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    This collection assembles the breadth of Thomas Paine’s published work—major pamphlets, sustained treatises, urgent crisis papers, public addresses, open letters, memorials, proposals, and private correspondence—together with an authoritative biographical study. Its purpose is to present the full arc of Paine’s thought as it unfolds across different political theaters and controversies, enabling readers to see how foundational arguments are tested, refined, and redeployed from one arena to the next. By gathering both celebrated and lesser-known writings, the volume provides a coherent view of a working author in the public sphere, showing how ideas move from first principles to practical measures amid revolutionary change.

The texts gathered here span multiple genres central to eighteenth-century public discourse. They include pamphlets designed for wide circulation, periodical essays composed in moments of crisis, long-form political and religious treatises, proclamations and addresses directed to civic bodies, memorials and proposals aimed at policy, and an extensive suite of letters—some private, many written for publication. Together they map a career in which the boundary between journalism, advocacy, and philosophy is deliberately porous. Complementing the primary writings is The Life of Thomas Paine by Moncure D. Conway, a biographical work that offers historical framing and reception context alongside Paine’s own voice.

The historical settings of these writings are the transatlantic upheavals of the late eighteenth century, especially the American and French revolutions and the public debates that followed in Britain and Europe. Pamphlets and crisis essays respond to immediate political developments, while treatises elaborate general principles for constitutional design, civil rights, and civic responsibility. Letters and addresses engage officials, assemblies, and the public in real time, reflecting an author who chose print as his principal forum of action. Read together, the documents reveal both the contingency of their occasions and the consistent intellectual commitments that guide Paine’s interventions across changing contexts.

Several unifying themes link the collection. Foremost are arguments for natural rights, popular sovereignty, and representative government; a critique of hereditary privilege and arbitrary power; a defense of freedom of conscience and expression; and a pragmatic concern for material welfare and legal equality. Paine’s method is to derive political claims from first principles and then apply them to concrete cases, often proposing institutional or fiscal remedies. Stylistically, his prose is direct, analytic, and urgent, designed to reach a broad public. The works remain significant because they connect universal claims to practical reforms, inviting readers to test principles against lived political conditions.

The volume’s best-known landmarks illustrate the range of Paine’s project. Common Sense makes the case for independence and republican government in accessible terms. The American Crisis sustains morale and political resolve during wartime through a sequence of timely essays. The Rights of Man defends revolutionary change and argues against hereditary monarchy while outlining representative principles. The Age of Reason advances a deist critique of revealed religion and upholds liberty of conscience. Each text addresses a distinct sphere—constitutional politics, public resolve, rights theory, and religious inquiry—yet all share a commitment to reasoned argument, civic agency, and the moral legitimacy of reform.

A significant portion of the collection engages French politics and law, showing Paine’s concern with justice even amid revolution. Writings such as On the Propriety of Bringing Louis XVI to Trial, Reasons for Preserving the Life of Louis Capet, and Shall Louis XVI Have Respite? examine legal process, punishment, and the responsibilities of a representative assembly. Address to the People of France and Appeal to the Convention place principle before faction, urging deliberation and public justification. A Declaration of Rights distills core propositions about liberty and representation. These pieces illustrate a consistent insistence on due process, humane policy, and public accountability.

Across multiple controversies, Paine turns the open letter into a civic instrument. Texts addressed to the Attorney General, to Mr. Secretary Dundas, to the Sheriff of the County of Sussex, and to various addressers answer official measures and public proclamations with arguments grounded in law and rights. Letters to Onslow Cranley, private letters to Jefferson, and a letter to George Washington reveal how personal correspondence and public discourse intersect in his practice. By publishing reasoned rebuttals and defenses, he models how citizens might contest policy, explain principle, and demand justification from power without relinquishing clarity, civility, or resolve.

Institutional design and economic policy are recurring concerns. Dissertation on First Principles of Government outlines representative structures and the basis of political legitimacy. The Constitution of 1795 reflects ongoing engagement with constitutional arrangements. The Decline and Fall of the English System of Finance critiques fiscal practices and their social effects. Agrarian Justice addresses property, inheritance, and material security, proposing remedies consistent with natural rights. Proposals and addresses related to Louisiana and to audiences in the United States and France consider territorial policy, civic integration, and republican interest. Together these writings pair normative commitments with concrete plans for administration and reform.

Paine’s rhetorical hallmark is lucidity in the service of principle. He writes to be understood, avoiding technical jargon while preserving conceptual rigor. Arguments typically proceed from definitions to consequences, anticipating objections and concluding with clear implications for action. He addresses readers as citizens capable of judgment, not as clients of authority, and crafts sentences to carry complex ideas without ornament that obscures meaning. This stylistic discipline widens participation in political reasoning, enabling pamphlets and letters to travel quickly through print networks. The resulting clarity helps explain both the immediate impact of his writings and their long afterlife in public discourse.

Religious thought is treated with the same commitment to inquiry that informs Paine’s politics. The Age of Reason advances a deist perspective, distinguishing between the authority of reason and the claims of revealed texts, and it condemns persecution for belief. This position complements his political emphasis on rights and conscience: civil government, in his view, should protect freedom of thought rather than enforce doctrine. Throughout the collection, he maintains that public morality is strengthened, not weakened, by open examination. In linking religious liberty to broader civic freedom, he provides a framework that continues to inform debates over belief and the state.

Because the works were written for immediate audiences, historical framing enriches their reading. The inclusion of The Life of Thomas Paine by Moncure D. Conway offers a sustained biographical account that situates the publications within the controversies, alliances, and trials of their time. Placed alongside Paine’s own arguments, this perspective clarifies reception, influence, and the personal costs of public authorship. It also helps readers track the evolution of themes across different venues and genres. Taken together, biography and primary texts furnish both the intellectual architecture and the lived context of a writer who made print his principal instrument of citizenship.

The significance of this collection lies in the continuous thread it reveals: a prose committed to first principles and to the public’s capacity for self-government. Whether confronting hereditary rule, outlining representative institutions, arguing for material security consistent with rights, or defending free inquiry, Paine writes with an urgency that remains legible. The arrangement here encourages readers to move between cornerstone treatises and shorter interventions, seeing how the same commitments are tested under pressure and translated into policy proposals. Scholars, students, and citizens will find not only historical documents, but a working demonstration of how argument can serve liberty in practice.
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    Thomas Paine was an English-born writer and political thinker whose pamphlets helped ignite and articulate the age of revolutions on both sides of the Atlantic. Active from the 1770s through the early nineteenth century, he became one of the most widely read voices arguing for independence, republican government, and universal rights. His major works - Common Sense, The American Crisis, Rights of Man, and The Age of Reason - combined plain style with uncompromising arguments, bringing complex ideas to a mass audience. Paine's influence reached soldiers, artisans, and statesmen alike, shaping public opinion during the American Revolution and inspiring democratic reformers in Britain, France, and beyond.

Raised in Thetford, Norfolk, Paine received modest schooling before apprenticing as a staymaker and later working as an excise officer. These experiences acquainted him with labor, regulation, and the grievances of working people. In the early 1770s he wrote The Case of the Officers of Excise, a petition for better pay and conditions, revealing his aptitude for persuasive advocacy. While in London he met Benjamin Franklin, whose encouragement and letters of introduction helped him emigrate to Philadelphia in the mid-1770s. Paine carried with him the intellectual inheritance of the Enlightenment - skepticism of arbitrary power, confidence in reason, and a belief in civic equality.

In Philadelphia Paine quickly entered the public sphere as editor of the Pennsylvania Magazine, where he promoted science, political reform, and colonial rights. He became a defining voice of the independence movement with Common Sense in early 1776, a bestselling pamphlet that rejected monarchy and urged a republican break from Britain. During the Revolutionary War he wrote The American Crisis, a series that rallied morale with lines beginning "These are the times that try men's souls." Paine also served in revolutionary-era governmental roles, applying his pen to diplomacy and finance. His style - direct, moral, impatient with deference - made complex political theory accessible to ordinary readers.

After the war Paine pursued mechanical projects and transatlantic politics, eventually returning to Europe in the late 1780s. Alarmed by attacks on the French Revolution, he penned Rights of Man (1791-1792), defending popular sovereignty and proposing reforms such as expanded representation and social protections. The work's popularity provoked the British government, leading to a prosecution for seditious libel; Paine left England and was elected to the French National Convention. There he supported a republican constitution and argued against the execution of Louis XVI, aligning himself with a more moderate, humanitarian strain within the revolution's turbulent politics.

The radicalizing crisis in France soon engulfed Paine. He was imprisoned during the Reign of Terror and released after the fall of Robespierre, aided by the intervention of the American minister James Monroe. Out of this period came The Age of Reason, a deist critique of revealed religion that championed reason, natural religion, and freedom of conscience. Paine also wrote on political economy, notably Agrarian Justice, which proposed a fund financed by landholders to provide payments to young adults and the elderly. These writings broadened his program from constitutional change to social welfare, linking natural rights to material security.

Paine returned to the United States in the early 1800s. Though welcomed by some leading Republicans, he encountered intense hostility from Federalist opponents and many clergy, who condemned The Age of Reason. He lived modestly in New York and nearby, continued to publish polemics and letters, and maintained friendships with sympathetic figures. He died in 1809 in New York City and was buried on his farm at New Rochelle. Years later the journalist William Cobbett exhumed Paine's remains and transported them to Britain in hopes of a memorial; their ultimate resting place is unknown.

Paine's legacy has been contested and resilient. In the nineteenth century, many in the United States admired his revolutionary writings but recoiled from his religious critiques, leading to a period of neglect. Over the twentieth and twenty-first centuries, scholars and readers have reappraised him as a foundational voice of modern democratic culture. Common Sense remains a touchstone for studies of political communication; Rights of Man informs debates about reform and citizenship; The Age of Reason is central to histories of freethought. Today Paine is read for his clarity, his insistence on equality and consent, and his belief that ordinary people can govern themselves.
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    Thomas Paine’s collected writings emerged from the age of Atlantic revolutions, when empires, churches, and inherited hierarchies faced unprecedented public scrutiny. Between 1760 and 1809, imperial wars, commercial expansion, and the spread of Enlightenment natural-rights philosophy unsettled old regimes in Britain, North America, and France. New publics formed around print, voluntary associations, and debate societies, while improvements in postal systems and seaborne trade linked London, Philadelphia, and Paris. Paine moved through this world as a transnational pamphleteer, translating radical arguments into accessible prose that could mobilize citizenries and unsettle governing elites. His works collectively track the institutional birth of republican government and a concomitant critique of monarchy, aristocracy, and priestcraft.

Paine’s early experiences in England, especially in Thetford (born 1737) and Lewes, Sussex, grounded his sensitivity to labor, taxation, and local governance. Apprenticed as a staymaker and later an excise officer, he encountered precarious wages and administrative arbitrariness, themes that recur in his later economic and constitutional writings. The sociability of Lewes debating clubs, the freethinking temper of dissenting and Quaker communities, and the reach of London print into provincial towns trained him in persuasive polemic. His early agitation on behalf of excisemen anticipated later appeals to equality before the law, while his Sussex ties contextualize addresses to county officials and aristocratic “addressers” defending Crown policy.

Benjamin Franklin’s encouragement facilitated Paine’s emigration to Philadelphia in 1774, where a literate, commercially vibrant city read newspapers, broadsides, and sermons as a form of politics. The imperial crisis after the Boston Tea Party and the First Continental Congress created a market for plainspoken arguments about sovereignty and representation. Paine’s pamphleteering style—concise, moral, and strategic—fit colonial print culture, where anonymity, cheap editions, and rapid reprinting multiplied influence. In a year that saw intensifying conflict at Lexington and Concord (April 1775) and the capture of Boston (March 1776), his call for independence and republican constitutions resonated with committees of safety, militia leaders, and ordinary readers who were shaping a break with monarchy.

During the American War of Independence (1775–1783), Paine’s writings were instruments of morale and political consolidation. When General George Washington needed words equal to the military crisis of December 1776—after defeats in New York and before the Delaware crossing—the cadence of Paine’s prose reached encamped soldiers and skeptical civilians. The shifting fortunes of the Continental Army, the state-building efforts of the Continental Congress, and diplomatic courtship of France formed the backdrop for his wartime publications. Beyond rallying readers, his texts pressed for republican virtue, fiscal prudence, and civic equality, arguing that the social foundations of a durable republic mattered as much as battlefield success.

Paine’s public service as secretary to the Committee for Foreign Affairs (1777–1779) placed him at the intersection of war finance, alliance-building, and revolutionary propaganda. The Franco-American alliance of 1778 and the diffusion of Atlantic news through merchants, diplomats, and printers generated controversies—such as the Silas Deane affair—in which he framed transparency as a republican necessity. As the Treaty of Paris (1783) recognized independence, European commentators, among them the Abbé Raynal, reassessed colonial rebellion. Paine’s interventions in that debate asserted American agency and corrected metropolitan narratives. His voice as a “citizen of America” and of the wider Atlantic public sphere linked military victory to a broader, exportable republican doctrine.

Returning to Europe in 1787, Paine stood at the crossroads of Enlightenment science and politics. His iron bridge project in Yorkshire and Paris, backed by industrialists and savants, aligned him with a cosmopolitan circle that included Condorcet and other reformers. Meanwhile, Britain’s coffeehouses, clubs, and reading societies incubated critiques of parliamentary corruption, rotten boroughs, and aristocratic monopolies. Edmund Burke’s Reflections on the Revolution in France (1790) set the terms of a transnational argument about rights, tradition, and sovereignty. Paine answered by consolidating a popular case for hereditary monarchy’s obsolescence and for written constitutions grounded in natural rights—an argument that would radiate across Britain and the Continent.

British authorities, under Prime Minister William Pitt the Younger, escalated repression as reformist associations multiplied. The Royal Proclamation Against Seditious Writings (21 May 1792) mobilized loyalist addresses and prosecutions, drawing in officials such as Home Secretary Henry Dundas and Attorney General Sir Archibald Macdonald. Trials at the Court of King’s Bench, surveillance of printers like J. S. Jordan, and pressure on provincial distributors created a legal theatre for contesting free expression. Paine’s replies to ministers, addressers, and county officers invoked constitutional first principles and public reason against prerogative and fear. His conviction in absentia in December 1792 formalized a political exile already mapped by his ideas.

In France, Paine found a revolution institutionalizing its principles. On 26 August 1792 the Legislative Assembly granted him honorary French citizenship alongside figures such as George Washington and Anacharsis Cloots. Elected to the National Convention for Pas-de-Calais, he advocated for a republican order legitimated by a declaration of rights and a representative constitution. His involvement with reformers, including Emmanuel-Joseph Sièyès, and his connection to ventures like Le Républicain indicated a desire to fuse public pedagogy with institutional design. Addresses to the French people and proclamations of republicanism situate his writings within the moment that abolished the monarchy (21 September 1792) and sought to recast sovereignty as popular.

The trial of Louis XVI (December 1792–January 1793) required Convention deputies to legislate justice under revolutionary pressure and war. Paine’s positions—arguing the propriety of trial yet urging clemency or exile for “Louis Capet”—reflected a consistent rejection of judicial killing as policy. This stance, articulated in appeals to the Convention and exchanges with leading figures such as Georges Danton, placed him among deputies seeking to reconcile law with revolutionary necessity. The votes of January 1793, which divided on guilt, appeal to the people, and sentence, became a crucible for Paine’s broader theory: that republics best vindicate themselves through procedures, rights, and the measured punishment of dethroned rulers.

The Year II brought war on multiple fronts, the Law of Suspects (September 1793), and Paine’s imprisonment in Luxembourg. Disease, scarcity, and faction narrowed political horizons while he drafted deist reflections that would become the first part of The Age of Reason (1794). James Monroe’s arrival as American minister (August 1794) facilitated Paine’s release that November, but diplomatic ruptures and unmet expectations hardened his view of George Washington’s administration. Memorials recording his confinement and letters assessing executive conduct belong to a landscape where the Atlantic alliance frayed, and where republics struggled to reconcile external war, internal purges, and the rights they had proclaimed in their founding texts.

After Thermidor (July 1794), the Constitution of Year III (1795) inaugurated the Directory, reviving discussions of representation, suffrage, and checks on power. Paine’s contributions on first principles and governance joined debates over property qualifications, bicameralism, and executive design. Simultaneously, Britain financed continental coalitions against France, prompting his analyses of debt, taxation, and paper credit in critiques of William Pitt’s system. The looming Bank Restriction crisis of 1797, when specie payments were suspended, gave his warnings a prescient edge. His writings from these years thus merge constitutional theory with political economy, treating fiscal arrangements as instruments of oligarchy or emancipation depending on how burdens and benefits were distributed.

Paine’s social thought culminated in proposals for a national fund financed by charges on landed inheritances, providing universal endowments at majority and pensions in old age. Articulated in the later 1790s, these claims drew on earlier reflections about enclosure, poor relief, and the natural rights to subsistence and opportunity. Across Europe, demographic growth, rural displacement, and wartime taxation sharpened the question of economic citizenship. Paine’s argument reframed property as an institution subject to social obligations, not a barrier to inclusion. Throughout his oeuvre, fiscal transparency, public credit, and social insurance appear as mutually reinforcing elements of a republican settlement aimed at dignity as well as liberty.

The entanglement of American and European politics shaped Paine’s late-1790s correspondence. The Jay Treaty (1794–1795), partisan conflict between Federalists and Democratic-Republicans, and the diplomatic conduct of ministers such as James Monroe became tests of revolutionary solidarity. Washington’s decision to recall Monroe in 1796 intensified Paine’s defense of the envoy and sharpened his criticisms of executive secrecy. Private letters to Thomas Jefferson explored policy and principle from natural rights to finance. Meanwhile, British treason trials (1794), and, in the United States, the Alien and Sedition Acts (1798), signaled a broader crisis of speech and dissent. Paine’s interventions examine how republics navigate opposition without betraying founding ideals.

Religious controversy threaded Paine’s career, but it became central with The Age of Reason (Part I, 1794; Part II, 1795). His deism affirmed a Creator discoverable by reason while rejecting revelation’s authority to legislate civil society. In Britain, prosecutions of radical publishers and booksellers—such as Thomas Williams in 1797 for printing Paine’s text—exposed the interface of theology, law, and press freedom. In the United States, clergy and Federalist editors attacked deism as corrosive to order, while defenders linked free inquiry to republican virtue. Paine’s religious writings thus contextualize his political ones, asserting that liberty requires emancipation from priestly monopolies over truth and conscience.

Invited by President Jefferson, Paine returned to the United States in 1802 as the republic negotiated its continental future. The prospect and execution of the Louisiana Purchase (1803) raised questions of constitutional power, diplomacy with France and Spain, and the incorporation of diverse populations into a federal union. Paine engaged these issues by urging acquisition, outlining administrative principles for new territories, and addressing French-speaking inhabitants on rights and civic participation. His letters to American audiences reviewed the young nation’s memory of 1776, warning against factional forgetfulness while endorsing expansion consistent with republican equality. Foreign policy, finance, and citizenship once again converged in his public reasoning.

Paine’s style and reach were products of an eighteenth-century media ecology of pamphlets, broadsides, newspapers, salons, and clubs. Translation between English and French, piracy and cheap reprints, and the cadence of public meetings amplified his arguments. At the same time, legislation such as Britain’s Treasonable Practices and Seditious Meetings Acts (1795) and press prosecutions limited debate even as they validated the stakes of free expression. His addresses to ministers, jurists, and citizens exhibit a pedagogy of rights designed for mass readerships. By uniting lucid rhetoric with institutional proposals, he fashioned a civic discourse that traveled more quickly than armies and proved more durable than ministries.

The later reception of Paine’s works—punctuated by William Cobbett’s exhumation of his remains in 1819 and the subsequent loss of the bones—testifies to the contested memory of revolution. Nineteenth-century reformers reprinted Rights of Man in campaigns culminating in measures like the Reform Act of 1832, while freethinkers kept The Age of Reason in circulation. Moncure D. Conway’s The Life of Thomas Paine (1892) sought to reconstruct the transatlantic career that linked Lewes, Philadelphia, and Paris, editing and contextualizing texts for modern readers. The collected works thus map not only a life but an international movement in which constitutions, finance, and faith were reimagined for democratic citizenship.
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    Common Sense
A pamphlet urging the American colonies to declare independence, denouncing monarchy and hereditary rule. It lays out a case for a republican government grounded in natural rights and popular consent.
The American Crisis
A series of wartime essays written to sustain morale during the Revolution and justify resistance to British rule. Paine stresses perseverance, civic virtue, and the necessity of defending liberty.
The Rights of Man
A defense of the French Revolution and rebuttal to Edmund Burke that asserts popular sovereignty and rejects hereditary power. Paine advocates representative democracy and social reforms to secure natural rights.
The Age Of Reason
A deist critique of organized religion and revealed theology that upholds reason and natural religion. Paine questions scriptural authority and champions freedom of conscience.
A Letter Addressed To The Abbe Raynal
A rebuttal to Abbé Raynal’s account of the American Revolution, correcting factual errors and interpretations. Paine presents causes and events from an insider’s perspective to clarify the Revolution’s principles.
Declaration of Rights
Paine’s proposed declaration for France enumerating natural and civil rights as the basis of legitimate government. It affirms popular sovereignty and limits on governmental power.
Dissertation On First Principles Of Government
An exposition of republican representation and suffrage that argues for broad electoral rights and accountability. Paine critiques property qualifications and endorses frequent elections and rotation in office.
The Constitution Of 1795
An analysis of the French Constitution of Year III cautioning that its checks and restrictions could weaken popular sovereignty. Paine urges a more democratic framework to secure rights and stability.
The Decline And Fall Of The English System Of Finance
A critique of Britain’s debt-funded war finance, forecasting fiscal strain and political consequences. Paine dissects funding mechanisms and the burdens placed on the public.
Agrarian Justice
A proposal for a land-inheritance funded endowment and old-age pension based on the idea that the earth is common property. Paine outlines practical means to alleviate poverty while respecting legitimate property.
The Eighteenth Fructidor
A commentary on the 1797 French coup that purged royalist influence and protected the republic. Paine justifies emergency measures as necessary to prevent restoration of monarchy.
Letter To George Washington
An open letter criticizing Washington’s administration, especially regarding Paine’s detention in France. It challenges the conduct of foreign policy and questions personal and official decisions.
British Prosecution and Proclamation Letters (1792–1793)
Replies to British officials and loyalist 'Addressers' during the crackdown on reformers after Rights of Man (including letters to the Attorney General, Secretary Dundas, Onslow Cranley, the Sheriff of Sussex, and on the Proclamation). Paine defends free expression, challenges the royal Proclamation against Seditious Writings, and answers seditious-libel actions.
French Revolutionary Correspondence and Addresses
Short letters and addresses to French leaders, editors, and the public (including The Republican Proclamation; To the Authors of 'Le Républicain.'; To the Abbé Sièyes; Address to the People of France; Anti-monarchal Essay; Letter to Danton; Appeal to the Convention; A Citizen of America to the citizens of Europe). Paine advocates republicanism, constitutional clarity, moderation, and international solidarity against monarchy.
Pamphlets on the Trial of Louis XVI
Three interventions on the legal fate of the former king (On the Propriety of Bringing Louis XVI. to Trial; Reasons for Preserving the Life of Louis Capet; Shall Louis XVI. Have Respite?). Paine supports legal accountability while urging clemency to legitimize the new republic.
Diplomatic and Personal Correspondence with Jefferson and Monroe
Personal and public letters concerning Paine’s imprisonment, American diplomacy in France, and administrative decisions (including Private Letters to Jefferson, Private Letter to President Jefferson, The Memorial to Monroe, and The Recall of Monroe). They combine appeals for assistance with reflections on republican alliances and policy.
Louisiana and American Expansion Writings
Pieces advocating the Louisiana Purchase and addressing its implications (Proposal That Louisiana Be Purchased; To the French Inhabitants of Louisiana; Thomas Paine to the citizens of the United States). Paine stresses securing western commerce, peaceful expansion, and incorporation into republican institutions.
Short Political Essays
Brief reflections on events and principles (Observations; Forgetfulness). Paine urges consistency in public memory and clarity in policy and practice.
The Life Of Thomas Paine by Moncure D. Conway
A comprehensive biography tracing Paine’s life, travels, and writings, situating his political and religious ideas in historical context. Conway draws on letters and records to portray Paine’s influence and controversies.
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Some writers have so confounded society with government, as to leave little or no distinction between them; whereas they are not only different, but have different origins. Society is produced by our wants, and government by our wickedness; the former promotes our happiness positively by uniting our affections, the latter negatively by restraining our vices. The one encourages intercourse, the other creates distinctions. The first is a patron, the last a punisher.

Society in every state is a blessing, but Government, even in its best state, is but a necessary evil; in its worst state an intolerable one: for when we suffer, or are exposed to the same miseries by a government, which we might expect in a country without government, our calamity is heightened by reflecting that we furnish the means by which we suffer. Government, like dress, is the badge of lost innocence; the palaces of kings are built upon the ruins of the bowers of paradise. For were the impulses of conscience clear, uniform and irresistibly obeyed, man would need no other lawgiver; but that not being the case, he finds it necessary to surrender up a part of his property to furnish means for the protection of the rest; and this he is induced to do by the same prudence which in every other case advises him, out of two evils to choose the least. Wherefore, security being the true design and end of government, it unanswerably follows that whatever form thereof appears most likely to ensure it to us, with the least expense and greatest benefit, is preferable to all others.

In order to gain a clear and just idea of the design and end of government, let us suppose a small number of persons settled in some sequestered part of the earth, unconnected with the rest; they will then represent the first peopling of any country, or of the world. In this state of natural liberty, society will be their first thought. A thousand motives will excite them thereto; the strength of one man is so unequal to his wants, and his mind so unfitted for perpetual solitude, that he is soon obliged to seek assistance and relief of another, who in his turn requires the same. Four or five united would be able to raise a tolerable dwelling in the midst of a wilderness, but one man might labour out the common period of life without accomplishing any thing; when he had felled his timber he could not remove it, nor erect it after it was removed; hunger in the mean time would urge him to quit his work, and every different want would call him a different way. Disease, nay even misfortune, would be death; for, though neither might be mortal, yet either would disable him from living, and reduce him to a state in which he might rather be said to perish than to die.

Thus necessity, like a gravitating power, would soon form our newly arrived emigrants into society, the reciprocal blessings of which would supercede, and render the obligations of law and government unnecessary while they remained perfectly just to each other; but as nothing but Heaven is impregnable to vice, it will unavoidably happen that in proportion as they surmount the first difficulties of emigration, which bound them together in a common cause, they will begin to relax in their duty and attachment to each other: and this remissness will point out the necessity of establishing some form of government to supply the defect of moral virtue.

Some convenient tree will afford them a State House, under the branches of which the whole Colony may assemble to deliberate on public matters. It is more than probable that their first laws will have the title only of Regulations and be enforced by no other penalty than public disesteem. In this first parliament every man by natural right will have a seat.

But as the Colony increases, the public concerns will increase likewise, and the distance at which the members may be separated, will render it too inconvenient for all of them to meet on every occasion as at first, when their number was small, their habitations near, and the public concerns few and trifling. This will point out the convenience of their consenting to leave the legislative part to be managed by a select number chosen from the whole body, who are supposed to have the same concerns at stake which those have who appointed them, and who will act in the same manner as the whole body would act were they present. If the colony continue increasing, it will become necessary to augment the number of representatives, and that the interest of every part of the colony may be attended to, it will be found best to divide the whole into convenient parts, each part sending its proper number: and that the elected might never form to themselves an interest separate from the electors, prudence will point out the propriety of having elections often: because as the elected might by that means return and mix again with the general body of the electors in a few months, their fidelity to the public will be secured by the prudent reflection of not making a rod for themselves. And as this frequent interchange will establish a common interest with every part of the community, they will mutually and naturally support each other, and on this, (not on the unmeaning name of king,) depends the strength of government, and the happiness of the governed.

Here then is the origin and rise of government; namely, a mode rendered necessary by the inability of moral virtue to govern the world; here too is the design and end of government, viz. Freedom and security. And however our eyes may be dazzled with show, or our ears deceived by sound; however prejudice may warp our wills, or interest darken our understanding, the simple voice of nature and reason will say, 'tis right.

I draw my idea of the form of government from a principle in nature which no art can overturn, viz. that the more simple any thing is, the less liable it is to be disordered, and the easier repaired when disordered; and with this maxim in view I offer a few remarks on the so much boasted constitution of England. That it was noble for the dark and slavish times in which it was erected, is granted. When the world was overrun with tyranny the least remove therefrom was a glorious rescue. But that it is imperfect, subject to convulsions, and incapable of producing what it seems to promise is easily demonstrated.

Absolute governments, (tho' the disgrace of human nature) have this advantage with them, they are simple; if the people suffer, they know the head from which their suffering springs; know likewise the remedy; and are not bewildered by a variety of causes and cures. But the constitution of England is so exceedingly complex, that the nation may suffer for years together without being able to discover in which part the fault lies; some will say in one and some in another, and every political physician will advise a different medicine.

I know it is difficult to get over local or long standing prejudices, yet if we will suffer ourselves to examine the component parts of the English Constitution, we shall find them to be the base remains of two ancient tyrannies, compounded with some new Republican materials.

First. — The remains of Monarchical tyranny in the person of the King.

Secondly. — The remains of Aristocratical tyranny in the persons of the Peers.

Thirdly. — The new Republican materials, in the persons of the Commons, on whose virtue depends the freedom of England.

The two first, by being hereditary, are independent of the People; wherefore in a constitutional sense they contribute nothing towards the freedom of the State.

To say that the constitution of England is an union of three powers, reciprocally checking each other, is farcical; either the words have no meaning, or they are flat contradictions.

To say that the Commons is a check upon the King, presupposes two things.

First. — That the King it not to be trusted without being looked after; or in other words, that a thirst for absolute power is the natural disease of monarchy.

Secondly. — That the Commons, by being appointed for that purpose, are either wiser or more worthy of confidence than the Crown.

But as the same constitution which gives the Commons a power to check the King by withholding the supplies, gives afterwards the King a power to check the Commons, by empowering him to reject their other bills; it again supposes that the King is wiser than those whom it has already supposed to be wiser than him. A mere absurdity!

There is something exceedingly ridiculous in the composition of Monarchy; it first excludes a man from the means of information, yet empowers him to act in cases where the highest judgment is required. The state of a king shuts him from the World, yet the business of a king requires him to know it thoroughly; wherefore the different parts, by unnaturally opposing and destroying each other, prove the whole character to be absurd and useless.

Some writers have explained the English constitution thus: the King, say they, is one, the people another; the Peers are a house in behalf of the King, the commons in behalf of the people; but this hath all the distinctions of a house divided against itself; and though the expressions be pleasantly arranged, yet when examined they appear idle and ambiguous; and it will always happen, that the nicest construction that words are capable of, when applied to the description of something which either cannot exist, or is too incomprehensible to be within the compass of description, will be words of sound only, and though they may amuse the ear, they cannot inform the mind: for this explanation includes a previous question, viz. how came the King by a power which the people are afraid to trust, and always obliged to check? Such a power could not be the gift of a wise people, neither can any power, which needs checking, be from God; yet the provision which the constitution makes supposes such a power to exist.

But the provision is unequal to the task; the means either cannot or will not accomplish the end, and the whole affair is a Felo de se: for as the greater weight will always carry up the less, and as all the wheels of a machine are put in motion by one, it only remains to know which power in the constitution has the most weight, for that will govern: and tho' the others, or a part of them, may clog, or, as the phrase is, check the rapidity of its motion, yet so long as they cannot stop it, their endeavours will be ineffectual: The first moving power will at last have its way, and what it wants in speed is supplied by time.

That the crown is this overbearing part in the English constitution needs not be mentioned, and that it derives its whole consequence merely from being the giver of places and pensions is self-evident; wherefore, though we have been wise enough to shut and lock a door against absolute Monarchy, we at the same time have been foolish enough to put the Crown in possession of the key.

The prejudice of Englishmen, in favour of their own government, by King, Lords and Commons, arises as much or more from national pride than reason. Individuals are undoubtedly safer in England than in some other countries: but the will of the king is as much the law of the land in Britain as in France, with this difference, that instead of proceeding directly from his mouth, it is handed to the people under the formidable shape of an act of parliament. For the fate of Charles the First hath only made kings more subtle — not more just.

Wherefore, laying aside all national pride and prejudice in favour of modes and forms, the plain truth is that it is wholly owing to the constitution of the people, and not to the constitution of the government that the crown is not as oppressive in England as in Turkey.

An inquiry into the constitutional errors in the English form of government, is at this time highly necessary; for as we are never in a proper condition of doing justice to others, while we continue under the influence of some leading partiality, so neither are we capable of doing it to ourselves while we remain fettered by any obstinate prejudice. And as a man who is attached to a prostitute is unfitted to choose or judge of a wife, so any prepossession in favour of a rotten constitution of government will disable us from discerning a good one.
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Mankind being originally equals in the order of creation, the equality could only be destroyed by some subsequent circumstance: the distinctions of rich and poor may in a great measure be accounted for, and that without having recourse to the harsh ill-sounding names of oppression and avarice. Oppression is often the consequence, but seldom or never the means of riches; and tho' avarice will preserve a man from being necessitously poor, it generally makes him too timorous to be wealthy.

But there is another and great distinction for which no truly natural or religious reason can be assigned, and that is the distinction of men into kings and subjects. Male and female are the distinctions of nature, good and bad the distinctions of Heaven; but how a race of men came into the world so exalted above the rest, and distinguished like some new species, is worth inquiring into, and whether they are the means of happiness or of misery to mankind.

In the early ages of the world, according to the scripture chronology there were no kings; the consequence of which was, there were no wars; it is the pride of kings which throws mankind into confusion. Holland, without a king hath enjoyed more peace for this last century than any of the monarchical governments in Europe. Antiquity favours the same remark; for the quiet and rural lives of the first Patriarchs have a snappy something in them, which vanishes when we come to the history of Jewish royalty.

Government by kings was first introduced into the world by the Heathens, from whom the children of Israel copied the custom. It was the most prosperous invention the Devil ever set on foot for the promotion of idolatry. The Heathens paid divine honours to their deceased kings, and the Christian World hath improved on the plan by doing the same to their living ones. How impious is the title of sacred Majesty applied to a worm, who in the midst of his splendor is crumbling into dust!

As the exalting one man so greatly above the rest cannot be justified on the equal rights of nature, so neither can it be defended on the authority of scripture; for the will of the Almighty as declared by Gideon, and the prophet Samuel, expressly disapproves of government by Kings.

All anti-monarchical parts of scripture, have been very smoothly glossed over in monarchical governments, but they undoubtedly merit the attention of countries which have their governments yet to form. "Render unto Cesar the things which are Cesar's" is the scripture doctrine of courts, yet it is no support of monarchical government, for the Jews at that time were without a king, and in a state of vassalage to the Romans.

Near three thousand years passed away, from the Mosaic account of the creation, till the Jews under a national delusion requested a king. Till then their form of government (except in extraordinary cases where the Almighty interposed) was a kind of Republic, administered by a judge and the elders of the tribes. Kings they had none, and it was held sinful to acknowledge any being under that title but the Lord of Hosts. And when a man seriously reflects on the idolatrous homage which is paid to the persons of kings, he need not wonder that the Almighty, ever jealous of his honour, should disapprove a form of government which so impiously invades the prerogative of Heaven.

Monarchy is ranked in scripture as one of the sins of the Jews, for which a curse in reserve is denounced against them. The history of that transaction is worth attending to.

The children of Israel being oppressed by the Midianites, Gideon marched against them with a small army, and victory thro' the divine interposition decided in his favour. The Jews, elate with success, and attributing it to the generalship of Gideon, proposed making him a king, saying, "Rule thou over us, thou and thy son, and thy son's son." Here was temptation in its fullest extent; not a kingdom only, but an hereditary one; but Gideon in the piety of his soul replied, "I will not rule over you, neither shall my son rule over you. the Lord shall rule over you." Words need not be more explicit: Gideon doth not decline the honour, but denieth their right to give it; neither doth he compliment them with invented declarations of his thanks, but in the positive style of a prophet charges them with disaffection to their proper Sovereign, the King of Heaven.

About one hundred and thirty years after this, they fell again into the same error. The hankering which the Jews had for the idolatrous customs of the Heathens, is something exceedingly unaccountable; but so it was, that laying hold of the misconduct of Samuel's two sons, who were intrusted with some secular concerns, they came in an abrupt and clamorous manner to Samuel, saying, "Behold thou art old, and they sons walk not in thy ways, now make us a king to judge us like all the other nations." And here we cannot observe but that their motives were bad, viz. that they might be like unto other nations, i. e. the Heathens, whereas their true glory lay in being as much unlike them as possible. "But the thing displeased Samuel when they said, give us a King to judge us; and Samuel prayed unto the Lord, and the Lord said unto Samuel, hearken unto the voice of the people in all that they say unto thee, for they have not rejected thee, but they have rejected me, that I should not reign over them. According to all the works which they have done since the day that I brought them up out of Egypt even unto this day, wherewith they have forsaken me, and served other Gods: so do they also unto thee. Now therefore hearken unto their voice, howbeit, protest solemnly unto them and show them the manner of the King that shall reign over them," i.e. not of any particular King, but the general manner of the Kings of the earth whom Israel was so eagerly copying after. And notwithstanding the great distance of time and difference of manners, the character is still in fashion. "And Samuel told all the words of the Lord unto the people, that asked of him a King. And he said, This shall be the manner of the King that shall reign over you. He will take your sons and appoint them for himself for his chariots and to be his horsemen, and some shall run before his chariots" (this description agrees with the present mode of impressing men) "and he will appoint him captains over thousands and captains over fifties, will set them to ear his ground and to reap his harvest, and to make his instruments of war, and instruments of his chariots, And he will take your daughters to be confectionaries, and to be cooks, and to be bakers" (this describes the expense and luxury as well as the oppression of Kings) "and he will take your fields and your vineyards, and your olive yards, even the best of them, and give them to his servants. And he will take the tenth of your seed, and of your vineyards, and give them to his officers and to his servants" (by which we see that bribery, corruption, and favouritism, are the standing vices of Kings) "and he will take the tenth of your men servants, and your maid servants, and your goodliest young men, and your asses, and put them to his work: and he will take the tenth of your sheep, and ye shall be his servants, and ye shall cry out in that day because of your king which ye shell have chosen, and the Lord will not hear you in that day." This accounts for the continuation of Monarchy; neither do the characters of the few good kings which have lived since, either sanctify the title, or blot out the sinfulness of the origin; the high encomium of David takes no notice of him officially as a king, but only as a man after God's own heart. "Nevertheless the people refused to obey the voice of Samuel, and they said, Nay, but we will have a king over us, that we may be like all the nations, and that our king may judge us, and go out before us and fight our battles." Samuel continued to reason with them but to no purpose; he set before them their ingratitude, but all would not avail; and seeing them fully bent on their folly, he cried out, "I will call unto the Lord, and he shall send thunder and rain" (which was then a punishment, being in the time of wheat harvest) "that ye may perceive and see that your wickedness is great which ye have done in the sight of the Lord, in asking you a king. So Samuel called unto the Lord, and the Lord sent thunder and rain that day, and all the people greatly feared the Lord and Samuel. And all the people said unto Samuel, Pray for thy servants unto the Lord thy God that we die not, for we have added unto our sins this evil, to ask a king." These portions of scripture are direct and positive. They admit of no equivocal construction. That the Almighty hath here entered his protest against monarchical government is true, or the scripture is false. And a man hath good reason to believe that there is as much of kingcraft as priestcraft in withholding the scripture from the public in popish countries. For monarchy in every instance is the popery of government.

To the evil of monarchy we have added that of hereditary succession; and as the first is a degradation and lessening of ourselves, so the second, claimed as a matter of right, is an insult and imposition on posterity. For all men being originally equals, no one by birth could have a right to set up his own family in perpetual preference to all others for ever, and tho' himself might deserve some decent degree of honours of his contemporaries, yet his descendants might be far too unworthy to inherit them. One of the strongest natural proofs of the folly of hereditary right in Kings, is that nature disapproves it, otherwise she would not so frequently turn it into ridicule, by giving mankind an ass for a lion.

Secondly, as no man at first could possess any other public honors than were bestowed upon him, so the givers of those honors could have no power to give away the right of posterity, and though they might say "We choose you for our head," they could not without manifest injustice to their children say "that your children and your children's children shall reign over ours forever." Because such an unwise, unjust, unnatural compact might (perhaps) in the next succession put them under the government of a rogue or a fool. Most wise men in their private sentiments have ever treated hereditary right with contempt; yet it is one of those evils which when once established is not easily removed: many submit from fear, others from superstition, and the more powerful part shares with the king the plunder of the rest.

This is supposing the present race of kings in the world to have had an honorable origin: whereas it is more than probable, that, could we take off the dark covering of antiquity and trace them to their first rise, we should find the first of them nothing better than the principal ruffian of some restless gang, whose savage manners of pre-eminence in subtilty obtained him the title of chief among plunderers; and who by increasing in power and extending his depredations, overawed the quiet and defenseless to purchase their safety by frequent contributions. Yet his electors could have no idea of giving hereditary right to his descendants, because such a perpetual exclusion of themselves was incompatible with the free and restrained principles they professed to live by. Wherefore, hereditary succession in the early ages of monarchy could not take place as a matter of claim, but as something casual or complemental; but as few or no records were extant in those days, the traditionary history stuff'd with fables, it was very easy, after the lapse of a few generations, to trump up some superstitious tale conveniently timed, Mahomet-like, to cram hereditary right down the throats of the vulgar. Perhaps the disorders which threatened, or seemed to threaten, on the decease of a leader and the choice of a new one (for elections among ruffians could not be very orderly) induced many at first to favour hereditary pretensions; by which means it happened, as it hath happened since, that what at first was submitted to as a convenience was afterwards claimed as a right.

England since the conquest hath known some few good monarchs, but groaned beneath a much larger number of bad ones: yet no man in his senses can say that their claim under William the Conqueror is a very honourable one. A French bastard landing with an armed Banditti and establishing himself king of England against the consent of the natives, is in plain terms a very paltry rascally original. It certainly hath no divinity in it. However it is needless to spend much time in exposing the folly of hereditary right; if there are any so weak as to believe it, let them promiscuously worship the Ass and the Lion, and welcome. I shall neither copy their humility, nor disturb their devotion.

Yet I should be glad to ask how they suppose kings came at first? The question admits but of three answers, viz. either by lot, by election, or by usurpation. If the first king was taken by lot, it establishes a precedent for the next, which excludes hereditary succession. Saul was by lot, yet the succession was not hereditary, neither does it appear from that transaction that there was any intention it ever should. If the first king of any country was by election, that likewise establishes a precedent for the next; for to say, that the right of all future generations is taken away, by the act of the first electors, in their choice not only of a king but of a family of kings for ever, hath no parallel in or out of scripture but the doctrine of original sin, which supposes the free will of all men lost in Adam; and from such comparison, and it will admit of no other, hereditary succession can derive no glory. for as in Adam all sinned, and as in the first electors all men obeyed; as in the one all mankind were subjected to Satan, and in the other to sovereignty; as our innocence was lost in the first, and our authority in the last; and as both disable us from re-assuming some former state and privilege, it unanswerably follows that original sin and hereditary succession are parallels. Dishonourable rank! inglorious connection! yet the most subtle sophist cannot produce a juster simile.

As to usurpation, no man will be so hardy as to defend it; and that William the Conqueror was an usurper is a fact not to be contradicted. The plain truth is, that the antiquity of English monarchy will not bear looking into.

But it is not so much the absurdity as the evil of hereditary succession which concerns mankind. Did it ensure a race of good and wise men it would have the seal of divine authority, but as it opens a door to the foolish, the wicked, and the improper, it hath in it the nature of oppression. Men who look upon themselves born to reign, and others to obey, soon grow insolent. Selected from the rest of mankind, their minds are early poisoned by importance; and the world they act in differs so materially from the world at large, that they have but little opportunity of knowing its true interests, and when they succeed in the government are frequently the most ignorant and unfit of any throughout the dominions.

Another evil which attends hereditary succession is, that the throne is subject to be possessed by a minor at any age; all which time the regency acting under the cover of a king have every opportunity and inducement to betray their trust. The same national misfortune happens when a king worn out with age and infirmity enters the last stage of human weakness. In both these cases the public becomes a prey to every miscreant who can tamper successfully with the follies either of age or infancy.

The most plausible plea which hath ever been offered in favor of hereditary succession is, that it preserves a nation from civil wars; and were this true, it would be weighty; whereas it is the most barefaced falsity ever imposed upon mankind. The whole history of England disowns the fact. Thirty kings and two minors have reigned in that distracted kingdom since the conquest, in which time there has been (including the revolution) no less than eight civil wars and nineteen Rebellions. Wherefore instead of making for peace, it makes against it, and destroys the very foundation it seems to stand upon.

The contest for monarchy and succession, between the houses of York and Lancaster, laid England in a scene of blood for many years. Twelve pitched battles besides skirmishes and sieges were fought between Henry and Edward. Twice was Henry prisoner to Edward, who in his turn was prisoner to Henry. And so uncertain is the fate of war and the temper of a nation, when nothing but personal matters are the ground of a quarrel, that Henry was taken in triumph from a prison to a palace, and Edward obliged to fly from a palace to a foreign land; yet, as sudden transitions of temper are seldom lasting, Henry in his turn was driven from the throne, and Edward re-called to succeed him. The parliament always following the strongest side.

This contest began in the reign of Henry the Sixth, and was not entirely extinguished till Henry the Seventh, in whom the families were united. Including a period of 67 years, viz. from 1422 to 1489.

In short, monarchy and succession have laid (not this or that kingdom only) but the world in blood and ashes. 'Tis a form of government which the word of God bears testimony against, and blood will attend it.

If we enquire into the business of a King, we shall find that in some countries they may have none; and after sauntering away their lives without pleasure to themselves or advantage to the nation, withdraw from the scene, and leave their successors to tread the same idle round. In absolute monarchies the whole weight of business civil and military lies on the King; the children of Israel in their request for a king urged this plea, "that he may judge us, and go out before us and fight our battles." But in countries where he is neither a Judge nor a General, as in England, a man would be puzzled to know what is his business.

The nearer any government approaches to a Republic, the less business there is for a King. It is somewhat difficult to find a proper name for the government of England. Sir William Meredith calls it a Republic; but in its present state it is unworthy of the name, because the corrupt influence of the Crown, by having all the places in its disposal, hath so effectually swallowed up the power, and eaten out the virtue of the House of Commons (the Republican part in the constitution) that the government of England is nearly as monarchical as that of France or Spain. Men fall out with names without understanding them. For 'tis the Republican and not the Monarchical part of the Constitution of England which Englishmen glory in, viz. the liberty of choosing an House of Commons from out of their own body — and it is easy to see that when Republican virtues fail, slavery ensues. Why is the constitution of England sickly, but because monarchy hath poisoned the Republic; the Crown hath engrossed the Commons.

In England a King hath little more to do than to make war and giveaway places; which, in plain terms, is to empoverish the nation and set it together by the ears. A pretty business indeed for a man to be allowed eight hundred thousand sterling a year for, and worshipped into the bargain! Of more worth is one honest man to society, and in the sight of God, than all the crowned ruffians that ever lived.
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In the following pages I offer nothing more than simple facts, plain arguments, and common sense: and have no other preliminaries to settle with the reader, than that he will divest himself of prejudice and prepossession, and suffer his reason and his feelings to determine for themselves that he will put on, or rather that he will not put off, the true character of a man, and generously enlarge his views beyond the present day.

Volumes have been written on the subject of the struggle between England and America. Men of all ranks have embarked in the controversy, from different motives, and with various designs; but all have been ineffectual, and the period of debate is closed. Arms as the last resource decide the contest; the appeal was the choice of the King, and the Continent has accepted the challenge.

It hath been reported of the late Mr. Pelham (who tho' an able minister was not without his faults) that on his being attacked in the House of Commons on the score that his measures were only of a temporary kind, replied, "they will last my time." Should a thought so fatal and unmanly possess the Colonies in the present contest, the name of ancestors will be remembered by future generations with detestation.

The Sun never shined on a cause of greater worth. 'Tis not the affair of a City, a County, a Province, or a Kingdom; but of a Continent — of at least one-eighth part of the habitable Globe. 'Tis not the concern of a day, a year, or an age; posterity are virtually involved in the contest, and will be more or less affected even to the end of time, by the proceedings now. Now is the seed-time of Continental union, faith and honour. The least fracture now will be like a name engraved with the point of a pin on the tender rind of a young oak; the wound would enlarge with the tree, and posterity read in it full grown characters.

By referring the matter from argument to arms, a new era for politics is struck — a new method of thinking hath arisen. All plans, proposals, &c. prior to the nineteenth of April, i.e. to the commencement of hostilities, are like the almanacks of the last year; which tho' proper then, are superceded and useless now. Whatever was advanced by the advocates on either side of the question then, terminated in one and the same point, viz a union with Great Britain; the only difference between the parties was the method of effecting it; the one proposing force, the other friendship; but it hath so far happened that the first hath failed, and the second hath withdrawn her influence.

As much hath been said of the advantages of reconciliation, which, like an agreeable dream, hath passed away and left us as we were, it is but right that we should examine the contrary side of the argument, and enquire into some of the many material injuries which these Colonies sustain, and always will sustain, by being connected with and dependant on Great Britain. To examine that connection and dependance, on the principles of nature and common sense, to see what we have to trust to, if separated, and what we are to expect, if dependant.

I have heard it asserted by some, that as America has flourished under her former connection with Great Britain, the same connection is necessary towards her future happiness, and will always have the same effect. Nothing can be more fallacious than this kind of argument. We may as well assert that because a child has thrived upon milk, that it is never to have meat, or that the first twenty years of our lives is to become a precedent for the next twenty. But even this is admitting more than is true; for I answer roundly that America would have flourished as much, and probably much more, had no European power taken any notice of her. The commerce by which she hath enriched herself are the necessaries of life, and will always have a market while eating is the custom of Europe.

But she has protected us, say some. That she hath engrossed us is true, and defended the Continent at our expense as well as her own, is admitted; and she would have defended Turkey from the same motive, vizfor the sake of trade and dominion.

Alas! we have been long led away by ancient prejudices
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