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Foreword

Molefi Kete Asante

François Ngoa Kodena has written a uniquely energetic quest into the nature of philosophy as seen in the context of the physical and geo-political spaces of Africa. I have found Afrosofian Knowledge and Cheikh Anta Diop: Geo-ethical and Political Implications an intelligent and dynamic read about how Africans can be taught to see the world from African perspectives.

Buttressed by the penetrating works of Cheikh Anta Diop, the most profoundly Afrocentric historian/linguist of the twentieth century, Kodena has given us a worthy study of the complexities of the search for knowledge, and, of course, wisdom.

Standing on the balcony of my hotel in Istanbul a couple of years before the 2020 outbreak of Covid 19, I saw glistening in the sunlight the Hagia Sophia and wondered why the Byzantines have spoken of it as “Holy Wisdom.” Delving into the crevices of philosophical and etymological scholarship Kodena advances numerous avenues for interpreting the African concept of Afrosofia. Although Africologists have explained “Africology as the Afrocentric inquiry into phenomena from transgenerational and transcontinental perspective.” Kodena, however, posits the view that “Afrikology” is the study of “black African civilizations” rather than a discipline with a particular methodology. He is clearly seeking to define, within the circle of his African conceptions, an African construction of philosophical thinking. This is why he calls the idea, Afrosofia.

The ancient Kemetic word, “Seba,” from which Europeans developed sophia and sapientia, and the Coptics offered sopi and which is probably related to Arabic sufi, derived from mysticism, and the Arabic hikma, wisdom, are further extensions of the African original. In fact, following Miriam Lichtheim and others many Western thinkers claimed that the ancient Africans of Egypt created sebayet, wisdom teachings, as a way to separate ancient Africa from what they considered to be a Western creation, philosophy. Actually, the word seba appears during the reign of Antef 2 (2108–2059 BCE) on the stela of Antef Wahankh. Kodena’s work does not seek to establish a Kemetic/Egyptian origin of Sophia as in Theophile Obenga’s work. It seems to me that sofia, Sophia, and so forth are derived from the African seba. I offer this as a heuristic for additional points of inquiry for a very exciting work in the light of Cheikh Anta Diop.

The reader is struck by Kodena’s easy flow between much Western thinking and some African ideas. He moves, for instance, from Plato and Aristotle to Mvettean zen, and is at home with discussing values, rationality, ethics, and geopolitical consciousness.

The Afrofuturist Reynaldo Anderson and the African Womanist, Nah Dove, both argue that we have not yet seen the gifts that Africa has to offer. Anderson, like Kodena, seeks to challenge the contemporary works that obscure or invisibilizes intellectuals like C. Tsehloane Keto who thought of space and time in relationship to Africa in the 1980s. On the other hand the group led by the African Womanist theorist Nah Dove seeks to adjust our thinking to an Afrosofia that would complement much of Kodena’s work. I know that Dove’s ideas, like those of Anderson, following Kodena, will burst forth in new futuristic ways with a strong and compelling womanist bent to bring complementarity between genders into the forefront. I think that Kodena has brought us a good way up the mountain of philosophical argumentation. Afrosofia is a ladder up that mountain and we shall study this work for classes and for the public as a part of the process of seeking African centered perspectives on reality. It is not a problem for us to understand Kodena’s point if we are willing to accept the capability of all humans to reason from their own experiences, histories, and values.

Language is a key component to how we present what we think. In this profound work Kodena has introduced us to a new language of victory where Africa names itself, identifies its history as a usable trope for resurrecting the lost connections between Nile Valley civilizations and the productive capacity of African values in the Niger River valley as well as the emerging understandings provided by the Congo Basin ideas about society, relationships, and humanity.

When I published The Afrocentric Manifesto in 2007 I had already baked in the controversies and oppositions that I had received from those who did not see Africa as a continent and Africans as people who could create memes, ideas, and arguments based on African values. Kodena’s work has aptly joined the fray with new ideas, innovative insights, and provocative appeals to a broad range of scholarship to explore the Afrocentric content in a powerful manner. I am certain that this book, once thoroughly understood, will have a profound impact on scholars in many fields.


Molefi Kete Asante is professor of Africology at Temple University. He is the author of 100 books, including The History of Africa.
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Introduction

This book1 aims at clarifying, elucidating, and envisioning the geopolitical and ethical consequences of the enigmatic concept (philo)sophia2 (causal knowledge)3 from two convergent perspectives: the Antadiopian4 and the Afrosofian. Both approaches, though potentially intricate to the reader due to their trans-disciplinarity, plurilingualism, and direct methodology, maintain that sofia qua enlightenment is inherently purposive, tasking, and at once rational (scientific), historical, cultural, ontological, ethical, and geopolitical. Sofia is a quest for a planetary civilization and, therefore, a transcendence of all forms of barbarism at personal and institutional levels. As Femina/Homo sapiens sapiens, ideally sosŏ or twice sapient (wise), we better ourselves and the world we live in, inasmuch as we strive to overcome the insanity of planetary barbarism through enlivening ways of thinking, writing, and living.

We are here in the sphere of geopolitical ferocity,5 especially in its alienating and (neo)colonial overtones: geo-economic predation,6 curricular soliloquies,7 bad faith8 in the Academy, and a worldwide bastardization of the masses through the geostrategic hand of corporate interests.

The disastrous result, in the second decade of the twenty-first century, has been the alarming pauperization of massive populations in Central America, the Middle East, and Afrika, faced with no other alternative than a desperate flight to “greener pastures,” wherever they could be found. Thus, the perilous plight of a geostrategic chaos is more than ever present. Often orchestrated by the Western aisle of the “United Nations’” Security Council via its secular hands (NATO and AFRICOM),9 geo-economic ferocity has been the enduring portion of people the world over, fueled by proxy military interventions10 or still by transnational rogue groups like Boko Haram of the so-called Islamic State. As it were, the ontological disarray of the Other, the weak, the migrant, the worker, seems to arouse the geopolitical jouissance of the imperial corporatocracy.

Are Western communities/peoples/populations in America and beyond shielded from this pernicious leech of corporate imperium? The answer is both negative and alarming, hence Michael Parenti’s warning:

The goal of US Reactionary Rulers is the Third Worldization of the entire world including Europe and North America, a New World Order in which capital rules supreme with no public sector services or labor unions to speak of; no prosperous, literate, effectively organized working class or highly educated middle class with rising expectations and a strong sense of entitlement; no public medical care, pension funds, occupational safety, or environmental and consumer protections, or any of the other insufferable things that might cut into profits and lead to a more egalitarian distribution of life chances.11


What could human life mean in this torn global blueprint? Not much, unless the despoiled themselves resist the diluvian path of materialistic consumption and determinedly band together to bring about a more peaceful, stable, and sustainable world.

Such a tumultuous context calls for the reinvention of a human agential trajectory, grounded on a hospitable and transcultural education. It seems to me that neo-imperialism, understood as the fragmentation of humans alongside economic and ethnic lines, offers no future to global humanity. On the contrary, a Janusian precolonial and decolonial education challenges us, in this nascent twenty-first century, to work toward a civilization of sapientization, hospitality, and peace.

Therefore, through Afrosofian Knowledge and Cheikh Anta Diop, I endeavor to articulate how the latter concepts, namely wisdom (sofia/sophia/sapientia) and similar ones such as generosity, integrity, or truth constitute the very foundational prerequisite of the notion of knowledge in CAD. It will be shown that to know primarily means to strive to live out one’s sapient nature. Such an analysis underscores the idea that knowledge, in both the Antadiopian and the Afrosofian perspectives, is ultimately about the socio-psychological formation and the achievement of a certain inspiring, noble, and heroic human type, namely the sapient, the highest type.

Thus perceived, sofia will prove to be a Mvettean zen, that is, a strenuous uplifting path/process of the human rational, ethical, and geopolitical consciousness toward its solarization. As it were, one’s awakening and embodiment of this solar/cosmic consciousness, the Mvettean Tara (enlivening principle), will be the outcome of the adjectival cipher sosŏ,12 which depicts the impeccable demiurgic human. Like the factorized apico-dental consonant “tt” of its ontological theory, the Mvett,13 the So14 will embody the formal expansion of the generative Atòm Eyo15 in sapient beings. It will express a hierophany of the maturing consciousness in its communion with Being (Eyo).

This striking find is geniusly highlighted by the cultural ontologists Robert Ndebi Biya16 and Martin Heidegger.17 Whereas the latter thinks and writes in German, the former, like me, is purposely Afrophone in his conceptual examination of be(com)ing as generation, though writing in French. But neither Ndebi Biya nor Heidegger unravel the etymological puzzle of sophia as I do.

This does not mean that the enigma of sophia is not of interest to contemporary thinkers. As we will see, many Afrikan philosophers on the continent and in the diaspora have shouldered the task. It is the case, for example, with CAD18 himself, Théophile Obenga,19 Pierre Oum Ndigi,20 Ama Mazama, and
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