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    Bible history emerges here as both sacred memory and human story, holding in tension the claims of faith with the unfolding drama of a people, a land, and a moral vision across time.

Alfred Edersheim’s Bible History is a work of religious historical narration that retells the scriptural story for general readers in a sustained prose form. Written in the nineteenth century, it belongs to a period when biblical exposition, devotional reading, and historical interest often met in the same volume. Rather than presenting itself as a technical study alone, the book draws together summary, interpretation, and narrative continuity. Its subject is the history recorded in the Bible, approached as an intelligible sequence of events, persons, and covenantal developments that invite reflection as well as recollection.

The premise is straightforward and expansive: Edersheim guides readers through the biblical record by recounting its major movements in connected form, helping them see how separate episodes belong to a larger historical and spiritual arc. This makes the reading experience especially accessible for those who know the Bible in fragments and want a clearer sense of order and relation. The book does not depend on suspense for its effect. Instead, it offers orientation, pacing, and emphasis, encouraging readers to dwell on significance while moving steadily through a familiar but often newly illuminated narrative world.

Edersheim’s voice is learned yet readable, marked by a formal seriousness that reflects the subject without becoming inaccessible. He writes with a teacher’s instinct for continuity, often smoothing transitions between scriptural scenes so that the whole feels less like a collection of isolated texts and more like an unfolding history. The tone is reverent, explanatory, and confident, aiming to clarify rather than to dazzle. For modern readers, this style can feel distinctive precisely because it resists haste; it asks for attentive reading and rewards it with coherence, texture, and a strong sense of moral and historical weight.

Among the book’s central themes are providence, covenant, leadership, obedience, judgment, and the shaping of communal identity under divine claim. Edersheim treats biblical history not merely as chronology but as a record of meaning, where events test character and reveal the consequences of fidelity or failure. Another important theme is continuity: individuals and generations are connected by promises, responsibilities, and memory. Because of this emphasis, the work invites readers to consider how history becomes interpretation, how communities tell their origins, and how religious narratives bind moral purpose to collective experience.

The book still matters because it addresses questions that remain current even outside explicitly devotional contexts. It offers a way of reading the Bible as an interconnected historical narrative rather than as detached passages, which can deepen literary, cultural, and theological understanding alike. Readers interested in the Bible’s long influence on law, politics, ethics, and art may find in Edersheim a guide to the internal structure of that influence. At the same time, the work illustrates a nineteenth-century mode of biblical interpretation, making it valuable not only for its subject but also for its place in the history of religious reading.

Approached today, Bible History is best understood as a serious, reverent introduction to the sweep of the biblical past, written for readers who want both narrative clarity and interpretive guidance. Its enduring appeal lies in the combination of breadth and purpose: it seeks to recount events, preserve their spiritual significance, and keep the reader aware that history in this tradition is never morally neutral. Whether one comes for historical orientation, religious reflection, or literary continuity, the book offers a measured and substantial encounter with a foundational story that has shaped centuries of thought and imagination.
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    Alfred Edersheim’s Bible History is a nineteenth-century retelling and exposition of biblical history, written for general readers yet grounded in the author’s wide knowledge of Jewish tradition, Scripture, and historical background. Rather than offering a strictly critical study, the work presents the biblical record as a connected narrative whose religious meaning unfolds through successive ages. Edersheim’s method combines paraphrase, explanation, and contextual comment, seeking to make ancient events intelligible to modern readers. The result is both a narrative survey and a devotional interpretation, shaped by the conviction that history, worship, law, and prophecy belong to one developing story.

The opening movement traces the earliest scriptural history from creation through the ancestral world, presenting humanity’s origin, moral testing, estrangement, and the spread of violence as the setting for divine judgment and preservation. Edersheim follows the primeval narratives through the flood and the reordering of human society, then turns to the dispersion of peoples and the narrowing of attention toward one chosen line. At this stage, the central questions concern human rebellion, divine patience, and the possibility of covenantal renewal. The narrative establishes patterns that will recur: promise given amid failure, judgment tempered by mercy, and history directed toward a larger purpose.

The account then concentrates on the patriarchs, especially Abraham and his descendants, as the biblical story shifts from universal beginnings to the formation of a covenant family. Edersheim emphasizes migration, promise, and testing, showing how household events, rivalries, and acts of faith shape the destiny of later Israel. The lives of Isaac, Jacob, and Joseph are presented not merely as family episodes but as stages in a providential design carrying the chosen line into Egypt. Throughout these narratives, the book balances personal weakness with divine guidance, underscoring the tension between human initiative and dependence on promises not yet fully realized.

From the descent into Egypt, the history moves toward oppression, deliverance, and national formation. Edersheim recounts the rise of Moses, the contest with imperial power, the exodus, and the covenant at Sinai as decisive turning points that transform a family into a people bound by law and worship. Considerable attention is given to ritual, sacred institutions, and the structure of communal life, since these reveal how holiness, justice, and remembrance are to govern Israel’s identity. The wilderness period becomes a proving ground where obedience and unbelief repeatedly clash, raising enduring questions about leadership, trust, and the cost of covenant faithfulness.

The settlement in Canaan and the era of the judges introduce a looser, more unstable phase, marked by local deliverers, recurring crises, and the difficulty of sustaining collective loyalty. Edersheim presents conquest and occupation as a prolonged process rather than a single settled achievement, and he emphasizes the religious dangers posed by surrounding cultures. The transition to monarchy emerges from these tensions: the need for unity, the strain between divine rule and political desire, and the challenge of finding leadership equal to national calling. As kingship takes shape, the narrative explores how public power can both serve and threaten the covenant order.

The histories of the kingdom and divided kingdom deepen the book’s concern with the relation between worship, justice, and political destiny. Edersheim follows the major reigns, the building and significance of the temple, the fracture between north and south, and the ministries of prophets who confront idolatry, corruption, and false security. Military threats and international entanglements are treated chiefly as tests of spiritual allegiance and national character. In this portion, prophecy becomes central not simply as prediction but as moral interpretation of events, insisting that outward success cannot compensate for inward unfaithfulness and that historical disaster has ethical causes.

In its later scope, Bible History moves through decline, exile, and restoration, showing how judgment does not erase the continuity of the biblical people but refines their sense of identity, law, and hope. Edersheim highlights the rebuilding of communal and religious life and the lasting force of earlier promises as the narrative approaches the threshold of later biblical developments. Across its broad canvas, the work remains significant as a lucid Victorian synthesis of scriptural history, intended to make the Bible’s sequence coherent and morally serious. Its enduring resonance lies in presenting sacred history as an interwoven drama of memory, covenant, failure, and renewal.
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    Alfred Edersheim’s Bible History was written in the later nineteenth century, a period when Protestant readers in Britain and the English-speaking world sought accessible syntheses of Scripture, history, and geography. Edersheim published his multi-volume retelling of the Old Testament between the 1870s and 1880s, drawing on the Authorized Version, earlier scholarship, and growing archaeological interest in the ancient Near East. The work emerged during an age of mass religious publishing, expanding literacy, and vigorous Sunday-school education. These conditions encouraged long narrative histories that presented biblical events in chronological order while linking them to places, customs, and neighboring peoples known from historical study.

Edersheim himself was born in Vienna in 1825 to a Jewish family and later converted to Christianity, eventually becoming a minister in the Free Church of Scotland and then the Church of England. His education included training in biblical languages and rabbinic literature, which distinguished him among popular religious writers. He wrote at a time when converts of Jewish background sometimes served as interpreters of biblical antiquity for Christian audiences. This personal and intellectual formation shaped his sensitivity to Jewish institutions, festivals, and legal traditions, while also placing his work within Victorian Protestant apologetics, which often aimed to strengthen confidence in the historical trustworthiness of Scripture.

The ancient setting of Bible History spans the eastern Mediterranean and Near East, especially Egypt, Canaan, Mesopotamia, and the surrounding imperial zones that influenced Israel’s development. By Edersheim’s day, these regions had become more historically legible through travel accounts, improved cartography, and the early results of excavation. Nineteenth-century readers increasingly encountered the Bible not only as sacred literature but as history embedded in real landscapes and political systems. Edersheim therefore situated patriarchs, tribes, judges, kings, and prophets amid deserts, river valleys, fortified cities, and trade routes, reflecting a broader Victorian effort to place biblical narratives within recoverable historical environments.

Several institutional structures are central to the background Edersheim emphasized: kinship groups, tribal confederation, monarchy, priesthood, temple worship, and prophetic authority. His account follows the biblical sequence in which Israel’s communal life moved from family and clan organization to covenantal law, central sanctuary, royal government, exile, and restoration. These institutions mattered greatly to nineteenth-century readers because they illustrated how religion, law, and public order interacted in antiquity. Edersheim interpreted them through a historical lens shaped by Protestant concerns with revelation, moral government, and worship. He also paid close attention to the tabernacle and temple as defining centers of collective identity and ritual life.

The nineteenth century also saw major advances in Assyriology and Egyptology that influenced biblical interpretation. The decipherment of cuneiform and Egyptian hieroglyphs, together with discoveries from sites such as Nineveh, helped scholars compare biblical accounts with inscriptions, royal annals, and legal texts from neighboring civilizations. While much evidence remained incomplete, these developments encouraged writers like Edersheim to present Israel within the wider world of ancient empires rather than in isolation. He wrote before many later archaeological debates had matured, yet his work clearly reflects the era’s confidence that external historical data could illuminate Scripture and answer critics who questioned its antiquity or coherence.

Edersheim wrote amid intense Victorian debates over biblical criticism. In German universities especially, source criticism and historical criticism were reexamining the composition and dating of biblical books, and these discussions gradually affected British theological culture. At the same time, Charles Darwin’s On the Origin of Species, published in 1859, contributed to broader public disputes about authority, revelation, and the interpretation of ancient texts. Edersheim did not write as a detached academic critic; he addressed a readership concerned with faith as much as scholarship. His historical framing therefore sought to absorb useful learning while resisting conclusions that would diminish the unity or reliability of the biblical record.

Imperial and denominational contexts also shaped the book. Britain’s global reach fostered extensive missionary networks, Bible societies, and publishing houses that circulated religious literature across Europe, North America, and the colonies. Protestant readers often expected biblical histories to be morally instructive, geographically concrete, and compatible with sermons or family devotion. Edersheim’s style answered that demand by combining narrative summary with explanation of customs, chronology, and political transitions. His treatment of Israel and its neighbors thus belongs to a wider evangelical culture that valued sacred history as both education and spiritual formation, even while drawing selectively on the newest linguistic and historical research available to him.

Seen in historical context, Bible History exemplifies a Victorian synthesis of devotion, scholarship, and historical narration. It reflects confidence that the Bible could be read as a continuous account grounded in actual peoples, institutions, and landscapes, and that recent discoveries could strengthen rather than unsettle belief. At the same time, the work bears the marks of its era: Protestant theological assumptions, a harmonizing method, and reliance on the historical knowledge available before twentieth-century archaeology and later critical scholarship transformed the field. Its enduring significance lies in how it made biblical antiquity intelligible to general readers while revealing the intellectual priorities of nineteenth-century Christian historiography.
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A hopeful sign of the age is the growing attention to Holy Scripture. Those who love the Bible rejoice, sure that “the Word of God liveth and abideth for ever,” that “not one tittle” shall fail, and that it is “able to make wise unto salvation.” So they need not fear inquiry; the more Scripture is searched, the more surely “the foundation of God standeth sure.” This work aims to help teachers, learners, families, and young men with plain, careful study, yet all such labor is only preparation: true understanding comes by the Spirit of God, and the end of all is Christ.
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The God of Abraham, Isaac, and Jacob is also the God and Father of the Lord Jesus Christ, and “they which are of faith, the same are the children of Abraham.” Scripture stands as one whole: the Old cannot be cut from the New, nor any part from the rest. All its links run unbroken to Christ, for whom history prepared, to whom the types pointed, and in whom the promises are “Yea and Amen.” So the word to Abraham came true: “In thee shall all nations be blessed... they which be of faith are blessed with faithful Abraham.” “He loved us from the first of time, He loves us to the last.
There is not only harmony but close connection: each part takes up the last and carries it forward, not like a finished building, but like light shining “more and more unto the perfect day.” Law, types, history, prophecies, and promises unfold one truth until Revelation answers Genesis in the second creation and the perfecting of the Church. “Novum Testamentum in vetere latet, Vetus in novo patet.” Some things are “hard to be understood,” yet careful study strengthens faith. Still, the goal is grace, not bare knowledge, for all Scripture points to Christ, “the same yesterday, and today, and for ever,” and must be read with the Spirit’s help.
A few guides follow for patriarchal history. The Old Testament falls into “The Law and the Prophets”; the five books of Moses answer the Psalms’ five books, ending in a grand benediction. The Pentateuch is Genesis, Exodus, Leviticus, Numbers, and Deuteronomy. Genesis has two great parts, each in five Toledoth sections: first, the world to the settling of the nations; then patriarchal history from Terah through Jacob. The first part centers on events: fall, mercy, flood, nations, and Shem. The second centers on persons: Abraham, Isaac, Jacob, and their training. Side branches are cut off before the chosen line, narrowing at last to Christ.

VOLUME I:

  THE WORLD BEFORE THE FLOOD, AND THE HISTORY OF THE PATRIARCHS
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Chapter I: Creation — Man in the Garden of Eden — The Fall.



Chapter II: Cain and Abel — The Two Ways and the Two Races.



Chapter III: Seth and His Descendants — The Race of Cain



Chapter IV: Genealogy of the Believing Race, Through Seth.



Chapter V: The Universal Corruption of Man — Preparation for the Flood.
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Chapter XVII: Jacob’s Vision at Bethel — His Arrival at the House of Laban — Jacob’s Double Marriage and Servitude — His Flight from Haran — Pursuit of Laban, and Reconciliation with Jacob
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Chapter XIX: Joseph’s Early Life — He is Sold by His Brethren Into Slavery — Joseph in the House of Potiphar — Joseph in Prison



Chapter XX: Joseph in Prison — The Dream of Pharaoh’s Two Officers — The Dream of Pharaoh — Joseph’s Exaltation — His Government of Egypt



Chapter XXI: The Sons of Jacob Arrive in Egypt to Buy Corn — Joseph Recognizes His Brothers — Imprisonment of Simeon — The Sons of Jacob Come a Second Time, Bringing Benjamin With Them — Joseph Tries His Brethren — He Makes Himself Known to Them — Jacob and His Family Prepare to Descend Into Egypt
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CHAPTER I:

  CREATION — MAN IN THE GARDEN OF EDEN — THE FALL.
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"He that cometh unto God must believe that He is," so the story opens where all things open: "In the beginning" God made heaven and earth. By His word all things rose in order, from lower forms upward until man, lord of creation, stood forth. What was made was "very good." On the seventh day God ended His work, rested, blessed the day, and sanctified it. Of all creatures only man was made "in His own image," fit for worship and rule. God placed Adam in Eden to dress and keep it, then gave him Eve, "bone of my bones, and flesh of my flesh.
In the midst of the garden stood "the tree of the knowledge of good and evil," and God forbade its fruit on pain of death. There was also "the tree of life." Then the tempter came in the form of a serpent to Eve. He denied God’s warning, promised opened eyes, and drew her by deceit and desire. She ate and gave to Adam, and he ate. They had reached to be "as gods," yet when their eyes were opened they knew only guilt. Shame drove them to hide from God. The sentence had begun already: "In the day that thou eatest thereof thou shalt surely die.
Death and curse fell on body and spirit, and through Adam’s disobedience sin and death passed upon all, while the ground itself was cursed: "In sorrow shalt thou eat of it... thorns also and thistles shall it bring forth to thee." Yet God did not leave man to perish. Before driving him from Paradise, He cursed the serpent and gave the promise that the woman’s seed would bruise the serpent’s head. So Adam and Eve went out under judgment, yet not in darkness. They carried hope of a Redeemer, the pledged defeat of the enemy, the hallowed Sabbath, and the marriage bond with them.
All humanity descends from the first parents, so all share Adam’s fall: “As we have borne the image of the earthy, we shall also bear the image of the heavenly,” “as in Adam all die, even so in Christ shall all be made alive,” and “as by one man’s disobedience many were made sinners, so by the obedience of one shall many be made righteous.” Though some once denied one human stock, “He has made of one blood all nations,” and that unity is now widely owned. Across nations linger broken memories of a golden age, a fall, and hoped redemption, while the promise, “The seed of the woman shall bruise the head of the serpent,” shines toward Christ.
CHAPTER II:

  CAIN AND ABEL — THE TWO WAYS AND THE TWO RACES.
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Only Cain and Abel stand in the foreground. Eve names her firstborn Cain, “I have gotten a man from Jehovah,” clinging to the promise of the serpent’s conqueror; the next is called Abel, “breath,” as if hope had already dimmed. Abel keeps sheep, Cain tills the ground. In time both bring offerings to Jehovah: Cain from the fruit of the ground, Abel from the firstlings of his flock and their fat. Jehovah regards Abel and his offering, but not Cain’s. Cain burns with anger instead of seeking why. God warns him of sin’s danger and points to escape, yet Cain chooses his path.
In the field, angry words end in murder, and the first death falls by a brother’s hand. Jehovah calls, “Where is Abel?” Cain hardens himself, virtually defying God. Judgment comes: the ground is closed to him, and he is driven out as “a fugitive and a vagabond in the earth.” Even when he cries that the punishment is greater than he can bear, he does not repent; he only fears, “lest any finding me should kill me.” Jehovah sets a mark on Cain. He goes out from Jehovah’s presence into Nod, the land of wandering, and at last builds a city, naming it after his son Enoch.
The contrast lies plain: Cain brings a general offering from the ground; Abel brings the first and best. God warns faithfully, yet anger, envy, and self-will ripen into murder, and punishment cannot change Cain’s heart. Later words echo this scene: “go in the way of Cain,” and, “Not as Cain, who was of that wicked one, and slew his brother... Because his own works were evil, and his brother’s righteous.” Hebrews adds, “By faith Abel offered... a more excellent sacrifice than Cain.” From the beginning two ways divide mankind: faith’s pilgrim path, and the world-choosing path of Cain.
Scripture’s brief signs are plain: Cain, “a tiller of the ground,” and Abel, “a keeper of sheep,” chose work that matched their hearts. Abel took the pilgrim path; Cain chose settled possession and earth’s enjoyment. Near Paradise lost and the first promise given, that choice carried weight. Later Cain built a city and named it for his son, claiming the world as his own; in his line this spirit swelled until Lamech, and then their separate record ends. At history’s threshold sacrifice appears, the way to God, fulfilled at last in Jesus Christ, “the Lamb of God, which taketh away the sin of the world.
CHAPTER III:

  SETH AND HIS DESCENDANTS — THE RACE OF CAIN
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God gave Adam and Eve another son to fill Abel’s place, and Eve named him Seth, “compensation,” saying, “For God hath appointed me another seed instead of Abel, whom Cain slew.” Cain had gone to Nod and built a city, while his line ran to Lamech, where its spirit stood plain. Lamech broke God’s order and “took unto him two wives,” Adah and Zillah; his daughter was Naamah. His sons advanced settled life: Jabal with tents and cattle, Jubal with harp and flute, Tubal-Cain with brass and iron. Then Lamech’s proud sword-song rang out, violent and self-trusting, with only Cain’s vengeance invoked for safety.
Against them stood Seth’s line. Seth named his son Enos, “frail,” and when Enos was born, “Then began men to call upon the name of Jehovah.” Prayer had not been unknown before, but now the difference between the two races came openly into view: one living in proud beauty, pleasure, violence, and godless skill, the other confessing God’s name. Thus an outward separation appeared between those of faith and the world, the first great stage in the kingdom of God. As later Christ’s followers came out and were called Christians, so here open profession began; and each must still come out, call on Jehovah, and follow Christ.
CHAPTER IV:

  GENEALOGY OF THE BELIEVING RACE, THROUGH SETH.
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The evil of Cain’s line has run its course, and the path of Seth’s line stands apart, calling on Jehovah and holding to the promise, so the account turns to Adam’s generations and the elders who lived by faith. Adam was made in God’s likeness, but Seth was born in Adam’s fallen image. The records name ten elders to the flood, giving each father’s age, later years, and death. Unlike Cain’s line, these men carried the promise onward. Two shared names sharpen the contrast: Enoch walked with God and was taken; Lamech did not boast of violence, but named his son Noah, saying, “This same shall comfort us concerning our work and toil of our hands, because of the ground which Jehovah hath cursed.
Each generation lived, handed on the promise, and “died in faith,” and the repeated toll, “And he died,” shows death reigning from Adam onward. One man breaks that pattern: after he begat Methuselah, “he walked with God” three hundred years; again, “Enoch walked with God,” and “he was not; for God took him.” By faith he pleased God and was translated without seeing death. He had also cried, “Behold, the Lord cometh with ten thousands of His saints, to execute judgment.” His removal deeply marked the godly; later Lamech named Noah in hope of rest. Yet the coming change arrived through destruction and a new beginning, as Noah’s three sons opened the divided lines of future history.
CHAPTER V:

  THE UNIVERSAL CORRUPTION OF MAN — PREPARATION FOR THE FLOOD.
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Early human life stretched to extraordinary length, and that long span let the earth fill quickly, knowledge grow, and the promise of a coming Deliverer pass from age to age. Adam could still tell of Paradise and the fall when Lamech was born; Lamech died only five years before the flood, and Methuselah in its very year. Yet that same length of days fed evil. Death seemed distant, conscience dulled, corruption deepened, and scoffers hardened, crying, "Where is the promise of His coming? for since the fathers fell asleep, all things continue as they were from the beginning of creation.
Corruption ripened when the Sethites and Cainites mixed in lust: "the sons of God saw the daughters of men that they were fair; and they took them wives of all which they chose." God looked and saw that man’s wickedness was great, that every imagination of his heart was only evil continually. Giants, violent heroes, filled the earth; violence, rapine, lust, and unbelief crushed what remained of true worship, until only Noah still called on Jehovah. Then "It repented Jehovah that He had made man on the earth, and it grieved Him," and He declared, "My Spirit shall not always strive with man," yet granted one hundred and twenty years.
Still, one man stood apart: "But Noah found grace in the eyes of Jehovah." "Noah was a just man, and perfect," and "Noah walked with God." While God’s long-suffering waited, Noah prepared the ark and preached righteousness, beginning before his sons were even born. God said, "The end of all flesh is come before Me," and, "I will destroy them with the earth." Noah was to build an ark of gopher wood, pitched within and without, three hundred cubits long, with side door, upper opening, and three stories. Into it he would bring the creatures, and with him God would "establish" His "covenant.
People may waste clever effort measuring the ark’s space, fittings, and room for every kind of animal, but such reckonings cannot be trusted. What stands firm is this: the ark God provided was fully sufficient, securing all it was meant to preserve. Vast as it was—like a huge floating chest, built for storage, not sailing, with no mast, rudder, or sails—its proportions were fitting. All lesser questions fall away beside one great sight: Noah preaching righteousness, warning of coming judgment, and proving faith by building refuge. “By faith Noah... prepared an ark to the saving of his house,” and so condemned the world.
CHAPTER VI:

  THE FLOOD
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The flood stands in grave, majestic simplicity, recalled in the words, “Jehovah sitteth upon the flood; yea, Jehovah sitteth King for ever,” and answered by the promise, “For this is as the waters of Noah unto Me... My kindness shall not depart from thee.” The story first stresses Noah’s full obedience, “according unto all that Jehovah commanded him,” then a solemn seven-day pause. In Noah’s six hundredth year, second month, seventeenth day, he entered the ark with his wife, his sons Shem, Ham, and Japheth, their wives, and the animals. “Jehovah shut him in,” and rain fell forty days and nights.
As earth’s deep fountains burst and heaven’s windows opened, the waters rose, lifted the ark, and covered all high hills under heaven. “Fifteen cubits upward did the waters prevail; and the mountains were covered.” Birds, cattle, beasts, creeping things, and man perished; “Noah only remained alive, and they that were with him in the ark.” The force lies in that bare desolation: no cries described, only the lonely vessel on a drowned world, shut fast from those outside. After one hundred and fifty days, “God remembered Noah,” sent a drying wind, restrained the flood, and on the seventeenth day of the seventh month the ark rested upon the mountains of Ararat.
The waters kept sinking; on the first day of the tenth month the mountain tops appeared. Forty days later Noah sent out a raven, and it did not return. After seven more days he sent a dove; “the dove found no rest for the sole of her foot, and she returned unto him into the ark.” A week later she came back at evening with an olive leaf. After another week she “returned not again unto him any more.” In Noah’s six hundred and first year, first month, first day, he uncovered the ark and saw dry ground; by the second month, twenty-seventh day, the earth was dry. Flood traditions endure among many nations, yet the chief lesson is the ark that preserves those whom Jehovah has “shut in.
There are two Chaldean flood accounts: one passed down in Greek through Berosus, and an older one preserved in cuneiform tablets discovered and deciphered by G. Smith in 1872. Twelve tablets hold the Babylonian flood story, though only part is known. Dating from roughly 2000 to 2500 years before Christ, it is told by a survivor to a king Smith calls Izdubar, whom he links with Nimrod. Though the Babylonian and Biblical forms differ often, they also strongly agree. Erech appears; giants are mentioned; Lamech and Noah appear under altered names; and a devout sage builds an ark when God decrees destruction for sin.
At times the wording comes so near the Bible that it seems like broken echoes: people mock the ark, it is sealed inside and out with pitch, the door is shut behind those saved, the window is opened, the dove goes and returns because “a resting-place it did not find,” and the raven, feeding on corpses, “did not return.” Noah then builds an altar. Smith says both stories share the same main order: human wickedness, divine wrath, the command to build, the gathering of birds and beasts, the storm, the mountain landing, the bird tests, and the altar, though details differ. He adds that Babylonians also believed in punishment, heaven, hell, and the soul’s survival.
CHAPTER VII:

  AFTER THE FLOOD — NOAH’S SACRIFICE — NOAH’S SIN — NOAH’S DESCENDANTS.
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After the flood, God called Noah out of the ark. Noah waited for that command, then built an altar to Jehovah and offered burnt offerings from every clean beast and bird. Jehovah smelled “a savor of rest” and said in His heart, “I will not again curse the ground for man’s sake; for the imagination of man’s heart is evil from his youth.” He promised that while the earth remained, seedtime and harvest, cold and heat, summer and winter, day and night would not cease. So the new world began under mercy, though man’s evil still remained in it.
God blessed Noah and his sons, saying, “Be fruitful, and multiply, and replenish the earth.” He gave them rule over the creatures, yet now it would be through fear and dread: “Into your hand are they delivered.” Every moving thing might be food for them, “even as the green herb have I given you all things,” but they must not eat flesh with its blood, the life still in it. He forbade murder and declared, “Whoso sheddeth man’s blood, by man shall his blood be shed,” because man was made in God’s image. Then He established His covenant and set His bow in the cloud as its token.
Afterward Noah became a husbandman and planted a vineyard. He drank of the wine, became drunken, and lay uncovered in his tent. Ham, the father of Canaan, saw his father’s nakedness and told his two brothers outside. Shem and Japheth took a garment, laid it on both their shoulders, walked backward, and covered him without looking. When Noah awoke and knew what his younger son had done, he said, “Cursed be Canaan; a servant of servants shall he be unto his brethren.” Then, “Blessed be Jehovah, the God of Shem,” and, “God shall enlarge Japheth.” Noah lived after the flood three hundred and fifty years.
God promises Japheth enlargement, the mark of his descendants, the European nations, and Japheth will dwell in Shem’s tents, in the churches raised by the apostles, sons of the prophets, sharing the blessing flowing through the Hebrew race. Canaan will serve Japheth, as Tyre, Carthage, and Egypt later bow to Greece and Rome. But Shem’s blessing opens in thanksgiving: “Noah sees it to be such that he cannot express it in words, therefore he turns to thanksgiving.” Shem’s gift is spiritual: Jehovah will be his God. From Shem comes the Deliverer; through Shem, Japheth shares the promised blessing.
CHAPTER VIII:

  GENEALOGY OF NATIONS — BABEL — CONFUSION OF TONGUES
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After the flood, God willed that the earth be filled by Noah’s descendants as they spread into separate nations, not cling to a false unity that would oppose His purpose and feed human sin. So the line of Noah is traced: Noah lived three hundred and fifty years after the flood and died at nine hundred and fifty. The lands were broadly allotted, Asia to Shem, Africa to Ham, Europe to Japheth. From Japheth came peoples such as Gomer, Magog, Madai, Javan, and Tiras, with Tarshish and Kittim remembered among their line. From Shem came the Asiatic nations, and he is called “the father of all the children of Eber.
In Eber the main line divided into Peleg and Joktan, and from Peleg would spring Abraham’s race. Ham’s sons were Cush, Mizraim, Phut, and Canaan, mostly settled in Africa, though Canaan occupied Palestine until Israel ended that intrusion. Yet Cush fathered Nimrod, who settled in Asia. He became “a mighty one in the earth,” a “mighty hunter,” the founder of Babel’s empire, the conqueror of Assyria, and the builder of Nineveh. Babel was the beginning of his kingdom, then he went into Assyria and built Nineveh. His power, his violence, and the great cities tied to his rule marked the first world-empire.
In Peleg’s days, when the population had grown, people journeyed eastward into the plain of Shinar. Still “of one language and of one speech,” they said, “Go to, let us make brick,” and, “let us build us a city, and a tower whose top may reach unto heaven,” so they might “make us a name,” and not “be scattered abroad upon the face of the whole earth.” Jehovah came down to see the city and tower, and said, “Go to, let us go down, and there confound their language.” He broke their design without visible force, scattered them over all the earth, and “therefore is the name of it called Babel.
No certain ruin of Babel’s tower has been found, though many point to Birs Nimrud near Babylon: a vast mound, topped by a shattered tower, built in seven colored, receding stages of brick set in bitumen, and crowned with a chapel. Its distance may speak against the claim, yet it likely shows what Babel looked like. Scripture’s words fit the remains: “Let us make brick, and burn them thoroughly. And they had brick for stone, and slime... had they for mortar.” Scripture does not tell whether the tower stood, only that Jehovah confounded tongues, scattered men, and foreshadowed Pentecost’s healing gift of tongues.
CHAPTER IX:

  THE NATIONS AND THEIR RELIGION — JOB
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"The birth of heathenism may be dated from the moment" men cried, "Go to, let us build a city and a tower... and let us make us a name." Nimrod stands as its father: men seek strength and happiness in sin, reject the unseen, and cling to what is temporal. They worship sun, moon, stars, nature, or deified heroes, yet behind them all lurks a dark Fate. Leaving the heavenly Father for such delusions, man grows like his religion, first giving his vices to his gods, then copying them. Like the prodigal, he wastes his portion until Christ brings him home.
Yet God leaves a witness: man’s search after God, conscience, sacrifice, ancient traditions, and His own among the Gentiles—Job, Melchizedek, Rahab, Ruth, Naaman. Job shows patriarchal Gentile life outside Abraham’s line, yet nothing is "more noble, grand, devout, or spiritual," "no, not in Israel." He knows the true God, offers sacrifice, speaks of the tempter, looks for resurrection, and expects Messiah. His friends do not find this strange. The land shows wealth, courts, writing, astronomy, mining, buildings, and fallen nations. Still, amid violence, Job says, "I delivered the poor... and caused the widow’s heart to sing for joy." Idolatry elsewhere grows vast and corrupt.
CHAPTER X:

  THE CHRONOLOGY OF THE EARLY HISTORY OF THE BIBLE — COMMENCEMENT OF THE HISTORY OF GOD’S DEALINGS WITH ABRAHAM AND HIS SEED
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Before going on, a brief explanation is given of the dates. The years are counted “B.C.,” “before Christ,” so the numbers grow smaller as time moves toward His birth; if creation stood at 4004 B.C., then the flood, 1656 years later, fell in 2348 B.C. Two tables appear, one “according to Hales,” the other “according to Ussher.” They differ because the dates may be drawn from three forms of the books of Moses: the Hebrew text, the Greek “LXX” or “Seventy,” and the Samaritan Pentateuch. The Hebrew is held true, the Samaritan set aside, and the Greek stretches the chronology by 1245 years.
This debate may suffice; the greater matter is the kingdom of God now coming into clear view. God, having dealt first with mankind, then with part of the race, and then with one branch of nations, chose for Himself a peculiar people through whom mercy would reach all men, until He came who was the Desire of all nations. First appears election and selection, always supernatural and of grace: Abram called alone, Isaac born as heir while Ishmael is rejected, Jacob chosen over Esau. The lesson is plain: all comes from God. The mustard seed grows from Abram to the family, tribes, and people, and at last the crowns meet in JESUS.
Next comes a new mode of revelation. Formerly God spoke on earth or from heaven; now He appears, especially as the Angel of Jehovah, the Angel of the Covenant. He first “appeared” to Abram in Canaan, and afterward marked each stage of the covenant story, appearing to Abraham, Hagar, Jacob, Moses, Balaam, Gideon, Manoah and his wife, and David, and later pleading, “O Jehovah of Hosts, how long wilt Thou not have mercy on Jerusalem?” He is no ordinary angel. Finally, the patriarchs are marked by faith: Abraham’s joyful, active faith, Isaac’s patient faith, Jacob’s contending faith; all died in faith, strangers on the earth, and only those “of faith” are Abraham’s seed.
CHAPTER XI:

  THE CALLING OF ABRAM — HIS ARRIVAL IN CANAAN, AND TEMPORARY REMOVAL TO EGYPT
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With Abram, a new beginning rises: God now acts in mercy, not judgment, calling one man to leave all that lies behind so he may become the father of a people who will keep the promises and, through faith and patience, inherit them. His life climbs through four revelations: the call, the promise of an heir and covenant, the change to Abraham with circumcision, and the testing in Isaac. Abram, tenth from Shem after the flood, is Terah’s son, brother to Haran and Nahor, born in Ur of the Chaldees, ancient moon-city of idol worship, beneath countless stars and by the old sea’s shore.
Terah’s house had served other gods beyond the Euphrates, and out of that place God called Abram. Haran had died, and Terah took Abram, Lot, and Sarai from Ur toward Canaan; they came to Haran and stayed there. The earlier call had come while they were still in Ur. Nahor also settled in Haran, and its people kept Chaldean speech and worship. The road from southern Ur had been long and perilous, and Haran’s rich plains invited a shepherd clan to remain. Yet when Jehovah called again, Abram was not disobedient. Terah had died there, and perhaps Nahor’s idolatrous presence urged Abram to depart.
Then Jehovah said, "Get thee out of thy country, and from thy kindred, and from thy father’s house, unto a land that I will shew thee." Abram had to go without knowing where he would finally dwell, and his faith bore that burden. The promise answered him: "I will make of thee a great nation;" "I will bless thee," and, "thou shalt be a blessing, and I will bless them that bless thee, and curse him that curseth thee;" "I will make thy name great;" and, "In thee shall all families of the earth be blessed." Childless and wandering, he trusted that blessing for all families would spring through him.
Abram was seventy-five when he left Haran with Lot and all his household and entered the promised land. He came past Lebanon, Gilead, and Bashan, then through hills and valleys to Moreh by Shechem, a valley of rich gardens, orchards, fountains, shade, and deep green beauty. Yet “the Canaanite was then in the land,” so the country was already held by a hostile people, and Abram could only stand there by faith. There Jehovah appeared to him and said, “unto thy seed will I give this land.” Abram built an altar there to Jehovah, openly claiming the promise in that strange land.
From Shechem Abram moved south to the mountain east of Bethel and pitched his tent between Bethel and Ai, in fine pasture country. From that height he and Lot looked out over the land. There again Abram “builded an altar unto Jehovah,” and he called upon the name of Jehovah. After staying there some time, he journeyed on “toward the south,” a pilgrim and stranger, leaving altars as the only sign of possession. Then famine struck the land, and Abram went down into Egypt with his family, as hungry tribes still did. There his faith failed in personal danger, though it stood firm in God’s greater promise.
Long before, Abram and Sarai had agreed that she should be called his sister, because “the fear of God” was not among the nations they would meet, and men might kill him for her sake. The half-truth was deception in spirit, though Sarai was closely related to him. He did not mean to cast her away, but hoped that, as a chief’s sister, she would be formally sought in marriage and he would gain time to escape with her. In Egypt such foreign clans were commonly welcomed by Pharaoh. Abram’s plan failed. Sarai “was taken into the house of Pharaoh,” and Abram received sheep, cattle, servants, and wealth he could not refuse.
But the gifts only deepened his guilt and shame, and he had gone too far to draw back. He had left the promised land and now seemed in danger of losing the greater promise too. Jehovah did not abandon Sarai. He struck “Pharaoh and his house with great plagues,” until the truth came out, perhaps through Sarai. Pharaoh summoned Abram and reproached him; Abram answered nothing. Yet God’s intervention moved Pharaoh to send him away honorably, with all he possessed, to the border. So Abram returned to Bethel, “unto the place of the altar... and there Abram called on the name of Jehovah,” as Israel later left Egypt, enriched and feared.
CHAPTER XII:

  THE SEPARATION OF ABRAM AND LOT — ABRAM AT HEBRON — SODOM PLUNDERED — LOT RESCUED — THE FLEETING WITH MELCHIZEDEK
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Abram and Lot had long traveled together, but their growing flocks brought strife between their herdsmen while "the Canaanite and the Perizzite dwelled then in the land." To end it, Abram offered peace and let Lot choose first. From the height between Bethel and Ai they looked over the land, and Lot fixed his desire on the lush round of Jordan, green as Paradise and like watered Egypt, though its cities were corrupt. So Lot chose the plain near Sodom, and they parted. Left with the harsher hills, Abram heard Jehovah renew the gift of all the land to his seed for ever.
Jehovah told Abram to walk through the land, and he journeyed on to Hebron, where by Mamre’s terebinth he pitched his tent and built an altar unto Jehovah. Lot meanwhile settled among the cities of the plain. That region had served Chedorlaomer for twelve years; in the thirteenth they rebelled, and in the fourteenth he and three allied kings swept through the land, defeating the five kings of the Jordan plain in the vale of Siddim. Two kings fell, the rest fled, Sodom and Gomorrah were plundered, and Lot also was carried away captive with the spoil of the retreating host.
A fugitive brought Abram word, and he armed three hundred and eighteen trained servants. Joined by Aner, Eshcol, and Mamre, he pursued the invaders, struck by night from several sides, slaughtered them, chased them near Damascus, and recovered all the spoil and captives, Lot among them. Returning by the valley of Shaveh, he was met by the king of Sodom and by Melchizedek, king of Salem, who brought "bread and wine" and blessed him. Melchizedek, "King of Righteousness" and priest, received tithes of all from Abram. The king of Sodom offered the spoil, but Abram would not touch it; only his allies took their portion.
Melchizedek appears again in Scripture when the promise sounds, “Thou art a priest for ever after the order of Melchizedek,” and when Hebrews says he was “made like unto the Son of God.” He is not Christ Himself, yet he foreshadows Him. Here the old order yields to the new: as John testified to Jesus and yet baptized Him, so Melchizedek bears witness to Abram and yet receives tithes from him. Likely the last faithful son of Shem in Canaan, a “priest of the most high God,” he hands over Shem’s rule and promise to Abram in God’s name.
Melchizedek holds kingly and priestly dignity in the present; Abram carries the greater future in promise. Melchizedek blesses Abram and, as it were, transfers title; Abram gives tithes and bows for the blessing. What lies in seed here unfolds later, priesthood in Aaron and royalty in David, until both shine together in Christ. Scripture keeps Melchizedek’s ancestry and lifespan veiled, pointing upward to Jesus. So Abram refuses Sodom’s offer, “Give me the persons, and take the goods to thyself,” yet receives Melchizedek’s inheritance. Melchizedek names God “the most high” and “possessor of heaven and earth;” Abram adds “Jehovah.” Then they part forever.
CHAPTER XIII:

  THE TWOFOLD PROMISE OF “A SEED” TO ABRAHAM — ISHMAEL — JEHOVAH VISITS ABRAHAM — THE DESTRUCTION OF SODOM — ABRAHAM’S SOJOURN AT GERAR — HIS COVENANT WITH ABIMELECH
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After his victory, Abram feared he was still a stranger with only a promise and no heir. Jehovah came in a vision: "I am thy shield, and thy exceeding great reward." Abram answered with his grief that his house-born servant Eliezer seemed his heir. Jehovah said no, but promised him offspring as countless as the stars. Abram believed Jehovah, and it was counted to him for righteousness. Then God told him to bring an heifer, a she-goat, a ram, a turtle-dove, and a pigeon. Abram divided them and waited alone all day, driving off the birds that swooped down upon the carcasses.
As darkness fell, a deep sleep and great horror came on Abram, and Jehovah declared that his seed would be afflicted in Egypt for three generations, then return in the fourth, when Canaan's iniquity was full; Abram himself would go "to his fathers in peace." Then the covenant was sealed: not by two passing between the pieces, but by Jehovah alone, in a smoking furnace and a burning lamp. He enlarged the promise and marked the land from the Nile to the Euphrates. Later Sarai, still childless, gave Hagar to Abram. Strife followed, and Hagar fled into the wilderness on the road to Egypt.
By a fountain the Angel met Hagar: "Return to thy mistress." He promised her son a free, untamed line, named him Ishmael, "the Lord heareth," and she knew God as the Living One who sees her. Hagar returned and bore Ishmael. Thirteen silent years passed. When Abram was ninety-nine, Jehovah appeared: "Walk before Me, and be thou perfect." He established circumcision, changed Abram to Abraham and Sarai to Sarah, and promised that Sarah would bear the heir. Abraham fell on his face and laughed in wonder. The child would be called Isaac, "laughter." Yet God also promised to bless Ishmael and make him a great nation.
While Abraham’s faith was being tried and blessed, the men among whom Lot had settled grew more corrupt, and the judgment hanging over them was ready to break. Abraham sat in the tent door in the heat of day when Jehovah appeared again, seeming to be three travelers. He hurried to welcome them, yet these guests were the Lord and two angels. They asked after Sarah, for she too must learn to believe. The promise of a son was spoken directly to her; when she laughed in unbelief, her doubt was rebuked and removed. Then the Three turned their way toward Sodom, with Abraham walking beside them.
Jehovah then disclosed the other purpose of the visit: the cities of the plain were near destruction. Abraham must know, because the promises were his and because he would command his household to keep Jehovah’s way, doing justice and judgment. The doom would stand as a lasting warning in the land given to him, and as one through whom blessing would come, he was allowed to plead for the guilty, as once he had fought to deliver them. Mercy reached Lot, yet not without bitter cost for his selfish choice. Abraham urged his plea with holy persistence, and Jehovah promised, "If ten righteous men are found there, I will spare the cities.
The two angels went on to Sodom, and the result was more terrible than expected. After that last short night of horror, morning light touched the hills of Moab, and the angels almost forced Lot and his family out of the doomed city. Lot’s wife, lingering in regret, looked back, and judgment struck her also; she became a pillar of salt. Then came "a rain of brimstone and fire from Jehovah out of heaven," overthrowing the whole district. Smoke rose far and wide from the burning land, and Abraham, watching from the height beyond Hebron where he had pleaded the evening before, saw it like a vast furnace sending its cloud up to heaven.
Judgment changed little in Lot’s house. Though allowed to shelter in Zoar, fear made Lot and his daughters leave even that refuge, and then they fell into grievous sin; from it came Moab and Ammon, ancestors of Israel’s enemies. Abraham also moved from Mamre southeast into the land of the Philistines, settling under Abimelech of Gerar, a king unlike Pharaoh, upright and fearing the Lord. When Abraham again called Sarah his sister, God warned Abimelech in a dream, and he quickly made matters right. Though Abraham stood ashamed, God said he was "a prophet." Soon Abimelech sought covenant with him at Beersheba, and there Abraham called on Jehovah, the everlasting God.
CHAPTER XIV:

  BIRTH OF ISAAC — ISHMAEL SENT AWAY — TRAIL OF ABRAHAM’S FAITH IN THE COMMAND TO SACRIFICE ISAAC — DEATH OF SARAH — DEATH OF ABRAHAM
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When Abraham was a hundred and Sarah ninety, Isaac was born, and Sarah cried, "God has made me laugh, so all who hear will laugh with me." Abraham circumcised him on the eighth day, and at his weaning made a great feast. There Sarah saw Ishmael, Hagar’s son, mocking. So she said the bondwoman and her son must be cast out. Abraham was grieved for his son, but God told him to heed Sarah and promised, "Ishmael shall become a nation." So Hagar and Ishmael were sent away with bread and water and wandered into the wilderness of Beersheba.
When the water was gone, Ishmael failed under the heat. Hagar left him beneath a shrub, went a good way off, and lifted up her voice and wept, unwilling to see him die. But God heard the lad’s cry, and the angel of God called to Hagar, telling her not to fear, for God would make him a great nation. Then God opened her eyes to a well of water. She filled the bottle and gave the lad drink. God was with him as he grew, dwelling in the wilderness of Paran, and his descendants spread through that desert land.
After this God tested Abraham: "Take now thy son, thine only son, whom thou lovest, even Isaac, and offer him for a burnt-offering" in Moriah. Abraham rose early, took two servants and Isaac, and on the third day saw the mountain. He told the servants, "We will come again," then went on with Isaac carrying the wood. Isaac asked, "My father... where is the lamb?" Abraham said, "God will provide himself a lamb." He built the altar, bound Isaac, and raised the knife, but the Angel of Jehovah stopped him. A ram was offered instead, and the place was called "Jehovah Jireh.
Before leaving Isaac’s offering, its force falls on Abraham, Isaac, the Canaanites, and beyond them all. Even an opponent admits Isaac had first been only a natural blessing, and that every blessing becomes truly ours through faith’s struggle. Abraham had already left country, kin, home, and Ishmael; now he must yield “his only son, the goal of his longing, the hope of his life, the joy of his old age,” and even the heir of promise, trusting God could raise him from the dead. So the promise was stripped of flesh, Abraham’s faith perfected, and his love made pure.
Isaac too was changed: when he did not resist, but let himself be bound and laid on the altar, he entered Abraham’s faith and showed himself the true heir. This surrender of the first-born foreshadowed the later command to dedicate every first-born to God. Around them, Canaanite hills smoked with human sacrifice; here God sanctioned another way, replacing such offerings with animal sacrifice instead of the desperate gift of the dearest for sin. Yet God Himself gave His beloved, His only begotten Son; Isaac’s sacrifice was the figure, and as Abraham received him
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