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Praise for Not in His Image

“Sometimes a book changes the world. Not in His Image is such a book. It is clear, stimulating, well-researched, and sure to outrage the experts. Take it from a scientist: the ‘experts’ are often wrong. In fact, a hallmark of breakthroughs is that they are usually well-researched and outrage the ‘experts.’ Science shows the importance of trusting clear thinking about direct evidence. This book is full of both. Get it. Improve not just your own life, but civilization’s chances for survival.”

—ROGER PAYNE, Ph.D., MacArthur Fellow, president of Ocean Alliance, author of Among Whales

“John Lamb Lash’s Not in His Image is a rare achievement, combining impeccable scholarship with remarkable visionary insight. In a breathtaking tour de force, the author provides a profound analysis of the history of Judaism, Christianity, and Islam and their connections to the patriarchal system. He identifies the deep roots of the intrinsic problems of these three religions—perpetrator-victim emphasis and salvationist ideology—and points out their relationship to the alienation and agony of modern humanity. This book is a must for everybody who is trying to understand the psychospiritual currents underlying the present global crisis.”

—STANISLAV GROF, M.D., author of When the Impossible Happens and The Holotropic Mind

“An extraordinary and profound book. Not in His Image is a blessing, and a warning that we must cease taking the terrible advice of Christianity … and that we must instead re-inhabit our own joyful, painful, mortal, beautiful bodies and fight for our lives and for the lives of those we love. This book points the way home.”

—DERRICK JENSEN, author of The Culture of Make Believe and A Language Older Than Words

“What we know about the divine comes by way of three paths—through the spectacle of nature, through the testimony of spiritual seekers, and through our own inner experience, as in meditation and mystical communion. John Lamb Lash seeks to renew our understanding of all three paths, and thus to renew our sense of the divine. In particular, he challenges the otherworldly creeds that have come down to us in Christianity, Judaism, and Islam, and to recover the Earth-based religions that preceded them. Those ecologically wise religions flourished, he reminds us, not only among the native peoples of the Western Hemisphere but also in ancient Europe. By reclaiming this pagan heritage, he argues, we can begin to cure the pathologies of genocide, war, and environmental degradation that afflict the modern world.”

—SCOTT RUSSELL SANDERS, author of A Private History of Awe and Staying Put

“John Lash’s heretical book is a precious act of spiritual disobedience that seeks to save the world from Salvationism. Lash opens new ground between myth and ecology, and helps one feel what the planet feels. He proposes direct knowing and moving beyond belief, and advocates animism as a proposition to test. He leaves the future open and in need of human imagination. Humanity is implicated in the future of the living planet, but Lash exercises caution when making suppositions about our role as a species. This book is learned, courageous, and full of insights. Some may find it challenging and even shocking, but it is an important read for those interested in life on Earth. It is made for readers to chew on, rather than believe.”

—JEREMY NARBY, anthropologist, author of The Cosmic Serpent and Intelligence in Nature
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the once and future heresy

Not in His Image came out in November 2006 as I was approaching my sixty-first birthday. On that day, December 3, a review appeared in the Sunday literary supplement of the Los Angeles Times. The reviewer averred that I had achieved my stated mission to complete Nietzsche’s critique of Christianity, “that crapulent faith.” So far, so good. Then he discounted me for delving into the dubious terrain of paranormal psychology and the ET/UFO phenomenon. It is the only mainstream review I have ever received. To this day, there are precious few even in the alternative media who openly dare discuss me or my work. The Gnostic message is the biggest taboo on the planet. Always has been, always will be. It is the once and future heresy.

At the winter solstice of that year, I was in Gaucín, Spain, a spectacular white village with a view (elevation: 1,800 feet) across the Straits of Gibraltar to the mountains of Africa, where I had been staying on and off for some years. There, at a remote spot I called Infinity Ridge, something had happened in 2003 that set me on course to write this book. Later, I jokingly described the event by analogy to a telephone switchboard. A call came in from humanity asking to talk to the mother planet. The switchboard operator (yours truly) replied: “Stay on the line and I’ll put you through to her.” I leave it to you, noble reader, to investigate how that one-liner has played out.

AGAINST AUTHORITY

Over the years, I have often reflected on the difficulties posed by a book that tackles not merely one or two large topics, but half a dozen or more—a big no-no in publishing. A book titled, say, Against Patriarchy would already be a lot to handle. Add to that pre-Christian European history, shamanism, the Mysteries, ecopsychology, noetics, Gaia theory, the Dead Sea Scrolls, the ET/UFO phenomenon, and a few other mind-toppling topics which escape me at the moment, then throw in a complex myth that recounts the biography of the living Earth and…. Well, I can only assume that the challenge of reading such a monstrous tome must in some respects be proportional to the challenge of writing it.

Thankfully, many people have assured me of what I hardly dared presume: The switchboard operator did actually make the connection. I could not ask for more. This book initiates bonding with the Wisdom Goddess and addresses what works against that bonding. Almost all the feedback I’ve received attests to the same takeaway, as if the responses had been cut and pasted from a single document. Readers unanimously assert that Not in His Image liberated them from decades of religious indoctrination. It delivered the coup de grace to patriarchy.

My attack on patriarchy often conflates it with salvationist ideology. This tactic was central to my aim, but was it overkill? The word search function showed me forty-seven uses of that word, reduced in this book to twenty-eight. Even then I wondered if overuse of the term might undermine its impact. To defy patriarchy successively requires defining it accurately. Had I done that?

Fortunately, events of the day in 2021 reinforce my argument. The Gnostics warned about the deceit and subversion of the Archons, a.k.a. the Authorities or Rulers, those who govern. Patriarchy means far more than governance by, or dominance of, men. Divine paternalism is a cognate of patriarchy which itself is a generic term for the enforcement of authority in all forms and guises. For instance, the authority of the transhumanist technocrats pushing the Great Reset. Dominator culture, another cognate, is by no means the sole prerogative of men. Not in His Image cites a few feminist scholars, and those passages can stand as written, but today I regard feminism as a perfidious and tiresome strain of cultural Marxism, totally opposed to the true cause of the Divine Feminine. Social leadership by men is not categorically wrong, but with the wrong men, it is. With the wrong women, even worse.

The Great Reset is the endgame of patriarchal authority and certainly the worst tyrannical deceit in human history. Men and women are equally complicit in the Covid-19 scam—a proven medical fraud, in case you missed that memo. The aberration of theocracy among the ancient Hebrews plays forward to the “Coviet Regime” (my neologism) of the globalist overlords. The ultimate goal of the Zaddikim, who are holier than thou, is to dictate to others how they shall live and enforce their mandate with lies, deceit, threats, and genocidal violence. Historically, the teachers of the Mysteries were on the front line of that assault.

But the essential message of the Mysteries survives in this book. Can it make a difference at the moment it is most needed?

MYSTIC TESTIMONY

After 2006, I spent eleven more years in the Serranía de Ronda, a sorcerer’s paradise in the brutally beautiful heart of Andalucía. Visitors came and went, but most of that time I lived in virtual retreat, wandering the arroyos and mesas in the majestic company of vultures. I did not anticipate the richness and magnitude of what was coming my way through contact with the Aeonic Mother, Gaia-Sophia. Even today, it dazzles me. Ever since then, I have held the line of communication open.

I have spoken and written at length about my outrageous claim to communicate directly with the mind of the planet. I have always insisted that transactions with the planetary animal mother (PAM, a term of endearment) are not unique and exclusive to myself. My leading intent as an exponent of “the living Gnosis today” is to guide and teach others how to do the same. In 2006 I was somewhat guarded about aspects of the exposition based directly on my mystical investigations, as they might be called. The introduction stated that “I present scholarly research side by side with the evidence of my own mystical and shamanic experiences,” but I did not follow up with first-person language in those passages where I describe the Organic Light, cognitive ecstasy, and other intimate details of Gnostic practice.

In this edition I have been rather less coy, but still discreet concerning my experimentation with the telestic method of the Mysteries. Why be shy? Two reasons, basically. First, direct encounter with the telluric power of the Wisdom Goddess is not given to everyone, and handling it correctly is a demanding discipline. “The Grail selects its own,” Wolfram von Eschenbach wrote in Parzival (c. 1220 CE). That being so, any description of the ecstatic trance (theoria, “beholding”) of the Mysteries risks sounding elitist, and I do not want to foster that impression in a way that might discourage others. Second, that sublime encounter obliterates the ordinary mental boundaries of the human animal, and the download that comes with it is fast and vast, exceeding the retention of the individual who receives it. This is precisely why Gnostic seers performed the ritual in groups, as I have also done on some occasions.

All that being so, I have worked diligently to make the encounter with the Wisdom Goddess accessible by parallel and alternative practices. Planetary Tantra presents the toolkit for grounded and provable interaction with the PSI, the plenary sovereign intelligence of the Earth. Fortunately, I now share both the method and results of autogenic training with a network of student-allies around the world.* The current platform for this purpose is Nemeta.org, the Sophianic School of Arts and Sciences, launched in September 2018.

REVISION POINTS

I have not changed this book in any basic way, but I have revised three chapters, reworked passages here and there, and factored in some new elements. The role of Aeon Christos in episode 2 of the Fallen Goddess Scenario (FGS) remains as it was, but chapter 14 now features a different Aeon, Ekklesia, the Symbiont. The intervention of the other Aeons to support Sophia in the management of terrestrial life does not change, but the agency that accomplishes it does. The action of the Symbiont has far-reaching implications for the issue of species-self identity in chapter 23, also modified quite extensively. I revisit the Christ/Christos conundrum and double down on the deceit of universality: that is, the claim that collective good can be achieved by appealing to a generic sense of transracial humanity in disregard of genetic differences, cultural contrasts, and racial distinctions.

Chapter 22, “Divine Imagination,” is retitled “Sophia’s Correction.” This event may finally come to definition at the moment when the transhumanist overlords, cohorts of the Archons, threaten to remake humanity in their image: “to change what it means to be human,” as declared in the mission statement of the Great Reset. The Archontic Lie that humanity is made in His image has failed on religious grounds, but the dementia behind it persists. The bizarre trope of the “aborted fetus,” unique to Gnostic cosmology, is now demonstrable in pharmaceutical elixirs that contain fetal matter such as the MRC-5 cell strain (cited in chapter 20). Big Pharma admits that some variants of the Covid jab can disrupt placental formation and result in abortions. Moderna openly states that their product is not a vaccine but an “operating system” intended for mRNA-directed genetic modification, not to mention track and trace capabilities. Planet-wide vaccination is the ritual of the Archontic eucharist. The transhumanist psychopaths intend to run the social order on a data operating system that cancels and overrides the operation of natural human intelligence. Gnostics warned about “the consummation of the work of the Archons,” and now, well, brace for impact—here it is.

DIVINE BIRTHRIGHT

The 2006 edition of Not in His Image contains the oldest published version of the Fallen Goddess Scenario, comparable to legacy software. After at least twenty reworkings over a dozen years, I released FGS 1.0 in August 2020. (See sophianicmyth.org, introduced by a four-minute video.) The current iteration of the sacred narrative brings it to FGS 7.7. Within the limits of this preface, I cannot provide even a hint of how the narrative evolved that far, what such a progression entailed, or who is engaged with me in elaborating it today. Likewise, I cannot offer in this revision more than a few allusions regarding how Gnostic teachings are relevant to the coronavirus hoax and the alien-mind, technocratic nightmare of the Great Reset. I rely on my noble readers to draw the obvious connections.

The Sophianic myth is the sacred birthright of the human species. It is, of course, a vast mythopoetic scenario to be embraced by heart and learned with commitment. It can inspire all races to achieve the standard of the Anthropos, arete, the excellence innate to our species. That commitment carries a moral force that is paramount and incomparable. In the introduction I cite Nietzsche: “Wisdom is a woman who never loves anyone but a warrior.” When I first read that line at the age of sixteen, I did not know who the wisdom woman is. Now I do. Since Not in His Image came out in 2006, I have realized more than ever that the role of the warrior is imperative if Sophia’s Correction is to be accomplished. Extensive studies in historical revision—the investigation of alleged events in the accepted historical narrative, weighed against the factual evidence that supports or refutes that narrative—have reinforced that conviction. Today I argue for the action of a “warrior class” capable of eliminating psychopaths and the enemies of life by whatever means required. That would be the completion of the destiny of Parzival. How it might play out, I cannot say. Finally, I am merely an ancestral bard announcing the swan song of Kali Yuga. A passage from Agamemnon (458 B.C.E.) by Aeschylus expresses my feelings as this book comes to the world in its fifteenth year:


I declare on authority the auspicious venture

of men who command with genuine power,

for the age that gave me birth and lives in me

inspires me divinely to daring persuasion,

the prowess of the warrior’s song.

JLL

March 2021

Galicia, Spain
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* Autogenics: a technique of subject-world interaction created by German psychiatrist J. H. Schultz in 1932. Commonly called biofeedback training.
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the case for awe


When the people lack a proper sense of awe, some terrible fate decided by the universe at large will befall them.

—LAO TZU, Tao Te Ching, 72



Destiny works in some wonderfully quirky ways. It could be said that the book you hold came to be written because in his childhood the author had buckteeth.

From an early age I was a voracious reader, but growing up in the coastal village of Friendship, Maine—population nine hundred souls, about a third belonging to the Lash clan—did not provide me with access to a wide range of books. Thanks to my overbite, I had to take time off from school and go “down east” (up the coast) to Bangor, the only town in the region with an orthodontist. It was quite an excursion for the family, as we did not get out of the village very often. Apart from New York City, where I occasionally visited, Bangor was the biggest city I knew all through my teens.

The trip took an hour and a half each way on Route 1, but the session at the orthodontist rarely took half an hour. Although we were too poor to have much spending money (my stepfather was a native Mainer and lobster fisherman), we usually hung around Bangor for a couple of hours, just because we were there. Occasionally, we even had lunch in a café. That was a major event. I carefully saved the money I made caulking boats and mowing lawns for the Bangor trips. While the family window-shopped, I would go off on my own and scout around. My forays yielded two momentous discoveries. One was Viner’s music shop where I discovered jazz and percussion (Enoch Light and the Light Brigade), not to mention a vivacious blond salesgirl with whom I flirted outrageously. The other was Bett’s Stationery Shop and Bookstore.

Bangor is a college town, being the largest city close to the campus of the University of Maine at Orono, up the Stillwater River. In the back of Bett’s was a book nook where they stocked authors of interest to the college crowd. This was a hallowed spot to me. I had never seen such names and titles, but I seemed to be drawn infallibly to the ones suited to my spirit. At Bett’s I found Ulysses and Journey to the End of the Night, two novels that had a profound effect on my views on literature and life, respectively. And I found other books that determined my direction in life: an existentialist anthology called The Search for Being with selections from Schelling and Sartre, the plays of Samuel Beckett, the poetry of W. B. Yeats and Salvatore Quasimodo. Then, one day toward the end of my three-year orthodontic ordeal, I came across Thus Spake Zarathustra in the translation of R. J. Hollingdale. I knew something of Nietzsche but had never read a single word he wrote. The moment I began to riffle the book, I was electrified. When I joined my parents and sister for lunch, I rudely continued to read through the meal. And in the back seat of the car on the way home, I stayed glued to the book. My excitement was so intense that I had to read some passages aloud. I started with a section from The Gay Science (cited in the introduction), containing the famous announcement that “God is dead,” then jumped to Zarathustra’s prologue:


I teach you the Superman. Man is something that should be overcome. What have you done to overcome him?

The Superman is the meaning of the Earth. Let your will say: The Superman shall be the meaning of the Earth.

I entreat you, my brothers, remain true to the Earth, and do not believe those who speak to you of superterrestrial hopes. They are poisoners, whether they know it or not.



In the front seat my parents sat in stunned silence. They were timid people with no intellectual interests, no notions of philosophy. My stepfather barely eked out a living—not surprising, since his livelihood depended on elusive crustaceans whose mating habits had (in those days) never been observed by our species. To my distress and disappointment, my parents often expressed perplexity and fear about the difficulties of survival. Their spiritual life consisted of lukewarm allegiance to the fundamentalist cult of Advent Christians that dominated the village. I could not believe that I was finding in Nietzsche exactly what I wanted to say to them about themselves, and about the beliefs they held, which I was expected to accept as my beliefs. All the way home I kept reading, caught in the manic exaltation Nietzsche must have felt when he wrote them. In “On Reading and Writing,” I hit upon my personal credo:


You look up when you desire to be exalted. And I look down, because I am exalted.

Who among you can at the same time laugh and be exalted?

Who climbs upon the highest mountains laughs at all tragedies, real or imaginary.

Untroubled, scornful, outrageous—that is how wisdom wants us to be: she is a woman who never loves anyone but a warrior.



The words were engraved in my memory the first time I saw them. In the months that followed, coming up to my seventeenth birthday, I delved deeply into Nietzsche’s “transvaluation of all values,” centered on his radical critique of Christianity. Two points struck me as totally right: Christian religion defines morality by a belief system based on a master-slave relationship, and rooted in resentment of the raw beauty and power of the life force. These two insights liberated me, for Nietzsche was stating something I already sensed that lay beyond my capacity to articulate. But at the same time, they burdened me. When I read more of Nietzsche, I realized that he had not gone far enough or deep enough in his analysis of “that crapulent faith.” So I made a commitment to myself. I swore to finish what Nietzsche had begun. I vowed to think through and live out his critique of Christianity to the end.

This book is the result of that vow, made some forty years ago by a bucktoothed teenager whose dental defect led him to this destiny.

HUMANITY BETRAYED

All through my life I have faced a paradox: feeling compassion for humanity and, at the same time, suffering a certain repulsion for it. Eventually I came to understand that the repulsion I felt was not for human existence as such, nor was it merely a projection of self-repulsion on others. Rather, it was a spontaneous, gut-felt response to human behaviors and attitudes. (The attitudes that inform behavior are values, and these are what Nietzsche sought to shatter and recreate.) Even as a child, it seemed to me that certain forms of human behavior are incompatible with genuine humanness. This may not seem like such a radical view, since most readers would agree that some human acts are repulsive, unworthy of humanity. But I was in a terrible fix quite early in life because I was repulsed by actions and attitudes that were normally regarded as admirable—in particular, religious righteousness and moral rectitude. What the world at large considered to exemplify the best in human nature, I found quite deplorable.

Living with this conflicted feeling, I came to realize something that is extremely difficult to define: namely, how humanity stands in danger of betraying itself through what it holds as its highest ideals. I wondered how such a weird proposition could be true, how the self-betrayal of an entire species could actually be effectuated. In time I realized that I could not even suspect such a betrayal were I not adhering to an innate standard of humanity by which I was judging human behavior, including my own. But what could that standard be? How did I acquire it? Why did other people not have it as well? How could I apply my sense of values, the code of misanthropic humanism I found in Nietzsche, in a compassionate way? And even if I came to define my “innate standard of humanity,” and live up to it, what then? How would this dispose me to the rest of the world? And most importantly, would I then be able to see how humanity’s self-betrayal plays out? Even how it might be averted?

Such are the questions that have troubled me throughout my life. To a great extent, this book is my attempt to resolve these questions. It has been quite a challenge, and I expect that the “exposé” of humanity’s self-betrayal in these pages will pose quite a challenge to some readers. I ask for a fair hearing, and not to be taken for someone who claims to have found the ultimate solution to the troubles that afflict the human species. I think, however, that I have made the deepest cut in spiritual terms, going to the hidden heart of the betrayal, the place where human dignity is rotted out. Having shared my mission with many people over the years, I am convinced there is a growing perception that something is fundamentally wrong with mainstream religious values. Each day, I see more evidence that some people at least are prepared to face the terrifying question: Why do we betray our humanity in the name of our spiritual principles?

This book is a call of alarm, but also a call for inspiration. The following pages contain a heady mix of history, science, theology, anthropology, myth, and personal testimony of mystical experience. Above and beyond the several points it develops, this book presents a case for awe. This poses a dilemma, however, because the case for awe cannot be proven by scholarly method, yet that is the approach I have taken in my argument. Readers will fare more easily with this book if they bear in mind that I frame my argument in scholarly terms, but the basic convictions from which I write neither derive from, nor rely on, scholarly proof and academic method.

To make the case for awe, I go back to the rapturous bond with nature that was celebrated in Pagan religions in the classical world. I return to the Mysteries. My account of Paganism may not resemble what you are accustomed to accept as history. But I submit that the supreme value of the honest study of history—as distinguished from blind acceptance of historical fables—is to show us how we have departed from the proper course of our evolution as a species. The purpose of the Mysteries was to keep us on course. I am not the only person on the planet today who is convinced that we as a species have been torn out of a primal connection—our bond with Gaia, the living planet. A good many voices in our time have said as much. But in this book I am saying something more. I am saying that our connection to the living Earth is not merely a matter of survival, it is essential to our way of knowing ourselves, defining who we are as a species. The species-self connection, as I call it, confers the sense of our singularity, our unique (but not superior) potential in the Gaian life-plan. I will show how practical visionaries known as Gnostics practiced and taught that connection. When their sacred tradition was destroyed, we were set on a sure course for self-annihilation.

The historical view of humanity’s self-betrayal presented in this book may be the one version of our story that can save us from the nightmare of history. Such is my highest aspiration.

THE SONATA FORM

This book is constructed in the form of a sonata of four movements. Rather than straightforward, scholarly exposition (though there is a good deal of that), it works by a symphonic play of themes or leitmotifs. The all-pervasive theme is the goddess Sophia, whose name is wisdom, whose sensory body is the Earth. My first objective is to recover and restore the Sophianic vision of the Mysteries celebrated in ancient Europe and the Near East. The guardians of this vision were called gnostikoi, “those who know as the gods know.” To correlate Mystery teachings with Gaia theory and deep ecology—the second objective of this book—cannot be done without looking closely at what destroyed the Sophianic vision of the living Earth, and how it was able to do so. The genocide of native spirituality in the classical world went on for centuries, but a cover-up has largely concealed this fact, and continues to this day. To expose the cover-up and reveal both the cause and scope of the destruction so wrought is the third objective of this book. Finally, the fourth objective is to complete Nietzsche’s critique by showing what is basically wrong, indeed, pathologically dangerous, in salvationist theology and Judeo-Christian ethics.

Part 1, “Conquest and Conversion,” focuses on the third objective: to show the cause and scope of the destruction of the classical world. It describes the pre-Christian spirituality of Europe, a world unified by Celtic culture and overseen by seers from the ancient sanctuaries of Egypt and the Levant. To bring the Gnostics to life in flesh and blood, I offer the example of the Pagan initiate Hypatia, who taught at the famous library of Alexandria. Her murder by a Christian mob in 415 C.E. marks the dawn of the Dark Ages. The conquest of Europe involved a genocidal program on a monumental scale, combining the military might of the Roman Empire with the religious fanaticism of Christianity. Chapters 4, 5, and 6 describe how the genophobic ideology of a Jewish splinter cult in Palestine came to infect the entire Empire. In the Zaddikim of the Dead Sea reside the true origins of Christianity. When the messianic obsessions of that cult were adopted by Saint Paul, a forced recruit who hijacked its secret teachings, a new belief system erupted upon the world. Salvationism promised liberation for the immortal soul, by contrast to Pagan religion which offered liberation from selfhood through ecstatic immersion in the life force, Eros. For salvationism to prevail, the traditions of Pagan religion and the Pagan attitude of tolerance toward religion had to be brutally eradicated. This is a lot of history in three chapters, I know. But the high compression of my argument here is supported by research on the Dead Sea Scrolls, documents that tell the unknown story of how Christianity was born.

Part 2, “A Story to Guide the Species,” highlights my first objective: to recover the Sophianic vision of the Pagan Mysteries. Opening with an explanation of the rare Gnostic books discovered in Egypt in December 1945, it goes deeply into the shamanic tradition of visionary practices dedicated to Sophia, the Wisdom Goddess. I show that the Gnostics, who called themselves telestai, “those who are aimed,” preserved and transmitted that tradition, which originated in Neolithic times. Here I present scholarly research side by side with the evidence of my own mystical and shamanic experiences. Some readers may find this juxtaposition awkward or off-putting. It may help to know that I am (to my knowledge) the only scholar writing on the mystical experiences described in the Nag Hammadi codices who admits to having had such experiences. In any other field of research, isn’t that the very least one asks of a writer—firsthand experience of the subject matter? Conventional scholars would risk their reputations, if not their tenured positions, by such an admission. For me that is not a concern.

Part 2 develops my second objective as well: to correlate the Mysteries and Gnostic cosmology with Gaia theory. Here again, some readers may be puzzled by the way I juxtapose these matters, or imply their equivalence, especially in the conflation of Gaia with Sophia. I argue, for instance, that the seers who directed the Mysteries taught coevolution with Gaia, that they were deep ecologists with a profound spiritual orientation, that they had a unique view of how the human species contributes to Sophia’s intentions for it, as well as how it can deviate from her intentions. With such correlations, I am proposing a carefully measured rapprochement between an ancient heritage and our future options for the planet. In short, I maintain that Gnostic teachings repressed by Christianity present the ancient taproot of deep ecology, affirming the sacredness of the Earth apart from its use for human purposes. To date, deep ecology lacks a spiritual dimension, but it might acquire one by incorporation of the Sophianic vision. The sacred story of the “fallen goddess” embodied in the Earth, retold in episodes throughout parts 2 and 3 of this book, is an ecological myth that resonates deeply with our growing intuition of Gaia, the living planet. I have not invented this myth. I have merely reconstructed it into a coherent narrative so that we today have the opportunity to participate empathically in a sacred myth about the planet we inhabit.

Thus part 2 symphonically develops two themes, and balances them: recognition of the divine Sophia, and application of her sacred story for guidance toward a sane, sustainable, planet-friendly future.

Part 3, “History’s Hardest Lesson,” reprises the objective of the first movement, the destruction of the Mysteries, and reinforces it with the fourth objective, the completion of Nietzsche’s critique. I explain the nature-hating basis of monotheism and the pathology of the divine victim, who, according to salvationist faith, also provides the ideal model of human nature. To do so, I reprise and deepen my analysis of the core pathology of the victim-perpetrator syndrome introduced in part 1. I show how the redeemer complex personified in Jesus Christ is religious cover for perpetration. So far, the victim-perpetrator bond has been detected in dysfunctional families and addictive relationships, not yet in the historical record, and not in grand theological propositions such as salvationism. But I am convinced that my analysis will reveal what has hitherto been so hard to understand: how blind allegiance to what is purportedly the highest model of humanity actually deviates us from our humanity. Finally, my post-Nietzschean critique shows that belief in the redemptive value of suffering is merely a glorification of the victim-perpetrator bond.

Part 3 concludes with some reflections on how to go beyond religion and cultivate genuine, life-affirmative values based on the sacredness of the Earth and the recognition of humanity’s singular responsibility in evolution.

Part 4, “Reclaiming the Sophianic Vision,” reprises and combines my first and second objectives, recovery of the Sophianic vision and its correlation with Gaia theory, and merges the Gnostic critique of Judeo-Christianity with Nietzsche’s incomplete “transvaluation of all values.” In the opening chapter (21), “Unmasking Evil,” I tackle the daunting issue of extrahuman intrusion upon the human species. This essential theme of Gnosticism is totally ignored by scholars who freak at the mention of a freak species, the Archons, said to have been produced inadvertently when Sophia plunged from the cosmic core. I maintain that the Gnostic theory of error, reflected in the myth of the false creator god, may be one of the most liberating ideas ever devised by the human mind. In discussing “the topic of topics,” alien predation, I cite science fiction writers and a range of ET and UFO research. Treating the God-self equation embraced by the New Age, and the tricky issue of “identification” currently under debate in deep ecology, I try to show that ego death is the essential requirement for intimacy with the planetary entelechy, Sophia.

Part 4 contains more disclosures from my mystical and entheogenic practice. I do not expect anyone to take these matters on faith, or to regard me as an illuminatus or guru figure (Goddess forbid!). Firsthand mystical experience is evidence in its own right, and when it comes to the most intimate aspects of human spirituality, it may be the only evidence that counts. In my exposition of the Mesotes, “the intermediary,” I present historical, ethnographic, and mythological material to complement my purely subjective fix on that mysterious entity. It may appear that I go way beyond scholarly limits with the Mesotes, but I would not be surprised if a good number of readers who have had that same encounter find in my interpretation an entirely new way to view it, and own it.

The book concludes with a call to sacred ecology, the Pagan sense of life. We are all inheritors of the Sophianic birthright of humanity, regardless of race, culture, or creed. But sadly, putting race, culture, and creed before our humanity, we deprive ourselves of that precious lineage. Ultimately, the message of the Mysteries is about claiming the Anthropos (our identity as a species) so that we can own our species-specific responsibility in the designs of Gaia-Sophia. Each of us has an innate destiny that guides us unerringly toward that responsibility. If only we have the savvy to see what deviates us from our destinies in Gaia, and the strength to resist that deviation.

TRUE TO THE EARTH

In reworking and extending Nietzsche’s indictment of Judeo-Christianity, I have relied strongly on the Gnostic critique of salvationism. There are many difficult and tricky points in the argument against our highest religious ideals, and I do not pretend to have pulled off this task to perfection. I had a particularly hard time with the Superman concept. Not just in writing this book over fourteen months, but all through my life! I have never seen myself as a Nietzschean Superman—in fact, I think “ultrahuman” is a better translation of Übermensch. But I always wondered if there may not be a superhuman or divine component in human nature. Haven’t you? Only through understanding the Gnostic teaching on nous, divine intelligence, did I come to resolve this question. How I did so, the following pages will reveal.

The case for awe is also a case for humility. “Remain true to the Earth,” Zarathustra implored. To stand in naked awareness in the presence of the Earth, in silent knowing—this is awesome. Intimacy with the planet keeps us wild, undomesticated, unwilling to submit to social conditioning. In “On Reading and Writing,” Nietzsche wrote: “Untroubled, scornful, outrageous—that is how wisdom wants us to be.” Sophia (wisdom) loves those who preserve and protect her ways, women and men alike, warriors in the line of beauty. It could be objected that my obvious Nietzschean scorn for certain religious ideas compromises my judgment. But I am not the first to assert that religion (i.e., doctrine, rite, institution) is the enemy of genuine religious experience. C. G. Jung, Aldous Huxley, H. L. Mencken, Barbara Walker, and many others have made this observation, but no one has carried it through and backed up the argument in the way I do here.

It could also be objected that any expression of hatred is unacceptable in a book that purports to present spiritual values. I would reply that there is plenty of hatred circulating on this planet, and most of it seems to be coming from people who are devoutly religious. If humanity is filled with hatred, my personal share might act like a homeopathic dose against the general infection. I do not categorically reject hatred, or deny it a humane value. I hate a good many things: the rape of the Earth, child abuse, sexual apartheid, the exploitation of youth, lies and hypocrisy, bad literature, the consumer trance. This is my shortlist. But most of all I hate the enslavement and manipulation of the human spirit by false and perverted beliefs disguised in religious ideals and ethics. Hatred is an inevitable part of the human horror on this planet, but it can also be part of the cure. As Paracelsus said, the cure is in the dose.

Indigenous wisdom offers some advice for those who undertake vigils with sacred plants, advice that may be applicable to the healing force of hatred: “Stay behind the medicine.” This means, do not be compulsively driven by the visionary power conferred by the plant-teachers, but stay behind it, be drawn rather than driven, be guided by the otherating power you take upon yourself. Likewise for hatred, a potent and precious medicine.

Without vision, the people die. Without awe, we lack the humility to live and the strength to protect what we love, all that makes life worth living. Not in His Image offers a dose of planetary medicine loaded with visionary power that was violently repressed for almost two thousand years.

Stay behind the medicine.
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the murder of hypatia

On a spring day in the year 415 C.E., a Pagan noblewoman emerged from the lecture hall attached to the great library of Alexandria and called for her chariot, intending to drive herself home. Although there were many educated Pagan women of high social standing and good education in Alexandria in that era, Hypatia, as she was called, was one of the few who owned and drove her own chariot. A familiar sight to the local populace, she often halted her horses and descended into the street to chat amiably with local people, or to debate issues of philosophy with whomever might wish to engage her. Her openness, combined with her kind and elegant manner, won her the admiration and affection of the townsfolk. Hypatia was also active in an official capacity in civic affairs normally dominated by men. “Such were her self-possession and ease of manner, arising from the refinement and cultivation of her mind, that she not infrequently appeared in public in presence of the magistrates, without ever losing in an assembly of men that dignified modesty of comportment for which she was conspicuous, and which gained for her universal respect and admiration.”1

Hypatia’s beauty was legendary, and equaled only, it was said, by her intelligence. Tall and confident, commanding her chariot with ease, clothed in a long robe and the signature scarf of the teaching class, she must have cut a striking figure in the thriving streets of that most cosmopolitan of cities. No realistic image of her survives.

On that March day in 415, as Hypatia entered a public square near the Caesarean Church where Christian converts were known to gather, she found her path blocked by a menacing crowd. At the head of the group stood a rough-looking man called Peter the Reader who roused those gathered to approach Hypatia and impede her way. “Now this Peter was a perfect believer in all respects of Jesus Christ,”2 a zealous convert who admired Cyril, the Christian bishop of Alexandria. Recently, when a local prefect prosecuted one of Cyril’s protégés for openly attacking Pagan doctrines, Hypatia had sided with the prefect and the man was severely admonished. Cyril had an axe to grind with Hypatia, although he could not afford to look bad in the public eye by acting openly against her. Long after the fateful day, many of the townsfolk wondered if Peter the Reader had not been sent to avenge his master, or perhaps had acted independently, hoping to win the patriarch’s approval. Public opinion held that Cyril, who was on record for calling Hypatia a sorceress, was complicit in the attack.

Peter exhorted the crowd to throw tiles at Hypatia, and pull her from the chariot. Her long robes and scarf proved an advantage to the mob, consisting mostly of rough-handed workmen. They quickly overpowered her by yanking hard on her loose clothing from all sides. Pulled to the ground, she struggled in vain to break free and run. The mass of grappling hands now began to strip off her robes. Members of the local populace stood by helplessly, paralyzed by the horror unfolding before their eyes.

The violence of the mob escalated rapidly, its intensity fed by the raucous shouts of Peter the Reader. He called Hypatia a vile heretic and a witch who beguiled people through her beauty and her teachings, which were nothing but the wiles of Satan. Hypatia protested and cried for help, but a stiff blow broke her jaw. In a matter of minutes, she was on her knees in a pool of her own blood. Crushed under a flurry of blows and kicks, she was rapidly beaten to death. Not content merely to take her life, the mob pounded her naked body to a pulp and tore her limbs off her torso. The number of the attackers, and the ferocity of their assault, made it impossible for anyone witnessing the murder to intervene.

When Hypatia was dead, the attitude of the mob shifted abruptly from outrage to triumph. These men, who were self-declared Christians, immediately began to exalt in what they had done. The frenzy of victory was so acute, it could not be satisfied by the beating and dismemberment of the defenseless woman. As if emanating from their pores, some force of inhuman inspiration electrified the haze of violence that fumed around the murderers. Wild-eyed with excitement, several members of the mob ran to the nearby harbor and scooped up the razor-sharp oyster shells to be found there in abundance. They returned and passed out shells, and Peter encouraged his henchmen to scrap every last morsel of flesh from Hypatia’s bones. When the men were done, they took the scraped bones to a place called Cindron and burned them to ashes.

WISDOM INCARNATE

Hypatia (correctly pronounced hew-pah-TEE-uh, anglisized high-PAY-sha) was the daughter of the mathematician Theon of Alexandria, the last known teacher in the age-old tradition of the Mystery Schools, the spiritual universities of antiquity.* The year and month of her death are known, the year of her birth is less certain, but 370 C.E. is generally accepted. Thus she would have been around forty-five when she was murdered. Historians have long regarded her death as the event that defined the end of classical civilization in Mediterranean Europe. It signaled the end of Paganism and the dawn of the Dark Ages. (Paganism, the generic term for pantheistic religion in the Western classical world, merits capitalization as much as Christianity.)

Theon was headmaster at the Museum of Alexandria, the place dedicated to the Muses, daughters of the ancient goddess of memory, Mnemosyne. Each of the Muses embodied a “sacred art” such as astronomy, lyric poetry, and history. The nine daughters of Memory presented a model for the curriculum of the Mystery Schools. Museums today are merely repositories of relics from the past, but the Alexandrian Museum was the setting for a wide range of living traditions, truly a center of higher education. The campus spread along the horseshoe-shaped port dominated by its Pharos, the famous four-hundred-foot-high lighthouse that ranked among the Seven Wonders of the World. It included many independent academies dedicated to subjects as diverse as geometry and sacred dance, and training guilds that produced a constant stream of graduates in fields such as sculpture, botany, navigation, herbology, engineering, and medicine. The assemblies and guilds associated with the Royal Library had their own libraries and teaching faculties.

In the year 400, when she was about thirty, Hypatia assumed the chair of mathematics at the university school. This was a salaried position, equivalent to professorship in a modern university. The daughter of Theon was noted for her mastery of Platonic philosophy and her skill in theurgy, literally “god-working,” a form of magical invocation that might be compared to Jungian active imagination, or, more aptly, advanced practices of visualization in Tantra and Dzogchen. Her dialectical powers were exceptional, honed to a fine edge by her mathematical training. When it came to debating ideas about the divine, “Hypatia eclipsed in argument every proponent of the Christian doctrines in Northern Egypt.”3 Her expertise in theology typified the Pagan intellectual class of Gnostics, gnostikoi, “those who understand divine matters, knowing as the gods know,” but she was also deeply versed in geometry, physics, and astronomy. Ancient learning was multidisciplinary and eclectic, contrasting strongly to the narrow specialization of higher education and the sciences in our time. The word philosophy means “love (philo) of wisdom (sophia).” To Gnostics, Sophia was a revered divinity, the goddess whose story they recounted in their sacred cosmology.* To the people of her time and setting, Hypatia would have been wisdom incarnate.

In addition to their religious function, the Mysteries provided the framework for education along interdisciplinary lines. The gnostikoi were polymaths, savants, and prolific writers. From around 600 B.C.E. to Hypatia’s time—a period of a thousand years—they produced the countless thousands of scrolls stored in the Royal Library of Alexandria and other libraries attached to Mystery centers around the Mediterranean basin. Hypatia is known to have written a treatise on arithmetic and commentaries on the Astronomical Canon of Ptolemy and the conic sections of Apollonius of Perga. None of her writings survive, but eight ancient sources describe her murder and her accomplishments; the latter, not always in an approving manner. Cyril, whom popular opinion implicated in her murder, became an important theologian known for formulating the doctrine of the Holy Trinity. He was later canonized by the Church, along with other early Christian ideologues, the so-called Church Fathers, men whose theological polemics and histories of the One True Faith celebrate its triumph over “heretics” such as she.

Hypatia’s accomplishments were not confined to theology and didactics. She was also involved in applied science related to geography and astronomy. Working with a Greek scientist Synesius, who was proud to be called her student, she invented a prototype of the astrolabe, a device later to prove essential in the navigation of the world oceans for the twinned purposes of conquest and conversion.

PAGAN LEARNING

Hypatia’s birthplace was founded by Alexander the Great on January 20, 331 B.C.E.


For the next 1000 years, until the coming of Islam, it would look to the Mediterranean and the wider world. Alexandria’s full title was “Alexandria by Egypt”—not “in Egypt.” It was founded as an entrepôt through which the wealth of Egypt would flow; and within two centuries it would become the “the crossroads of the entire world”: the El Dorado of the Hellenistic Age…. In the first century A.D. Alexandrian merchants sailed to South India on the monsoon winds, linking up with the trade to the Ganges, Vietnam, and China; part of the explosion of ideas and contact initiated by the Age of Alexander.4



In Hypatia’s lifetime, her native city was still the greatest cosmopolitan center of antiquity, the undisputable capital of the Western world, commercially, spiritually, and intellectually speaking, but it belonged to an empire teetering on the brink of collapse. She was born around ten years after the initial wave of barbarians, the Huns, poured into Europe, and six years after the Roman Empire was divided geographically between east and west. In her lifetime the Roman legions evacuated Britain, conquered by Julius Caesar four and a half centuries earlier, and the borders of the Empire shook continually from barbarian assaults. In 410, when Hypatia would have been forty, Alaric, chieftain of the Visigoths, captured and sacked Rome, inflicting a mortal blow on the Empire. At that very moment Augustine of Hippo was writing The City of God, a book destined to become a cornerstone of Catholic doctrine. As the Roman Empire shattered and burned, another imperial entity, the institution of the Catholic Church, was rising in its place. A fateful handover of power was in progress.

The Hellenistic era lasted from the death of Alexander in 323 B.C.E. to 30 B.C.E., when Cleopatra, the last of the Ptolemies, killed herself with the bite of an asp. After Alexander’s death, his empire was divided among three of his generals. The southernmost part, comprising Egypt and Judea (including Jerusalem), became the Ptolemaic kingdom. Culture and custom were uniform throughout all three parts of the empire. “Natives of Galilee and Judea wore the same sort of clothes as were worn in Alexandria, Rome or Athens.”5 The entire southern region, including Palestine, was thriving with Mystery Schools, many of them founded and directed by Gnostics such as Hypatia.6 In the twilight of the Egyptian dynasties, cross-cultural exchange reached a fever pitch, but the death of Cleopatra brought a change of political regime that would permanently darken the skies of learning. Julius Caesar’s arrival in Egypt in 47 B.C.E. completed the shift that had begun in 63 B.C.E. when the Roman general Pompey, Caesar’s greatest rival, had declared Judea a Roman province. The transition from Hellenistic haven to Roman domain affected the entire Near East. In Hypatia’s time, the Royal Library had existed for over seven hundred years, but it fared far less well in the four centuries of the Roman era than in the preceding three centuries of high Hellenistic syncretism.

The Royal Library was founded by a general of Alexander the Great, Ptolemy I, as a center of learning for the vast territories united by the Greek language following Alexander’s campaigns. Ptolemy earned the title of soter, “savior,” a title that would later be applied to Jesus Christ, because Ptolemy saved the wisdom of the ancient world. His son, Ptolemy II (d. 246 B.C.E.), commanded that all boats entering the port of Alexandria be searched for scrolls and papyri. Those found were taken to the library and copied, the originals were deposited in the stacks, and the copies returned in their owners. A staff of librarians, scribes, and calligraphers worked continuously to maintain an ever-growing collection that included first editions of Homer and Hesiod, the Greek playwrights, Aristotle, and many others. Ptolemy II proudly claimed a private collection of the 995 best books of all time.

The vast archives of the Royal Library were not limited to Greek-language writings. It stocked works in other languages such as Syriac and Aramaic, and translators labored nonstop to produce Greek editions. One of these works was the Hebrew Torah (the first five books of the Bible). Rendered into Greek, it was called the Septuagint because seventy Jewish scholars worked on the translation. Upon founding the city, Alexander had guaranteed Jews the same rights as other citizens of his empire, but that offer proved to be problematic. In Hypatia’s day, it is likely that five to ten percent of the city’s population were Jews—perhaps as many as 40,000 people.7

Ptolemy I had built a spacious hall called the Bruchion to house the ever-expanding collections. When it outgrew its capacity, his successor Ptolemy III erected the Serapeum. G. R. S. Mead notes that the Royal Library where Hypatia lectured was the first great public library in Egypt, but not the first in Egypt. Each temple had its own in-house library, and Egypt was a land of many temples. In mainland Greece and in the Grecian colonies around the Mediterranean basin, temple libraries housed large and ancient collections. Since the introduction of secular alphabets to the general public around 600 B.C.E., the adepts of the Mysteries had been pouring out a vast body of writings on every conceivable subject. In 400 C.E. Hypatia had a thousand-year-old tradition of literacy and learning to draw upon when she lectured to her classes.

Modern ignorance of history in general, and of ancient history in particular, makes it difficult to grasp the scope and richness of learning in the Pagan world. Writing in the 1940s, classical scholar Gilbert Highet observed:


It is not always understood nowadays how noble and how widespread Greco-Roman civilization was, how it kept Europe, the Middle East, and northern Africa peaceful, cultured, prosperous, and happy for centuries, and how much was lost when the savages and invaders broke into it. It was, in many respects, a better thing than our civilization until a few generations ago, and it may well prove to have been a better thing all in all.

When the Roman Empire was at its height, law and order, education, and the arts were widely distributed and almost universally respected. In the first centuries of the Christian era there was almost too much literature; and so many inscriptions survive, from so many towns and villages in so many different provinces, that we can be sure that many, if not most, of the population could read and write…. Expeditions have found papyrus copies of Homer, Demosthenes, and Plato, fragments of what were once useful libraries, buried under remote Egyptian villages now inherited by illiterate peasants.8



In 1945, the year Highet wrote these words (not to excuse the evils of the Roman Empire, but to indicate the social and cultural achievements it harbored), a cache of texts was discovered at Nag Hammadi in Upper Egypt. In ancient times the place of the discovery was named Sheniset, “the acacias of Seth,” indicating a sanctuary for Gnostics who called themselves Sethians. The Nag Hammadi library, as it came to be called, consists of thirteen leather-bound codices, the earliest example of bound books.* These fifty-two documents of fragmentary and muddled content have revolutionized scholars’ views on the origins of Christianity, but the ultimate significance of this rare material, widely assumed to be original Gnostic writings, has yet to be realized.

“Sethian” was the self-designation of some Gnostic groups who participated intimately in the Mystery Schools distributed across Egypt, the Middle East, around the Mediterranean basin, and into the depths of Europe. In The Gospels and the Gospel (1902), theosophical scholar G. R. S. Mead noted that “Gnostic forms are found to preserve elements from the mystery-traditions of antiquity in greater fullness than we find elsewhere.”9 Mead was among the first English-speaking scholars to translate and interpret Gnostic texts known before the discovery at Nag Hammadi. His view of the centrality of Gnostic teachings in the Mysteries was shared by other scholars of his time, but this connection is categorically denied today.

Specialists such as Elaine Pagels dismiss any link between Gnostics and the Mysteries, due to a perceived lack of textual evidence.10 Pagels’ book The Gnostic Gospels (1979) introduced the Nag Hammadi materials to mainstream readers, but the scholarly specialization it represents has hampered understanding of who the Gnostics were, and why they protested so vehemently against the rise of Christianity. With their connection to the Mysteries denied, Gnostics are condemned to an obscure and uncertain place on the margins of the history of religion. Hence, the true message of the Gnostics, and the full impact of their near-complete destruction, has yet to register on the general public.

If Highet’s assessment of the ancient world is correct, we must wonder: Who devised and directed the institutions of education in antiquity? Who taught the people? Who wrote the books? Who trained the artists, architects, and engineers in the skills required to produce the long-lasting wonders of the classical Western world? In his seminal work on Gnosticism, Fragments of a Faith Forgotten, Mead stated that “a persistent tradition in connection with all the great Mystery-institutions was that their several founders were the introducers of all the arts of civilization; they were either themselves gods or instructed in them by the gods…. They were the teachers of the infant races.” The initiates, as they were called, “taught the arts, the nature of the gods, the unseen worlds, cosmology, anthropology, etc.”11 Mead’s view is echoed by S. Angus, author of the most cited book on ancient Pagan cults, The Mystery-Religions: “The Mysteries were the last redoubts of Paganism to fall. Prior to that their adherents were the educators of the ancient world.”12

Mead’s contribution to Gnostic research was impressive and stands up well today. But it also exhibits the Christocetric bias typical of Pagels and all other historians of religion. Mead assumed the unity of all religions and endorsed “a living faith in the universal nature of Christ’s teachings.”13 Nevertheless, situating Gnostics like Hypatia in the Mysteries puts ancient learning in context and points correctly to the Pagan initiates as the educators of the ancient world. Modern scholarship, by contrast, leaves the Gnostics in limbo, and totally ignores their centuries-long involvement in classical education.

A SACRED STORY


The Holy Ghost was a Gnostic creation, and its original name was Sophia. Valentinian Gnostics said, “The world was born of Sophia’s smile.”14



In his introduction to G. R. S. Mead’s Fragments of a Faith Forgotten, American poet and culture critic Kenneth Rexroth proposed that Gnosticism grew from the prehistoric matrix of Goddess worship in Europe, “Neolithic and even earlier.” Emphasis on “the descent of the redeemer goddess” accounts for “the strong matriarchal or at least anti-patriarchal emphasis of most Gnostic sects.”15 In this perspective, the Mysteries were the natural outgrowth of the indigenous, Goddess-oriented shamanism of pre-Christian Europe, described by Marija Gimbutas, James Mellaart, Alexander Marshak, Merlin Stone, Stan Gooch, Robert Graves, Riane Eisler, and others.16 This view conflicts sharply with the consensus of Gnostic specialists who regard Gnosticism as a loose association of cults that sprung up in reponse to the spread of Christianity; hence, as a marginal and reactive movement that is only significant for what it can tell us about the early Roman Church. Different interpretations of Gnosticism affect the way it reaches the mainstream. So far, the work of the experts has contributed almost nothing to our understanding of what teachings and practices were original to the Gnostics and intrinsic to the Mysteries.

Religious ideologues like Cyril, and their fanatic followers like Peter the Reader and his mob, exerted enormous effort, not only to refute the Gnostic worldview, but also to demolish all written evidence of it. In the end, they were unable to do so, if only because they had to cite some Gnostic views in order to refute them and build the case for their own religious ideology! In their polemics against heresy, Church Fathers such as Irenaeus and Epiphanius preserved clues to Gnostic teachings, including elements of the sacred story of the goddess Sophia whom Gnostics imagined to be embodied in the Earth. Until 1945, these condemnatory, often distorted paraphrases were the main accounts we had of what Gnostics thought and taught.

Although the Nag Hammadi materials may not be original Gnostic texts, they are the best we have, and perhaps will ever have. These materials provide enough insight into Gnostic teachings to explain why Gnostics risked their lives to challenge such doctrines as the supremacy of the male creator god, sin and atonement, the divinity of the Savior, resurrection, and final judgment from on high. There remain fifty-odd fragmentary texts in Coptic, a mere flake of a vast corpus of writings, yet so potent was the Gnostic argument that this flake still contains enough theological dynamite to shake the foundations of Christianity.

But the Gnostics cannot, and ought not, be defined exclusively by what they stood against. Their vision of Sophia, the “fallen goddess” embodied in the Earth, is an ecological myth that resonates deeply with our growing intuition of Gaia, the living planet. The Gnostic message for humanity may well present the ancient taproot of deep ecology, a social movement that asserts the intrinsic value of the Earth, apart from its use for human purposes. The religious component of the environmental movement has yet to be defined, but it might now come to expression in a Gnostic perspective, framed by the Sophianic vision of those ancient visionaries.

Norwegian philosopher Arne Naess, the founder of deep ecology, proposed the term ecosophy for human wisdom that complements the intelligence of the living Earth. Although he did not (to the knowledge of this author) intend to invoke the ancient meaning of Sophia, Naess’s choice of language introduced the wisdom principle of the Gnostics into the outlook of deep ecology. Naess emphasizes that ecosophy is not a fixed program but a visionary path that humanity is “on the way” to discovering.17 Likewise, the Sophianic worldview of the Gnostics did not present a fixed program of revealed doctrines, but an open path for exploring the connection between nature and psyche. In the 1990s the psyche-nature symbiosis came to be called ecopsychology. A decade later, we are still a long way from formulating this symbiosis and putting it into practice. The Pagan teachers in the Mysteries may well have been ecopsychologists centuries before that word was invented. Their example could be decisive in guiding humanity toward a sane and sustainable future.

In his famous distinction between shallow and deep ecology, Arne Naess noted in the former “a lack of depth—or complete absence—of guiding philosophical or religious foundations.”18 It may well be Gnostic teachings recovered at Nag Hammadi in 1945 can provide the religious dimension so far lacking in the ecological movement. Such, at least, is the premise of the book in hand. To this end, the Sophianic vision of the Mysteries could be applied as a guiding framework for deep ecology without turning it into a religion of nature worship.

It might be objected that deep ecology should not become religious, or, by the same measure, that Gaia theory ought not to be converted into “Goddess mystique.” The Gnostics who founded and led the Mysteries of ancient Europe and the Near East were accomplished mystics inspired by a sacred theory of the Earth, but they were not religious in the conventional sense: that is, they did not impose a moral code, doctrinal formulas, and institutional authority. The Gnostic message had two components: a sacred vision of the Earth, and a radical critique of salvationist doctrines centered on the Judeo-Christian messiah, especially the redeemer complex (see page 16). The Gnostic critique was brutally suppressed because it challenged the core beliefs of imperialist Roman religion, beliefs that have as much, if not more, political utility as they do spiritual veracity.

Today it may be too late, and too difficult, to revive the Gnostics’ challenge to salvationist ideology. But their critique of the redeemer complex is perhaps the most liberating message to come out of the spiritual genius of Paganism. To ignore that message would be to lose forever the benefit of a profound legacy. Moreover, the critique cannot be separated from the other part of
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