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Introduction

The village of Likoni, where I grew up, sits by the sea looking out at the Indian Ocean channel that forms the entrance to the modern Kenyan port of Mombasa, on the eastern coast of Africa.

Like hundreds of such settlements dotted along trade routes that crossed oceans and lands, Likoni was both rooted in the culture of the soil where it grew and at the same time open to influences and peoples that plied their trade along the coast. The people of the Swahili coast, of which Likoni and Mombasa are a part, came into contact with Muslims from the Arabian coast as early as the eighth century. Architectural remains of places of prayer and of small settlements reveal this early contact and its growing influence upon the indigenous people of the region. When Ibn Battuta, the famous fourteenth-century traveller, arrived in the region he found small but thriving Muslim communities that had emerged following contact with peoples of African, Arab and Asian origin.

It is this cosmopolitanism that defined my experience of growing up as a Muslim. We spoke Swahili, the common language that linked the population, as well as our own respective mother tongues, and were becoming increasingly acquainted through English with the heritage of the West and its modern forms of knowledge and education. Mosques, jamat khanas, temples, churches as well as traditional African places of gathering shared this cosmopolitan space.

It is, of course, easy to idealize childhood, but this strong memory of a triple heritage, and the relationships and friendships it offered, remain for me the central elements of a Muslim upbringing: acceptance of diversity, tolerance for pluralism and a strong respect for the autonomy of each religious community but with enough permeability to enable us to find commonalities within this shared space.

These memories jostle now with a retrospective sense of differences between religious groups and lurking racial divides, but rather than retreat into separatism and unthinking parochialism, our Muslim education fostered mutual acceptance and openness. The daily assembly held in our schools included readings from the scriptures of many faiths, and in the classroom Muslims sat alongside Hindus, Sikhs, Zoroastrians and Christians.

In historical terms, this was not an exceptional experience. Muslims in the past often lived and interacted in cosmopolitan worlds, whether in Andalusia, Central Asia, India or the Mediterranean. It is often forgotten that the heritage of classical antiquity, of Aristotle, Galen, Plato and Socrates, is also the heritage of Muslims, who translated, interpreted and further developed their writings, which in their Latin form became the inheritance of pre-Renaissance Europe. During the Convivencia of Andalusia, which began in the eighth century, Muslims, Jews and Christians lived in peaceful coexistence for almost 800 years before wars and the Spanish Inquisition put an end to such cultural tolerance and understanding for centuries.

The academic career I have chosen has led me to explore how major religious and cultural traditions travel across time and space. Over the centuries the followers of many religions have engaged in conflict, seeking often to dominate if not to erase others. However, in its finer moments, religion has transcended difference and forged creativity through art, architecture, literature and philosophy – a shared language that enhances the greater human landscape. In our time, it can be argued that to rekindle such a spirit has become a matter of urgent necessity. Muslims, and those among whom they live, find themselves awkwardly placed within a world that perceives Muslims and others to be caught up in a ‘clash of civilizations’, and so has formed a generalized and homogenized theological image of both the religion and the diverse histories of those who practise it. Militant groups, often led by equally militant leaders, have gained prominence and visibility beyond that warranted by their numbers or influence. In many cases they are simply bent on conflict and deluded by ‘nostalgia’ for a non-existent past. The threats and alienations they perceive may be partially rooted in the conditions of our time, as well as the accelerated pace of change and globalization, but by promoting violence and wilful self-destruction they have alienated most of the world, including the majority of their fellow Muslims who are increasingly distancing themselves from this minority. In part this stems from the realization that, historically, Muslim society thrives when it is committed and open to knowledge and able to maintain a balance between different communities of interpretation and struggles when it becomes narrow and rigid, such as when one particularly assertive faction has sought to impose its views and practices to the exclusion of all others.

Most Muslims live in what is called the developing world, many in some of its poorest countries. The inheritance of the nation-state, following a long and turbulent period of European rule and the subsequent Cold War, seriously disrupted the development of many of these societies and dramatically affected their quality of life. The search for state boundaries, workable forms of governance and sustainable economic development presents major challenges, particularly when the colonial legacy includes bitter territorial divisions and recriminations, as in the Middle East, Kashmir and parts of the former Soviet Union and former Yugoslavia. Poverty, war and lack of security have also led to the displacement of populations. Refugees as well as migrants have sought to leave their ancestral homelands for new homes in the West. Their unfamiliarity with societies informed by secular traditions has often compounded the difficulties of adaptation and integration into new and starkly different cultural and social environments. Such issues cannot be viewed simply through a theological lens that erroneously focuses on some congenital deficiency among Muslims which prevents them from taking their place in the modern world.

History contains many examples of Muslims both building and contributing to societies, with and among others. The crises affecting parts of the Muslim world today have specific origins and facets which will have to be addressed individually rather than exacerbating old tensions through clumsy and ill-conceived interventions. The removal of ignorance about each other’s histories is a necessary first step and can act as a cultural bridge to remind us of achievements as well as mistakes.

This historical dictionary thus sets out to provide through its entries a perspective on the historical, intellectual, spiritual and institutional pluralism that has developed among Muslims over fourteen centuries while examining regional and national developments. It also illustrates the evolution of Muslim thought and societies in local as well as contemporary global contexts to reveal the diversity that exists among individual Muslims, their traditions and various historical periods. It includes theology, law, philosophy and science, the arts and literature, education and learning, and architecture and the environment. It also seeks to touch upon the dramatic changes that have affected and continue to be reflected in all aspects of Muslim life and society.

In summary, being ‘Muslim’ has, in historical terms, reflected a broad engagement with the material as well as the spiritual dimensions of life, and a commitment to achieving a balance between dimensions of belief and faith and the contexts and conditions of daily life. This ongoing process evolved differently as historical and geographical conditions changed and Muslim communities arose in different regions of the world. This accounts for both the diversity one finds within the faith and also the plurality of thought and institutions that has developed over time.

The legacy and presence of Muslims is today everywhere. As questions continue to arise about the relevance and significance of this historical heritage and the intensification of theological forces that are often the cause of conflict, it may be worth reminding ourselves that, while the Quran addresses personal as well as collective goals, it does not reduce the idea of a faith community simply to prescriptions and attributes. Rather, in connecting human values and social integration, it points to a larger, more cosmopolitan ethic:


The good does not lie in turning your faces to the East or the West. It consists in belief in God, the Final Day, Angels, Books, and the Prophets. It is to give out of love for Him, from your cherished possessions, to your family, to orphans and those in need, and the refugee, those who ask for help and for those living in slavery. It is those who pray and are giving, honour their word and are steadfast and patient in the midst of adversity, hardship and peril. They are the people of moral excellence. (Quran 2:177)

Azim Nanji

October 2007




Guide to the Dictionary and Acknowledgements

A dictionary of this kind is essentially a work of synthesis, accessible to the general reader but resting on scholarship that draws on primary as well as secondary sources. Our debt to this long standing and still developing tradition is reflected partially in the Bibliography, which identifies and recommends those works available in the English language.

The Penguin Dictionary of Islam reflects the generally accepted forms of transliteration of the terms but without diacriticals. Cross references are used to guide readers where there are English terms and equivalents from the Muslim traditions. A chronology enables the reader to see selected major events and turning points in Muslim history.

The synthesis is also the outcome of many years of teaching and lecturing in different parts of the world and my first debt of gratitude is to the different audiences, primarily enthusiastic but patient university students, for whom Islam had to be often summarized and synthesized in weeks if not days and hours. Then there are academic colleagues, teachers and friends from across the world who, in our interaction, have offered their insights and helped to sharpen my own understanding, awareness and expressions. Over the last ten years the Institute of Ismaili Studies has been my academic home and I am very grateful to all those who during that time made it a richly rewarding and stimulating environment for scholarship and learning.

Some individuals gave specific help during the preparation of this work: Susan Lewis and Fayaz Alibhai in Florida; Helga Haack, Alnoor Merchant, Khadija Lalani and Dinah Manisty of the Institute’s Library and Gurdofarid Miskinzoda, who provided very helpful research assistance and also assisted with the Bibliography. Many thanks to the various editors at Penguin who took a major interest in this work, starting with Nigel Wilcockson during its early stages, to Kristen Harrison, who has helped to bring it through its final stages, and to Trevor Horwood for his careful copy-editing.

I am particularly grateful to the Aga Khan Trust for Culture for permission to reproduce artefacts and images from their very significant and rich collection, many of which will be part of the new Aga Khan Museum in Toronto.

We have dedicated this work to our parents. While their experiences had exposed them to only a part of the global Muslim heritage, they inspired a passion and respect for what they could not know, and taught us how we might grow in knowledge and awareness and more significantly to respect the heritage of all those amongst whom we lived and those who had lived before us. We hope the Dictionary captures that spirit.

Azim Nanji

Razia Nanji

January 2008
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Abbasids Muslim dynasty whose period of rule, in varying degrees of dominance, lasted from 750 to 1258. They came to power claiming descent through an uncle of the Prophet Muhammad, al-Abbas. After claiming that the then ruling dynasty, the umayyads, had become unjust and decadent, the leaders of the movement seized power through a series of battles in Persia and Syria, promising a return to justice and legitimate rule. One of the caliphs, al-Mansur (754–775), built the city of Baghdad, which became the capital of the dynasty. The reign of HARUN AL-RASHID (789–809) is generally regarded as ushering in a period of significant cultural development marked by a flowering in the arts, literature, architecture and science. Over time the dynasty dissolved into a number of petty principalities, as other more powerful dynasties came to be established in Egypt and Spain. In 1258 the MONGOL invasion led to the sacking of Baghdad. One of the relatives of the last Abbasid caliph of Baghdad was installed by the then MAMLUK Sultan al-Zahir Baybars (reigned 1260–1277) as caliph in Egypt with the title of al-Mustansir in 1261. However, the caliph and his successors had little influence in the affairs of the state and remained powerless, ceremonial houses. The decline in power and fortune led to the eventual disestablishment of the dynasty.

Abd Allah ibn Abd al-Qadir (1796–1854) Noted Malay scholar and writer. He is regarded as a pioneer of Malay literature dealing with Muslim themes. His most famous work, Hayat Abdullah (his memoirs), is useful for the historical references and his personal opinion on historical developments. His fame also rests on his work on Malay prose, which ultimately catapulted Malay into the official language of the peninsula.

Abd Allah ibn Abd al-Muttalib (545–570) Father of the Prophet Muhammad. He died shortly before his son’s birth. The very few details that we have on Abd Allah are connected with his aborted sacrifice by his father (the grandfather of Muhammad). Literature on the biography of the Prophet includes what little is known about his father and his marriage to AMINA BINT WAHB (the mother of Muhammad).

Abd Allah al-Mahdi (873–934) First of the FATIMID imams and caliphs, who laid the foundations of a new state in North Africa in 909, and founded as his capital the city of Mahdiya in present-day Tunisia.

Abd al-Aziz ibn Saud (1880–1953) Founder and first ruler of the modern kingdom of SAUDI ARABIA. After capturing Riyadh in 1902, he was able through a series of alliances and battles to establish Saudi rule in the region of Najd. Subsequently his supporters, inspired by the teachings of Muhammad abd AL-WAHHAB, were able to expel the ottomans and conquer the HIJAZ. A unified kingdom, with Abd al-Aziz as king, was established in 1932. With the discovery of oil in 1937–8 and the granting of oil concessions, the new kingdom became an important factor in international affairs as its economy flourished and influence spread. Members of the family continue to play a key role as the ruling elite of the Kingdom.

Abd al-Majid I See tanzimat.

Abd al-Majid II (1868–1944) Known as Abdu¨lmecit II in Turkish. Last of the line of ottoman caliphs. He was elected by the Great National Assembly as caliph on 1 November 1922. The same Assembly deprived him of the title by abolishing the Caliphate on 3 March 1924. He died in exile in Paris.

Abd Manaf See ABU TALIB.

Abd al-Qadir al-Jilani (1077–1166) Muslim scholar and preacher. He is credited with founding the Sufi QADIRIYYA order. After his death, Abd al-Qadir’s followers ascribed miracles to him and began the practice of tracing his spiritual genealogy back to the Prophet. His most famous work is the Revelations of the Unseen (Futuh al-ghayb) and his mausoleum in Baghdad is a major devotional centre and site of visitation.

Abd al-Rahman III (891–961) The most famous of the UMAYYAD rulers of Spain (see AL-ANDALUS), Abd al-Rahman III established his rule in CÓRDOBA and declared himself to be a caliph in 912. His reign, spanning more than fifty years, is generally regarded as a time of political and cultural attainment and among the most successful periods of Umayyad rule in the country. By the time he died he had managed to extend and consolidate his authority in Andalusia and to create a wealthy and powerful state with considerable prestige. As a result of his efforts CÓrdoba became an important metropolis rivalling the great cities of the time.

Abd al-Wahhab, Muhammad ibn (1703–1792) Muslim reformer and founder of WAHHABISM. He was born in Najd to a family of religious scholars. Following a preparation consisting of traditional education in Quranic and legal sciences according to the Hanbali School of Sunnism (see SCHOOLS OF ISLAMIC LAW), he travelled to Medina where he was introduced to a stricter interpretation of the Hanbali doctrine and the teachings of IBN TAYMIYYA (d. 1328). Influenced by this teaching and some of the scholars of Medina, Abd al-Wahhab began preaching against many Sufi and Shia practices and doctrines. The conversion of a tribal chief to his views and his marriage to one of the chief’s daughters allowed him to create an alliance through which his teachings were spread more widely. Political support of Muhammad ibn Saud (d. 1765) enabled Abd al-Wahhab to promote and even enforce his views more widely across the Arabian peninsula, and a significant number of followers had been drawn to the cause by the time of his death. His work Kitab al-Tawhid outlines his main teaching and argues for a more literal reading of Quranic verses and prophetic traditions to the exclusion of other historical exegesis and schools of interpretation. It also calls for the forcible elimination of practices not in conformity with this understanding of Islam.

Abdülmecit I See TANZIMAT.

Abduülmecit II See ABD AL-MAJID II.

Abdur Rauf al-Singkili or Teungku Kuala (c. 1615–1693) He is regarded as the first scholar of the Malay/Indonesian archipelago to provide a major commentary of the Quran in Malay. He was a member of a Sufi order and was a leading Muslim scholar in the court of ACEH.

Abim A Muslim youth movement. Founded in Malaysia in the early 1970s, its programme of youth involvement focused on reinforcing Muslim identity to mobilize efforts in various fields such as education, culture, science and economic life for men and women. Among its most active members and leaders have been prominent political figures, such as Anwar IBRAHIM, whose leadership enabled this movement to remain a strong force in the political life of modern Malaysia.

Abkhaz A people living in western Caucasia on the Black Sea. They came under Muslim influence during the time of the ottoman empire. A small population of Muslims has survived in the region under successive Russian and then Soviet regimes until the present time. It is currently regarded as a part of Georgia, a former republic within the Soviet Union.

abortion The Quran expressly forbade the pre-Islamic practice of burying unwanted female children alive. In general, most Muslims, in accordance with the Quranic principle that human life is sacred, consider abortion as unethical, except where a mother’s life or the family’s welfare may be endangered. Moreover, even though scholars have differed over the nature of the fetus, they agree that God has endowed it with the right to both life and inheritance. There continues to be discussion and debate over the question of therapeutic abortion, which is accepted by most Muslim scholars and supported by the policies of most Muslim states.

Abraha Sixth-century Christian king from southern Arabia. According to Muslim tradition he led an abortive expedition against MECCA in the ‘Year of the Elephant’ (c. 570), so called because of the use of elephants in the invasion. He is said to have built a magnificent church in Sana, Yemen.

Abraham Called Ibrahim in the Quran, he is considered in Islam to be a major prophet. He preached belief in One God and combated the idolatry of his father and the people. He founded a sanctuary for the worship of God at the site of the KA’BA. Abraham’s commitment to sacrifice his son is commemorated by Muslims at the end of the period of the HAJJ, the annual pilgrimage, with the celebration of ID AL-ADHA.

Abu Bakr (c. 570–634) First of the four rightly guided caliphs. According to Sunni Muslim tradition, he assumed stewardship of the Muslim community after the death of the Prophet Muhammad. One of the early converts to the teachings of the Prophet, Abu Bakr is regarded as a very close companion of the Prophet, accompanying him on the HIJRA to Medina in 622 and leading the pilgrimage in 631. When the Prophet became ill, Abu Bakr led the congregational prayers on his behalf. His daughter, Aisha, was married to the Prophet. Abu Bakr died only two years after becoming caliph. Because of his loyalty to the Prophet and his devotion to Islam, he is known as ‘the sincere and trusted one’ (al-Siddiq).

Abu Bishr Amr ibn Uthman See SIBAWAYHI.

Abu Dharr al-Ghaffari (d. 652) Companion of the Prophet and early convert. Most commonly known by the name of Jundub ibn Junada. He is believed to have been among the first converts to Islam. He is highly regarded for his piety and his asceticism and as a transmitter of traditions from the Prophet. Traditions on his authority are included in the Sunni collections of muslim and al-bukhari.

Abu al-Faraj al-Isfahani (897–967) Author and historian who is acknowledged for his famous collection the Kitab al-Aghani (Books of Songs), a history of poets and their lives which was subsequently put to music. The work is widely regarded as having had a significant influence on the further development of Arabic literature and culture.

Abu Hanifa al-Numan (699–767) Founder of the Sunni Hanafi SCHOOL OF ISLAMIC LAW. He studied in Medina with JAFAR AL-SADIQ, a Shia imam, and is credited with developing the use of qiyas (analogical reasoning) in legal writings. His teachings constituted the basis of what would eventually become the Hanafi tradition of legal thought. He also played an important role as theologian and teacher.

Abu Hurayra (d. 678) A Yemeni who, after accepting Islam, became a companion and devoted follower of the Prophet. He is remembered largely as a major transmitter of traditions from the Prophet and his name occurs repeatedly in the chain of such transmissions, recounting from direct experience the actions and sayings of the Prophet.

Abu Muslim (d. 754) Military leader who spearheaded the ABASID revolution against the UMAYYAD dynasty. He organized an army under a black flag to symbolize the restoration of legitimate rule by the Prophet’s descendants. Though rewarded for his efforts by being made governor of a province, he came to be perceived as a threat to the new rulers. One of the subsequent Abbasid rulers executed him for alleged treasonable activities.

Abu Nuwas (c. 747–813) Arab poet who achieved fame during the reign of the Abbasid caliph HARUN AL-RASHID. He composed much of his poetry in Baghdad. Both his contemporaries and later poets saw him as setting a new trend in the development of Arabic poetic tradition.

Abu Said ibn Abi Khayr (967–1049) Sufi preacher. Abu Said was particularly noted for his commitment to an ascetic lifestyle and service to the poor. He was a very popular preacher and is believed to have participated with his audience in the practice of SAMA, devotional ritual involving the performance of music.

Abu Sufyan (d. c. 653) A prominent leader and merchant in Mecca who belonged to the clan of QURAYSH. Abu Sufyan opposed the Prophet Muhammad and also commanded the army that fought the Muslims during the battle of Uhud in 625. He subsequently negotiated peace and became a Muslim. His daughter was later married to the Prophet. His son MUAWIYYA is prominent in Muslim history as the first UMAYYAD caliph.

Abu Talib (d. 619) Uncle and guardian of the Prophet Muhammad and father of Ali, the first Shia imam. He is also called Abd Manaf and is said to have held the office of provider of food and water for pilgrims to MECCA. He was protective of Muhammad at a time when the rest of the Meccans were intent on persecuting him and his death constituted a great loss of support for the Prophet.

Abu Yazid al-Bistami (d. 874) Also known as Bayazid al-Bistami, he is among the major Sufi figures of the ninth century. His preserved statements about the nature of religious experience represent a celebrated genre of ecstatic sayings in Muslim mystical literature. His teachings were preserved by oral transmission.

Abu Yusuf al-Kufi (d. 807) Early Muslim jurist. Abu Yusuf was born in Baghdad. He became a pupil of ABU HANIFA AL-NUMAN and played an important role in the establishment of the Hanafi School of Sunni law. He worked closely with the Abbasid ruler HARUN AL-RASHID to develop solutions to legal and administrative issues facing the growing Muslim state and society.

Abubacer See IBN TUFAYL.

Abul Wafa al-Buzajani (940–998) Major figure in the development of mathematics and astronomy. Abul Wafa al-Buzajani lived in Baghdad. His work on trigonometry and his geometrical constructions have been preserved as part of his contribution to the field of medieval mathematical sciences.

Abunaser See AL-FARABI, ABU NASR.

Abyssinia See ETHIOPIA.

Aceh Northern part of Sumatra, one of the islands of the Indonesian archipelago, Aceh was one of the first areas in Indonesia to accept Islam and became the seat of a flourishing sultanate.

Islam spread to the region as early as the thirteenth century and a series of Muslim rulers developed a prosperous state until the beginning of the twentieth century. It is noteworthy that four princesses ruled over Aceh in the seventeenth century. By 1910 the Dutch, after a lengthy conflict known as the Aceh War, had defeated the kingdom and established colonial rule. In 1942 Aceh was occupied by the Japanese. A series of rebellions to counter the brutal occupation took place until the Japanese surrender in 1945. Internal rivalries caused a major conflict over authority and with the formation of the Republic of Indonesia in 1949 Aceh was integrated into the new state. While Aceh has remained part of Indonesia since, there has been constant opposition to central authority and a continuing effort to maintain its inherited Muslim traditional identity and institutions. This has from time to time resulted in contention over the acceptability of such traditionalist, SHRIA-based practices in the context of Indonesia’s broadly defined and pluralistic social and legal framework.

adab An Arabic term employed in Muslim thought and literature that has many connotations associated with intellectual, literary, moral and ethical discourse and the value of norms of human conduct. In its practical aspect, it can refer to appropriate qualities necessary for proper personal behaviour, upbringing and mode of conduct in daily life and social interaction. It also stands for the cultivation of knowledge and literary learning that signifies humanistic values of individual achievement. In its literary aspect, adab signifies the material and spiritual culture generated in writing and other artistic accomplishments. See also ETHICS.

Adam Name of the first created human who, according to the Quran, symbolizes the unity of humanity and the ideal of stewardship on earth (Quran 39:6). In the Quranic narrative of creation, after being taught knowledge by God, Adam and his mate are settled in the garden to live in conformity to divine will. After disobeying the command not to approach the Tree of Knowledge (ilm, also known as the Tree of Eternity, khuld, or often simply ‘the tree’) they are relegated to life on earth, promised guidance and eventually redeem themselves and are forgiven. Adam is also chosen by God to be a messenger. The Quranic account became, in due course, the basis of an enlarged Muslim tradition about Adam, drawn from a variety of biblical and folk sources, but it remains an important reference point for the ultimate goals of human life and its destiny.

adat Particularly in its Indonesian, Malaysian and South Asian contexts, this concept refers to the practices and customs of the region. Such custom and local tradition often complemented the SHARIA as a source of practice, establishing mutually enabling frames of reference for personal, social and community law. In modern times, as in the past, there have been areas of contention, but on the whole adat remains a powerful resource for local identity and regional practice and tradition in Muslim societies living in these regions.

adhan The Muslim call to the daily ritual prayer, which has been traditionally recited by a muezzin. It is in Arabic and consists of the following elements in recitation:

God is most great (Allahu Akbar; recited four times).

I affirm/witness that there is no divinity other than Allah (recited twice).

I affirm/witness that Muhammad is the messenger of God (recited twice).

Come to prayer (recited twice).

Come to salvation. (The Shia and the Zaydis add, ‘Come to the best of deeds.’) (Recited twice.)

God is most great (recited twice).

There is no divinity other than Allah.

Adil-Shahi The Muslim dynasty that ruled the kingdom of Bijapur in India from 1489 to 1686, when it was integrated into the MOGHUL empire. One of the rulers, Yusuf Adil Shah, introduced the SHIA tradition to the kingdom. Bijapur is well known for its historic monuments. SIKANDAR SHAR, the last ruler of the dynasty, died in 1700 in captivity.

adl The Arabic term in the Quran that connotes the idea of justice. For the MUTAZILA and the SHIA, the idea of the justice of God represented one of the basic concepts in the divine dispensation for the values of humankind and underlined accountability and choice as aspects of human agency.

al-Afghani, Jamal al-Din See JAMAL AL-DIN AL-AFGHANI.

Afghanistan A Muslim country in South Asia. Afghanistan has an estimated total population of 16 million, made up of diverse groups that include Pushto, Tajik and Turkic peoples. Most Afghans are Sunni and follow the Hanafi school of islamic law but there is a significant SHIA minority.

Muslim Arab armies entered the area at the beginning of the eighth century and a succession of Muslim empires ruled into the eighteenth century. British and Russian intrusion and the ensuing Anglo-Afghan Wars resulted in a truncated territory. Previously a monarchy, Afghanistan has in recent times gone through a turbulent period including occupation by the former Soviet Union, whose armies retreated following a prolonged war of liberation by Afghani guerrillas known as mujahidin. Following this, various dissident groups, in many instances receiving external support, have engaged in a bitter civil war. After the end of Soviet occupation, the country descended into chaotic conflict until the rise of the TALIBAN, who after overcoming various rivals imposed a harsh regime and a strict code of behaviour.

An American-led invasion after the events of 11 September 2001 led to the overthrow of the Taliban. In 2004 Hamid Karzai was elected President of Afghanistan. Since then the country has gone through a period of reconciliation and reconstruction, with wide international support. Its stability remains fragile in the face of continuing violence and conflict, particularly where remnants of the Taliban continue to create division.

Aflatun see PLATO.

Aga Khan Title of the spiritual leader or imam of the Nizari Ismaili Muslims (see ISMAILIYYA) since the nineteenth century. Aga Khan I (d. 1881) and Aga Khan II (d. 1885) represent the period of transition in the emergence of the community in modern times.

Much of the institution-building and direction for the community in the twentieth century was initiated by Sir Sultan Muhammad Shah, Aga Khan III (d. 1957), an international statesman, who was imam for over seventy years. He was succeeded by Karim Shah, Aga Khan IV (b. 1936), who has further developed these institutions, adapting them to the needs of the worldwide community since 1957, when he became imam. He has also created the AGA KHAN DEVELOPMENT NETWORK and institutions that have increased the reputation of an outstanding and effective global network promoting cultural, economic and educational development in many parts of the world.

In 2007 the community celebrated the fiftieth year of his accession.

Aga Khan Award for Architecture Launched in 1977 by the present Aga Khan, Karim Shah, its purpose is to stimulate a concern for the built environment in the Muslim world and to help develop resources and skills to meet building demands as well as to preserve the historically significant architectural heritage of Muslims in the face of increasing degradation.

Aga Khan Development Network The Aga Khan Development Network (AKDN) is a contemporary endeavour of the Ismaili imamat to realize the social conscience of Islam through institutional action, bringing together a number of institutions built up over the last four decades. Its mandate is to improve living conditions and opportunities for all and to encourage through education, health care and economic and social development the building of local capacity and institutions to meet the challenges of poverty as well as growth in a globalized environment. The network operates predominantly in Asia and Africa but also in Europe and North America. Among its significant initiatives is the establishment of private universities in Pakistan, Central Asia and East Africa.

Agha Hashar Kashmiri (1879–1935) Urdu dramatist regarded as one of the foremost writers of drama in that language. His writings draw upon Muslim as well as Western influences, particularly from the plays of Shakespeare. Agha Hashar is buried in Lahore, Pakistan.

Aghlabids A dynasty that ruled in northern Africa in the ninth century, from 800 to 909. The Aghlabid capital was Qayrawan in modern-day Tunisia. It was founded by Ibrahim ibn al-Aghlab, an abbasid governor, and the region experienced significant development in urban and cultural life under the rule of his successors, while maintaining considerable independence and military power. Although the dynasty ruled in the name of the Abbasid caliph, they exercised great autonomy, which allowed them to maintain their control over the region through the appointment of family members as heirs.

Agra This city, currently in the state of Uttar Pradesh in India, was a residential centre for the moghul emperors. The history of Agra began long before the Muslim conquest. It was famous for its textile industry, stone, marble and gold work which was exported overseas, including to the courts of Europe. Its most famous monument is the TAJ MAHAL.

ahd A Quranic term signifying covenant or pact as between God and human beings whereby the latter accepted stewardship of the earth. By extension it could also mean a pact between various parties. The term has also been used in a variety of other contexts, including political agreements and civil contracts.

ahkam The plural of the Quranic term hukm, meaning ‘command’ or ‘authority’. In an extended sense, the term is applied to judicial decisions or the application of rules in SHARIA courts.

Ahl al-Bayt (lit., ‘People of the House’) A term used to describe the family of the Prophet. Among the Shia it is applied to the Prophet, his daughter FATIMA, her husband ALIBN ABI TALIB and their children HASAN and HUSAYN IBN ALI. By extension, however, it includes all those claiming descent from the latter, such as the royal families of Jordan and Morocco.

Ahl al-Dhimma or Dhimmi (lit., ‘People of the Pact of Protection’) Non-Muslims living under Muslim rule or within a Muslim territory whose lives, religion and sacred places were protected. Their autonomy and freedom of religious life and institutions were assured by Quranic prescription. Dhimmi paid a tax known as jizya. Though primarily referring to Jews and Christians in the earlier period, the term also came to be applied to other religious communities throughout Muslim history, who lived under various degrees of autonomy in different periods and places.

Ahl al-Fatra Fatra (lit., ‘an interval of time’) commonly refers to the interval between Jesus and Muhammad. While no messenger is believed to have been sent by God during this period, true belief lived among various people who are known as the Ahl al-Fatra. Among them is considered to have been Waraqa ibn Nawfal who lived in Prophet Muhammad’s time and affirmed him as a messenger from God.

Ahl al-Kitab (lit., ‘People of the Book’ (Quran 5:58)) A term referring to Jews, Christians and SABIANS who believe in God and the Last Day, and act righteously. The application of the term has been extended to include other religions believed to possess sacred scriptures, thereby establishing a commonality among faith communities to whom divine revelation had been granted. They were protected within Muslim territories and were treated as AHL AL-DHIMMA.

Ahmad Badawi (1199–1276) One of the most venerated figures of Sunni Muslim piety in Egypt. His mausoleum in Tanta, Egypt, is a major centre for visitation and devotional activity. One of his most famous admirers is said to have been the mamluk Sultan al-Zahir Baybars.

Ahmad ibn Tulun (835–884) Governor of Egypt during the ABBASID period, he went on to establish an autonomous dynasty, the Tulunids, in 872. He was known for his commitment to scholarship as well as his military talents. He also initiated economic and agrarian reforms that enabled the dynasty to establish its independence despite formally acknowledging the rule of the Abbasid caliph. He is associated with the building of the well-known mosque in Cairo, named after him.

Ahmad Gran (1506–1543) Muslim of Somali origin. Ahmad Gran led a military campaign in the sixteenth century to conquer Ethiopia. His initial successes won him control of many regions in the country, but he was eventually defeated by a joint Ethiopian/Portuguese army.

Ahmad ibn Hanbal (780–855) He is regarded as the founder of what eventually became the Hanbali school of islamic law. From an early age he devoted himself to the study of traditions, travelling extensively for the purpose. He studied under the well-known jurist al-Shafii in Baghdad. His compilation is known as the Musnad, one of the most extensive and authoritative Sunni collections of HADITH. In contrast with the other well-known collections, the hadiths in this work are arranged according to the first transmitter rather than subject matter. Ibn Hanbal’s opposition to the enforced acceptance of the MUTAZILA doctrine under the Caliph AL-MAMUN led to his imprisonment, in particular because he opposed the doctrine of the createdness of the Quran, an important aspect of the Mutazili teaching, which al-Mamun sought to impose. After al-Mamun’s death, he was pardoned by Caliph al-Mutawakkil, who ended the inquisition of scholars who disagreed with al-Mamun’s position. Hanbal continued his work as a scholar and his reputation was such that his funeral is believed to have been attended by several hundred thousand people. In Muslim history he is admired as a scholar and a model of pious and non-violent resistance to the imposition of doctrine by ruling authorities.

Ahmad Khan, Sir Sayyid (1817–1898) Reformer and educator. He was a major figure in the Muslim modernist reform movement in India and the founder of Aligarh College. His writings and efforts reflect the belief that progress by Muslims can best be achieved by incorporating rather than condemning positive aspects of modernization. He supported the establishment of Western models of education and encouraged Muslim cooperation with the British. Sayyid Ahmad Khan was knighted by the British government for his efforts. In some circles, his attempts to reconcile the thought of the Quran with modern science and his questioning of such institutions as polygamy were condemned. ALIGARA MUSLIM UNIVERSITY, as the institution he founded is now called, offers Islamic studies alongside a modern Western curriculum, believing that an integration of the two affords the best form of education to prepare Muslims for the modern world.

Ahmad Sayyid Barelwi (1786–1831) Indian Muslim reformer. During the period of British colonial rule in India several Muslim reform movements emerged. One of them was led by Ahmad Sayyid Barelwi, who combined a commitment to the Sunni Hanafi SCHOOL OF ISLAMIC LAW and adherence to the Sufi QADIRIYYA. His teachings focused on strict adherence to the observances of the SHARIA, a strong belief in the intercessory role of the Prophet and participation in Sufi practices, including the visiting of shrines and the traditions and practices associated with them.

His followers, known as Barelwis, continue to play an influential role in Pakistan and India and among immigrants from South Asia who have settled in Britain, continental Europe and North America.

Ahmad Shah Durrani (c. 1722–1773) Afghan military commander who established a new dynasty in Afghanistan in 1747 and sought to extend influence in the region through a series of invasions of India and for a while succeeded in capturing Delhi, the capital of the MOGHUL empire. At the time of his death in 1773 he exercised control over Afghanistan and parts of the Indian subcontinent, but under his successors both the territories and the dynasty soon fell apart.

Ahmad Sirhindi, Shaykh (1564–1624) Sufi NAQSHBANDIYYA leader in India and noted Indian Muslim thinker of the MOGHUL period. He attempted to restore a balance between traditionalist Muslim thought based on the Quran and the SHARIA and what was then perceived to be the unorthodox expression of Sufi thought and practices. His ideas have been influential in stimulating reform among subsequent generations of scholars in the Indian subcontinent.

Ahmadiya Movement that developed under British rule in India, led by Mirza Gulam Ahmed (c. 1835–1908). The movement claimed messianic and prophetic status for its founder (its members differed over his exact status). It became active as a missionary movement and propagated its faith in Africa and more recently in the West. Because of its religious claims, the movement or its promotion is proscribed in Pakistan and various other Muslim countries and it is regarded as being outside the pale of Islam.

Ahrar, Nasir al-Din (1404–1490) Sufi NAQSHBANDIYYA leader best known for his preaching and influence in Central Asia. His political influence resulted in the Timurid conquest of Samarkand in 1451 (see TAMERLANE). He continued to be influential in political and religious affairs, believing that his mission should encompass a role as mediator between rulers and the people.

Aisha bint Abu Bakr (613–678) Daughter of Caliph ABU BAKR. Aisha was married to the Prophet after the death of KHADIJA, his first wife. She is regarded as an important conduit of tradition from the Prophet. After the death of Caliph UTHMAN IBN AFFAN she joined in an unsuccessful rebellion against the new caliph, ALI IBN ABI TALIB, and was forced to retire to private life in Medina. Accounts of the life of the Prophet contain numerous references emphasizing her close relationship to the Prophet.

Aisha al-Mannubiya Muslim woman of Tunisian origin, active during the thirteenth century. Aisha al-Mannubiya, by virtue of her piety and commitment to a Sufi way of life, became a figure of veneration, particularly for women. Her mausoleum near Tunis attracts many visitors who seek to benefit from her example.

Akbar (1542–1605) Emperor of the MOGHUL dynasty who extended the empire and implemented a stable administrative and fiscal system. He is particularly well known for his ecumenical outlook in matters of faith and religious practice. The majority of the peoples he ruled were non-Muslim. In 1581 he founded an eclectic belief system called Divine Faith (Din-i-Ilahi). To consolidate alliances he married Hindu princesses without asking them to give up their faith and encouraged tolerance towards all religions. His attempt to create a new ceremonial capital at Fathepur Sikri failed, though the palace structures that were built still survive. By 1576, the whole of northern India had been annexed to the empire and it was further enlarged during the next twenty-five years under his rule.

Akhbari Refers to the group among the Twelver Imami Shia (see ITHNA ASHARIYYA) who consider the tradition of their imams as providing a foundational resource for understanding Muslim faith and practice. Their views came to represent a minority tendency, since they wished to make the traditions of the twelve imams an exclusive source of legal regulation.

akhlaq See ETHICS.

Akhund A title given to religious scholars of high rank in Iran and in Turkey.

al- Al- is the definite article in Arabic and is retained in many personal names and phrases. It is commonly ignored during alphabetic ordering, as in this volume.

Alamut See NIZAM AL-MULK; RASHID AL-DIN SINAN; TUSI, NASIR AL-DIN MUHAMMAD IBN MUHAMMAD.

Alawi The term refers to a group of Muslims with very specific beliefs about ALI IBN ABI TALIB, the fourth caliph and the first Shia imam. The group has also been referred to as Nusayri, since many of its views were developed by Ibn Nusayr, a ninth-century scholar. Because the group focuses its central doctrine almost exclusively around Ali and his veneration, it has been regarded by other Muslims as extreme in its outlook. A small and very secretive group, the Alawis have attained significance in modern times because of their presence in Syria in particular, where Hafez Assad (1930–2000), an Alawi, became president and was also able to gain official recognition of the then leader of the Shia community in Lebanon, Musa Sadr. In Syria as well as in Lebanon and Turkey, the Alawis have tried to build ties of mutual recognition and tolerance with Sunni and Shia groups. See also ALEVI.

Alawi dynasty A family name applied to the Moroccan royal family because of its claim of descent from ALI IBN ABI TALIB through his son Hasan. The dynasty gained control of Morocco under various sultans between 1664 and 1727. Following the imposition of a Franco-Spanish protectorate in 1912, there was a struggle for independence which was achieved in 1956. The present king is Muhammad VI. See also ALAWI.

Albania European country whose Muslim majority of over 3 million represents approximately 65 per cent of its population. Muslim influence spread and grew in the area after the extension of the ottoman empire during the fourteenth century and its oldest mosque dates back to 1380. The Ottoman Turkish name for Albania was Arnawutlug. Under communism, there was a ban on religious activity and hundreds of mosques and religious centres were destroyed by the government. Since the end of communist rule in 1991 Muslims have resumed religious activities within an emerging more democratic framework, creating organizations and developing ties with other Muslim societies as Albania strives to achieve durable stability and economic development as a post-Soviet European nation.

Alevi A Shia religious community which constitutes a significant minority in Turkey. They are also found in Bosnia-Herzegovina and in other parts of Europe. The community’s roots lie in Shia doctrine and history and a strong association with the role of Imam ALI IBN ABI TALIB. They do not recognize either a framework of designated continuing central authority or a structure of representative religious leadership.

As with the ALAWI in Syria, the centrality of Ali to the Alevi and the devotion and veneration they accord to him are considered extreme by other Muslims. In modern times, because of their particular association with the province of Anatolia as well as with the Bektashi order, they have gained a more autonomous status and recognition in secular Turkey, where some contemporary Alevis see their heritage as a type of wisdom tradition rather than a religiously defined doctrine.

Alexander the Great (356–323 BC) Greek general and conqueror. In the Quran and subsequent Muslim tradition, Iskandar, as he is called, became seen as a leader and protector of his community from the forces of evil represented by Gog and Magog. The Quran refers to him as the ‘one with two horns’, an epithet widely interpreted among Muslims to suggest his world conquests and universal influence.

Alf Layla wa Layla A collection of stories in Arabic whose popularity in both the Muslim world and the West, where it is known as A Thousand and One Nights, has resulted in many of the tales becoming very widely known. Its origins probably go back to the ninth century and represent an amalgamation and integration of stories from the cultural traditions of Egypt, Iran and India. Some are built around historical figures, a well-known example being the Abbasid caliph HARUN AL-RASHID.

Alfarabius See AL-FARABI, ABU NASIR.

Algazel See AL-GHAZALI, ABU HAMID MUHAMMAD.

algebra The Latinized form of the Arabic term al-jabr, which signified work related to the solution of equations in mathematical treatises composed by Muslim scholars. The major exponent of this science was al-Khwarizmi, a ninth-century Muslim mathematician. See MATHEMATICS.

Algeria Country in the central part of North Africa known as the Maghreb. Algeria has a population of 25 million, virtually all Sunni Muslim. The major indigenous languages are Arabic and Berber, the latter used mainly by Berber groups of the Sahara, such as the Tuareg. Islam spread to the region in the seventh century and the area became an integral part of the larger Muslim world ruled by various dynasties. French colonial rule was established in 1834.

Algeria became independent in 1962 after a long period of resistance. Two decades of socialist rule were followed by the active involvement in political life of different Muslim organizations and political parties. Fearing a victory by the Islamic Salvation Front (see FIS), a legal political party, the ruling government cancelled the general elections in 1991. This resulted in a state of emergency and political and social turmoil accompanied by a brutal conflict that led to the deaths of thousands. The unrest continued for more than a decade. More recently there has been greater stability and efforts at reconciliation and development utilizing the natural resources of the country.

Alhambra (lit., ‘The Red’) The most famous example of later Andalusian Muslim architecture, the Alhambra was constructed as a fortress and palace in Granada, Spain, by the NASRIKD ruler al-Ghalib in the thirteenth century and subsequently enlarged by his successors.

Alhazan See IBN AL-HAYTHAM, ABU ALI AL-HASAN.

Ali-Ahmad, Sayyid Jalal (1923–1969) Iranian writer. His novels, essays and other writings constituted a critique of what he perceived to be the rampant Westernization of Iran. He was also a school teacher who integrated perspectives on education and culture in his writings that touch upon religious as well as political issues.

Ali ibn Abi Talib (598–661) Cousin and son-in-law of the Prophet. Ali was among the earliest converts to Islam, the first imam of the Shia and the fourth caliph. He was married to the Prophet’s daughter Fatima and was one of his staunchest supporters, renowned for his skills as a warrior and for his knowledge and piety.

While he did not always agree on policy with the caliphs who succeeded the Prophet, he continued to work with them and played an important role in early Muslim life and society, eventually becoming the fourth caliph in 656 after the assassination of UTHMAN IBN AFFAN. By that time political and group differences were beginning to put a strain on Muslim unity. He faced a rebellion led by two companions and one of the wives of the Prophet, AISHA BINT ABU BARK. A more significant threat to his authority and Muslim unity came from Muawiyya, the governor of Syria. While an attempt was being made to arbitrate differences, Ali was murdered while at prayer, in 661.

According to Shia belief, the Prophet had already formally designated Ali to succeed as head of the community, and in their view he is regarded as the legitimate leader of the Muslims and the first imam in a line descended from him through Fatima. He provided guidance and interpretation in understanding the Quran and his role is regarded as complementing the mission of the Prophet. The affirmation of this role of succession and authority, known as walaya, is included in the Shia declaration of faith.

Ali is also revered by Sufis as a teacher of the esoteric and spiritual understanding of Islam, by virtue of both his special relationship to the Prophet and his own example of piety and devotion. Most Sufi teachers trace their spiritual genealogy back to the Prophet through Ali. Both the day of his proclamation as imam at GHADIR KHUMM and his birthday are commemorated by the Shia as festivals. While the Sunni perspective on his role differs from that of the Shia, Ali is clearly one of the most revered figures among Muslims after the Prophet. His teachings have been preserved in a work entitled Nahj al-Balagha (Peak of Eloquence). He is buried in Najaf, where his tomb is a major centre of pilgrimage for Shia Muslims.

Ali al-Rida (765–818) Eighth in the line of Ithna Ashari imams (see ITHNA ASHARIYYA). Respected for his knowledge and scholarship, he was designated in 817 as his successor by the ABBASID Caliph al-Mamun, who was seeking a rapprochement with the Shia. Imam al-Rida died suddenly under suspicious circumstances in 818, his followers believing that he was poisoned. His tomb grew into a pilgrimage site, eventually known as Mashhad (Place of Martyrdom), and today is a major centre of learning as well as one of the most visited pilgrimage sites in Iran.

Aligarh Muslim University Previously Aligarh College. Aligarh is a city in Uttar Pradesh, India. Its college was originally founded as the Muhammadan Anglo-Indian Oriental College, a school of higher education, in 1875 by Sir Sayyid AHMAD KHAN. The curriculum was intended to balance European models and traditional Islamic studies. All subjects were, however, taught in English. The school became a symbol of the modernist reform movement and was turned into a university in 1920. Incorporated as a comprehensive, modern seat of learning, Aligarh Muslim University continues to be an influential Muslim educational institution in the subcontinent.

All-India Muslim League See MUSLIM LEAGUE.

Allah The Quranic, Arabic term for God in Islam. Central to Islam is the belief in the unity of God, affirmed in the statement of witness of the faith: ‘There is no god but Allah’. Allah is described in the Quran as both transcendent and all-powerful, the creator of all and yet close to human beings, compassionate, merciful, forgiving, just and Lord of the day of judgement. He is remembered also through his attributes, the ‘most beautiful names’, which are involved in prayer and contemplation. He reveals messages and scriptures to humanity, in particular through a line of prophetic figures and messengers, of which the message of the Quran, revealed through Muhammad, is the final one. The formula used to express God’s greatness – Allahu akbar – is called takbir in Arabic.

Almohads Dynasty which ruled Morocco and Spain from 1130 to 1269. The name derives from the Arabic al-muwahhidun meaning ‘the unitarians’ and reflecting their uncompromising reformist zeal regarding the unity of God. Their leader IBN TUMART was of Berber origin. His successor Abd al-Mumin was able to consolidate a considerable portion of North Africa under his control through a series of military campaigns. Taking the title caliph, he established a dynasty and propagated IBN TUMART’S teachings.

Almoravids Dynasty which ruled in Spain and North Africa from 1056 to 1147. It grew out of a revivalist movement among the Berbers under the leadership of Abd Allah ibn Yasin. His successor, Yusuf ibn Tashfin, founded Marrakesh as a capital in 1062, assuming the title Amir al-Muslimin (Commander of the Muslims), a title still used in North Africa today. The dynasty’s rule expanded after Andalusian Muslims sought military aid against Christian offensives and Yusuf responded by conquering the country. The name derives from the Spanish pronunciation of al-murabitun (‘the bound ones’), referring to the religious impetus behind the dynasty’s beginnings, led by those who were ‘bound’ to perform their religious duty. The Almoravids were defeated after a century by the ALMOHADS.

almsgiving See SDAQA; ZAKAT.

Amadu Bamba (1857–1927) Founder of the MURIDIYYA order in West Africa. Amadu Bamba’s attempts to organize his followers led to his imprisonment and exile by the then French colonial government. The Muridiyya, following his emphasis on the value of faith and the ethic of work, organized themselves economically and have been successful in the peanut trade. Their centre is in Touba, in Senegal, where the shaykh is buried and which has become a major centre of pilgrimage for his followers and scholarship associated with his teachings.

amal In the Quran the term refers to morally worthy acts. The concept of amal was developed further in Muslim law, theology and philosophy. In the Muslim tradition amal was also connected with the Hellenistic idea of the link between action (especially good action) and knowledge about the nature of things, which the Muslim tradition also connected with belief in God.

The title Amal was also used by a Muslim organization representing a political party of the Imami Shia in Lebanon.

Amat al-Wahid (d. 987) Jurist. The daughter of a judge in Baghdad, she studied jurisprudence, issued legal decisions and was also acknowledged for her piety and religious devotion.

Amina bint Wahb (d. 576) Mother of the Prophet Muhammad who, after the early loss of her husband, brought up Muhammad in Mecca. She died when he was only six years old and is celebrated in Muslim tradition by a number of stories about her pregnancy and the birth of the Prophet.

Amir Ali, Sayyid (1849–1928) Writer and lawyer. Sayyid Amir Ali established a national association for Indian Muslims to promote better awareness of political and intellectual issues. His Spirit of Islam, written in 1891, is an attempt to cast Muslim history and thought in the spirit of a progressive, modern faith.

Amir Khusraw Dihlawi (1253–1325) Poet and musician in India, Dihlawi was also a disciple of the noted Sufi leader NIZAM AL-DIN AWLIYA. In addition to his contributions to music, particularly the development of the GHAZAL and poetry in several languages, he wrote on the culture and history of the time.

Amir al-Muminin (lit., ‘Commander/Prince of the Faithful or Believers’) Title of the caliph, the first use of which is commonly attributed to Caliph UMAR IBN AL-KHATTAB. Though it was intended to be used exclusively for the single office that was recognized for its authority in the then Muslim world, leaders of several dynasties in Islam claimed the title in vying for recognition. Among the Shia it is used exclusively for ALI IBN ABI TALIB and his designated descendants. In the Quran (4:59) it refers to those who are to be obeyed in addition to God and the Prophet Muhammad. In more recent times the title has come to be used to refer to local rulers or claimants to authority ostensibly undertaking jihad in the name of Islam.

amira See HIJAB.

AmmanDeclaration In 2006 Jordan hosted a major gathering of leading Muslim scholars, who unanimously agreed to accept all the major Sunni and Shia SCHOOLS OF ISLMIC LAW as representing the pluralism within Islam and further acknowledged that those who foster violence and extremism against other Muslims and non-Muslims through their views are acting illegitimately and are an affront to all that Islam stands for.

Ammar ibn Yasir Companion of the Prophet and supporter of ALI IBN ABI TALIB. He is regarded as a knowledgeable transmitter of traditions and respected for his piety and his struggle on behalf of Islam during its period of infancy.

Ampel, Sunan Raden Rashmet One of the Wali Songo, a group of wise scholars and devotees who preached Islam and led its initial spread in Java and subsequent growth in the fifteenth century in Java and Surabaya in Indonesia.

Amr ibn al-As (d. 663) Soldier and politician. He accepted Islam during the time of the Prophet and became one of the most important commanders in the subsequent conquests and expansion of Muslim rule. His campaigns included those that led to the conquest of Syria and Egypt. He was made Governor of Egypt and joined MUAWIYYA in his rebellion against ALI IBN ABI TALIB.

Amra bint Abd al-Rahman (d. 717) Prominent among the second generation of Muslims, Amra bint Abd al-Rahman was well known for her role in transmitting prophetic tradition and recognized for her great learning. In several instances her transmission of tradition has been regarded as legal precedent.

al-Andalus The Muslim name for the Iberian Peninsula which was part of the world of Islam for almost seven centuries, beginning in 711 with the initial campaigns under the command of TARIQ IBN ZIYAD and then Musa ibn Nusayr. An independent state came to be established there by a branch of the UMAYYAD dynasty, which ended with the reign of ABD AL-RAHMAN III, who ruled for fifty years and proclaimed himself a caliph. During this period Córdoba became a major cultural, intellectual and political centre. The kingdom became divided after 1009 and Andalusia came to be ruled by several factions. Under the ALMORAVIDS and the ALMOHADS, it experienced great prosperity and prestige.

From the thirteenth century onwards, Muslim rulers began to lose control of territory to various coalitions of Christian kings. The NASRID dynasty based in Granada was the last to fall, leading to the completion of RECONQUISTA in 1492.

Muslim society in Andalusia was pluralistic, consisting of peoples of Arab, Berber and Spanish origin, and the presence of Muslims, Christians and Jews gave it a cosmopolitan culture, much in evidence in the arts and architecture of major cities such as Córdoba, Granada, Seville and Toledo. It produced its own distinctive artistic and musical tradition and architectural monuments such as the mosques of Córdoba and Seville, the palaces of the Madinat al-Zahra and the famous ALHAMBRA in Granada. Among the legacies of the people was a form of Hispanic Arabic, which eventually died out with the departure of the MORISCOS in the seventeenth century. It also exercised a strong influence which still survives today in the Spanish language and culture. At its height, Andalusia’s cultural values and achievements are believed to reflect a convivencia, a mutually enriching concord among its various peoples and faiths.

angels Belief in angels is taught in the Quran. They are a separate category of creation from human beings, whose creation they witnessed. The archangel Gabriel is regarded in Muslim tradition as the intermediary of the message of the Quran to the Prophet. The only other angel mentioned in the Quran is Michael (Mikhail), who assisted God with the creation of the world. Muslim tradition recognizes two other archangels: Israfil, who will sound the trumpet on the Last Day, and Azrail, the angel of death. Two angels are said to record the good and bad deeds in each life, an account which will be presented on the day of JUDGEMENT. There is some difference of opinion in Muslim sources regarding Satan, some believing that he was originally an angel who was corrupted by pride and disobedience.

Anis, Mir Babar Ali (1802–1874) Urdu poet. He came from a family of poets and devoted his life to writing verse. Anis is noted for his marthiya, a form of devotional poetry that has as its central theme the martyrdom of Imam HUSAYN IBN ALI.

apostasy Wilful rejection or abandonment of one’s faith is condemned by the Quran, though it is clear about not compelling faith (Quran 2:256: ‘There is no compulsion in religion’) and urging an attitude of forgiveness (Quran 2:109).

Muslim scholars and jurists subsequently integrated into their writings discussion of and presumptions about apostasy and disbelief, primarily as a deliberate act of renunciation, although retaining the broader concept of rejection of faith as all-encompassing.

After the death of the Prophet in 632, several converted tribes reverted to tribal authority and reversed the commitment they had made in adopting Islam. Caliph ABU BAKR undertook campaigns against them and put down the rebellions, which in some cases were led by those who claimed to be new prophets.

In more recent times the question of apostasy has taken on a more contentious as well as political aspect and for a small minority has become a basis for justifying violence against the authority or presence of other Muslims whose views they regard as constituting heresy.

aqida Often translated as ‘creed’, ‘dogma’ or ‘article of faith’. Among the various schools of Muslim thought, these generally include the unity of God and the status of the Quran, prophets and prophecy, the responsibilities of human beings, belief in heaven and hell, and issues related to faith and unbelief.

aql The rational or reflective capacity of human beings. In the Muslim intellectual tradition aql became associated with the ‘intellect’. In the Quran, Adam is taught the ‘names of all things’ by God, implying that the composite status of humanity as created beings was accompanied by a capacity to have access through reason to all resources of knowledge. For most Muslim philosophers and thinkers the intellect complemented and interacted with knowledge based on revelation.

Arab League See LEAGU OF ARAB STATES.

Arabic One of the Semitic languages, Arabic, the language of the Quran, is the primary language today of more than 150 million people. It developed throughout the history of Islam as one of the world’s major languages.

As Islam spread to other parts of the world, Arabic as the primary language of formal prayer, religious writings, law, theology and philosophy was adapted and further enriched local languages such as Hausa, Persian, Swahili, Turkish, Urdu and others. All these languages adopted the Arabic script, and in several instances continue to use it.

architecture Muslim architecture is represented in a diversity of forms across the world. Yet this diversity in its many expressions exhibits a shared sense of engagement, purposes in the use of space and a common set of values that cut across regional, climatic and cultural differences.

Muslim architecture encompasses many built forms, places of devotion and worship, memorials, domestic spaces, military buildings, palaces, institutions of learning, commercial buildings and marketplaces, places of rest and leisure and examples of monumental structures celebrating power and achievement.

There are a number of common themes and elements that can be identified in Muslim architecture. The most important is based on the appreciation of the principle of unity that characterizes the built environment. Other concerns include continuity with the past, recognition of regional and vernacular practice and the use of natural elements as materials to reflect the architectural use of water, vegetation, mud etc. Modern Muslim architecture is facing the challenge of interpreting this diverse historical heritage with sensitivity and of meeting the demands of growing populations and fast-expanding cities. Several architects of Muslim origin continue to play an influential role in the architectural community of the world, often contributing to new ideas and developments in their work.

Aristotle (d. 322 BC) Greek philosopher whose works came to the attention of Muslims from the ninth century onwards. His available works were translated into Arabic and were read widely by Muslim philosophers and intellectuals. Among the major Muslim figures who interpreted and further developed Aristotelian ideas were AL-KINDI, Abu Bakr Muhammad ibn Zakariyya AL-RAZI, AL-FARABI, IBN SINA and IBN RUSHD.

They appropriated his conceptual framework for analysis, interpreting, adapting and revising his ideas to define their own philosophical positions in the realm of logic, physics and metaphysics. In adapting the Aristotelian system they also sought to reconcile their views with what they regarded as foundational Muslim beliefs in the Quran, maintaining in general a belief in the transcendental unity of God.

The Aristotelian tradition was transmitted to medieval Europe, particularly in the forms expounded by Ibn Sina and Ibn Rushd. This tradition, as reflected in the works of subsequent Muslim scholars, still constitutes part of the curriculum of traditional centres of Muslim learning, particularly in Iran.

art The different cultural and historical contexts within which artistic expression emerged among Muslims suggest a character that is both diverse and multidimensional.

Like all artistic traditions, Muslim art is built from the elements that existed in different cultures, but it was also inspired by values and an impetus for creativity engendered by the new faith. The Quran evokes striking symbols of light and illumination and their association with spaces of worship. The early development of art among Muslims was attached to architecture and found in the designs within mosques and other public spaces, as well as in textiles and ceramics. Another form that developed was calligraphy, particularly in enhancing replications of the Quran or Quranic verses in mosques and other buildings. Though there are early examples of artistic representation in palaces and other places attached to the court, the more significant work has survived elsewhere. In the artistic tradition that was evolving there are representations of humans and animals, though later representation of the human form and likeness was discouraged and even condemned by some Muslim scholars.

Many of the dynasties and rulers of the Muslim world were patrons of art and encouraged artists to contribute to the buildings associated with their rule such as palaces and gardens and also mosques and other religious buildings. The FATIMIDS, for example, mark a new impetus in creativity reflected in representational art, the mausoleum and the MUQARNAS, as well as in the design of mosques and textiles known as tiraz. The developments in Andalusia and much later in MOGHUL India and SAFAWID Iran represent more examples of the flourishing and development of art in Muslim societies. Miniature painting, for instance, developed into the finest reproduction of masterpieces associated with the cultural and artistic heritage preserved among Muslims. While this artistic heritage has continued to inspire the work of modern Muslim artists, there has been a remarkable assimilation of modern motifs in the work of some architects and artists, reflecting a growing concern that art should not be frozen in its past forms but should continue to be inspired by the need to address contemporary concerns and conditions.
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Vase carrying the inscription ‘Blessing to its owner’, tenth century.
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Bowl carrying the inscription ‘Be aware of the fool…’
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