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PROLOGUE

1676

On 12 August 1676 as dawn revealed the dark pine trees and low shores of Rhode Island, the rising sun also lit up the dome-shaped rock called Mount Hope. From the ledge where his men had pitched camp for the night, the chief of the Wampanoag tribe, whom the English called King Philip, looked down and prepared to flee. He and his braves were completely surrounded by English soldiers.

Sixty years earlier, before the coming of the Mayflower, Philip’s father’s land stretched to Cape Cod. But by 1676 Mount Hope was his son’s last remaining stronghold.

The Indians had been so successful at evading the English that Philip was convinced they were secure in this most secret home territory. He had not bargained for the tracking skills of Colonel Benjamin Church, the commander of the English, who was using Indian scouts to supplement the colonists’ woodcraft. Philip had escaped too often, and Church was determined to trap him. In the duel of wits that had been going on for the past month, Church made careful mental notes of Philip’s way of operating. One of Philip’s men going out to relieve himself in the early morning had been shot at. Now gunfire was ricocheting wildly up the rock.

As the Indians returned fire, Philip threw off his meal satchel, cloak, jewellery and powder horn, which would weigh him down. Gun in hand, he started to leap through the wood into the swamp. The English were wary of swamps because they were so difficult to navigate. Philip had a good chance of escaping through its dark recesses as he had in the past.

Perhaps, though, he no longer cared very much what became of him. The fight had gone out of him after the English had caught his wife and treasured nine-year-old son. Clergymen in Boston were now debating bringing biblical precedent to bear on whether it was right to hang this boy – the child of a rebel – or sell him into slavery.


CHAPTER I

Droitwich

There was nothing in the annals of family history to suggest that Edward Winslow, and eventually his younger brothers, would migrate to live in a religious colony 3,000 miles away. Everything about his early life seemed comprehensively tied down by the entangling webs of tradition and desire for worldly position. His father, also called Edward, was an aspiring merchant, in the prosperous Midlands market town of Droitwich.

Edward senior dealt in grain and pease, had an interest in the salt business and travelled for work, mainly to Bristol, sometimes to London for a court case or to hand over clients’ monies. He was in effect a paralegal, or legal executive – someone with a knowledge of the law but not sufficiently well educated to have been qualified – and seems to have been an unofficial notary or person of standing in the community who could be relied on for witnessing legal documents.

He mingled with the elite who ran the town. Though regarded as a decent and reliable chap, he was not quite one of them. He and his wife Magdalen were always scraping by, though she was of gentle birth and the Winslows themselves had seen better days. To her chagrin he never owned his own house. They moved home several times over twenty-five years. Sometimes they lived pleasantly in the sort of cosy sixteenth-century salt merchant’s house which today is still seen in Droitwich High Street; at other times, as business waned they found themselves in smaller, damper lodgings.

Edward and Magdalen Winslow’s eldest child was christened Edward on 20 October 1595 over the medieval font in the ancient church of St Peter in Droitwich. They went on to have four more sons – John, Gilbert, Josiah and Kenelm – and a daughter, Magdalen.

For several hundred years the Winslows had been recorded as living in Worcestershire as yeomen farmers. But at the end of the sixteenth century Edward senior’s father, Kenelm Winslow, decided to stop being a yeoman farmer getting by on seventy-five acres, and became a cloth merchant.

There has been much debate about the Winslows’ social status. In the more class-ridden age of the nineteenth century, rumours proliferated that they were of aristocratic descent. They themselves, however, were proud to use the term yeomen, which is what we would call middle class.

Yeomen could be wealthy enough to move amongst the gentry, and a reference in a seventeenth-century history of Worcestershire suggests that at some point Kenelm was a man of considerable estate, but then fell on hard times. However, it is generally agreed among historians that he owned a large house at Kerswell Green. Today it is a Grade II listed building, a thatch-roofed farmhouse from the late medieval period, with various alterations in the seventeenth, eighteenth and twentieth centuries – a fairly extensive half-timbered house with a large hall, gables and expensive brick elements.

Judging by the inventory attached to his will, Kenelm was a man who was accustomed to the elegances of the sixteenth century: he had table linen and napkins, and drank out of glasses. His meals were cooked in brass pans and served in brass pots and pewter dishes.

Kenelm was a daring and perhaps rather too entrepreneurial type, a trait his grandson Edward junior would inherit. Becoming a clothier or cloth merchant was one of the swiftest means to wealth during the sixteenth and seventeenth centuries. Worcester and Droitwich were boom towns because of the cloth industry. Ever since the Roman occupation, Droitwich’s position on massive salt deposits made it prosperous. As well as being the best preservative for fish and meat before refrigerators, in the late Middle Ages salt’s chemical properties became integral to the cloth trade, and Droitwich really took off. Salt was not only used for cleaning, dyeing and softening wool and leather but the trade also expanded into materials used in shipbuilding, such as flax and hemp, as well as medicines and ointments. A tradition of commerce and centuries of busy, crafty merchant activity and lucrative trade meant Droitwich was notably successful. And its propinquity to Worcester had a knock-on effect.

Worcester was famous for its rich red dye and was a centre for the international wool trade. Merchants in the late sixteenth century were the new success story. They were flexing their muscles, feeling their strength. Famously termed ‘the middle sort of people’, they were ‘a composite body of people of intermediate wealth, comprising substantial commercial farmers, prosperous manufacturers, independent tradesmen and the increasing numbers who gained their livings in commerce, the law and the provision of other professional services’. Kenelm Winslow and his son Edward now had their feet fairly well set on the first rungs of this dynamic merchant community. It was the place to be.

Thanks to trade and exploration in the late sixteenth century, England was diversifying and spreading its influence internationally. As a result the landed gentry were being enticed into commerce. There were far fewer university places than now, and many gentry families made their sons apprentices. In an inheritance system of male primogeniture, apprenticeships for younger sons had social cachet, particularly in the London livery companies. Daniel Defoe summed up the change as ‘this amphibious creature, this land-water thing called a gentleman tradesman’.

This process would have been particularly clear at Droitwich where the burgesses (the powerful merchants) ‘be poor for the most part; because gentlemen have for the most part the great gain of it and the burgesses have all the labour’. Among those of ‘the meaner rank’ (which simply meant non-noble) who ‘had and have salt-makings here’ was Kenelm’s son Edward. He rented salt vats from Robert Wintour.

Though Worcestershire was a centre for Catholic recusants, the Winslow family’s leaning was straightforwardly Protestant. Edward was a client of the rising Puritan gentry of the county. Perhaps one of the traditions Kenelm passed on to his son was a taste for the fiercer, more fervent side of the new Protestant ideas through contact with Dutch merchants in the wool trade.

The Netherlands was where all English cloth was finished, and also the home of a legendary Protestantism. What a man believed – and why he believed it – was a constant subject of discussion which had a natural appeal for ruggedly individual merchants such as Kenelm whose success relied entirely on their own enterprise and brains.

Although Kenelm did not leave a huge amount of cash, his way of life was comfortable and elegant. He was a fairly successful figure in the merchant world. His son had expectations of various inheritances, and the fact that they did not materialise left Edward’s wife Magdalen feeling hard done by, she having been brought up to better things.

Nevertheless, Edward Winslow became a well-placed member of the town’s hierarchy. His signature can be seen on deeds of sale of salt vats belonging to various well-off families who had gentry status, such as the Wildes, the Wyeths, the Bucks and the Gowers. In various documents in what today would be called small claims courts he is described as ‘gent’. This was a pleasing description, for not all yeomen were so honoured, and indeed the fact that Edward rented his vats and was taxed at the lowest rate of twenty shillings suggests he did not own his property but was living in rented accommodation. Given his slightly impecunious circumstances, and despite his energy and can-do abilities, he remained outside the magic circle of the burgesses and members of the corporation who in addition to owning the vats, ran the town and elected its two MPs. Although he was outside the inner circle, that did not mean that he was not longingly looking in. He just needed a bit of luck. In this socially mobile society, wealth and a grand house were all that lay between a yeoman and a fully paid-up member of the gentry.fn1

Edward senior was probably not formally schooled, but his eldest son Edward was prepared for a life amongst the county’s prosperous elite by attending the King’s School in Worcester. Only ten per cent of pupils were yeomen’s sons; most of them were from the country gentry. Edward senior had a series of financial setbacks in this period but nevertheless, perhaps in accordance with his wife’s upbringing, he decided his son must be educated at the leading school in Worcestershire (as it remains today).

Young Edward attended King’s College from 2 April 1606 to April 1611, leaving aged fifteen and a half, having been clever enough to win one of the coveted scholarships. The requirements were that the candidate was already literate. Edward’s mother was probably able to read and taught him. Thanks to her he displayed a ‘native genius’, with an ‘inborn aptitude for learning’. Although Kenelm was probably illiterate – his inventory contained no books – his son must have been taught to read, as he handled legal documents. Now Edward junior was to be educated to high standards. There is no record of other boys in the family attending the school. His other brothers were of a more practical bent. One – Kenelm – was a joiner. Their father’s hopes must have rested on the intelligent Edward.

The effect of an exceptional headmaster, Henry Bright, on Edward’s receptive character was to give him an idealistic sense of what life might hold, and to expand his horizons far beyond Worcestershire. As the rector of several Worcester parishes, Bright may well have heard of the Winslows’ clever son, especially as generations of the Winslows’ friends and patrons, the Wilde family (sometimes spelled Wylde or Wyld), attended the school. In Bright’s epitaph he is singled out as ‘placed by Divine Providence in this city, in the Marches’, to communicate a love of learning to the boys of England and Wales. The cataloguer of notables of the day, the antiquarian Anthony Wood, recorded Bright had ‘a most excellent faculty in instructing youths in Latin, Greek and Hebrew, most of which were afterwards sent to the universities, where they proved eminent to emulation’.

Thanks to his reputation the school expanded to 150 boys. He encouraged intellectual tastes among the students and a curiosity that never left Edward, whose experience at King’s honed his mind, and refined what became a vivid prose style as well as giving him a historical sense and humanistic enthusiasm so typical of the Renaissance world view.

Most important of all, Bright’s scholarly interests meant King’s pupils had the unusual privilege of being exposed to the work of leading Reformation scholars. The case for Reformation was eagerly absorbed by Edward’s fervent personality. Not only did Bright have a profoundly held religious belief, he was also a powerful preacher. His teaching gave Edward his clear way of seeing things, and a recognition of the intense spiritual satisfaction to be found in Protestant theological ideas. Bright was an inspirational figure in a commercial landscape which might otherwise have been limited to the rapid-fire calculation of profit and loss.

Thanks to Bright, Edward was charged with new purpose, and his Protestantism became his driving religious impulse. He was a young man requiring only a match to set fire to the pressing desire within him to serve in some way. Bright was that match. The furnace started burning.

In 1605 when Edward was ten, Worcestershire was shaken by the national emergency of the Gunpowder Plot. It implicated the grand Catholic recusant families who lived within a few miles of Droitwich and Worcester, in huge, mysterious houses riddled with priests’ holes. Anyone linked to them came under suspicion. Edward Winslow senior was connected to one of the conspirators, Robert Wintour, because he rented Wintour’s salt vats. Wintour was savagely executed and Winslow suffered interrogation, but fortunately for him, it was agreed that his connections were strictly business arrangements.

There is a certain irony in this brush with danger, as Winslow was, in fact, a good Protestant. He became the trusted man to manage affairs for the Puritan-leaning Wildes, a family whose status in the world was rising at this period. John Wilde was one of Droitwich’s MPs from 1621 to 1640, and Chief Baron of the Court of the Exchequer from 1646 to 1653. His father, Thomas Wilde, was the owner of a quarter of the advowson of St Peter’s Droitwich and probably made Winslow a churchwarden in 1600. Other important patrons were the Puritan Coventry family. Edward senior was on affectionate terms with Thomas Coventry, a highly successful government minister who took it upon himself to be interested in his client’s intelligent son.

The urbane Coventry was friendly with various open Puritans. He took a shine to the young Edward with his gleaming intelligence and evident commitment, discreetly assisting him at various times. It turned out that Edward’s zeal for reformation would be far greater than Coventry ever dreamed.

Two and a half years after leaving the gentle milieu of King’s, Edward was learning how to set type in the shadow of St Bride’s Church in London. His employer, John Beale, published a whole range of books, including Puritan tracts at a time when it required commitment and nerve to do so.

We do not know how Edward got a job there, although it has long been believed that his family had a connection with the printing industry. His parents had married in St Bride’s Church, traditionally associated with printers.

But the young man did not stay for long. In 1617, halfway through his eight-year apprenticeship, he broke his contract, and went to Leiden in Holland, thus ending any hopes of assured profitable employment as a Master of the Printers’ Guild.

If his headmaster had lit a match, being in the company of Beale and other printers was the fuel. His faith was a matter of such urgency he was willing to throw away his professional career. Edward became the employee of Thomas Brewer, one of the most notorious Puritan activists of the age, responsible for all the illegal Puritan literature coming to England from Holland.

Leaving London for Leiden was an extraordinary decision. He would now be an outlaw. The heroic Puritanism which held him in a grip of iron had begun to transform his life. He was deliberately seeking employment in a dangerous field.

Puritans were Protestants who believed the English Reformation had not gone far enough. The Elizabethan religious settlement returned the Church in England from Roman Catholicism to the Anglicanism established by Henry VIII. Anxious not to offend the population – many of whom had been disturbed by the Reformation in the first place – Elizabeth’s government did not wish to make the new religious settlement too Protestant. But many of the English Protestant clergy who had been driven out by the Catholic queen Mary Tudor now returned from Geneva imbued with the ideas of important theologians of the sixteenth century, including Jean Calvin. Many of Elizabeth’s chief ministers were Calvinists in points of doctrine such as predestination. However, they took the position that the state must dictate the form of the church. Bishops were an essential part of that. Calvin meanwhile promoted a system of church government run by Elders of the church or presbyters (from the Greek word presbyteros, meaning an elder).

How the church should be governed and how much it should be reformed became a running battle between the Elizabethan government and Puritan clergy. Bishops were not mentioned in the New Testament, nor were making the sign of the cross, saints’ days or wearing vestments. In 1570 the Cambridge professor of theology Thomas Cartwright’s dramatic conclusion that there were no bishops in the ancient church seemed definitive. But Elizabeth, her ministers and the church hierarchy held the line against a challenge to the Crown’s authority. English clergymen had to subscribe to the Thirty-Nine Articles. Cartwright had no plans to create a separate church – he was a scholar, not a politician – but the genie was out of the bottle, and the issue became political. Clergymen found it hard to conform to an increasingly prescriptive Church of England under the hardline Archbishop Whitgift in the 1580s and 1590s. Puritan sympathisers were organised into secret groups. Extreme Puritans wanted a church which would not include the ungodly, as non-Puritans were increasingly believed to be.

Most Puritans, however, were ardent patriots at a time when Protestantism was threatened by an aggressive Catholicism, exemplified by plots to put Mary, Queen of Scots on the throne and an invasion of England by the Spanish Armada. They wanted reform, not expulsion from the Church of England. Separatism remained a term of abuse, and much disliked by the individual separatist churches themselves.

‘Brownists’ was the other term used for the breakaway Puritans, named after Robert Browne, a Cambridge intellectual, who was influenced by Cartwright’s studies of the ancient church – though Cartwright himself deplored separation. Browne preached to small illegal churches in people’s houses, and believed that bishops should be abolished and local congregations should choose their own ministers.

Persecution drove Browne to Middelburg in the Netherlands. Later he returned to the Church of England, but others of sterner beliefs went much further. The clergyman John Greenwood and lawyer Henry Barrow believed the Church of England was not only a false church but contained too many profane people. They were executed in 1593 after a trial for defaming the Queen’s Majesty. The theologian Richard Hooker, meanwhile, defended episcopal government on the grounds that scriptural law must be interpreted by man’s God-given reason, especially when it came to the government of the church. There was nothing wrong with using some ritual derived from Roman Catholicism.

On the death of Elizabeth in 1603, James I came to the throne. The Puritan factions expected the new king, a Scottish Presbyterian, to be sympathetic to their cause. James’s progress to London had been met by the strange sight of 1,000 hopeful Puritan clergy standing by the wayside. They presented him with their ‘Millenary Petition’ asking for an end to conformity to the Elizabethan prayer book and far greater independence.

But James I was both clever and wily. He pithily declared Puritans ‘agreeth with monarchy as well as God with the Devil’. The position changed. A whole new set of ecclesiastical laws forced the more committed Puritans out of the Church of England and made them separatists. James made it clear he would ‘make them conform, or I shall harry them out of the land, or do worse’. He was determined, he said, to ‘have one doctrine and one discipline’. It was to be one religion not only in substance, but ‘in ceremony’. The democratic principles of the Presbyterian or congregational system were a threat to his rule. If he gave in to their demands he could envisage a future when ‘Jack and Tom, Will and Dick, shall meet and at their pleasure censure both me and my council.’ What it meant, he said, was ‘No bishop, no king.’

Canons of 1604 enforced conformity. All those who rejected the faith and practices of the established church were automatically excommunicated. Puritan clergy must go before the Courts of High Commission to swear to these new canons or they would have to leave their parishes ‘as being men unfit, for their obstinacy and contempt to occupy such places’.

And in the end, if you were a Puritan passionate about your religion, you left England. Otherwise you faced imprisonment or death.

John Beale, Edward’s erstwhile employer in the City of London, doubtless had clandestine contacts with continental presses, given that he published various radical Puritan tracts. It is very probable that he was in touch with the Dutch secret presses that smuggled Puritan literature into England. His books were sold at the most radical publishers in England, Butter & Bourne. Nathaniel Butter was constantly being arrested for his seditious publications. One of Nicholas Bourne’s apprentices, John Bellamy, was a young radical who became a celebrated printer and publisher specialising in Puritan texts about the New World.fn2 He supplied books to Plymouth colonists. Edward must have got to know Bellamy because they remained good friends for the next thirty years.

Bellamy was a member of a separatist congregation in Southwark and the logic of his passionately held ideas may have added to Edward’s zeal. Edward expressed an explosive hatred of the Spanish, ‘that tyrannous, idolatrous, and bloody nation that hath inflicted so many cruelties upon the nations of the earth’. Such ideas were an abiding part of the English Protestant definition of itself in contradistinction to the power of Catholic propaganda like Foxe’s Book of Martyrs, which influenced the mindset of a generation. First published in 1563, it included a polemical account of the sufferings of Protestants under the Catholic Church. Most serious-minded English Protestants believed the Pope was the Antichrist, but not all of them abandoned hearth and home for such ideas.

It has often been assumed that Edward Winslow’s discovery of a passionate Puritanism began once he arrived in Holland in 1617. In fact his choosing to work for Beale in the first place suggests he was already a committed Puritan. He had been seized by a sort of valiant unquenchable fire – what the Puritans called a ‘conversion’ – and it became the mainspring of his existence. For the rest of his life it gave him a constant, restless need to serve, however dangerous the circumstances, whether in Holland, America or back in Cromwell’s England.

Robust and energetic, Edward was longing to show his dedication. In Holland he would be joining people who were openly nonconformist. Printing the work of exiled Puritan divines, many of whom lived in the Netherlands, was strictly illegal. The material was smuggled in wine casks. It was the sort of work which could result in imprisonment or fines or worse.

By going to Leiden he was expressing his deepest nature. For above all things Edward Winslow was a man of action, made to be employed by Thomas Brewer. Brewer was an alumnus of Edward’s school, King’s in Worcester, and a merchant who had international businesses in both Holland and Worcester, so it is possible that local links had first got Edward interested. Brewer was a Worcestershire grandee, but the Wilde and Coventry families would not have associated with him. He was dangerous. English spies were watching his house in Leiden. To work directly for him required daring and commitment, both qualities Edward had in spades.

Brewer’s footprints could be detected everywhere the Puritans made trouble. A heroic, reckless figure, he bankrolled many of the high-minded, impoverished English members of the various separatist Puritan churches sheltering in Leiden. The most numerous were the members of William Brewster’s little church from Scrooby in Nottinghamshire. But there were also over thirty members of a separatist church from Sandwich in Kent, which had a fearsome reputation for sectarianism. They included the Chilton family. (Legend has it Mary Chilton was the first English person to set foot on Plymouth Rock in New England. In 1617 she was about eleven years old.)

At the same time that Edward left for Holland, his father’s life began to unravel. A reputation for carelessness replaced trustworthiness. A series of misjudgements and questionable behaviour wreaked havoc with an already finely balanced ascent to prosperity.

All businesses can go through good and bad moments. There were stresses and strains, the result of overwork. Edward senior was handling money in large quantities at a period when he personally had need of it. By the time his eldest son left school he faced a Chancery suit for helping himself to gold sovereigns that he was delivering as part of a dowry settlement for a local landowner. (One of the reasons Edward left school suddenly may be because his father could not afford to send him to university.)

In his witness statement Winslow pleaded he had been let down over an inheritance and needed cash fast. He mentioned expectations of £170, the equivalent of around £17,000 today – a not negligible sum. He had to buy ‘an extent of the moiety of certain houses and lands whereof he formerly had the inheritance’. He had borrowed money but of course intended to repay it as soon as he could. Perhaps he was never in a position to. Meanwhile, he was made undersheriff for Worcestershire by Sir Edward Wilde. Though it would have been more convenient to continue to live in Droitwich because of his new job, financial issues meant the family were forced to leave their own home for new premises in Clifton, a hamlet near Severn Stoke. Helping himself to loans without permission became a habit for the perennially broke Edward Winslow.

By 1620, unable to repay a debt, he had absconded to Ireland and went on the run there. He never returned to England. He left his wife and children to fend for themselves. The last we hear of him is in 1628, in Londonderry.

His ruined wife exited from her humiliation by retiring to Reading. She seems to have persuaded someone – perhaps Coventry or one of the Wildes – to pay for her son Kenelm’s continued apprenticeship to the London Guild of Joiners and Sealers. In April 1627 she pulled off what her former circle in Worcestershire regarded as a distinct coup, especially considering her embarrassing family circumstances. Her daughter Magdalen married the gifted and artistic scion of the ancient Dorset gentry, a rising young clergyman named William Wake. The incumbent of Holy Trinity Wareham in Dorset, he was the former chaplain of the Earl of Westmorland and lifelong intimate friend of his heir, the Cavalier poet the Hon. Mildmay Fane. But this social triumph lay some time ahead.

Living with a seventeenth-century version of Mr Micawber was a lesson Edward junior never forgot. It may be that going abroad offered a convenient escape. He seems to have possessed almost superhuman energy. The early American historian Cotton Mather called him a Hercules used to ‘crushing serpents’. Whatever the psychological reasons, this combination of character, energy and circumstance meant Edward was now looking forward to crushing the serpents of the Church of England.

He was a man of great jollity, of animal spirits. For all that his eyes were fixed on heaven, Edward was always full of a sort of barrelling common sense. Like most young men and women of spirit he straightforwardly liked fighting for a cause. Although going to Holland to work for Brewer was a matter whose seriousness engaged his whole being, it was also an adventure and an escape.


CHAPTER II

Leiden

Edward probably arrived in Holland in the late spring of 1617. The snows that encased the country in a thick white coat had finally departed and boats could navigate the canals again. This was the time of the Little Ice Age, the very cold winters that afflicted Europe for much of the seventeenth century. The sort of enchanted pale landscape just vanishing as Edward glided through a silent countryside can be seen in the work of contemporary Dutch artists. In England, frost fairs were held on the Thames. In the Netherlands the whole population went skating mad, strapped bones onto their boots and flew for miles along the canals that criss-crossed the flat countryside. The ice was a time for wild exuberance. Of all the European nations the Dutch seem to represent a sober way of life. But Edward came to think they were not as serious-minded as he might have expected – especially on Sundays when life did not take on the hushed feel it did in Puritan homes in England.

At the beginning of his adventure into the unknown, Edward was in a state of high excitement, neither impoverished nor wealthy but full of characteristic vitality. Travelling light, with the suit he stood up in, some sheets and a plate or two, he was a good-natured fellow, always interested in his surroundings and lit by an inner spiritual glow. He was looking forward to playing his part in the great battle between Protestants and Catholics – and dazzled by the thought of aiding Brewer.

Holland was the front line against the forces of darkness, the Roman Catholic Spanish Empire against which the seventeen Protestant provinces of the Netherlands had revolted in 1566. It held the sort of appeal Jerusalem once had for crusaders. The commitment to Protestant thought of all kinds was such that the Calvinist university at Leiden had become known for free expression and as a centre for publishing the work of exiled Puritan divines which James I forbade.

For the journey, first by horse to Gravesend, then ship, Edward was wrapped in the sort of thick serge mantle that England and the Netherlands were celebrated for manufacturing. Though he was moving to a foreign country, the huge English presence made him feel at home. The English had begun to aid the Dutch in 1585. Over 100,00 Englishmen served in Holland, both in English and Dutch regiments as mercenaries and as members of the peacetime garrisons. Towns such as Flushing, Brill and Ostend were like English colonies. Many recruits fought in Dutch regiments out of personal sympathy, to keep the new Dutch Republic liberated from their former Spanish overlords.

In Leiden, all Edward’s emotional needs were unexpectedly satisfied. He joined a separatist church headed by the inspirational minister John Robinson, one of the most interesting theologians of his day. The church – known as the Scrooby community, from its roots in Nottinghamshire – was a mixture of independently minded people like himself from all over England, and some Dutch followers.

And they changed Edward’s life. It was one step to go to Holland, only across the North Sea, quite another to travel 3,000 miles across the stormy Atlantic to America. But three years after he arrived in Leiden, Edward was ready to emigrate.

The Scrooby church initially had no thoughts of emigrating. The core members under William Brewster and John Robinson had arrived in Holland between 1608 and 1609. Escaping from the English authorities because they were an illegal body, their interest was in being able to worship as they pleased. They had gone first to Amsterdam where there were various other English separatist churches, of which some of them had been members at different times. Subsequently they moved to Leiden because of disagreements and because William Brewster had contacts there from when he had been a young trainee diplomat. The community was a modest gathering of exiles from an obscure part of England but its members had extraordinary determination. The church believed they had a covenant like the Jewish people of old. Their comparison was the working of God’s will to save the chosen people in the Old Testament. They constantly looked to the Bible for guiding examples.

John Robinson was soon at the forefront of the vibrant intellectual life of Leiden. From the beginning his church had been treated with respect because Robinson was a major Protestant theologian, one of the most brilliant minds of his generation. In England, the 1604 canons had meant he had to resign his fellowship at Corpus Christi College, Cambridge, where he had once been dean. In Leiden, he was invited by the eminent intellectuals of the day to take part in debates about Calvinism. The notably tall and dark Robinson was not only a kindly man dedicated to his parishioners’ welfare, he was an academic and thinker. Anywhere but in England, it was quite natural for him to enter the public dialogues which engaged the hearts and minds of the time.

The town government of Leiden gave financial support to all reformed foreign churches – English, French and German – that sought sanctuary within its fortress-like walls. The city’s remarkable spirit made it a magnet for Protestant intellectuals. Leiden was the centre of the largest printing industry in Europe, as part of the United Provinces’ proudly Protestant culture and dedication to religious freedom, and for thirty years it was a safe haven for exiled Protestant dissidents. For Edward, being with people who could understand his own religious yearnings was immensely exciting.

He lodged with his printing boss William Brewster. If Edward had been unconsciously looking for heroic patterns to live by, he found them in his landlord. Brewster had been a man of considerable position in his own neighbourhood in England. A pillar of the strongly hierarchical local community, a respected magistrate, the administrator of the estates of the Archbishop of York, he had lived in a manor house with a moat. Now he had a personal relationship with one of the most attractive figures in Leiden, the town secretary, Jan Van Hout. The connection had been forged thirty years previously when Brewster, then an eighteen-year-old trainee diplomat, had visited Leiden as part of an Elizabethan delegation in 1585–6.

The trusted protégé of the Elizabethan Secretary of State William Davison, William Brewster was at Peterhouse, Cambridge, in the 1580s at the time of maximum separatist interest. Davison’s treatment at court – he became the scapegoat for the execution of Mary, Queen of Scots – may have made Brewster’s intense nature more carelessly defiant. One way of bending the rules of the Church of England had been for gentry families to appoint Puritan vicars to livings, or to found Puritan lectureships for unbeneficed clergy. Their role was to preach in tandem with, and frequently in opposition to, the local vicar. But under James I’s clampdown these vicars were no longer licensed. They were forced to go underground and make illegal churches. Leaders of these small gathered churches found so much they could not countenance in the new canons that in the end, reluctantly, a separate church was the only answer. They took their brave congregations with them.

It was Brewster who had taken it upon himself to hide John Robinson, who had returned to his home town of Sturton in Nottinghamshire when he was expelled from his parish in Norwich. Robinson’s church followed him. His parishioners were utterly bound up by the idea of coming as close as possible to the primitive church of the Apostles. Puritans considered reading the Bible the real way to salvation, but since adult illiteracy was so high, the Puritans also emphasised listening to sermons. In Brewster’s church, a local congregation of the archbishop’s tenant farmers and copyholders studied under benevolent guidance. At a time when the poorest people were not expected to be involved in church government, the circumstances of the Scrooby church’s conception meant its membership was always unusually broadly based. But like all separatist churches, a feeling of personal spiritual conversion – which Edward himself had experienced – was paramount.

Once the fact that the Scrooby separatist church was gathering to pray in a room at Scrooby Manor had been betrayed to the church authorities, imprisonment, possibly death, were the future they looked at if they continued to practise separatism. The church members fled in the night, taking little more than the clothes they stood up in. They were more like a family than church acquaintances, their bonds intensified by neighbourliness and exile.

The exodus took place just as the war between the newly independent northern Netherlands and Spain was reaching a twelve-year truce. The warm-hearted and generous-minded Van Hout, remembering Brewster from the noble past, welcomed the Scrooby church, and his patronage smoothed their path. Van Hout helped the church successfully apply to the city authorities for permission to settle in Leiden, perhaps even wording their application. He found them lodgings and introduced them to wealthy merchants who employed them as weavers. Those who wished to elevate their sons to get them into Leiden University used William Brewster’s skills as a tutor. Van Hout’s nephew, the historian Jan Jansz Orlers, who was one of the mayors of Leiden, helped with the distribution of books printed by the Brewster Press (also known today as the Pilgrim Press). He took them to the Frankfurt Book Fair, even then an important event for the publishing industry.

The Brewster family had included MPs in their ranks and had been in Nottinghamshire for at least 200 years. They were educated professional people – clergymen, diplomats and magistrates. Now William Brewster’s son Jonathan – who could once have reasonably expected to attend Cambridge – was in the cloth trade and his father was dependent on Brewer’s charity.

One of the Scrooby community was an autodidact of great culture and vast reading named William Bradford. He was about Edward’s age and came from a well-to-do South Yorkshire family of farmers. He told Edward that of all the ‘godly’ who had escaped to Leiden, William Brewster had suffered the greatest loss. Older than most of them, he had exchanged an important government position and status for a hard way of life. His health had been lost through imprisonment in Boston, England.

Most of the original church found work in the cloth industry. A good many had had some experience of piecework weaving in their cottages in England. Brewster’s uncertain health meant he was grateful when the ebullient Brewer employed him as a sedentary publisher. Edward was proud of his new friends Brewster and Bradford. Because of his celebrated learning, Robinson had rather reluctantly become a star turn in the acrimonious debate at Leiden University between Calvinists and Arminians,fn1 and Edward thrilled to see Robinson’s keen brain and rhetorical skills defeat his opponent. Bradford reports Robinson as winning a ‘famous victory for the truth’. For the rest of his life Edward Winslow would have a slightly grandiose hankering to be at the centre of things. In Leiden he was in the thick of a new battle for the soul of Protestantism.

Edward was billeted with the kindly Brewster in a small dark alley round the corner from the Pieterskerk. Today it is called William Brewster Steeg, but when Edward lived there it had no name, being generally known as the Stinck Steeg or Rubbish Alley. The damp lodging crumbled away long ago, but the remains of the wall of the house where Brewster lived and where Edward helped print books can just be made out. His host was a shabby yet indefatigable figure, impoverished, exiled and very close to the edge. Melancholy determination was the air most common to him, although in his presence Edward found the sort of affirmation he was searching for.

Brewster was paid by Brewer to be the publisher of all the Puritan literature now flooding towards England. Some dated back to the Puritan rebel texts of Elizabeth’s time, including the writings of Thomas Cartwright. There were also contemporary offerings, the thoughts of other exiled theologians who had suffered for their beliefs.

The Brewster Press had a distinctive logo, a bear with heraldic plumes. The books were often practical. John Robinson wrote a defence of lay preaching, The People’s Plea for the Exercise of Prophesying, one of Elizabeth I’s particular dislikes, while Thomas Digton explained why people should not kneel in church, nor make the sign of the cross during Baptism. There was a Dutch translation of John Dod and Robert Cleaver’s Ten Commandments. This Puritan bestseller of the day was a sort of compendium guide to Puritan ethics. Edward’s education gave him the great advantage of being able to read both Latin and Greek. References in such languages formed a formidable part of the esoteric ecclesiastical arguments he and Brewster were setting, and he found plenty to get his teeth into.

Living with English Puritan heroes, Edward walked with amazement the cobbled streets where in recent memory the Dutch had fought their great war of liberation against their Spanish overlords. Every Dutch town had its history of death endured for the Protestant cause against the Catholic Spanish. Leiden’s was seminal in the history of the republic because it had been victorious, the starving inhabitants withstanding siege by the Spanish armies. Eventually the Dutch cut the dikes so that ships could sail to Leiden’s rescue, but farmland reclaimed over the centuries was destroyed as a result. The siege was the city’s defining event whose memory formed part of the dominant culture, the subject of hundreds of paintings and tapestries.

William the Silent granted Leiden the honour of a brand-new and emphatically Calvinist university. The oldest university in the Netherlands, it was founded six months after the year-long siege ended. Beside it was planted its famous garden, the Hortus Botanicus, created by the adventurous Leiden professor of botany Carolus Clusius, who introduced the Turkish tulip to Holland – and thus to Europe.

With its motto ‘Praesidium Libertatis’ – ‘Bastion of Liberty’ – the university became a refuge for free-thinking philosophers. The backer of the Brewster Press, Thomas Brewer, cunningly enrolled as a mature student, guaranteeing him safety from prosecution. The university prided itself on the privileges of its members, who were allowed a freedom of debate remarkable for the time. Once enrolled at the university their rights were an iron wall against any angry monarch such as James I demanding their extradition.

Holland’s generosity to so many groups of religious exiles rewarded her materially. By the early 1600s she was the centre of industries brought there by merchants and artisans from Brabant and Flanders and Jews from Portugal and Spain. The result was an astonishing economic transformation. For the next century and a half Holland became the foremost commercial power in Europe. Like England, Holland saw an astonishing expansion in its wealth through new institutions such as a stock market and joint stock companies which increased its share of world trade. These were ways of pooling money or capital that became highly successful vehicles of exploration because the risk was spread.

At the time Edward was in Leiden, the contemporary painter Frans Hals was often commissioned by Dutch town worthies to paint group portraits. His images show the sort of people the English government crossed swords with. The strong faces of the burghers suggest a bourgeois confidence which was a novelty in Europe. Seriousness, optimism and vigour rightly belonged to a people who established the Dutch Republic against all the odds. It confirmed their sense of themselves as the Elect.

The Scrooby church met in a building that can still be seen today, a large house called the Groeneporte or Green Gate on the Kloksteeg. It had a deceptively narrow front, but the grounds extended back 300 feet into a broad garden. Robinson and his family lived in the house, and at least twelve other families – including those of his wife and three sisters-in-law – inhabited what were noted in town records as twenty wooden cottages in the garden.

This arrangement added to the community feeling of warmth and intimacy, but it was really because Leiden was so overcrowded due to the refugee crisis that throwing up shacks in any empty space had become the rule. Born to a wealthy yeoman family, Robinson married one of the White sisters. All four sisters and their brother were involved in the church at Leiden.

The extended Robinson/White family was well-to-do, but many of the rest of the original Brewster church who gathered for services at Green Gate were badly off. As former tenant farmers on the Archbishop of York’s lands they had always struggled to get by, but in Holland they were at the harsher mercies of Dutch masters where spending twelve hours at their looms was normal. Safe in Robinson’s house, they held services and discussed the Bible in a way which had been forbidden to them in England. That was reward enough. We may imagine them, their wan heads rising from simple white collars bowed in prayer for hours. All kinds of discussion took place. Robert Cushman, one of the community’s agents in England devising strategies to get the church out of Holland, was a deacon of the church whose strong convictions made him fond of lay preaching. A keen student of the Bible, this wool merchant left Canterbury for Leiden probably because he had links with the group of forty separatists from nearby Sandwich on the south coast who also joined Robinson’s church. They had close links with Thomas Brewer, who had an estate nearby.

Cushman was an especially intense personality, with many business connections which made him a natural choice to arrange to get the community out of Holland. For him, emigration was a solution if there was nowhere for people to exercise their talents, what he called ‘that knowledge, wisdom, humanity, reason, strength, skill, faculty, &c. which God hath given them’. People living as outcasts, uselessly passing the days, were ‘not slaves’. Therefore they should see whether there was another country where they could ‘do good and have use towards others’.

Robinson was rigorous and daring, and he found evidence in the Bible that there should be an active role for women in church services. According to him, ‘if immediately, and extraordinarily, and miraculously inspired’, women ‘might speak without restraint’ during a church meeting. Perhaps affection for his many sisters-in-law and their powerful presence encouraged him to celebrate women’s intellect and rationality. Women were allowed to make a profession of faith, even accuse a brother they believed to have sinned. Finally, if a man would not dare accuse the church of some wrongdoing, ‘yea, in a case extraordinary, namely where no man will, I see not but a woman may reprove the Church, rather than suffer it to go on in apparent wickedness, and communicate with it therein.’

The Scrooby congregation contained another feisty female member, the surprising matriarch of the Chilton family from Sandwich. Most unusually for a woman the spirited Mrs Chilton had been amongst several members of her congregation named as being expelled from their local church. There was also a midwife in the church community, Mrs Sarah Willett, whose daughter sailed on the Mayflower as the ward of the Carvers. In his magnificently open-handed way, Thomas Brewer was supporting her, further suggesting a female-friendly atmosphere.

Despite their half-starved lives and grinding existence, there was a mood of joyousness amongst the fervent congregation when they were preached to by the kindly Robinson, who had a uniquely paternal relationship with them. Their escape from England with their cherished beliefs and shared poverty bound them tightly together, dependent on one another for support.

With a theologian of the calibre of Robinson at its head the church had an impressive reputation amongst the thinking godly. By 1617 it was no longer a small group of people from Nottinghamshire and South Yorkshire. It had grown to almost 300 people from all over England. Leiden was an international city which the church reflected, and it attracted members of the huge French Protestant or Walloon community. A number became members of Robinson’s church, like Hester Mahieu, who was married to an English woolcomber named Francis Cooke. Hester’s sister Marie was married to a Jean Delannoy, the ancestor of President Franklin Delano Roosevelt. John Robinson’s new brother-in-law, the respected and wealthy English merchant John Carver, most likely had formerly been married to a now deceased Walloon lady. In 1616 Carver married Mrs Robinson’s recently widowed sister Katherine. Carver probably had business interests in Leiden in the textile industry and he moved into the Robinson and White family compound. Soon after the Carvers’ marriage they buried a child in November 1617. The Carvers had surmounted a great sorrow in their lives, but they were full of robust hope for the future. Robinson described John Carver as someone who had ‘always been able so plentifully to administer comfort unto others in their trials’.

And although those trials were many, the community were immoveable about their beliefs and completely unself-pitying. Though their appearance was affected by too much work and poor lodgings, and while they lived on the cheapest cuts of meat from the tripe market and also frequently had no idea where the next penny was coming from, they were nevertheless a joyous community, so much so that years later Edward said ‘never people upon earth lived more lovingly together’.

He was twenty-two years old and full of energy. One of his most charming qualities was his enthusiasm. It went with an impulsiveness his family may have rued. Edward was almost overwhelmed by the warmth, kindness and strength of belief of the community he joined. He seems to have lived in a haze of religious excitement surrounded by truly sincere Christians. Even the church’s children’s names reflected existences lived in the shadow of a demanding God: four of William Brewster’s five children were called Fear, Patience, Love and Wrestling, and William and Susanna White’s was called Resolved.

Intoxicated by the intense atmosphere, Edward married one of the church parishioners, a devout, gentle young woman named Elizabeth Barker. His parents might have dreamed of their eldest son marrying a daughter of one of Mr Winslow’s wealthy patrons, but Edward insisted on being joined to an unknown woman he barely knew. The important thing was that she shared his ideas. By May 1618 they had married in the imposing town hall on the Breestraat, with Jonathan Brewster and Mary Allerton, the wife of the London tailor Isaac, as witnesses.

Elizabeth probably came from East Anglia. There is no mention of her being a cloth worker or weaver, which might suggest that she was a woman of independent means. One of her other witnesses may have been a cousin or niece, suggesting she was part of a family group. On the other hand, it is possible that she was a woman who, like many separatists, was daring in her serious-mindedness, and sufficiently unconventional to travel without a male protector to the United Provinces to join a church in which women had a role.

Edward and Elizabeth Winslow moved into their own lodgings. At much the same time Edward’s younger brothers Gilbert and John came to Leiden. The marriage may have been one of the reasons they came, or perhaps they too already intended to emigrate. They probably lodged in the same boarding house with the young couple, for this was a time of little privacy.

The first great mover in the English colonisation movement had been Sir Walter Raleigh. But it was Raleigh’s friend the Protestant clergyman Richard Hakluyt the Younger who changed the debate. Hakluyt converted the nation to the need for Protestant colonies in the New World, and made investing in them a patriotic duty. A sense of Protestant mission spread through English educated society, encouraged by a flood of travel books.

As a founder member of the Virginia Company, Hakluyt persuaded James I to grant it a charter to settle on the east coast of America between the 45th and 38th parallels. A major influence on public opinion and policymakers, Hakluyt’s travel narratives convinced both Elizabeth and James I it should be national policy to colonise the eastern seaboard of America and promote Protestant settlement as a buttress against the Pope. As a printer, it seems Edward already had considerable awareness of the huge volume of material about the New World. Long before he left England for Holland, exploration and colonisation had been the passion of the day. The French began making settlements in Canada and Acadia, while the Spanish had settlements in Florida and the west coast of America, at San Francisco and Los Angeles. The Dutch East India Company paid the English navigator Henry Hudson to explore the east coast of America. The Spanish Fleet no longer controlled the world’s oceans. The dissolution of the monasteries and the sale of their lands had liberated capital. Gentlemen adventurers and merchants were awash with money. The explorer John Smith was a hero because of the amazing adventures described in his chronicles of Jamestown, the little settlement founded by the Virginia Company in 1607 on the mighty James River.

In the City of London 300 to 400 gentlemen regularly attended the Virginia Company feasts at three shillings a head. It was fashionable to have a sermon after the meal in the way that corporations today might have a well-known speaker. The Dean of St Paul’s (the great ‘metaphysical’ poet John Donne) often obliged, preaching on the need to think about how many Indians were converted before asking ‘what trees, drugs or dyes that ship had brought’. The chief glory of colonisation must be the spreading of the Gospel. They would be rewarded by having extended Christ’s kingdom to America: ‘You shall have made this island, which is but as the suburbs of the old world, a bridge, a gallery to the new, to join all to that world that shall never grow old, the kingdom of heaven.’

Edward’s world view was coloured by an anti-Catholic interpretation of global events. In a milieu where Thomas Brewer and William Brewster saw books they printed as ‘the chief weapons in the struggle “between the Saints and Antichrist”’, his mentality took in the additional strand of the visionary.

Even as he married Elizabeth, plans were made for a small advance party of the fittest of the church community to leave Holland and go to America, to prepare the way for the less able-bodied, wives and younger children. Leaving Holland could not come too soon for some. Many lived in small damp buildings working night and day, contributing to the Dutch Republic’s economic miracle. It was a fact of life in seventeenth-century England and the Dutch Republic that children worked, and the lucrative ribbon industry, for example, depended on small fingers. The church were tired of a harsh way of life dictated by others. Their children were becoming ‘decrepit in their early youth; the vigour of nature being consumed in the very bud as it were’. For all the intellectual freedom of Leiden, the Dutch were harsh taskmasters.

Some members of the church found work as individual craftsmen – milliners, cobblers, cabinetmakers, pipe makers or stonemasons – but most were forced into the lowest-paid, least-skilled jobs in the cloth industry because they were foreigners. William Bradford, who had owned his own land in England, had to become a serge weaver.

Some were fortunate to live in the odd funnel-shaped weavers’ cottages along the canals of Leiden. Whole families lived in one-room apartments such as those in the fourteenth-century house which today is Leiden’s Pilgrim Museum. In a typical wooden dwelling, the bed was built into the wall. There was no space for a kitchen, just a fire. In one room families lived, washed, took in piecework and maybe invited a friend to share a bite.

The domestic scenes painted by Vermeer tend to depict a peaceful hall containing a harpsichord, with a young girl being instructed in music by a tutor. In reality the back-breaking work of the wool industry painted by Isaac van Swanenburg was how most members of the church lived. To full or clean the wool, half-naked men trampled on it. The work required brute force.

And the atmosphere was no longer peaceful. The glorious commitment of the United Provinces to freedom of speech was coming to an end. As a condition for James I’s allegiance during the impending war against Spain, there was to be no more printing in the Netherlands of material offensive to the English government, and no more independent English church congregations.

The church in Holland had been getting help from sympathetic Puritans back home. The king and the Anglican bishops continued to react against separatist churches and nonconformist clergy, but a very large proportion of the political nation of Jacobean England (the merchants, the magistrates, the MPs, the knights of the shire) were themselves ‘godly’ – meaning they were Puritans.

Sir Horace Vere, the celebrated English soldier and governor of the Dutch town of Brill, employed one of the many exiled nonconformist preachers, William Ames, as military chaplain. Ames became a close personal friend and religious adviser to Vere and his wife. The protests of the English bishops, once they found out, were ignored by Sir Horace. As the historian Keith Sprunger has pointed out, ‘English-language chaplains were needed, and these positions were a God-given blessing for the deprived and silenced preachers from England. The English bishops could exert very little supervision over the English religion of the Low Countries.’ One of the soldiers in the regiment in which Ames served was a fiery, impulsive young man from Lancaster named Myles Standish, whose name is one of the best known in early colonial history.

John Carver, John Robinson’s beloved brother-in-law, and the articulate and thoughtful Robert Cushman were at court lobbying for a licence to go to America. Various grandees in the Virginia Company promoted their emigration plans, including Robert Rich, the 2nd Earl of Warwick. The sincerity of the group’s religious and Protestant beliefs meant that the Virginia Company looked favourably on them because they were going to advance the gospel of the kingdom of Christ. In a letter, John Robinson and William Brewster set out a moving description of their hopes and expectations: ‘It is not with us as with other men whom small things can discourage, or small discontentments cause to wish themselves at home again.’ The Virginia Company replied ‘the thing was of God’.

Helping Protestant colonies became more pressing once the Thirty Years War began. In the great battle against Roman Catholicism already consuming the seventeenth century, it was better to have conscientious Protestants acting as a bulwark against the Spanish in the New World, than being a nuisance in England or Holland.

The dedication of many important government figures – including Sir Robert Naunton, the king’s Secretary of State for foreign affairs – to the cause of international Protestantism meant they were willing to help ultra-Protestant communities create colonies abroad. Sir Thomas Coventry was an investor. Naunton tried to enlist royal support, disguising the fact that the Scrooby church were separatists. Sir John Wolstenholme, one of the most important sponsors of exploration of the day and a commissioner of the navy, represented their views to the Privy Council (in an anodyne fashion, glossing over the issue of ordination by bishops). He managed to get the approval of both the king and the bishops by February 1618.

But despite Wolstenholme’s sponsorship, nothing moved forward. One of the church’s members who was part of the negotiating team was arrested at an illegal meeting.

And then in 1619 Brewer and Brewster ill-advisedly decided to send a sort of ballistic missile from Holland to England, ruining everything. Their campaigning zeal against bishops got the better of them just as the church’s negotiations were entering their final phase. It was discovered that they were responsible for publishing an attack on five articles in the new liturgy imposed by James I on the Church of Scotland.

Possibly Brewster and Brewer thought their secret printing would never be found out. Brewer may have become increasingly obsessive. His wife and two of his children had died, leaving only one daughter named Mercie, and he had been extremely ill himself.

The printed material was a straightforward attack on royal policy, and it was no longer tenable for Sir Robert Naunton to help them. Instead he gave the order to hunt the publishers through the Netherlands. It took six months to track them down, with Brewster being mistaken for Brewer in various semi-comic episodes. Brewster narrowly escaped arrest, fleeing for his life into England. From August 1619 until June 1620 he was in hiding, probably in the north of England among old family friends. Edward was now out of a job. The type had been smashed and the room it was set in was locked by orders of the town government. James I successfully pressurised the United Provinces to stop their support of Puritan printing.

The Virginia Company decided that it was too risky for a patent to be made out in the Leiden congregation’s name. The Virginia Company would not trouble them if they settled in Virginia but a patent had to be granted by the company in the name of someone else (all patents had to be made to a person, not a corporate group). It was secured in the respectable name of John Wyncop, a minister in the aristocratic household of the Countess of Lincoln, but he died so the process had to start again. In February 1620 a patent was granted to John Peirce on behalf of the Pilgrims and, though the text does not survive, it is assumed that it followed other patents for individual plantations and was also within the jurisdiction of Jamestown.

The English authorities demanded that Brewer be arrested and sent to London, but Leiden initially refused to yield him up. Their university was mainly composed of foreigners, they said – what sort of precedent would it set? It was agreed that Brewer could go to England to be interrogated about his printing and publishing activities, but could not be tortured or badly treated and must be returned safe and sound to Leiden as a member of the university – as indeed he was.

But now the process of exploring
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