” The idea for the journey had come from his spiritual master, and the main purpose revolved around the idea of “Reformation” work. Ervast’s companion on this adventure was the 22-year-old Gerald Blinoff.
Upon arrival, the Light of the North and his friend were offered lodging at Krishnamurti’s house, but they declined because the house was too ostentatious for Ervast’s taste. Ervast had hoped to meet Krishnamurti, but this proved impossible, as the latter was away traveling. In the end, Ervast had to make his way back home, but Gerald was able to stay longer and meet with Krishnamurti, and even have long discussions with him. As legend has it, Gerald asked Krishnamurti whether he had ever heard of Ervast. The answer was: “I have met Mr. Ervast in an invisible world.”
Ervast caught a cold on his way back to Finland but still managed to take part in his organization’s meeting at Pentecost. Unfortunately, his cold developed into pneumonia, and on May 22, 1934, the physical heart of the great spiritual man stopped beating. The earthly incarnation of Pekka Ervast was dead. The news of his passing was broadcast on the Finnish radio, and newspapers wrote of his life’s work and about his funeral at Hietaniemi Cemetery in Helsinki, which was attended by more than five hundred people. Ervast’s book Suuri seikkailu (A Great Adventure), an occult novel in which he related details of his life’s work and the need for the Reformation, was published posthumously in 1978.
In Finland today, the average age of supporters of the Theosophical Society and of Ruusu-Risti is quite advanced. Younger occultists in the country may not even be familiar with the name of Ervast. But Ervast’s significance for Finnish esotericism is indisputable. In 1926 his books were the most borrowed titles in the Helsinki public library. His lectures regularly drew capacity crowds. At the time of Ervast’s death, Ruusu-Risti had over 900 members and the circulation of its magazine was counted in the thousands. The already impressive number of Ervast’s publications during his lifetime only increased in volume later with the posthumously published lectures. The current catalog of works by Pekka Ervast includes 156 books or booklets and four CDs. His legacy is quite alive.
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GURDJIEFF AND THE STJERNVALLS
The Greek-Armenian mystic and spiritual teacher George Ivanovich Gurdjieff (1866/1877–1949) was one of the most important figures in twentieth-century esotericism. The teachings of this man, who mercilessly shook people out of their semiconscious, dreamlike state, are now more well known than ever, and the same is true in Finland. Several works dealing with Gurdjieff’s teachings have been translated into Finnish, and his ideas have even been a source of inspiration for Finnish popular music; for example, in Jukka Kuoppamäki’s 1975 song “Neljäs tie” (“The Fourth Way”) and in the music of the rock band CMX.
Although there have been Gurdjieff groups active in Finland since the late 1960s,*7 the master’s early connections to Finland have remained largely hidden. These connections are strong and intriguing—they are full of adventure, sex, politics, and esoteric rivalry. The best sources of the Stjernvall family’s adventures with Gurdjieff are Nikolai de Stjernvall’s memoir My Dear Father Gurdjieff, Annabeth McCorkle’s The Gurdjieff Years 1929–1949: Recollections of Louise Goepfert March, Paul Beekman Taylor’s G. I. Gurdjieff: A Life, Anna Butkovsky-Hewitt’s With Gurdjieff in St. Petersburg and Paris, Fritz Peters’s Boyhood with Gurdjieff, and other such accounts.
THE STJERNVALLS FIND THE MASTER
Leonid Robertovich de Stjernvall (1872–1938) was a member of a noble family, an assessor and doctor who became a student of Gurdjieff in 1914. In addition to his work in St. Petersburg he had an “electricmassage institute” in Finland. The 42-year-old doctor was one of the oldest, most loyal, and also possibly most fanatical of Gurdjieff’s followers. Leonid had good manners; he was scientific in his thinking, serious, reserved, sturdy, and he had a well-waxed pointed mustache and a grayish beard. He was moderate in his use of alcohol and tobacco. He had a fairly balanced nature, but Gurdjieff sometimes succeeded in unsettling that equilibrium, which could result in passionate outpourings of words. Allegedly, Leonid once stated: “Yes, I believe that Gurdjieff is nothing less than Christ himself!”
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Leonid de Stjernvall (Courtesy of the Gurdjieff Legacy Foundation).
Leonid was married to Elizaveta de Stjernvall, who joined Gurdjieff’s group after her husband. The very first meeting with Gurdjieff, and especially the latter’s hypnotic gaze, made a strong impression on Elizaveta. If the legends are to be believed, this is no wonder, for Gurdjieff is said to have been able to kill a yak at a remote distance and to give a woman an orgasm solely by means of his powerful gaze. Although Elizaveta remained a member of Gurdjieff’s group almost to its final days, unlike her husband she was not a fanatic follower—in fact, she criticized Gurdjieff from time to time, sometimes harshly. The master called Elizaveta “Doctorsha,” which was a term used in Russia for doctor’s wives.
While Leonid’s days were filled with work, Elizaveta felt lonely. She was hoping to have a child but for some reason she was unable to get pregnant. One of her husband’s patients, a wife of the minister Schtelgoviknov, arranged a meeting for Elizaveta with Grigori Rasputin (1869–1916), whose influence also extended to the St. Petersburg area. Rasputin was famous for his skills as a fortune teller, and Elizaveta was curious if he could foresee whether she would bear a child. In the memoir written by her son Nikolai, My Dear Father Gurdjieff (1997), Elizaveta tells of her meetings with this famous mystic.
Prior to his wife’s meeting with Rasputin, Leonid had already encountered him around the time of First World War, about a year before the collapse of the Russian Empire and the abdication of Czar Nicholas II. Because Elizaveta was not able to attend that meeting, Leonid put the question to Rasputin about whether or not the Stjernvalls would receive a child. The mystic asked some questions about Elizaveta but didn’t give a straight answer. Apparently, Elizaveta needed to meet the man herself, face-to-face. Eventually, this meeting took place.
Like Gurdjieff, Rasputin also made an impression on Elizaveta with his hypnotic gaze. They were sitting next to each other, and Rasputin clearly enjoyed her company. And he gave an answer to Elizaveta’s burning question: the Stjernvall family would receive a child. This prophecy was later fulfilled. The strange mystic’s behavior was just as it was rumored to be: he boldly placed his hand on Elizaveta’s thigh and asked: “Do you fear me?” Elizaveta did not approve of Rasputin’s brazen gesture, but a further meeting was arranged to take place at the Stjernvalls’ estate.
The second meeting was attended by many guests, and Rasputin was, as usual, the star of the night. He amazed people by recounting to them intimate details of their lives. Before he left, he told Elizaveta that he was always at her service, and he promised to send her his photograph. This promise riled up the other women at the meeting, who then began clamoring that they, too, wanted his picture. Rasputin’s exit from the party was like that of a rock star: he wrote notes on pieces of paper for the gathered women. The note that Elizaveta received, written in an uneducated scrawl, said “Love surpasses mountains, Grigori.” Elizaveta met Rasputin one more time when he happened to pass her by in the city. Two months later, the famous mystic was brutally murdered.
In addition to Moscow and St. Petersburg, Gurdjieff also arranged meetings in Finland. The Stjernvalls were the natural hosts for these gatherings, although some of the meetings were also held in other places. In his book In Search of the Miraculous, P. D. Ouspensky tells of the telepathic communication he experienced with Gurdjieff at Madame Maximovitch’s home in Finland. Leonid de Stjernvall was present to witness this extraordinary event.
Ouspensky, who met Gurdjieff in 1915 in Moscow, is one of the most well-known students of Gurdjieff, thanks to his aforementioned classic work. The book is a famous account of Gurdjieff’s teachings from the early years of his group, and among other things it presents his psychological and cosmological ideas.
Gurdjieff’s basic psychological teaching is that “man is a machine.” Things happen to him, but he is not really capable of doing things. In a way he does not really even exist. He does not have a single “I” as he imagines, but a league of “I”s that are largely contradictory and do not cooperate with each other. Figuratively, he is like the drunk man in a tavern who tells his friends how well he drives his horse carriage, although this is just fantasizing on his part. When he succeeds in getting into his carriage, he spends most of the time asleep, and the horses run where they please. He is in a semiconscious, hypnotic stimulus-response state, not really conscious of himself. But Gurdjieff’s teaching is not synonymous with behaviorism à la B. F. Skinner—in Gurdjieff’s system, a person has the potential to become more capable of being and doing, of being more real, through conscious work on oneself. The work on oneself starts with self-observation: of one’s habits, negative emotions, lying, identification with all kinds of false ideas of oneself, and so on. In the process one may begin to fathom how one’s different centers, or brains (moving, emotional, and intellectual), operate, and to gain finer influences from higher emotional and intellectual centers. An essence beyond an artificial personality may start to become stronger.
Gurdjieff’s cosmological ideas include the “ray of creation,” which reaches from the Absolute all the way to the Earth and our moon. The lower one’s location is on this ray, the more there exist cosmic laws. This means that we live in very challenging conditions when it comes to conscious development, or opening. Laws of three and seven explain how things transform from one state to another in this scheme. These laws are symbolically represented in the enneagram, which is the most wellknown visual symbol related to Gurdjieff’s teaching. In this cosmological scheme man is—or, more properly, can become—a transformer of energies. Through the successful transformation of energies, man may create a “second body,” or “soul,” for himself.
Gurdjieff’s teaching was, however, constantly developing. It was about a certain kind of creative, conscious intention in a given moment and environment, which involved the whole human being and also the greater cosmic realities. Ouspensky, who was a highly intellectual sort of person, apparently did not understand this—it seems that he was looking for an ultimate, fixed system of truth. This led Ouspensky to leave Gurdjieff’s group just three years after their initial meeting. He continued to collaborate with Gurdjieff occasionally for a number of years until he severed ties completely in 1924.

EXODUS FROM RUSSIA
The atmosphere in Russia in 1917 was becoming uneasy. Gurdjieff packed his bags and left St. Petersburg, heading toward his childhood city of Alexandropol. A few months before the Bolshevik Revolution in November of 1917, he had sent a telegram to Leonid de Stjernvall: “Liquidate everything you can and come here within a month!” The message made the Stjernvalls anxious, especially Elizaveta. However, since Gurdjieff always seemed to be few steps ahead of everyone else, the Stjernvalls decided to follow his suggestion. They managed to send a portion of their possessions, although some of this was confiscated by the Bolsheviks. Not everything could be liquidated at once, so it was necessary to return to Finland later in order to sell the rest of their assets. The funds were needed as the exodus took longer than they had expected.
It was not long before the Russian Empire collapsed. This also led to the independence of Finland on December 6, 1917. During this tumultuous period, Gurdjieff’s caravan moved first to Essentuki, then to Tuapse, Maikop, Sochi, and finally to Poti. All of these places lie on the shore of the Black Sea. Leonid de Stjernvall succeeded in negotiating the company’s passage across borders even though they were guarded by Russians, and another time he was able to obtain White Russian passes for Gurdjieff and his entourage. The high level of Leonid’s political connections is further evident from the fact that, contrary to all expectations, he managed to supply Gurdjieff with a couple of small diamonds in the diplomatic portfolio of the Finnish consul, as well as several valuable carpets. These goods were needed as the group often required some extra resources. They ran into all kinds of tight
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“The light will come from Finland.”
— H. P. BLAVATSKY
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