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Editor’s Foreword

With no more than 4,500 members at any one time, the Shakers are definitely the smallest group included in this series on religions, philosophies, and movements. Yet small causes can have disproportionately large effects, and that is certainly the case with the Shakers. Although very few remain, they are still known far and wide. Their position on many important issues—including communitarian lifestyle, communistic economy, self-reliance, the sanctity of labor, and gender relations—are worthy of closer study. Relatively few people have converted entirely to the Shaker worldview over the religion’s roughly 235-year history in America, but the number who have been partially convinced or at least influenced by Shakerism is legion.

The A to Z of the Shakers describes the religion’s beliefs and actions with entries that examine the lives of significant members; its history, structure, and organization; leadership and activities; ethical standards; and theology. Particularly notable are the synopses of all Shaker communities. The introduction and chronology provide an overview, which traces early hopes followed by painful retrenchment, showing how Shakerism functioned and what it contributed to its own members and others—finally explaining why it ultimately failed and has almost disappeared. A comprehensive bibliography provides a list of additional sources and locations of museums.

This completely new edition was written by Stephen J. Paterwic, who was drawn to Shakerism while still young and has spent decades learning about the religion, spending considerable time at various communities and getting to know a large number of Shakers. He has become one of their foremost authorities and has been passing his knowledge along to others. Mr. Paterwic has participated in Shaker seminars, forums, and major conferences, including one, at which he was the keynote speaker, to commemorate the Mount Lebanon Peace Convention. He has also been writing articles for the major specialized journals, including The Shaker Quarterly, World of Shaker, and Shakers World. This historical dictionary is therefore the result of a long and mutually beneficial relationship, one that will be both informative and of interest to others.

Jon Woronoff
Series Editor


Endorsement

We as a people have often been misunderstood, due in no small part to a lack of the “world’s” understanding of our beliefs, language, and terminology. We feel that this dictionary accurately answers those many questions and queries as well as sets straight many erroneous statements and ideas that proliferate even today.

We pray that in reading this book you will truly gain a better understanding of our history, life, and beliefs. Therefore we are delighted to offer our endorsement to this important work and book.

Peace and blessings,
The Sabbathday Lake Shakers


Preface

My paternal grandfather bought his small farm in Somers, Connecticut, in 1919. This farm had been an “out family” of the Enfield, Connecticut, Shakers, and it was located on the eastern edge of the former Shaker property, just over the town/county line in Somers. That is why, though we were not Shakers, I always knew of them. My father would tell stories he had heard of the Shakers whenever we passed through their former community. This slight acquaintance, however, changed abruptly in March 1967, when I read an article on them that appeared in Life magazine. Since that day, I have never been able to get the Shakers out of my mind, and my desire to learn more about them has never stopped increasing.

My first contact with actual Shakers was in 1969 when I visited Canterbury. I had written Eldress Marguerite Frost that winter, and her reply encouraged me to drive up to Canterbury as soon as I was able. I will never forget the hours we spent in conversation, and I still envision the Shakers as a result of her guidance. One of the very first things she said to me, for example, was that one should always begin any study of the Shakers by reading Shakerism: Its Meaning and Message.

Although I had written to the Sabbathday Lake Shakers, I did not visit them until 1973. The moment I entered the Boys’ Shop, which is the center for visitors, Brother Theodore “Ted” Johnson greeted me, and a lifelong friendship was begun. Brother Ted was an intelligent, sensitive, and insightful Shaker. He could take a detailed piece of Shaker history and totally define it in a few, well-chosen sentences. His vast depth of knowledge was incredible; I never saw him at a loss for words. My Shaker studies, started by Eldress Marguerite, were nurtured by Brother Ted. As I visited Sabbathday Lake, I also got to know Sister Mildred Barker and Sister Frances Carr. They freely shared their faith, and in Sister Frances I found my mother in Zion. After Brother Arnold Hadd joined the community in 1978, I had another friend. Not only could I share my love of the Shakers with him, but he and I both grew up in Springfield, Massachusetts. Though we did not know each other then, we have this common bond. He remains the one person I can really “talk Shaker to.” Everything I have accomplished in my many decades of Shaker research I owe to the firm foundation I received from those who have lived the life.

From the encouragement of my father to my deep friendship with the Shakers of today, my life has been blessed by the gospel. The testimony that Mother Ann opened so many years ago in Manchester, England, is as relevant a response to living the Christlife as it ever was. No matter what one’s religious beliefs may be, anyone reading this dictionary with a desire to understand Shakerism will be caught up in the work of the Shakers.


Chronology

1736   Ann Lee is born in Manchester, England.

1747   The Shakers as a distinct church begins.

1758   Ann Lee becomes an active member of the Wardley society, a group of religious enthusiasts led by James and Jane Wardley, former Quakers. Members of the Lee family are also part of this group; the name shaking Quakers or Shakers is used by a reporter from the Manchester Mercury to designate the Wardley society. The Shakers simply called themselves “The Church.” The term Shaker hearkens back to the founders of the Quakers who, like the Shakers, were seized by the Spirit. Under the influence of the Holy Spirit they would whirl, dance, sing in unknown tongues, and prophesy.

1762   Ann Lee marries Abraham Standerin (Stanley) at Christ Church, Manchester.

1772–1773   Ann Lee and her companions are arrested on various occasions. It is during this time that she becomes known as Mother Ann, the leader of the society.

1774   Inspired by a vision, Ann Lee leaves England for America. Mother Ann, Abraham Stanley, William Lee, James Whittaker, John Hocknell, James Shepherd, James Partington, Mary Partington, and Nancy Lee depart from Liverpool on the Mariah. They land in New York City on 6 August 1774.

1776   The Shakers buy a tract of land outside of Albany, New York, as their permanent home. This place is called Niskeyuna.

1778   Eleanor Vedder becomes the first American convert.

1779   A large New Light Revival occurs at New Lebanon, New York.

1780   The Shaker gospel is opened to the world.

1781   Ann Lee is jailed from July to December.

1781–1783   Mother Ann and other Shaker leaders embark on a missionary tour throughout New York, Massachusetts, Rhode Island, and Connecticut.

1784   Father William Lee and Mother Ann die at Niskeyuna. Father James Whitaker assumes the leadership of the church.

1785–1799   The Shaker testimony is closed while the church is gathered into “gospel order.”

1787   Father James Whittaker dies, and Father Joseph Meacham assumes the lead of the church. He establishes New Lebanon as the “center of union,” or headquarters of the church. He begins to formally gather the believers into community.

1790   The first Shaker publication, A Concise Statement, written by Father Joseph Meacham, is published.

1790–1794   New Lebanon is fully established and leaders are sent out to gather Shakers in other locations. The original Shaker communities were gathered in this order: Watervliet/Niskeyuna, New York (1788); Hancock, Massachusetts (1790), and from there Enfield, Connecticut, and Tyringham, Massachusetts (1792); Harvard, Massachusetts (1791), and from there Shirley, Massachusetts (1793); Canterbury, New Hampshire (1792), and from there Enfield, New Hampshire (1793); and Alfred, Maine (1793), and from there Sabbathday Lake/New Gloucester, Maine (1794).

1796   Father Joseph Meacham dies. Mother Lucy Wright succeeds him as head of the church.

1799   A “Gathering Order” is established at New Lebanon and the Shaker Gospel is formally opened to the world once again.

1800   There are about 1,375 Shakers living in community.

1805   Mother Lucy sends John Meacham, Issacher Bates, and Benjamin Seth Youngs as missionaries to Ohio and Kentucky. “Western” Shakerism develops from this effort.

1806–1824   Seven Shaker communities are founded in Ohio, Kentucky, and Indiana: Union Village, Ohio (1805); Pleasant Hill, Kentucky (1805); Watervliet, Ohio (1806); West Union, Indiana (1807); South Union, Kentucky (1807); North Union, Ohio (1822); and White Water, Ohio (1822).

1808   The first major work on Shaker theology, The Testimony of Christ’s Second Appearing Containing a General Statement of All Things Pertaining to the Faith and Practice of the Church of God in This Latter-day, is published by the Shakers.

1813   Millennial Praises is published.

1816   Rufus Bishop and Seth Y. Wells edit Testimonies of the Life, Character, Revelations and Doctrines of Our Ever Blessed Mother Ann Lee, and the Elders with Her; through whom the Word of Eternal Life was Opened in this Day of Christ’s Second Appearing: Collected from Living Witnesses, by Order of the Ministry, in Union with the Church. . . .

1818   John Dunlavy publishes the Manifesto, or A Declaration of the Doctrines and Practice of the Church of Christ.

1819   There are about 3,500 Shakers.

1821   Mother Lucy Wright dies. She appoints Elder Ebenezer Bishop, Elder Rufus Bishop, Eldress Ruth Landon, and Eldress Asenath Clark to lead the church; The Millennial Laws are codified, expanded, and put into writing and circulated throughout the Shaker communities.

1823   Calvin Green and Seth Y. Wells publish A Summary View of the Millennial Church, or United Society of Believers, Commonly Called Shakers. Comprising the Rise, Progress and Practical Order of Society, Together with General Principles of Their Faith and Testimony.

1824   A large number of children are gathered into Shaker communities—a practice carried on through the 20th century.

1824   The second meetinghouse at New Lebanon is constructed.

1826   A Shaker community is gathered at Sodus, New York. In 1836, this society moved to Groveland, New York. This was the last major Shaker society formed.

1830   The Shaker societies at Alfred and New Gloucester, Maine, are placed under the New Hampshire Ministry. The Maine Ministry was not restored until 1859 as an independent body.

1830s   Large numbers of young people leave the Shaker communities.

1837   Era of Manifestations, also known as the Era of Mother’s Work, begins.

1840s   Shakers reach their peak population of fewer than 4,500.

1842   Shaker communities receive spiritual names, and outdoor worship areas called feast grounds are laid out; Philemon Stewart of New Lebanon receives by inspiration A Holy, Sacred and Divine Roll and Book; From the Lord God of Heaven, to the Inhabitants of Earth. . . .

1845   The Millennial Laws are published. These orders, including those from 1821, 1860, and 1887, were for internal circulation exclusively.

1844–1846   Hundreds of Adventists join the Shakers.

1849   Paulina Bates of Watervliet receives by inspiration The Divine Book of Holy and Eternal Wisdom, Revealing the Word of God; Out of Whose Mouth Goeth a Sharp Sword.

1850s   The Shaker seed industry reaches its peak.

1859   Rebecca Jackson holds meetings in Philadelphia and gathers a small community of African Americans and others.

1860   Rules and Orders for the Church of Christ’s Second Appearing/Established by the Ministry and Elders of the Church is published.

1861   New Lebanon becomes Mount Lebanon when the government establishes a post office at the Shaker village there.

1861–1865   The Civil War severely disrupts Shaker economic life.

1870   The Ministry proposes that a special time be set aside to pray for more converts to Shakerism.

1870s   The Shakers increase their missionary activities but in totally different venues from the past. They align with the Spiritualist movement and give public performances of their song and worship as well as sermons.

1871   A Shaker newspaper is founded at Watervliet, New York; Elder Frederick Evans of the Gathering Order of Mount Lebanon travels to England on a missionary tour.

1874   The Shakers number about 2,400.

1875   A fire destroys eight buildings at the First Order of the Church at Mount Lebanon; Tyringham closes—the first long-lived society to dissolve due to lack of membership.

1887   Orders for the Church of Christ’s Second Appearing: Established by the Ministry and Elders of the Church is published.

1890   Elder Giles Avery, de facto head of Shakerism, dies. There had not been a real leader of Shakerism since 1821.

1892   Elder Frederick Evans, the most well-known Shaker of his age, dies.

1896   A Shaker society is founded at Narcoossee, Osceola County, Florida.

1898   Union Village, Ohio, Shakers attempt to establish a society at White Oak, Georgia.

1899   The Shaker newspaper ceases publication.

1900   The Shakers number about 800.

1904   Eldress Anna White and Sister Leila Taylor of the North Family of Mount Lebanon publish Shakerism: Its Meaning and Message, the last major Shaker history written by Shakers.

1905   The North Family of Mount Lebanon Shakers holds a national peace conference; Elder Henry Blinn of Canterbury, Elder John Whiteley of Shirley, and Elder Louis Basting of Hancock die. Elder Henry was the last male member of the New Hampshire Ministry and Elder John and Elder Louis were the last elders of their communities.

1916   White Water Shaker village, the last Shaker community in Ohio, closes.

1922   South Union, the last Shaker village in Kentucky, closes.

1925   The Shakers number about 250.

1927   The Maine Ministry, the last regional bishopric, is dissolved.

1929   The option of turning over to lawyers the managing of Shaker affairs is introduced. No community took up the option at first.

1930   The Church Family at Mount Lebanon is sold.

1939   Elder Irving Greenwood, the last male member of the Ministry, dies at Canterbury.

1947   Mount Lebanon, the last society in New York, closes. Leadership officially resides at Hancock, Massachusetts, under Eldress Frances Hall.

1950   The Shakers number 45. Three communities remain: Hancock, Massachusetts; Canterbury, New Hampshire; and Sabbathday Lake, Maine.

1957   After the death of Eldress Frances Hall, the Ministry is dissolved by the sole survivor of the Ministry, Eldress Emma King of Canterbury. A few months later she reconstitutes a Ministry that is Canterbury-based.

1959   Hancock, the last Shaker society in Massachusetts, closes. The Shaker Trust Fund is set up.

1960   Theodore Johnson comes to live at Sabbathday Lake.

1961   The Sabbathday Lake Shakers begin the publication of The Shaker Quarterly.

1963   Eldress Emma King, speaking for the reconstituted Ministry in a pastoral letter, declines to accept new members at Canterbury. She gives the Sabbathday Lake Shakers the freedom to accept new members.

1963   The meetinghouse is reopened at Sabbathday Lake and public meeting is held once again.

1971   The herb industry is revitalized at Sabbathday Lake.

1974   The bicentennial of the arrival of the Shakers in America is celebrated by a conference and worship service at Sabbathday Lake. An outdoor service conducted by non-Shakers is held at Canterbury.

1986   Brother Theodore Johnson dies suddenly at Sabbathday Lake.

1988   Eldress Gertrude Soule dies at Canterbury, and the Reconstituted Ministry is dissolved because Eldress Bertha Lindsay does not name a successor.

1990   Sister R. Mildred Barker, spiritual leader of the Sabbathday Lake Shakers since 1950, dies.

1992   Sister Ethel Hudson, the last Canterbury Shaker, dies.

2000   The Shakers at Sabbathday Lake number nine: four brothers and five sisters.

2007   Shakers at Sabbathday Lake obtain conservation and preservation easements to ensure that their lands will always remain open space.


Introduction

The Shakers, like many religious seekers throughout the ages, honor the revelation of God but cannot be bound up in an unchanging set of dogmas or creeds. Freeing themselves from domination by the state religion, Mother Ann Lee and her first followers in mid-18th-century England labored to encounter the godhead directly. They were blessed by spiritual gifts that showed them a way to live the heavenly life on Earth. The result of their efforts was the fashioning of a celibate communal life called the Christlife, wherein a person, after confessing all sin, through the indwelling of the Holy Spirit, can travel the path of regeneration into ever-increasing holiness. Pacifism, equality of the sexes, and withdrawal from the world are some of the ways the faith was put into practice.

Even at its largest, however, Shakerism claimed only about 4,500 members. From their perspective, then, especially as they have diminished, the Shakers have come to terms with the fact that they are not in fact “The Church” but only a part of it. They firmly believe that out of every generation a few souls are called to live a consecrated life. Moreover, it is the duty of the Shakers, no matter how few, to labor for the whole world. In this context, the Shakers can be seen as exemplars or signs for the larger Church of a true and deep spiritual unit not obscured by anything that diminishes growth in Christ. These hindrances, to name but a few, include preoccupation with the accumulation of personal wealth, the exclusion of women, love solely defined by sexual actions, reverence for past customs for their own sake, natural family ties, sinful habits, violence as a means to solve problems, and a preoccupation with anything not of the Spirit. Few can live this ideal, but all can see the efforts of the Shakers and try to glimpse the hand of the divine and know it is possible to live the Christlife on Earth. This is why the Shakers have been called the Millennial Church. They do not seek a kingdom to come. For them the kingdom has already been revealed, and they are living it.

When life in England became difficult, Mother Ann and her companions came to America, where the power and the confidence of the Shaker testimony touched the minds and hearts of thousands of Americans. In fewer than 30 years, Shaker societies were formed in New England, New York, Ohio, Kentucky, and Indiana. In the East, the momentum generated by the first converts was continued by their children. After 1800, however, the Shakers sought to attract families to their way of life, and for a generation their newly established Gathering Orders were full.

Still, the movement remained very small, and it never was able to attract suitable people to spread widely. The Shakers were tied to an agrarian way of life at a time when America was changing from a farming economy to one based on manufacturing. Even their industries based on the land, such as the seed business and the herb industry, could not compete with outside forces once capitalism took hold. Adaptations might have been made had the Shakers been able to maintain their population. Shaker authorities thought that adopting a large number of children without their parents might be the best way to ensure a steady number of workers and leaders. Instead of building up the societies, however, this custom weakened them since it led to instability and complacency.

As the crisis of membership became apparent after the Civil War, everything seemed to go wrong at once. Dishonest trustees, the loss of markets due to the opening up of the west, continued defections, disastrous fires, and doctrinal disputes caused the Shakers to collapse. The Ministry adopted a policy of trying to save what it could and individuals were left more and more to fashion a Shaker life of their own.

By the 20th century the survivors continued to decline, decade by decade, in spite of a number of stalwart members who did not want the way of life to end. Ironically, as the Shakers diminished, the objects made by them, especially furniture and oval boxes, became much sought after, causing one contemporary Shaker to remark that the world wants everything but the cross.

HISTORY

In 1904, Eldress Anna White in Shakerism: Its Meaning and Message asked the question “Why was Ann Lee so unlike all the other poor women of Manchester, her neighbors in Toad Lane?” Eldress Anna then went on to answer her own question: “Because she was called of God and obeyed the call, and thus became the Chosen, the Daughter of God . . .” (21). As Manchester industrialized and the masses began to live lives of greater degradation than ever before, there was a void of religious experience. When Ann Lee joined the small society led by James and Jane Wardley, she became caught up in a religious atmosphere in which she was free to encounter God. In ecstatic worship services marked by prophecy, she labored for a revelation of the divine. So intense were her efforts that she was granted a vision that was to be key to the source of humanity’s sinfulness. She saw that the original sin was sexual intercourse and that sexual activity had no place in a godly life. Her testimony was so powerful that she became the leader of the Wardley society and was given the title Mother Ann. Her message captured the hearts of scores of followers, and Shakerism began.

It is important to realize that this does not imply that the Shakers see Mother Ann as divine. Her uniqueness was that she was the first one, in the providence of God, to receive the fullness of the Christ Spirit. In other words, what was begun by Jesus, a male, at the time of his baptism was completed in Ann Lee, a female. Instead of looking for a spectacular, cataclysmic end of the world, Christ entered into the world in Mother Ann’s acceptance of
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