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chaque chose a sa vérité.

C’est la conscience qui l’éclaire

par l’attention qu’elle lui prête.

 — Camus








neither walking in craftiness,

nor contaminating the word of God (2 Cor. 4:2)

— a literary impersonator of Paul












Le seul moyen d’affronter un monde

sans liberté est de devenir

si absolument libre qu’on fasse

de sa propre existence un acte de révolte.

 — Camus








rightly dividing the word of truth (2 Tim. 2:15)

— a literary impersonator of Paul










Introduction


Background


 The first ever data-mined reconstruction of the Apostolos (or Apostolikon), brought about by the work of an international team of scholarly experts, is here made available to English readers in a clear, concise, and affordable format. “Apostolos” is shorthand for the ten letters attributed to the Apostle Paul that were published as a collection by Marcion of Sinope (late 1st–mid 2nd century), the earliest such collection for which substantial evidence and corroboration survives.



Ancient Christian writers — even his later opponents — concurred that Marcion was the first in history to compile and publish a New Testament, that is, a bounded collection of Christian sacred texts. Marcion’s New Testament consisted of an introduction (the Antitheses), the Evangelion or Gospel — essentially a shorter form of the Gospel according to Luke —, and the Apostolos. His collection of Paulʼs letters notably lacked the Epistle to the Hebrews, as well as the so-called “Pastoral Epistles”, all of which scholars tend to agree were inauthentic and subsequent to Paul.

Our team has reached the conclusion — based on a thorough examination of multiple layers of statistical linguistic evidence — that Marcion’s Apostolos contains a cogent and self-evidently earlier version of these letters than found in the version known by most people today from their New Testaments. This runs directly counter to the traditional position — one still held by most scholars today —, that Marcionʼs collection reflects a malign abridgment of earlier, longer writings. To put it differently, the thirteen or fourteen letters attributed to Paul in most Bibles throughout the centuries, on down to today, reflect a supplementation (the Pastorals and Hebrews), along with major re-writings and expansions of the earlier forms of the ten letters found in and known from Marcion’s collection.

The thoroughly introduced and critically annotated Greek critical edition of our team’s Greek reconstruction of Marcion’s Apostolos is published as: 


Vinzent, Markus, with Mark G. Bilby, Jack Bull, and K. Lance Lotharp. Die älteste Sammlung paulinischer Briefe und die Entstehung der kanonischen Paulusbriefsammlung. TANZ 72.1–3. In collaboration with Günter Röhser. Edited by Matthias Klinghardt, Günter Röhser, Stefan Schreiber and Manuel Vogel. 3 volumes. Tübingen: Narr Francke, 2025.







Besides translating Marcion’s Apostolos, here we also include a fresh, parallel translation of this Pauline 10 letter collection from the text of the Canonical New Testament. This translation is based on the famous Greek critical edition known as the Editio Octava Critica Maior, that is, the Eighth Major Critical Edition, here abbreviated as EOCM. This work is now in the public domain. 


Tischendorf, Constantin. Novum Testamentum Graece. Vol. 2. Leipzig: Giesecke & Devrient, 1872. ark: 13960/t17m0wj5s



Note that the Pastoral Epistles (1–2 Timothy, Titus) are not translated here, since they were not in Marcion’s Apostolos, but they should still be read and included in any comparative analysis. For a comparison of the EOCM with the the Society of Biblical Literature Greek New Testament (SBLGNT), please see the relevant appendix.







Translation Style


This Reader’s Edition attempts to bring English readers into the closest possible encounter with the corresponding Greek texts. The style may often feel wooden by following the Greek word order and preferring one-to-one word equivalents. Because Greek word forms carry especially rich and nuanced meaning, Greek word order and rhetorical techniques are often in practice quite flexible, nimble in the service of conveying emphasis. Preserving the Greek style as much as possible may come off a bit like Yoda, but it can also invite readers to read closely, to perform and re-perform the text, and to engage in a degree of cross-cultural and cross-temporal immersion.



Compared to the style of popular translations of the New Testament, the translation style here may also feel somewhat stifled or incomplete, in that words that are often taken as necessary for English sentences are usually not improvised when they are absent from the Greek. As in English poetry and commonplace speaking habits, a main verb such as “is” is often only implied, not explicitly stated, in Greek literature. Unless it would prevent comprehension altogether, these unstated or tacit words are not provided. Conversely, when a term missing in Greek is deemed necessary for English comprehension, particularly to avoid misunderstanding, then words are occasionally improvised.

For example, while the opening of Galatians in the Greek mentions θεοῦ πατρὸς / theou patros, translating this as “God Father” could easily be misinterpreted as “godfather”, yet inverting the word order to become “Father God” is a less than ideal way of rendering the Greek text. For that reason, “[the]” is improvised, resulting in “God [the] Father”. In general, though, the avoidance of improvised words tends to preserve the spoken quality and often poetic cadence of the original language texts. This can also serve as reminder that the Marcionite and Canonical scriptures were philosophical and liturgical (though to varying degrees), carrying an affect and purpose distinct from other modes of communication. They can also prompt a more active reading experience, since the filling in of gaps is essential to human perception and comprehension.

The Greek definite article is far more complex a feature than can be represented by the plain English word “the”. It can take many forms depending on its gender, number, and case. To preserve nuanced stylistic differences between the Marcionite and Canonical versions, the definite article is usually rendered in some form, not just as “the”, but sometimes “one(s)”, “he|him”, “she|her”, “they|them”, “it”, “who”, “thing”, etc. This also holds true when used in tandem with titles, such as “the God” and “the Christ”. However, the definite article is usually omitted when it precedes a name, such as “Jesus”, “Paul”, or “Abraham”, or when it precedes a place name, such as “Judea” or “Macedonia”. When a definite article precedes a quotation, it is represented as an opening quotation mark. If the definite article occurs together with possessive pronouns, such as “my|mine”, “your|yours”, “his/her”, “our|ours”, or “their|theirs”, both words are usually preserved in some way. In Greek, possessive pronouns usually follow the word being modified. So where other translations tend to render τοῦ κυρίου ἡμῶν / tou kuriou hêmôn as “of our Lord”, dropping the definite article, here we translate “of the Lord of ours”. Conversely, if the definite article is missing where “the” might be expected in English, it is still omitted. While this may lead to some awkward sounding phrases, this fidelity to the Greek text can open up questions and comparative insights. For example, while the phrases “in the Lord” or “of the Lord” may be familiar, the more literal phrases “in Lord” or “of Lord” may connect to the Septuagint, where the divine name YHWH is piously substituted with “Lord” / κύριος / kurios, or connect to more commonly known expressions, such as “in Christ”.

The translation also attempts to preserve as much as possible the complex, often ambiguous gender of post-classical Greek. The subject of ambiguous third person singular verbs is by default “one”, not “he” or “she”. That said, masculine words in the surrounding context often shift these verb subjects to “he”. Relative pronouns that have ambiguous forms (masculine or neuter) similarly rely on contextual cues. The default for the generic lemma ἄνθρωπος / anthrôpos is “human”, distinct from the specific Greek term for “man” as “male”: ἀνήρ|ἀνδρός / an­êr|andros. At the same time, masculine plural nouns such as “brothers” / ἀδελφοί / adelphoi, often used to refer to addressees/audiences, are kept intact. Such terms may be read as implicitly gender inclusive without resort to an anachronistic, wordy, and still partial attempt at explicit gender inclusivity, as in “brothers and sisters”.

Preserving number (singular or plural) can also be challenging when moving from Greek to English, most especially when attempting to preserve second person plural forms (“you” as two or more people), and distinguish them from second person singular forms (“you” as an individual). The expression “yʼall” familiar in parts of the United States is not quite suitable for a mass-market readership, and it could incorrectly suggest the Greek word for “all”, πᾶς / pas in situations where it is not present. Even so, when a given second person reference is seen as especially susceptible to individualistic misinterpretation, then “yʼall” is occasionally used to indicate the plural “you”. For example, 1 Corinthians 3:16 (“you are God’s temple”) consistently uses plural verbs and pronouns, but this verse is commonly misappropriated in American Christianity and related glamour and fitness cultures as a reference to individual bodies as divine temples, when in context it refers to Christ as the foundation of philosophical instruction and to the followers of Christ as a sacred community akin to a sacred building in which the patron deity dwells.

Avoiding anachronisms more generally, especially insular religious jargon, is another objective. Word choices thus often follow definitions outlined in the Liddell-Scott-Jones (LSJ) lexicon, the standard Greek-English lexicon for Classicists. These definitions can differ from the sanitized circumlocutions and pious-sounding options presented in theological lexicons and church sponsored translations. Some of these may sound unfamiliar, but they better reflect expressions idiomatic to late antique religious, philosophical, and legal contexts:






	ἀκροβυστία / akrobustia is “foreskin”, not “uncircumcision”;


	ἀσπάζομαι / aspadzomai is “embrace”, not “greet”;


	διάκονος / diakonos and διακονέω / diakoneô are “minister” and “to ministrate”, not “servant|deacon” and “serve”.


	δοῦλος / doulos and δουλεύω / douleuô are “slave” and “to slave | to be enslaved”, not “servant” and “to serve”;


	ἐκκλησία / ekklêsia is “assembly”, not “church”;


	Ἰουδαῖος / Iudaios is “Judean”, not “Jew” (as if an ancient religious identity

separable from a specific place);


	κοινωνία / koinônia is “partnership”, not “fellowship”;


	λειτουργία / leitourgia is “ritual-work”, not “ministry”;


	σπλάγχνα / splagchna, literally “entrails”, becomes “empathic-viscera”,

not “compassion” or “heart”;


	χάρις / charis is “favor”, not “grace”.





Caveat lector: terms such as doulos and douleuô presume ancient social practices such as war- and debt-based slavery. Translating them starkly, rather than softening potentially offensive language, by no means condones slavery in any form today.



While classical Greek and Roman connotations are generally preferred, a distinctive Judean and/or early Christian cultural-religious sense is sometimes preserved. The plural ἔθνη / ethnê, for example, could signify “numbers”, “companies”, “flocks”, “classes”, “castes”, “tribes”, “nations”, or “gentiles”. Because the term transcends the domains of politics, religion, and culture, it is translated as “ethnos” (singular) and “ethne” (plural), terms used in modern cultural anthropology, and terms that should evoke classical Hebrew uses of the word goy and goyîm. While νόμος / nomos could be translated in many places with the classical Hebrew sense of tôrah / “instruction”, within the Pauline letter collections “law” is the primary sense, though that can refer to the Pentateuch attributed to Moses, to a cultural-religious system of observance, to a mindset
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