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Who Was Jacob Boehme?

	One of the most remarkable cases of spiritual mediumship, in the highest sense; of a man chosen by God for revealing knowledge that he himself had never sought, and did not understand, while at the urgent dictates of an invisible guide he wrote what was communicated to him. The saying of our Lord that as "the wind bloweth where it listeth, and thou hearest the sound thereof, but canst not tell whence it cometh and whither it goeth, so is every one that is born of the Spirit," is true of the knowledge born of the Spirit also: it was never more strikingly proved than in the case of Boehme. To this unlearned shoemaker, living more than two centuries ago in an obscure town of Germany, we owe revelations so profound, so various, and so divinely central, that while in nothing do they contradict the Holy Scriptures, in many points they supplement, in many more they explain and emphatically confirm, its teaching. The Bible would not have for me half the depth of meaning it has if this more recent messenger of God had not poured light on some of its most perplexing passages: a light to which human reason could never have won, but for which he had unconsciously made himself ready by intense singleness of purpose in seeking the one only refuge for the soul of man.

	"I never desired," he says in one of his letters, "to know anything of the divine mystery, much less understood the way how to seek or find it; I knew nothing of it, as is the condition of poor laymen in their simplicity. I sought only after the heart of Jesus Christ, that I might hide myself from the wrathful anger of God and the violent assaults of the devil; and I besought the Lord earnestly for His holy spirit and His grace that He would be pleased to bless and guide me in Him."1

	So seeking he found. With that ardent and humble approach to "the Centre" — to which he so often invites others to follow — he won access to the unsearchable riches of Christ, in whom are hid all the treasures of wisdom and knowledge. These were opened to him in such unwonted measure, that to this day they have not been even approximately estimated at their true value; and a future generation will wonder why, when such writings were extant, anyone could think that inspiration from on high ended with the writers of the New Testament, or that the promise of guidance into all truth, far more than the immediate followers of Jesus Christ were able to bear, had been broken, and eighteen centuries pass away with no further utterance of the spirit of truth.

	But for facts. Born in 1575, Boehme was as a youth apprenticed to a shoemaker at Gorlitz in Saxony; married to a daughter of a butcher in 1594, and had four sons, all of whom he brought up to some trade. While still a lad, alone in his master’s shop, busily sweeping it out, we read of his having an interview with a mysterious stranger, who, after buying a pair of shoes, spoke very impressively to him of his duties and his future, and this is supposed by his biographers to have influenced his conduct, making him more zealous in all religious exercises, more studious of the Bible, more earnest in striving to live blamelessly. The natural consequence of such endeavor was a keener sense of sin, with that tumult of conflicting desires and reactionary evil impulse which so often precedes the outburst of victorious light.

	Truly it is darkest before the dawning with very many, as Boehme seems to have experienced. But while he tells us of the fierce onsets of the enemies of the soul, he cannot find words glad enough or expressive enough to describe what followed. "I wrestled, in God’s assistance, a good space of time for the crown of victory, which I afterwards, with the breaking open of the gate of the deep in the centre of Nature, attained with very great joy."2

	At the age of twenty-five he was first consciously overtaken by "the Spirit of the Light, which loved him exceedingly."3 Walking one day in the fields, the mystery of creation was opened to him suddenly, and, as he narrates, "in one quarter of an hour I saw and knew more than if I had been many years together at an university, at which I did exceedingly admire, and I knew not how it happened to me; and thereupon I turned my heart to praise God for it. For I saw and knew the Being of all beings, the Byss and Abyss, also the birth or eternal generation of the Holy Trinity; the descent and original of this world, and of all creatures through the divine wisdom; I knew and saw in myself all the three worlds, namely, the divine, angelical, and paradisical world; and then the dark world, being the original of nature to fire; and then, thirdly, the external and visible world, being a procreation or external birth; or as a substance spoken forth from both the internal and spiritual worlds; and I saw and knew the whole being4 in the evil and in the good, and the mutual original and existence of each of them."... "I saw it5 in the internal, for I had a thorough view of the universe, as in a chaos, where all things are couched and wrapped up, but it was impossible for me to explicate and unfold the same."6

	But it was ten years later, when, finding these unsought riches of revelation come to him more and more, that he first tried to record their purport. He wrote the "Aurora" — his first work — for a help to his own memory in 1612. After a while he lent the manuscript to a friend, by whose agency it got into the hands of a gentleman who was so much impressed with its unique value that he had it unstitched and copied from end to end by many different hands before it was returned; and this transcript, getting abroad, fell under the eyes of the authorities of Gorlitz, As a matter of course it was vehemently condemned, chiefly by its Primate, Gregory Richter.

	A religious writer who presumes to teach more than contemporaneous religious teachers know, and to understand what they deem an impenetrable mystery, is sure to be denounced as a heretic, a heretic all the more dangerous if, as in this case, the bringer of new things is evidently devout, and impugns, not the words of Scripture, but the wisdom of its interpreters, in supposing current meanings to be all that are contained, or that are to be found in it. This — and an unsparing rebuke of evil wherever it was, high or low, decent or gross — was the unpardonable sin of Boehme: to this day unpardoned by every reader who is not in good earnest fighting against self with Christ and for Christ. To those who are not, his writings may be interesting; to every thinker they would be, for "if a man would satisfy the human mind so that it may give itself up into the eternal rest, then a man must show him the root of the tree out of which spirit and flesh hath its origin."7 And Boehme alone offers to show it, —but for this repulsive severity of reprobation, this obnoxious thoroughness of unconventional Christianity, which lays bare the cunning of self-deception under every kind of "devout shows," and presses on unwilling minds the "rude uncouth message" that in all the world there is no such cruel evil beast as that harbored in the breast of every man and woman, — self-love. In saying this, I by no means assert the converse. The most sincere conversion of the will from self-seeking to the obedience of Christ does not secure a liking for books so obscure as his. They bristle with terms so unusual, and thoughts so unlike the accepted coin of the religious world, that for a large majority of readers repulse must at first be far stronger than attraction. A little patience, a little passing over what has no meaning at first, and dwelling on the sublime intensity of clearest utterance which is to be found in almost every page, and vigorous intellects will be more stimulated than baffled. But all minds are not vigorous, neither have all leisure for such exercise.

	What embitters ordinary Christians more than anything else in this old teacher, is that he takes ignorance as to spiritual mysteries for proof positive of arrest in Christian life. Again and again he meets the charge of speculating beyond bounds of holy awe, with the counter charge that if we were led by the Spirit more and more would be revealed to us of the deep things of God, and that the going on unto perfection to which St. Paul exhorts would include increase of knowledge as well as greater holiness of life.

	In his Apology or defense against Gregory Richter he justly says: "You say that I will search out the Deity, and call it devilish; thereby you show your ignorance to the daylight, that you understand nothing of the Book of Nature, and also do not read the New Testament, for St. Paul saith, "The spirit searcheth all things, yea, the deep things of God. It is not of man’s ability, but God’s Spirit performeth that searching through man’s spirit."8

	Recognition of this was at once his own safeguard and his credential as a man sent by God. Speaking of his own writing, he said: "I cannot say that I have comprehended it, but so long as the hand of God stayeth upon me, I understand it; but if it hides itself, then I know not my own labor, and am made a stranger to the work of my own hands. Whereby I may see how altogether impossible a thing it is to search out and apprehend the mysteries of God without God’s Spirit."... "If it be His will for me to know anything, then I will know it; but if He willeth it not, then do I so also. I will be nothing and dead, that He may live and work in me what He pleaseth. I have cast myself wholly into Him that so I may be safe."9

	It is doubtless owing to this attitude of deepest humility and self-abnegation that he was so absolutely free from all the unbalanced excitement of visionaries; and were it not for his strong sense of the sublime uses of the humblest business on earth, his knowledge of the latent powers in man, and perception of his original greatness, might have tended to disqualify him for the details of practical duty; but while asserting that "the soul is a sparkle out of the great omnipotency of God"10 that "by the will God created heaven and earth, and such a mighty will is hidden also in the soul"11 he never lost sight of the nothingness and impotency of man as he now is, until Christ is formed in him, and every imagination is brought into obedience to Christ. No exaltation of self, because of the abundance of revelations, was possible to one who so well understood that mortification of self-will and recipiency of grace is all that a human creature can do in "working out its own salvation." "The soul hath free will to go out and in, but it cannot generate itself in Christ; it must only go out of its own evil will, and enter into God’s mercy."... "I lie in imbecility," he adds, "as a dying man, but the Most High raiseth me up in His breath, so that I go according to His wind."12

	Some of the most learned of his fellow-countrymen sought him out for instruction on the mysteries of the natural as well as the spiritual world; and it is notorious that from his writings Sir Isaac Newton in England, and Hegel in Germany, drew what the French call "les idees meres," to which their own fame has been largely due; but Boehme himself lightly esteemed any knowledge that fell short of that which, as he expressed it, "opens to us the Paradisical gate in the inward center of our image, that the Paradisical light might shine to us in our minds," adding: "Seeing that Christ the Son of God hath generated us again to the Paradisical image, we should not be so remiss as to rely upon art and earthly reason; for so we find not Paradise and Christ, who must become man in us if we will ever see God: in our reason it is all but dead and blind."13

	Yet never surely did a holy man so much exalt the uses of art and reason when rightly employed; one of his greatest peculiarities is the stress he lays on the value of all earthly pursuits so long as they do not fill and darken the mind. "Indeed, the divine wisdom standeth not in art and reason, but it showeth art the way, what it should do and how it should seek. Art is really the tool or instrument of God wherewith the divine wisdom worketh or laboureth; why should I despise it.".... "All profitable arts are revealed out of God’s wisdom; not that they are that by which man cometh to God, but for the government of the outward life, and for the glorious manifestation of divine wisdom and omnipotence."14

	"Man must labour and trade, for therefore he is created into the outer world, that he should manifest God’s wonders with his skill and trading. All trades, businesses, and conditions are God’s ordinance; every one worketh the wonders of God."15

	How different is this aspect of worldly pursuits from that which pretends to contemn all interests and occupations of present life in order to throw into strong relief the glories of a future state! As if trying to denaturalise man was the best method for spiritual evolution! The result of this mistaken effort meets us at every turn, a spiritual falsetto being too often adopted when the old Adam has not been so much mortified as ignored; and the recoil from such unwholesome tension too often proves that heavenly-mindedness is not the usual effect of disdaining earthly good. Our old mystic held "the old ass," as he quaintly terms the natural man, in wiser estimation, and insists on its uses with regard to the new man, which is to be formed in it as gold is formed in the rough ore of its matrix.

	The persecution that he underwent after Gregory Richter had denounced him from the pulpit resulted in his being severely condemned for heresy, though on no one point could his judges find him guilty, but vaguely passed sentence on his writings upon "hearsay censure." He was forbidden to write any more, and to this order, with characteristic meekness, he submitted for six or seven years, quietly carrying on his shoemaker’s craft meanwhile, till at last the dictates of his invisible guide, and the urgency of friends, led him to disregard the prohibition. Between the years 1618 and 1624 he wrote in quick succession the rest of his works16, each, as it seems, opening more deeply and impressing more earnestly the mysteries and lessons which he had been taught.

	In his 3rd Epistle, he gives a wonderful account of the "instigation of the Spirit," under which in nine months he wrote three of his most profound books.

	The disturbance raised in Gorlitz by his persecution obliged him to leave it for the sake of peace. He went to Dresden, where he resided until his death — after a short illness— in 1624. His last words were: "Now I go hence into Paradise."

	We are told that he was a small man of low stature, and the written account of his features in no way contradicts the impression given by his pictured likeness, of harsh and homely outlines illumined by a singular look of settled peace and intense inward activity.

	Boehme has many wonderful truths to tell us, and a solution to offer of many mysteries deemed inscrutable by most divines; but the most priceless truth and the most unfailing pass-key to a treasury of spiritual knowledge which he presses upon us, in his every book, with ever new fervency, is the necessity of continued dying to self, and keeping the soul plunged in humility, patience, and love. A hard lesson practically, but how simple and easy to understand are the terms in which he gives it! "Thou wilt ask what is the new Regeneration? Or how is that done in man? Hear and see; stop not thy mind, let not thy mind be filled by the spirit of this world with its might and pomp. Take thy mind and break through the spirit of this world quite: incline thy mind into the kind love of God: make thy purpose earnest and strong to break through the pleasure of this world with thy mind and not to regard it."17

	"Seek you nothing else but the Word and Heart of God: you need not break your mind with hard thoughts, for with such high fancies and conceits you will not find the Ground: do but only incline your mind and thoughts, with your whole reason, into the love and mercy of God, so that you be born out of the Word and Heart of God in the centre of your life, so that His light shine in the light of your life, that you be one with him."18

	And now, having so far learned who and what Boehme was from his own evidence as well as from the report of contemporary biographers, I think we can understand the accuracy of his prediction in the preface to his "Aurora." "Now, if Mr. Wiseling, which worketh with his wit in the fierce quality, gets this book"19 "into his hand, he will oppose it, as there is always stirring and opposition between the kingdom of heaven and the kingdom of hell."

	Yes, but as the King of Heaven is Omnipotent, all who resist His rule must yield at last: at last all conquering love will extirpate the venom of scorn, and prevail even on Mr. Wiseling to know "the meekness of wisdom," and all its resulting blessedness. "In the time of the lily," said Boehme, "my writings will be much sought after." Some little buds of that lily may be descried among us already.


	
Jacob Boehme's Writings

	"’What is truth?’ said jesting Pilate, and would not stay for an answer." The turn of enquiry thus described by Francis Bacon is a marked characteristic of the present day. However ready and conclusive the answer may be, it is unheeded if it requires patient and prolonged attention; because it is not satisfaction of the mind that is sought for by questioners so much as utterance of doubt. Uncertainty as to every point, which our forefathers held to be fixed articles of belief, is the favourite attitude of modern intellects. In this sea of doubt a large majority luxuriate, just as the habitually irresolute enjoy complaining of perplexities which, they say, admit of no possible solution. To the impatient mind total uncertainty gives a fallacious sense of freedom, and to the irresolute mind perplexity as to every line of action supplies excuse for sloth. The quickened thought of modern times necessarily unsettles a large class of intellects "that delight in giddiness and account it a bondage to fix a belief;" and to such as these it would be vain to speak of Boehme. But they in every age are followers, not leaders, in human progress. Of a very different order are those which are now both ready and able to lead, if only they could convince themselves what is not untruth. Too well aware of the vastness of spiritual science, to expect a brief and summary clearing up of its hitherto inscrutable mysteries, all they attempt to define is the amount of error that has over-laid authorised dogma; and for them the process is often a long and bitter conflict, as every struggle to advance against current habits of thought must be. And the saddest part of the struggle is that it has to be made against modes of belief which are esteemed too holy to call in question, by people whose very goodness makes any lack of wisdom more injurious than it could otherwise be. The narrow-minded pietist unconsciously drives stronger brained men and women into scepticism, by simplest means effecting complex results: for instance, the future world is spoken of — the devout bigot reverts to the almost obsolete idea of everlasting fire and brimstone torments external to the sinner, of divine vengeance. There is the quiet smile or outspoken sarcasm in reply, such a speaker being obviously unprepared for argument; and these inflaming the zeal and blinding the judgment of the other by anger, prompt the accusation that the truth of God’s Word is doubted, that the hard heart of unbelief has to be touched by more earnest admonition. Probably the heart in question is not at all hard, nor may any unbelief have been felt except as to the accuracy of this conception of the fate of impenitent sinners; but it is clear that if anyone is so unwise as to make this idea of it a test of Christian faith, he or she greatly lowers the claim of that faith upon any reasonable being; for, finding these material torments regarded as an integral part of revealed truth, naturally leads to suspecting that all religious doctrine is equally the outcome of superstition, and is too often followed by disbelief in any future that need be feared. The frequency of suicide gives terrific evidence of such disbelief. Even in our nurseries we might learn that a threat which does not intimidate emboldens a wrongdoer; so does much of what has been called sound doctrine. Men are told of God’s never-ending punishment of sin — of torments intense and illimitable, but such alarms seldom take the least effect on cultivated minds. Thinkers cannot believe while conscious of so much mixture of good in people deservedly called bad, and of the many extenuating peculiarities of fate which promote evil, that a God who pities as a father does his children, will seize on the soul as soon as it is hurried from mortal wrappings, and place it beyond remedy. I say they cannot, and I know they do not.

	Again, it is impossible for thoughtful people to avoid seeing that those will never be deterred from sin by threats of imposed penalties, who are taught that God promises on certain conditions to deliver from the consequences of sin. To the last they will assure themselves that He is so merciful that He will surely forgive and save, understanding by forgiveness an arbitrary decision of will, and by salvation escape from suffering.

	Now, it is for those to whom popular Christianity offers grave offence that Boehme’s teaching will be what Franz Baader said it was, "the only means of deliverance from the prevailing destructive knowledge or want of knowledge," for, to use the words of a brave contemporary, "the truth requires to be proclaimed aloud that modern Christianity, as generally received, does not represent the teaching of Christ, and is not fit to be charged with the task of teaching the world a suitable and satisfactory morality." This inability of professional guides to reconcile Christian dogma to profoundly searching intellects need not surprise us, seeing that they bind themselves by oath to follow prescribed lines of thought rather than the spirit of truth wheresoever that goeth, and take their credentials from external authority; but the fact remains, the scoff and triumph of unbelievers.

	Jacob Boehme, a medium for the Holy Spirit nearly three centuries ago, will carry us farther towards central truths than any later seer, and will harmonise many a conflicting aspect of truth; widely as its rays of light may diverge in their outermost issue, in closer proximity to the centre they will be found nearly related.

	"For whom," asked the late Mr. Christopher Walton, "are Boehme’s writings useful, and what is their intent? The writer would answer if he knew of any honest enquiring minds, in a Christian country, that after a careful study of the Holy Scriptures, and much pondering upon the great mystery of things all around and within them, especially upon the seeming incompatibleness of the bloody cruelty, misery and shocking injustice which are daily and with impunity perpetrated, and likewise recounted in the Old Testament itself, with the nature and character of the Deity as described in the Christian revelation as an Omnipotent, Omnipresent, All-wise Being who is all love and goodness to His creatures; — if there are, as doubtless there are, many such who thus stand in a state of doubt and uncertainty respecting the Holy Scriptures, and the working wisdom of Divine love, then it may be truly said that to such is the word of this revelation sent."

	For as William Law says, "There is not any philosophical question that can be put, nor advice nor direction that can be asked in regard to God, or Nature, or Christianity, but what Boehme has over and over spoke to, and that in the plainest terms." A saying that needs this qualification — The plainest terms in which subjects of such mystery can be spoken of. As his translator, John Sparrow, quaintly reminds us in his Introduction to Boehme’s Mysterium Magnum — "Mysteries cannot be expressed in easy words; some things most excellent cannot be uttered by any words20, therefore ’tis happy some other hard things may be uttered21 though by hard words, better than none at all."

	"The chief cause," says Dionysius Freher, Boehme’s great interpreter, "of all these suspicions which we many of us cast upon this chosen vessel of God, Jacob Boehme, is that we can so hardly elevate our thoughts above the sphere of this temporal principle and the forms and course of things that are therein, and always think that our apprehension of things in their present condition is a true measuring line, fit to measure the same things exactly as they were before they came into this fragmentary state."22

	Before specifying the peculiar knowledge to be gained from his teaching, I will cite the testimony of some of Boehme’s most distinguished students, and then his own, as to the worth and the source of his revelations.

	Edward Taylor, writing about the year 1678 an answer to one of the 170 Theosophic Questions proposed by Boehme, said: — "Whereas men have dark, confused notions of God, like those of Athens dedicating their altars to the unknown God; of Him, therefore, whom men ignorantly worship do J. Boehme’s writings give a clear, certain, demonstrable, and distinct knowledge, and of all things and worlds; also of all creatures, from the most holy, angelical Princes of Eternity to the most despicable excrescence of time."

	J. G. Gichtel, advising a friend in the year 1698, said: — "I have searched through many mystics in my time, but found in none of these what, with great labour, prayer, striving and wrestling through many years, I have found in this enlightened shoemaker; and I can never sufficiently thank God for His grace who thereby enlightened me in many perplexities, and solved such desperate dilemmas as met me in the strife with the dragon. And I may with good ground affirm, that if there is in Scripture anything obscure, magical, or mystical, Boehme solves it all; and I wish with all my heart that you may find your peace therein."23

	Speaking of him in the first year of the present century, Poiret said: — "J. Boehme is the only one, at least whose writings we have until his time, to whom God has discovered the basis of Nature, in spiritual as well as in corporeal things, and who, with a central penetration in theological and supernatural matters, has also known from their origin the true principles of philosophy in metaphysics as well as in true physics."

	Writing to a friend in 1792, L. Claud de St. Martin told him "I am no longer young, being near my fiftieth year; and at this advanced age I have begun to learn the little German I know, solely to read this incomparable author.".. "I frankly acknowledge that I am not worthy to untie the shoestrings of that wonderful man, whom I look upon as the greatest light that has appeared on the earth since Him who is the light Himself."... "I exhort you, if you have time, to dive into this abyss of knowledge and profound truths."... "In Boehme I find a solidity that cannot be shaken; a depth, an elevation and a nourishment so full and so unfailing, that I confess I should think it time lost to seek elsewhere."24

	Speaking of Schelling’s works, Schopenhauer, still more recently said, "It is almost only a revived make up of Jacob Boehme’s Mysterium Magnum, to which its every sentiment and every expression leads one to recur. But why in Schelling are the same images, forms, and phrases unbearable and absurd, which in Jacob Boehme I read with admiration and emotion? Because in Boehme I recognise the perception of Eternal truth which expresses itself in these images, though it might have done so with equal propriety in many others. But Schelling takes from him what only he could take; holds the husk for the fruit, or at least does not know how to separate it from the fruit."25

	D. Freher, of whom it is recorded that he "read all Boehme’s books in the original more than ten times through, though not without the greatest disgust imaginable in the beginning, gave this testimony among many others of greater length: "As to Boehme, it is with me, and I am sure with many others also, beyond all doubt and question that he verily had a true and deep understanding, not in his reason, but in his central spirit, of the manner and process of the whole creation; nay, that he really and fundamentally understood even the way and method of the necromancy itself, not in practice as the devil’s agents do, but in the round and depth thereof, wherein they are blind and ignorant."26

	And only a few years ago Mr. E. Paxton Hood in his Essay on "Boehme, the Evangelical Hegel," sums up his peculiar value thus: "To those who would know how much is to be said to the reason and the understanding to strengthen and confirm the faith, to keep the frail spirit of the thoughtful man from reeling from its steadfastness, or plunging into an ocean or night of despair, the works of Boehme are full to overflowing of light and strength."

	Evidence equally strong might be adduced from other writers, such, for instance, as Oetinger and Hamberger, both German exponents of his teaching, but what has been given already will suffice to convince anyone who intends to study his works, that there must be very solid ground for such exceptional value being attributed to them. I well know the incredulity with which modern students hear or read such praise of writings which have been before the world for more than two centuries and have yet been little read: the natural assumption is that if they were really all their admirers say, they must have taken higher rank in literary estimation.

	This, however true as regards books of more external interest, is never true of those which claim concentrated attention for a world to which the majority, even of students, remain indifferent, until introduced to it by Death — that inner world where the spirit acts with spirits — into which few of us care to look till driven by pain or grief from the louder and coarser excitements of outer interests. And it needs but little observation of English character to convince us that to average men and women such writings as Boehme’s must be at first distasteful.27

	Some, like the late Mr. Vaughan, may take up a volume of his as an historic curiosity, and pass judgment upon it with lively decision, quite unconscious of having failed to perceive its scope. In his Hours with the Mystics, the only point which that excellent man made good when professing to deal with Boehme’s writings, is that to criticise them without right comprehension of their contents is to ensure self exposure. Since that book was published, twenty-eight years ago, time and enlarged intelligence have modified literary fashions, and the incoming tide of interest in occult studies has placed him far higher in the esteem of learned men than people in the first half of this century would have expected, but at no period could his books be read without arousing the instinctive antagonisms between prophet and priest, and the dislike of those who rely on doctrines that have been long fixed, and which they therefore regard as authoritative and final, for people who accept direct instruction from the unseen world, and look for ever-widening views of truth. Add to this invincible suspicion of the unfixed in religious matters, resentment as inevitable under the censures of the innovator!

	When in the late Mr. C. Walton’s Memorial of W. Law, we read that Boehme was "a discoverer of the false anti-Christian Church from its first rise in Cain, through every age of the world, to its present state in all and every sect of the present divided Christendom"28, enough is said to account for clerical feeling about him. Each division of Christendom’s Church may bewail what is anti-Christian in others, but to see so clearly mirrored the special errors and self-delusions of every sect, inclusive of one’s own, and to find those besetting evils denounced with all the force of justice — this is what few can stand without making a counter-charge of fanaticism to invalidate his verdict. And this has been so successfully made, that condemning Boehme as a very "mischievous writer," without opening one of his books, has been as usual as it is convenient for the purpose of discrediting them. So it was in his life-time. "The citizens here about me knew nothing of my writing." ... "It was proclaimed among them for heresy, which notwithstanding they never read, neither was it examined ever as it was meet."29

	The invariable complaint as to the obscurity of style — on which account so many excuse themselves from heeding what is only too plain on themes distasteful to self-love — will hardly be raised as an objection by anyone who has just ideas of the teaching he had to deliver. It was such as his own mind had been in no way prepared for, beyond an intense longing for Divine grace, and total passivity under its influence. "I speak," he says, "not of and from myself, but from
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