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  For A.P.; S.F.; and A.W.


  
    wise friends

  


  and L.M.B. with love


  

    
  


  FAUST: The mob streams up to Satans throne;


  
    
      Id learn things there Ive never known . . .

    

  


  MEPHISTOPHELES: The whole mob streams and strives uphill:


  
    
      	
        
          
            One thinks ones pushing and ones pushed against ones will

          

        

      
    


    
      	
        
          J. W. von Goethe, Faust

        

      
    

  


  
    
      	
        Men never do evil so completely and cheerfully as when they do it from religious conviction

      
    


    
      	
        
          Blaise Pascal, Penses

        

      
    

  


  
    
      	
        However modern their terminology, however realistic their tactics, in their basic attitudes Communism and Nazism follow an ancient tradition  and are baffling to
        the rest of us because of those very features that would have seemed so familiar to a chiliastic propheta of the Middle Ages.

      
    


    
      	
        
          Norman Cohn, The Pursuit of the Millennium
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  INTRODUCTION  AN EXTRAORDINARY RAPE OF THE SOUL: NATIONAL SOCIALISM, POLITICAL RELIGIONS AND TOTALITARIANISM


  This book is about what happened when sections of the German elites and masses of ordinary people chose to abdicate their individual critical faculties in favour of a politics
  based on faith, hope, hatred and sentimental collective self-regard for their own race and nation. It is therefore a very twentieth-century story.1


  The book deals with the progressive, and almost total, moral collapse of an advanced industrial society at the heart of Europe, many of whose citizens abandoned the burden of thinking for
  themselves, in favour of what George Orwell described as the tom-tom beat of a latterday tribalism. They put their faith in evil men promising a great leap into a heroic future, with violent
  solutions to Germanys local, and modern societys general, problems. The consequences, for Germany, Europe and the wider world, were catastrophic, but no more so than for European Jews, who were
  subjected to a deliberate campaign to excise and expunge each and every one of them, which we rightly recognise as a uniquely terrible event in modern history.


  In a local sense, Germany suffered its second massive and total defeat in the twentieth century. This was the price of mass stupidity and overweening ambition, paid with the lives of its
  citizens, whether directly compromised by dreadful crimes, or characterised by moral indifference or innocence. In a wider sense, other peoples were subjected to the compromises, indignities and
  terrors of occupation, forced and slave labour, or mass murder in the case of Europes Jews, while for over four years the human, cultural and productive resources of the Allied nations were skewed
  into repulsing and destroying a regime antipathetical to the civilised, free, humane and tolerant values that we cherish. A dystopian quick fix to Germanys manifold problems ultimately resulted
  in the deaths of some fifty million people in a conflict whose legacy Europe has fully recovered from only after half a century, for the process of healing and
  reconciliation has been a long one. That the Second World War also briefly lent fresh, but spurious, moral and political legitimacy to a no less ruthless and sanguinary Soviet tyranny is one of the
  multiple ironies of this story. For what we in the West (and many Russians) regard as a straightforward contest of good and evil seems less categorical from the perspective of, say, the Balts,
  Chechens, Crimean Tatars, Croats, Poles or Ukrainians, for whom 19445 did not bring deliverance from tyranny, but rather several decades of imperialist oppression from which at least one of
  these nations is still struggling to liberate itself after the turn of the millennium.2 In this sense, this book is about the wider international
  context of Nazi Germany (and its ideological confederates), something otherwise European-minded German scholars, and many of those who traipse in their footsteps, have neglected in their
  understandable preoccupation with their own local legacy. There is no respectable reason why the intellectual agendas of histories of this period should be exclusively fabricated in Germany,
  however much scholars there have contributed to knowledge and understanding of this dismal period of their contemporary history, which, in a profound sense, is not their own story.


  Although this book has some thoughts about the ultimate horrors which Hitler and his subordinates were responsible for, it is not solely focused on mass killing, about which there is perhaps
  less mystery than is sometimes suggested, quite apart from the ways in which such a preoccupation is itself indicative of a decadent appetite for the lurid, which regrettably is part of
  contemporary interest in this subject. The author claims no special insights into the motives for individual participation in murder and mayhem, beyond those that have characterised such conduct
  since the beginnings of human history, and to which classical literature, the Bible, Shakespeare or Dostoevsky are as serviceable guides as the works of any contemporary historian. In this sense,
  this book divests itself of any over-large claims before it has even started.3


  Rather, The Third Reich: A New History is an account of the longer-term, and more subtle, moral breakdown and transformation of an advanced industrial society, whose consequences astute
  observers, with an instinct for these things, could predict someways before they happened. But encouraged by irresponsible and self-interested sections of the elite, whom the philosopher of history
  Eric Voegelin once memorably described as an evil rabble, the mass propelled itself against charity, reason and scepticism, investing its faith in the otherwise farcical
  figure of Hitler, whose own miserable existence gained meaning as he discovered that his rage against the world was capable of indefinite generalisation. Ground down by defeat and endemic crisis,
  many Germans looked at his carefully selected range of poses, and saw their own desired self-image reflected. As Konrad Heiden, Hitlers first and greatest biographer, wrote in 1944: The people
  dream and a soothsayer tells them what they are dreaming.4 I say many Germans because there were others, such as Heiden or Voegelin, whose
  instincts, humanity or intelligence prohibited such a suspension of disbelief, or whose core political or religious values checked their descent into moral neo-barbarism. These two men ended their
  days in exile, in respectively Maryland and Louisiana, but they symbolise countless others, who washed up in Brooklyn, Florida or, for that matter, Turkey. The demonstrable existence of such people
  makes the irresponsible stupidity of those who placed their faith in Hitler all the more remarkable, even as it surely militates against an indiscriminate condemnation of the German people in
  general.


  Although this book is subtitled A New History, its general approach has a lengthy intellectual pedigree, for this is emphatically not the first time that Nazism has been studied as a form
  either of political religion or of totalitarianism, though it is only since the early 1990s that these approaches have once again become fashionable. Its guiding ideas are more indebted to a number
  of philosophers, political scientists and historians of culture and ideas than to the general run of historians of this subject. In that sense, this book reasserts an important intellectual
  tradition, which sought to identify the essence of the Nazi phenomenon beneath the surface scratchings about whether Hitler slept with his niece, loved his dog or had plans for the Duke and Duchess
  of Windsor, relatively trivial matters which Heiden or Voegelin would have regarded with Olympian indifference. For, however unfashionable it may be, there are serious intellectual issues almost
  buried beneath the avalanche of morbid kitsch and populistic trivia which this subject generates, and from which no end or relief is in sight even sixty years later, a theme which in itself causes
  increasing unease among sophisticated contemporary observers. But lets turn now from these musings about our own time and culture to the ideas which have guided this books content, core concerns
  and structure.


  Classical antiquity shaped most of our political vocabulary, leaving us such terms as democracy, despotism, dictatorship and tyranny.  Occasionally, these words seemed
  insufficient to describe certain challenging developments, prompting commentators to seek new terms, sometimes in vain. Alexis de Tocqueville expressed this problem when he wrestled to describe
  North American democracy:


  I think, then, that the species of oppression by which democratic nations are menaced is unlike anything that ever before existed in the world; our contemporaries will find no
  prototype of it in their memories. I seek in vain for an expression that will accurately convey the whole of the idea I have formed of it; the old words despotism and tyranny are inappropriate: the
  thing itself is new, and since I cannot name it, I must attempt to define it.5


  The advent of Bolshevik, Fascist and National Socialist regimes in Russia and Europe successively between 1917 and 1933 led some contemporary intellectuals to wonder whether their own
  terminology adequately conveyed the scope of these regimes pretensions or the horrors they were responsible for. Of course, many intellectuals did not view them as horrors at all, but rather as
  the collateral costs of supposedly bright futures.6 In the summer of 1920, the British philosopher Bertrand Russell travelled in the Soviet Union on
  the coat-tails of a visiting Labour Party delegation. After a visit of about a month Russell wrote:


  I cannot share the hopes of the Bolsheviks any more than those of the Egyptian anchorites; I regard both as tragic delusions, destined to bring upon the world centuries of
  darkness and futile violence. . . . The principles of the Sermon on the Mount are admirable, but their effect upon average human nature was very different from what was intended. Those who followed
  Christ did not learn to love their enemies or to turn the other cheek. . . . The hopes which inspire Communism are, in the main, as admirable as those instilled by the Sermon on the Mount, but they
  are held as fanatically, and are likely to do as much harm. Cruelty lurks in our instincts, and fanaticism is a camouflage for cruelty. Fanatics are seldom genuinely humane, and those who sincerely
  dread cruelty will be slow to adopt a fanatical creed. . . . The war has left throughout Europe a mood of disillusionment and despair which calls aloud for a new religion, as the only force capable
  of giving men the energy to live vigorously. Bolshevism has supplied the new religion.7


  Just over a decade later similar thoughts would occur to people living in National Socialist Germany. For example, on 14 July 1934, Victor Klemperer, the Dresden
  philologist whose diary has recently become famous, discussed with his wife Eva a speech by Hitler booming from an outdoor loudspeaker. Klemperer noted: The voice of a fanatical preacher. Eva
  says: Jan van Leyden. I say: Rienzi, as he opted for one of Wagners earliest operatic heroes.8


  Eva Klemperer was not alone in drawing comparisons between Hitler and Anabaptist sectarians of the sixteenth century. The same comparison occurred to another diarist, Friedrich Reck-Malleczewen,
  a misanthropic aristocrat later to die in Dachau, who in 1937 penned a portrait of Hitler only thinly disguised as the Anabaptist leader Jan Bckelson, responsible for a reign of terror in
  sixteenth-century Mnster. The book was subtitled History of a Mass Lunacy.9 These contemporary voices, and many more besides, will recur
  throughout this book, for sometimes their insights and sensibility are of a higher order than those of historians and other contemporary commentators whose investment is often in some
  methodological dogma or theory rather than in the spirit of those times. The analogy with religion also struck those with a more serenely secular view of the world than the dyspeptic
  Reck-Malleczewen. In April 1937, an anonymous writer produced a remarkable report for the exiled Social Democratic Party leadership in Prague on the struggle between the Nazis and the Christian
  Churches. Following earlier writers on both Italian Fascism and National Socialism, the reporter explicitly compared Nazism to a secularised religion. He called the result a church-state or a
  state counter-church, with its own intolerant dogma, preachers, sacred rites and lofty idioms that offered total explanations of the past, present and future, while demanding unwavering
  dedication from its adherents. Acquiescence was not enough; such regimes demanded constant affirmation and enthusiasm from their own populations.10
  Some of these insights will be explored both in this Introduction and throughout this book, but there was something else which this reporter drew attention to which will concern us as we follow the
  story of Nazi Germany from the First World War to the beginnings of post-war West German democratic reconstruction.


  The reporter coined an exceptionally striking metaphor for the moral transformations Nazism was effecting, a concern almost absent from modern historical writing, with its social science notions
  of freedom from value judgements, as if morality is related to moralising, rather than intrinsic to the human condition and philosophical reflection about it. This reporter compared the process of
  Nazisms attempted moral transformation of German society to rebuilding a railway bridge. Engineers could not simply demolish an existing structure, because of the impact
  on rail traffic. Instead, they slowly renewed each bolt, girder and rail, work which hardly caused passengers to glance up from their newspapers. However, one day, they would realise that the old
  bridge had gone and a gleaming new structure stood in its stead.11 Nothing so coherent as Nazi ethics ever emerged, to rival say Judaeo-Christian
  or utilitarian ethics, and by definition extreme racism lacked universal applicability. But the intimations were nonetheless highly disturbing. Unlike the Soviet experiment in engineering souls,
  the Nazis went a stage further in seeking to engineer bodies as well as minds, although the inhuman characteristics both regimes sought to inculcate, especially in the young, were often hard to
  distinguish. This assault on decency will figure large in this book.12


  Viewing political movements as pseudo- or substitute religions, with eclectic liturgies, ersatz theologies, vices and virtues, has a history that is worth recounting. Much earlier, Tocqueville,
  with whom we began, explicitly compared the French Revolution to a religious revival, calling it a species of religion, which like Islam [has] overrun the whole world with its apostles,
  militants, and martyrs. For opposed reasons, Robespierre agreed. When seeking to insulate the Revolution from both sceptics and the mortality of its own apostles, he wrote: What silences or
  replaces this pernicious instinct [of scepticism], and what makes good the insufficiency of human authority, is the religious instinct which imprints upon our souls the idea of a sanction given to
  the moral precepts by a power that is higher than man.13 This was not a cynical ploy to mobilise emotions and enthusiasms that politics could not
  reach, still less the usurpation of sacred language and rites to heighten feeling.14 For these devices and tricks would be unremarkable, given that
  preachiness and sententiousness are common to some advanced democracies as well as dictatorships. Rather, it reflected the belief that Providence had sanctified a specific social order through
  which alone happiness would reign on earth. Anyone who opposed this belief was not only in error, but part of a demonic conspiracy, a conviction whose own origins go back to the earliest conflicts
  within, and between, Judaism and Christianity, when Satan himself was transformed from an angel who tested mankind by throwing obstacles in their path into the embodiment of evil, lurking behind
  any manifestation of religious heterodoxy. Opponents were not simply misguided, and hence amenable to persuasion, but fit only for extinction, regardless of whether they
  had done anything other than to exist.15


  To the chagrin of those messianic nationalists, from Naples to Poland, whose vision of the modern nation was one of daily quasi-religious affirmation, the external forms of religion were adopted
  by empires and states whose democratic credentials were either nonexistent or dubious. Civic religions, focused on the nation and state, or certain values, were commonplace throughout
  nineteenth-century Europe and North America, which often saw itself as a latterday Israel. Their bombastic physical presence punctuates the centres of many European cities, as anyone who has
  clambered up the vast wedding-cake-like monument to King Vittorio Emanuele II in central Rome will acknowledge. At the time, there were also days of national self-celebration, such as Unification
  Day in Italy or Sedan Day in Germany. By their very nature, these monuments and fixtures in the annual calendar seemed empty and soulless to the advocates of a more messianic nationalism, who
  wanted their people to be in a permanent state of emotional fervour. They also thought the modern nation states were flawed, in terms either of whom they included or excluded or of whose interest
  they represented. The largest excluded group, labour, or at least that part of it which was organised in unions and political parties, itself developed alternative cults and rituals, even when the
  ideology they espoused was militantly anti-religious. Those who were on the margins of official civic religions dominated by the great and good, but who were also antagonistic towards organised
  labour, often constituted fascisms and Nazisms social potential.


  This book begins with the First World War, the seminal catastrophe for most of the horrors in the twentieth century. It created the emotional effervescence which Emil Durkheim regarded as
  integral to religious experience. The Great War and its disturbed aftermath led to an intensified revival of this pseudo-religious strain in politics, which exerted its maximum appeal in times of
  extreme crisis, just as medieval millenarianism, or the belief that the thousand-year interval before the Day of Judgement was at hand, had thrived in times of sudden change and social
  dislocation.16 Grief-stricken relatives of the dead sought consolation in the often poignant monuments, erected in every town or village, which
  depicted stoical heroism in bronze or stone. The seriously unconsoled sought answers in the spirit world, with ghostly images of marching soldiers caught on film by photographic hucksters. These
  illusions and temptations had their political analogues. The abyss of the Great War dragged down the liberal civilisation which appeared to have caused it, leading some to
  take flight from the chaos and horror of war in the universal creed of Communism, which resumed where the unfulfilled promise of 1789 had broken off. Although the European far right antedated the
  First World War, the combination of war, chaos and revolution lent it a renewed lease of life, amid mass death, as did a new generation of demagogic messiahs, brutal, manipulative, self-aware and
  determined to avoid the mistakes of their exemplars and progenitors.


  These false messiahs initial disciples were little more than marginal sects of desperadoes cum believers, but under the impact of ontological crises (that is, crises which struck at peoples
  very sense of being), they rapidly burgeoned into masses of people, who were moved by an intensity of emotional engagement not seen since the French Revolution or periodic upsurges of national
  fervour during war or crisis. Italian Fascists and German National Socialists, and many of their lesser imitators across Europe, espoused the politics of faith, and placed their idols, the
  lictorial symbols and the swastika, on nationalistic altars that were already part built, and appropriated much of the language of patriotism for their own strange purposes. There was enough
  familiar here to attract traditionalists, and enough also for those seeking the frisson of the radically different. And enough too for those for whom violence had become a way of life, an object of
  nostalgia or a pseudo-philosophy with purgative properties.


  The mournful cemetery culture of the war dead was transformed into cults of the militant undead, in which victims of the Great War were seamlessly elided with the casualties of the extreme
  rights own terroristic rampages, who then marched together into eternal glory in plangent ceremonies. A warm bathetic glow left glaring contradictions unremarked and unexplored. Mournfulness was
  replaced by adolescent morbidity. A dreadful mass sentimentality, compounded of anger, fear, resentment and self-pity, replaced the customary politics of decency, pragmatism, property and reason,
  as well as the idea that national destiny should be determined by the sovereign judgement of separate individuals. Belief, faith, feeling and obedience to instinct routed debate, scepticism and
  compromise. People voluntarily surrendered to group or herd emotions, some of a notoriously nasty kind. Among committed believers, a mythic world of eternal spring, heroes, demons, fire and sword
   in a word, the fantasy world of the nursery  displaced reality. Or rather invaded it, with crude images of Jews, Slavs, capitalists and kulaks populating
  the imagination. This was childrens politics for grown-ups, bored and frustrated with the prosaic tenor of postwar liberal democracy, and hence receptive to heroic gestures and politics as a form
  of theatrical stunt, even at the expense of their personal freedom. In a more restricted sense, this form of politics was very modern, with its potent emphasis on images and ethnic sentimentality
   indeed post-modern, in that Europes demagogues were archly aware of the manipulative techniques they needed to generate mass faith, knowing about the impact of masses, flags, song,
  symbols and colours. These men were artistpoliticians.17


  The advent of the Italian Fascist and Nazi regimes in 1922 and 1933 marked the beginnings of serious reflections on these political religions, as distinct from anecdotal intuitions of their
  existence. The thinkers concerned were often those most dissatisfied with materialist explanations of political phenomena, or who treated ideas seriously, rather than as something secondary to
  facts or to allegedly deeper socio-economic structures, which on closer scrutiny explained rather little. As Russell wrote, To understand Bolshevism it is not sufficient to know facts; it is
  necessary also to enter with sympathy or imagination into a new spirit.


  The leading twentieth-century exponents of viewing political movements as religions were the German Catholic intellectuals Waldemar Gurian (190254) and Eric Voegelin (190185), who
  fled Nazi Germany successively in 1937 and 1938 to teach at respectively Notre Dame and the State University of Louisiana; the great French liberal conservative thinker Raymond Aron
  (190583); and Jacob Talmon (191680), a Polish Jew working in England and Israel who produced a major, but flawed, trilogy on these problems.18 Voegelin and Aron are both the subjects of enormous contemporary interest in France, Germany and America; outside Israel Talmon is known to academics of a certain age,
  while Gurian is largely forgotten, despite his rather fine books on Bolshevism.


  Some of these thinkers, who severally were more or less resistant to being categorised in a Zhadanovite way as conservatives, had direct experience of the realities of totalitarianism. In
  Voegelins case, two books which he published in 1937, The Race Idea in Intellectual History and Race and the State, were soon rendered unavailable, for they not only highlighted
  the scientific inadequacies of Nazi racial theories, but also bracketed together Nazism with liberalism and Marxism, as symptoms of a broader spiritual malaise. His next
  book, The Political Religions (1938), which depicted Nazism as a latterday immanentist heresy, that is, one which promised salvation in the here and now, was confiscated by the Gestapo as it
  came off the printing presses. The Gestapo began to harass Voegelin and his wife in their own home, confiscating The Communist Manifesto and other proscribed texts from his library, but
  declining his suggestion that they remove Hitlers Mein Kampf too, if only, as he ironically put it, to reflect the catholicity of his intellectual interests. When the Gestapo next tried to
  confiscate Voegelins passport, and placed a guard outside his house, Voegelin decided to flee to Switzerland and on to the United States.19 These
  men were not arguing that fascism, National Socialism or Communism were the exact counterparts of a religion, for each lacked the depth of Buddhism, Christianity, Islam or Judaism, and was not
  primarily focused on the transcendent. A puddle contains water, but it is not an ocean. Voegelin regarded all these political movements as by-products of an absence of religion in a world he
  regarded as decadent, where ideologies akin to Christian heresies of redemption in the here and now had fused with post-Enlightenment doctrines of social transformation. Neither Hitler nor
  Mussolini dispensed entirely with God as a source of ultimate validation for his political mission. However, political religions were emphatically this-worldly, partly to distinguish them from a
  supposedly obsolescent Christianity, whose values they sought to replace, whatever their tactical accommodations with the Churches. Nor did they function like religions, unless one equates the
  enthusiasm they encouraged with worshipping a football team. Rather, they caricatured fundamental patterns of religious belief, in modern societies where sacralised collectivities, such as class,
  nation or race, had already partly supplanted God as objects of mass enthusiasm or veneration. The united nation, purged of all racial or political contaminants, and bereft of any external moral
  reference points, became a congregation of the faithful, with new leaders, who spoke with an emotional power best described by one willing Italian participant as an extraordinary rape of the
  soul.20


  This way of thinking about fascism and National Socialism has never fallen into disuse. On the contrary, it shows signs of growing stronger. During the 1960s and 1970s it informed important
  studies by Norman Cohn, George Mosse, James Billington, James Rhodes, Hans-Joachim Gamm, Uriel Tal and Klaus Vondung, while the general nature of the politics of faith concerned the philosopher
  Michael Oakeshott.21 Both Tal, who died while relatively young, and Mosse, who lived to a ripe old age, produced work that
  has had a major impact on this book. Interest in political religions is currently undergoing a renaissance in several countries, with powerful contributions from historians as diverse as Saul
  Friedlnder, Philippe Burrin, Emilio Gentile, Michael Ley, Claus-Ekkehard Barsch, Hans Maier, Julius Schoeps and Jean-Pierre Sironneau.22 In a
  general way, political religions also interest anthropologists, although as often as not their global perspective flattens meaningful comparisons. Unfortunately, the study of political
  irrationalism has itself become severely rationalist, or beguiled by the most rational-sounding explanations for matters which may have far deeper antecedents.23


  Like most large historical literatures, that on political religions has sub-contracted its labours. One line of inquiry has been to ask how various regimes utilised sacred language and rites,
  even when they aggressively rejected religion, until as in the Soviet Union under Stalin its despised virtues became temporarily expedient to their war effort. This is the level at which this way
  of regarding Nazism is easiest to grasp, namely its pseudo-liturgical rites or deliberate evocations of the Bible for rhetorical purposes. A more recent interest has been in the effects of
  political religions upon ethics, although the results of abandoning values which have served humanity well for a couple of thousand years were uniformly disastrous, in so far as those who could not
  be remade anew, because of some ineradicable class or racial taint, were cast out and murdered. Here historians dispense with conventional historical chronologies, for moral climates have fuzzy
  boundaries, even though anyone who has lived through the 1960s or 1980s will no more dispute their reality than their forefathers did in 191418 or the 1930s.24 Scholars also have a growing interest in the choices made by individuals of the time, with compelling new biographies of Heidegger, Heisenberg or Speer, among the major
  figures.25 There has also been much interest in the effects of faith in eugenics on medical ethics under Nazism, in the conversion of ordinary men
  into demi-human predators on the Eastern Front, and in the exploitation of charity, the work ethic and the quest for social justice, variously to distract, galvanise and reward the German
  population. Partly because of a tradition of Catholic moral theology, especially in Poland, studies of the daily corruptions of life under Communist regimes are in advance of anything written about
  Nazi Germany, with the exception of a highly sophisticated literature on opposition and resistance.26 But in a wider sense
  it can also be argued that totalitarian ideologies themselves shadowed the belief patterns of conventional religions, in that once power had been invested in elite groups, based on either alleged
  natural superiority or the claim that they alone represented the true interests of the toiling masses, salvation would not be long in coming.


  Nazi ideology offered redemption from a national ontological crisis, to which it was attracted like a predatory shark to blood. The opening chapter of this book tries to convey something of this
  climate of despair and hopelessness, and to show why the National Socialist movement, rather than more traditional political parties, tempted such significant numbers of people. Nazism offered
  intense inclusivity in a society that had been scarred by deep divisions, dynamism where there was stagnation, and a sense of lofty purpose, almost a national mission, in a society where material
  interests seemed all-pervasive. Moreover, what Hannah Arendt called totalitarianisms ideological sixth sense offered a simple diagnosis of what was really afoot beneath the surface, which
  appealed to a widespread desire to believe that hidden forces were responsible for Germanys post-war tribulations. All people had to do was to make the quantum leap of faith; unified national
  self-belief was the solution to every mundane problem. As both Mussolini and Hitler remarked, faith could indeed move mountains or make mountains seem to move.27


  But Nazism was distinct from other political creeds which regarded present sacrifices as the price worth paying for deferred bliss, or which claimed that all virtue resided in one group of
  people, whose enemies were vessels of demonic iniquity. It lacked Communisms deferred, but dialectically assured, happy ending, and was haunted by and suffused with apocalyptic imaginings and
  beliefs which were self-consciously pagan and primitive.28 Although it paradoxically claimed to speak the language of applied reason, and was capable
  of sophisticated calculation, Nazism had one foot in the dark irrationalist world of Teutonic myth, where heroic doom was regarded positively, and where the stakes were all or nothing 
  national and racial redemption or perdition.


  At first sight, the claim that Nazi ideology had religious content seems to be contradicted by the evidence. In September 1938 Hitler censured Heinrich Himmler and Alfred Rosenberg, respectively
  the SS chief and the Partys would-be ideological supremo, for trying to construe Nazism as a religious cult. He reminded them:


  National Socialism is a cool and highly reasoned approach to reality based on the greatest of scientific knowledge and its spiritual expression. . .
  . The National Socialist movement is not a cult movement; rather, it is a vlkisch and political philosophy which grew out of considerations of an exclusively racist nature. This
  philosophy does not advocate mystic cults, but rather aims to cultivate and lead a nation determined by its blood.29


  Hitler was concerned that a full-blown religion might function independently of him, the sole source of all doctrinal authority, and that it might provoke the Christian
  churches to abandon support for a regime which, incredibly enough, they often believed was restoring authority and morality after the drift of the Weimar Republic. In fact, Nazisms long-term
  triumph would have spelled the end of everything they stood for. But Hitler was also acknowledging that Nazism was not simply applied biology, but the expression of eternal scientific laws,
  revealed by God and in turn invested with sacred properties. Science and nature were re-enchanted. Clarity was compatible with mystery, religion with science, and adolescent morbidity with
  vitalism.30 Nazi racism was not just an aberrant product of pseudo-science, let alone something which should indict science in general, for we
  would surely be much the poorer without it. There were advantages in giving racism a scientific gloss, whether to latch on to the allegedly ascendant intellectual force of the day, or to justify
  radical, rather than piecemeal, solutions to racial problems. As has often been remarked, resort to the language of parasitology entailed an implacable logic and radicality, while hygienic zeal
  was evident among those who, in iron times, took it upon themselves to use iron brooms to purify the world of racial contagions. This was politics as a biological mission, but conceived in a
  religious way.


  But just as Hitler eschewed the far from cosy antisemitic folk prejudices of peasants, so as a self-proclaimed artist he needed something more vaulting than the abstruse ideas of musty
  academics. According to the historian Saul Friedlnder, whose insights here are unrivalled, Hitler assimilated biological notions of degeneration and purification to religious narratives of
  perdition and redemption. In the Wagnerian Bayreuth circle he found a suitably arty and elite coterie to deliver this specific mixture, namely an Aryan-Germanic mission to redeem Graeco-Roman
  civilisation, to affirm a non-Jewish or de-orientalised Christianity and to lead the peoples into a new, splendid and light-filled future, which only the Jews issuing from darkness could thwart. A mutant, racialised Christianity, divested of unGerman Jewish elements, and purged of humanitarian sentimentality, that is sin, guilt and pity, was a very potent ideal
  indeed. In this sense, Nazism was neither simply science run riot, however much this definition suits critics of modern genetics, nor bastardised Christianity, however much this suits those who see
  Nazism simply as the outgrowth of Christian antisemitism. It was a creative synthesis of both. Armed with his religious science, Hitler was not only a latterday Robert Koch or Louis Pasteur,
  zealously battling lethal pathogens who happened to be fellow human beings, but Gods partner in ordering and perfecting that part of mankind which concerned him. While one can point to the moment
  when Nazism became hubristic  the December 1941 decision to take on America as well as Soviet Russia still seems the most plausible choice  it is important to understand that, in this
  profounder sense, Hitlers politics were hubristic all along.31


  Another powerful tradition in writing about these phenomena has been to analyse them in terms of totalitarianism. To many commentators and scholars, this still seems the best way of describing
  Nazisms horrid aspiration to determine both social being and ultimate meanings through ideology, propaganda and terror. This is a view I share. While the ism part of the word is unappealing, the
  total part captures most strikingly the insatiable, invasive character of this form of politics, which regarded the individual, freedom, autonomous civil society and the rule of law with
  uncomprehending hatred. Unlike conventional dictatorships, which took a single step from democracy, by for example banning trade unions, totalitarian regimes took two steps, in so far as they
  created pseudo-unions, against which workers would have to fight, before they could contemplate asserting their rights against their employer, which in the Soviet case was impossible, since the
  employer was supposed to be the sum total of themselves.32 Though over the last three decades attempts have been made to banish the term
  totalitarianism from polite academic society, it is still a useful concept, for anyone who does not baulk at mentioning National Socialism in the same breath as Soviet Communism, and for anyone
  interested in the fundamental psychology rather than the surface of things.


  A brief history of the concept goes something like this. It first gained currency in Italian Fascist and right-wing German intellectual circles whose members advocated a new, highly focused and
  permanently mobilised state, which would counteract all the allegedly divisive and weak attributes of modern societies that threatened to engulf it. The term was much
  more popular in Fascist Italy than in Nazi Germany, where there was greater emphasis on both race and a dynamic movement than upon the state. The advent of regimes appearing to reflect such
  principles in turn concerned commentators in the democracies. The Times of London used the term totalitarianism in 1929 to describe a growing rejection of liberal democracy; the first
  symposium on the subject was held in the United States exactly ten years later, shortly after the MolotovRibbentrop Pact seemed to confirm the amoral affinities of Nazi Germany and the Soviet
  Union, and the West was forced to ally itself with a power which Churchill mentioned in the same breath as the Devil. George Orwell captured this cynicism perfectly in Nineteen Eighty-Four
  when the Outer Party propagandists simply switch without missing a beat from Oceanias war against Eurasia to the war against Eastasia which the Inner Party had decreed, ensuring that the former
  war was erased from memory. In the totalitarian press across Europe, there was a similarly effortless switching of the points, as the trains of ideology trundled forward in a new direction.33


  What a minority regard as the most dubious features of theories of totalitarianism  their apparent exculpation of authoritarian or merely dictatorial governments  originally
  derived from left-wing thinkers. Leon Trotsky, the founder of the Red Army, was one of the first to distinguish between limited absolutist regimes and modern totalitarianism, when he contrasted
  Louis XIVs comparatively modest dictum Ltat, cest moi with Stalins limitless I am society.34 For totalitarianism did not confine
  itself to the usual realms allotted to the state, but sought to control the family and private morality, and to direct the arts and sciences in ways which exceeded the mere exertion of influence.
  Had Trotsky cared about law, he might have added that totalitarian regimes abandoned bureaucratic predictability and the rule of law as bourgeois impediments, preferring the convenience of
  arbitrary government.


  Although the impression is sometimes given that the term totalitarian is exclusive to people often stereotyped as Cold War warriors, keen to damn Soviet Communism by association with Nazism,
  in fact mainstream democratic socialists, not to speak of Trotskyite sectarians, had an honourable record in exposing the nightmare that was the Soviet Union, and frequently used the term
  totalitarian to do so. After all, many of these people had first-hand experience of dealing with Stalinists in their local political contexts. As the British post-war Labour Foreign Secretary Ernest Bevin remarked after his first meeting with Molotov, But they are just like the bloody Communists! whom he had already encountered in local British
  politics.


  Possibly the most compelling vision of a developed totalitarian society was George Orwells great minatory novel Nineteen Eighty-Four. There were important prototypes, such as Yevgeny
  Zamyatins futuristic novel We and Arthur Koestlers Darkness at Noon, but Orwells book excelled them both. The achievement was all the more remarkable given that Orwells experience
  of the subject was confined to Spanish Communists in Civil War Catalonia and what he had observed in British left-wing circles, whose doublethink towards the Soviet Motherland was notorious. He
  began what he originally entitled The Last Man in Europe during the final years of the Second World War. The distilled characteristics of Nazism and Stalinism were blended with Orwells
  experiences of British bureaucracies such as that of the BBC; the zones Eastasia, Eurasia and Oceania invented in the novel, with London the capital of Oceanias Airstrip One, echoed the division
  of the spoils of war agreed at the 1943 Teheran Conference. Zamyatins The Benefactor is transformed into Big Brother, whose omnipresent features owe much to Stalin, while a Rumpelstiltskin
  figure preaching hate with an outstretched fist is derived from the Nazi propagandist Joseph Goebbels.35 Of course this does not exhaust the hundreds
  of sources which Orwell drew upon, including his own instincts, expressed in the novel in a phrase about horses being able to smell bad hay. Orwells book was especially effective because it was
  composed in an English language deliberately pared down to suit its subject; as under real existing totalitarianism, the place described by Orwell resembles a photograph drained of local colour,
  both somewhere and everywhere, although it is unmistakably a portrait of Stalins Russia, where delation and repression combined with food that tasted of nothing, blunt razor-blades, oily gin and
  weak beer, lies and real chronic shortages amid theoretical statistical abundance.


  Designed as a warning to middle-class intellectuals who flirted with totalitarianism, as epitomised by the storys amoral interrogator OBrien, for whom power has become a religion, the book was
  also a defence of the almost vanished decencies of middle-class life  of a world of books, objets dart and fine wines  even though on the novels surface the socialist Orwell had
  faith in the unreconstructed proletariat. The destruction of this world of decency is symbolised by the smashing of a glass paperweight in which a delicate strand of coral is suspended. OBrien explains the essence of the new philosophy: Always, at every moment, there will be the thrill of victory, the sensation of trampling on an enemy who is helpless.
  If you want a picture of the future, imagine a boot stamping on a human face  for ever. Both Communism, the systemisation of bourgeois guilt or self-loathing and working-class resentment
  cloaked in universal benignity, and fascism or Nazism, the solipsistic, quasi-tribal veneration of one race or nation, shared this antipathy towards the world of civility, decency, prudence, law
  and order, and explicitly glorified violence.36


  In the late 1940s, the political philosopher Hannah Arendt (190675) turned to these themes, although her inspissated tome hardly compares with Orwells clarity of mind and prose. This was
  partly because she gathered together a range of discrete topics which had interested her for over a decade, and decided to mix in the Soviet Union at a relatively advanced stage. Much of her
  approach in The Origins of Totalitarianism seems flawed, whether the undifferentiated critique of European imperialism or the conservative indictment of atomisation, the mob and the masses,
  since Arendt liked to offend all constituencies simultaneously and, by many accounts, was herself an advancing cloud of difficulty.37


  Arendt moved boldly from one big theme to the next: from the South African Boers, insulating themselves with racial doctrines against the shock encounter with the savage Other, to Lawrence of
  Arabia and the British imperial bureaucracy, although in neither case was the link with either German or Soviet totalitarianism made explicit. Arendt was also keen not to derive totalitarianism
  from European high culture, hence the attraction for her of Joseph Conrads Heart of Darkness, with its deracinated Europeans released from law, responsibility and conventional restraint. If
  this was an extreme rendition of European imperialism, which had less sanguinary and even positive features amid its rich diversity, her descriptions contained a kernel of truth, in that conditions
  in wartime occupied eastern Europe and Russia had resembled a lawless no-mans land in which civilised beings degenerated into demi-human predators. But, again, the connection was not obvious.
  Arendt also vehemently rejected notions of a separate German historical path to modernity, and favoured a radical rupture with the course of European civilisation, almost as if Hitler and Stalin
  were temporary visitors from Mars. How could she think otherwise, when she herself was a product of that nation which saw itself as the apogee of civilisation? A literature that many regard as
  narcissistic and precious has been built on that well-worn paradox about Germany as the quintessential Kulturnation, a view many of her neighbours find difficult
  to accept.


  Yet these criticisms should not detract from her books flashes of insight. Arendt understood the centrality of the rule of law to free societies, expressing this through the paradox that under
  totalitarianism people were safer if they had been convicted of a crime than as natives, refugees or concentration-camp inmates, when they were put beyond the law in a murderous limbo where
  everything was possible. She also captured the nightmarish quality of totalitarianism. People were killed under totalitarian rule by dint of absolute historical or racial laws, without anger or
  utilitarian calculation. Suffering was determined by categories, divorced from anything done by the individual victims, whose ranks could be redefined or replenished almost ad infinitum. The
  need for constant alarums and enemies virtually guaranteed inflation within the economy of terror. Reality was violently adjusted to suit a theoretical ought-world. The esoteric views of an inner
  militant core were hidden from the ordinary sympathisers, from whom a ladder of enlightenment rose upwards to the leading Gott-Mensch, their support giving the inner core the illusion that
  they were rooted in normality.38 Where this sort of mentality led is discussed here in chapters devoted to eugenics, antisemitism and the wartime
  Holocaust.


  Theories of totalitarianism have rarely been incompatible with theories of political religions, and such leading exponents of the former as Raymond Aron, Karl-Dietrich Bracher, Carl Friedrich
  and Zbigniew Brzezinski have employed these terms almost interchangeably.39 Political religions deal with profound layers of human experience, and
  theories about them try to explain how religious forms and sentiments have been replicated for political purposes, while theories of totalitarianism address more contemporary phenomena, for which
  the creation of the modern state was an indispensable precondition. The technological reach of the modern state made the fantasies of earlier dystopians and Utopians feasible.40


  Political religions and totalitarianism were most systematically fused by Jacob Talmon, although there are those who say that Talmons own monumental constructions themselves resembled
  totalitarian edifices in their lack of byways and loose ends. Like many historians inspired by the urgent events of their own time, rather than by olympian imperatives to tell it as it was, Talmon
  sought the origins of the murderous turn taken by the Russian Revolution in the Jacobin phase of the French Revolution, which he dubbed totalitarian democracy. In other
  words he was partly inspired by Tocquevilles quest for the origins of democratic despotism. Talmon applied a psychoanalytical method to the revolutionary-Salvationist mentality which he believed
  underpinned several radical causes, and which he regarded as the imposition of an ought-world on reality. His trilogy began, controversially, with Rousseau, and the argument about the general will
  of the people, which could not be opposed; and it ended, more straightforwardly, with Robespierre, Saint-Just and Babeuf, and their ever madder totalitarian stratagems to make recalcitrant reality
  conform to what he called their pencil sketch of the ought-world. According to Talmon, a clairvoyant revolutionary elite divined the general will and the direction of history, guillotining into
  existence their universal view of happiness until the happiness they had created consumed them. He contrasted this first totalitarian democracy with liberal pragmatism, regarding both as products
  of the Enlightenment. Apart from his lack of interest in the Dutch, English, German, Scottish or Virginian enlightenments, he considerably underrated the extent to which parliamentary democracy
  drew on institutions, ideas and intuitions much older than the eighteenth century, as when it provided consensus for taxation or defence against novel monarchical assaults on anterior rights and
  privileges. But then Talmon was an ideas rather than a privilege or tax man.41 He was also perplexed by nationalism. He said little about its
  cosmopolitan Springtime of Nations varieties, preferring instead  doubtless with the experience of Nazism in mind  to highlight its racially exclusionary and messianic forms, which
  he then merged with the more internationalist strain of totalitarian democracy that had interested him all along.42


  From these examples it should be apparent that theories of totalitarianism have not always involved static models of totalitarian states, a sort of checklist of identifying features, against
  which scholars indicate whether a given regime qualifies as totalitarian. Some have tried such approaches, often with some cogency, but even when they do draw up lists of common symptoms, they
  accomplish more than mere classification.43 Academic political science may favour such typologies, but the literature on totalitarian regimes also
  includes Arthur Koestler, George Orwell, Czesław Miłosz and Vladimir Bukovsky, whose approaches are more imaginative. Nor do any of these
  approaches reflect lack of awareness of important differences among ideologies, movements and regimes, even when it is argued that there are underlying affinities despite
  nominal ideological antipathies. Raymond Aron, to take an obvious example, sharply differentiated between Nazism and Communism, but he did not abandon totalitarianism as a means of describing their
  similarity in terms of the extent of ambition, the radicalism of attitude and the extremism of the methods used. Nonetheless, he was careful to add: for the Soviet undertaking, I would recall
  the well-worn formula: he who would create an angel creates a beast; for that of the Nazi undertaking: man should not try to resemble a beast of prey because, when he does so, he is only too
  successful.44 The same point has been made less analogically by Carl Friedrich and Zbigniew Brzezinski when they argued that totalitarian regimes
  were basically alike but not wholly alike. This is the view maintained throughout this book, which periodically compares and contrasts Nazi Germany, Fascist Italy and the Soviet Union, whenever
  this seems appropriate.45


  Nor should it be assumed that use of the term totalitarianism to describe an all-encompassing political aspiration has somehow been superseded by the discoveries of modern scholarship on Nazi
  Germany or the Soviet Union, about the inevitable discrepancies between ideal and reality; the dualistic frictions between party and state; or rivalries between overlapping bureaucratic
  competences, which acted, as Leonard Schapiro wrote as long ago as 1972, progressively, like some evil cancer, which ate their way into the fabric of both the state and society.
  After all, most writers on totalitarianism had read the patron saints of contemporary structuralist history without feeling the need, evidently, to modify substantially their own
  conclusions.46


  Finally, theories about totalitarianism were not merely the products of the Wests Cold War ideology, as if historians were merely the academic arm of the CIA or MI6. Are those who insinuate
  such connections defending regimes which murdered tens of millions of people? These theories have pre-Cold War antecedents, and writing which uses the term totalitarian, either as an organising
  principle or just instinctively, which may be the best thing of all, thrived even in the 1990s, a decade after the end of the Cold War. The term is employed by a politically heterogeneous range of
  commentators and academics, including Omer Bartov, Alain Besanon, Karl-Dietrich Bracher, Stphane Courtois, Richard Crampton, Robert Conquest, Norman Davies, Istvn
  Dek, Franois Furet, Timothy Garton Ash, Emilio Gentile, Ulrich Herbert, Michael Ignatieff, Claude Lefort, Martin Malia, Barrington Moore Jr, Jeremy
  Noakes, Fritz Stern, Tzvetan Todorov, Andrzej Walicki and Amir Weiner, to take a few distinguished names at random; and indeed by those who presided over totalitarian systems, such as former
  General Secretary Mikhail Gorbachev, who clearly finds totalitarianism more compelling than such deadly academic coinage as authoritarian pluralism or welfare state authoritarianism.
  Presumably he knows what he is talking about. To claim that eastern Europeans or Russians (not to speak of the Western thinkers listed above) are somehow less sophisticated in these matters than
  Western academics is patronising, since they, of all people, had respectively forty and seventy years direct personal experience of what in the West are ostensibly academic questions. Western
  academics can afford to celebrate the most advanced crches known to human history; eastern Europeans and Russians know about the KGB and the Stasi in their bones. So do the Afghans,
  Chechens and Cubans.47


  The literature in which Nazism is studied as a political religion or as a form of totalitarianism is dwarfed by the industrial scale of literature on Nazi Germany as a whole. The subject of one
  chapter in this book is the object of over 55,000 titles, and many of the other chapters concern issues covered with something approaching this density. Such a body of work requires its own
  historiographical guides, although these are not substitutes for the classics of the literature. This book seeks neither to reinvent the wheel nor to discover some novel overarching explanation,
  but to see where the accumulated insights of political religions and the concept of totalitarianism lead us, in making sense of an era of European history which continues to inform, and sometimes
  misinform, the post-Cold War world.48


  One feature of this book is that it ranges beyond the immediate confines of German history between 1933 and 1945, not least because during six of those years German history became the
  history of Europe and the wider world, although the impact of Nazism was evident before the war, whether as streams of refugees fleeing Germany and Austria for the free world or as ever more
  unprincipled and violent disruptions of the post-First World War international system on the part of Germanys and Italys new rulers. Courageous German historians who wrote about these subjects
  when a dignified silence was preferred were sometimes accused of fouling their own nest, so it is not appropriate to disparage them, but sometimes one wishes for a supra-German perspective. As
  successive chapters, on occupied Europe, the invasion of Russia, the wartime Holocaust and, last but not least, the Allied war effort, make plain, this story does not
  exclusively concern Germans (or Austrians), nor is there an orthodox way of telling it. Hence some issues which have figured very prominently within the German historiography, or non-German work
  which shadows its concerns, for example the allegedly modernising impact of the dictatorship or the relative roles of ideological intention and structures in the origins of the Final Solution,
  are hardly mentioned here at all.


  Moreover, without this wider optic, the history of Germany sometimes seems more exceptional than it was, bringing in its wake clichs about national character that would not occur to
  anyone reading Orwells Nineteen Eighty-Four, which, while set in England, is curiously not of it, as those who lived through Nazi Germany or Stalins Russia have recognised from their own
  experience. Much the same could be said of another great classic of the literature on totalitarianism, Czesław Miłoszs The Captive
  Mind, which few would regard as being uniquely pertinent to the behaviour of intellectuals in Communist Poland during the late 1940s and 1950s. This is why there are discussions of non-German
  (or Austrian) perpetrators of the Holocaust, or of the dirty communal wars which were waged in the Balkans or Poland and Ukraine, beneath the more familiar global conflict.49 The Nazi transEuropean rampage may have been the catalyst which unleashed these unholy forces, but this hardly absolves these countries from some responsibility
  for what happened next in terms of ethnic cleansing and racial mass murder.


  This book would have been impossible to write without the major advances in our understanding of Nazism made by an international community of diplomatic, economic, intellectual, military,
  political and social historians, whose detailed or synthetic labours command enormous respect. If it encourages others to explore some of its themes in greater detail, then it will have achieved
  one of its aims. Without the quality and quantity of detailed research produced in Europe, Israel and North America, this book would not have been conceivable, even if it deliberately revisits
  perspectives which have been around for some while, rather than discovering some half-cock theory regarding why human beings are beastly to each other when given the opportunity. A Select
  Bibliography highlights the outstanding titles for anyone who wishes to pursue individual subjects further, many of them having far greater scope than the subject of Nazi Germany, which is hardly
  an object of infinite fascination. I have not tried to treat each subject comprehensively; nor is the form adopted a straightforward narrative of events, with everything
  resolved by Hitlers suicide in a Berlin bunker. Neither antisemitism nor eugenics would be comprehensible without reaching back beyond the years 193345 or ranging beyond the borders of
  Germany into countries with otherwise impeccable democratic credentials. Unlike the collapse of Communism in eastern Europe and the former Soviet Union in 198991, in which popular
  revolutions, notably by the Roman Catholic workers of Poland, often played a major part in reversing the consequences of the original coup detat, the destruction of Nazi Germany was solely
  due to the herculean efforts of her opponents, which are also part of this story. Editorial choices have also been made about, for example, which aspects of wartime occupation or the Holocaust to
  discuss, for to write fully about either would require at least one huge book and there are many excellent alternatives already available, including Raul Hilbergs and Saul Friedlnders
  studies of the Holocaust. If the Holocaust is the central revealed truth about a regime that was unparalleled in its destructive nihilism, it does not exhaust everything there is to say about the
  time of National Socialism. But this is to anticipate the end, rather than to find a serviceable beginning. Let us return to where the history of Nazi Germany may have started. The year 1918 is as
  arbitrary as any other point of entry. We may even have to go as far back as 1914, or for that matter 1870.
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  THE THIRD REICH


  From the international review coverage:


  His narrative is eminently accessible, the formidable learning lightly worn, the canvas immense . . . unpretentious and humane


  TLS


  The book has been assiduously researched, with reliable facts and judicious arguments. It demonstrates where myths, messianic rulers and Utopian beliefs can lead in history.
  The blood-red thread that runs through Michael Burleighs book was largely woven from those elements. With his controlled good sense, the author calls it a lesson to be learned.


  Joachim Fest, Frankfurter Allgemeine Zeitung


  The subtitles promise of a New History is no mere sales ploy . . . Throughout, Burleigh demonstrates a subtle feel for the particulars, those gray zones of life where
  wrenching human dilemmas confronted those who cheered and served Hitler as well as those who served him


  Volker Berghahn, New York Times



  Burleighs religious metaphor is a valuable key to understanding the ecstasy that Nazism aroused in many Germans and its success in subverting normal behaviour  the
  assault on decency as Burleigh puts it.


  Spectator


  English historian Michael Burleigh makes a convincing argument that Germany found itself under the spell of a new and obscure religion, dominated by Adolf Hitler . . . In this
  vividly written book, he is at his best as a moral historian, in chronicling how Germans under Hitlers guidance slid further and further into the depths of evil.


  Boston Globe


  Michael Burleighs massive and comprehensive new history is very welcome indeed. It is unrivalled in its range, its originality, and its ambition. I expect that this
  extraordinary book will remain unmatched for many years to come.


  Omer Bartov, New Republic


  Burleigh calls his work A New History, and for once that claim is fully justified. He has given us not merely the most comprehensive one-volume account of the Third Reich in
  any language but an original work of interpretation in which straightforward narrative history, rigorous analytic explanation and unblinking intellectual-moral judgement are united with compelling
  originality.


  Michael Andr Bernstein, Los Angeles Times



  Not only is Burleighs unfashionably theoretical line sound, but his account of the transformation of the German nation is extremely perceptive . . . The well-deployed
  analysis is sustained throughout the book.


  Catholic Herald


  A modern classic . . . Burleighs book is a master work of Gibbonesque proportions. He is a brilliant historian and a most talented and stylish writer. Despite its length, the
  book is a page-turner, and you dont want to miss the 200 fascinating pages of footnotes.


  Jerusalem Post


  Reflects a vast knowledge of Nazi Germany. His picture of the Nazi state before the Second World War is formidable


  Max Hastings, Evening Standard


  Burleigh has created a panorama of the time of National Socialism which conveys with an intensity that is rarely achieved the moral devastation which Hitlers regime
  caused.


  Neue Zurcher Zeitung


  Michael Burleigh has produced a modern classic . . . This book is a masterwork


  Washington Times


  

    
  


  Michael Burleigh is Distinguished Research Professor in Modern History at Cardiff University. He is the author of six well-received books including
  The Racial State, Death and Deliverance: Euthanasia in Nazi Germany and Ethics and Extermination.
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