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  The Meaning of the

  Name “God”

  



  IN MANY NON-HEBRAIC languages, the word used to refer to the Almighty is “God” or a similar-sounding word. Where does this name come from, and what does it mean? The source of this word—like the sources of many other non-Hebraic words—is found in the Torah. Incidentally, the English word “source” is clearly derived from Hebrew; its Hebrew equivalent is שרש (shoresh), which, when the שs in the word are substituted for שs (the same letter with a different pronunciation), becomes שרש (sores), which sounds similar to the word “source.”


  We find the first reference to the word גד (God) in connection with the birth of Jacob’s son of that name (Genesis 30:11): “Good fortune (גד, gad) has come, exclaimed Leah. She named the child Gad.” The word בגד (bagad) is traditionally to be read בא גד (ba gad,) “a troop has come.” According to Ibn Ezra, the word gad refers to the battalions (גדוד, gedud) of the heavens, which are the planets, stars, and constellations (מולזת, mazalot). Thus, גד means מזל (mazal), in Arabic, as can be seen in Isaiah (65:11): “Those that prepare a table for fortune (גד).” According to one opinion (ibid.), this refers to the planet צדק (Zedek), Jupiter.


  In Aramaic, גדה (gedah) means “a god,” as is found in the Gemara (Chullin 40a): “the god (גדה) of the mountain.” The Rashbam does not agree with Ibn Ezra that the word גד (gad) is derived from גדוד (gedud, battalion), but does agree that גד (gad) means מזל (mazal). The Midrash Rabba (71:9) also interprets the words ב גד (ba gad) as “the מזל (mazal) of the house came.”


  Two further opinions as to the meaning of גד (gad) are recorded in the Gemara (Shabbat 67a). According to the Tana Kama, the word refers to the reliance of the Amorites (heathens) on the מזלות (mazalot), which are predictions according to the constellations. Rabbi Yehuda is of the opinion that גד refers to the name of a specific form of idolatry, as explained by Rashi on that Gemara. However, according to Rashi on the abovementioned verse in Isaiah (65:11), there is no real difference of opinion, as all agree that it refers to the idolatrous worship called by the name of this constellation. The Radak, in his commentary on Isaiah, says in the name of Rabbi Moshe Cohen that גד refers to the planet Jupiter, צדק (Zedek), and that this is the Arabic word for it.


  Rabbi Yosef Karo, in his book Maggid Mesharim—interpretations of the weekly portions that were revealed to him by an angel—says that גד (gad) means מזל (mazal); according to him, the source of the word is נזל (nazal, flow)—that the מזל (mazal) is the medium through which abundance is directed to the world. The numerical values of the word מזלא (mazala; 40 + 7 + 30 + 1 = 78) and the word לחם (lechem), bread; 30 + 8 + 40 = 78) are identical, in order to teach us, as is stated in the Gemara (Moed Katan 28b), that the supply of bread, the most basic food staple, is dependent on מזל (mazal, luck). There seems to be a contradiction, as the Gemara states (Shabbat156a): “The constellations (מזל, mazal) do not have an effect on the Jewish nation.” The Tosfot (ibid.) resolves this, however, by explaining that the מזל (mazal) of an individual can change according to his merit.


  In the non-Hebraic languages, the consonants g and d, with different vowels, make up various words meaning GooDness. The small numerical value of the word טוב (tov, good; 9 + 6 + 2 = 17; 1 + 7 = 8) is the same as that of God’s name, [image: image] (10 + 5 + 6 + 5 = 26; 2 + 6 = 8), further showing that God is the source of lovingkindness and goodness. (Kehillat Yaacov, L’Baal Male HaRoyim, Ch. 15).


  Also, according to their meaning in Hebrew, the letters of the word גד express goodness and lovingkindness. It is stated in the Gemara (Shabbat 104a) that the letters ג and ד refer to גומל דלים (gomel dalim, giving to the indigent). The shape of the letter ג resembles a man striding toward a poor person to offer him help; the shape of the ד resembles a poor man leaning toward the rich man.


  God used his attribute of lovingkindness to create the world, as it is said: עולם חסד יבנה, “The world was built on lovingkindness” (Psalms 89:3). In non-Hebraic languages, the name used for God limits his attribute to that of דלים גמילות  (gemilut dalim, g and d), whereas in Hebrew, the holy language, God has many different names that describe his many different attributes.


  The English word “God,” when reversed, spells “dog,” spelled דג (fish) in Hebrew. This strange phenomenon makes sense when we examine the order of the Hebrew letters: The ד, the indigent (the poor person), approaches the ג, the giver. A fish (דג, dag) always feels that there is insufficient water for him, no matter how big the sea. When it rains, the fish pokes its head out of the water to catch the raindrops. Lack of satisfaction is a trait typical of the dog, as well. According to the Zohar, this is even expressed by its bark, “Hav, hav” (הב הב), which in Hebrew means, “Give, give.” הבלבים צוי נפש לא ירצו שבצה, “Dogs are fierce creatures who are never satisfied” (Isaiah 51:6). For this reason, the dog is portrayed in the Midrash and the Zohar as a symbol of the evil power, Amalek, whose sole wish and purpose is to take and draw away from others. Amalek, the “dog,” signifies the antithesis of the kingdom of God; the opposite of the Almighty’s trait of “giving to the indigent.”


  As has already been seen, גד (gad) means מזל (mazal) in both Hebrew and Arabic. The connection between the two can also be understood from the letters of the word גד (gad), which imply “giving generously,” and the fact that מזל (mazal) is the force that directs abundance to the world. This connection can also be seen in their numerical values: [image: image] = 7 ( 3+ 4) and [image: image] = 77 (40 + 7 + 30). The seventh attribute is that of majesty, which is the basis of the Creation of the world. As our holy books state, everything multiplied by ten is on a higher plane than the corresponding smaller number; thus, seventy implies majesty in a more exalted world.


  גד (gad) is also the Arabic name of the planet Jupiter, צדק (Zedek, justice) in Hebrew. Therefore, according to what we have already discussed, gad represents the power of good and lovingkindness inherent in the letters גמל–דלח (gimel and dalet).


  According to the Sefer Yetzira (4:46), God created the planet Jupiter with גמל (gimel), the letter suggesting the attribute of lovingkindness, which is the יסוד (yesod, foundation). The Gemara (Shabbat 156a) says that this planet was the constellation of Abraham, who himself was the pillar of lovingkindness.


  The English word “God” has an interesting characteristic. If we assign each letter of the Latin alphabet a numerical value corresponding to its position in the alphabet, the value of the word God (g =7; o = 15; d = 4;7 + 15 + 4 = 26) is the same as the numerical value of God’s name in Hebrew, [image: image] = (10 + 5 + 6 + 5 = 26). However, only in Hebrew, the holy language, are all the ideas embodied in the name of God revealed.
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  Other Meanings Behind the

  Letters Gimel and Dalet

  



  THE LETTER גמל (gimel) suggests the power of giving, as can also be seen by the first letter of the English word “give” (גיו), which is a ג, a g. Its form is a combination of a ו (suggesting a hand) giving the י (a “coin”), which is at its base, to a poor man.


  As we have just seen, the ג) גמל, gimel) is made up of וי, which spells וי (vay)—a word that expresses anguish in several languages. The Ben Isb Chai says (Drashot, Parshat Yitro), that this teaches us that charity saves a person from suffering and death, and that the גמל (gimel, lovingkindness) negates the וי (vay).


  The letter גמל (gimel) also suggests גדלות (gadlut, greatness), as we can see from the form of the letter (Resh Milin, Gimel). The word גמל (gamal), which has the same letters as the letter גמל (gimel), means “camel” in English. The letters גמל and c are related: They are both gutturals, and are the third letter of their respective alphabets. The word גמל (gamal) is associated with the word גדל (gadal, grew or became great), according to the rule of איק בכר  as [image: image] = 40 and [image: image] = 4.


  According to Sefer Yetzira, Jupiter, the largest of the planets, was created with the letter ג. This can be clearly understood, for this letter symbolizes giving and greatness, greatness and lovingkindness being interdependent. This is also apparent from the order of the מדות (midot, attributes), in which the first attribute, חסד (chesed, kindness), is identical to greatness: לך הי הגדולה והגבורה וכוי—“Yours, o God, is the greatness and the power” (1 Chronicles 29:11). Similarly, we find that our forefather Abraham, the epitome of kindness, is referred to in our holy writings as הגדול האדם  (haadam hagadol, the great man).


  Rabbi Samson Raphael Hirsch gives a different meaning to the word גד (gad) in his commentary on Genesis (30:11). He says that גד (gad) comes from the word meaning “sever,” as it is used in Daniel (4:11): גדו אילנא: “Hew (gedu, גדו) down the tree.” The letters גד (gad) are the first two of the root of the word גדע (gada, cut down or demote), which may be associated with the word קטע (kata, cut short; ק and ג are interchangeable, as are ד and ט, as they belong to the same phonetic groups).


  According to this interpretation, גד (gad) means מזל (mazal): מזל (mazal) is a force that has a sudden effect on the world, as if an extraterrestrial force were severed from another world and imposed on ours. The Seforno gives a similar explanation in reference to the word בגד (bagad) (Genesis 30:11): The word גד (gad) refers to a chance happening. There is a connection between גד, meaning “sever,” and גד, meaning “chance,” because a מקרה (mikre, chance happening) occurs suddenly, as if it were נקרא (nikra) severed from somewhere else. According to this explanation, the word גד (gad), used in a negative sense, means a “disconnected body”—like an idol, which has no connection with the truth. In the positive sense gad means a higher power, one separated from the physical world. This is the meaning of God’s name עתיק ימין  (atik yomin), as he is מנותק (menutak, cut off or separated) from the physical world.


  The letters גד also suggest a chance occurrence, as can be seen by exchanging them with the letters קר (according to a key called א–ת–ב–ש, whereby the first letter of the alphabet is exchanged with the last, the second with the penultimate, and so on). קר is the root of the word מקרה (mikre, a chance happening).


  גד (gad), meaning “cutting and severing,” is related to the English word “cut” (כת, in Hebrew), for the letters belong to the same phonetic groups (כ and נ are gutturals, and ד and ת are palatals). The Hebrew word כת (cut) comes from the word meaning “section” or “sect.” The word כרת (karet), a strong form of cutting off, is given its strength by the ר in the middle of the word.


  The Bet Yosef says (Magid Mesharim, Exodus) that גד (gad) refers to the attribute of יסוד (yesod, foundation), the sixth מידה (midah). This attribute is said to bring goodness and abundance to the world, as is expressed by the letters ג and ד. The power of bestowal inherent in the נ can be seen by its shape—that of a ו, a “hand giving a coin,” the י below. The numerical value of ו is 6 (parallel to the sixth attribute of יסוד); the י, whose numerical value is 10 (עשר, eser), represents abundance (its letters are the same as עשר, osher, wealth).
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  Words and Letters of Light

  

  

  



  THE WORD ראי-ה (reiya, seeing), in the Bible, includes the concept of understanding and wisdom, as stated with reference to King Solomon (Ecclesiastes 1:16): “My heart has seen much wisdom and knowledge.” The attribute of כתר (keter, crown), which is the source of חכמה (chochma, wisdom), בינה (binah, understanding), and דעת (daat, knowledge), is also called קרן (keren, a ray of light). Thus, this attribute projects its light to the source of all wisdom, understanding, and knowledge. The English word “ray” sounds similar to the Hebrew word ראה (raah, saw), which has the same letters as the word ארה (ora, light), which is connected to the word קרן (keren) through the rule of איק–בכר (when the letters of the same basic numerical value—i.e., 1, 10, and 100; 2, 20, and 200; and so on—are related; [image: image] = 1 + 200 + 5; [image: image] = 100 + 200 + 50). The letters of the word ארה (ora) are similar to that of קרן (keren); therefore the English word “ray” is clearly connected to the Hebrew word קרן.


  The א and the ה of the word ארה (ora) are unit values equal to 1 and 5, respectively. Unit values represent the lower world. In the word קרן (keren), the ק, whose value is one hundred, and נ, whose value is five tens, suggests the upper world. The middle letter of the two words ארה (ora)and קרן (keren) is ר, its shape suggesting a horn, a קןר in Hebrew. The letter after ר is שן (shin; 300 + 50 = 350), which has the same numerical value as the word קרן (keren; 100 + 200 + 50 = 350).


  According to Sefer Yetzira (3:48), ש is the letter with which the element אש (esh, fire) was created, and light (אר, ohr) is contingent upon fire. The shape of the letter ש, which is the basis of fire (אש, esh) and, therefore, of light (אור, ohr), resembles a flame. The ש, as written in the Torah, is made up of the letters זיו, which spell the word זיו (ziv, sheen). The English word “sheen” is certainly derived from Hebrew, and expresses the essential meaning of the שין (shin).


  The source of light (ohr, אור) from fire (esh, אש) can be seen in the fact that they are both written with an א, and the ר and ש are consecutive letters in the Hebrew alphabet. It is interesting to note that the letters following those of ח ,כ ,ם) שין) spell the word סכת (seket), which means ראי-ה (reiya, seeing) (Rabbenu Bechaya in Kad HaKemach with reference to Sukkot).


  In English, too, there is a relationship between the שיך (shin) or שין (sin) and seeing, as in the word “seen.” Moreover, the main letter of the word “see” is the s, which is the equivalent of the ש, both having the same position in their respective alphabets. (The phenomenon of a relationship existing between letters in the same position in the Hebrew and Latin alphabets applies to most of the other letters, as well.)


  Another Hebrew word meaning “sight” is שקף (shikef, observed). If one exchanges the ש (sh) for a ש (s), and the פ (f) for a פ(p), the word resembles the word “scope,” which means “seeing.” The word שקף, made up of ש and קף, suggests the word הקף (hekef, observation in all directions). The English meaning of the word “scope,” range, is derived from this.


  “Shine” is another English word related to ש, and this, too, is related to the concept of seeing.


  Using the key of איק-בכר (whereby the letters of numerical value 1, 10, and 100; 2, 20, and 200; etc. are related), the letters of the word שין are related to the letters of the word לאה (Leah), which, rearranged, spell the word אהל (ohel). According to Jewish mysticism, אהל (ohel) is the manifestation of the celestial light (Kehillat Yaakov, Ch. אהל). The name לאה, Leah (having the same letters as אהל), suggests our Matriarch Leah, who, in Jewish mysticism, is regarded as having been particularly connected to the esoteric world, while our Matriarch Rachel was specifically connected to the physical world.


  This concept has reached English in the form of the word “halo” (האלו), which in Hebrew has the same letters as the word אוהל (ohel, celestial light). The English word “halo” refers to the celestial light that surrounds a person, and is similar to another English word, “aura,” which is also related to the Hebrew word ארה (ora, light). אהל is related to הלה (hila, shining light and brightness), which is mentioned in several places in Job: “If I beheld the sun when it shone [image: image]” (31:26); “When His lamp shone (בהילו) above my head” (29:3); and “Flash forth light [image: image]” (41:10).


  The numerical value of [image: image] (1 + 5 + 30 = 36) suggests “light,” as there were thirty-six hours in which the original light (the light of Creation, not that of the sun) shone for Adam, the first man. Words meaning light (מאורות, meorot; אור, ohr; נר, ner) are mentioned thirty-six times in the Torah (The Book of Rokeach, Kabbalah received from the prophet Elijah). Thirty-six righteous men form the basis of the world, and it is through them that the light of Creation continues to shine, enabling the world to continue to exist. This light might cease because of the thirty-six types of sin for which the Torah demands כרת (karet, cutting off), thus endangering the continued existence of man and of the world. This phenomenon was manifested during the destruction of the Temple, as it is said: על אלה חשכו עיננו, “For these things (אלה, whose numerical value is 36) our eyes became dim” (Lamentations 5:17). The thirty-six sins that are punishable by כרת (karet, corresponding to the numerical value of the word אלה) led to the destruction of the Temple. The numerical value of the word איכה (aichah, the first word as well as the title of the Book of Lamentations) is also 36 (Midrash Rabba, Lamentations), and refers to these thirty-six sins.


  The Hebrew word אלה (aileh, these), with different vowels, may be read אלה (alah, curse), and is perhaps the derivation of the English word “alas.” אלה, having the same letters as אהל, is an expression of destruction of the basis of the celestial light, אהל. Similarly, the word כרת (karet, cutting off) has the same letters as כתר (keter, majesty). כרת is the severe punishment meted out for those sins negating God’s majesty, the root of אור (ohr, light). The strong severance as a result of כרת is expressed by the letter of movement, the ר, which comes between the letters כת, which stem from the verb כתת (katat, cut flat or pound). This is also clearly associated with the English word “cut.” It is interesting to note the connection between the words containing the same letters: אהל (ohel) and אלה (aileh); כתר (keter) and כרת (karet).


  The Gemara explains (Sota 12 a) that there is a connection between the number 36 and the concept of כתר (keter, majesty) as it says: “Thirty-six crowns were hung on the coffin of the Patriarch Jacob” (Shem Olant, 7). The number 36 is related to the number 63 (when a numeral is multiplied by ten, it has the same meaning as the original numeral, only on a different plane; thus, 30 is the same as 3, and 6 is the same as 60). The number 63 is the full numerical value of the name of God ([image: image] = 10 + 6 + 4 = 20; [image: image] = 5 + 10 = [image: image] = 6 + 6 = 12; [image: image] = 5 + 10 = 15; plus 1 for the number—kollel— 20 + 15 + 12 + 15 + 1= 63) that refers to the world of בריאה (bria, Creation). The word בריאה contains the letters האיר, which is the root of the word האויר (haavir, the air). As we shall discuss, אויר (avir, air) is related in Hebrew to אור (ohr, light). In English, one can see a clear connection between the words “air” and “aura” (light). This connection exists in other languages, too.


  The root of the word הלה (hila, celestial light) and אהל (ohel, celestial light or tent) are related to the root of the word הלל (hallel, expression of praise and thanksgiving), similar to the word “halloo” in English. “Halo” has letters similar to “halloo,” which means “calling aloud”; the doubling of the letters “o” and “l” serve to emphasize the intensity of the action.


  The words הלה (hila, celestial light) and אור (ohr, light) are related to the word הלל (hallel) in Hebrew because the purpose of הלל (thanksgiving) is to emphasize and to light up the greatness of the One who is being thanked or praised. Thus, we see that the word הללויה (halleluja, praising God) means הללו, “throwing light on,” or recognizing, the יה, the attributes of God represented by these letters. The English word “hail” is a greeting, and to greet someone is to give him honor. The aura (הלה, hila) of a man is what gives him his honor, as implied by the words of Rabbi Chaya, who referred to his clothing as “that which honors him”: עוטה אור כשלמה, “Who cover Yourself with light as with a garment” (Psalms 104:2). A person’s clothes represent the celestial light that surrounds and honors him (Zohar on Toldot 142b).


  An anagram of נגה (naga, shine) forms the root of the word להגן (lehagen, to shield), suggesting that the celestial light that surrounds a person forms a sheen and a halo around him, thereby protecting (magen, מגן) him. The Ramban explains this with reference to the verse: “Their defense (צילם) is departed from them and the Eternal is with us” (Numbers 4:9). צל (tzel, shade) is a form of protection. This concept may be contained in the English words “shell” and “shield.”


  The Hebrew word צד (tzad) has the same meaning as, and sounds similar to, the English word “side,” which sounds similar to “shade” (צל, tzel). If the ל and ד are exchanged (both palatals), then צל becomes צל.צד is also interchangeable with שד (shade) because צ and ש are dental letters, and ד and ל are palatals. The Hebrew word שד (or שד), according to Kabbalah, means “demon,” and is related to the divine Name שדי (without the י). The missing י, which represents holiness, suggests that demons are derived from negative forces. The English word “shed” suggests “shelter,” and it appears to be associated with the Hebrew צל. “Shed” can also mean “to throw off,” and in this sense is similar in meaning to the Hebrew אשד (eshed, cascade).
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  Wisdom and Strength Related

  to Shin, the Letter of Light

  



  THE LETTER ש resembles not only flames of light, but the root of a plant, suggesting that the world is rooted in light. According to Kabbalah, the beaming light of the crown (כתר, keter), whose numerical value is 620, represents the number of mitzvot (613 Torah laws and seven Rabbinic injunctions), suggesting the 620 lights attached to the crown (Kebillat Yaakov, Keter).


  The letter ש, the source of fire, also represents strength, which is symbolized by fire. This is the derivation of the word שן (shen, tooth), the strongest part of the body. שן (shen) is used to mean strength in the Bible, for example: “You broke the teeth of the wicked” (Psalms 3:9). The concept that the ש represents strength can be seen in its having the same letters as שני (shani, scarlet), which, according to Kabbalah, is the color that represents strength. A further anagram of שין is the word שני (sheni, second), and the second of the attributes is גבורה (gevura, strength), the one after lovingkindness. So, in Hebrew, there is a connection between שן (shen, tooth), שניים (shinayim, teeth), and שניים (shnayim, two). In English, too, there is a clear connection between “tooth” and “two.” Linguists are also aware that there is a connection between “tooth” and “two,” but most of them believe that it is based on the fact that a person has two rows of teeth. This explanation is superficial and narrow, denoting ignorance of the hidden depth of meaning of the Hebrew language.


  Within the seven attributes of emotion, the attribute of strength occupies second (שני, sheni) place. However, when we include the three attributes of rationality—כתר (keter, majesty); חכמה (chochma, wisdom); and בינה (binah, understanding), making ten attributes, then wisdom occupies second (שני) place. According to this order, the שנים (shinayim, teeth) are associated with wisdom. There is a connection between the facts that an adult has thirty-two teeth and that there are thirty-two paths to wisdom (Kehillat Yaakov, שן), the basis of the power of understanding with which a person can acquire esoteric wisdom. Just as teeth are needed to chew and grind food, so, too, a person who wants to gain knowledge has to revise—“chew and grind”—the material.


  The word שן (shen, tooth) is related to משנן (meshanen, revise). Revision is closely associated with understanding; according to Kabbalah, the attribute of understanding is the basis of the attribute of strength (Kehillat Yaakov, גבורה). The words שן and בינה (understanding) are connected: They have a נ in common, and the ש of שן is interchangeable with the ב of בינה, for both are the second letter of the alphabet in their respective directions (the ש being the second-to-last letter and the ב, the second letter). Their common letter, נ, represents understanding.


  The word יין (yayin, wine), also containing a נ, suggests בינה (binah, understanding), and its red color suggests strength. This is the basis of the similarity between the English words “wine” and “vine,” the French word vin (wine), and the Hebrew word יין (yayin). Interestingly, the letter וו (vav) is spelled out as a double ו, and the Hebrew word וו means “hook,” the purpose of which is to connect two objects. The letter ו similarly means “and,” which is a conjunction. The English letter v sounds like a וו, and is also two-pronged, like the word וו spelled out.


  יין (yayin), whose numerical value is 70 (10 + 10 + 50), suggests understanding, for it corresponds to the seventy ways in which the Torah can be interpreted and understood. It also has the same numerical value as the word סוד (sod, secret, esoteric, or hidden), suggesting that there is a deeper meaning in the expression נכנם יין יצא סוד, “When wine goes in, that which is hidden is exposed.”

 
  According to Chazal, the fact that the word נשים (nashim, women, here, the partners of men) has the same letters as the word שנים (shnayim, two) shows that their basis is strength and understanding. The rabbis say that in the word אשה (ishah, woman), the letters אש (esh, fire) appear side-by-side, while in the word איש (ish, man), the א and ש are separated by a אש .י(eshw, fire), the basis of strength, is stronger in a woman than in a man. The German word for “woman” is frau, which is based on the letters פ and פר) ר, par, bull), also indicating strength. (The letters פ and ר are closely related to the English letters p and r.) The English word “feminine” begins with the letter f (פ), suggesting strength.


  The connection between אשה (ishah, woman) and אש (esh, fire); נשים (nashim, women) and שנים (shnayim, two) explains the woman’s role as protector and supporter of her husband. King Solomon said: “A virtuous woman is her husband’s crown” (Proverbs 12:4). The word עטרה (atara, crown) suggests an encompassing protection. The Midrash (Bereishith Rabba 17:6) attributes the letter סמך) ס, samech) to women because they help men to withstand שטן, Satan (סטן, the round letter ס that is the first letter in the word, resembles a surrounding, protecting wall). The circular shape of the ס, a stronger letter than the ש, represents the encompassing light latent in the ש and ש. This encompassing light is unique to women (Kehillat Yaakov, אשה). The term אהל (ohel, celestial light, lit. tent) is used in many places in the Bible to mean woman, e.g., וידעת כי שלום אהלך, “And you shall know that there is peace with your wife” (Job 5:24). Therefore, אהל is related to ש, the letter of fire and light.
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