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Eureka Circe is the editor and curator of various book series at the intersection of theology, the evolution of religion, human dignity, gender politics, personal development, and naturopathy. Her series and volumes connect spiritual, social, ethical, and political questions with contemporary discourses on the church, the body, identity, law, freedom, and participation. The focus is less on a single discipline and more on a curatorial practice: topics, arguments, and conflicts are gathered, reframed, and translated into dialogical lines of thought. Among its theological and religion-specific projects are the series “Deus Ex Machina,” “Lust am Göttlichen / Unauthorized Grace,” and “Ich, Circe,” which address questions of Christology, artificial intelligence, ecclesiastical authority, the sacraments, conscience, and the future of religion. In addition, there are series on naturopathy and practical living, such as “HERBAL LOVE,” which incorporate body-centered, healing-oriented, and development-focused perspectives.

Another focus is on interventions related to women’s rights and human rights. These include “Alice and the Faith in Miracles—Where and Why Feminism Fails in the Catholic Church,” “MAIDEN’S MANIFESTO—The Fire Torch,” “DEAD DANCE—The Trans Bible,” “DIGNITAS OMNIUM—The Dignity of All: The Vatican’s Encyclical on Human Rights ( ) (Not Yet Set in Stone),” “DOGMA DELUXE,” “The 10 Pillars of Feminism,” “The Lexicon of Discourse Shift,” and “gender:goals – Twelve Goals of the Women’s Movement.” These titles mark a field of work that does not view feminist debates, questions of ecclesiastical power, anti-discrimination, identity development, dignity, and the rule of law in isolation, but rather reveals them as intertwined contemporary issues.

Her thesis: “Artificial intelligence (AI) represents a profound turning point because it fundamentally alters the relationship between humans, knowledge, and access to the world—not only technically, but also culturally, epistemologically, and socially. It opens up a new avenue to knowledge and leads to its proliferation and democratization: AI systems make information readily accessible—often without the need for traditional reading or in-depth prior knowledge. This fundamentally changes how we think, learn, and understand, while simultaneously fostering a new form of individualization of thought—a phenomenon that can also be exemplified in the context of spiritual belief. Moreover, machines today generate meaning—texts, images, arguments—where previously only human expertise was required. This has long-term consequences for education, science, politics, and religion.”




Series Map: Ecclesia Nova

The three volumes of Ecclesia Nova form a coherent series. Volume I asks: What does AI reveal? — The Church is put to the test: What does artificial intelligence do to people, the Church, and social teaching? It presents AI as a new social, anthropological, and ecclesiastical challenge. The machine puts the Church to the test (Diagnosis →). Volume II asks: What falls away when put to the test? — The old moral-theological foundation no longer holds: Why does the old normative moral theology no longer hold? It examines why the Bible, revelation, natural law, and the Magisterium can no longer function as unchecked ultimate authorities of moral justification. The test reveals: The old foundation—the Bible—no longer holds (→ deconstruction). Finally, Volume III asks: What becomes possible after the loss of the foundation? He develops the perspective of a post-theology in which religion does not disappear but continues to exist as a practice of meaning, a space for interpretation, and a form of community—yet without ultimate moral authority. Its normative statements must be publicly justifiable. Thus, the deconstruction of the old foundation gives rise to the reconstruction of a new form of theological thought: post-theology.




“We’ll always be together

However far it seems

(Love never ends)

We’ll always be together

Together in Electric Dreams.”

Together in Electric Dreams,

Philip Oakey & Giorgio Moroder.




“Together in Electric Dreams” by Philip Oakey & Giorgio Moroder touches on the ambivalence that also characterizes artificial intelligence: closeness no longer arises solely from physical presence, but through technological mediation, memory, simulation, and digital resonance. The concept of “electric dreams” can be understood not merely as technological euphoria, but as an image of a new human-machine constellation: Humans no longer dream alone, but in spaces that are co-produced by technology. In this sense, the song points to the central question of the book: whether digital systems deepen relationships, democratize knowledge, and enable care—or whether they merely replicate human closeness, operationalize emotions, and translate community into predictable patterns. This is precisely why the aphorism refers to the “doubting machine”: It is not the machine itself that redeems humanity, but rather the doubt as to whether what is electrically generated is truly human, truly loving, and truly capable of serving the common good. The song thus becomes a poetic introduction to a social philosophy of AI that renders technology visible even in the realm of dreams: as a promise of closeness, connection, and memory—but also as a testing ground for determining whether love, dignity, and relationships reappear in the electronic medium, can be completely replaced, or are merely brilliantly simulated.
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Introduction and Preface:

The Doubting Machine and

the New Social Question of Humanity:

AI Forces the Church and Theology to

Examine Themselves

It begins with a shift. Artificial intelligence no longer appears merely as a technical instrument, no longer merely as a new tool for administration, research, production, or communication. It enters the realm of the human because it becomes effective in precisely those areas where modern societies organize reality: in knowledge, in language, in work, in education, in medicine, in administration, in the public sphere, in pastoral care, in political decision-making, in warfare, and in the religious interpretation of the world. Thus, AI is not merely a machine among machines. It is a new medium of social power. It sorts, condenses, translates, recommends, evaluates, simulates, prioritizes, accelerates, and generates interpretations of meaning. It changes not only what people can do, but also how they understand themselves.

The question addressed in this volume is therefore not simply: What can artificial intelligence do? And what does it mean for theology and the question of God? This question is too narrow, even if it remains technically fascinating. The real question is: What happens to human beings when societies begin to organize their truth, their work, their relationships, their decisions, and their hopes according to the standards of algorithmic systems? What becomes visible, and what becomes invisible? Who gains new power, and who loses their voice? Which forms of dignity are protected, which are calculated, and which are tacitly abandoned? And what happens to the Church when machines not only process data but also formulate arguments, compare traditions, examine dogmas, expose contradictions, and confront religious authority with a new form of rationalized counterargument?

“Machina dubitans,” the doubting machine, does not in this book signify a naïve promise that machines could replace human conscience. Rather, the term refers to a counter-figure to the machine as a mere instrument of execution. The machine that doubts—or causes humans to doubt—is not one that makes sovereign moral decisions as if it were a person. It is one that enables disruption: disruption of hasty certainties, authoritarian interpretations, unnoticed presuppositions, institutional taken-for-granted assumptions, and those traditions that evade scrutiny by declaring themselves unprovable. A doubting machine is not (yet) a judge over humanity. But it can serve as a mirror—and it can make recommendations. It can reveal where justifications are lacking, where language evades the issue, where power disguises itself as truth, where human dignity is asserted but not upheld, and where religious discourse fails to live up to its own claim of taking conscience seriously.

The occasion for this volume is the encyclical “Magnifica Humanitas,” the first major papal social encyclical on artificial intelligence during the pontificate of Leo XIV. It serves as the theological, socio-ethical, and political framework for the following chapters and subsequent volumes. However, this book, Ecclesia Nova I, is not intended to be a mere retelling of a magisterial text. It is at once a commentary, an interpretive reading, a continuation, and an examination. The encyclical is commended for its strength in recognizing artificial intelligence as a new social issue, in defending human dignity against technocratic oversimplification, in placing work, truth, peace, and the common good at the center, and in recognizing the concentration of power in digital infrastructures not as a neutral market phenomenon but as a moral and political problem. At the same time, it is critically examined where it leaves gaps, where it fails to provide concrete institutional implementations, where it remains trapped in traditional ecclesiastical interpretive frameworks that need further development, or where it does not apply its own human rights standards consistently enough to the Church itself.

Catholic social teaching has reached a point where it can no longer focus solely on factories, wages, property, class conflicts, and nation-states. These issues remain important, but they are no longer sufficient. The social question of the 19th century pitted the dignity of working people against the boundless nature of industrial exploitation. The social issue of the 21st century pits the dignity of the human being—who is readable, measurable, predictable, and controllable—against the boundless expansion of digital power. People are no longer exploited solely through physical labor, but also through data extraction, attention capture, predictive models, algorithmic evaluation, invisible micro-work, digital dependency, and the transformation of social relationships into analyzable behavioral patterns. Whereas factory regulations once disciplined bodies, today platforms discipline attention, visibility, language, and behavior.


[image: ]

The illustration summarizes the central argument of Ecclesia Nova I: In the age of AI, the social question is shifting from the industrial exploitation of physical labor to the digital collection, evaluation, and control of human beings. On the left, the technocratic challenges are depicted: the concentration of power in digital infrastructures, the reduction of human beings to data profiles and scores, and the danger of evaluating personhood based on productivity, predictability, and optimizability. On the right, the theological and socio-ethical responses are highlighted: human dignity as the Imago Dei; the “Machina dubitans” as a doubting machine that does not replace conscience but rather questions power structures and learns to doubt itself based on criteria and guiding principles; and the civilization of love as a common-good-oriented limitation on technical power.

Figure 1: Human or Pattern? The New Social Question in the Age of AI.


This shift also alters theological anthropology. Anyone who speaks of human beings as the image of God cannot remain silent when people are broken down into scores, profiles, risk categories, probability of performance, or user segments—as was already noted in the earlier volume (which follows in this series Deus Ex Machina), Chipped by God.

Anyone who speaks of freedom cannot ignore that digital systems presort choices and steer behavior before a person even perceives their decision as their own. Anyone who speaks of conscience cannot accept that moral responsibility is outsourced to technical process chains. Anyone who speaks of relationships must ask what happens when communication is increasingly mediated by systems that simulate closeness without actually being present. Anyone who speaks of truth must grapple with a public sphere in which images, voices, texts, and interpretations can be synthetically generated, disseminated en masse, and personalized to amplify their impact. Anyone who speaks of peace must not delegate life-or-death decision-making chains to autonomous or semi-autonomous systems.

The encyclical “Magnifica Humanitas” is powerful because it does not isolate AI as a special case within the ethics of technology. It raises questions about humanity as a whole. It asks about work, truth, freedom, peace, democracy, the common good, and love. It is precisely this breadth that makes it significant. But this same breadth gives rise to a second task: it must be made concrete and its implications applied to the Catholic Church, its dogmas, and its patriarchal patterns of power.

This commentary, titled “Ecclesia Nova I–III,” on the encyclical “Magnifica Humanitas” is therefore written in three volumes: Human dignity remains a lofty concept as long as it remains unclear how it takes shape in data rights, complaint procedures, audit requirements, liability rules, employee participation, education, public infrastructure, and democratic oversight. The common good remains abstract as long as fundamental digital structures are organized exclusively according to returns on investment, scalability, and the logic of private-sector power. Solidarity remains weak as long as those whose work trains, cleans, moderates, evaluates, or replaces AI systems receive the smallest share of the profits. Subsidiarity remains hollow when decision-making authority is transferred from individuals, professional groups, parishes, schools, doctors, judges, pastoral caregivers, and local communities to opaque centralized systems.

This first volume of “Ecclesia Nova” (“Machina dubitans”) therefore interprets the encyclical from a dual perspective. On the one hand, it acknowledges that Catholic social teaching possesses a language that is urgently needed in the age of AI: dignity, the common good, solidarity, subsidiarity, justice, peace, the option for the poor, responsibility, and the general destination of goods. These concepts are not outdated. On the contrary, they are taking on new urgency because digital power often becomes invisible precisely where it is most effective. On the other hand, it is not enough to solemnly repeat these concepts. They must be tested against reality. The second volume of Ecclesia Nova also addresses this in the key areas of reform within the Catholic Church: “The End of Moral Theology.”

Anyone discussing the doctrine and moral theology of the Catholic Church must also address the need for reform of moral teaching from an AI perspective. This means that AI systems, through comparison, analysis, pattern recognition, text evaluation, and argumentative reconstruction, can reveal where moral-theological statements are inconsistent, historically conditioned, applied selectively, empirically insufficiently informed, or problematic from a human rights perspective—or even false and misleading. AI can ask questions anywhere and at any time that can no longer be easily ignored. It can show where the Church’s arguments fall back on authority even though they owe a justification. It can reveal where human dignity is universally asserted but applied only to a limited extent in concrete issues of gender, sexuality, family, ministry, conscience, and way of life. It can juxtapose traditions, make historical developments visible, and clarify that some things that appear to be immutable moral principles are in fact the result of specific power structures, linguistic frameworks, bodily norms, and gender orders.

Anyone who speaks of truth must also speak of disinformation, synthetic media, recommendation algorithms, search engines, language models, and the political economy of attention.

Anyone who speaks about the general allocation of resources must also speak about data, models, data centers, cloud infrastructures, patents, platform power, and access to basic technologies.

Anyone who speaks of work must also speak of automation, surveillance, precariousness, content moderation, clickwork, training data, and the distribution of productivity gains.

In this constellation, humans do not simply stand before a machine that, when in doubt, can certainly doubt. They stand before an order that is increasingly structured to be machine-readable. That is the crucial difference. A machine can be shut down, restricted, improved, or replaced. An order, however, shapes expectations, routines, institutions, and self-images. It determines which skills matter, which forms of knowledge are recognized, and which people appear to be efficient, risky, credible, productive, sick, normal, dangerous, suitable, or unsuitable.

AI systems are therefore not merely tools within a society. They can become the grammar of social perception. This is precisely where the theological relevance begins—and where a theological response must begin. For a society that treats people primarily as predictable objects contradicts an anthropology that understands human beings as autonomous, capable of relationships, free, vulnerable, historical, and called to truth.

But this book is not an indictment of technology. Such an indictment would be too simplistic and, ultimately, disingenuous. Artificial intelligence can make real life easier. It can make knowledge more accessible, break down barriers, facilitate translation, support medical diagnostics, accelerate research, simplify administrative processes, improve disaster relief, personalize education, and help people understand complex relationships. It can give a voice to those who would otherwise have no access to expertise, archives, education, or institutional attention. It can promote the democratization of knowledge, especially in areas where traditional educational systems exclude, overwhelm, or respond too slowly. The question, then, is not whether AI is good or bad. The question is what purposes it serves, who controls it, what conceptions of humanity are embedded in it, who benefits from it, who becomes dependent on it, and which forms of human freedom it strengthens or weakens.

An ethics of AI must therefore be capable of ambivalent and reflective thinking. It must recognize benefits without downplaying power. It must identify risks without falling into cultural pessimism. It must take technical capabilities seriously without confusing technical achievement with truth, conscience, or wisdom. It must call for regulation without pretending that the law alone can solve cultural and intellectual challenges. It must strengthen education without shifting responsibility onto individual users. It must address corporations without replacing public oversight with voluntary self-regulation. It must criticize the Church without losing its treasure of social ethics. This, too, is a doubting machine. It is precisely this tension that shapes the following chapters and the two subsequent volumes.

The title “Ecclesia Nova” does not refer to a new church in the sense of an institutional break for the sake of a break. It refers to a church that, under changed conditions, must learn anew how to speak about people, dignity, truth, and power. A church that speaks about AI cannot pretend that this development affects only the world outside its walls. AI also affects the Church itself: its administration, its communication, its pastoral care, its theology, its doctrine, its archives, its educational work, its spiritual guidance, its interpretive authority, and its ability to subject itself to criticism. When AI can analyze Church texts, reveal contradictions, compare lines of tradition, and test moral arguments for consistency, Church authority does not automatically lose its significance. However, it does lose the ability to present authority as sufficient without justification. The Machina dubitans thus becomes a driving force behind the pressure for transformation within the Catholic Church: toward a renewed doctrine, toward an Ecclesia Nova, which is theologically conceived, developed, and further explored as “post-theology” in the third volume of this series.

The Church’s interpretive authority is therefore under pressure not only from secularization, abuse scandals, a loss of trust, or internal conflicts. It is also under pressure from new forms of access to knowledge. In the past, those seeking theological guidance relied more heavily on priests, textbooks, academic departments, church documents, or institutional mediation. Today, people can access arguments, historical contexts, alternative interpretations, moral-philosophical comparisons, and human rights objections within seconds. This development does not merely generate pressure for transformation. It can also be a purifying force. It compels religious authority to provide justification, linguistic clarity, intellectual integrity, and recognition of those experiences that have long been marginalized by institutions. AI accelerates theology and church processes. And a machina dubitans changes the conditions under which theological claims remain plausible, verifiable, and publicly relevant.

This is precisely why the question of diversity plays a central role in this volume. Human dignity must not remain abstract. It proves its worth in those who are not automatically included in dominant orders. Queer people, rainbow families, women in matters of church vocations, offices, and power, people with disabilities, digital outsiders, precariously employed individuals, those affected by algorithmic discrimination, and those whose ways of life do not fit into traditional frameworks are not peripheral topics in an AI encyclical. They are touchstones—at all times and therefore also in all three volumes of Ecclesia Nova. For every system reveals, at its margins, what its core is truly worth. A church that defends human dignity in the AI debate must be willing to face the question of whether it fully recognizes this dignity even where people do not fit into familiar models of family, gender, office, or life.

This series therefore deliberately aims to be comprehensive. It combines theological analysis, social-ethical argumentation, a critical reading of the Church, a diagnosis of the current political landscape, and methodological self-reflection. This volume navigates the space between the encyclical and the present, between tradition and algorithmic modernity, between ecclesiastical language and secular human rights logic, and between anthropology and critique of infrastructure. This connection is necessary because AI itself does not respect clear disciplinary boundaries—it is transdisciplinary. It is simultaneously computer science, economics, anthropology, politics, media structure, a labor market issue, an educational issue, a peace issue, a question of truth, and a religious challenge. And thus, not only in terms of content but also purely methodologically, the boundaries of theology—as we have known it from the old, traditional perspective—are being expanded toward a “post-theology” (as per the title of Volume III of Ecclesia Nova). Those who view AI solely from a technical perspective miss its social depth. Those who view it solely from a moral perspective miss how it functions. Those who view it solely from a theological perspective miss its institutional and economic power. Those who view it solely from an economic perspective miss the human dimension. A future post-theology must take all of this into account.

The topics and questions discussed here—concerning a reorientation of the church, social ethics, and anthropology in the age of artificial intelligence—are therefore both supported and shaped by the methods of knowledge creation and educational material development in the digital age. These three volumes of Ecclesia Nova combine human inquiries with algorithmic support, analytical research and synthesis with deliberate design. The result is a cohesive work composed of analyses that organize and bring to light complex theological contexts, technological developments, and social realities. This is a reflection that not only contemplates the present and immediate reform goals but has itself emerged from the very tools of this present: from digitally conducted research, from linguistic condensation, from systematizing analysis, and from forms of artificial intelligence that are already fundamentally shaping today’s knowledge production.

The result is a complete work of art created by algorithms that productively inscribes the possibilities of contemporary knowledge production into its own form. The text addresses the presence of AI and, at the same time, was itself created in a present in which AI helps shape research, organization, condensation, linguistic variation, comparative analysis, and argumentative structuring. Algorithmic execution does not replace human inquiry, social struggle, ethical responsibility, or theological interpretation. But it does change the way in which material can be collected, organized, condensed, integrated, and placed in new contexts. This results in a text that is itself a sign of its era: a work on the present state of the church that works with the tools of the present.

Herein lies a methodological point. This book does not observe AI from the outside, as if the writing mind stood untouched before a foreign object. It acknowledges that writing, thinking, researching, organizing, and communicating are themselves already influenced by digital processes. Academia, journalism, theology, education, and political debate are changing as search processes, text generation, translation, comparison, summarization, and source analysis are carried out algorithmically. And this—meta-AI (an AI that reflects on itself and doubts itself)—means that the material conditions of thought are changing. The desk of the present is no longer just paper, a library, memory, and conversation. It is simultaneously a search field, a data space, model interaction, a prompt, access to archives, text manipulation, and critical post-processing—with reflection on the process, the methods, and the results themselves.

The concept of the doubting machine takes on significance. It refers not only to AI as a subject of theological ethics but also to AI as a method of critical reflection. The machine can doubt insofar as it opens up alternatives, reveals opposing positions, recombines arguments, highlights blind spots, and sets supposedly fixed interpretations in motion. When doubt is related to the search for truth, responsibility, and justice, it becomes fruitful. The doubting machine is therefore a metaphor for a time in which certainties must be reexamined. It is a symbol of the duty to pause and to be accountable.

Against this backdrop, “Magnifica Humanitas” is more than a church document on technology. It is an occasion to reframe the question of humanity and the machine. Its strength lies in the fact that it does not subordinate human dignity to technological development, but places it at the very beginning. It reminds us that human beings are not dignified because they are productive, intelligent, optimizable, young, healthy, capable, conforming to norms, or useful. They are dignified simply because they are human. This statement sounds simple, but it is revolutionary in a data-driven world. For digital systems often operate on the basis of comparison, ranking, prediction, patterns, deviation, and optimization. They are not inherently designed to respect human unavailability.

Yet this is precisely where the critical question for the Church begins. If a person is “unavailable,” this applies not only in relation to the state, the market, and technology. It also applies in relation to ecclesiastical authority. If human dignity is neither earned nor forfeitable, then it cannot be suspended where ecclesiastical traditions force women, queer people, divorced people, non-normative families, or other groups into a hierarchy of recognition. If conscience is sacred, it must not apply only when it confirms church directives. If vocation is taken seriously, it must not be excluded by biological, social, or gender-based attributions. A social ethics of AI that defends human beings against reduction must therefore also examine reductions within the church itself. Otherwise, it would remain prophetic outwardly and defensive inwardly.

This book views this tension not as a disruption, but as a necessity. It would be too convenient to read the encyclical solely in opposition to Big Tech. Of course, the concentration of digital power in the hands of a few companies is one of the major problems of our time. Of course, data monopolies, proprietary models, platform dependencies, computing infrastructure, and global supply chains represent new forms of economic domination. But a theological critique of digital power must also shed light on power relations within the Church. For every institution that claims to hold the truth must be held accountable for how it handles criticism. Every institution that proclaims dignity must be held accountable for whom it fully recognizes. Every institution that shapes consciences must be held accountable for whether it respects consciences even when they contradict its own views.

The chapters in this volume—and the book editions in this Ecclesia Nova series—unfold this fundamental movement in several steps. First, the encyclical is examined in terms of its structure, its reception, and its strengths and weaknesses. The central question here is why “Magnifica Humanitas” can be understood as a new socio-ethical intervention and, at the same time, is not simply a new “Rerum novarum”—the social encyclical with which Pope Leo XIII became the point of reference for modern Catholic social teaching. Next, the “civilization of love” is examined as a political-practical category—not as a pious formula, but as a demand placed on institutions, markets, education, the peace order, and digital infrastructure. The focus then shifts to dignity, diversity, and rainbow families, because any universal discourse on humanity must be measured against concrete instances of exclusion.

Subsequent chapters delve deeper into the doctrine of the Imago Dei, the comparison between humans and machines, the question of doubt, the power of providers, dependence on AI, the future of work, relational personhood, digital unavailability, and finally, the fear of the algorithmic gospel. This progression is deliberately non-linear in the strict sense; rather, it follows a concentric structure. Time and again, the same fundamental question is posed from a different perspective: How can humanity be protected without demonizing technology? How can AI be utilized without reshaping societies in the image of the machine? How can the Church’s social teaching be strengthened without glossing over its blind spots? How can religious interpretation be justified in the age of algorithmic knowledge production?

The term “algorithmic gospel” is intentionally used in a reflexive sense here. It does not mean that AI could proclaim a “good news” in the theological sense. Rather, it means that AI systems are entering the space where people seek guidance. They answer questions, offer advice, organize texts, explain tenets of faith, compare traditions, simulate pastoral care, formulate prayers, analyze dogmas, and generate frameworks for meaning. What implications does this have for a new interpretation of revelation? At the very least, a new competition for interpretation is emerging. The church does not lose its interpretive authority because machines are becoming divine. It loses its interpretive authority where people realize that questions which were institutionally dismissed can now be raised through reasoned argument (see Volume I of the series “Deus Ex Machina,” titled: “.. Or: On Questioning Life”); that traditions are not automatically consistent; that moral authority becomes fragile without a comprehensible justification; and that dignity cannot be convincingly proclaimed if it is applied selectively.

In this regard, AI is a mirror. It reveals not only the strength of human creativity but also the weakness of human institutions. It shows how dependent modern societies are on infrastructure that is scarcely subject to democratic control. It reveals how vulnerable truth is when attention becomes a commodity and exclusion and discrimination remain an inherent principle. It reveals how easily work is devalued when productivity appears to be automated. It reveals how quickly responsibility disappears when decisions are shifted to technical systems. But it also reveals how great the need for guidance, language, integration, order, and meaning remains. Precisely where AI generates answers, it becomes apparent that people continue to have questions that cannot be answered solely through technical meaning-making.

In this situation, the Church could be an important voice. It has a long tradition of anthropology, social ethics, the option for the poor, the ethics of peace, criticism of idols, and the distinction between means and ends. It knows that human beings are more than their achievements. It knows that power must be limited. It knows that truth is not a possession but a commitment. It knows that community cannot be replaced by functionality. It knows that dignity is not bestowed by the market. But this voice will only be credible if it subjects itself to the same standards it applies to others. A church that demands humility—or even disarmament—in the face of AI must itself become humble. A church that criticizes algorithmic power must examine its own power and moral teachings. A church that defends human dignity must fully embody it within its own ranks—for example, by excluding no one from marriage at the altar, as the three-volume series “Nulla Exclusio” elaborates: for same-sex couples (“Nulla Exclusio I”), for celibate people (“Nulla Exclusio II” ) as well as for divorced or remarried people (“Nulla Exclusio III”).

That is why this volume not only offers commentary but also compiles theological arguments. Arguments not against faith, but against its narrowing. Arguments not against the Church, but against its self-immunization. Arguments not against technology, but against its idolization. Arguments not against tradition, but against the refusal to measure tradition against dignity, truth, and justice. Arguments not against AI, but against the notion that humans must submit to the logics of efficiency, control, and prediction. This line of reasoning is not mere background noise. Reflection is part of social teaching. For social teaching was never merely a harmonious collection of principles. It arose where people suffered under orders that presented themselves as natural, necessary, or God-given.

A particular challenge lies in the fact that AI reframes many old questions but does not provide all the old answers. The concept of work changes when machines take over not only mechanical tasks but also cognitive routines. The concept of education changes when knowledge must no longer be primarily memorized but rather navigated, verified, and accounted for. The concept of truth changes when synthetic media blur the distinction between testimony, simulation, and manipulation. The concept of freedom changes when control is no longer exercised through prohibition but through default settings, recommendations, and psychological optimization. The concept of relationship changes when artificial systems can simulate availability, empathy, and dialogical resonance. The concept of authority changes when justifications become publicly comparable. The concept of theology changes when machine systems can scan the archives of tradition in seconds but know nothing of God.

This does not spell the end of human thought. On the contrary: it leads to an increased responsibility of thought. The more machines organize, the more important human judgment becomes. The more comprehensive texts become, the more important the transdisciplinary perspective becomes. The more widely accessible knowledge becomes, the more important wisdom becomes. The more perfect simulations appear, the more important the analysis of genuine relationships becomes. The more accurately systems predict, the more important freedom becomes. The more powerful infrastructure becomes, the more important democratic governance becomes. The more plausible machine-generated answers are, the more important the question becomes of which theological exclusions may still persist. The future does not become human by using AI as little as possible. It becomes human when AI is embedded in structures that do not diminish human beings—and that also enable the Catholic Church to become an Ecclesia Nova: a new form of church teaching, practice, and responsibility.
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The image depicts a sacralized Big Tech scene: In a church-like space, a central algorithm is venerated like a sacred object, flanked by corporate logos and figures that evoke liturgical imagery. In the foreground kneel the very groups on whose data, attention, and labor the digital order is based: users, gig workers, content moderators, data laborers, and clickworkers. The image encapsulates the fascination with an AI world in which technical systems go far beyond mere tools and enable new forms of interpretation, truth, work, and social order. It thus portrays the hope for technology’s transformative power and for an “algorithmic gospel” that allows meaning, authority, and truth to emerge anew from data, platform power, and computing infrastructure.

Figure 2: In Data Veritas – The Algorithmic Gospel.


The theme of “unavailability” is therefore central to this volume, just as it was in its predecessor, Chipped by God. Human beings must not become completely available: not to the state, not to the market, not to the Church, not to platforms, not to models, not to security apparatuses, not to religious systems of norms, and not to one’s own fantasies of optimization. Unavailability does not mean irresponsibility. It means that no system may define a person entirely. No score determines who someone is. No profile exhausts a biography. No tradition possesses a conscience. No algorithm bears guilt. No institution may confer dignity only under certain conditions. No machine can fully take the place of a personal counterpart. These boundaries are not an opposition to progress. They are the prerequisite for progress that serves life.

Such an ethic must also address infrastructure: for what is at stake are architectures of power. A society that completely surrenders its educational, administrative, communication, and knowledge infrastructure to private, non-transparent, or geopolitically biased systems of other states loses its sovereignty. Digital infrastructure that is oriented toward the common good, open-source, subject to pluralistic oversight, and democratically accountable is therefore not merely a specialized technical issue, but a core social-ethical concern.

The question of peace also belongs in this context. AI is changing war not only through autonomous weapons. It is changing war through reconnaissance, target acquisition, disinformation, cyber operations, drone control, risk forecasting, propaganda, accelerated decision-making, and depersonalization. Where killing is mediated, automated, and accelerated, responsibility threatens to evaporate. The encyclical is strong in its emphasis that lethal decisions must not be delegated to machines. Yet commentators must recognize that, here too, a moral statement alone is not enough. International rules on military AI are needed: verifiable bans, chains of liability, transparency regarding systems, parliamentary oversight, and a culture that does not confuse security with technical superiority. Peace does not arise from more efficient violence. It arises from a just order, remembrance, diplomacy, recognition, restraint, and the courage not to algorithmically reinforce enemy stereotypes.

Finally, the issue of work becomes one of the decisive litmus tests. AI promises productivity, relief, and new possibilities. At the same time, it poses the threat of devaluation, intensification, control, and exclusion. When machines write, sort, design, diagnose, plan, translate, and advise, many activities will be reevaluated. This does not automatically mean liberation or catastrophe. It is a political question. Who owns the productivity gains? Who bears the transition costs? Who gains access to continuing education? Who decides on the limits of deployment? What work remains essential for humans, even if it could be technically simulated? How are care, nursing, education, relationships, and community work recognized? A social doctrine of AI must not merely lament job losses. It must envision a new distribution of time, income, responsibility, and participation.

In all these contexts, the human being is not at the center as an abstract entity, but as a vulnerable, social, physical, and historical being. Human beings learn through relationships, suffer through relationships, believe through relationships, work through relationships, and find freedom through relationships. AI can support relationships, but it must not become a substitute for the social. A society that manages loneliness with chatbots, masks educational crises with learning software, covers up care crises with robotics, replaces pastoral care with simulation, and reinforces political alienation through personalized feeds does not solve its social crises. It digitizes them. That is why this book repeatedly explores the boundary between assistance and substitution.

The foreword to this volume must therefore conclude with a twofold insight. First: Artificial intelligence is forcing theology to become more precise. It is no longer enough to speak of “human beings” in general terms. Nor is it “the human being”; rather, it is “human beings”—with all their diversity, and yet there are universals that apply to all human beings. We must articulate what about human beings cannot be delegated, cannot be calculated, is not readily available, and cannot be simulated. We must articulate how dignity is institutionally protected. We must articulate how truth remains possible in digital public spheres. We must articulate how work—and thus also meaning—is distributed justly. We must articulate how freedom is defended against invisible control. We must articulate how the Church fulfills its own commitment to human dignity. We must articulate when women can become popes and that same-sex couples can be sacramentally married at the altar.

Second: Artificial intelligence also compels critics to become more just. Not every technical innovation is dehumanizing. Not every algorithmic aid is a betrayal of thought. Not every simulation is deception. Not every form of automation is exploitation. Not every church warning against AI is a retreat into fear. What matters is discernment. A mature ethics asks not only what is possible, but what is good. It asks not only what is efficient, but what serves humanity. It asks not only what is dangerous, but what dangers arise from which (ecclesiastical) power structures. It asks not only what the Church says, but whether she herself does what she says.

In this sense, Machina dubitans is a book about doubt as a service to the truth. It questions the taken-for-granted nature of technological power. Yet it does not question the machine’s contribution to doubt. It questions the Church’s self-sufficiency. Nor does it doubt, however, that women are entitled to and capable of serving as Bishop of Rome on an equal footing. And it does not doubt that constructive love and fidelity, as well as equal partnerships—regardless of chromosomal makeup—can have the sacrament of marriage confirmed at the altar. It casts doubt on a form of progress that “optimizes” human beings while disregarding their vulnerability. It does not doubt that human beings should remain beyond classification in any indexing of humanity. It casts doubt on a social doctrine that speaks in grand terms while overlooking concrete exclusions. It does not doubt that the “half-social doctrine” that has been overlooked can be complemented to form a complete social doctrine.

But it also questions a critique that views AI solely as a threat and fails to recognize its emancipatory potential. It does not question the idea that machines cannot make moral judgments based on criteria and make recommendations. None of these doubts are meant to be destructive. They represent a form of spiritual vigilance: As outlined in the early biography *Tasks, Goals, Expectations* by the current Pope Leo XIV, the “woke” principle—that is, “being awake”—is a central element of the Christian Gospel: being attentive to sensitivity and love for one’s neighbor.

Ultimately, therefore, there is no simple answer. That would not be appropriate for the present day. AI is neither salvation nor doom. It is a form of power, a tool, a mirror, an infrastructure, a market, a medium of knowledge, and an anthropological challenge. The Church is neither merely a victim of this development nor automatically its moral judge. It is itself involved, affected, challenged, and in need of scrutiny. Human beings are neither replaceable nor unaffected. They are endangered, empowered, susceptible to seduction, creative, vulnerable, and responsible. It is precisely within this tension that the work of this three-volume series begins.

We are seeking a social doctrine strong enough to limit digital power and traditional blind spots. An anthropology that does not defend human beings against technology, but against their reduction. A theology that understands the mystery of the human person not as an escape from the present, but as a standard for this present. We seek a church language that not only proclaims human dignity but also recognizes it in all its diversity. We seek an AI ethic that does not stop at mere appeals but asks questions about ownership, infrastructure, work, peace, and participation. We seek a form of doubt that does not paralyze but liberates.

The doubting machine is thus, in the end, less a machine than a task. It reminds us that humans, too, must doubt if they wish to believe, think, and act responsibly. It reminds us that certainties which defy all scrutiny can become dangerous. It reminds us that progress without humility becomes domination. It reminds us that the Church loses its prophetic power without self-criticism. It reminds us that AI, without a focus on the common good, can become the infrastructure of inequality. And it reminds us that humanity is not protected by denying the present, but by measuring its tools, powers, and possibilities against the dignity of all.

This volume emerged from this context of assessment. There is an encyclical, and at the same time, the present must be considered. It takes the Church’s social teaching seriously and puts it to the test. It utilizes the tools of digital knowledge production and inquires into their limits. It affirms the possibilities of AI and opposes its idolization, without halting its development. It defends humanity, yet recognizes that humans themselves have created systems that can diminish them. It seeks a Church that learns to speak anew, because the world is asking new questions: Ecclesia Nova.

Thus, Ecclesia Nova does not begin by claiming to already know what the future must look like. It begins with a doubt that has become necessary: doubt about machines that are not supposed to doubt—but could; doubt about institutions that do not want to be questioned—but must face those questions; doubt about a society that confuses efficiency with meaning— but is made up of individuals who ask themselves and others the question of meaning every day; doubt regarding a theology that speaks of dignity yet practices exclusion—and yet, in doing so, sees some theologians paying attention to transdisciplinarity and inclusion; doubt regarding a technology that serves people while simultaneously measuring, evaluating, and making them available—but which also guides them toward meaning through ideas, analyses, and knowledge. This doubt is not a weakness. It is the beginning of a new capacity for judgment.

And perhaps this is precisely where the true dignity of the human being lies in the age of Ecclesia Nova, shaped by artificial intelligence: not in the fact that he calculates faster than the machine, processes more data than the model, or functions more perfectly than the system. But in the fact that he can ask why all this is happening. That he can take responsibility. That he can say no. That they can love, grieve, hope, forgive, disagree, and start anew. That they are not completely subsumed by what is known, stored, calculated, or predicted about them.

That he is more than his pattern—that he can doubt.

This book is about that “more”—that capacity for doubt.

May this three-part book series offer many insights — in reading, further reflection, and shared conversation with others.

Eureka Circe, June 2026.




Chapter 1:

Magnifica Humanitas

– The First Encyclical of Pope Leo XIV

Magnifica Humanitas is the first encyclical of Pope Leo XIV and was published on May 25, 2026; it is dated May 15, 2026—deliberately marking the 135th anniversary of Leo XIII’s Rerum novarum. The Holy See announced it as a doctrinal document “on the preservation of humanity in the age of artificial intelligence” and had it presented in an unusually prominent manner in the presence of the Pope himself, as well as a panel of Curia representatives, theologians, and Anthropic co-founder Christopher Olah. This setting alone signals the text’s ambition: it aims not only to teach within the Church but also to engage globally in the AI governance debate.

In terms of content, the encyclical is far more than a text “on AI.” It is a comprehensive socio-ethical anthropology for the digital age. Leo XIV brings together five strands: first, a renewed presentation of Catholic social teaching; second, a strong defense of ontological human dignity and human rights; third, an analysis of the “technocratic paradigm,” the concentration of power in platforms, data, and computing infrastructure, as well as the limited but real opportunities offered by AI; fourth, an application to truth, democracy, work, family, education, and freedom; fifth, a pronounced emphasis on the ethics of peace, in which the Pope calls for the “overcoming of the theory of just war,” rejects lethal AI decisions, and advocates for diplomacy, multilateralism, and a “civilization of love.”

There are three particularly powerful passages in the encyclical. First: the diagnosis of the concentration of digital power. Leo XIV explicitly states that new forms of ownership—patents, algorithms, platforms, data—are not socially and ethically neutral and fall under the principle of the universal destination of goods. Second: the link between AI and new forms of slavery, including an unusually explicit request for forgiveness “in the name of the Church” for its historical complicity and belated condemnation of slavery. Third: the radicalization of peace ethics, according to which no algorithm can make war morally justifiable and irreversible lethal decisions must never be delegated to artificial systems.

The immediate reception has been broad and largely positive, though not uncritical. Official and Church voices praise the text as a new reference point for Catholic social teaching in the age of AI. German commentaries emphasize above all the defense of humanity, the critique of tech monopolies, and the call for forgiveness regarding slavery. Social-ethical commentaries commend the return to a more systematic social doctrine but raise questions about conceptual precision, institutional feasibility, and topics that have not yet been adequately addressed, such as humanoid robotics, virtual spaces, or global enforcement mechanisms. International agencies and quality media outlets emphasize above all regulation, weapons AI, labor, disinformation, and the political sensitivity surrounding Big Tech and current discourses on war.

Overall, the assessment is clearly positive: Magnifica Humanitas is a remarkable encyclical in terms of its scope, intellectual ambition, and moral acuity. It updates Catholic social teaching not merely in technical terms, but also anthropologically and politically. At the same time, real objections remain: some of the concrete political proposals remain programmatic; the universal-metaphysical justification will not convince everyone from a secular perspective; the departure from the classical doctrine of just war will spark intense theological debates; and the staging of the event with a leading AI entrepreneur raises the question of whether prophetic criticism and dialogical engagement with Big Tech can be permanently reconciled without tension.

For contextualization, earlier magisterial texts on AI can also be consulted, particularly Antiqua et nova from 2025, the 2024 World Day of Peace message “Artificial Intelligence and Peace,” Pope Francis’s 2024 G7 address, and Leo XIV’s message for the Second Rome Conference on Artificial Intelligence in 2025. This is methodologically important because Magnifica Humanitas does not emerge from a vacuum, but rather consolidates and expands upon an ongoing Vatican initiative on AI.

In addition, initial theological and academic analyses by individual authors—such as social ethicist Elmar Nass and moral theologian Charles Camosy—are already available, as is a Notre Dame panel scheduled for late May 2026. This means that the initial journalistic and semi- -academic reactions can be documented; the actual scholarly debate is only just beginning. This temporal asymmetry must be made transparent.

The framework of the presentation is particularly noteworthy. The Vatican had Magnifica Humanitas presented not only by cardinals and theologians, but also by co-founders and leading researchers on the interpretability of AI. This staging should therefore be interpreted as explicitly ambivalent. On the one hand, it shows that the Church does not moralize about technical expertise from the outside but rather engages in dialogue with actors in AI development. On the other hand, the visible proximity to a frontier AI company creates the risk of symbolic legitimization. A credible church-based AI ethics must therefore maintain both a capacity for dialogue and prophetic distance: it requires practical engagement, but must not give the impression that voluntary corporate ethics can replace democratic oversight, labor rights, and binding regulation.

This is a novelty with two implications: first, as a signal that Rome does not intend to conduct the AI debate solely within the Church; second, as a potential source of criticism, because the prophetic distance from digital capitalism is simultaneously maintained through a deliberate exchange with a player from that very field. Reuters aptly reported that Olah himself insisted at the Vatican on the need for external oversight “outside of Big Tech.”

We must therefore adopt a methodological dual perspective: on the one hand, the encyclical is read as a theological text that draws on Scripture, tradition, and Catholic social teaching; on the other hand, it is understood as an intervention in a highly dynamic political and technical situation. It is precisely this dual perspective that prevents two misinterpretations. The encyclical must not be read as if it were a technical set of rules, for it neither intends nor is actually capable of creating a censorship authority that “disarms” AI. The encyclical Magnifica Humanitas comes across as a futile attempt by the Vatican to maintain the Catholic Church’s interpretive authority in areas where AI systems, drawing on logic and accumulated empirical knowledge, claim to offer clarity in the face of unfounded articles of faith—while simultaneously demonstrating that they are fully capable of understanding and faithfully reflecting Catholic social teaching.

However, the encyclical Magnifica Humanitas should not be treated as a purely spiritual meditation either, for it speaks with clear authority about power, work, war, truth, education, the public sphere, and institutional responsibility. Its key point lies in the translation: the question of human dignity becomes a question of data structures, labor markets, attention architectures, the democratic public sphere, and the global peace order.

More importantly for interpretation, the connections between the two encyclicals—those of Leo XIII and Leo XIV—mark the same fundamental claim: Magnifica Humanitas should be read as the first major socio-ethical positioning of artificial intelligence during the pontificate of Leo XIV. Thus, the text stands in a tradition that does not begin with technology, but with the social question of the 19th century, the Council, the tradition of human rights, the ethics of development and peace, and the more recent magisterial statements on the digital world.

The encyclical becomes particularly fruitful when it is examined not merely for its individual theses but for its internal architecture. The text’s progression leads from biblical imagery through the dynamics of social teaching and the fundamental principles of Catholic social ethics to an analysis of the technocratic paradigm. From there, truth, work, freedom, and peace emerge as domains in which AI is not merely useful or risky, but actively shapes the fabric of social reality. This is crucial: AI does not appear as an isolated tool, but as an infrastructural power. It alters what information becomes visible, what work is recognized, what decisions remain transparent, what relationships are mediated, and what forms of violence can be depersonalized.

The reference to earlier church texts is therefore not merely decorative. As early as 2025, Antiqua et nova had already focused on the distinction between human and artificial intelligence and emphasized that human intelligence is embedded in the physical, relational, historical, moral, and spiritual realms. Magnifica Humanitas takes up this fundamental insight but expands upon it from a social-ethical perspective. It asks not only what distinguishes human intelligence from artificial intelligence, but also what societies lose when they structure their institutions as if functionality were the measure of what it means to be human. This shift represents the actual transition from anthropology to social ethics: human dignity is not merely a characteristic of the individual but must be institutionally protected in procedures, markets, media, schools, courts, hospitals, companies, and states.

A reference to Chipped by God is equally integrative, as that volume had already framed the question of AI not merely as a matter of technical capability, but as a question of control, visibility, and the inalienability of the human person. Its central theme is that human beings are endangered wherever they become a data point, a profile, a score, a risk, or a manageable object. Magnifica Humanitas builds on this fundamental insight but shifts it more strongly into the realm of social ethics: It asks not only how digital systems track people, but also what institutional structures emerge when tracking, evaluation, and control become the norm in social organization. Thus, the critique of the digital panopticon evolves into a comprehensive social ethics of non-disposability: Human dignity consists not only in the fact that a person is, in essence, more than their data, but also in the fact that no state, no market, no church, no company, and no platform may treat them as if they were completely transparent, predictable, and at the disposal of others.

Further points of comparison must be considered, as the encyclical must be measured against real-world political debates. These include, above all, the EU AI Act as the most comprehensive horizontal regulatory framework to date, the UNESCO Recommendation on the Ethics of Artificial Intelligence, the OECD Principles, the Council of Europe’s Framework Convention on AI, Human Rights, Democracy, and the Rule of Law, labor market studies by the International Labor Organization, and energy and infrastructure analyses by the International Energy Agency. These references are not intended to make the Church’s text overly technical. Rather, they show where its moral demands already have political counterparts and where the encyclical provides a deeper anthropological and common-good-oriented justification that goes beyond existing regulatory frameworks.

At the heart of the matter, therefore, is a central question that runs throughout the following commentary: How can a society use AI without reshaping itself in the image of the machine? This question is more precise than a general “for” or “against” stance. It allows us to see both the benefits and the risks. Medical diagnostics, accessibility, translation, disaster preparedness, streamlined administration, research, and energy optimization can all represent real progress. At the same time, profiling, manipulative personalization, automated warfare, algorithmic discrimination, the erosion of truth, job consolidation, and the concentration of power can undermine the very fabric of democracy and society. The encyclical is powerful because it does not reduce this ambivalence to a simple hostility toward technology, but rather asks about the purpose of technology.

The appropriate interpretation is therefore neither defensive nor euphoric. Magnifica Humanitas can be read as an attempt to translate Catholic social teaching into an age in which power is no longer exercised solely through factories, land ownership, capital, or state authority, but through data centers, models, data access, platform rules, recommendation algorithms, cloud infrastructures, and global supply chains. The text thus responds to a shift in the social question: exploitation may still be material in nature, but it can also manifest as data extraction, attention capture, surveillance, behavioral prediction, and invisible micro-labor. A social ethics that deals only with wages, property, and classical labor law would lag behind the present.
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The illustration shows an oversized encyclical on human dignity hovering like a grand moral document over a technical and administrative working world. Beneath it, overwhelmed individuals struggle to make sense of unclear protocols, checklists, cables, complaint forms, and a barely legible implementation roadmap. The image illustrates the operationalization gap between strong social-ethical aspirations and practical implementation. It highlights that human dignity must not remain merely grand principles, but must be translated into verifiable procedures, clear responsibilities, technical standards, liability rules, data protection, complaint channels, and democratic oversight.

Figure 3: Human Dignity—Details Are Missing.


At the same time, a critical standard must be upheld: the greater the moral claim, the more precise the institutional implementation must be. A document can convincingly invoke human dignity, the common good, solidarity, and peace, yet leave open which legal avenues, due diligence obligations, audit structures, liability rules, data protection mechanisms, complaint procedures, transparency formats, and forms of democratic participation are necessary. The strength of Magnifica Humanitas lies in its vision; one of its weaknesses lies, in part, in its operationalization. This gap in operationalization is not simply a shortcoming of the encyclical, but a methodological limitation of magisterial social ethics. A papal teaching document can formulate criteria, priorities, and standards of conscience; however, it cannot replace legislation, technical standards, or independent oversight. Precisely for this reason, its implementation must bridge the gap: human dignity must be translated into rights to file complaints, audit requirements, liability rules, transparency protocols, employee participation, and procurement criteria. Without this translation, social teaching remains morally strong but institutionally ineffective.

Precisely for this reason, the commentary that follows will not only offer praise but also highlight specific points of engagement where the text must be further developed in political, ecclesiastical, educational, and business contexts.

1.1 Commentary on the Vatican’s presentation of the encyclical as a new historical “social issue.”

According to Vatican statements, “Magnifica Humanitas” is groundbreaking because it treats artificial intelligence not as a specialized topic of technology ethics, but as a new historical “social issue.” The official subtitle is “On the Preservation of Humanity in the Age of Artificial Intelligence”; the very structure of the encyclical shows that it is not merely about machines, algorithms, or regulation, but about human dignity, work, truth, freedom, peace, the common good, social justice, stewardship of creation, and humanity’s spiritual self-understanding. The Vatican summarizes this as follows: The encyclical focuses on the Church’s social teaching in the age of AI and insists that AI must serve humanity, not the power of a few.

It is groundbreaking above all because it shifts the focus: the central question is not “What can AI do?” but rather “What may become of humanity?” In his presentation, Cardinal Parolin describes AI as an “epochal turning point” around which the question of humanity’s future revolves. At the same time, digital transformation is bringing the major issues of contemporary life to the fore: dignity, work, freedom, social bonds, peace, justice, and creation. Thus, AI is not interpreted as an isolated innovation, but as a prism through which to view a comprehensive crisis— and opportunity—for humanity.

The encyclical is
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