

[image: image]



Calunga

and the Legacy of an
African Language in Brazil


Calunga

and the Legacy of an
African Language in Brazil

[image: Images]

STEVEN BYRD

UNIVERSITY OF NEW MEXICO PRESS
ALBUQUERQUE


 

 

 

 

© 2012 by the University of New Mexico Press
All rights reserved. Published 2012
Printed in the United States of America
17 16 15 14 13 12      1 2 3 4 5 6

THE LIBRARY OF CONGRESS HAS CATALOGED THE PRINTED EDITION AS
FOLLOWS:

Byrd, Steven, 1973—
Calunga and the legacy of an African language in Brazil / Steven Byrd.
p. cm.
Includes bibliographical references and index.
ISBN 978-0-8263-5086-2 (cloth : alk. paper)
— ISBN 978-0-8263-5088-6 (electronic)
 1. Portuguese language—Dialects—Brazil—Minas Gerais. 2. Portuguese language
—Dialects—Brazil—Foreign elements—African. 3. Portuguese language—
Brazil—African influences. 4. African languages—Influence on Portuguese. 5.
Brazil—Civilization—African influences. I. Title.
PC5447.M56B97 2010
 469.7’98151—dc23

2012022589


Contents

Illustrations

Acknowledgments

PART ONE: Overview

CHAPTER ONE:
Introduction

CHAPTER TWO:
Historical Overview

CHAPTER THREE:
Linguistic Overview

PART TWO: Linguistic Description

CHAPTER FOUR:
Sociolinguistic and Sociohistorical Considerations of Calunga

CHAPTER FIVE:
The Calunga Lexicon

CHAPTER SIX:
Calunga Grammar

Appendix

Abbreviations

Notes

References

Index


Illustrations



	FIGURES




	Figure 2.1.

	Depiction in stone of a Portuguese caravel




	Figure 2.2.

	Torre de Belém




	Figure 2.3.

	Brazilwood tree




	Figure 2.4.

	Slave dungeon




	Figure 2.5.

	Shackles, handcuffs, and branding iron




	Figure 3.1.

	Afro-Brazilian village of Quartel de Indaiá




	Figure 4.1.

	Galera’s Bar in Patrocínio




	Figure 4.2.

	Stone wall built by slaves




	Figure 4.3.

	Cattle fazenda




	Figure 4.4.

	Area of former Ambrósio quilombo




	MAPS




	Map 1.

	Brazil, with locations of selected Afro-Brazilian speech communities




	Map 2.

	Lusophone countries and territories in Europe, the Atlantic islands, Africa, and South America




	TABLES




	Table 3.1.

	African languages and language families




	Table 3.2.

	Niger-Congo languages




	Table 3.3.

	Comparison of Afro-Hispanic dialects and Afro-Portuguese creoles




	Table 5.1.

	Comparison of lexical items documented in Afro-Brazilian speech communities of Minas Gerais, São Paulo, and Bahia




	Table 6.1.

	Calunga vowels




	Table 6.2.

	Calunga consonants




	Table 6.3.

	Calunga subject and object pronouns




	Table 6.4.

	Calunga present tense




	Table 6.5.

	Calunga present tense, progressive aspect




	Table 6.6.

	Calunga past tense, perfect aspect




	Table 6.7.

	Calunga past tense, imperfect aspect




	Table 6.8.

	Calunga past tense, progressive aspect




	Table 6.9.

	Calunga future tense




	Table 6.10.

	Noun phrase comparison, Calunga and BPV




	Table 6.11.

	Noun phrase comparison with adjectives, Calunga and BPV




	Table 6.12.

	Subject pronoun comparison, Calunga and BPV




	Table 6.13.

	Calunga and BPV present indicative




	Table 6.14.

	BPV and SBP present indicative




	Table 6.15.

	Calunga and BPV indicative, perfect aspect (quinhamá(r)/andar)




	Table 6.16.

	Calunga and BPV indicative, perfect aspect (curiá(r)/comê(r))




	Table 6.17.

	Calunga and BPV indicative, imperfect aspect




	Table 6.18.

	Conjugation of the verb ‘to do’ in the present indicative in Kimbundu, Calunga, BPV, and SBP




	Table 6.19.

	Verbal paradigms of Língua do Negro da Costa






Acknowledgments

The word companion originates from Latin, cum panis, meaning ‘with bread’. This Latin expression is a reference to the person or persons with whom we share our bread. My time living and studying in Brazil and the United States has brought me some memorable and loving companions who have inspired me and often made me look at life with a smile—what the celebrated Portuguese poet Fernando Pessoa once called “o espectáculo do mundo.” With that in mind, I would like to highlight some outstanding companions who have been present before and during this project.

First and foremost, “meu amorzinho” Daniela has been an amazing and brilliant companion who has, quite literally, been there every step of the way. After spending uncountable hours traveling, thinking, writing, revising, revising, and more revising, she has stood by me. Words are not enough to thank her for her love and compassion.

My mom and dad, my first companions in life, have been incredibly loving and supportive no matter what crazy ideas come into my head, which have been many for sure. But somehow, through it all, they have always managed to be behind me, offer me guidance, and make me smile on life. From my dad I inherited a love for language, books, music, Socratic questioning, and especially my students. From my mom I inherited persistence, a fascination with travel, and a sense of how to love and laugh. When I told her that I was thinking about dedicating this book to the fictional character Irwin R. Fletcher (from Fletch, one of my favorite movies), she said, “That’s a great idea!”

Two very special companions who have been around a long time now are “mis hermanos” Salvador Servín and Alfonso Abad. Our conversations about where we are going in life, our favorite music, and soccer are always the best.

My academic companions have been the Socratics in my life. At the University of Texas–Austin, Chiyo Nishida, Orlando Kelm, Fritz Hensey, and Carlos Solé—all wonderful teachers, advisors, inspirations, and most importantly, “gente fina,” as Brazilians say. At the University of New England, I thank Paul Burlin, Sam McReynolds, Matthew Anderson, and Elaine Brouillette for their wisdom, support, encouragement, and especially their friendship. I also extend a special thanks to Armin Schwegler at University of California–Irvine and John Lipski at Penn State University for their recommendations and brilliant insight into the African contribution to Spanish and Portuguese.

My abstract companions, late persons whom I never had a chance to meet but who have been strongly present in my life with their music and words and, in some mysterious way, helped me write this book: Antônio Carlos Jobim with his sublime Brazilian soundscapes; Miles Davis with his timeless album Kind of Blue, which has always reminded me that I need to improve; and the magnificent Portuguese writer José Saramago, who, in a personal letter, offered me two unforgettable pieces of advice for writing and living: “você já sabe” and “ler, ler, ler.”

Lastly, I must thank one of the best and funniest persons I ever met in Brazil: Tadeu de Barros. After my wife, Daniela, and I had been frustrated for weeks with finding Calunga speakers in Patrocínio, one day, literally out of the blue, Tadeu walked into our hotel lobby and said, “Hi, I speak that language.” From that day on he found us as many speakers as he possibly could within Patrocínio and thereabouts. From him, besides the nature of the Calunga speech community, we learned how anteater is actually a delicacy, how ants mixed with coffee is not bad to drink and good for you, and how to successfully drive a 1970s Volkswagen Bug through rampant brush fires with a shot clutch and a leaky gas tank. In short, without Tadeu’s gracious, unconditional, and memorable collaboration on this project, the book before you would not exist. He is the hero of this story . . .


Part One

OVERVIEW


CHAPTER ONE

Introduction

Os estudos sôbre o negro brasileiro têm se ressentido da falta de um conhecimento mais exato da língua que falavam os pretos importados pelo tráfico, talvez porque hoje, quando o interêsse por êsses assuntos cresceu à altura da sua importância, já quasi não existem mais africanos ou descendentes próximos de africanos que conheçam a língua dos seus maiores.

E o conhecimento dêsse ramo do assunto é fundamental a uma análise perfeita, porque a língua, nas suas características, no seu gênio, nas suas formas diversas, é a chave de muitos problemas de folclore, sociologia, etnografia e outros prismas da questão.

(Studies about the black Brazilian have suffered from the lack of an exact understanding of the language that the imported blacks of the [slave] traffic spoke, perhaps because today, when interest in these subjects has increased according to their importance, there are almost no more Africans or near descendants of Africans who know the language of their ancestors.

And the understanding of this subject is fundamental for a complete analysis [of Afro-Brazilian culture], because language—in its characteristics, by its nature, in its diverse forms—is the key to many problems of folklore, sociology, ethnography and other prisms related to the subject.)

—João Dornas Filho (1943:71),
twentieth-century Brazilian historian/sociologist

 

From the mid-sixteenth century to the end of the nineteenth century millions of Africans were forcibly transported to Brazil. Although exact numbers are not known, estimates of 4 to 4.5 million slaves have been suggested by scholars (Bueno 2003:120; Klein 2002:93; Olsen 2003:57). But, given that many African slaves were smuggled to Brazil, the numbers could be higher, possibly in the range of 5 to 8 million (Castro 2001:62). At any rate, researchers agree that Brazil received more African slaves than any other country, accounting for approximately 40 percent of the entire Atlantic slave trade (Dodson 2001:119). Such a large influx of people typically will influence the culture. In fact, Brazilian music, dance, religion, folklore, art, and cuisine have African roots or notable African influence. But our understanding of the Africa-Brazil connection in regard to language is rudimentary at best.

Studies on Afro-Brazilian language, which span more than a century, have mostly attempted to establish the African contribution to Brazilian Portuguese. Bonvini and Petter (1998:79) note that these studies tend to focus on two features: the lexical component of Brazilian Portuguese and the phonological and morphosyntactic characteristics of Brazilian Portuguese vernacular through possible creolization, semi-creolization, or decreolization. But African languages and subsequent varieties that have persisted in Brazil have not been the focus of much research. As Bonvini and Petter (74) rightly question, what do we really know about the languages spoken by slaves in Brazil? According to Castro (2001:71), the answer is close to nothing. And as Bonvini (2008a:21) asserts, the lack of data regarding African languages on Brazilian soil is surprising given that varieties of these languages have survived in various forms, such as liturgical languages (e.g., Candomblé) and cryptolects (e.g., Cupópia of the Cafundó community), into the twenty-first century. With this in mind, the present book is a modest attempt to provide description and analysis of the contemporary Afro-Brazilian speech community of Calunga and of how this particular speech community fits into the larger picture of the African legacy in Brazil.

Calunga is an Afro-Brazilian speech spoken primarily in and around Patrocínio, Minas Gerais—a rural town of 81,589 inhabitants located near the Serra da Canastra in the Triângulo Mineiro (see map 1).1 Although the speech has been reported elsewhere in the region and in the nearby state of Goiás, the speakers—known as calungadores—are generally older Afro-Brazilian men numbering perhaps in the hundreds. In the first decade of the twenty-first century this Afro-Brazilian speech exists in a moribund state.


[image: Images]

Map 1. Brazil, with locations of selected Afro-Brazilian speech communities.



The history and origins of Calunga are largely unknown, but some scholarly attempts have been made to document and learn about this speech community. In the 1990s, for example, there were two studies that offered some lexical and anthropological observations: Batinga’s (1994) book, Aspectos de presença do negro no triângulo mineiro/alto paranaíba: Kalunga, provides a sketchy anthropological and lexical overview of Calunga; and Vogt and Fry (1996) dedicate part of their book, Cafundó: A África no Brasil, to comparing Calunga to the Afro-Brazilian Cupópia speech spoken in the state of São Paulo. Most recently, Byrd (2006, 2007, 2010a, 2010b) and Byrd and Bassani Moraes (2007) have published a series of linguistic and sociolinguistic studies on Calunga.

Using the terminology of Castro (2001), Calunga may be best categorized in Portuguese as a falar africano, which is perhaps best translated and characterized in English as an Afro-Brazilian speech. As will be argued, this Afro-Brazilian speech is primarily a lexical phenomenon with some peculiar grammatical aspects. Clearly, while some of Calunga’s lexicon has terms of African origin—mostly from Kimbundu, Umbundu, and Kikongo (the latter probably to a lesser extent)—its phonetics/phonology and morphosyntax are on par with the rural, regional Brazilian Portuguese vernacular, known within Brazil as português caipira (Caipira Portuguese). The field research for this study revealed that the primary language of all Calunga speakers is the regional Caipira Portuguese; Calunga is reserved for contexts in which they wish to communicate “in secrecy” or in solidarity.

The contemporary secrecy of Calunga reflects Brazil’s history of slavery and its aftermath. That is, the speech was utilized by slaves and Afro-descendants so that they would not be understood by people with authority over them—a common theme articulated by older Calunga speakers. In this respect Calunga represents an ethnolinguistic speech community that has maintained its Afro-Brazilian speech as a form of intragroup cryptolect. However, today Calunga is no longer a race-specific or ethnic language, as European descendants have also acquired it, though the latter speakers constitute a small minority of documented calungadores. Also, there is an intriguing mystery as to why there are not more female speakers of Calunga, a question that was not completely uncovered in the field research.

The following excerpted dialogue with a linear English translation was recorded June 27, 2004, in Patrocínio, Minas Gerais. It offers some insight into the context within which Calunga has traditionally been spoken.2

Participants:

JL: Joaquim Luís, Calunga speaker, born 1928

DB: Daniela Bassani Moraes, researcher

 



	Calunga

	English




	JL: Os camanu maioral, os maioral, punha os imbundu pá curimá, né? Intão aqueis ibuninhu qui os camanu pegava e levava pá omenha pá aprumá saravo na custela dus imbuninhu. Os camanu mucafo ficava de cá aprumanu a calunga de jambi (oi!) aprumanu aquela calunga de ambi pá aquela omenha estraviá . . . pá . . . aquei saravu de omenha do embunim, pegá só a omenha. Tá, há, o saravo num pegava nu imbunim. Aí, eis calungava de cá, ficava caluganu, aí os camanu maioral vinha com os camanu, tirava, pucurava, os camanu macafu oiava os camanim e sarava pá, pá, pá uranu, sá? Cê sá que é uranu?

	JL: The powerful men, the powerful men [‘owners, bosses’] used to make the black men work, right? So the little black kids that the powerful men used to grab and take to the water to beat the backs of the little kids. The black men stayed on one side praying (oi!) praying so that the water would go another way . . . so that water would whip only the water [not the kids]. So the whip would not beat the kids. There, they [the blacks, who] were on one side, would pray, there the powerful men would come with the black men, would take down [the black kids], would look for [the wounds on the black kids], the blacks would look at the boys and would thank urano [‘God’], you know? Do you know what urano is?




	DB: Não.

	DB: No.




	JL: Vai, uranu é pá, pu céu, pra Deus, pra ajudá a num acontecê nada, sá? É p’que quem ia apanhá era os camanim, né? Ia pu injó da água, a água tocava, pegava na correia e pegava nu imbunim, vap, vap, vap, vap.

	JL: Well, urano is for, for heaven, for God, to help that nothing happens, you know? It is because the kids were going to be whipped, right? They were going to the water house [‘mill’], the water would run, it would impulse the whip, and it would beat the black kids, vap, vap, vap, vap.




	DB: Batia nu coru.

	DB: It would beat their skin.




	JL: É. Aí, os camanu, os imbundu-cá, ficava nu jambi, rezanu, sabe? Rezanu pa aquilu pegá nus, nus camanim.

	JL: Yes. Then, the men, we black men, would stay with a saint, praying, you know? Praying that that would not beat the black kids.




	DB: Nus imbunim.

	DB: [Beat] the black kids.




	JL: É. Aí dava, vencia o horário lá assim, os camanu ia tirava o camanim saia mesma coisa.

	JL: Yes. Then the time would come, the men would take down the kids, the black kids would come out the same way [would come out all right].





 

The history of this Afro-Brazilian speech begins with the Portuguese slave trade on the western central African coast, in what is today the region of Congo and Angola. Millions of Bantu-speaking slaves were sent to the Brazilian colony from this region for agricultural and mining work. From the etymologies of Calunga’s Bantu words it is evident that these slaves were speakers of Kimbundu, Umbundu, and Kikongo—Bantu languages commonly spoken today in Congo and Angola. During Brazil’s colonial period African slaves were the majority of the Brazilian population, especially in Minas Gerais, as well as in some other regions. Because of the millions of African and Afro-Brazilian slaves, varieties of African languages, pidginized/creolized Portuguese, and/or intertwined languages were spoken throughout colonial plantations and mining communities, within urban areas, and in maroon villages known as quilombos. Thus Calunga is likely the remnant of the linguistic complexity among Brazil’s former slave population of the Triângulo Mineiro.

It must be underscored, however, that the history of Calunga’s evolution into its current form is essentially unknown. It is this author’s position that Calunga evolved as a type of Bantu-Portuguese hybrid language from the linguistic complexity found in the colonial estates of Minas Gerais, which could have been some type of pidgin, creole, or intertwined variety. Moreover, this author concurs with the research of Yeda Pessoa de Castro, whose studies on falares africanos and the African influence on Brazilian Portuguese indicate that there was as an “africanização do português” (Africanization of Portuguese) and an “aportuguesamento dos africanismos” (Portuguesement of Africanisms) (Castro 1997:57, 2001:125), which need to be taken into account for Calunga as well as for the Caipira Portuguese that influenced Calunga.

Afro-Brazilian speech communities such as Calunga are valuable in presenting a more comprehensive picture of what might be referred to as a “Brazilian linguistic puzzle.” It is a puzzle in the sense that the picture is incomplete with respect to the African-language contribution to Brazil, unlike other areas of culture where the African contribution is better understood. That is, research on Afro-Brazilian speech communities like Calunga can provide a more comprehensive picture of the Brazilian linguistic landscape, including a better understanding of the African contribution to Brazilian Portuguese. Hence this book is a modest attempt to add a small piece to the puzzle. In this sense Calunga should be viewed as a type of “microdialect” (Lipski 2004)—that is, a puzzle piece—that may aid scholars in better comprehending and evaluating the African-language contribution to Brazilian Portuguese.

The proceeding chapters explore the following questions:


	What is the history and historical context of Calunga?

	What is the linguistic context of Calunga? And what types of scholarly literature have been written on African languages spoken in Brazil and the African contribution to Brazilian Portuguese?

	What is the sociolinguistic profile of the Calunga speech community?

	What are the lexical and grammatical aspects of Calunga?



Part one of the book addresses questions one and two by providing a historical and linguistic overview. Part two addresses all four questions to some extent but focuses particularly on questions three and four.

In order to answer to the above questions, empirical data from in situ interviews and bibliographical resources have been employed. Regarding the latter, an array of literature has been consulted, in linguistics, history, anthropology, archaeology, sociology, economics, journalism, and fiction. Regarding the former, empirical data were collected by means of impromptu recording of informants from 2003 to 2005 in Patrocínio, Minas Gerais, and thereabouts. All recordings were conducted with the verbal consent of the informants. Other informants declined being recorded but agreed instead to pencil-and-paper interviews. Some interviewed informants elected anonymity, which has been respected. The subjects were selected on the basis of their fluency in Calunga; all had little formal education. Women were particularly difficult to interview, usually denying any knowledge of Calunga and often declining even pencil-and-paper interviews. No research was conducted in contemporary quilombo communities or any other area that requires authorization from the Brazilian government.

The primary objective of this book is to provide a comprehensive linguistic description of Calunga and of the Calunga speech community. A secondary aim is to provide an understanding of Calunga within the larger context of Portuguese language, history, and culture, particularly within the context of Afro-Brazilian language studies.

There are, of course, limitations to this study. Most importantly, the history and linguistic evolution of Calunga are largely unknown, which creates difficulties for analyses and conclusions in regard to this speech. Any conclusions reached herein should be regarded as tentative. Finally, it is an open question whether or not Calunga will continue to be spoken and thus be available for future study.

PRELIMINARIES

Since Calunga is not an official written language, spelling is based on the 1971 standard for Brazilian Portuguese orthography, though some strategies have been employed to better render the informants’ speaking patterns: for example, aprumar > aprumá(r), camano > camanu. The phonetic transcriptions of Calunga are based on a slightly modified version of the International Phonetic Alphabet in which syllables are divided with periods for ease of reading (e.g., fala [‘fa.la]). All translations in this book were done by this author, unless noted otherwise. Lastly, there are some technical and foreign terms that appear in the book, defined below.

anti-creole. A creole variant, which is different from traditional creoles in that it employs grammatical elements from the superstrate language and lexical elements from the substrate language (Couto 1992a, 1997, 2002). See also creole.

bandeirantes. Inland Portuguese explorers and hunters of indigenous South Americans to enslave (ca. 1550–1775). They were responsible for the discovery of several regions of Brazil and South America.

Bantu. A term first coined in 1862 by German philologist Wilhelm Bleek, from the reconstructed word ba-ntò ‘people,’ which is the plural of mo-ntò ‘person’ (Reader 1999:182; Wald 1990:992). The term refers to the language(s) of migrant groups in Africa, making it one of a linguistic (and archaeological) nature, not a demographic designation (Falola 2002:49). Greenberg (1966) has categorized Bantu with Mande languages of West Africa, which together form the Niger-Congo language family (or “phylum”). But, as Lipski (2005:200n2) correctly points out, “A complete genealogy of Bantu languages is an ongoing enterprise.” Recent estimates put the number of Bantu languages at 400 to 670 (Batibo 2005:5–9; Falola 2002:49; Isichei 1997:52; Lipski 2005:200). However, Wald (1990:992) writes that “Bantu speakers themselves tend to recognise the essential unity of their own and neighbouring Bantu languages with which they are familiar,” in spite of the large number of these languages. On that point Isichei (1997:52) notes that the Bantu languages “are so closely related that it has often been assumed that they spread relatively recently” within Africa. To illustrate, Kikongo and Kimbundu were described in the late sixteenth century as being as similar as Spanish and Portuguese, with Umbundu being less similar but with “strong convergences” in vocabulary and grammar to Kikongo and Kimbundu (Thornton 2006:95). The linguistic characteristic that sets the Bantu languages apart is a series of similar morphological class prefixes, such as ki- (e.g., ki-kongo) and ba- (e.g., ba-ntu), and corresponding grammatical patterns. Bantu prefixes, for example, can distinguish a group of people (e.g., Mbundu) from their language (e.g., Kimbundu) (Isichei 1997:53). See especially Dimmendaal (2011) for a detailed explanation of the classification of Bantu and Bantoid languages.

Brazilian Portuguese vernacular (BPV). Adapted from Holm’s (2004) term “Brazilian Vernacular Portuguese,” BPV refers to the colloquial Portuguese of Brazilians. This dialect employs certain grammatical features that are considered incorrect or uneducated within certain sociolects.

caipira. A person from the rural regions of Brazil, particularly the southeastern region (i.e., São Paulo state, Minas Gerais, Goiás, and surrounding states), who is often caricatured as a country bumpkin.

Caipira Portuguese. The variety of Brazilian Portuguese vernacular (BPV) spoken in southern and western Minas Gerais, São Paulo state, and Goiás. Its major defining characteristics are a lack of subject-verb agreement (e.g., nóis é), bare plurals (e.g., as casa), and a strong retroflex /r/ ([[image: Images]]) in syllable- and word-final position (e.g., carta [‘ka[image: Images].ta], although deletion can occur in verbal infinitives: falar [fa.’la]).

calungador(a). A speaker of Calunga.

casa grande. A slave owner’s estate during Brazil’s colonial era (Freyre 1956).

congado. An Afro-Brazilian religious ceremony of song and dance that represents the coronation of the king of Congo (Cunha 2001:206).

creole. A controversial term among speakers whose language is thus designated, and a problematic term among linguists. In regard to the latter point, Schwegler writes,

[M]any creolists continue operating under a deeply felt conviction that creoles or subsets of creoles (e.g. the Portuguese-based creoles of the Atlantic world) (1) indeed share many grammatical properties, (2) have arisen under similar sociohistorical circumstances (slave trade, colonialization), and (3) are languages whose paradigmatic complexity was significantly and abruptly reduced during the initial phase of their existence. As such, these can be said to share a “special relationship,” and therefore merit scholarly inquiry as a “special class.” It is thus the combination of internal linguistic features and shared external history that gives creoles “exceptional status.” (Schwegler 2010:438, italics his)

Controversy and theoretical problems aside, this book recognizes Holm’s (2004:xiii) definition as a “fully restructured language” resulting from language contact.

cryptolect (“secret language”). A type of cryptic speech or language utilized by a close-knit or ethnic group that desires not to be understood in certain social situations.

decreolization. A linguistic shift from a creolized language to a standard or dominant language.

falar africano. An Africanized Brazilian speech. It is not an African language per se but contains grammatical and lexical elements from African languages and/or pidginized or creolized Portuguese (Castro 2001).

fazenda. A Brazilian estate. See also casa grande.

feitoria. A Portuguese commercial fort established on the African coasts, often for the purpose of slave trafficking.

grumetes. African middlemen who dealt with African peoples and the Portuguese. They were often speakers and disseminators of creole languages (Kihm 1994:4).

lançados. Early Portuguese settlers—usually criminals or societal outcasts—who were often responsible for establishing commercial contacts with African peoples and often began Luso-African families.

Língua Geral. The koine variety of Tupi (an indigenous language family of South America) that was widely spoken during the first two centuries of the Portuguese colonization of Brazil (Holm 2004:48; Reinecke 1975:110).

lumbalú. An Afro-Colombian funeral ritual practiced in the village of El Palenque de San Basilio. It is somewhat similar to Haitian Voodoo and Brazilian Candomblé (Schwegler 1996).

Mina-Jeje. The Portuguese term for the Ewe-Fon or Akan languages of the Kwa subfamily. Mina-Jeje was spoken in Ouro Preto, Minas Gerais, in the eighteenth century (Castro 2002).

mixed (intertwined) language. The mixing of grammars and lexical items from unrelated languages that produces a peculiar sharing of each of the languages involved (Bakker and Muysken 1995; Thomason 1995).

Nagô. Yoruba-speaking Africans, especially those from Nigeria and Benin, who were sent as slaves primarily to Salvador, Bahia (Castro 2002:44).

Negros Congos. Afro-Panamanian communities that speak a ritualistic speech known as “Congo” during the Carnival season (Lipski 1989).

Palenquero. A creole spoken in the Colombian village of El Palenque de San Basilio.

pidgin. An improvised contact language used by speakers of different languages, often for reasons of commerce. By definition it is not a native language of any speaker.

quilombola. An inhabitant of a quilombo.

quilombos. Maroon slave villages in Brazil. These villages were inhabited mostly by African-born slaves, though Brazilian-born and indigenous slaves were also present. Some former villages have survived in rural areas of Brazil into the twenty-first century (Rohter 2001).

reisado. An Afro-Brazilian dance commonly performed in celebration of the Day of Kings (Cunha 2001:672).

semi-creole. A “partially restructured language” (Holm 2004:xiii), as opposed to a creole. Schwegler (2010) has also used the term “in-between variety” for semi-creoles. See also creole.

sertão. A non-specific reference to the Brazilian backlands, characterized as a poor and dry region. The Sertão Mineiro (i.e., northern and western regions of Minas Gerais) has been popularized by the fiction of João Guimarães Rosa (2001).

Triângulo Mineiro. The westernmost region of Minas Gerais, which borders the states of São Paulo to the south, Mato Grosso do Sul to the west, and Goiás to the north (see map 1). The name is derived from its peculiar triangle shape.

tropeiro. A Brazilian cowboy, typically from the southeastern region (i.e., the states of Minas Gerais, São Paulo, Goiás, etc.).

vissungo. A choral Afro-Brazilian religious song of the Catopé group from the central region of Minas Gerais. It is characteristically sung with percussion and in a call-and-response fashion between the leader and the choir (Cadernos do arquivo 1988:68).


CHAPTER TWO

Historical Overview

In your voice—

the voice of the sugarfields, the ricefields,

the coffeefields, the rubberlands

the cottonlands . . .

the plantations of Virginia

the fields of the Carolinas

of Alabama

Cuba

Brazil

rising from the mills that grind the sugarcane

the voice of Harlem District South . . .

wailing the blues, breasting the Mississippi

chanting the groan of wagon wheels . . .

the voice of all America, of all Africa

the voice of every voice united

 

—Viriato da Cruz, twentieth-century Angolan poet and revolutionary, from “Black Mother: A Song of Hope” (quoted in Davidson 1973:151)

 

The origins of Calunga can be attributed to a series of historical factors. Of particular importance are the fifteenth-century Portuguese explorations and the subsequent establishment of the Portuguese Empire. Another key factor is the Atlantic slave trade, which “transformed the economic, political, and cultural character of the peoples, nations, and continents involved in the largest, albeit involuntary, migration in the history of humankind” (Dodson 2001:118). But it must be underscored that little is actually known regarding the specific history of Calunga. This problem is a consequence of a general lack of knowledge regarding Africa and the African diaspora, which have been themes of objective scholarship only since the latter half of the twentieth century (Azevedo 1998:25).

This chapter draws on the writings of scholars—particularly historians of Africa and the African diaspora, Portugal, and Brazil—to provide a general sociohistorical overview of the context in which Calunga evolved. A more specific historical overview of Minas Gerais and Calunga is in chapter 4.
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Map 2. Lusophone countries and territories in Europe, the Atlantic islands, Africa, and South America.

THE IBERIA-AFRICA CONNECTION

The Iberian Peninsula has an extensive history with Africa. One standard historical period to highlight is the Moorish conquest and occupation of the peninsula from AD 711 to 1492. Arriving from contemporary Morocco via the Straits of Gibraltar, the Moors subsequently conquered most of the peninsula, establishing themselves in the region they named al-Andalus. By 718 the Iberian Peninsula was divided: Islamic al-Andalus in the central and southern regions and the Christian dominions of Portugal, Galicia, León, Castilla, Navarro, Aragón, and Catalonia in the north (Azevedo 2005:9).

During the Muslim occupation of Iberia, Christian Iberians learned of great cities, schools, trading systems, and armies in sub-Saharan West Africa (Landers 2006:2). Much of the knowledge of northern and sub-Saharan African cultures came from Moorish scholars and traders. One example is Abu Ubayd al-Bakri, a scholar from Córdoba, who wrote an important book in Arabic, The Book of the Routes and Realms. Completed in 1068, this book detailed some of the peoples and cultures of sub-Saharan Africa. Interestingly, al-Bakri did not travel much out of al-Andalus but rather used travelers and traders as sources for his book (Davidson 1998:25). Note, for example, al-Bakri’s description of King Tunka Manin of ancient Ghana:

When the king gives audience to his people, to listen to their complaints and to set them to rights, he sits in a pavilion around which stand ten pages holding shields and gold-mounted swords. On his right hand are the sons of the princes of his empire, splendidly clad and with gold plaited in their hair.

The governor of the city is seated on the ground in front of the king, and all around him are his counselors in the same position. The gate of the chamber is guarded by dogs of an excellent breed. These dogs never leave their place of duty. They wear collars of gold and silver, ornamented with metals.

The beginning of a royal meeting is announced by the beating of a kind of drum they call deba. This drum is made of a long piece of hollowed wood. The people gather when they hear its sound. (Quoted in Davidson 1998:28–29, italics his)

In the medieval era ancient Ghana was a key supplier of gold and diamonds to northern Africa, western Europe, and the Near East. “Even kings in distant England,” writes Africa historian Basil Davidson (1998:31), “had to buy West African gold before they could order their craftsman to make coins.” Muslim traders also provided spices, from as far away as India and China, to medieval Iberians by means of a system of trading routes spanning from West and North Africa into the Middle East and beyond (Davidson 1998:177). In 1375 the Cresques Atlas, elaborated for the king of Portugal by a Majorcan geographer, presented caravan traders meeting with the ruler of the Mali kingdom (Davidson 1998:35–36).

Ultimately, a direct pursuit of such commodities, among other objectives, inspired the Portuguese to explore the Atlantic Ocean in the fifteenth century.

[image: Images]

Figure 2.1. Depiction in stone of a Portuguese caravel off the coast of Brazil, near the Torre de Belém in Lisbon, Portugal. Photograph courtesy of Daniela Bassani Moraes Byrd, 2010.

PORTUGUESE EXPLORATIONS AND EXPANSION

In The Wealth of Nations, economist Adam Smith explains European motives for establishing new colonies around the world. In regard to Portugal’s motives, which were inspired especially by Venetians’ profitable trade in East Indian goods, Smith writes,

The Venetians, during the fourteenth and fifteenth centuries, carried on a very advantageous commerce in spiceries, and other East India goods, which they distributed among the other nations of Europe. They purchased them chiefly in Egypt, at that time under the dominion of the Mammeluks, the enemies of the Turks, of whom the Venetians were the enemies; and this union of interest, assisted by the money of Venice, formed such a connection as gave the Venetians almost a monopoly of the trade.

The great profits of the Venetians tempted the avidity of the Portuguese. They had been endeavouring, during the course of the fifteenth century, to find out by sea a way to the countries from which the Moors brought them ivory and gold dust across the Desart [sic]. They discovered the Madeiras, the Canaries, the Azores, the Cape de Verd islands, the coast of Guinea, that of Loango, Congo, Angola, and Benguela, and finally, the Cape of Good Hope. They had long wished to share in the profitable traffic of the Venetians, and this discovery opened to them a probable prospect of doing so. (Smith 1776/1976: vol. 2, pp. 68–69)

Historian A. J. R. Russell-Wood (1998:1) writes that the history of Portugal is an “unceasing ebb and flow of people, commodities, flora and fauna, ideas, and influences, with the globe as their stage.” The Portuguese Empire, dated from 1415 to 1808 by Russell-Wood (1998, 2009), extended by sea and land to Africa, South America, India, Indonesia, Persia, and Asia—even to Tibet and Nepal (Russell-Wood 1998:14–15). During this period “Portuguese became the most widely spoken European language in the Atlantic sphere” (Russell-Wood 2009:81). To this day Portuguese holds the status of official language in some seven countries around the globe.

Unlike their Spanish neighbors, whose “hard power” empire engaged in military and religious conquests, the Portuguese Empire was one of “soft power”: trade, commerce, and political and religious diplomacy. In fact, the Portuguese rarely engaged in any wars of conquest (Angola being one exception). Instead, the Portuguese were strategic in establishing “key points” to their interests and identifying what kind of presence was necessary to achieve them and the best way to establish that presence: colonization, building diplomatic ties, establishing trading forts, and so on (Russell-Wood 1998:21–22). Examining specifically the Atlantic sphere, Russell-Wood (2009:82) views the Portuguese presence there as one of “commerce, movement of peoples, creation of pan-Atlantic families, settlements, economic production, and boundary crossings—despite the [Portuguese] Crown.”

There are a few explanations for the Portuguese explorations. Most importantly, the Portuguese sought an alternative passage to Asia that bypassed the Islamic monopoly of the North African and Middle Eastern land routes. Moreover, the Portuguese desired to gain direct access to the gold trade of western, southern, and eastern Africa (Alpha Bah 1998:70). Besides stirring commercial interests, the reconquest of the Moorish-occupied Iberian Peninsula sparked a Christian crusade to the Muslim lands in Africa (Ryder 1969:217–18). Lastly, medieval scientific interest in the Atlantic Ocean and Africa ignited a sense of adventurism in Europe. For instance, Ptolemy’s Geographia, which had been known by Arab scholars previously, was translated into Latin for the first time in 1406 (Chaplin 2009:37). Plus, romanticized notions of Africa, also popular during the medieval era, were offered by the Roman poet Pliny in his Summary of the Antiquities and Wonders of the World (Reader 1999:325).

Given Portugal’s geography, the Atlantic Ocean was the best prospect for Portuguese explorations and expansion. Prior to their explorations the Portuguese had known of Genoese sailors who had ventured past the Straits of Gibraltar in the late thirteenth and early fourteenth centuries. Lanzarote Malocello, for example, landed on the Canary Islands in 1336, one of which, Lanzarote, today bears his name (Reader 1999:331). Shortly thereafter, in 1341, King Afonso IV of Portugal declared the Canaries within the Portuguese domain (Portugal later ceded these islands to Castile under the 1479 Treaty of Alcáçovas-Toledo). Such Atlantic islands marked the beginnings of the Portuguese presence outside of Europe. Portuguese people, plants, manufactured products, language, and culture moved from Europe to Africa to the Americas and beyond via such islands.

While Portuguese commercial, religious, adventurist, and scientific aspirations were factors for expansion, so too was local poverty. “It can be argued,” writes historian David Birmingham (2000:2), “that the price of bread in the city of Lisbon was the single most important factor in launching the age of empire.” That is, instead of relying on wheat imports from England and Flanders, which were not always dependable, the Portuguese sought to grow their own wheat. As such, the Portuguese Crown sought fertile lands in order to provide a steady supply of bread flour for its citizens. Hence, in this analysis the Portuguese Empire initially was established on uninhabited Atlantic islands for the purposes of agricultural independence.

In 1419 the Portuguese began to colonize the Madeira Islands, which were uninhabited but densely wooded (i.e., madeira ‘wood’). Portuguese colonial farmers there were expected to grow wheat for export to Portugal and Morocco. Around 1427 the Portuguese landed on the Azores, where the cooler, wetter climate and volcanic soils proved to be excellent for wheat cultivation. By the sixteenth century some four hundred thousand bushels of wheat were shipped to Portugal each year from the Azores (Birmingham 2000:8). With the advent of the Azores’ successful wheat exports, the Madeira Islands began to cultivate a different cash crop: sugarcane. Birmingham (2000:8) notes that “the quasi-revolutionary change from cereal farming to sugar milling created an economic model that was later to be adopted throughout the Atlantic world.” A subsequent aspect of this “quasi-revolutionary change” was the establishment of the plantation model that required a large workforce of slaves.

The Portuguese expansion into Africa began in 1415 when Prince Henry led a force
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THE ATLANTIC SLAVE TRADE

























The Atlantic Slave Trade and Brazil









Slavery in Colonial Brazil
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The End of Slavery in Brazil
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