

[image: Image]



Portuguese Jews and New Christians in Colonial Brazil, 1500–1822




Portuguese Jews and New Christians in Colonial Brazil, 1500–1822

A New Geography of the Atlantic World

ALAN P. MARCUS

UNIVERSITY OF NEW MEXICO PRESS|ALBUQUERQUE




© 2024 by the University of New Mexico Press

All rights reserved. Published 2024

Printed in the United States of America

ISBN 978-0-8263-6716-7 (cloth)

ISBN 978-0-8263-6717-4 (paper)

ISBN 978-0-8263-6718-1 (ePub)

ISBN 978-0-8263-6719-8 (pdf)

Library of Congress Control Number: 2024947870

Founded in 1889, the University of New Mexico sits on the traditional homelands of the Pueblo of Sandia. The original peoples of New Mexico—Pueblo, Navajo, and Apache—since time immemorial have deep connections to the land and have made significant contributions to the broader community statewide. We honor the land itself and those who remain stewards of this land throughout the generations and also acknowledge our committed relationship to Indigenous peoples. We gratefully recognize our history.

Cover illustration: Map of Brazil by Samuel Augustus Mitchell, 1874

Designed by Felicia Cedillos

Composed in Adobe Caslon Pro




Contents

List of Illustrations

List of Tables

Preface

Acknowledgments

Introduction

Chapter One. The Portuguese New Christian “Uniqueness” in the New World

Chapter Two. The Portuguese Inquisition and the Impact on Portuguese Jews and New Christians

Chapter Three. The Portuguese World and Portuguese-Jewish Diasporas

Chapter Four. Sugar and the First New Christians in Colonial Brazil

Chapter Five. The First Jewish Settlement in the Americas

Chapter Six. Results from the Examination of the Portuguese Inquisition Dossiers in Brazil

Conclusion

Afterword

Appendix

Glossary

Notes

References

Index




Illustrations


Figures

Figure 5.1. Map of Olinda

Figure 5.2. Maurício de Nassau

Figure 5.3. Map of Recife, known as Mauritsstadt

Figure 5.4. Portrait of the first rabbi in the Americas: Isaac Aboab da Fonseca (1605–1693)

Figure 5.5. Map of Friburgum Palace, Recife, Brazil, 1656

Figure 6.1. Occupations for those arrested for Judaism

Figure 6.2. Breakdown of social status for arrests for all heresies in Brazil

Figure 6.3. Totals for all arrests in Brazil by century

Figure 6.4. Total arrests only for the crime of Judaism by century



Maps

Map 1. Brazil and Latin American neighbors today

Map 2. Age of Exploration: Portuguese and Spanish territories in the late fifteenth and sixteenth centuries

Map 3. Inquisition tribunals in Portugal

Map 4. Portuguese diasporas and exploration

Map 5. Capitanias (Brazilian captaincies)

Map 6. Northeast sub-regions

Map 7. Map of Sertão, Pernambuco

Map 8. Map of Bahia (Recôncavo Baiano)

Map 9. Dutch Brazil

Map 10. Synagogue in Recife

Map 11. Breakdown of results: arrests of Judaism by century and state in Brazil





Tables

Table 6.1. Immigrants from Portugal Arrested for Judaism in Brazil: Place of Origin

Table 6.2. The Youngest Individuals Imprisoned by the Portuguese Inquisition in Lisbon

Table 6.3. Members of the Paredes Family Arrested in Rio de Janeiro

Table 6.4. Breakdown for Social Status in Arrests for All Heresies in Brazil

Table 6.5. Location of Arrests for All Heresies in Colonial Brazil




Preface

This book is about the experience, presence, and importance of Portuguese Jews and New Christians and their descendants in colonial Brazil and beyond. They were deeply involved in the colonial enterprise in Brazil from the time the Portuguese first arrived there in 1500, and comprised among the New World’s first sugarcane industry experts, skilled laborers, merchants, rabbis, calligraphists, playwrights, poets, writers, pharmacists, medical doctors, real estate brokers, and geographers—facts that remain largely unknown in most public and academic spheres. Their presence and prominence in colonial Brazil merit recognition and acknowledgment in the biography of Brazil, and more broadly, Latin American geography. Moreover, the importance of migration and mobility to, within, and beyond Brazil and throughout the Americas, become salient themes, explored here through multi- and interdisciplinary approaches.

When most people think of Brazil today, they probably first imagine the Amazon rainforest, soccer, tropical beaches, Carnaval, samba, and a country well known for its harmonious joie de vivre and the exuberance of its people, or for the iconic “Christ the Redeemer” statue overlooking Guanabara Bay. Yet the importance of a Jewish legacy and the impact of the Portuguese Inquisition activities in colonial Brazil will likely be absent from this universal imagination. As Thomas Skidmore points out, “Brazil has created, beneath a façade of harmony, a contradictory society.”1

That is, beneath these popular imaginations, there lies a sinister side in Brazil’s DNA. Brazil’s colonial biography developed under unprecedented historical, social, and geographical circumstances through the interaction of the Portuguese and three disenfranchised populations: Indigenous, African, and Portuguese of Jewish origin. Altogether they participated in the making of an incipient nation as they merged into an unfamiliar context of New World encounters. These new conditions in Brazil were shaped by the contingencies of Catholic orthodoxy, colonialism, cultural genocide, persecution, and the institution of slavery. These populations lived among each other, often intermarried, and produced offspring that evinced the unique mark of Brazilian hybridity (mestiçagem), so characteristically “Brazilian,” yet at the same time, one that emerged from the encumbrance of new circumstances.

Here I explore the story of one of Brazil’s first immigrants: Portuguese Jews and New Christians (i.e., Jews who had been converted to Christianity mostly by force, and their descendants) who migrated or were sent as penal exiles to Brazil. Their story is inherently tied to the geography of colonial Brazil. As a geographer, I have framed this narrative specifically within the context of spatial relationships and migration processes, since this is a story steeped in geography.2

The more I researched this topic, the more I realized the extent of its significance and importance. However, I noticed the conspicuous lacuna in the annals of geography (despite a mountain of scholarship written by historians in the past fifty years, mostly published by Brazilian scholars in Portuguese). I wanted to fill that gap.

What factors cause people to leave their place of origin and drive (“push”) them to migrate to another place? Perhaps war, jobs, socioeconomics, drought, famine, poverty, unhappiness, or religious persecution and discrimination? What factors attract (“pull”) them to that place of destination? Perhaps religious freedom, socioeconomic mobility, and opportunity, or curiosity, adventure, and the geographical imagination? Yet penal exiles or slaves, for example, do not have a choice and are forced to move from one place to another. Population movements, then, include not only voluntary migrants, but also involuntary, coerced, reluctant, or clandestine migrants, and a nuanced historical insight of multifaceted and interrelated variables are needed to understand the full scope of such processes. That is, the wide range of dimensions involved in studying migration processes then are evidently not as neat or linear as a mathematical formula. Furthermore, what happens in those places of destination after migrants arrive? Do they continue to migrate to other places Basic questions like these intrigued me and had first prompted me to think and write about these themes almost two decades ago.3

These complex intersections warrant careful navigation. I noticed that many scholars tend to habitually conflate Spanish with Portuguese Jews whenever they discuss Iberian Jews or Sephardic Jews, and most focus on Spain, and on Spanish Jews and New Christians (I noticed this in popular spheres as well).4 Moreover, due to the large migrational influx of Ashkenazi Jews to Brazil during the twentieth century, most people associate the word “Jew” exclusively with “Ashkenazi Jew,” with little or no knowledge about the significance of Portuguese Jews and their role in colonial Brazil (commonly known under the ambiguous umbrella term, “Sephardic Jews” or “Sephardim”).5

Several people with whom I spoke had never heard about this migration enterprise to Brazil, or that Portuguese Jews had established the first Crypto-Jewish communities in the Americas in Brazil and had founded the first synagogue in the Western Hemisphere. Nor had they heard about a former Jew, a New Christian known as Mestre João (“Master John”), who first determined the location of the constellation of the Southern Cross when the Portuguese arrived in Brazil in 1500. The same Southern Cross, O Cruzeiro do Sul, that today emboldens Brazil’s national flag, has become a Brazilian symbol of nationhood. During the mid-seventeenth century, Portuguese Jews played an important role not only in establishing the first official Jewish congregations and synagogues in Brazil, Suriname, and throughout the Caribbean islands, but also in founding the first Jewish communities in North America (i.e., today Newport, Rhode Island, and New York City). The establishment of these first Jewish communities in the Americas was specifically tied to the exodus of Portuguese Jews from Recife, Pernambuco.

So how, and why did the processes by which Portugal and its institutional powers in Brazil make this Jewish and New Christian legacy and memory “submerged?” To answer this question, I introduce an interrelated sevenfold approach in the next chapter. These seven intersectional possibilities help to answer this fundamental question throughout this narrative. As Toby Lester states in his study on the early cartography of the Americas, the roles of New Christians in the New World “is an aspect of the early colonization of the Americas that deserves more attention.”6 Thus, I felt compelled to examine further this important facet of Brazil’s colonial geography.

As I continued to research this topic, I also learned more about the activities of the Portuguese Inquisition in Brazil and the persecution of those New Christians and their descendants. Even though they were nominally Catholic in public, they could be accused of practising Judaism in secret; a heretical crime listed in the Inquisition dossiers as crime de judaismo, “crime of Judaism” (hence, they were “Judaizers,” judaizantes). I decided to research the impact of the Portuguese Inquisition’s activities in Brazil and examined 19,775 digitized dossiers available online at the National Archives in Portugal (Arquivo Nacional, Torre do Tombo). From those dossiers, I found that a total of 1,033 individuals had been arrested in Brazil; a little over two-fifths were arrested for Judaism (449 individuals). The Inquisition dossiers became an important repository of information and new data patterns and insights emerged.

My intention here however, is not to callously glorify the Portuguese world or trumpet the achievements of New Christians and Jews and their arrival in Brazil at the expense of overlooking, or remaining indifferent to the contingencies of imperialism, colonialism, genocide, and slavery (contingencies that I also address).7 Prior to the arrival of the Portuguese in 1500, Indigenous populations, the original inhabitants of Brazil (i.e., Tupiniquim, Tupinambá, and Janduís, among millions more at that time) were already part of a complex and interconnected South American network of trails and paths, with several tribal, trade, regional, and cultural linkages with an ancient and sophisticated sociocultural heritage. They left indelible cultural imprints and had already modified Brazil’s landscapes (as well as in the rest of the Americas), yet were eventually decimated by genocide, wars, and diseases, and reduced to less than 1 percent of Brazil’s total population today.8 Instead, I highlight the importance of a much-needed inclusion of the presence of Portuguese Jews and New Christians within the biography of colonial Brazil, between 1500 and 1822.

A few clarifications are in order. The terms “Jew,” “New Christian,” and “Judaizer” (“Crypto-Jew”) are not interchangeable, bound, or static. New Christians straddled a unique condition living as nominal Catholics and at the same time, as descendants of Jews who were not fully Jewish nor fully Christian, living betwixt and between religious and sociopolitical categories.

The terms “anti-Semitism” and “anti-Jewishness” connote different things at different times in the literature. For example, the term “anti-Semitism” does not appear until the nineteenth century and its semantics in modern vernacular carry specific biological and racial connotations. Therefore, I have made a concerted effort to make that distinction whenever possible and use the terms “anti-Semitism” and “anti-Jewishness” within their appropriate and respective historical contexts.

I am also cautious to avoid falling into the theoretical pitfall and approach known today as “groupism.” As explained by sociologist Rogers Brubaker, this approach perpetuates stereotypes of individuals in a group as unchanging and absolute, instead of being fluid and subject to changes and contexts of time and place. In the milieu of this narrative, this becomes an important consideration given the spectrum of ambivalence, nuances, and malleability of Portuguese New Christians and Jews in colonial Brazil.9

By “Luso-Brazil,” I mean Portuguese-speaking and Portuguese-influenced Brazil, where “Lusophone” is a Portuguese speaker, from the term “Lusitanian”: the aboriginal population that lived in the region prior to the Roman conquest of Iberia and that became known as “Lusitania,” which is today the modern country of Portugal. Today, Lusophone countries include the countries of Portugal, Brazil, Cape Verde, Guinea-Bissau, Equatorial Guinea, São Tomé and Príncipe, Angola, Mozambique, Macau, and East Timor. Also, Brazil never received the official nomenclature of “colony” by Portugal; that is, it was either referred to as simply “Brasil” or “Estado do Brasil.” However, for simplicity I use the term “colony” loosely to refer to the historical period from 1500 to 1822 (a period known as Brasil colonial, “colonial Brazil”).

This emphasis on the Portuguese world, Luso-Brazil, the Portuguese diaspora, and Portuguese Jews and New Christians stems from the need to counterview the narrative of New World encounters that has been projected all too often in anglophone academic and popular spheres as an exclusive “Spanish story.”
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Introduction

how did portuguese new Christians and Jews become one of the first immigrants to settle in Brazil? To ask this question presumes that their presence in Brazil might seem like an oddity, given that Brazil was among the world’s largest and staunchest Catholic nations.1 However, their presence should not appear to be all that surprising considering the anti-Jewish sentiments spurred for almost three centuries by the Portuguese Inquisition, the Crown, and the Catholic Church. Thus, escaping persecution and migrating to the New World would seem like a logical undertaking. However, by offering multidimensional insights into migration, mobility, colonial Brazil, and more broadly, the Atlantic world, this narrative shows how these migrants were more than a mere “exotic oddity” in the tropics.

The migrations of New Christians to Brazil were not restricted to the northeast region of Brazil (e.g., Pernambuco and Bahia).2 Brazilian historian José Gonçalves Salvador, for instance, described how their presence throughout colonial Brazil had been well documented, from Amazonia and the northern region to Rio de Janeiro, Minas Gerais, and the Rio da Prata (“River Plate”) in the southernmost regions. By 1632, a Portuguese priest wrote a letter back to the inquisitors in Lisbon relaying that the majority of European inhabitants in Brazil at that time were (former) “Jews.”3 Historiographers of Brazil nonetheless perpetuated a narrative wherein fundamental historical figures tied to Brazil’s colonial biography hailed exclusively from Portuguese nobility and Old Christian families, yet as José Gonçalves Salvador points out, many of them were, in fact, New Christians (e.g., José de Anchieta, Martim Afonso de Sousa, and Salvador Correia de Sá e Benevides, among many others).4 According to another historian, Angelo Adriano Faria de Assis, the significance of their presence in Brazil offered an “escape valve” for New Christians—the possibility to project their new livelihoods far away from the economic stifling, discrimination, and persecution in the Old World.5

My goal in this book is to offer a broad synthesis of the movement, presence, and prominence of Portuguese Jews and New Christians and their descendants in colonial Brazil, and I highlight their migrations, mobility, contributions, and importance.6 I have focused on the period between 1500, when the Portuguese first arrived in Brazil, and 1821, the year the Inquisition ended, and a year before Brazil’s independence from Portugal in 1822. Given the vast temporal, thematic, and spatial scopes of this topic, this study has its inherent limitations.7

This book does not comprise a comprehensive analysis of all Luso-Brazilian Jewry or all New Christians, nor is it about Judaism or the Portuguese Inquisition. I have not conducted a specific regional or temporal study, or a biographical case study either. Instead, this book offers a holistic overview using multi- and interdisciplinary approaches, with important deliberations on migration, place, and spatial interrelationships that are vital to the biography of colonial Brazil. Altogether, these considerations help us understand the role of Portuguese Jews and New Christians in the development of complex demographic processes and environmental contingencies in colonial Brazil.

In most popular and academic spheres, perhaps more is known about other religions and cultural legacies in colonial Brazil than about the migration and legacy of Portuguese Jews and New Christians.8 As Stuart B. Schwartz comments, “the early infamy of Brazil as a colony settled by New Christians … began to fade somewhat as the colony became profitable and the origins of the first settlers were forgotten.”9 Brazilian collective memory, in light of this “infamous” presence, should be interpreted through a careful framework and a nuanced understanding. To carry the social marker “New Christian” meant that a person was a carrier of “tainted blood”: a descendant of former Jews. To this day, to be judeu (a “Jew”) still carries a strong and widespread negative social stigma in modern Brazil (as I discuss in the Afterword).

The diaspora of the Portuguese Jews and New Christians is often considered one of the largest European diasporas of the early modern period.10 Moreover, Portuguese Jews not only played an imperative role in the founding of the first Jewish congregations and synagogues in Recife and Olinda, Brazil, Suriname, and throughout the Caribbean, but they also played an important role in establishing the first Jewish communities in North America (today New York City and Newport, Rhode Island).11 They were active participants throughout the Americas, beginning in the sixteenth century. More importantly here, they were important participants in the “making” of colonial Brazil—a fact that remains unacknowledged within most popular and academic spheres, especially within Latin American geography.

Geographers have contributed to the general topic areas explored here, of colonialism, landscape, sense of place, free and forced migration, and, of course, Brazil. This book would therefore join that growing literature with an innovative contribution.12 At the same time, there is growing interest among historians in the roles of Jews in the region, as I outline ahead; a topic to which geographers have not contributed much at all—until now.

However, this book is about much more than just Brazil because it explicates networks of mobility throughout the Atlantic world, from Brazil to Africa, Europe, the Caribbean, and North America. It therefore has relevance for students not only of Brazil but of the more extensive networks of the Atlantic. It will be of interest to geographers, historians, Brazilianists, Latin Americanists, and scholars in Jewish studies, the Humanities, and the social sciences (e.g., Brazilian studies, Portuguese studies, Luso-Brazilian studies, Latin American studies, and migration studies), as well as to non-academic readers.


Toward a New Geography of Colonial Brazil

So, what is new here? Some readers may be disappointed after reading this book, since there is nothing “revolutionarily new,” and historians have been writing about this topic for quite some time now (Nihil sub sole novum). However, what is new is a narrative in the English language written as a broad synopsis that is not restricted to a particular historical period or geographical region. Some of the topics that I discuss here may be familiar to a Brazilian audience, but not to an anglophone one, while other points may be unfamiliar to both. This synthesis in the English language is new (especially since most of the literature on this topic is published in Portuguese) and yields insights that are not available in the scholarship that has focused only on regional and temporal approaches.

I have conducted a new study consisting of an analysis of 19,775 processos (archival dossiers) available online at the National Archives, Portugal (Arquivo Nacional, Torre do Tombo).13 From these digitized archival dossiers, I found that 1,033 individuals had been imprisoned in Brazil for all heresies.14 Only New Christians accused of the heretical “crime of Judaism” in Brazil were burned at the stake (i.e., New Christians accused of practicing Judaism in secret: judaizantes).15 The “crime of Judaism” is a literal translation from the Portuguese, “crime de judaismo,” as listed in the Inquisition dossiers. I show that the Inquisition specifically targeted New Christians and their descendants, who represented 70 percent of all individuals arrested in Brazil for all heresies (and not just for Judaism)—and who comprised the single largest cohort of all arrests in Brazil. A little over two-fifths of all individuals in Brazil were arrested for the “crime of Judaism” (449 individuals, accounting for 43 percent of all arrests).

The first person arrested for the crime of Judaism in Brazil was Salvador da Maia in 1591; aged 40, born in Lisbon, living in Ilhéus, Bahia, and listed as a merchant (processo 2320). The last individual arrested for Judaism in Brazil was José Ricardo de Morais in 1778, in Vila Boa de Goiás, Goiás; originally from Meia Ponte, Rio de Janeiro, and listed as a farmer (processo 16953).16 Other varied heretical crimes (a total of 584) accounted for 57 percent of all arrests. After Judaism, bigamy accounted for the second largest single cohort of arrests, followed by: heretical propositions, sodomy, blasphemy, witchcraft, sorcery, and superstitions, respectively, and a wide range of other heresies (See Chapter 6 and the Appendix for a full list of heresies).17

I found thirteen inviduals from Brazil who were burned at the stake, and three burned in effigy (post-mortem)—all of them for the “crime of Judaism.” I found individuals who were as young as 10 and as old as 100 years old. For example, Helena da Cruz from Rio de Janeiro arrested in 1718, aged 12, was among the youngest arrested for the crime of Judaism in Brazil (processo 8200). Among the oldest individuals arrested for Judaism in Brazil were Ines Aires, who was arrested in Rio de Janeiro in 1713, aged 80, and widow of André de Barros, a local merchant (processo 13099), and Ana Rodrigues, aged 80 (wife of Heitor Antunes), a New Christian arrested in 1593 in Bahia (processo 11680)—discussed in Chapter 4.

Brazilian historian Anita W. Novinsky conducted a study from the Inquisition dossiers over twenty years ago in 2002 which yielded slightly different results than mine; for example, they showed a higher number of arrests in Brazil, with a total of 1,076.18 Some of the differences between my results and hers, of course, stem from the fact that the dossiers that I examined were from the digitized online material available (with the downside that several were incomplete or missing dossiers), while the study she conducted was in situ from dossiers stored at the National Archives at Torre do Tombo (“hard copies”). Novinsky found the names of 29 individuals who were burned at the stake, and seven in effigy. However, she included Brazilians who were living in Portugal at the time of their arrest (which I did not do since I only included those who were arrested in Brazil), and which may account for this difference in totals. She also found slightly fewer arrests for Judaism: 322, which accounted for 41 percent of total arrests in her sample (conversely, I found 449 people, which accounted for 43 percent in my sample). Novinsky found different totals for the arrests in Bahia (345 arrests), Rio de Janeiro (249), Pernambuco (135), and Minas Gerais (60). Conversely, in my sample the top four places for most arrests found were in Rio de Janeiro, Pernambuco, Bahia, and Minas Gerais, respectively.19 However, it is not clear how Novinsky considered exactly under which jurisdiction those arrests were made at different times, and its equivalent modern state name (as I explain ahead here). In my examination, for example, I discuss the location in the equivalent modern states today, no matter under which jurisdiction it fell at different periods (i.e., Pernambuco comprised different territory boundaries over different historical periods). Moreover, I point out that arrests in respective regions varied significantly depending on the century. For example, during the sixteenth-century arrests for Judaism were virtually exclusive to Pernambuco and Bahia, while during the early eighteenth century, arrests for Judaism occurred mostly in Rio de Janeiro. My results, nonetheless, broadly overlap and corroborate Novinsky’s results, despite a few contingencies and differences.

This book marks a new contribution to anglophone scholarship, especially in geography. The only full book publications available today that have discussed Jews and New Christians throughout colonial Brazil (i.e., from 1500 to 1822), are either published in Portuguese by Brazilian historians and have not been translated into English, or are outdated.20 For example, the only book in the English language available on the topic, Jews in Colonial Brazil, a well-known synopsis written by historian Arnold Wiznitzer, was published in 1960, well over half a century ago. Nonetheless, I have relied on these important publications that provide a contextual and scholarly backdrop for this book.

One of the problems that I found in other recent historical studies is that they tend to focus either on one geographical region or place alone (e.g., Northeast Brazil; or Minas Gerais, Bahia, Rio de Janeiro, or Pernambuco, etc.), or a specific historical period. I wanted to fill this gap.

The dossiers from the Portuguese Inquisition examined here represent a mere glimpse into the magnitude of the presence of Jews and New Christians in Brazil, since there are no data on the exact numbers of how many went to Brazil. Therefore, I have not attempted to offer a comprehensive study to quantify this migration, and instead I provide a broad, educated impression of this phenomenon.21 I have expanded and built upon previous studies and pieced together snippets of scholarship to offer a new synthesis and analysis that now receives a new veneer, painted with broad strokes.

I discuss two additional components in this book: (1) I underline the importance of the Convivência period, which would later influence Portuguese colonial encounters in the New World. These connections to Portugal’s past then dovetail with the first Portuguese arrivals in Brazil and the transference of the Portuguese world to Brazil. Known as gente da nação (“people of the nation”), Portuguese New Christians and Jews established commercial networks and communities throughout major global ports and entrepôts, for instance from Sofala, Porto d’Ale, Joal, Petite Côte, Luanda, and Goa, to Rouen, Bordeaux, Amsterdam, Antwerp, Hamburg, and London, and throughout Latin America and the Caribbean (e.g., Suriname, Brazil, Curaçao, Jamaica, Barbados, Mexico, Peru, and Bolivia). I include discussions here that show the unambiguous connection between Portuguese Jews and New Christians with the broader Atlantic world and its global commercial enterprises and kinship networks. (2) I include discussions that specifically distinguish Portugal and Spain’s colonial approaches and encounters in the New World and expand on explaining the differences between Portuguese New Christians and their Spanish converso brethren.

This is a story about Portuguese Jews and New Christians (they were not Spanish), and in this regard, I highlight the Portuguese participation in New World encounters. These discussions underline the predicaments often found in anglophone scholarship and popular spheres that has traditionally lumped Spanish and Portuguese Jews and New Christians together in studies about Latin America, and that perpetuate an imaginary geography of a Latin America that is more “Spanish” than “Portuguese.”



Geography Matters and Beyond

Until now this topic has not received the attention of anglophone geographers, as it has been studied almost exclusively by historians (especially Brazilian historians). Yet why should this matter? First, because this is indeed a quintessential “geographical” narrative that involves cardinal elements and themes of geography that engage with spatial and migration processes, place, environment, region, and movement (i.e., the “stuff” of geography). That is, the framework of this narrative underlines the inherent involvement of Portuguese Jews and New Christians in various sociocultural and ecological interactions in Brazil since 1500 (i.e., human-environment interactions). These interactions, therefore, are inherently tied to the biography of colonial Brazil and to the geography of Brazil: for instance, from the first interactions with Indigenous populations and the first “western” scientific and geographical location of Brazil, an observation based on the constellation of the Southern Cross made by a New Christian, Mestre João, on board Pedro Álvares Cabral’s fleet when he first landed in Brazil (as I discuss later); to the introduction of the sugarcane cultivation and industry in the rich, dark fertile massapê soils of the Brazilian northeast by New Christians in Pernambuco and Bahia; and to the exploration of gold and diamonds in the Brazilian center-west region (centro-oeste: discussed in Chapter 4).22

Brazil’s first colonial economic boom, for example, began with the exploitation of pau brasil, “brazilwood” (Ibirapitanga in the Tupi language), and was an enterprise that had been assigned by the Crown to be undertaken specifically by New Christians. The subsequent economic boom was sugar, which was also introduced in Brazil by New Christians since they were known for their expertise in the sugarcane industry. The next boom was gold, precious stones, and diamonds—all of which also involved commercial and kinship global networks of the “people of the nation.” Hence, as active participants throughout the Americas, their presence and prominence merit attention within the annals of Latin American geography.

Second, the various spaces, sites, and scales of surveillance and of denouncements to the Portuguese inquisitors include spatial themes and topics that are also conceptually rooted in geography. Thus, multifaceted spatial interrelationships emerge through these interactions that illustrate the role of their presence and prominence in colonial Brazil. Third, although this following adage has been repeated many times, it is still worthwhile reiterating: there is no history without geography, and no geography without history; they are interrelated disciplines, albeit each with its own respective approaches and theoretical foci. At a larger geographical scale, as Irene Silverblatt argues, “‘The heretical’ was much more than a dimension of religious doctrine: it played a critical role in the making of the modern world.”23

Fourth, the central themes of migration, mobility, and spatial processes emerge as important ones; for example, the conditions that were right (“site”), and the significant connections between places (“situation”). Portuguese New Christians were constantly moving from one place to another—they were extremely mobile. To most people of the sixteenth and seventeenth centuries, being “Portuguese” equaled “New Christian,” which equaled “mobility.” They self-identified as gente da nação Portuguêsa (“people of the Portuguese nation”) or simply, “gente da nação.” This group came to represent and project their capacity to move around the world with access to various global networks available to them, moving commodities, ideas, and people at a much larger scale than before. As Daviken Studnicki-Gizbert explains, the “people of the nation” were inherently involved in a “circulatory movement of migration, maritime labor and trade.”24 In this case, migration was not a static or unilateral endeavor. As we shall see ahead, many of them did not simply migrate to one place and stay there; several went back and forth between places, and they were notably decentralized and autonomous.25 For example, “people of the nation” moved from Brazil to Peru and Mexico and back to Brazil, or to Barbados, Jamaica, Curaçao, and other Caribbean islands, for instance; and to Suriname, Amsterdam, Antwerp, Hamburg, or the British Isles, and some even returned to Portugal. In today’s vernacular gente da nação projected the definition of “transnationalism” par excellence, and as Francesca Trivellato aptly puts it, “Nação thus stood for the translocal identity (at the same time real and imagined).”26

These discussions then include examples of “push-pull factors” that precipitated migration movements which did not occur in a sociocultural and political vacuum. Hence, a main thread that is weaved throughout this book underscores the movement of “people of the nation” within a complex web of nuanced political, religious, and socioeconomic forces, and at the same time, within discrimination policies, along with the sites, spaces, and methods of surveillance imposed upon them for almost 300 years. Subsequently, they were inherently involved in the geographical transformations of physical, demographic, and cultural landscapes in colonial Brazil. As Brazilian scholar Nachman Falbel aptly claims that New Christians, Judaizers or not, were a fundamentally important component of early colonial Brazil.27



Toward an Approach of Using Historical Geography to Understand the “Biography of Place”

To highlight a geographical premise here, the following theoretical component will further illuminate my point. Geographer Kempton E. Webb outlined the concept of the landscape evolution in the tradition of historical geography. He asserted:


The cultural and physical processes that shape any landscape interact continuously, in varying degrees of intensity with each other and also with the earth’s surface; this surface becomes altered, thereby presenting a continuously changing base upon which subsequent interactions occur.28



That is, Webb embraces a concept that is both comprehensive and at the same time, one that offers dynamic views. While Webb’s ideas were developed almost half a century ago, they are still effective and especially fitting here in this examination. Moreover, he conceived this idea while he was conducting research about the northeastern region of Brazil in situ—which becomes an even more suitable idea to reiterate here.29 Webb asks, “What does the biography of this landscape reveal of the causes and processes that have produced the present situation?”30 Thus, by using this question as a theoretical launching pad, we can then incorporate its premise as an effective strategy to uncover and reveal submerged cultural and physical landscapes in Brazil’s colonial heritage and memory—albeit, contested and dynamic. This approach can then also be used as an investigative tool for a perspective on “biography of place.”31 That is, the causes and processes in the geography of Brazil then emerge and can offer important insights into the gradual changes in environmental and sociocultural contingencies occurring over time throughout that nation. Webb claimed, “if there were ever an area of Brazil where traditions have persisted, it is Northeast Brazil, so it is toward the early Portuguese experience there that we must look for enlightenment.”32 A starting point associated with Webb’s claim then is to first look at the place of origin of Brazil’s first immigrants: the Portuguese.

It is important to point out that Portugal’s population was already historically heterogenous even before the Portuguese first migrated and settled in Brazil. Consider that Portugal’s amalgamated culture stemmed from centuries-old migrations and influences that ranged from the Phoenicians, Romans, and French and English knights, to Moors (Muslims), Gypsies/Roma, Jews, Dutch, and north and sub-Saharan Africans (e.g., black Africans were once estimated to comprise about 10 percent of the total population of Lisbon, Évora, and Algarve).33 For example, it is estimated that urban African slaves in Lisbon in the 1630s numbered about 15,000 out of a population of 100,000.34 In addition, the Gypsies/Roma in Portugal, for example, were forbidden to speak Giringonça (Romany), and they were expelled from the nation in 1573, and many migrated to Brazil. However, many still stayed in Portugal, and by 1718, all Gypsies in that nation were rounded up and sent to Portuguese overseas colonies (including Brazil)—this policy of “removal” continued as late as 1745.35 Other studies point to the complexity of the Portuguese people, and show that even Japanese, Chinese, and (East) Indian ancestries are found among the Portuguese population due to the extensive Portuguese overseas global explorations over the centuries.36

Therefore, whenever we hear the modern ascription “Portuguese,” discussed as a national monolithic group (i.e., “European”) or as a category coded in contemporary racial overtones (i.e., “white”), we will also likely find, at the same time, a contested categorization that has been deeply marked over the centuries by a diverse population with an ambiguous ancestry. Moreover, this ancestral ambiguity of the Portuguese people was only magnified when they settled in Brazil, where widespread mestiçagem (“miscegenation”) took place over centuries through the intermingling of Indigenous, African, New Christian, and Old Christian populations, resulting in a complex and hybrid Luso-Brazilian human geography.37



Considering Layers of Cultural Landscapes and Palimpsest

Geographers have referred to syncretic and amalgamated sociocultural phenomena as “palimpsest”—a term taken from the medieval parchment that was scraped away to be reused, yet left residual writing on it. In this case, the metaphor of palimpsest used in geography refers to the “layers” of cultural landscapes that have been built on top of other layers over time, be it architecture, urban layout, housing, or names of streets, for example (e.g., a synagogue was built where a mosque used to be, which eventually became a Catholic church). Therefore, over time, cultural mosaics with syncretic elements become apparent as “cultural layers.” Malyn Newitt offers a vivid example during the 1520s:


A taste was acquired for Flemish art which came to adorn not only merchants’ houses in Portugal but churches and residences in Madeira and the Azores. Meanwhile ceramics imported from the Netherlands cross-pollinated with the Moorish tradition to produce the azulejos [“tiles”] that became the art-form most characteristic of Portugal.38



That is, the spatial processes within migration movements and the idea of “place” consist of the human cultural imprints on Earth that have developed over time—the very substance of place-making—as in Carl O. Sauer’s well-known conceptualization of cultural landscapes.39 However, over time, new places “cover up” cultural landscapes of the past. As Alan Marvel and David Simms explain, “a landscape often shows traces of older forms and symbols, not just recent features. Therefore, what exists in any given place are layers of meaning that are waiting to be revealed, interpreted, and understood by those who encounter them.”40 Furthermore, they clarify, “these layers of meaning help to establish a sense of place and can include attributes such as geography, history, culture, socioeconomics, arts, architecture and language.”41

Therefore, “place” as a complex concept, effectively combines both material and mental representations.42 Tim Cresswell offers an example: “a church, for instance, is a place. It is neither just a particular material artifact, nor just a set of religious ideas; it is always both.”43 In this case, places often carry a double meaning or even multiple meanings over time, which brings us back to how places over time become submerged, covered under intersectional sociocultural layers of memory. Experiencing “place” is inherently imbued with human attachment, symbolism, meaning, contexts, and tensions.44 Places evoke powerful emotional responses and attachments in people, as they hold strong personal ties to them, and often they become the focal point in territorial conflicts or wars, for example.45 We see this, for instance, in the city of Jerusalem and its evocative emotional attachments, particularly for those of the Abrahamic faiths—where Jerusalem is more than just a city or just a capital—it is a powerful “idea.” However, at the same time, ironically a “sense of placelessness” pervades in the deeply imbedded spirit of Jews in their global diaspora—as one scholar explains, “Diaspora is part of the condition of Jewishness.”46

The examination of the central theme here of migration processes then helps us understand important clues to these nuanced cultural layers of place that have been built upon each other over time, especially as migrating populations leave cultural traces in each respective place-biography, sometimes obscuring and hiding sociocultural layers.47 Keeping the concept of palimpsest in mind then, an important backdrop for this theme of a submerged legacy and memory in colonial Brazil emerges.

The idea of “sense of place” becomes even more complex when we consider that many Portuguese New Christians (former Jews and their descendants) in fact returned to Portugal after having fled, despite the ongoing persecution and discrimination. David L. Graizbord, for example, provides a sophisticated and nuanced discussion about such returnees, and how Portuguese New Christians who returned were emotionally connected to place (e.g., sense of place), as they “felt a deep emotional and intellectual attachment to their countries of origin,” which had “shaped their collective heritage and personal histories.”48

It is also vital then to consider the importance of the “culture of times,” to borrow Stephen J. Gould’s term.49 That is, since places are by nature contested, and the symbolisms they are imbued with are based on arbitrary sociopolitical and cultural constructions, they convey powerful symbolic meanings and experiences to different people at different times—place-making is indeed an arbitrary and contested process.50 Moreover, the “culture of times” is contingent on the culture at any given historical period, and is inherently tied to the interpretation of these complex constructs of place. That is, the “culture” of a particular period plays an important role in the decision-making in migration processes and upon migrants who then act as agents of change, via diffusion processes, and take that “culture” to places of destination.



Central Themes of Migration and Mobility

Richard Morrill situated the importance of migration studies within geography, stating, “Migration is indeed a quintessentially spatial social process, in which the environmental, place, and space components of geography are essential to a full understanding.”51 Giving continuity to this framework, I discuss the theme of migration and explore the complexities of spatial processes and migrant interrelationships with places of origin and places of destination.52

Therefore, the study of place, and of spatial and migration processes, are quintessential geographical themes, and we can use geographical concepts here to understand the complex “push-pull factors” involved in the movement of Portuguese Jews and New Christians to and within Brazil. Whether these migrations were coerced, forced (e.g., “penal exiles,” degredados), voluntary, or reluctant (e.g., having to flee because of persecution, without wanting to leave), their movement to Brazil increased in size and scale after their systematic persecution and repression in Portugal, and over time, amplified kinship ties were made available to them. The networks generated from migrations to and from Portugal’s forts and trading outposts (feitorias) and territories around the world, and were forged into a wide range of trade, commercial, and familial contacts, which further facilitated increased migration influxes to those places of destination (i.e., “chain migration,” where one family member moves to a place of destination and is subsequently joined by other family members and loved ones).53

During a period of two hundred years (1500–1700), it is estimated that about 700,000 individuals left Portugal mostly for Portuguese territories, of which at least 100,000 went to Brazil (most of whom were men, which contributed to the chronic sex ratio imbalance in that nation for almost two centuries after the first Portuguese arrivals).54 On a larger scale, overall between 1500 and 1800, over 1.5 million people left Portugal, and after the late sixteenth century most of them migrated to Brazil, with a steady movement to that nation that continued throughout the seventeenth and eighteenth centuries.55 While we have several accounts of their presence, and evidence from the existing Inquisition dossiers, it is unknown how many of these migrants were New Christians. However, recent genetic studies suggest that they comprised a significant proportion of migrants to Brazil. For example, one study suggests that about 30 percent of Brazilians today can trace their heritage to those Portuguese Jews who fled the Portuguese Inquisition.56 That would be equivalent to about half a million Brazilians today.57

The total population in Brazil increased from over 100,000 by 1590 (i.e., 30,000 Portuguese, 28,000 Indians, and 42,000 Africans) to an estimated 390,000 in 1760 (when Europeans and their descendants comprised less than 30 percent of the total population). The population density in Brazil was concentrated in Bahia and Pernambuco during the sixteenth and most of the seventeenth centuries because of sugar cultivation and the concentration of Africans and Indians used as slave labor. However, after the mid-seventeenth century, with the discovery of gold and diamonds, that population density shifted to the southeast region—mainly Rio de Janeiro and Minas Gerais—and eventually in the late nineteenth century to São Paulo (today the city of São Paulo is the most populated city in South America).58

It is important to also point out that Portuguese Jews and New Christians had also migrated to Amsterdam, Antwerp, and Hamburg, for example, in the late sixteenth and early seventeenth centuries, establishing important Portuguese-Jewish communities there.59 Many of the members from the main community in Amsterdam would eventually migrate to the New World—mostly to Brazil, as well as to Suriname and the Caribbean islands, such as Barbados, Jamaica, and Curaçao, and eventually to New Amsterdam (today New York City). The traditional push-pull factors in migration processes, then, play an intrinsic part in how scholars view circumstances that prompt people to leave their place of origin (“push factors”) and those that attract people to move to a place of destination (“pull factors”).60

Another basic strategy is to examine the transformations in various sites, spaces, and situations precipitated by Portuguese immigrants, for example, by asking questions such as: In what region did they first settle in Brazil, and in what historical period? What can we learn about their encounters with Indigenous and African populations? How were Brazilian landscapes and economies transformed, for instance, with the extraction of brazilwood, pau brasil, and the implementation of sugarcane mills, and to what extent were New Christians involved in these economic activities? How did New Christians, who were also Crypto-Jews, integrate into colonial Brazilian society? These questions facilitate the understanding of the broader geography of colonial Brazil






On “Race Matters”



















On New Christians













A Backdrop of the Portuguese Inquisition Dossiers









Scholarship Available









Omissions in the Scholarship







Why a “Submerged” Legacy and Memory?













Periodization


















Outline of This Book











OEBPS/xhtml/00_Nav.xhtml




Contents





		Cover Page



		Title Page



		Copyright



		Contents



		List of Illustrations



		List of Tables



		Preface



		Acknowledgments



		Introduction



		Chapter One. The Portuguese New Christian “Uniqueness” in the New World



		Chapter Two. The Portuguese Inquisition and the Impact on Portuguese Jews and New Christians



		Chapter Three. The Portuguese World and Portuguese-Jewish Diasporas



		Chapter Four. Sugar and the First New Christians in Colonial Brazil



		Chapter Five. The First Jewish Settlement in the Americas



		Chapter Six. Results from the Examination of the Portuguese Inquisition Dossiers in Brazil



		Conclusion



		Afterword



		Appendix



		Glossary



		Notes



		References



		Index











Page List





		i



		iii



		iv



		v



		vii



		viii



		ix



		xi



		xii



		xiii



		xiv



		xv



		xvii



		xviii



		1



		2



		3



		4



		5



		6



		7



		8



		9



		10



		11



		12



		13



		14



		15



		16



		17



		18



		19



		20



		21



		22



		23



		24



		25



		26



		27



		28



		29



		30



		31



		32



		33



		34



		35



		36



		37



		38



		39



		40



		41



		42



		43



		44



		45



		46



		47



		48



		49



		50



		51



		52



		53



		54



		55



		56



		57



		58



		59



		60



		61



		62



		63



		64



		65



		66



		67



		68



		69



		70



		71



		72



		73



		75



		76



		77



		78



		79



		80



		81



		82



		83



		84



		85



		86



		87



		88



		89



		90



		91



		92



		93



		94



		95



		96



		97



		98



		99



		100



		101



		102



		103



		104



		105



		106



		107



		108



		109



		110



		111



		112



		113



		114



		115



		116



		117



		118



		119



		120



		121



		122



		123



		124



		125



		126



		127



		128



		129



		130



		131



		132



		133



		135



		136



		137



		138



		139



		140



		141



		142



		143



		144



		145



		146



		147



		148



		149



		150



		151



		152



		153



		154



		155



		156



		157



		158



		159



		160



		161



		162



		163



		164



		165



		166



		167



		169



		170



		171



		172



		173



		174



		175



		176



		177



		178



		179



		180



		181



		182



		183



		184



		185



		186



		187



		188



		189



		190



		191



		192



		193



		194



		195



		196



		197



		198



		199



		200



		201



		202



		203



		204



		205



		206



		207



		208



		209



		210



		211



		212



		213



		214



		215



		216



		217



		218



		219



		220



		221



		222



		223



		224



		225



		226



		227



		228



		229



		230



		231



		233



		234



		235



		236



		237



		238



		239



		240



		241



		242



		243



		244



		245



		246



		247



		248



		249



		250



		251



		252



		253



		254



		255



		256



		257



		258



		259



		261



		262



		263



		264



		265



		266



		267



		268



		269



		270



		271



		272



		273



		274



		275



		276



		277



		278



		279



		280



		281



		282



		283



		284



		285



		286



		287



		288



		289



		290



		291



		292



		293



		294



		295



		296



		297



		298



		299



		300



		301



		302



		303



		304



		305



		306



		307



		308



		309



		310



		311



		312



		313



		314



		315



		316



		317



		318



		319



		320



		321



		322



		323



		324



		325



		326



		327



		328



		329



		330



		331



		332



		333



		334



		335



		336



		337



		338



		339



		340



		341



		342



		343



		344



		345



		346



		347



		348



		349



		350



		351



		352



		353



		354



		355



		356



		357



		358



		359



		360



		361



		363



		364



		365



		366



		367



		368



		369



		370



		371



		372



		373



		374



		375



		376



		377



		378











Guide





		Cover Page



		Title Page



		Contents



		Introduction











OEBPS/images/cover.jpg
Portuguese Jews
and New Christians

in Colonial Brazil,

exsr] New Geography
I 500— —1822 of the Atlantic World

"ALAN P. MARCUS





OEBPS/styles/page-template.xpgt
 
 
 
 

 
 

 
 
 

 
 

 
 
 

 
 
 
 
 
 
 


   





