
        
            [image: cover]
        

    
Reason and Revelation

 


 


by

 


 


Gopi Krishna

 


 


 


 


Published by:

 


The Institute for Consciousness Research

and

The Kundalini Research Foundation, Ltd.

 


 


Smashwords Edition

 



Reason and Revelation

Copyright © 1979 Gopi Krishna

 


This ebook is licensed for your personal enjoyment
only. This ebook may not be re-sold or given away to other people.
If you would like to share this book with another person, please
purchase an additional copy for each recipient. If you’re reading
this book and did not purchase it, or it was not purchased for your
use only, then please return to Smashwords.com or your favorite
retailer and purchase your own copy. Thank you for respecting the
hard work of this author.

 


First Published in 1979 by:

The Kundalini Research and Publication Trust,

New Delhi, India

 


Reprinted 1991 (in Three Perspectives on Kundalini)
by:

F.I.N.D. Research Trust, Canada, and

The Kundalini Research Foundation, Ltd, USA

 


Published by:

The Institute for Consciousness Research

165 Valley Crescent,

RR #4, Markdale, ON, Canada, N0C 1H0

 


The Kundalini Research Foundation, Ltd

86 Wallacks Drive

Stamford, CT 06902, USA

 


International Standards Book Number:
978-0-9921082-3-6

 



Table of Contents






1. Reason and the Idea of
God

2. Some Thoughts About
Religion

3. The Child's Mind – A Mirror of the
Future

4. What is
Revelation?

5. Genius and
Evolution

6. Mystical Experience – An Enigma to
Science

7. Continued Evolution – A Verifiable
Fact

8. Revelation – The Greatest Blessing in
My Life

9. The Kingdom to
Come

References

About the Author

Other Books by Gopi
Krishna







List of illustrations






1. Inexplicable Psychic
Phenomena

2. Dervishes in Their Ecstatic
Dance

3. Subject Under Drug
Influence

4. St. Francis of Assisi in
Ecstasy

5. The Fall of Man by Cornelis Cornelisz van Haarlem

6. The Ecstasy of St.
Theresa

7. Shri Ramakrishna in a State of
Ecstasy

8. Yoga Student in
Meditation

9. The Dance of Shepherds
by Rubens

10. The Holy Family by
Michelangelo







1

Reason and the
Idea of God

 


 


The greatest riddle in front of every intelligent
human being is why we are here. Wherefrom have we come and what is
the purpose of our life? All religions, all systems of philosophy
and all speculations of scientists about the origin and meaning of
life or the origin and meaning of the universe revolve round these
few simple questions.

From the time man began to think, he has been
pondering over these issues and trying to find an answer to the
problem posed by his own existence. But in spite of the present
vast increase in our knowledge, we have not come any nearer to the
truth. It can be that the answer is quite simple, but our own
restless intellect complicates it.

When we deeply ponder on our own being, we
cannot but come to the conclusion that the mystery surrounding us
is the greatest challenge to our existence, though we often fail to
realize it. In fact, to be frank, from his birth to death,
intelligent man seems to be operating under the influence of a
narcotic that keeps him bound to the wheel of life without allowing
him to think about himself, and be free of the cloud that keeps his
own identity always hidden from him. This is true not only of the
common run of human beings, but of erudite scholars and great
philosophers also. They do not know the least about themselves,
whence they came and who they are, yet day and night they are so
busy, each in his own way, that often they have no time to ponder
over their own problem.

The libraries of the world are filled with
laborious products of thousands of outstanding intellects who
dedicated their lives to find solutions to the problems ranging
from the tilling of soil to the construction of space rockets, but
not one of them was able to solve his own mystery. The only class
of human beings whose answers to the riddle have been most widely
accepted by mankind have been the founders of major faiths, a few
great sages and mystics who all can be grouped under the title of
the Enlightened. But their answers, too, do not provide real
solutions to the great mystery. The reason is that what they have
said about the origin and nature of man and the world he lives in
have to be accepted on faith, and made an integral part of one’s
thinking without verification.

Besides this, there are many inconsistencies and
inaccuracies in the revealed scriptures of mankind. On this account
a doubt is cast even over those portions of them which deal with
transcendental realities and which we are not able to verify. True,
there have been prophets, sages, yogis, Sufis, mystics and other
enlightened men and women who claim to have experienced God or
Brahman or Allah or Vishnu or Jehovah in their ecstasies or to have
held converse and communion with Him, but all these experiences of
divinity or of the soul or of angels or other celestial beings have
always been purely subjective and there never has been any
possibility to demonstrate their existence to the world at
large.

The position, therefore, remains the same. All
information we have of the other world, of God or soul has always
been taken on trust. There has existed no possibility to verify it.
In order to determine how far the statements have been true, the
position has been further complicated by the fact that these
accounts of the illuminated class do not often agree with each
other. They are so full of exaggerations, contradictions, and, not
unoften, incredible narratives that it is extremely difficult to
frame a firm opinion about the truth of what is stated to pass a
verdict that all that has been said is correct and needs no further
proof to carry conviction to everyone.

For the religious-minded there is abundant
material in the religious and mystical literature of the world to
confirm their belief in the tenets of a faith, in the existence of
God and the soul and the possibility of union between the two or of
salvation for the latter. On the other side, there is also ample
material for the skeptic to brush aside the shaky evidence or to
point out the incongruities and to remain unconvinced about the
issue. For instance, if we turn to Bertrand Russell, his view
is:

 “I do not
pretend to be able to prove that there is no God. I equally cannot
prove that Satan is a fiction. The Christian God may exist; so may
the Gods of Olympus, or of ancient Egypt, or of Babylon. But no one
of these hypotheses is more probable than any other: they lie
outside the region of even probable knowledge, and therefore there
is no reason to consider any of them . . .” [1]

There is much to say about what Russell is
hinting at. Our mind can conceive what is finite. Whatever concept
of Divinity is framed by us now or might be framed in the future,
must lie within the periphery of the intellect. Considering the
dimensions and the duration of the universe, as revealed by
astronomical study in our time, it is futile to expect that the
First Cause of such a stupendous creation can ever be apprehended
by the human mind. This is what Dostoevsky hints at when he
says:

 “If God
exists and if He really did create the world, then, as we all know,
He created it according to the geometry of Euclid and the human
mind with the conception of only three dimensions in space. Yet
there have been and still are geometricians and philosophers, and
even some of the most distinguished, who doubt whether the whole
universe, or to speak more widely, the whole of being, was only
created in Euclid’s geometry; they even dare to dream that two
parallel lines, which according to Euclid can never meet on earth,
may meet somewhere in infinity. I have come to the conclusion that,
since I can’t understand even that, I can’t expect to understand
about God. I acknowledge humbly that I have no faculty for settling
such questions. I have a Euclidian earthly mind, and how could I
solve problems that are not of this world?” [2]

For the philosopher, Kant, God is a moral
certainty and not a product of reason. He says:

 “While all
the ambitious attempts of reason to penetrate beyond the limits of
experience end in disappointment, there is still enough left to
satisfy us in a practical point of view. No one, it is true, will
be able to boast that he knows that there is a God and a future
life; for, if he knows this, he is just the man whom I have long
wished to find. All knowledge, regarding an object of mere reason,
can be communicated; and I should thus be enabled to hope that my
own knowledge would receive this wonderful extension, through the
instrumentality of his instruction. No, my conviction is not
logical, but moral certainty; and since it rests on subjective
grounds (of the moral sentiment), I must not even say: It is
morally certain that there is a God, etc., but: I am morally
certain, that is, my belief in God and in another world is so
interwoven with my moral nature that I am under as little
apprehension of having the former torn from me as of losing the
latter.” [3]

This moral feeling about the existence of God is
not universal. Nor is it equally pronounced in all human beings.
There are many who are inherently skeptical with an inborn tendency
to reject the supernatural and the Divine. We do not know the
reason for this diversity in human nature. Why there are some with
an overwhelming innate conviction about the existence of God, which
no logic can efface, and some that do not have this strength of
conviction or only to a moderate degree, is inexplicable to us
because we still lack in adequate knowledge of the brain. If we
know that the human cortex is still evolving an explanation for
this variation would not be hard to find. There must be something
in the psychological makeup of human beings to account for the
existence of the idea of God or its absence. In the words of
Voltaire:

“The theist is a man firmly persuaded of the
existence of a Supreme Being as good as He is powerful, who has
formed all beings with extension, vegetating, sentient and
reflecting; who perpetuates their species, who punishes crimes
without cruelty, and rewards virtuous actions with
kindness.”

 “The
theist does not know how God punishes, how He protects, how He
pardons, for he is not reckless enough to flatter himself that he
knows how God acts, but he knows that God acts and that He is just.
Difficulties against Providence do not shake him in his faith,
because they are merely great difficulties, and not proofs. He
submits to this Providence, although he perceives but a few effects
and few signs of this Providence: and, judging of the things he
does not see by the things he sees, he considers that this
Providence reaches all places and all centuries.” [4]

For
Locke, the order and the wisdom observed in the universe provide
sufficient evidence for the existence of a Creator. “The visible
marks of extraordinary wisdom and power appear so plainly in all
the works of the Creation,” he writes, “that a rational creature
who will but seriously reflect on them, cannot miss the discovery
of a Deity.” [5] But, strangely enough, it is
the rationalists in our day who are vehemently against the concepts
of faith. It is an interesting exercise to see how the ideas of
scholars about the same phenomenon change from age to
age.

For
Spinoza, the very existence of the universe is proof for the
existence of God. “God and all His attributes are eternal,” he
says, “that is to say, each one of His attributes expresses
existence. The same attributes of God, therefore, which manifest
the eternal essence of God, at the same time manifest His eternal
existence.” [6]

Bertrand Russell rejects the argument that the
very nature of existence makes it necessary that there should be a
First Cause on the ground that if it is necessary to assume a First
Cause, then there must be a Cause for that First Cause also. We
need not enter into these philosophical subtleties. Our aim in
presenting a few samples about the thinking of great scholars or
scientists on the issue of God is only to show the diversity of
views that exist on the subject and the role reason has played in
this diversity.

Hobbes argues that:

 “Those
philosophers who said the world, or the soul of the world was God,
spoke unworthily of Him, and denied His existence, for by God is
understood the cause of the world; and to say the world is God is
to say there is no cause of it, that is, no God . . .” [7]

It is interesting to note here Descartes’ answer
to the problem of diversity of views about God:

 “When you
say how strange it is that other men do not think about God in the
same way as I do, when He has impressed the idea of Himself on them
exactly as on me, it is precisely as if you were to marvel that
since all are acquainted with the idea of a triangle, they do not
all perceive an equal number of truths about it, and some probably
reason about this very figure incorrectly.” [8]
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Some Thoughts
About Religion

 


As in the case of ordinary human beings, the great
thinker or philosopher, too, is vastly influenced in his
expressions by his own inner feelings concerning the existence or
otherwise of Divinity. There are individuals who, though
intellectually as high and analytical as a distinguished
philosopher, often lack the ability to crystallize their ideas into
language and put them down on paper like the latter. I have known
people whose wisdom and logic were as high as that of a great,
widely known thinker, but who yet remained unknown and unsought
after as they lacked the skill to make their ideas accessible to
the others in a readable form.

It is often a habit with facile writers to
suppose that they are, in some way, superior to those who do not
possess this ability to wield a pen. Sometimes this effluvium of
conceit penetrates through the writings of popular authors,
newspaper columnists and widely-known thinkers like a powerful
stench. Even a child’s prattle is a profound mystery to a humble
intellect. It is said of the great philosopher, Shankaracharya, a
Brahmin by birth, that one morning, when he was on the way to a
temple accompanied by his disciples, after a bath in the Ganges, an
outcaste passing the same way came so close as to be almost within
touching distance of him. The outcaste was carrying a pot of liquor
on his head and was followed by dogs. Shankara, shrinking from his
touch, asked him to keep away.
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