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By Frater D

The tarot has long been used as a method of divination.  As a tool for divination and magickal attainment, mastery becomes reached when the tool is no longer needed because natural divinatory powers develope.  Then the magician is off to the next level of attainment.  The tarot cards are like training wheels on a magickal initiation bike.  So, what is the goal if the tarot and divination are just steps along the path? 

The great magician Crowley was always, till his death, seeking the evocation to visible manifestation of the Holy Guardian Angel.  The aspirant should know that the path towards such high attainment begins through practicing divination with the tarot or another form of divination that is not the subject of this book.  Different divination forms employ different "spirits,” which color the divination result.  Geomantic spirits take on a different nature when compared to the pendulum or Ouiji Board forms of divination.  The aspirant gets acquainted and interacts with these spiritual influences by divining an oracle.  Some might call them psychological influences.  However, that view fails to recognize the objective aspects that these influences seem to take on.  A fundamental axiom in magick is that these influences also reflect and function in relationship to the natural order observed in nature and the cosmos itself.  The elements of the tarot express this order and define this order's pattern of manifestation from the subtle to the gross.  These elements then get reflected in relationship to the reader of the cards through the Trumps known as "keys,” which represent subjective experiences with those objective cosmic elements of reality.  According to the tarot, reality expresses itself in terms of solidity, liquid, emptiness, and an active state of negation equated with fire.  These states of matter make up the four essential elements of the Hebrew Tetragrammaton (Earth, Water, Air, and Fire.)  The inactive negation state of fire also implies the element Spirit, much debated as a separate or higher element.  Tetragrammaton arranges these elements in the Hebrew letters as a formula of procreation. 

First Fire (the King) copulates with Water (the Queen,) bringing forth Air (the Prince,) who subsequently traverses the realm of material experience in order to find Earth (the Princess) and thus continue the cycle again.  A Kabbalistic genesis account of creation is found in the Tetragrammaton allegoric story, which establishes the Tree of Life.  Within the formula of Tetragrammaton, there exists the essence of the tarot deck.  The cards re-iterate the Tetragrammaton formula throughout the deck.  That creates a schematic to depict perspectives for the macrocosmic and microcosmic.  Thus the tarot illustrates the anatomy of God or Tetragrammaton.  Some traditions credit the tarot as how the Hebrews preserved their sacred mystical knowledge about God after the Roman dispensation against the Jews around 70 AD.  The tarot study also becomes a means to discover the divine and is a tool of divination to encourage magickal development. 

The four essential elements of the tarot are represented by the four basic suites included in the deck, each diagramming one of the ten Kabbalistic degrees of manifestation.  The ten sephirah represent these degrees of manifestation on the Kabbalistic Tree of Life, so to speak, which also echoes throughout the tarot cards as an underlying theme.  The 16 Court Cards are those same elements of Tetragrammaton as they get expressed through individual personalities.  Court cards also introduce astrological knowledge to the tarot deck, which some occult circles recognize as an esoteric secret of the Hebrew God.  That esoteric secret got brought out from Sumer before there ever was an Israel to be made into a monotheistic interpretation by the great patriarch Abraham.  

From this knowledge embedded in the tarot, the God concept gets transformed from a vague authority figure embraced through loyalty oaths and religious creeds into a clear definition.  "As above, so below” is a repeated proverb in the occult.  Realizing the divine is found through contemplation of these universal concepts to the point one realizes these teachings reflect what a human is.  Then the anatomy of God also becomes a definition of the soul itself.  As above, so below.  The Tree of Life is reflected in the macrocosmic objective universe and emanates through our physical forms, which are a catalyst of the elements. 

We may find ourselves through contemplation of these tarot concepts grasping the interconnectedness between ourselves with the rest of the universe, to which all the great sages have alluded.  It becomes silly to argue the existence of God when one can point at a definition.  The God within most religions is more vague and mysterious, demanding loyalty and a mind disciplined in lying to itself.  Modern religion's devotion to a vague God concept becomes distorted, abused, deceptive, and even reduced to serve as nothing more than an indoctrination method to get certain politicians elected. 

The tarot as a divinatory spirit seems, in this writer's experience, to get expressed with a moral, parental nature and personality.  The deck can even at times get interpreted as reflecting a conservative philosophy.  Others may disagree and have experiences with a completely different spirit in their tarot decks.  The tarot's spirit seems designed to assume a role like a conscience.  The spirit of the tarot is known as the angel Hru, and he may sound authoritative, not unlike many religions. 

In this tarot, we can find an underlying science upon which all religions get based.  The tarot spirit is reliable for being frank and to the point when other spirits are known to try to tell the diviner what they want to hear.  The tarot as a divination method is divine and should get handled with appropriate solemnity.  

By practicing several forms of divination, the aspirant becomes more acquainted with several different spirits.  Through continued interaction with these spirits, the aspirant becomes increasingly convinced regarding their existence.  Continued practice helps the aspirant to ultimately attain the evoking of a spirit to visual manifestation.  Such attainment brings the aspirant close to the Holy Guardian Angel operation pursued by Crowley with such determination.  This Naked Tarot got designed to illuminate some less-known truths and esoteric knowledge embedded in the deck. 

The Naked Tarot attempts to strip the tarot naked and expose its less understood lessons.  It also got called "Naked” since the illustrator is mainly a figure artist that has trouble clothing a person without a good reason.  These truths accumulated from years of working with the tarot, as well as study, contemplation, life, and are offered to the world by the author Frater D.  In these cards, one may find keys to the mystery of the one invisible God of the ancient Hebrews.  

As this book consecutively explains each card in the tarot deck, it thus explains everything.  Therefore the manuscript becomes an excellent introduction to the Kabbala and many aspects of the occult.  This writing is a complete system of magick presenting detailed instructions and diagrams.  It is also an excellent introduction to astrology and horoscope creation.  This book also gives insights into alchemy, witchcraft, anthropology, ancient myths, religions, modern physics, and quantum theories.  There is information about medieval decks and early tarot history.  This book will also be about two different tarot deck arrangements.  The first arrangement is from Crowley's Thoth deck, while the other is the traditional tarot deck embraced by many other schools of thought such as the Golden Dawn.  This publication will be about two tarot decks with an appendix redesigning the Emperor card and some other changes to the arcana in numbers and letters that transform a Thoth deck into a traditional arrangement. 

As an afterthought in the second appendix, this book also provides some primary card reading instructions, and there is a helpful glossary of over 200 words and obscure phrases.  This volume the reader now holds is a complete encyclopedia of the tarot, not to mention a Great Work of art.
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The Key to the Rest of this Book
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In addition to the previous short introduction, this book requires the following long initial essay to review the obscure terminology and central themes in this work.  The Kabbalistic Tree of Life of Jewish mysticism is the key to understanding the Naked Tarot paintings and the following chapters.  The Tree of Life is the product of Jewish mysticism.  So many Hebrew words are about to be thrown around that readers are expected to be familiar with and understand.  The beginning of this mysticism goes back to the great patriarch Abraham who passed it on through oral tradition until getting written down in the Middle Ages, most notably by Moses de Le‘on, who wrote the book “The Zohar.”  All questionable history aside, Kabbala also provides students with a mystical story of creation in terms called “enumerations.”  Enumerations are the layers of existence that become more and more of a subtle nature as these existence layers get peeled away like the skin on an onion, except we are not peeling this onion from the outside in with this story.  

[image: ]

fig. 1

In the Kabbala, we begin with the first and most subtle layer of existence and proceed through ever more complex enumerations.  When we reach the tenth enumeration, we arrive at existence like a fetus beginning as a simple cell that gets divided till the result is each person's personal creation story.  The final results of this Jewish mystical endeavor were diagrams depicting these ten enumerations illustrating the path from nothingness to existence.  (Fig. 1.)  These diagrams became refined until they led early Hebrew seekers of truth to the diagram known today as the Tree of Life.

This Tree of Life stands as a signpost for the Kabalist who uses it to orient and categorize understanding and existence.  The early writings such as "The Zohar” are similar to cosmologies from other religions such as Hinduism with some Upanishads and Buddhist writings, not to mention the profound connection between the Kabbala and the creation story from the first chapter of Genesis.  Many religions give us stories to describe the nature of existence in a creation story.  Believing the tenets within the Kabbala may be a matter of faith, and some might want to argue that the Tree of Life is the product of Kabbalistic refinement, subject to further future evolution.  For the student of Kabbala however, one is advised to regard this glyph of existence as something not invented at all but discovered.  The Tree of Life was discovered, like the periodic table of the elements or some other similar scientific discovery.  The Tree of Life diagrams the nature of reality; therefore, the Jewish mystic asserts that the Tree of Life exists.

On the Tree of Life, the ten enumerations become more commonly referred to as the ten spheres or ten sephirah.  The place where Kabbala so intimately becomes related to secret Hebrew oral traditions is with the 22 paths connecting these ten spheres of existence, each corresponding to one of the 22 letters in the Hebrew alphabet.  These paths represent our subjective experiences with these spheres of reality, illustrating how these ten spheres of existence interact with one another.  Why ten enumerations?  Why not 12 or 13?  To respond to these questions, the Kabalist might point to ten fingers and ten toes as a divine signature of the ten enumerations.  The number ten has settled into our libraries as the Dewey Decimal System, and the number ten updates archaic forms of measurement with the metric system also based on ten.  Perhaps there is something "holy” about the number ten, as the Kabalists claim, since it is the foundation of all our number systems.  The neurology within our mind probably got wired to this number ten, and the Tree of Life works on the brain as a software program would work on a computer.  In the Kabbala, numbers are significant, and the first ten become the foundation and core of everything else, just like in actual mathematics.  If any Kabbala tradition goes back to Abraham's oral traditions, it would be the Kabbalistic truth that our existence got based on these ten enumerations or spheres.  Kabalists have always agreed that there are ten and only ten original enumerations at the core of all existence.  Readers are about to become intimately acquainted with these ten spheres by name: one-Kether, two-Chokmah, three-Binah, four-Chesed, five-Geburah, six-Tiphiroth, seven-Netzach, eight-Hod, nine-Yesod, and ten-Malkuth.  

Be warned!  Continuous study of Kabbalah will lead to the ability to verbally read and add Hebrew flawlessly as well as fluently but still not know what it says.  Since these ten spheres represent points exhibiting influence and gravity, naturally, the planets are attributed to these spheres relative to distance.  Planetary connections demonstrate claimes by Kabbala that this tree diagrams the greater universe and the microcosmic we all carry within us. 

Number ten-Malkuth (kingdom) is attributed logically to Earth, where manifested existence is most known to occur.  The next closest planet is the Moon nine-Yesod (Foundation.)  Mercury eight-Hod (Splendor) and Venus seven-Netzach (Victory) are arranged further from Earth than the Moon.  Next, is the Sun, six-Tiphiroth (Beauty), followed by the outer planets Mars five-Geburah (Strength,) Jupiter four-Chesed (Mercy,) and Saturn three-Binah (Understanding.)  Beyond Saturn, no more visible planets exist, so number two-Chokmah (Wisdom) is attributed to the zodiac stars even farther out.  The zodiac happens to be more or less subjective, arranging stars into groups, which according to astrology become used to identify our personality blueprints, thus bringing us back to ourselves and the number one-Kether (crown.)  Kether has a special place here, the absolute highest enumeration representing a singularity or point about which it is said, "Kether is in Malkuth, and Malkuth is in Kether, but in a different way.”  We assert that our cosmological diagram accurately reflects the macrocosm.  This correspondence is by attributing six visible planets, the Sun, Earth, and Zodiac, to nine of the ten enumerations of existence (excluding Kether.)  The microcosm also reflects it.  The Kabbalistic rule for this that gets repeated by mystics like a proverb is, "as above, so below.”  By attributing the visible planets this way, we have also demonstrated the ability of this Tree of Life glyph to categorize our knowledge and experience.  Thus planetary attributions draw in their associated ideas and astrological meanings as if by gravity from the spheres themselves.  These ten spheres are also referred to in this book as sephiroth, and there is no telling when this writer might use one term or the other; spheres, enumerations, or sephiroth.  The paths on this tree are also referred to as emanations that proceed from the spheres.  

That shows one way the Tree of Life illustrates the macrocosm.  Through the zodiac, macrocosmic attributions acquire microcosmic significance.  The theme within this tarot deck is to illustrate a multifaceted elaboration of this simple Tree of Life diagram.  The microcosmic significance of the ten sephirah is where these ten degrees of manifestation each become a center to an aspect of the human soul.  This human arrangement is very similar to the chakra teachings in eastern religions.  The 22 paths connecting these ten aspects of the soul represent our subjective experience with those sephirah, and each path has a tarot Arcanum attributed to it.  (Fig 2)

These ten sephirah get arranged on the Tree of Life according to which elemental level the sephiroth pertains.  The Tree of Life can be divided into four elemental worlds from top to bottom according to subtlety.  These three elemental worlds each contain three sephirah, followed by the world of Earth with only one sephirah, Malkuth.  Malkuth is a catalyst of the other three worlds, known by the three mother elements fire, air, and water.  The first world at the bottom is Assiah, the manifested world where only the sphere of Malkuth exists.  This world is the element earth.  Our physical body is the part of us that exists in the world called Assiah (Earth.) 

The next element we come to as we peel back the physical enumeration is the less solid element of water, where the world is called Yetzirah.  This more subtle plane is the world of emotions and astral experiences.  The body we have existing in this world called Yetzirah is known as Nephesh.  The Nephesh is the inner animal, similar to Freud's theory regarding the id.  As we climb through the subconscious waters within that watery world just below consciousness, we eventually arrive at the airy world of mind and consciousness known as Briah.  Our body existing in the world of mind is made up of thoughts and is called Ruach in writings about the Kabbala.  Although this world of thought is even subtler than water, being more like a vapor, we recognize through our Tree of Life perspective that thought is a genuine substance, and an authentic body of that substance traverses this world called Briah in our thought lives.  

[image: ]Fig. 2

Above the mental world is the realm of the unconscious.  This realm above consciousness is the world occupied by fire, the highest element.  This world is called Atziluth, and there is no "body” to speak of on this level of fire because this spiritual realm beyond us only influences us in our humble human forms.  We do not directly experience Atziluth through a body since returning to Atziluth means leaving one's body behind.  Between the world of consciousness (Briah) and the three highest sephiroth, each too subtle to be directly reached, in the world called Atziluth is an impassable abyss in which demons of the unconscious lurk in flames.  To expresses this in Freudian terms, there is more to you than meets your 'I.’  The egos we all covet in the world known as Briah can not cross the abyss to the world of Atziluth, where the remaining part of ourselves resides.  The three sephirah in the world called Atziluth are known as the supernal triad and the true holy trinity peculiar to western religions.  Only the most authentic ideal form can endure this fiery world's flames in the unconscious abyss.  The most dreaded among the demons lurking in this abyss is called Choronzon.  This demon is possibly a manifestation of a babbling ego confronting us when standing on the very precipice of physical existence about to leap into the great unknown.  Maybe this serves to stop us from suicide as Choronzon chases us away from this dark journey of the soul across the abyss, back to the safety within our dualistic delusion.  Otherwise, Choronzon is the devourer of the ego, who assists the magick adept on this perilous journey when we cast our ego aside to feed the demon.

This description can now be cultivated like a seed to become a fully bloomed tree growing in a mind that gets illuminated by this knowledge.  The tree grows while life gets experienced even after merely familiarizing with the basic concept and simple image depicting the Tree of Life glyph.  Much magickal training, such as that provided by the Golden Dawn, cultivates and elaborates this simple Tree of Life glyph on many levels through study, ceremony, and ritual magick.  Recent breakthroughs in neural science have introduced the theory known as brain plasticity.  Brain plasticity devises ways to flip a switch in mind to enable a mindset that reorganizes the brain itself, assigning crippled functions to totally different areas of the brain.  It has gotten applied to people paralyzed by brain damage with results showing the brain assigning new areas to the duties previously controlled by the damaged brain area.  According to the brain plasticity theory, the brain can regain the use of limbs paralyzed by brain damage.  This method revolutionizes therapy for brain damage victims.  However, the same phenomenon happens when a blind person acquires superhuman hearing because his now-purposeless occipital lobe has taken a new interest in the sensory input from the ears.

The point is that reinforcing this Tree of Life glyph through the study and practice of ritual magick is another old and tested way of flipping this switch in applying brain plasticity that is sure to reorganize the brain according to the Tree of Life glyph to yield results.  After saying that, it seems like a good place to point out that this book will be spelling magick with a 'ck' other than just a 'c.' to differentiate this system of truth described here from the other system the word implies, which gets based on trickery and illusion.  This spelling got coined by Aleister Crowley, who we may be referring to in the following chapters as the Master Therion.  Master Therion is the name he was known by when he wrote his famous book on the tarot, "The Book of Thoth,” which frequently got consulted during the writing of this book.  Crowley wore many names in his long, illustrious career as a master of magick, and he deserves credit as the source of most reference information compiled in this book.  We also insist on a less popular spelling of Kabbala with a 'K' as opposed to the more popular form Cabala.  There is another that starts with a 'Q.'  This difference in spelling is a personal preference and exists due to other European countries where the different schools in Kabbala got cradled from infancy.

Without getting into detail regarding the 22 paths since that is the subject of the following 22 chapters, we shall explain these ten sephirah in detail as they pertain to the nine non-manifested aspects within ourselves and the one manifested aspect, Malkuth.  Before we can do this, we must first explain that there was nothing before there was the Tree of Life.  The Kabbala eludes to this nothing as Ain 0 (nothing,) beyond which is another veil of nothing called Ain Soph (the boundless) and yet one more called Ain Soph Aur (the boundless light.)  Regarding these three veils, we describe the realm beyond time and space, wherein the concepts of eternity and the immortal spirit reside.  The three veils of negative existence may be describing the non-particle nature of light as a wave.  When we speak regarding the soul, we are not speaking about spirit, and when it comes to the ten sephirah, only the first one, Kether, would be directly attributed to the idea of spirit.  The words' soul' and 'spirit' are incorrectly interchangeable for many people, even those schooled in religion.  The spirit/soul distinction pointed out here is critical to understanding this book and should be used to correct what is a less informed vocabulary.  By spirit, we refer to the part of us that was never born and shall never die.  The non-provability of the spirit's subtle nature makes this subject of spirit open for debate by the skeptical. 

Regarding the number one pertaining to spirit, it represents the initial impetus of spirit to exist.  Within this one are all the other numbers becoming complete again, with ten being the combination featuring 'one' along with the concept of nothing zero '0.'  In Kether, nothing becomes something by the initial intention of spirit.  Perhaps spirit is volition that exists on a mystical dimension beyond time and space, carrying our incarnations through existence after existence till time's end.  Conceding the spirit concept to this realm of speculation is acceptable in this book.  In the earliest religions, there was no concept of spirit, and neither did early Hebrews embrace the concept until much later, when the letter shin for the element fire also got assigned to spirit in later Kabbalistic writings.  We have only briefly touched on the similarities between the ideas of spirit and the element fire, which will get elaborated upon in later chapters.  There is no need to argue the existence of spirit when we are only trying to explain the soul.  

Suffice it to say that the perfection in the singularity of one-Kether, eventually divides into two-Chokmah as the first step in the creation process and manifestation begins to occur.  Dimensionally we are still too subtle here with a two-point universe.  Like physicists, we find ourselves constructing here a mathematical model of the universe, not unlike modern-day string theory.  Modern string theorists must add dimensions to their models to get their equations working to explain the universe.  We are doing something similar here with our ten enumerations.  Before, this could be no more than a point in the concept 'one,' but now, we can draw a one-dimensional line in the second linear dimension of two-Chokmah.  This situation is then improved by evolving our progression one more to three-Binah, now a concept able to make a shape as a two-dimensional triangle with three sides. 

These first three sephirah exist in the two-dimensional world called Atziluth, where symbols and ideals exist beyond the grosser world’s cluttered of thought and form.  Here in Atziluth, unique ideas get transcended into their more complete universal forms.  By establishing another dimension through three-Binah, our one-dimensional line can form into any symbol and thus idea.  The formation of this supernal trinity establishes the world Atziluth above the world of our mind, where the gears of Atziluth drive our conscious selves. 

Although there is no physical form for us here in Atziluth, we experience influence from those parts within us represented by the spheres of Atziluth.  Many magickal ceremonial invocation workings use a triangle to bring visions from Atziluth to visible manifestation because the triangle is an appropriate catalyst for those influences.  Since from the world Atziluth we all have been formed into manifestation, we shall probably eventually return to this world with the death of our physical forms to face first hand the mystery that is the spirit in Kether.  Alternatively, we may just be lost in a transubstantial abyss after death until we realize another incarnation again in life's dance.  As living physical entities, we can only be influenced by the unconscious world.  We should all be grateful for this influence from the unconscious since we would all forget to keep breathing without it.  These influences begin to form as the manifestation featured by the first three sephirah.  

Kether is the crown of purist inspiration glimpsed during those epiphanies in life when we face destiny.  Chokmah means wisdom representing the focus and direction we continually refine through accumulated experience.  A popular right and left brain theory is currently getting challenged by newer scientific understanding.  The Chokmah sphere exists around the area of our heads near the left temple and seems to draw the attributes of the left brain to it. 

This brain hemisphere is the analytical side of our highest world that thrives on numbers and math.  Our experience and understanding for the world of this supernal triad becomes clouded by the paradox created because the left brain controls the right side of the body and vice versa.  Modern math and physics have demonstrated time and time again that numbers are the highest ideals that produce the purest, most exact equations to describe reality's nature.  This mathematical point makes Chokmah an appropriate schematic of our manifested existence as our brain's analytical and mathematical side.  The third Sephiroth, Binah, means "understanding” and encompasses the concepts of the right creative brain side, often described in the Kabbala as the vast deep-sea known as Binah (understanding.)  These right/left brain sephiroth of Binah and Chokmah influence us from the unconscious in ways similar to the inner female and inner male concepts established by psychologist Carl Jung.  The inner male is called "Animus” in the theories of Carl Jung, and the inner female is called "Anima.”  

The Kabbala has called this inner female "Neschamah,” who rises from the sea of Binah like Aphrodite to look over us, as would a guardian angel.  The influence of Chokmah is above that and more obscure because it gets further removed from our consciousness than Binah.  The inner male, called Chiah, embodies a higher subtler concept as the final obstacle to the ultimate attainment returning us to Kether.  That is if we somehow manage to transcend this great and terrible inner male face of G-d, which we behold when we reach attainment to Chokmah.

With the Chokmah introduction as the inner male and Binah as the inner female, we are ready to give a brief explanation of Tetragrammaton.  Tetragrammaton is a name given to the holiest divine name of the Hebrew G-d that was too holy to get pronounced.  Because we speak here about such a forbidden name, the label Tetragrammaton got used to refer to the divine name since pronouncing it is blasphemy.  This divine name translates into modern English as Jehovah, but is spelled in Hebrew as Yod  [image: ], He [image: ] , Vau  [image: ], He  [image: ] , from right to left ([image: ] [image: ] [image: ] [image: ]) or with the English letters IHVH.  These four letters represent the four elements the tarot got based upon; Yod=fire, He(first)=water, Vau=air, and He(final)=Earth.  This Tetragrammaton formula also gets diagrammed in the tarot with court cards showing the elemental personalities of the King=fire, Queen=water, Prince=air, and Princess=earth.  These four personalities create a formula of Tetragrammaton for Jehovah’s monogamous marriage institution, also interpreted as a formula of royal succession.  The story these characters perform in allegory, sure to be repeated in future chapters, is that the King copulates with the Queen to produce the Prince, who then goes forth to find the Princess to repeat the cycle.  This allegory is another version of the story about the soul we are telling here.  The inner male with the inner female becomes the father and mother of the enlightened mind attained in Tiphiroth, which consequently gets married to the physical form as the bride in Malkuth.  Understanding Tetragrammaton is as crucial to understanding the tarot as the Tree of Life explained here.  This Prince becomes born in the next world down on the Tree of Life with the establishment of Tiphiroth (the Sun/Son) in the world called Briah, and the Princess gets represented by the sephiroth Malkuth.  Although the orthodox western religions have been pitching a male Jehovah for millennia, the ancient Tetragrammaton formula shows us that the Hebrew G-d is male and female.

The abyss barrier is between the unadulterated dimension of the supernal triad and the world of our consciousness called Briah.  This abyss gets made up of phantasms from our experiences, thoughts, dreams, and delusions.  It is the stated intention of magickal training to prepare the adept for crossing this abyss.  Only the most authentic ideal can survive the purifying fires within the abyss, and only the purest heart can expect to emerge intact on the other side of this abyss. 

We are all deluded by the duality created by manifestation, and the abyss is a veil through which our view of truth becomes clouded.  Within this stormy abyss filled with lies along the middle pillar between six-Tiphiroth and one-Kether is another false sephiroth called "Daath.”  Daath is said to be the false sephiroth because it draws to it the concept of a false ego that we all entertain with a vanity that is sure to leave our aspirations lost to this void.  Most mysticism and meditation methods are ways to transcend this false ego construct, which is the product of another false construct called duality.  The ego is what the demon in the abyss is said to come to destroy.  Daath is the vanity that keeps our perception of Kether obscure and misleading, blocked by clouds of deluded religions and imperfect philosophies. 

Daath is the sphere of our accumulated knowledge, and it is not much described in this book about truth since that knowledge is just a veil to obscure our view of absolute reality existing beyond knowledge.  The fruit of knowledge only inadequately describes absolute reality.  No tarot cards or numbers pertain to Daath because it is false and maybe even created in the Middle Ages during later Kabbalistic speculations.  This writing establishes enumerations of existence.  Understand that each is a foundation or necessary condition for the proceeding enumeration.  We cannot have two unless we first have one, and so on.  Enumerations are chronological in a well-established sequence, which cannot be interchanged or re-ordered.  The Kabbala is a numerological description of existence, and each number embodies volumes of concepts similar to Egyptian hieroglyphs or complex Chinese characters.  As was said before, when the third enumeration of Binah gets established, there still only existed a two-dimensional world made of symbols.  As three-Binah (understanding) proceeds naturally to four-Chesed (Mercy), we then add a dimension, thus establishing a third dimension giving three-dimensional form to what before was only two-dimensional symbols. 

In our anatomy of the human soul described here, the untamable storms within the abyss have now become just the windy weather in the world of memory.  Binah astrologically applies to the lessons in life associated with the planet Saturn.  Chesed-four astrologically applies to the principles of expansion attributed to Jupiter, the planet of dominion.  Chesed represents our memory in our anatomy of the soul, but this is still not yet manifestation.  Chesed established a new dimension that does not proceed toward manifestation but instead regresses into the past as memory.  This memory reflects and records the other direction we travel, the future.  This future direction establishes the next sephiroth five-Geburah (strength.) 

The fifth enumeration is associated with the dimension of time, and the Geburah sphere draws attributes of energy and activity to it.  That makes Mars its appropriate astrological planet.  Mars astrologically applies to our will, and will is the dimension of the human soul attributed to Geburah in the divine anatomy we describe.  With the establishment of Chesed and Geburah on the side of the abyss that is coinciding with our consciousness, we now have the conditions to seat ourselves in a body made of imagination atop the Tiphiroth (Beauty) sphere where a new sephirah trinity has established the world of mind (Briah.)  There in Briah exists a world we can navigate through with a body the Kabbala calls Ruach.  Tiphiroth resides on the middle pillar of the Tree of Life, where these middle sephirah represent seats or foundations for the soul, except Kether, which is a crown, not a seat.  In Tiphiroth, the abyss has given birth to the vaporous beginnings of form, and the mystical ideas attributed to the Son of G-d and Christ profoundly gravitate to Tiphiroth, which gets astrologically attributed to the Sun. 

The Sun is our true inner self-described by natal horoscopes depending on what sign the Sun was in on the day we were born.  With the establishment of Tiphiroth, the Prince of the Tetragrammaton formula is born destined to marry the Princess of Earth.  Like Christ, the mind serves as the mediator between our lower animal natures and the higher divine ideas we already described as existing above Tiphiroth, on the other side of this abyss.  Our body in this world gets made from the stuff of thought, which is vaporous like air or the Hindu concept of prana, and here with this downward description of the Tree of Life we still have not yet established manifestation.  Like string theorists, we must still add dimensions.

Our journey from nothing to manifestation is not yet complete in the world of Briah.  The fires within a great abyss here have cooled into airy skies where thoughts dance around the warmth of our inner Sun, free like birds.  In every sky however, some rain must form and fall to a grosser, less subtle level of existence.  This less subtle level is the world of elemental water called Yetzirah.  The exalted thought clouds experience further condensation, adding weight to more lofty ideals through the introduction of feelings.  The world of the mind cannot maintain existance indefinitely perched upon the imagination because concerns from experience now inevitably drag us further down from our perfect dream.  With the advent of experience, the exalted mind becomes distracted and must now wrestle with the seventh-sephiroth, Netzach (Victory,) and the eighth-sephiroth, Hod (Splendor), as they emanate at the extremes of the elemental world for water. 

The mental world of fresh air gets now submerged in an ocean filled with hormones and feelings.  Venus is the planet attributed to the seventh–Netzach enumeration of our desires, which constantly plead with the mind for gratification.  On the other extreme of this water world, reality demands that our souls develop reasoning capability to keep desires in check.  This ability to reason is attributed astrologically to the planet Mercury, and the Kabbalistic attribution is to eight-Hod.  The body in this part of us existing in the watery world called Yetzirah is Nephesh.  This world of water is the realm within our subconscious just below consciousness, where metabolic processes and hormone chemistry are as much orators of our thoughts through emotions as any inspiration from above can be. 

In this light, the Freudian concepts such as the id, the ego, and the superego seem downright Kabbalistic. Freud's theory may exist today as a completely different theory had Freud not been born into a Jewish family heritage.  The id can get interpreted as the Nephesh, our inner animal also related to the sexual Kundalini energy described in Hinduism.  Awakening the dormant kundalini can make a reckless rodeo of life's experiences when awoken through specific meditations without the adept being adequately prepared. 

That makes Freud's idea of the superego attributable to the more significant influence of the Kabbalistic Neschamah.  Our ego is the mediator between the Nephesh and the Neschamah, ideally seated on the throne of the soul Tiphiroth.  However, this throne Tiphiroth marks the passage from the outer order in magickal training by many secret societies to the inner order of the Adeptus Minor Grade.  Such thrones are not easy to attain.  The ego can also be a false throne in Daath, blocking the actual throne of the Sun like a New Moon, which is associated with the location of Daath on the tree, as Yesod is associated with the Full Moon.  Yesod (foundation) is the throne of the watery world with its emotions, thus completing this world's trinity of sephirah. 

Yetzirah is the world traversed in dreams where we are not quite ourselves and also vivid astral experiences where we would swear we were ourselves.  Yesod is the Full Moon and astrologically corresponds to our emotions in this description of the soul.  The three modes of existence known as being (Yesod,) thought (Hod,) and bliss (Netzach) are established here with the conditions experienced in Yesod.  Now that this sphere has established us within our emotional world on the middle pillar, all the pieces are in place for the final world, which is manifestation itself.  The number ten is the establishment of completion, where our original seed described as the All in a number, '1' subsequently now has the nothing '0' attached to it, and a new cycle can thus continue the count by order of tens to infinity.  

As it is said, "Kether is in Malkuth, and Malkuth is in Kether, but in a different way.”  The ten-Malkuth (kingdom) represents a catalyst that contains the other nine sephirah and all the other elements.  Kether is everywhere in Malkuth, like the countless centers within every cell making our physical bodies.  Some writings in the Golden Dawn describe Kether as the "center that is everywhere whose circumference extends to infinity.”  

Malkuth is our physical body, and this body is the kingdom demanding wisdom from the Prince who rules it, for our very lives depend on that.  This kingdom that is our physical bodies has inherited an economy and wealth of minerals and resources that are best not squandered.  With the tenth sephiroth, we have completed our journey through the enumerations.  The Tree of Life illustrates these ten enumerations to show how elements inside the human soul interact.  The Tree of Life shows how this arrangement orients the soul to reality and thus truth as the ten enumerations of existence.  This Tree of Life is the prism through which we can view reality and explain our observations.  The human brain thrives on such a comprehensive cabinet for organizing.  There is reason to suspect that Kabbala influenced Freud, who in his theories may have demonstrated how the Tree of Life's perspective explains reality.  Albert Einstein inherited a similar Jewish heritage, and we'd best not get into how the same Tree of Life may have colored the logic of his math and his famous theories explaining reality.  The allegation offends science, but it would probably make a good subject for another book.

The ten sephirah get arranged according to the pillars of existence, which are often represented in magick initiation temples by physical pillars for the adept to stand between during ceremonies.  When standing between these pillars, the black pillar of Severity called Boaz is on our right side, and the white pillar of Mercy, Jachin, is on our left.  The tree diagram shows these sides reversed as if looking in a mirror or through the paradox of right/left brain juxtapositions.  These pillars are the black and white karmic extremes between which we live out our lives, which are broken down by the tree into a color spectrum through our orientation with the middle pillar where we stand in the balance between extremes. 

Sephiroth three-Binah, five-Geburah, and eight-Hod are on Severity's pillar, which we previously associated with the future.  Severity represents the objective outside us that we are constantly confronted by in life coming from the future.  The pillar on the other extreme, Mercy, seems attributable to our inner subjective sides where we find two-Chokmah, four-Chesed, and seven-Netzach represented. 

The pillar Severity is considered the female pillar, and Mercy is considered male.  There are many explanations for why the pillar of Severity is the female pillar and Mercy is the male.  For this introduction's sake, we can point out that the sphere Binah corresponds to the female element of water, and the inner female Neschemach, who presides over this Pillar of Severity.  Tetragrammaton begins with the male element fire (Chokmah) and combines with water (Binah) to produce air (Tiphiroth.)  One can agree that men are the severe ones and women are more merciful by nature.  However, Severity describes the nature of the objective outside of us, which even faiths such as Wicca would associate with the female mother Earth. 

We experience Severity with the objective outside us, making Severity an appropriate name for the pillar.  Mercy is the nature of our subjective sides that sink into the past through memories.  We name these pillars Severity and Mercy to indicate their extremes that must get avoided in order to orient ourselves with the middle pillar. 

Severity is too active and destructive, while Mercy is too passive and self-destructive.  There are other schools of thought regarding the male and female aspects of G-d.  Some schools say that the only female sephiroth are three-Binah and ten-Malkuth as in our description of Tetragrammaton.  In contrast, another school of thought identifies sephirah as male when referencing the sephiroth that it precedes and female regarding the sephiroth it follows.  With the tarot, we identify male and female qualities by the elements.  Chokmah is the male element of fire and presides over the pillar of fire (Mercy), while Binah is the female element of water presiding over the pillar of water (Severity.)  These elements juxtapose the extreme pillars from sephiroth to sephiroth.  In contrast, the sephirah along the middle pillar correspond to the male element air, with Malkuth on the middle pillar as the female Earth exception.  One testament regarding the profoundness of the Tree of Life glyph is how opposing concepts such as male and female fire and water get juxtaposed within the Tree's symmetry. 

We are only presenting an elementary explanation here.  This symmetry with juxtaposed elements negates opposing concepts and balances them in this arrangement of the way things are.  If Severity is the future and Mercy is the past, then the middle pillar represents the ever-elusive now.  At this middle pillar, we find balance and equilibrium between the extremes when we are not drowning in the melancholy of nostalgia from the influence of the Mercy pillar or stressfully obsessing over the influence of an overbearing pillar of Severity.  The sephirah corresponding to ten-Malkuth, nine-Yesod, six-Tiphiroth, and one-Kether exist on this middle pillar of salvation.  These middle pillar sephirah anatomically correspond to the feet or base of the spine with Malkuth, the reproductive organs with Yesod, the lungs and heart with Tiphiroth, and the cerebellum with Kether, very similar to the charkas in eastern philosophy.  Concerning the sephirah one to ten, we anatomically visualize the Tree of Life as if standing within it.  Each among us is a potential garden for this tree and an expression of its manifestation.  (fig 3.)

From this glyph that we have just described, we have given a comprehensive definition of the soul and thus put to rest the debate about the soul's existence.  Of course, this argument is not over with some skeptics and atheists.  However, because we just defined the subtle aspects of our nature as the elements within an inner soul, we have reduced the argument to a definition.  Any further argument against our definition can get dismissed as a lack of vocabulary or silly semantics.  We are not arguing here for or against an immortal soul that survives after death like the concept of spirit.  The main problem with the abyss seems to be that this ego we all identify as ourselves cannot cross that abyss.  Knowledge about this Tree of Life diagram illuminates the practice of astrology, magick, and divination with the tarot, not to mention philosophy and life itself.  We will, in this book, argue that this tarot is the pictorial preservation of this ancient occult wisdom and a hieroglyphic book of cards elaborating this image of the Kabbalistic Tree of Life.  Many occult students understand tarot as a preservation of the truths and mysticism within the esoteric Jewish faith following the historical destruction of Israel by Rome.  Tarot decks surface around the 14th Century, during the Middle Ages, and appear to blend Jewish mysticism and Egyptian alchemy.  The tarot diagrams this Tree of Life into 78 cards from the traditional tarot deck according to the four elements of Tetragrammaton; fire – wands, water – cups, air – swords, and earth – disks.  We explained that these Tetragrammaton elements describe the human soul as the microcosm, and that they form the most divine name of the Hebrew G-d in the macrocosmic sense, which makes this Tree of Life also describe the anatomy of G-d.  Having read this crash course in Kabbalistic knowledge, one can hopefully grasp the lingo in the rest of this book and unlock the meanings to these chapters of keys.  In light of this key to the rest of this book, the following paintings should bloom like leaves on the Tree of Life.
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The following is an explanation of the first Tarot Arcana in the Naked Tarot deck, which is the painting called The Fool.  The illustration shows a youthful male figure expounding with his mouth wide open.  From the Fool’s mouth comes forth his eloquent articulations characteristic for this path of the madman.  This figure is the inspired prophet or the impassioned poet.  From this path on the Tree of Life, the Fool represents functions of the right brain, which affects the pillar of Mercy on the left side of the body.  In the previous introduction to the spheres, the second sephiroth, Chokmah, was equated physically to the left brain.  However, the path connecting Chokmah to Kether gets equated with creative right-brain experiences.  This reversal makes the path connecting Chokmah to Kether a reflection of the Binah supernal sphere on the opposite pillar, just as the path of the Magus reflects left-brain Chokmah when experiencing the way between Binah and Kether.  This supernal marriage of oppositions is because the right brain controls the left side of the body.  Here, juxtapositions unite above the duality that exists further below the abyss.  Above the abyss, where this path resides, contradictions combine where below the abyss they would divide.  This card is attributed to the Hebrew letter Aleph [image: ] , which means ‘Ox’ and is said to resemble a plowshare.  Aleph is one among the three mother letters in the Hebrew alphabet representing tarot trinities such as father [image: ] , mother [image: ] , and son [image: ]; fire, water, air; sulfur, salt, mercury, etc.  This card represents the element air [image: ], which takes on a more exalted significance as it pertains to this path.

Mentally, he is the direction of introspection concerning this side of the Tree, and thus the restrained libido symbolized on the card by the Fool's hand covering his genitals.  Upon this hand is the symbol for the inner Sun radiating light of innocence, which gets embraced on this path.  This symbol for Sun also resembles the phallus, which summarizes the central theme of the painting.  This inspired and profound ranting is a creative distraction because the source of his creativity and profound revelation happens to be a frustrated and restrained libido.  This Sun also implies an eye, indicating that the Fool's nature is to see the world in the light of restrained libido energies, yet constantly coloring that vision with less vulgar, subtler, non-sexual interpretations. 

This ignorance towards sexual desire is a formula for inspiration by suppressing libido with innocence, which monks and priests in many faiths swear by.  Suppressed libido has been a method of inspired writings throughout the ages.  Introspectively directing sexual energies stimulates inspiration, and creativity is encouraged.  One doesn't have to read much of the Bible to find underlying sexual themes inspired by repressed sexuality.  From the phallic serpent in Genesis to the erotic visions of Revelations, biblical examples of this sexual frustration can be argued and have been in other books.  In these two non-middle pillar cards above the abyss that proceed from Kether, we represent our human forms on the cards as ape characters.  This ape is the Egyptian god Hermanubis but represents our human body as a pet of the archetypal central figure on the card that is the real god here.  

The Fool is the infantile unconscious on this spiritual plane.  An inner child is influencing his pet human through innocence and holiness.  That is why the symbol of Spirit is on the Fool's forehead, returning the viewer to the theme of the restrained genitals producing Spirit.  This Fool wears the phallic Fool's cap mounted with Holy Scriptures because the Fool represents mystical concerns.  Above this on the card is the dove representing the Holy Spirit descending on the Fool, who sinks into waters threatening to engulf him as he indulges his carefree nature.  The Fool is the easy-going troubadour or harlequin from many a legend who bursts on the scene from nowhere.  

This nothing gets appropriately attributed to the first card of the tarot being the number zero.  This zero is the negative from which the Tree of Life came, which sheds light on the nature of the air element that this path represents.  This air is nothing beyond the Tree, more describing a vacuum than the fundamental element of air.  This highest path on the Tree getting attributed to the element air seems to imply that manifestation proceeded from this element, just as some Hindu and Buddhist cosmologies describe.  The tarot, however, is based on Tetragrammaton, describing creation as flowing from fire, not air.  The elements of Tetragrammaton correspond to this tarot deck and the sephiroth on the Tree as fire – 2 – Chokmah – the King uniting with water – 3 – Binah – the Queen to give birth to air – 6 – Tiphiroth – the Prince who then proceeds to connect with earth – 10 – Malkuth – the Princess.  This perspective on the Tree makes air on this path like the airy Prince of Tetragrammaton as he existed before birth, only as an intention above the King of Chokmah.  The Prince on this path is still just a twinkle in daddy's eye.  In this regard, the air of this path is only air in the sense that it is nothing.  It is an idea in the creator King's mind to produce the Prince.  This point weaves a thread into the fable we refer to when describing Tetragrammaton as a formula of procreation and succession.  The air element on the path is also illustrated here by depicting the Fool as an eloquent windbag.  The inspiring speech proceeding in the air from his mouth gets represented by artistic glossolalia called "drawing in tongues.”  This scribble style elaborates the Fool theme since drawing this way is intended to be nonsensical and to potentially reveal unanticipated messages from the unconscious.  

The Fool's path is profound wisdom descending on a fool's nonsense, which echoes from a deeper intelligence.  It is as if something higher, and from the beyond, controls and orchestrates the Fool's silly antics.  Drawing in tongues is like automatic writing with the scribbling of language.  For this reason, the symbols on the card outside the scribbling are elusive and obscure.  The Fool represents the innocence from which we all proceed into existence.  This innocence will eventually give way to experience and fulfillment.  The Fool represents the first step for the initiate as he begins his leap of faith into the unknown.  The nature of this type of beginner is that he is still immature, and naive, even still innocent.  Such Neophytes have not yet been set upon by the trials ahead, and they tend to exhibit an ego inflated by enthusiasm that may be the pride before destruction. 

The Fool's path represents the highest path of attainment equivalent to the grade of Ipsissimus in magick fraternities.  Still, this path is merely a fantasy about accomplishment by the beginner as they embark on the path to realize the truth.  This path of the seeker after truth is known as the Great Work. 

Like the right brain, the Fool transcends logic and reason characteristic of the left brain.  The Fool draws more from romantic notions and the memory than from the available stimuli of outer existence.  This tendency makes the right-side brain activity more introspective by nature, which can lead to detachment from reality peculiar to the madman.  This detachment gets exhibited in people born with autism.  Autistic people are notorious for providing examples of unexplainable genius through an obsessive focus on remembrance of details peculiar to that type of mental disorder, which gets depicted by this path of the Fool. 

Because the Fool is incapable of reproducing due to an abstaining innocence, he expresses increased productiveness of inspiration's fruits.  The Fool is a very creative path, and the key to this whole path is to embrace the essential innocence from which we have all come.  The Fool on this path ventures into the abyss existing beyond the world.  Other versions of this card show the Fool being pounced upon by a tiger to symbolize the unforeseen dangers ahead for the Fool. 

Many traditional Fools in the tarot get depicted as either walking upon or being bitten by a crocodile.  The crocodile may represent the demon within the abyss that devours the Fool's ego when the aspirant dares to cross.  There is courage that one can also derive through innocence or with the ego inflated by enthusiasm.  Many a medieval hero who represents a form of this archetype, the Fool, exhibits this same courage.  Tradition also equates the foolishness of the Fool to holiness.  Some divine inspiration may carry the Fool away as a madman.  The shamans in many primitive tribes are the unpredictable crazy ones who live this Fool's path.  Some among these wise men do exotic substances to induce a divine intoxication and experience visions on this path of the Fool.  

Euphoric substances have gotten equated with inspiration in this way for millennia.  Although these days sociological drug studies say drugs don't contribute to inspiration and creativity, the jury remains out concerning a final judgment for posterity.  The debate appears split between creative people who do drugs and swear by their value to induce a creative disposition and those with near-zero tolerance for recreational drug use.  William Shakespeare, who is now known to have smoked marijuana since his pipes got discovered, depicts a type of this wise fool character as a harlequin advisor to the King in the play "King Lear.”  In a world that fears you like a king, it makes sense to find yourself someone too insane to be scared of you in order to acquire frank advice.  The court jester who served only as entertainment could also hide candid advice in jest.  The words of the jester became all the more humorous depending on how true they were since it is the nature of humor that we laugh at something because it's true. 

Whether an autistic savant represents this path with childlike innocence, a raving madman, or even a jester in a king's court, we point out that repressed sexuality is peculiar to this path.  The Fool does represent the male libido that is gratified non-sexually through experiencing the bliss of existence where every event becomes an orgasm.  This way to exist is also accurate concerning the sexual nature of creativity, particularly notable in the biomorphic flowing nature of the artwork in this painting.  

Finally, the Fool is the simple innocence implied by his hand covering the phallus to restrain sexuality from consummation.  This hand in purity is equally capable of gratifying sexuality with orgasm.  Religion has created many Fools who color the world's view in terms of simplicity and mythical beliefs, thus connecting the aspirant with the subtler, more absolute, and higher aspects of the soul.  While the experience of religion is enhanced by the childlike faith approach argued in this path of the Fool, one should heed the following warning.  The way of the Fool is the embarking onto the path with childlike faith and a gullible innocence capable of believing in Santa Claus. 

Such a high-quality innocence is best captured at an early age before maturity closes the door to our childhood idealism and ability to believe.  This path is the original still-uncreated impulse to create.  The route links one with two while three (Understanding) has not yet been formed, which through Binah would give conception to this non-procreated urge.  The Fool is the babe still in the Akasha egg or womb.  The Fool is the all found in nothing.  The Fool's innocence can become manipulated through his love of romantic notions like a young man that loves the movie "Rambo” who gets caught in the clutches of a fast-talking Army Recruiter.  This card alludes to foolish romantic notions because they are an essential component of any religion, one of many secrets to the Fool.  The Fool's path encompasses a rich tapestry of antiquity fables designed to elaborate on this profound archetype.  Many myths about the Fool are associated with the birth of spring, like "Sir Gawain and the Green Knight.”  The giddiness that may relate to the first day of spring brings to mind April Fools.  Percival from the Arthur legends is the classic depiction of the Fool myth on his quest for the Holy Grail. 

The Egyptian god Harpocrates is associated with this path of the Fool.  In Greek mythology, we see the Fool in Bacchus, the child of Zeus, with his drunken worship orgies.  This ancient Bacchus religion seems to cast a familiar shadow into recent times through pioneers of rock and roll who, along with sex and drugs, have compiled the modern-day equivalent of Bacchus worship profoundly expressed by music in prominent stadium temples.  The idea regarding a lost cult of Bacchus being resurrected from humankind's collective unconsciousness by the drug and alcohol-soaked ravings of rock and roll stars is the kind of stumbling upon profound where not expected that is to be expected on this path of the Fool.  

One more thing needs mentioning to complete this explanation of the Fool path.  We must say how this path relates to the succession of royal bloodlines in the earliest kingdoms of civilization.  As mentioned earlier, the Tetragrammaton formula weaves throughout the tarot in the simple fable about King-Queen-Prince-and Princess.  This story serves as a formula for monogamous procreation that is well established in all civilizations through the worldwide institution known as marriage.  In early kingdoms, succession between old kings and new kings officially got established by a bloodline running through the daughter given
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