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				Praise for Philip Shenon’s

				Jesus Wept

			
			“With sharp portrayals of the last seven men who have served as supreme pontiffs, Jesus Wept delivers a compelling recent history of the two-thousand-year-old institution whose leaders reach for heaven but often fall spectacularly, sadly, into the morass of mortal fallibility.”

			—The New York Times Book Review

			“A comprehensive insight about Catholicism in our time…. The depth of Shenon’s reporting, combined with his narrative’s strict observance of chronology, gives fresh emphasis to material lost in the churn of the news cycle.”

			—The New Yorker

			“A detailed, well-researched, and quite frankly epic examination of the Roman Catholic popes of living memory…. [Shenon’s] assessments are honest and, at times, brutal…. The unending political maneuvering of the Vatican, its secrecy, and its bureaucratic gamesmanship color nearly every page of this study.”

			—Kirkus Reviews (starred review)

			“Paints a richly detailed portrait of a complex, hierarchical, and secretive institution as it grappled with a modernizing world.”

			—Publishers Weekly

			“Gripping…. A sweeping chronicle of the seven popes since the Second World War, starting with Pius XII and ending with Francis. It’s rich in narrative detail and will engross both neophytes and cognoscenti.”

			—Literary Review

			“The result of prodigious research, Shenon’s book is endlessly fascinating and brilliantly told…. Shenon’s final analysis is inarguably a marvel.”

			—Booklist (starred review)

			“Lively…. [A] crisp account…. Popes are people, too, and one strength of Jesus Wept is that it shows them as such.”

			—Air Mail

			“Tragedy and hope vie for thematic supremacy in Philip Shenon’s [Jesus Wept], a highly readable, character-driven narrative following seven convulsive decades within the papacy, Vatican, and global church…. [Shenon] goes deeper into the personalities, flaws, and psychodynamics of church officials than most writers attempt.”

			—National Catholic Reporter

			“Jesus Wept is a remarkable achievement…. A romping good read, cleverly constructed to thread together the lives of the popes…. It is the fruit of years of research, which shows serious engagement with the work of major figures in history and theology…. Jesus Wept offers a good drone’s-eye view. I got into it, and profited from it.”

			—The Tablet

			“An impressive overview of the Catholic Church told in a neat, nuanced narrative that captures its triumphs—its charity and teachings of transcendent love—along with its abysmal failures.”

			—Washington Independent Review of Books

			“Insightful…. Contributions from top theologians about the roles that various women played in papal households add considerable depth and detail to the stories of the popes.”

			—Library Journal (starred review)

			“A sweeping new history of the church since World War II…. [Jesus Wept] chronicles the triumphs, controversies, and political significance of the seven papacies before Leo.”

			—ABC Radio National (Australia)

			“Detailed, engaging, often amusing, and always accessible.”

			—Australian Book Review

			“This excellent new book by investigative journalist Philip Shenon confirms that the popes ignored abuse and protected abusers every way they could—in the United States and across the world.”

			—Verdict
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			Philip Shenon

			Jesus Wept

			Philip Shenon is an award-winning investigative reporter and bestselling author who spent more than twenty years at The New York Times. As a Washington correspondent for the paper, he covered the Pentagon, the Justice Department, the State Department, and Congress. As a foreign correspondent, he reported from more than sixty countries and several war zones. He is the author of two New York Times–bestselling books: A Cruel and Shocking Act: The Secret History of the Kennedy Assassination and The Commission: The Uncensored History of the 9/11 Investigation. A native of San Francisco, he now lives in Washington, DC.
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			To the memory of the man born Angelo Giuseppe Roncalli (1881–1963), who might have been forgotten

		

	
		
			
				They said unto him, Lord, come and see. Jesus wept.

				—John 11:34–35

				The Catholic Church…desires to show herself to be the loving mother of all—benign, patient, full of mercy and goodness toward the brethren who are separated from her.

				—Pope John XXIII, at the opening of the Second Vatican Council, 1962

				Who am I to judge?

				—Pope Francis, 2013
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			This book is an investigative history of the modern Roman Catholic Church. Specifically, it is a without-fear-or-favor account of the battle for the soul of the church that began in earnest with the 1958 election of Pope John XXIII and his decision to call the world’s bishops to Rome for what became known as the Second Vatican Council, or Vatican II. That battle continues to rage into the twenty-first century. It pits Catholics desperate for a more tolerant church—one that, in the words of Pope John, dispenses the “medicine of mercy instead of severity”—against those who see that vision as heresy.

			To try to understand any part of the two-thousand-year history of the Catholic Church, even just a portion of the last two centuries, is daunting. It is easily the most important institution in the history of Western civilization, as well as one of the most complex and secretive. With more than 1.3 billion followers, it is the largest of thousands of nominally independent churches that venerate the Jewish prophet Jesus Christ as the son of God. The other branches of Christianity, broadly known as either Protestant or Orthodox, broke away from the Vatican centuries ago.

			The impact of the Roman Catholic Church—for good and, with heartbreaking regularity, for ill—has always been disproportionate to its actual numbers. Wars and violent evangelical campaigns conducted in its name, including the genocidal Crusades launched in the eleventh century, dominate the history of Europe, the Middle East, and much of Africa. From the fifteenth century on, European kings and queens colonized much of the Southern Hemisphere in the Vatican’s name. Since the Middle Ages, Catholics have controlled an outsized share of the world’s wealth and claimed political and cultural influence to match. For most of the church’s history, popes exercised raw political power, especially in Europe; they governed the Italian peninsula as dictators for more than a thousand years. Catholics were at the forefront of the Industrial Revolution of the eighteenth century that moved the world from subsistence farming to machine manufacturing; it was an accomplishment tarnished in that same era by their role in establishing a global slave trade. Many of the world’s most esteemed universities were established by the church. In the United States, that includes Georgetown University and the University of Notre Dame. In Britain, the eleventh-century founders of the world’s oldest English-language university at Oxford cannot be identified with certainty, but its great rival, the University of Cambridge, opened its first college in 1284 under the patronage of the Catholic bishop of the nearby village of Ely.

			What has always set the Catholic Church apart from other Christian institutions, as well as from non-Christian religious faiths, is its insistence that all decision-making be exercised from within the borders of a single city—Rome, in which Jesus never set foot—and in the hands of its bishop, who is known as the pope. He has traditionally exercised the powers of an absolute monarch, albeit one democratically elected by his red-robed peers in the College of Cardinals. There is nothing like that concentration of power in Protestant or Orthodox churches. Muslims look to Mecca, birthplace of the prophet Mohammed, as the spiritual heart of the faith. For Jews, that city is Jerusalem (although Christians and Muslims claim that sacred city as theirs too). Yet in those faiths there is no counterpart to the power of Rome. The result today is that its bishop is the only living religious leader whose face is instantly recognizable in every corner of the globe. His pronouncements are taken seriously even in countries, notably in Muslim nations, where he is viewed as a dangerous apostate.

			In 1929, when the Vatican reached an accommodation with the Italian dictator Benito Mussolini, its authority became, geographically, even more concentrated. Today the church controls a single neighborhood inside Rome totaling 108.7 acres, less than a quarter the size of Central Park in New York City. The Vatican City State, as it is formally known, is the world’s smallest independent nation as measured both by landmass and population. It is named for the area around one of Rome’s fabled hills, Vatican Hill (Mons Vaticanus, in Latin), where St. Peter’s Basilica was consecrated in 1626. The basilica’s dome is said to have been built directly atop the tomb of the apostle Peter, claimed as the first bishop of Rome, who was buried there after his execution by the emperor Nero about AD 65. Visually, it is dominated by St. Peter’s—452 feet tall and the biggest church in the world for most of its existence. (It lost that distinction in 1989 to the Basilica of Our Lady of Peace in Yamoussoukro, the administrative capital of the African nation of Ivory Coast.)

			Although Vatican City depends on Rome’s municipal government for supplies of water and electricity, it is otherwise proudly self-sufficient. It maintains its own telephone and banking systems—it mints its own euro coins—and its own post office, fire department, courts, and radio stations. The city-state has about six hundred citizens, including the pope, who are entitled to special passports; about half reside outside the Vatican. Several hundred other people, who remain citizens of their homelands, also live in Vatican City, including about 150 mostly young men who are the soldiers of the Swiss Guard, the smallest regular army in the world, since 1506 charged with defending the pope. By tradition, its recruits are unmarried Swiss Catholics between the ages of eighteen and thirty-five.

			The universal worldwide government of the church is known formally as the Holy See (drawn from the Latin term for “Holy Chair”). Its chief administrator, a cardinal with the title of secretary of state, is appointed by the pope and has duties like those of a European prime minister. The secretary of state is also the Vatican’s chief diplomat and oversees a string of embassies around the world. Many nations, including the United States, post two ambassadors to Rome—one for diplomatic contact with Italy’s government, another for the Holy See.

			Inside Vatican City, the pope is served by a bureaucracy of about four thousand workers—led by hundreds of cardinals and bishops, about a fifth of them Italian-born—known as the Roman Curia. Its central work is divided among administrative departments known until recently as congregations. (Under a 2022 restructuring, they were all renamed, along with a group of smaller agencies, as “dicasteries.” There are a total of sixteen. Among the largest are the Dicastery for the Clergy, which administers the priesthood, and the Dicastery for Bishops.) Over the centuries, the most powerful and feared Curia agency was the one founded in 1542 as the Supreme Sacred Congregation of the Roman and Universal Inquisition. It was later renamed the Holy Office and is known today as the Dicastery for the Doctrine of the Faith. Responsible for promoting church teachings and punishing heretics, its day-to-day methods once included secret trials, torture, and public executions. Popes have regularly been selected from the Curia. The most recent was Benedict XVI, the former Cardinal Joseph Ratzinger of Germany. Before his election in 2005, he had been in Rome for almost a quarter century as the Vatican’s chief enforcer of doctrine. Although the Curia’s ranks have included some of the church’s greatest thinkers, it has also been the source of the worst scandals to plague the Vatican. Its history has often been one of venal, power-mad, even homicidal bishops struggling for influence.

			The Vatican maintains a supposedly definitive roster of the 265 men who succeeded St. Peter as bishop of Rome, a list that currently ends with Pope Francis, the former Cardinal Jorge Mario Bergoglio of Argentina. But that list is incomplete, if not riddled with errors, since there was no reliable recordkeeping in the early history of the faith. More fundamentally, despite the Vatican’s stubborn insistence to the contrary, many historians think it unlikely that Peter ever made the perilous twelve-hundred-mile journey to Rome from ancient Judea. If they are right, it means the concept of the Vatican as the indisputable center of Christianity has always been a myth. Beyond describing Peter in the Gospels as “the rock upon which I will build my church,” Jesus says nothing explicitly to suggest he wanted an institutional church. The other eleven apostles would have been shocked at the idea, especially of a bloated hierarchy in faraway Rome, if only because Jesus preached the world would end soon after his death.

			This book’s timeline covers the reign of the last seven men elected bishop of Rome, beginning with the authoritarian Pius XII, supreme pontiff from 1939 until his death in 1958. Pius was celebrated in his lifetime for holding the church together during World War II. After his death, his legacy was badly tarnished by the discovery that, throughout the war, he received irrefutable intelligence about Nazi Germany’s murder of millions of Jews and others in the Holocaust yet said almost nothing publicly in protest. Pius’s final days are a logical place to begin this book, since his death was a turning point. His successor was an unlikely revolutionary: John XXIII, the former Cardinal Angelo Giuseppe Roncalli of Venice, a fat, jolly Italian who cherished his peasant roots and quickly became known to his countrymen as il papa buono (“the good pope”). Weeks after his election, John called the world’s bishops to a so-called ecumenical council, later known as Vatican II, to end what he saw as the church’s self-imposed isolation from the modern world. He mocked the concept of an infallible, all-powerful pope and promised that the council, which met for several weeks a year from 1962 to 1965, would chart the church’s future without his interference. He defended some traditional teachings—he believed strongly in the need for an all-male, celibate priesthood—but was open to rethinking others. Although it was a secret until after his death, he established a commission that, in 1966, called for the church to lift its ban on birth control. He opened the Vatican, for the first time in centuries, to dialogue with people of other faiths, especially to Jews, and proposed a new, expanded role for women. In their early debates at Vatican II, the overwhelming majority of the world’s bishops endorsed John’s vision. As a result, the church was altered in ways that all Catholics could see and hear for themselves, including an end to the exclusive use of ancient Latin as the language of worship services.

			In June 1963, just eight months after opening the council, John died of stomach cancer, and his opponents, led by a group of archconservative Curia bishops, set to work to block its reforms. The decades that followed can be framed as a struggle over whether John’s vision of the church’s “soul”—of a faith that, at its essence, put mercy ahead of punishing sin—would survive his death.

			His successor, Paul VI, dithered. While resisting calls to shut down Vatican II, he refused to enact many of its reforms, especially its call for power sharing between Rome and the world’s bishops. He is best remembered for the uproar he created in 1968 when he upheld the Vatican’s ban on artificial contraception. In doing so, he rejected the findings of John XXIII’s once-secret commission. The reign of Paul’s successor, the genial Cardinal Albino Luciani of Venice, who took the papal name John Paul in honor of his two predecessors, is remembered mostly for its brevity. He passed away after just thirty-three days as pope. His sudden death, blamed on a heart attack at the age of sixty-five, inspired wild, unsupported conspiracy theories suggesting foul play.

			The next two popes, John Paul II and Benedict XVI, were aggressive combatants for their vision of the church, in which traditional doctrine was strictly enforced. Although both men spoke of their pride at having attended Vatican II, they were regularly accused of ignoring the council’s plea for a more tolerant, democratic church. The globetrotting John Paul II, the former Cardinal Karol Wojtyła of Poland, was the first non-Italian bishop of Rome since the sixteenth century. He reigned for nearly twenty-seven years, making him the second-longest-serving pope in recorded history. His greatest legacy may have been his role in promoting a peaceful end to the Cold War. His successor was his trusted deputy Ratzinger, who took the papal name Benedict and whose seven-year reign was plagued by scandal and humiliating, self-inflicted blunders. His poorly worded speeches and teaching documents managed to offend other religious leaders and led to violence in several Muslim nations. In 2013, he resigned, becoming the first pope to step down since the fifteenth century.

			The legacies of John Paul II and Benedict have been permanently stained by what is regularly described as the worst scandal to confront the Vatican in centuries—the discovery that church leaders in Rome covered up the sexual abuse of thousands of children by priests. In the 1980s, the Vatican became, literally, a crime scene. The child-abuse crisis has shaken the faith of millions and darkened the reputation of the priesthood for generations to come. As this book will document, there is clear proof that John Paul and Benedict joined in a wide-ranging conspiracy to shield child molesters from justice. The bluntness of that statement may anger some readers, but anyone who doubts it should review just a small portion of the mountain of incriminating evidence the two popes chose to ignore—over decades—against high-profile churchmen widely known to be sexual predators.

			Two events led me to write this book. One was the 2013 election of Francis, who seemed easily the most compelling public figure in the world at the time—a pope who, like John XXIII, had the potential to bring about a revolution. Francis made history as the first pope from South America, the continent that will soon be home to most of the world’s Catholics. He was also the first bishop of Rome drawn from the influential, if often polarizing, religious order known as the Society of Jesus, or the Jesuits. Within days of his election, he abandoned much of the pompous formality of the papacy and frightened Vatican bureaucrats with pronouncements revealing his contempt for the Curia. He hinted at plans to reverse church teachings that he saw as intolerant, if not downright un-Christian, beginning with the Vatican’s centuries-old condemnation of homosexuality. As he asked publicly weeks into his papacy, “If a person is gay and seeks God and has goodwill, who am I to judge?”

			This project began as a joint biography of Francis and Benedict, who represented such sharply different visions of the church, but it expanded into a history of popes dating back to World War II as it became clear to me that the battles of Francis’s papacy can all be traced back to those launched by “the good pope” at Vatican II. Like John XXIII, Francis has sought to dispense “the medicine of mercy.” Similarly, the papacies of John Paul II and Benedict can be compared to that of Pius XII, who centralized power in Rome and silenced anyone who dared challenge his restrictive teachings on doctrine.

			Catholics make up about one-fifth of the population of the United States. I am not among them. I was raised in a not particularly observant Protestant family in California and today describe myself as agnostic. Like so many other non-Catholics, however, I am fascinated by the Vatican, which has such outsized influence on American politics and culture. Much of this book was written at a time when the president of the United States, the Speaker of the House of Representatives, and six of the nine justices of the Supreme Court publicly embraced their Catholic faith. (A seventh justice, Neil Gorsuch, was raised Catholic but joined an Episcopal church.)

			The other event that drew me to this subject took place in 2009, when the Catholic Archdiocese of Los Angeles revealed it was under federal investigation for covering up the crimes of pedophile priests. During more than two decades at The New York Times, I often reported on the American criminal justice system. For three years, I was the paper’s Justice Department correspondent in Washington; then in 2010 I was asked to write about the Los Angeles investigation and had a chance to see for myself what the church there had been determined to hide. How was it possible that once-admired churchmen could be so corrupted that they allowed sexual predators to shatter the lives of children? That question helps explain this book’s title. It is drawn from what is—at two words—the shortest verse in the King James Version of the Bible. It appears in the Gospel of John, in a passage in which the Savior cries when beckoned to see the corpse of his follower Lazarus: “They said unto him, Lord, come and see. Jesus wept.” Surely, the Savior’s tears would be justified today by the catastrophic failings of a church that claims to act in his name.

			I was relieved in my research to discover how many heroes have existed in the church’s modern history. That includes the now-sainted Archbishop Óscar Romero of El Salvador, assassinated in 1980 after challenging his nation’s brutal military; Father Pedro Arrupe, leader of the Jesuits from 1965 to 1983, who turned the order’s mission almost exclusively to the poor; and several of the brilliant churchmen selected by John XXIII to be architects of his revolution: Cardinals Leo Suenens of Belgium, Augustin Bea of Germany, and Franz König of Austria, and Archbishop Hélder Câmara of Brazil.

			It is undeniable that women take a secondary role in this history, since they have always been denied formal, decision-making posts in the Vatican. Even so, there are fascinating Catholic women to salute, including Sister Pascalina Lehnert, the Bavarian-born housekeeper to Pius XII. Mocked as la popessa because of her influence with Pius, she has never been properly recognized for her role in saving the lives of thousands of Italian Jews after Hitler’s troops marched into Rome in 1943. The truth about Mother Teresa of India, the most admired churchwoman of the last century, is far more perplexing and poignant than I ever imagined.

			The rest of this book is told through the eyes of five men who played commanding roles in the modern battle for the church’s soul. The first is John XXIII. To me, he is the model of what a pope—and a Christian—should be. I was disappointed in reporting trips to discover how few Catholics today know his name or can recognize his photo, proving just how successful his critics have been in erasing the memory of this great man. Two of this book’s other central characters succeeded him as pope: Benedict XVI and Francis. Their career paths are mirror opposites of one another, pursued at roughly the same time and at opposite ends of the globe. Benedict went from trailblazing reformer in his youth to rigid conservative at the Vatican—“God’s Rottweiler,” as his enemies dubbed him. Late in life, he and Francis had something in common: a desire to rewrite their biographies. In Francis’s case, that meant trying to ignore evidence tying him to right-wing militias responsible for terrible violence in the 1970s during Argentina’s “Dirty War.”

			The other two central figures will be unfamiliar to some readers: the Swiss theologian Hans Küng, perhaps the most influential Catholic thinker of the last century, who died in 2021, and his former teaching assistant Cardinal Walter Kasper of Germany. Kasper abandoned his career as a university professor to establish himself in Rome as a bitter public opponent to then-Cardinal Ratzinger. The half-century-long rivalry between Ratzinger and Küng, once close friends, was even more poisonous, as they also came to represent the two sides in the battle for the church’s soul.

			My research, conducted across four continents, included hundreds of interviews, as well as an exhaustive search of church and government archives. Non-church records cited in this book come from sources as varied as the Central Intelligence Agency, the armed forces of Argentina, and the police departments of New York City and Sydney, Australia. Weeks of my research were spent paging through court files in criminal cases in which priests were accused of molesting children. I also spent weeks researching the history of the eleventh-century doctrine of priestly celibacy and came to understand how it has always been a matter of reversible church law, not eternal dogma. It is obvious to me that the demands of lifelong celibacy, which was not compulsory for priests in the first thousand years after the Crucifixion, help explain the child-abuse crisis.

			Early chapters of this book are set largely in the Vatican and in Germany, home to Benedict, Kasper, and, as an adult, Küng. In later chapters, describing events in the 1960s, the battle for the church’s soul shifts at times to Latin America, where millions of poor Catholics pleaded for—and were often denied—Rome’s help in fighting to make a better life for themselves. It is then that the ambitious, often arrogant young Argentine Jesuit Jorge Bergoglio makes his appearance in this history, at the start of a climb to power that ends in 2013 with his election as bishop of Rome.

			In the first decade of his papacy, Francis disappointed many admirers by failing to pursue the bold agenda he once seemed to promise. He proved unwilling to grapple with the magnitude of the child-abuse crisis, all the while refusing to acknowledge that he once shielded pedophile priests in Argentina. In Rome, he allowed rigidly conservative bishops to remain in power, including several who openly mocked and defied him. If Francis was timid to act, his defenders blamed it on the unexpectedly vicious opposition he faced from allies of his predecessor Benedict. The tension between the two popes in the years they lived uneasily as neighbors in Rome—an arrangement that ended in 2022, when Pope Emeritus Benedict died at the age of ninety-five—is explored closely in the pages that follow.

			Many in the Vatican wondered if Benedict’s death would embolden Francis to act decisively to secure his legacy. There was evidence it might. As this book was readied for publication, Francis shocked friends and enemies alike by appointing a fellow Argentine, Archbishop Victor Manuel Fernández, a reform-minded theologian whose provocative writings on sex have long been criticized in Rome, as the new prefect of the Dicastery for the Doctrine of the Faith, the agency that was Benedict’s springboard to the papacy in 2005. Weeks later, Francis named Fernández a cardinal, instantly fueling speculation that the pope sees his countryman as a possible successor.

			Whatever history’s final judgment on Francis, his supporters are increasingly optimistic that his calls for a more merciful and open-minded church will outlast him. He may have guaranteed it, in fact. Since his election, he has remade the College of Cardinals by appointing more than three-quarters of the so-called cardinal electors who will choose the next bishop of Rome. Beyond the numbers, the cardinals selected by Francis are far more progressive and geographically and racially diverse than the men they replaced. They seem likely to elect a new pope who shares Francis’s vision and may feel empowered to do much more to achieve it. They may yet win the battle.
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				The Silent Pope

			
			Pius XII was the first pope to be a global celebrity in his lifetime. Thanks to newsreels and glossy photo magazines in the 1930s and 1940s, his face was recognizable to almost all Catholics on earth. His large, dark eyes, usually photographed behind rimless glasses, suggested an abiding devotion to God and absolute tranquility. He liked to pose for photos with his pampered pet goldfinch, Gretel, on his shoulder, or sometimes cradling a baby lamb trucked in from a nearby farm, as if to imply his presence could calm all God’s creatures. He was celebrated nowhere more highly than in Rome. He was born there in 1876 as Eugenio Maria Giuseppe Giovanni Pacelli to a family of seminoble Vatican bureaucrats. After World War II, Romans hailed him for having singlehandedly saved the city from destruction; he repeatedly pleaded with Franklin Roosevelt and Winston Churchill to spare the Eternal City from Allied bombers.

			Pius was especially beloved in Germany, where he was known as der deutsche Papst—the German pope—and the affection was mutual. He came to love the country after spending a dozen years there as a Vatican diplomat, beginning at the end of World War I. In its efficiency and orderliness, he came to prefer Germany to his homeland. Throughout his papacy, his household staff was made up almost entirely of German nuns led by a tough-minded Bavarian, Sister Pascalina Lehnert, who were ordered to address him only in German. The pope’s personal confessor was a kindly German Jesuit, Father Augustin Bea, a renowned biblical scholar who would go on to become a powerful adviser to Pius’s successors.

			Pius was, at the time of his death, the most prolific writing pope of all time. He was author of forty-one of the supreme teaching documents known as encyclicals. They set down church policy on the most profound issues of the twentieth century—ranging from the rise of Marxism, which he saw as an existential threat, to artificial contraception; he joined with predecessors in describing birth control as a violation of God’s natural laws. Other encyclicals offered surprisingly commonplace advice, including what movies Catholics should see (they must avoid films that “contain something contrary to Catholic belief”) and what musical instruments their children should play (violins and other bowed instruments were best, because they “express the joyous and sad sentiments of the soul”). His stature seemed only to grow in the first years after World War II. As the Iron Curtain descended across Eastern Europe, he was saluted in Western capitals for his willingness to confront communism. Shortly after his death in 1958, however, his legacy was called into question. The controversy centered on his failure to speak out against the Holocaust. Church archives released after his death proved he received concrete evidence throughout the war of the genocide, yet chose to remain almost completely silent about it in public.

			His legacy was also battered by testimony from former deputies, who told ugly, embarrassing stories about how erratic he had been. Throughout the 1950s, they reported, the long-ailing Pius had limited his circle of advisers to a handful of aides and family members. He was especially dependent on Pascalina. In written accounts, his former deputies gave a shocking appraisal of his failings. Cardinal Domenico Tardini, who managed foreign policy, described the pope as paralyzed by self-doubt. “He wasn’t a fighter,” Tardini wrote in his memoirs. “He was handicapped by caution.” Church archives showed that other powerful bishops were appalled by the pope’s conduct during the war. Cardinal Eugène Tisserant of France, a senior Curia bureaucrat later named dean of the College of Cardinals, wrote to a colleague in the early months of the war that Pius, by remaining silent about Nazi war crimes, pursued a policy “of selfish convenience and not much else.” The cardinal suggested future generations would—and should—judge Pius harshly.

			No one would prove more indiscreet or better informed than Pascalina. “The mistakes of His Holiness brought tears to my eyes,” she told an interviewer after his death. Although the public knew almost nothing about her during his papacy, she had been as influential as almost any cardinal. Her principal critic was Tisserant, who often warned the pope of a potential scandal over her influence. “It’s a disgrace for a woman to be given such authority in the church,” the cardinal told a colleague. She completed her memoirs in 1959, but the church declined to publish them for more than two decades, apparently fearing her account would create an uproar by revealing such an intimate, if nonsexual, relationship between a pope and a woman.
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					Sister Pascalina Lehnert, housekeeper and adviser to Pius XII, was known inside the Vatican as la popessa because of her influence with the pope.

				
			
			Pascalina controlled the pope’s schedule, determining who could see him and when. She often canceled long-arranged meetings with Curia officials if a popular entertainer or politician visiting Rome requested a last-minute reception. She recalled how they were both thrilled to rearrange his schedule to grant an audience to the actor Clark Gable in the 1940s. She was by the pope’s side at those meetings, holding a glass container of disinfectant that she used to wipe his hands after every encounter with a worshipper who kissed his ring. The two met in 1917, when then-Archbishop Pacelli stayed in a retreat house in Switzerland affiliated with the Sisters of the Holy Cross, an order of German-speaking nuns that Pascalina joined at the age of fifteen. Pascalina, by then a strikingly pretty twenty-two-year-old, had been assigned to tend to the forty-one-year-old Pacelli. She said she knew early on their relationship would inspire gossip, although no evidence ever emerged to show she was anything other than a treasured friend and adviser. “It wasn’t that His Holiness had no needs of the heart,” she said later, revealing that Pius, as a young man, had come close to abandoning his plans for the priesthood when he proposed to an Italian girl named Lucia. “If Lucia had said yes, he never would have become pope.”

			She claimed credit for significant acts of his papacy, including his decision in 1944 to serve as his own secretary of state. The move incensed many in the Curia who felt Pius already centralized too much power in his own hands. “He was the kind of pope who was accustomed to doing everything possible by himself,” said Cardinal Richard Cushing of Boston, who was appointed that city’s archbishop by Pius but never felt close to him. In later years, Pius insisted he did not need anyone’s advice. “I want people to do what I say, not to help me think,” he barked to Tardini. That helped explain why he blocked the promotion of a new generation of cardinals. After 1953, Pius failed to appoint a single one.[*1]

			The Germans on his staff were treated with respect by the pope, but he earned a reputation for humiliating everyone else, especially fellow Italians. Apart from Pascalina, Pius’s closest aides were a pair of Italian priests who held the largely honorary title of monsignor: Tardini, named a cardinal after Pius’s death, and Giovanni Montini, the future Pope Paul VI. Pascalina thought Pius was nasty to them both, especially the meek Montini. “I pitied him so,” she said. “He was a thin little person and always had such a frightened look on his face.” On some days, she recalled, Pius was “vocally cruel” to everyone. He was the first pope to use a telephone regularly, and he was notorious for angry calls to subordinates, who were expected to fall to their knees when they recognized his voice on the line.

			Pascalina believed Pius’s fondness for all things German was responsible for his worst decisions, and that he was dangerously naïve in his dealings with the Nazis in the 1920s and 1930s. His writings from the time suggest he believed Hitler could be a useful ally in containing communism, which he saw as a far greater threat than fascism. To a journalist, Pascalina recalled an astonishing scene in which Hitler paid a visit to then-Archbishop Pacelli in the nuncio’s residence in Munich. During the meeting, Pacelli handed Hitler an envelope filled with cash to support political efforts to combat Marxism. “Go quell the devil’s work,” Pacelli told the rising demagogue, according to Pascalina’s account. “Help spread the love of Almighty God.” Hitler, who was born a Catholic but would turn on the church, replied: “Yes, for the love of Almighty God.”

			In 1929, Pacelli returned to Rome and was made a cardinal by Pius XI. The next year, the pope also named him secretary of state. In that post, Pacelli drafted the 1933 pact with Nazi Germany that guaranteed special privileges to the Vatican, including the right to appoint local bishops without the Nazis’ interference, in exchange for the church’s promise to remove itself from German politics. That meant withdrawing the church’s support for the key opposition party, known as the Zentrum. The pact, modeled on one signed four years earlier with Mussolini, required German bishops to swear a loyalty oath to the Third Reich and compelled Catholic parishes to open up baptism and marriage records. That allowed the Nazis to identify Jewish converts to Catholicism.

			Throughout the war, Pascalina said, she repeatedly urged the pope to condemn the Nazis, especially as the first horrifying intelligence reports arrived in 1940 about Hitler’s plans for the Holocaust. She later remembered telling him: “If you, as Holy Father, were to reveal the extermination of Jews, people all over the world would believe you.”[*2] But Pius refused, saying he believed a protest would do nothing to stop the slaughter and might bring retaliation against Catholics. He knew how his silence might damage his reputation. “This Holy Father may go down in history as being anti-Semitic,” he told Pascalina, according to her account. But that was better, he said, “than for the Holy See to wear its virtue on its sleeve so the Nazis can claim more victims.” He did not deny that his love for the German people also explained his silence. When in 1943 the semiofficial Vatican newspaper, L’Osservatore Romano, interviewed him and suggested he denounce Hitler, Pius replied, “You must not forget, dear friend, that there are millions of Catholics in the German army. Would you like to place them in the middle of a conflict of conscience?”

			The war came to the pope’s doorstep in 1943, when Mussolini was overthrown and the Nazis invaded Italy. Although Mussolini imposed so-called racial laws that placed draconian limits on the rights of Jews, they had not been targeted for outright extermination, as in Germany. So when Nazi troops marched onto the streets of Rome in September 1943, the threat was obvious and terrifying to the city’s nearly twelve thousand Jews, most of them living in the riverside neighborhood known as the Ghetto di Roma. Pascalina panicked at the idea that Rome’s Jews, whose community had existed there for more than two thousand years, would be rounded up within hours, and she pressed the pope again: “If you cannot bring yourself to denounce Hitler, then the least the papacy can do is to lend full support to the Jewish people” who lived in the city that the Catholic Church called its home. To her relief, the pope agreed. Ultimately, about ten thousand Jews were saved, many sheltered inside Vatican City. The effort came too late for more than thirteen hundred others, who were ordered into a tree-shaded square bordering Rome’s largest synagogue, placed in sealed trucks, and shipped to death camps, most to Auschwitz in Poland.

			Pius never expressed regret over his silence about the Holocaust. To the alarm of Truman administration officials directing the postwar occupation of Germany, the pope ordered Vatican diplomats to press for clemency for German Catholics accused of war crimes, including military officers who supervised the camps. In stark contrast to his neutrality in World War II, he became a fierce Cold Warrior. In 1946 the French ambassador to the Vatican reported the pope was “obsessive” in his hatred for communists, especially as Marxist politicians threatened to come to power in Italy. Three years later, Pius issued a decree excommunicating all Catholics who identified themselves as communists, a step he never took against German Catholics who were members of the Nazi Party. In speeches throughout the late 1940s, he expressed outrage about governments in Hungary, Poland, and other Soviet-bloc nations that jailed Catholic clerics. In 1949, he apparently saw no irony in a speech in which he denounced communist leaders in Eastern Europe over their persecution of Catholics and then turned to his audience to ask: “How can the pope be silent?”

		

		
			Skip Notes

			
				*1 The title “cardinal,” which dates to the sixth century, is bestowed today on a relatively small number of bishops and archbishops honored by the pope with membership in the Sacred College of Cardinals, the body that gathers when a bishop of Rome dies to choose his successor. It had fifty-three members at the time of Pius’s death in 1958. Beyond the more prestigious title and a wardrobe of scarlet-red robes instead of black, a bishop named a cardinal in modern times often sees no change in his day-to-day duties, although he will have more regular invitations to Rome and the opportunity for promotion to the Curia. By tradition, major Vatican agencies are led by cardinals, as are the archdioceses of major world capitals. After he was named to the College in 2001, Cardinal Bergoglio, the future Pope Francis, retained his title as archbishop of Buenos Aires.

			

			
				*2 The extent of Pascalina’s influence with Pius XII remains a tantalizing mystery. She spoke to a veteran Boston newspaperman, Paul I. Murphy, who was also a contributor to The New York Times, for his 1983 book La Popessa: The Controversial Biography of Sister Pascalina, the Most Powerful Woman in Vatican History. Although many in the Vatican thought the book’s depiction of Pius was scandalous, it was well reviewed in the United States and drew no public criticism from the church or Pascalina, and Vatican officials were convinced she enjoyed the attention it brought her before her death in November 1983, about a year after the book’s release. Its New York–based publisher, Warner Books, would later be commissioned to publish the autobiography of Pope John Paul II. In her own memoirs, Pascalina offered a saintly portrayal of Pius and wrote that while the pope was publicly silent about the Holocaust, he had worked tirelessly behind the scenes to rescue Jews: “He saved many a life without anyone ever learning of it.”
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				“A Church of No, Not Yes”

			
			Hans Küng’s five sisters agreed that he looked like a movie star. He resembled one of those handsome Americans—Jimmy Stewart, maybe, or Van Johnson, who could have been his twin—whose films were as popular in the foothills of the Alps as they were in Hollywood. The tall, blue-eyed Küng, who styled his wavy blond hair in a pompadour above his high forehead, had a dazzling, gap-toothed smile. His family said he drew admiring stares from the opposite sex throughout his youth—first at home in Switzerland, where he was raised near the city of Lucerne, and then in Rome, where he went in 1948 to study at the Pontifical Gregorian University, the Catholic Church’s most famous school of religious studies. Founded in 1551, it was called “the school of popes” for good reason. Its graduates included sixteen future pontiffs and more than fifty other men canonized as saints.

			Küng radiated good health. He was a natural athlete and, whenever back in Switzerland, no matter what the time of year, went for a swim every day in the lake that bordered his family home. He taught himself to swim as a five-year-old by plunging into the icy waters one day and discovering that if he paddled his legs and kept his breathing steady, his head stayed above water: “It impressed me deeply that the water was supporting me,” he wrote in his memoirs. It was an experience he later compared to his early, easy acceptance of Jesus as his Savior.

			He was twenty years old when he began his studies in Rome, living ten blocks from the Gregorian in a German-language seminary that dressed its students in brilliant red cassocks. Italian neighbors gently mocked the seminarians as gamberi cotti—cooked prawns. As a priest-in-training, he was bound by the celibacy vows that would be formally imposed on him after ordination. Still, he thought about women during his studies in Rome, even as he tried not to obsess about the prospect of a life without them. As a teenager in Switzerland, he had girlfriends he cherished. “I was no stranger to falling in love,” he wrote of his dream of a wife and children. At the Gregorian and for the rest of his life, he hoped the Vatican might someday find a way to allow priests to marry. In his university courses, he learned the detailed history of the doctrine of priestly celibacy—how it was a matter of church law, not dogma, which meant any pope could overturn it at will.

			He was thrilled in 1951 when Pius XII agreed to make an exception to the doctrine by permitting married Protestant ministers who converted to Catholicism to be ordained as priests and remain with their wives and children. That was as far as Pius would go, however. In 1954, Küng was crushed when the pope declared in an encyclical that, apart from those few converts, “the celibacy of priests must be retained” and that “perpetual virginity is a very noble gift.” The encyclical was written to address a twentieth-century problem—a collapse in the number of men entering the priesthood after World War II. Pius offered his solution in the document. He called on the church to redouble its efforts to convince parents to encourage young sons—at the time, boys commonly entered seminary before puberty—to see a life of priestly sacrifice, including celibacy, as noble: “We urge fathers and mothers to willingly offer to the service of God those of their children who are called to it.”
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					Father Hans Küng, the maverick Swiss theologian, whose 1960 book The Council, Reform and Reunion helped set the agenda for many bishops who attended Vatican II

				
			
			Küng thought the Gregorian went to excessive, even comical lengths to ensure he was never tempted by lust. All women, including nuns, were forbidden inside buildings where students gathered. Use of the word “homosexual”—homosexuales in Latin, the Gregorian’s language of instruction—was seen as scandalous and banned from conversation. Even so, students were warned repeatedly to avoid “particular friendships” with classmates; there was a prohibition on all physical contact among students, including handshakes.

			Küng knew that some university administrators who enforced those rules were hypocrites. He and his classmates heard convincing reports about cardinals and bishops in Rome, including some of their professors, who had mistresses and even common-law wives and children. Other churchmen were rumored to have male lovers or to loiter in the backstreets around Rome’s central railroad station, where male prostitutes offered their services. Over time, Küng came to see how compulsory celibacy led otherwise honorable churchmen to sin—sexually, with women or men—in order to keep their sanity. Many priests came to see all women as temptresses, Küng believed. Within the Curia, it was common for a bishop or priest to go years without a single significant conversation with a woman who was not a family member or housekeeper.

			

			—

			At the Gregorian, Küng pursued a degree in theology—the scholarly field broadly defined as the study of God and religious belief—and within a few years of his ordination in 1954, he achieved a degree of fame almost unheard of in the profession. By the late 1960s, there was only one young Catholic theologian who came close to his renown in the German-speaking world—Father Joseph Ratzinger. In the decades that followed, the two men found themselves tangled up in each other’s lives, initially as allies in seeking reform of the church. As personalities, they were strikingly different. Küng was gregarious. He loved a heated debate and—once he tasted freedom after moving to Paris in 1955 to pursue a PhD at the Sorbonne—a raucous cocktail party. He boasted of his impressive capacity for alcohol. As a young priest, he had a special affection for the potent cocktail known as a Rusty Nail, made by mixing Drambuie and Scotch. Ratzinger, a year older than Küng, was shy and stayed close to home. He repeatedly passed up the chance to study outside Germany. He was charming in conversation, with a gently biting wit, and his students were devoted to him, but he liked solitude. That had been true since elementary school, when he discovered it was “torture to study with other boys.”

			If Küng glowed with youth, Ratzinger seemed older than his years. He had deep-set eyes, which gave him a raccoonlike, perpetually tired look. His hair grayed in his twenties. His posture had been poor since childhood, and he tended to hunch over while standing. The problem grew worse late in life when he was crippled by arthritis. He was sickly as a boy and came to loathe athletics after he entered a seminary in 1939, at the age of twelve. As a young man, he too saw priestly celibacy as a sacrifice, although he readily accepted it. Late in life, he hinted he had been romantically involved with a woman before his ordination in 1951, but his family and others who knew him well were certain he never experienced romance.

			His greatest pleasure came from classical music—he was a fine pianist and revered Mozart, considered an honorary Bavarian by Ratzinger, since the great composer was born just across the border in Austria—and from the company of his close-knit, devoutly Catholic family. He lived with his parents on and off until his late twenties. Appropriately enough for a man who spent his life in the church, his mother and father had the names of Christ’s earthly parents: Mary and Joseph (in German, Maria and Josef). Young Joseph (born Josef, he adopted the English spelling of the name in his writings) had one brother, Georg, who was three years older and also became a priest. Their sister, who shared her mother’s name, would never marry. The Ratzingers were committed to their parish church, attending Mass daily and several times on Sunday. They made sure Joseph was baptized only hours after his birth on Holy Saturday, the day before Easter, in 1927. To delay baptism only a few hours was a risk, since the church taught that unbaptized infants who died shortly after birth—common at the time—were consigned to an interim celestial space known as “limbo” and not guaranteed a place in heaven.

			There was “nothing mystical” about his decision to become a priest, Joseph said. “There was no lightning-strike moment.” Given his parents’ devotion to the faith, they instantly embraced his announcement as a ten-year-old that he would follow Georg into the priesthood. He said the idea had been in the back of his mind since he was five or six, when he became enchanted by prayer books he received as gifts. They included drawings of each step in the Mass, alongside a German translation of the liturgy—the words that would be spoken in church in Latin, a language Joseph found incomprehensible until well into his seminary training. The ceremonies of the Mass were difficult for a child to follow, but he loved the ornateness of the sacraments. When other boys grabbed their wooden toy guns to play cops and robbers, he play-acted the role of a priest leading Mass or performing a marriage or funeral.

			Both Küng and Ratzinger described their childhoods as idyllic. They experienced World War II very differently. In neutral Switzerland, Küng, the son of shopkeepers, knew about the war only from what he read in newspapers or heard on the radio. Ratzinger was six when Hitler came to power in Germany. His father, a policeman, was known among neighbors for his opposition to the Nazis, but the family stayed out of politics. At the age of fourteen, Ratzinger, like his schoolmates, joined the Hitler Youth movement, as the government insisted. He said the only truly frightening moments of his youth came in the final two years of the war. In 1943, when he was sixteen, he was drafted into a Nazi antiaircraft unit responsible for protecting industrial plants. He saw combat only from a distance, he said. Before and during the war, his family was aware of the existence of Nazi concentration camps where political dissidents were imprisoned and executed. One of the most notorious, in the Bavarian city of Dachau, was only about seventy miles from his family’s village, but Ratzinger insisted later his family never suspected the Nazis had engaged in anything so nightmarish as the Holocaust.
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					A 1951 family photo of Father Joseph Ratzinger, who established himself at Vatican II as one of the young reform-minded stars of Catholic theology. Left to right: sister Maria, brother Georg, Maria (mother), Joseph, and Josef Ratzinger Sr.

				
			
			He thought he met Küng in 1957 at a theology conference in Austria. By then, he already knew of, and admired, the young Swiss theologian. Months earlier, Ratzinger reviewed Küng’s first book, Justification, which was controversial because it defied the Vatican by calling for Catholics and Protestants to see beyond the differences that had divided them since the sixteenth century, when that brave if fanatical German monk named Martin Luther launched the Protestant Reformation. In his review, Ratzinger praised the book as a “gift” that “deserves the honest thanks of all who pray and work toward the unity of divided Christianity.” Küng remembered the review with gratitude, although he was still convinced he did not meet Ratzinger until the early 1960s, when they were both in Rome as theological advisers at the Second Vatican Council. Küng remembered thinking at that first meeting that Ratzinger was hesitant to speak candidly: “Ratzinger seemed very friendly, although perhaps not completely open, while to him I possibly seemed too spontaneous and direct.”

			In their ambition and the quality of their scholarship, they had much in common. During long careers, they would each write scores of books and hundreds of scholarly articles. Both became fluent in several languages, including Latin, Italian, French, and English. They had similar taste in the arts, especially in their shared love of Mozart. Friends and colleagues agreed that both men, throughout their lives, even in periods of turmoil or despair that might have tested their faith, were unshakable in their belief that Jesus Christ was their Lord and Savior. They believed. Pressed to explain how he could put aside doubt and accept God’s existence, Küng often referred to the experience of closing his eyes and listening to Mozart and being transported to “a divine place” that existed beyond human comprehension. “The music embraces me, permeates me, brings me happiness from within, fulfills me completely,” he wrote. “It points to the ultimate, unspeakable mystery.”

			Küng and Ratzinger were raised to revere Pius XII. During World War II, when Hitler portrayed the Vatican as his enemy, the pope never lost the devotion of most German Catholics, who made up about a third of the population. That loyalty was especially strong in Bavaria, where Catholics outnumbered Protestants. In 1948, shortly after Küng arrived in Rome, he and his Gregorian classmates were invited to the sumptuous papal country residence in Castel Gandolfo, about fifteen miles south of the Vatican, to be received by the pope. Küng remembered Pius as “a tall, slim figure with a spiritual face and eloquent hands. With his perfect gestures, his knowledge of languages, and his rhetoric, Pius XII appeared generally to be the model pope.” The visit had special meaning for Küng and his German-speaking classmates, since the pope addressed them flawlessly in their own tongue.

			At the Gregorian, Küng could not escape the image of Pius, since photos of the pope were displayed at the front of every classroom and along every hallway. The pope was not, however, a universally beloved figure at the school, as Küng was surprised to discover. Students did not dare offer public criticism, but among themselves they regularly complained that the church had stagnated during Pius’s long reign. Cormac Murphy-O’Connor, a young Englishman who was one of Küng’s classmates, recalled his excitement at arriving in Rome for the first time in 1950. He was an untraveled eighteen-year-old thrilled to find himself studying in this “fabulously exciting city.” That excitement was quickly tempered, however, by what he began to realize about the state of the church. Curia bishops lectured at the Gregorian, and the more Murphy-O’Connor listened to them, the more he realized the church was a “closed fortress.” Instead of celebrating Christ’s message of mercy, he wrote, the Vatican under Pius was fixated on “prohibitions—on dire warnings about sinful practices and false teachings.” It was “a church of no, not yes.”

			Küng traced his doubts about Pius to 1949, his second year in Rome, when the Supreme Sacred Congregation of the Holy Office issued a declaration that appeared to undermine the church’s budding campaign to promote dialogue with non-Catholic Christians. Küng had always considered the four-hundred-year-old rupture between Catholics and Protestants—and before that, the eleventh-century split between the Vatican and Orthodox churches, the so-called Great Schism—as “outrageous scandals” that kept Christians from celebrating a common belief in Christ. The Holy Office, however, suggested in the 1949 decree that the divisions were permanent and that non-Catholic Christians could save their souls only by converting to the Catholic faith. The document described non-Catholics as “dissidents” who had fallen away from “the one true Church of Christ.” Among Catholic theologians, the Holy Office, the most powerful of what were then twelve Curia agencies known as congregations, had always inspired fear. Küng suspected most Catholics had no idea of the agency’s dark and bloody history—and would be appalled if they did. Under its original name, the Supreme Sacred Congregation of the Roman and Universal Inquisition, the Holy Office launched the Roman Inquisition of the sixteenth and seventeenth centuries, in which people accused of heresy were regularly burned at the stake on the congregation’s orders.

			The Holy Office had been responsible for many of the Vatican’s worst historical embarrassments, including the imprisonment of the great Italian scientist Galileo in the seventeenth century because he rejected the church’s view that the sun rotated around the earth. The congregation played an important role for centuries in maintaining the Index of Prohibited Books, a list of works banned as blasphemous. The writers whose books appeared on the Index included Voltaire, Hugo, Descartes, Milton, and Copernicus. In the twentieth century, the French thinkers Jean-Paul Sartre and André Gide were added for works that won them the Nobel Prize. In 1906, in an obvious effort to distance itself from its past, the congregation removed the word “inquisition” from its name. Whatever it called itself, Küng wrote in his memoirs, it was clear to him as a student that the spirit of the Inquisition had never died: “They may no longer be able to burn dissidents at the stake, but they can burn them psychologically.”

			As a young theologian, Ratzinger shared the harsh criticism of the Holy Office. The Vatican under Pius XII, he wrote in the early 1960s, was a place of small-minded “baroque princes” who believed that they alone should decide how Catholics lived. He was reminded of the Curia’s indifference to the faithful every time he went to church and watched parishioners struggle with the Latin liturgy. Since the fourth century, the Vatican had insisted that the Mass be offered throughout the world only in Latin, the formal language of the faith since the Roman Empire. In the twentieth century, many theologians urged the church to allow the Mass to be said in the vernacular—in local languages—so everyone could appreciate a ceremony meant to re-create the poignancy of the Last Supper. But Pius, while open to other liturgical reforms, would not abandon Latin. Ratzinger thought the Vatican’s insistence on the ancient language had always exaggerated its importance, since Latin was not the language of Jesus and his apostles. The Savior addressed his disciples in Aramaic, a language related to Hebrew. After Aramaic fell into disuse, the principal language of the church for nearly three hundred years was Greek. In writings early in his career, Ratzinger blamed Latin—“a language in which the living choices of the human spirit no longer found a place”—for the “sterility to which Catholic theology and philosophy has in many ways been doomed.”

			He thought the Vatican’s “crippling antimodern neurosis” on other issues dated back to another Pius—the autocratic Pius IX, the former Cardinal Giovanni Maria Mastai-Feretti, whose thirty-two-year papacy (1846–1878) was the longest in recorded history. Among his Italian countrymen, his papal name in their language—Pio Nono—had a double meaning, since it could mean both “Pius the Ninth” and “Pius No-No.” To many Italians, Pope No-No was the appropriate title, since Pius IX rejected all change. His most famous papal decree, entitled the Syllabus of Errors (Syllabus Errorum) and published in 1864, condemned the concept of religious freedom, while questioning the whole idea of “progress, liberalism, and modern civilization.” The next Pope Pius—Pius X (1835–1914)—was just as repressive, ordering that all clergy swear an “oath against all modernity.” He established local spy agencies across Italy, known as Committees of Vigilance, to root out heretics. Its tactics included blackmail and torture. “Kindness is for fools,” the foul-tempered Pius X famously declared. The committees’ targets included a young northern Italian priest, Angelo Roncalli, after he published an essay in 1909 in support of striking textile workers. True Christians, he wrote, had a “duty in charity toward the weak who are suffering for the triumph of justice.” The local Committee of Vigilance branded Roncalli, the future Pope John XXIII, as a dangerous “modernist.”

			Throughout the 1940s and 1950s, there was widespread, if little publicized, criticism of Pius XII from Catholic theologians across Europe. Ratzinger’s professors at the University of Munich were appalled by the pope’s 1950 decree that proclaimed—as irrefutably true—an ancient theory that the Virgin Mary had not suffered a normal human death. She had, Pius declared, risen body and soul, apparently still alive, into heaven, although there was no reference to anything like it in scripture.

			The situation for many Catholic theologians became treacherous that same year when Pius issued an encyclical entitled, in Latin, Humani Generis (Of the Human Race) that silenced the church’s most progressive thinkers by branding them as dissidents. Its targets included the celebrated French theologian Yves Congar, a Dominican friar who championed unity between Catholics and other Christians. Congar told friends he fell into a nearly suicidal depression after he was ordered by the Holy Office to give up all teaching and banished from France. Some colleagues cut off contact, fearing to be associated with him. Congar described his despair as worse than what he had experienced in World War II, when his army unit was captured by the Nazis and he was held in prisoner-of-war camps for four
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					[image: Cardinal Eugène Tisserant sprinkling holy water on the body of Pope Pius XII, who lies on his deathbed at Castel Gandolfo, the summer papal residence, on October 9, 1958. Visible are religious artifacts, including a holy water vessel and a rosary in the pope's hands.]
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