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			Advance Praise for 
Japan’s Holocaust

			 

			“Rigg’s thorough exploration of Japanese atrocities in China and during the Pacific War drives home the totality and scale of the utter depravity of the Japanese government and its armed forces. He makes it clear that this trait was ingrained in the very culture of the Imperial Army and pervasive in every locale and against everyone it encountered, civilian or military. One cannot fully understand the conflict without comprehending this aspect of the Japanese approach to war.”

			—	Colonel Jon T. Hoffman USMC (Retired), author of Chesty: The Story of Lieutenant General Lewis B. Puller, USMC and Once a Legend: Red Mike Edson of the Marine Raiders

			 

			“Once again Bryan Rigg has shown himself to be a distinguished military historian, writing with passion, power, and flair about Japanese actions in Asia and the Pacific during World War II. His grasp of the battles and atrocities are deep, his passion for the codes of war fierce as only one schooled in those codes and respectful of them as essential to the morality of war can be. His portrayal of the battles and mass-murder actions are vivid and his grasp of their geopolitical implications insightful. I learned a lot, and I thought ever more deeply about the ethics of war.”

			—	Michael Berenbaum, author of The World Must Know: The History of the Holocaust as Told in the United States Holocaust Memorial Museum and distinguished professor of Jewish Studies at American Jewish University

			 

			“Exploding onto the historical scene with Hitler’s Jewish Soldiers Bryan Rigg exposed a long-held secret. In this book, he exposes an international tragedy of epic proportions, and exposes the shameful, willful and determined ignorance of the history he has chronicled by the nation responsible for it. An instant classic.”

			—	Colin D. Heaton, author of Above the Pacific: Three Medal of Honor Fighter Aces of World War II Speak

			 

			“Most discussions of the Holocaust of World War II center around the atrocities perpetrated by Nazi Germany. Much less studied or even acknowledged is the Holocaust perpetrated by Imperial Japan. Historian Bryan Rigg has documented in his exhaustive research possibly the definitive work on the subject. The reader will learn about the sick culture of Japan in the first part of the twentieth century that gave rise to a warrior society that decreed Emperor Hirohito an infallible god, and the Japanese race as the superior militaristic race destined to rule the world. Rigg documents the wanton killings of civilians, the widespread rape committed by the Japanese troops and the sickening treatment of POWs in violation of the Hague Convention to which Japan was a signatory. In addition, the Japanese military was instructed to die rather than surrender or else lose their honor. Even more sobering is the failure of Japan, unlike Germany, to this day to acknowledge the horrors that they committed from the 1920s through the end of the war. Japan’s Holocaust is must reading for any student of World War II.”

			—	Captain (USN) Lee R. Mandel (Retired), author of A Pacifist at Iwo Jima: Rabbi Roland Gittelsohn from Pulpit to the U.S. Marine Corps’ Bloodiest Battle

			 

			“Japan’s Holocaust is a very important and groundbreaking work. Rigg has done tremendous research once again.”

			—	Richard Frank, author of Downfall: The End of the Imperial Japanese Empire and Tower of Skulls: A History of the Asia-Pacific War: July 1937–May 1942

			 

			“Bryan Rigg’s Japan’s Holocaust is an important book, and it deserves a wide readership.”

			—	Sir Andrew Roberts, author of Churchill: Walking with Destiny and The Storm of War: A New History of the Second World War
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			This book is dedicated to my beloved children, Ian, Justin, and Sophia. May they each contribute to the fortification of the United States as a thriving democracy. May they answer the call, whenever it arises, to confront the malevolent forces that frequently emerge across the globe, whether through military service, political engagement, or education. In short, may they each play their part in vanquishing such evils as we saw in World War II and as we will, unfortunately, see again and again, in the future. Moreover, I would like to thank my dear wife, Dr. Emelie Karlsson, for her words of encouragement and support during this project.

			Furthermore, this book is dedicated to the countless Asian and Pacific victims who suffered unimaginable horrors at the hands of the Japanese between 1927 and 1945. May their memories be honored, their stories heard, and their suffering never forgotten.

		

	
		
			 

			 

			 

			 

			The only thing necessary for the triumph of evil is for good men to do nothing.

			Edmund Burke, Anglo-Irish statesman and philosopher (1729–1797)

			 

			 

			Generally speaking, the errors in religion are dangerous.

			David Hume, Scottish Enlightenment philosopher (1711–1776)
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			Foreword

			by Andrew Roberts

			Although most educated people know about the Nuremberg Trials of the senior Nazis after World War II, relatively few are at all cognizant of the International Military Tribunal of Japanese war criminals at Tokyo, which concluded in 1948. In all, some 920 Japanese war criminals were executed, 475 received life sentences, and 2,944 prison sentences of varying lengths.

			Yet as this well-researched and searing book proves beyond doubt, tens of thousands—perhaps more—Japanese war criminals escaped punishment altogether. This book expertly examines the religious, psychological, societal, political, and other factors that turned the Japanese armed forces of 1927 to 1945 into such an astoundingly vicious killing (and raping) machine. Dr. Bryan Rigg writes of “a dark web of complicity, where the monarchy, government, military, and religions of Japan all played their part in reinforcing totalitarianism, fanaticism, and the perpetration of mass murder.”

			Dr. Rigg analyzes unflinchingly all the myriad ways that Imperial Japan abused the countries that fell under the yoke of its so-called “Greater East Asia Co-Prosperity Sphere,” the title intended to hide the reality of life (and death) of an empire that at one point stretched over no less than one-seventh of the planet.

			Dr. Rigg lays bare the truth behind the monstrous culture behind Bushido, Banzai attacks (which accounted for 200,000 out of Japan’s 1.4 million soldiers killed), Samurai “honour,” seppuku (mass suicide), jikyusen (attritional strategy), Kamikaze, and so on. He shows how, far from being an ancient and noble calling, Bushido was in fact little more than a necro-sadistic death cult steeped in the blood of innocents, with no uplifting features. Small wonder, therefore, that it appealed—and indeed still appeals today—to Fascists, nihilists, and totalitarians.

			The author is rigorous in his examination of each of these phenomena (and more), which dealt such untold misery to so many millions of people across so much of the globe. (When the war ended, there were 5.2 million Japanese soldiers stationed in China alone.) Nor did the death cult succeed even according to its own lights, because Japan lost the war. “Cultural norms, religious creeds, and moral codes break down under extreme physical and mental stress,” the author points out. All too often, it came down to Japanese officers killing their own men to prevent surrenders, once it became clear that fighting spirit alone was not enough to bring victory.

			Imperial Japan’s armies had been defeated in Burma, the Pacific, and elsewhere before the atomic bombs were dropped on Hiroshima and Nagasaki, yet as Dr. Rigg proves beyond doubt, it was essential to drop them because they saved hundreds of thousands of American and Japanese lives in averting the final Götterdämmerung that would have resulted from an invasion of the Japanese home islands. If anyone still believes that Japan was on the point of surrender after Hiroshima, and that it did not require the second bomb to be dropped for it to change its mind, they should read the contemporary evidence presented here.

			There are few people who are better qualified than Dr. Rigg to write this important work. A BA in history from Yale University, PhD in history from Cambridge University, with six books on various aspects on World War II to his name, as well as a veritable blizzard of published articles and reviews, he is a meticulous researcher steeped in the all-important historical context. He has walked a number of the key battlefields that he discusses, and his expertise in Judeo-Christian morality makes him particularly adept at spotting how the warped and twisted view of religion espoused by the Tokyo regime of 1927–45 underpinned much of the abhorrent behaviour that he describes, behaviour that was mirrored virtually wherever the Japanese Army (and Navy) went throughout Asia and the Pacific.

			There are very few equivalents for Imperial Japan of the kind of comprehensive work that Sir Martin Gilbert, Raul Hilberg, and many others have done for the Nazi Holocaust, but Dr. Rigg’s book is an attempt to rectify that, especially in its coverage of Japan’s use of biological warfare, chemical weapons, the torture and execution of prisoners of war, forced labor, and sexual slavery. Dr Rigg is particularly good on a very little-known aspect of the war, namely Japan’s massive pushing of opium and heroin onto the Chinese, an operation that he estimates was some two hundred times the size of the largest of today’s Mexican and Colombian cartels.

			Sexual abuse has been a feature of warfare for centuries. It tends to happen when soldiers are badly led, both by their officers and their non-commissioned officers. Yet as Dr. Rigg shows in example after example—including the mass-rapes of Nanking, Hong Kong, Singapore, Guam, and Manila—Japanese officers and non-commissioned officers actively encouraged the practice, as a way of “rewarding” their soldiers and hoping to imbue them with a macho fighting spirit. Because foreign women were considered sub-human in Fascist ideology, it did not matter what happened to them.

			Bushido’s combination of racial and sexual supremacy meant that unnumbered South Korean “comfort women” were used as sex slaves by the Japanese Army. Even Lt. Col. Tadamichi Kuribayashi—who seemed to be presented as an attractive figure in Clint Eastwood’s movies about Iwo Jima—had been chief of staff in Hong King when tens of thousands of women were raped. Shockingly, there are only two occurrences of rape being punished by the Japanese army during the war, otherwise orders given by generals on the subject were strictly Potemkin ones intended for public relations, and they had no expectation or interest in their being obeyed.

			The fact that there was no Japanese officers’ plot against the leadership once the war was obviously being lost—as there was against Adolf Hitler in July 1944—says a good deal about their fanaticism. Imperial Japan’s disgusting ill-treatment of prisoners of war (POWs) also derived from Japanese officers’ contempt for a foe who surrenders rather than fighting to the last man, as happened on Okinawa, Iwo Jima, and elsewhere. The Japanese Army was fortunate indeed that the Allies adhered to a different code when it finally surrendered in August 1945.

			Although modern Japan has officially apologized on many occasions for what happened during the Second World War, there is a sense that what happened has gone far beyond what any apology can achieve. The first such statements were made in 1957 when then Prime Minister Kishi Nobusuke told the people of Burma, “We view with deep regret the vexation we caused to the people of Burma in the war just passed. In a desire to atone, if only partially, for the pain suffered, Japan is prepared to meet fully and with goodwill its obligations for war reparations. The Japan of today is not the Japan of the past, but, as its Constitution indicates, is a peace-loving nation.”

			That is true: like modern Germany, today’s Japan is an impressively peace-loving, democratic nation, partly because of the whirlwind that it sowed and subsequently reaped during the Second World War. Modern critics of the Allied policy of unconditional surrender for Germany and Japan ought to consider this more than they do.

			Although there were other apologies made by senior Japanese statesmen in the 1960s, 1970s, and 1980s, the most important are considered to be the Murayama Statement issued on the fiftieth anniversary of the end of the war, the Koizumi Statement on the sixtieth anniversary, and Shinzo Abe’s on the seventieth. Yet the reparations that Japan has paid over the years—such as $550 million to the Philippines in 1956 and $39 million to South Vietnam in 1959—have tended to be too little, too late.

			Similarly, reparations for POWs and “comfort women” were minimal and had to be squeezed out of a reluctant Tokyo that all too often seemed to be playing for time while its former victims were succumbing to the Grim Reaper. Furthermore, the practice of Japanese premiers between 1975 and 2006 making pilgrimages to the Yasukuni Shrine in Tokyo—where fourteen Class A war criminals' "souls" were enshrined—understandably drew (ultimately unfounded) fears from Japan’s neighbours about the resurgence of Japanese militarism.

			There are also serious questions to be asked—and Dr. Rigg certainly does not shy away from asking them—about the way that Japanese history from 1927 to 1945 is taught in Japanese schools today. When I visited Japan half a decade ago, it was very noticeable how Japanese museums were still massively downplaying the scale of the atrocities, and instead attempting to claim victimhood status because of the fact that Japan is the only nation to have suffered a nuclear attack.

			The personal responsibility of the god-king Emperor Hirohito for wartime atrocities is repeated regularly in these pages, and rightly so. With his profound understanding of Japanese culture, Bryan Rigg unfailingly places Hirohito in the celestial dock for the events of his reign, even though political considerations meant that that was impossible to do in the actual dock of the International Military Tribunal in the late 1940s. After reading the author’s unsparing analysis, it is hard to escape the conclusion that Hirohito ought to have been hanged alongside his more junior co-conspirators, such as General Hideki Tojo, Koki Hirota, and General Kenji Doihara. This is an important book, and it deserves a wide readership.

			 

			Andrew Roberts

			The House of Lords, London, August 2023

		

	
		
			Introduction

			“Goodness without knowledge is weak…yet knowledge without goodness is dangerous, and that both united form the noblest character, and lay the surest foundation of usefulness to mankind.”

			—John Phillips, Founder of Phillips Exeter Academy 17911

			While some individuals may take umbrage with this study’s use of the term “Holocaust” in relation to Japan’s mass murder during the Asian and Pacific Wars (1927–1945), it is important to note that this study draws upon various reputable sources that have employed this title. Renowned journalist Iris Chang, in her book The Rape of Nanking, referred to the massacre in Nanking as the “Forgotten Holocaust” of World War II.2 The Merriam-Webster dictionary defines holocaust as “mass slaughter,” which accurately characterizes the actions perpetrated by Japan during this period. The Memorial Hall of the Victims in Nanjing Massacre by Japanese Invaders in Nanking, China, refers to this event as “a Human Holocaust,”3 and journalist and historian Arnold C. Brackman, in his work The Other Nuremberg: The Untold Story of the Tokyo War Crimes Trials, labels Japan’s actions on the Asian mainland as a “Holocaust in China.”4 Furthermore, lesser-known works on these events, such as Armando A. Ang’s Brutal Holocaust: Japan’s World War II Atrocities and Their Aftermath and Koken Tsuchiya’s The Asian Holocaust 1931-1945: Hidden Holocaust of World War II by the Japanese Army obviously also incorporate the term Holocaust in their titles.5 Even the U.S. Congress’ Committee on Ways and Means declared in 1945 that Japan’s actions in China was a “Holocaust.”6

			So, the term “Holocaust” accurately captures the nature of what Japan did during the Asian and Pacific Wars and can be used for what both Japan and Germany did during their Fascist reigns. However, it is worth noting that some Jewish scholars dislike this term being used for what the Nazis did during the Third Reich because the Jews were not a sacrificial burnt offering, which is its original meaning, although it universally is understood today as meaning the mass murder under Hitler. Many Jewish scholars, particularly in Israel, prefer the term Shoah, which means “catastrophe” in Hebrew and specifically refers to the Nazi extermination of the Jews. Even with these opinions out there, I, as a Holocaust historian, think such a term is appropriate for Germany’s extermination policies during the Second World War. In addition, I also believe the events described here that Japan did during the Asian and Pacific Wars also indeed make up its Holocaust, which denotes a distinct and terrible slaughter perpetrated by the Japanese against millions of innocent people during their Imperial, expansionist rule from 1927 to 1945.

			In summary, the term “Holocaust” is not limited to one specific version of history when its true definition and historiography are examined. As already explained, it can be applied to both the atrocities committed by Nazi Germany and the heinous actions of Imperial Japan during their respective reprehensible regimes. In short, by considering the broader historical context, it becomes apparent that the term “Holocaust” can encompass and accurately describe the immense suffering and mass killings perpetrated by both nations.

			Now that I have defined in general terms what I believe to be Japan’s Holocaust and that the term is appropriate for this time period and nation, one might find it interesting how I came to research this disturbing subject matter. During my extensive research on the Pacific War, which led to the publication of my book Flamethrower: Iwo Jima Medal of Honor Recipient and U.S. Marine Woody Williams and His Controversial Award, Japan’s Holocaust and the Pacific War, conducted between 2015 and 2020, I was continuously horrified by the behavior of the Japanese during their conquests throughout Asia and the Pacific from 1927 to 1945. As I delved into various archives in Guam, the United States, China, Germany, and Japan, I encountered a disturbing pattern of criminal behavior that, if possible, surpassed the horrors documented in the archives related to Nazi Germany. Historians Haruko Taya Cook and Theodore Cook vividly captured the nature of the Japanese society under Hirohito’s rule, describing it as deeply racist, paternalistic, and aggressive. These deeply ingrained convictions and cultural beliefs “left Japanese soldiers and civilians capable in wartime of committing shocking and widespread war crimes…without a prevailing feeling that these were morally reprehensible [author’s italics].”7 This analysis by the Cooks, and verified by my study, presents a stark contrast to the situation with the Germans under Hitler, as many of them were aware of the moral reprehensibility of their actions. However, what troubled me deeply was the realization that this awareness was not as prevalent among the Japanese as the Cooks above noted.

			To provide a comprehensive understanding of the comparisons drawn between the totalitarian pasts of Germany and Japan with respects to their citizenry and genocide just mentioned, a deeper analysis is warranted. In contrast to the Japanese, who displayed a disturbing lack of remorse and an apparent enjoyment in their acts of murder and rape, there were cases among the Germans who showcased varying responses to the atrocities committed during World War II. Christopher Browning’s book, Ordinary Men, provides compelling examples of individuals who actively avoided participation in the killings when given a choice.8 Furthermore, some German soldiers and SS personnel who did the killing experienced profound psychological distress, leading to drug addiction, alcoholism, and even suicide as a means to cope with the weight of their actions. Adolf Hitler, recognizing the potential social unrest that would arise if death camps like Auschwitz were located within Germany’s borders, deliberately situated them hundreds of miles away in foreign lands. Within these camps, the Nazis often assigned inmates, such as the Sonderkommandos, the gruesome task of herding prisoners into gas chambers and operating the crematoriums. The decision stemmed from the difficulty faced by certain frontline soldiers, as observed in the Einsatzgruppen (killing squads), who found it challenging to personally carry out the up-close and personal killings. The Japanese, on the other hand, did not have these problems. When given the opportunity, the vast majority participated in murder and rape and seemed to enjoy it, and rarely felt remorse for doing so. Historian John W. Dower astutely highlights this phenomenon, writing,

			Such [barbaric] acts [by the Japanese] commonly reflect oppressive social and racial hierarchies, as well as pathological transfers of oppression that, in the cauldron of war, all too often culminated in indiscriminate killing, wanton murder, rape, and the utter obliteration of any sort of empathy whatsoever [author’s italics].9

			Consequently, the magnitude of these atrocities and the apparent lack of remorse from their perpetrators compelled me to write this book and better understand why they did so. By delving into the depths of their actions, motivations, and the historical context, my aim is to gain a deeper understanding of why such horrors unfolded during this dark period in history.

			Upon learning these unsettling facts, my disgust only deepened when I discovered that to this day, Japan ignores the victims of its mass murders and sexual crimes, failing to acknowledge their suffering. The absence of monuments or museums within the country to commemorate these atrocities from its fascistic rule is in stark contrast to Germany, which has taken significant steps since 1945 to confront its dark past, acknowledging the horrors it committed during the Nazi regime.

			Historians Haruko Taya and Theodore F. Cook write:

			There is no national museum or archive [in Japan] to which children can go to find out about the war, or where students can freely examine wartime documents; no neutral national setting where one could study wartime art, explore major photo collections, or examine artifacts of daily life. Although there are certainly displays in local museums devoted to those years, there is no concerted national effort to preserve, accumulate, and reconstruct the war from an historical perspective. Indeed, the only significant large collection of war memorabilia is held in the memorial hall at Yasukuni Shrine, which itself served as the focal point of the cult of the war dead in prewar and wartime Japan. Without a neutral public space for public investigation of, or reflection on, the war experience, scholars of today—and more importantly, those who wish to study the war years in the future—must depend on what little private documentation reaches the public.10

			The glaring contradiction between a nation that prides itself on honor, respect, and manners and its dishonorable approach to commemorating the victims of the Asian and Pacific Wars and documenting its past leaves me deeply perplexed. The answers I uncovered as to why this is the case were disheartening and fell far short of expectations. This was yet another reason why I wanted to write this book.

			The pivotal moment that propelled me to study this subject more closely occurred in 2015 when I embarked on researching General Tadamichi Kuribayashi, the commanding officer of Iwo Jima. Renowned as one of the most formidable Imperial Japanese Army (IJA) leaders encountered by the Allied forces during World War II, Kuribayashi’s reputation intrigued me.11 However, along the way, I uncovered troubling facts about this warrior that made me struggle with a different battle—the pursuit of evidence against interest. The prevailing image of Kuribayashi, both in Japan and portrayed in Clint Eastwood’s films Flags of Our Fathers and Letters from Iwo Jima, had been distorted. While he undoubtedly displayed bravery and operational acumen, a darker truth emerged. Kuribayashi, in addition to his military prowess, was also a monster who ordered his men to slaughter innocent POWs and civilians and allowed his soldiers to violate tens of thousands of women under his control. Furthermore, he actively encouraged his men to choose death over surrender. These failings of Kuribayashi have rarely, if ever, been explored.

			In the end, through my extensive research, I discovered that no historian has yet attempted to do a comprehensive overview of Japan’s Holocaust comparable to the renowned works of Raul Hilberg and Martin Gilbert on Hitler’s Holocaust. This book also tries to accomplish this lofty goal. It has been a struggle to gather the truth and publish this book, but I firmly believe that it has faithfully portrayed the Japanese men, encompassing both military personnel and political leaders, as well as the untold stories of their victims who suffered under their rule.

			This book has been crafted with deep introspection, profound sorrow, and countless nights of restless contemplation. Nonetheless, it is both with great honor, but also with much sadness, that I present this book. I sincerely hope that you will recognize the importance of confronting uncomfortable truths rather than embracing beautiful lies if we are to glean valuable lessons from history and strive towards the creation of a more just society. It is crucial to acknowledge that grappling with the harsh realities of the past is a necessary step towards growth and progress. We must not shy away from the difficult truths that challenge our preconceptions and force us to confront the darker aspects of human history. By doing so, we can uncover a clearer understanding of the world we inhabit today and the steps needed to forge a better future. Furthermore, it is imperative that we transcend any attempts to suppress or censor the truth, which notable Japanese politicians and book translators tried to do to me. In the words of Thomas Jefferson, one of the founding fathers of the United States, “There is not a truth existing which I fear…or would wish unknown to the whole world.”12 These words resonate strongly, emphasizing the importance of embracing the truth in its entirety, irrespective of its discomfort or potential consequences.

			This book presents a dual narrative that aims to provide a comprehensive account of both General Kuribayashi’s crimes and Japan’s broader atrocities, encompassing its society, military, and religious institutions throughout its Imperial history. By delving into various themes and events, it endeavors to offer readers a profound understanding of the significant occurrences within Japan’s Holocaust, shedding light on the intricacies of how and why they unfolded.

			Upon engaging with the difficult contents of this book, it is my sincere aspiration that readers will gain new perspectives and profound insights into Imperial Japan, its culture of denial, and the magnitude of its war crimes across Asia and the Pacific. By delving into the depths of this harrowing history, I aim to unravel the reasons behind Japan’s mass murders and shed light on the forces that propelled such atrocities. As the adage goes, “those who forget the past are condemned to repeat it.” It is in this spirit that I present this historical account, with the hope that it will serve as a vital reminder to humanity, and particularly to Japan, of the critical importance of remembering this dark chapter in history. By confronting the truth and acknowledging the depths of these atrocities, we aspire to foster collective growth, understanding, and a resolute commitment to ensuring that such horrors are never repeated.

			 

			Bryan Mark Rigg, Ph.D.

			Dallas, Texas, December 2022

			
			
		

	
		
			Preamble

			“A Lesson From the Holocaust: 
Never Stop Telling the Terrible Stories.”

			—Chicago Tribune13
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			Author Bryan Rigg outside the Nanking Massacre Memorial Museum at Nanking, China. This 36-foot statue of a mother holding her murdered child by Japanese soldiers greets visitors at the entrance gate. 11 May 2019. Author’s Collection

			As my 18-year-old daughter Sophia and I stepped into a grand museum in Nanking, the former capital of the Chinese Empire, a profound sense of gravity enveloped us. Crossing a glass walkway suspended above an ancient footpath, we peered down through the transparent floor, the dimply lit room below casting an eerie glow on the scene. To our right, a somber black wall displayed a series of photographs, meticulously illuminated, unveiling the unfathomable atrocities committed by the Japanese against Chinese citizens in December 1937. The images captured the grotesque reality of that dark period: Dead babies, severed heads, and piles of corpses strewn along the banks of the Yangtze River. Executed prisoners of war also stared back at us, their haunting faces frozen in time. Each photograph, a testament to the brutality and mercilessness of the perpetrators, was captured by their very hands with their own personal cameras, leaving no room for denial or escape from the truth.14 The photo collage documented an orgy of slaughter that defied comprehension.

			As we continued along the pathway, a rectangular centerpiece stood before us, enclosed by low walls. Many, on gazing over the lips of the precipice, shook their heads. Some put their hands together and offered prayers to the heavens. Others whispered to companions, “Bastards,” “I hate the Japanese,” “How can Japan deny this?” or “America should’ve dropped more bombs on the assholes.” A mother pointed to one of the pictures depicting a Japanese soldier callously executing a defenseless Chinese citizen, and imparted a painful lesson to her young child, ensuring that the memory of these atrocities would not fade. “Remember,” she said, “this is how the Japanese behave. Never forget that the Japanese are always like this.” The air trembled with anger and horror, as tears welled in many eyes.

			Amidst the predominantly Han Chinese crowd, my daughter Sophia stood tall at 5’11”, her flowing blonde hair and piercing blue eyes marking her as distinct. A hushed silence enveloped the room from most of those there, broken only by the shuffling footsteps or an angry curse against the Japanese of those departing from the centerpiece. Sophia approached the low wall, her gaze drifting towards the deep pit below, and then she turned to me, her eyes widened with a profound sadness that echoed within my own heart as I too looked down below on what lay beneath us. The words of Dante came to my mind: “In truth I found myself upon the brink of an abyss, the melancholy valley containing thundering, unending wailings.”15

			Before us lay a haunting sight—a sprawling mass grave, an unsettling testament to Japan’s human cruelty. Countless skulls bore the marks of brutality, some crushed under the weight of a heavy object, while others bore the unmistakable scars of bullet wounds. Other skulls had been removed from their bodies, settling several feet away from their shoulders. Shocked, we gazed upon the gruesome aftermath of a merciless crime. Unbeknownst to us, this crime scene was not even close to being the museum’s biggest. With heavy hearts, we continued to walk on a massive unplanned cemetery where everyone had met an untimely and murderous end. The Japanese had “stained the world with blood”16 and jars of human remains mixed with the earth that had absorbed their flesh lined the exhibit. As we moved forward, the weight of history pressed upon us, as the very earth beneath our feet cried out for remembrance.
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			Nanking Memorial second hall’s mass grave of butchered Chinese by the Japanese, December 1937. Notice the bullet hole in the skull that is staring out at us from the middle of the pile. 11 May 2019. Author’s Collection

			My daughter and I found ourselves standing in the heart of one of the most harrowing crime scenes in human history. Sophia, with her fluency in Chinese, had accompanied me to aid in our research efforts. It was a solemn day as we ventured into The Memorial Hall of the Victims in Nanjing Massacre by Japanese Invaders in Nanking, China. Having visited notable Holocaust sites such as the Holocaust Museum in Washington D.C., Yad Vashem in Jerusalem, Israel, the poignant and extensive Holocaust Memorial in Berlin, Germany, and the haunting grounds of the Nazi death camp Auschwitz near Krakow, Poland, I believed I had witnessed the depths of human suffering. Little did I know that the experience awaiting me within this vast complex, dedicated to commemorating the Rape of Nanking, would leave an indelible mark on my soul. Unlike the European sites, which showcased evidence of mass murder, Auschwitz being the most dramatic with large rooms full of shoes, piles of shaven female hair, and suitcases of the deceased, the Memorial Hall in Nanking presented a unique and haunting spectacle. Within its walls, we encountered the sober presence of hundreds of skeletons, their empty black eye sockets seemingly staring at us as if pleading for us to not forget them. The complex itself stood upon a site known as the “Mass Grave of 10,000,” a chilling reminder of the immense loss of life that occurred there. Throughout the museum, the remains of these victims were on display, a poignant testimony to the atrocities committed.

			Each step took immersed us further into a tragic realm, where the fragmented whispers of shattered bones conveyed tales of anguish and despair. The weight of their existence resonated deeply within me, urging me to bear witness to their suffering and to ensure that their stories would never fade into oblivion. The sheer size of the extermination reminded me of Dante’s phrase: “I should never have believed that death could have unmade so many souls.”17

			
			
		

	
		
			Chapter 1

			Japan’s Emperor Cult, Intolerant Religions, Hirohito, Fascistic Ideology, and Racist Beliefs

			“Moral imagination requires us to take responsibility for past wrongdoings and, at the same time, stimulates us to project our thoughts toward a more human future through the creative examination of our past…investigating the war crimes and atrocities committed by the Japanese is, therefore, to master the past.”

			—Japanese historian Yuki Tanaka, Hidden Horrors: Japanese War Crimes in World War II18

			During Hirohito’s rule from 1925 to 1945,19 Japan produced horrors on the scale of Hitler’s evils. Hirohito’s and Hitler’s rule shock most, particularly those who have only experienced the democracies of present-day Japan and Germany. The WWII behavior of both countries was deplorable.20 Japan’s legacy from 1927 to 1945 was marred by atrocities, war crimes and “suicidal disgrace.”21 Japan at that time was ruled by an absolute ruler in Hirohito, just like Russia was by Stalin and Germany by Hitler. However, Hirohito had a long tradition of dictatorships on which he based his rule that was more supreme than in Russia and Germany. To understand this, one must have a basic understanding of Japanese history leading up to Hirohito.

			The homogeneous island nation of Japan had lived in self-imposed isolation as a feudal state ruled by shoguns (hereditary commanders-in-chief) from the samurai warrior class for two and a half centuries before Commodore Matthew Perry and the U.S. Navy’s “Black Ships” forced it to open itself to world trade in 1854, thereby shattering “the ‘closed door’ policy of the Tokugawa government.”22 The arrival of Perry and the subsequent opening of Japan to the world triggered social upheaval within the nation. The emperor had long been a cultural and religious figure, apart from and nominally superior to the warrior class, but his power was not absolute or universal at this time.23 For centuries, the shoguns had held power until the advent of Western influence. Although some Japanese leaders had heard of the American and French Revolutions and the expansion of colonial empires, they took little notice of global events and remained largely isolationists.

			The Opium Wars of the 1840s and 1850s, along with the subsequent granting of extensive privileges to European powers in China, sent shockwaves through Japan’s elite circles. “[T]o see China humiliated, to see its major ports occupied and administered by barbarians from the West made it obvious…that a great shadow had begun to fall over East Asia, one that Japan could not escape.”24 Japan became hyper-focused on ensuring Western powers would not do to it what they had to China.25 One crucial measure taken by Japan to combat Western influence and colonial expansion was to unify the nation under the emperor (tenno). By consolidating power under a centralized authority, Japan aimed to fortify itself and counter the encroachments of external forces.

			In 1868, the Meiji Restoration marked Japan’s return to imperial rule and during this era, a constitution was written for the nation. Emperor Mōsuhito, who would come to be known as Meiji after his reign as emperor, ascended the throne in 1868. Unlike the U.S. Constitution, which was developed through a process involving widespread public discourse, Japan’s constitution was drafted by a group of elites in secret and then presented to the people as a gift from the emperor.26 One of the primary purposes of the Meiji’s constitution was to impress the West, which Japan aspired to join and prove it had modern institutions. It wanted respect from powerful countries, equal treatment, and protection from Western imperialism. Yet, Japan’s constitution was not meant to make her institutions viable or ensure genuine rights for its citizens. While the constitution did include a provision guaranteeing religious freedom, a provision of interest in the West, it is important to note that in practice, regulations, law, and social pressure suppressed non-Japanese faiths.27 State Shintō observances, complete with priests, spirits, gods, shrines, and myths, could not be questioned and were civic requirements, especially since they embraced certain aspects of revering the emperor.

			There were elections in which a small percentage of men could vote, but the military was not accountable to elected officials, answering only to the emperor. Although male suffrage increased before WWII, the military remained in many areas beyond the voters’ control of their elected officials. In fact, the army often manipulated elections and influenced the passage of laws. Yes, the Japanese legislative assembly, known as the Diet, could indirectly exercise control over the military through budgetary measures, but when it came to matters of strategy, training, and military actions, the military enjoyed full autonomy from political leaders. Japan did adopt certain institutions from the West, altered of course to suit Japan’s culture, but the country’s elite chose not to adopt liberal institutions fully. Japan strove to secure independence from other nations to avoid the risk of becoming one of Europe’s dominions. Taking inspiration from Europe and the United States, Japan embarked on building its empire by seizing Okinawa and other Ryukyu islands from China in 1871.28 These acts were seen as necessary in creating a buffer zone for Japan against the Western incursions in Asia.

			In the 1870s, Japan needed a new focus to inculcate patriotism and transfer loyalties previously centered on family, region, or one’s local lord to that of a national level like Europe was doing.29 To achieve this, glorification and deification of the emperor was the chosen path. The constitution had declared Japan had been “ruled over and governed by a line of emperors unbroken for ages eternal” and the emperor “symbolized the unity of the…people (ue no zettai),” but now Japan needed and got the educational system to reinforce these concepts.30 The nation encountered challenges during this transition from a feudal state to a progressive society under one leader, the emperor. It was plagued by civil wars pitting the modern military against conventional-minded samurai who wished to keep Japan “traditional,” meaning that Japan would remain a fragmented state with different fiefdoms. Thousands died as Japan was dragged “kicking and screaming” into the modern age.31 Most elites believed that the only way to successfully enter the modern age was to unite the nation under the emperor, which they slowly but surely accomplished using civil war, religion, and education to accomplish this goal. To ensure the Shintō and Zen-Buddhist creeds of emperor worship took hold, between 1870 and 1884, 10,000 evangelists were “employed in a massive campaign to promulgate” this renewed focus on the emperor and sacred country in a large-scale proselytizing operation.32 Everything in society took on a religious-tent-revival-like atmosphere. For instance, schools taught the “imperial throne was as ancient as the very origins of heaven and earth…The state supported financially this intensely nationalistic cult…[which produced] the blind loyalty and devotion Japan’s leaders required.”33

			Concurrently, the country underwent rapid industrialization and urbanization during which time it created a large, modern, conscript military. Unsurprisingly, the military was accountable only to the emperor, considered a direct descendent of the sun goddess, Amaterasu Omikami, one of the most powerful Shintō gods. This was why their servicemen were called Soldiers of the Sun. The creeds and traditions surrounding the sun goddess stemmed from a pre-Bronze age culture that supported the belief they were the special objects of the divine—our solar system’s star, the Sun. The belief that the Sun was the sole progenitor of the Japanese shows their heliocentric conviction that everything in life was arranged with them in mind. Consequently, the Sun became the emblem of their national and military flags, further serving to unite the nation as one people under one god, the emperor. It was the Japanese version of E Pluribus Unum.

			Japan’s pathetic solipsism that they were the direct descendants of the gods and ruled by one of them fostered an extreme egotism that helped create an unforgiving citizenry willing to commit some of the most grotesque atrocities any modern power has ever performed precisely because they believed they had divine permission to do so. Their delusions justified their goal “to acquire and wield power over others.” To them everybody non-Japanese were the gods’ unfavored children. During the late 19th century and 20th century, Japan was the only modern nation still ruled by a god who espoused totalitarian convictions supported by a state requiring all to worship him.34 These forms of “arrogance and servility, both of which flow directly from the power of the passions,” were evident throughout Japanese culture and defined its beliefs.35

			So, by the late 19th century, Japan was fully instilled with an “emperor-centered ideology.” The IJA used this ideology to “validate [its actions in the emperor’s name and] [it] as a special institution in the Japanese polity” to unite its men for whatever campaign or political endeavor it focused on.36 Such a focus by the IJA allowed Hirohito, and his predecessors, to maintain more control over the military, and by extension, over their subjects than the Nazi or Fascist dictators of Germany and Italy. Yes, there were some commanders who ignored Hirohito’s ideas and orders when given without much publicity, but when Hirohito was clear and direct, especially in a public format, his subordinates followed him without deviation. The heavy focus on the emperor was fully supported by Shintō- and Bushido/Zen-Buddhist-doctrines. And these doctrines made the Japanese feel superior and justified in murdering anyone not Japanese for the slightest of reasons.37 No one was permitted to question the Imperial institution, even foreigners, that permitted anything in the emperor’s name. Unlike in Germany, which had known enough of democracy and enlightened ideas for many to recognize the evil in Nazi rule, few in Japan dared to ever question the emperor—he was always good, right, and unerring. This was reinforced by government documents since some of them ensured the emperor was untouchable, especially since the Meiji Constitution had declared him “sacred and inviolable” and “free from all worldly responsibilities.”38

			To anyone reading the Japanese [press] of the period, it could easily have appeared that the whole of Japanese life centered on the slightest whim of the emperor. Dire punishments threatened anyone who dared to suggest that everyone and everything in the Imperial realm was not subject to his divine judgment.39

			In Shintō belief, the emperor held a divine role as an intermediary between the people and the gods, providing the link they needed mentally to uphold the illusion they were a heavenly guided people. Starting from 1890 on, after Japan had already experienced 20 years of religious indoctrination, an Imperial rescript (tokuhō), similar to a Catholic Encyclical, mandated that school children memorize and recite an oath to “offer yourselves courageously to the State” and “thus guard and maintain the prosperity of Our Imperial Throne coequal with heaven and earth” as well as affirm the emperor’s teachings, decisions, and decrees as infallible.40 Shintō priests developed rites to pay homage to the rescript and the imperial photograph. “Every aspect of life took on a military coloring. Boys went off to school in [army] uniforms…Instructors often drilled the children indoctrinating them with military values. Every day, boys would face a picture of the emperor and be asked ‘What is your dearest ambition?’” and in unison, they would answer, “To die for the Emperor! (chūkun aikoku).” Seeing his school catch fire, one boy rushed in to save the emperor’s photo trying to prevent the flames from destroying god’s image but died in the blaze. Instead of viewing this as a tragedy, it was hailed as a “happy manifestation” “of love for the emperor.” “These pathetic martyrdoms swelled the hearts of the people rather than depressed them.” Children were taught “myths” as truth that the emperor discussed decisions with the Shintō gods, “in pitch-black darkness,” and after receiving wisdom from on high, would declare it to the nation. Japanese faith had become “nothing now but credulity and prejudices” and “absurd mysteries,” creating unquestioned obedience to the emperor, who was recast as a military figure who was owed incontestable loyalty.41 Admiral Kanji Katō, occupying “all the major educational and ‘command’ posts in the prewar” navy, wrote in 1933:

			Whence comes the strength of our army, that during the three thousand years since the founding of our country has protected us and has not yielded an inch of land to the enemy? ‘For generations, the emperor has led our Imperial Forces.’…It is the pride of the Imperial Forces to submit to…the emperor…around whom everything centers…The soldier dies for the emperor…When he is about to die, the last words that break forth from his lips are ‘Tennō Heika, Banzai!’ (Our emperor, lives 10,000 years). We die gladly. We are happy to float in his spiritual grace…Under the [emperor’s] supreme command there is no limit to our power.42

			The military focused on the emperor as the “foundation of our national strength” to explain Japan’s “invincibility, equaled by no country in the world.”43 Unquestioning allegiance to the emperor instilled during military training permeated into civilian life when soldiers left active duty. It was a vicious circle, teaching xenophobic “virtues” as being the highest forms of behavior to unify the country using Shintō beliefs as a foundation.44 Although many would also have called themselves Zen Buddhists, to be Japanese was by default to also be Shintōist.45 “State Shintō, the government’s artificial construct, was purposely designed as a cult of national morality and patriotism, to which followers of all religions [Buddhists, Taoists, Christians, and Confucianists] must subscribe.”46 This amalgamation of Japanese-religious beliefs created a Fascist and imperialistic nation.

			By WWII, no Japanese dared question the emperor, especially since for 70 years leading up to 1941, the nation had been totally indoctrinated with this religion of emperor worship.47 Hirohito, following in the footsteps of his father and grandfather, enjoyed maintaining his people “in a condition of political tutelage and immaturity.”48 The government’s propaganda machinery relied heavily on elite religious teachings, creating an exaggerated metaphysical and epistemological solipsism making Japanese feel they were the best of humanity led by the best the gods could create, the emperor. As Japan modernized, these beliefs manifested themselves into aggressive militarism and territorial expansion. Having one dominant sect did not contribute to a culture of moral restraint and thus, Japan’s society embraced violence as justifiable means to achieve its theological mandate to rule the world.49 Thus, the political beliefs of Japan were not liberated from religion, but rather, were theocratic and not subordinate to a secular state like in the U.S.50

			One would think Buddhism would have prevented Japan from becoming Fascist, but that was not so. Zen Buddhism also took on Shintō-like characteristics and willingly made itself subservient to the emperor, nation, and military. Although today, most Buddhists would identify themselves as pacifists, under Fascist Japan, their beliefs inverted.51 For Zen Buddhists, “warfare and killing were described as manifestations of Buddhist compassion.” Historian and Buddhist priest Brian Victoria continued: “The ‘selflessness’ of Zen meant absolute and unquestioning submission to the emperor’s will and dictates. And the purpose of religion was to preserve the state and punish any country or person who dared interfere with its right of self-aggrandizement.”52 As Japan descended further into Fascism, it had its two major religions of Buddhism and Shintōism in its back pocket. Buddhism “was indeed one, if not the only, organization capable of offering effective resistance to state policy,” but instead, it offered its unquestioning loyalty.53 Zen Buddhism became Fascist claiming it was the best Buddhism:

			Buddhism in India collapsed due to…Indian culture, Buddhism in China collapsed because it ran directly contrary to the history of nature of the Chinese state, and was therefore only able to produce a few mountain temples. On the other hand, thanks to the rich cultivation Japanese Buddhism received on Japanese soil, it gradually developed into…[what] Buddhist teaching was aiming toward.54

			Many Japanese believed Japan was “the only Buddhist country” in existence because Buddhism “didn’t simply spread to Japan but was actually created there.”55 So, not surprisingly, Japanese troops often disparaged foreign religions, viewing their adherents as heathens, including members of non-Japanese denominations of Buddhism.56 And spreading Japanese Buddhism by the sword, killing “unruly heathens” (jama gedō), was supported by Zen Buddhists: “discharging one’s duty to the state on the battlefield is a religious act.”57 “Buddhism doesn’t merely approve of wars that are in accord with its values; it vigorously supports such wars to the point of being a war enthusiast.”58 And concerning the emperor, Zen Buddhist leaders believed he was the long-term “protector” of their religion and a “Gold Wheel-Turning King” (konrin jōō), “one of the four manifestations of the ideal Buddhist monarch or cakravartin-raja.” They believed he was a “Tathagata [fully enlightened being] of the secular world.”59 And since Japanese religion, a synthesis of Shintō and Buddhist ideologies, was martial to its core (Bushido—“the Way of the Warrior”),60 it was just a matter of time before Japan’s indoctrinated legions swarmed out beyond the nation’s borders to enact their “God-given right” to rule everyone, especially since that had been preached to them for decades. As one can see, “Japanese racism” was extremely dangerous “for being firmly rooted in religion.”61

			So, not surprisingly, Hirohito was an absolute and religious ruler when he seized the throne by the very fact of how the whole of Japan had been indoctrinated to view the cult of the emperor. Hirohito was Emperor Meiji’s first grandson, born on 29 April 1901.62 At eleven, he became the crown prince and received the ranks of army second lieutenant and navy ensign.63 In 1926, he officially became the emperor (to become known after his death as the Shōwa Emperor, or the “Enlightened” Emperor), although for a year, he had already been acting as such for his insane father. Again, it must be emphasized, the Japanese believed he was a god in human form (arahitogami) and the nation’s “high Shintō Priest.”64 And as head of the armed forces, he was “a real war leader,” “exercising his constitutional prerogatives of supreme command” (daigensui), doing so with impunity.65

			However, Hirohito’s slight physique and bookish demeaner did not embrace the title just given him as being a “war leader.” He did not look like a prototypical bloodthirsty dictator embodied by the Axis powers although he would become one in deeds. His build was slight, weighing 150 pounds, and he was short, standing at 5’5”. His voice was squeaky, and he behaved in a docile and wispy manner. His gait was somewhat awkward, as if he was extremely flat-footed, walking not heel to toe, but placing his entire foot down with each step as if his ankles were incapable of bending. This made him pick up his knees in an artificial manner, giving him a cartoonish appearance that he was unsure of himself. In addition to these unwarlike mannerisms, he also wore simple, metal round-rimmed eyeglasses that gave him a nerd-like quality, not the hawk-eyed, single eyeglass pince nez that many German generals wore giving them a martial appearance, for example. It is intriguing to ponder why, if he was really a god, did he have poor eyesight? Nevertheless, Japanese were not allowed to question any physical shortcomings that Hirohito might have had. Close associates described him as a passive, sensitive man who sometimes did not take his emperor duties seriously, especially since he enjoyed studying marine biology and fungi, and not Sun Tzu or Musashi, for instance. Such subjects were unusual for a brutal dictator’s curriculum.

			[image: ]

			Emperor Hirohito in a military dress uniform. Although he never trained as a soldier or officer, he was the highest military authority in the land during the war. He liked playing soldier. National Archives, College Park

			Nonetheless, as a ruler, Hirohito was all powerful and he, “as a source of law, transcended the constitution, whose purpose was not to place limits on his powers, but the…opposite—to protect him and provide a mechanism enabling him to exercise authority unimpeded by limits.”66 Hirohito, being an intelligent man, knew he reigned with unquestioned authority, and he took pleasure in it. So, in contrast to his passive demeanor, Hirohito often met with his commanders to dictate strategy and enjoyed playing soldier. He freely, and carelessly, ordered “his men to commit acts in violation of laws and customs of war.”67 Few WWII leaders wielded such extensive control over the halls of power as Hirohito did.68 Contrary to his outwardly passive and meek personality, he was indeed land-driven, empire-hungry, and indifferent to the suffering of conquered peoples and his own citizens. From 1927 until mid-1942, Hirohito’s Japan conquered areas throughout Asia and the Pacific and Indian Oceans in its “reckless expansionist policy,” deploying millions of troops and investing billions of yen in the enterprise.69 He seized more land, conquered more countries, and killed more people than Hitler. Similar to the Nazi dictator, Hirohito rarely allowed his forces to retreat. It became a hallmark for soldiers to fight relentlessly in place until they died. Hirohito’s armed forces accomplished some amazing feats, but the military was marred by rape, atrocities, suicidal Banzais and dramatic defeats. Hirohito ruled a Japan with an “army run amok, led by fanatics whose blind devotion to the emperor encouraged barbaric behavior.”70 This “barbaric behavior” was defined by excessive rape, murder, torture, and looting.

			In many respects, Japanese Imperial society, Shintōism, and Zen Buddhism were obviously highly unstable, and certainly self-destructive. Japan’s history, myths, and religion contained notable gaps and, it must be noted, plenty of plagiarisms, which caused some of that instability. For example, it borrowed many of its beliefs from China and India, specifically Buddhism, Taoism, and Confucianism, and adapted the conviction in the emperor’s Divine Origin from the political theories of China’s Chou kings (1100 to 300 B.C.E.). Furthermore, it took its “system of…writing using Chinese-derived characters” or ideographs (kanji) and drew much of its legal theory from China, and its ethnic origins were largely Mongolian, Chinese, and Korean.71 China and Korea were Japan’s forebears genetically, culturally, spiritually, and linguistically.72 Japan’s society was showing its schizophrenia in that it taught its people to hate these Asian civilizations that had actually given birth to many of its cultural mores, creating self-loathing that was deep-seated and often subconscious. Like many cultures with fanatical and fascistic beliefs about a nation’s origins being “pure,” the Japanese exaggerated their beginnings and destiny. The more extreme Japan became in its mission to rule everyone and everywhere because they were superior, the more extraordinary, fanciful, mythical, and fallacious its claims became about its origins, emperor, people, and role in the world.73

			Despite the inherent logical inconsistencies of their pursuits, the Japanese nonetheless strove to elucidate and ultimately create that new world order where they controlled everything. Instead of relying on argument, education, and intelligence to convince the world of their superiority, the Japanese resorted to brute force. As a result, the Japanese soldiers the Allies and Chinese fought were some of the most ruthless any modern nation has produced. Allied troops who fought the IJA troops were up against experienced, well-trained, well-equipped, fanatical, and brainwashed adversaries. Japanese military men were committed fighters, willing to endure tremendous hardship and sacrifice their lives for their emperor. These superhuman deeds were fueled, in part, by their unwavering belief in Hirohito, who gave them “fantasies of a strong father” and myths about their origins and greatness “in a more abstract and irrational way” than Hitler did for Germans.74

			With this background, one starts to understand how and why the Japanese committed atrocities. The political, religious, and ideological convictions most Japanese shared in their group-think and rule-oriented society made them into some of the most intolerant, chauvinistic, nationalistic, and sadistic people any modern nation has ever produced. It is no wonder it required the collective strength of the Allies, combined with superior weaponry and scientific advancements, to utterly defeat this nation. There was no reforming Imperial Japan or modifying its society. It would have to be demolished, the power of its emperor-god crushed and his divinity debunked. The world would have to experience much death and destruction before realizing the ultimate demise of Imperial Japan.

			
			
		

	
		
			Chapter 2

			Japan’s Racial Tensions with Nazi Germany and Blending Fascist Ideologies

			“The factor most responsible for the miseries of mankind is man himself.”

			—Mikiso Hane, Modern Japan75

			Japan’s adherence to a doctrine of racial superiority presented a unique predicament—it found itself in competition with its allies for the claim of genetic, eugenic, and cultural greatness. The Germans propagated the notion of Aryan superiority, placing the Japanese in an inferior position within this hierarchy. Yet Japan itself also espoused a master-race theory that positioned the Germans in a lower position—thus, there couldn’t be two chosen people: The Yamato race was distinct from the Aryan race. These conflicting race theories proved irreconcilable, or as a Japanese journalist noted, were “like trying to mix oil and water.”76

			The Germans appeared to be the first to take proactive measures to address this issue between their nation and Japan. In order to navigate the challenge posed by having such an Asian ally, the Nazis devised a plan. Justifying the alliance with the Japanese, who fit into the Nazi category of “Asiatic barbarians” and whom Hitler had disparaged in Mein Kampf, required a creative rationalization (Japanese translations edited these sections out of the Führer’s work).77 Hitler’s armament minister, Albert Speer, referred to Germany’s alliance with Japan “from the racist point of view a dubious affair.”78 Party members disapproved of associating with “barbarian midgets,” and the Japanese did not appreciate being labelled inferior “non-Aryans.” Given the importance of the 1936 Anti-Comintern Pact, aimed at creating a unified front for Japan and Germany to confront the spread of Communism, Hitler needed to ease the racial tension both internally and externally. Consequently, Hitler officially designated the Japanese as “honorary Aryans,” because they possessed Germanic qualities, calling them the “Prussians of the East.” However, in private, he harbored concerns about the Japanese as a potential threat to the white race and confided to his pilot, Hans Baur, that these “yellow men” would “be a problem…after we won the war.”79

			Hitler’s racist mindset towards the Japanese was demeaning, but it also was parasitical. SS Lieutenant General (Obergruppenführer) Karl Wolff, a close associate of the head of the SS, Reichsführer Heinrich Himmler, described der Führer’s convictions:

			Hitler was impressed with the speed by which Japan had industrialized in less than a century. He was also surprised at how quickly they created an empire after the Great War, and then expanded into China. He had met with the Japanese ambassador, [Baron Hiroshi] Oshima. I was there with them a couple of times… Later, after the Japanese attacked the Americans, Hitler said, “Looks like they joined the fight. They do have this idea of racial superiority, so we can let them believe that as long as they keep the Americans busy over there. Let them have their empire and the colonies of the Europeans. We will have Europe and Africa. But we know, and I think deep inside even the Japanese knows, the Aryan is superior. That was why they abandoned the Middle Ages and westernized their culture, politics, industry, and military and not the other way around. I’ll bet that they probably use forks now instead of chop sticks.”80

			Hitler’s remarks here, made in the aftermath of the Pearl Harbor attack, revealed his perspective on Japan as the superior Asian race, albeit still inferior to the Germans. Surprisingly, he entertained the idea of allowing Japan to exercise dominion over China and the European Asian colonies on the condition that they relinquished control over Africa and Europe to him. Thus, he did not care what Japan would do with China, and other Asian nations, and viewed them as inferior by the fact of approving what Japan was doing there at that time, endorsing its mass murder, colonization, and economic exploitation. Nonetheless, in arrogant fashion, he believed Japan really felt the Aryans were superior to themselves and strove to become like them, something Hitler knew could never happen. The Japanese could not grow blonde hair, change their brown eyes to blue, or increase their average height and modify their skeletons, especially their skulls, enough to be like what Hitler felt were ideal Aryans (Hitler faced a similar predicament, to some degree, since he was average height at 5’8” and had dark hair, but that is another matter altogether). The fact Hitler felt Japan wanted to “Aryanize” their population, proven, according to him, by how they had copied everything in their nation after the European model, gave Hitler proof that, indeed, the Aryans were the best of humankind.

			Interestingly, regardless of Hitler’s analysis of the Japanese, the Japanese continued to call Germans gaijin, meaning barbarians, even as they were undeniably copying Germany’s roadmaps for nation formation and empire expansion. The mental and verbal gymnastics both nations performed to ally themselves with people they ridiculed were trumped by the satisfaction they felt of being allied in the 1930s and early 1940s with countries that were powerful and dominant in the regions they controlled. Its military triumphs and First-World nation status allowed Japan to save face being dependent, to some degree, on western nations like Germany. Similarly, Germany sought to justify its alliance with “inferior” nations composed of Untermenschen like Japan since they fought a common enemy and embraced similar political ideologies. Nonetheless, the racial tensions would never really go away. For instance, when the Tripartite Pact was signed on 27 September 1940, Hitler subtly took a dig at the Japanese in the preamble that the “strongest” race (i.e. Aryans) would ultimately prevail in the ongoing global conflict. In response, Prime Minister Fumimaro Konoe, Foreign Minister Yōsuke Matsuoka, and War Minister Hideki Tōjō skirted the issue Hitler had raised saying if Japan should fail in “her ‘grand mission of spreading the Imperial Way,’” then she did not deserve to exist.81 In the end, these racist regimes demonized those not allied with them as inferior and viewed the other Axis nations as racially acceptable, at least in official documents intended for public consumption. They both were racially acceptable if both kept their empire building within their respected hemispheres and their racial propaganda benign regarding each other.

			During this period, an interesting development with these Axis nations’ racism unfolded as the Nazis dragged the Japanese into their world of antisemitism. Nazi naval attaché in Tokyo, Captain Paul Wenneker, reported to the Ministry for the Armed Forces in Berlin on 13 May 1935 that the “Jewish Question” had found “a lot of interest” among many Japanese naval officers. Wenneker identified IJN Captain Koreshige Inuzuka as the person responsible for spreading this information through the ranks of the Japanese military. Inuzuka was a believer in the racist, fabricated Tsarist anti-Semitic document called the Protocols of the Elders of Zion. This unscientific and bogus document supposedly “proved” the inherent danger of Jews because they desired to rule the world, and already did through “international finance and banking controls.” Inuzuka confided in Wenneker that, based on their study of WWI, numerous naval officers believed the Jews had plunged the world into a global conflict from 1914 to 1918 to benefit financially from the arms race. Consequently, these “elements” should be closely watched and controlled.82

			In November 1936, following the Anti-Comintern Pact with Italy and Germany, the Japanese government interjected numerous anti-Semitic arguments into “mainstream public discussion—where defamation of the Jews was already widespread.”83 From 1936 onwards, the Japanese civil servants responsible for propaganda “shamelessly manipulated the popular image of the Jews, not so much to persecute them as to strengthen domestic ideological conformity.”84 Whereas the Nazis wanted to kill all the Jews, Captain Inuzuka, an ardent anti-Semite, eventually devised the Fugu Plan, which aimed to exploit the Jews’ perceived malevolence and economic influence for Japan’s global dominance (this partly explains why Japan allowed Jews to move to Japanese-controlled Shanghai). Maybe these racist regimes could not agree on who was the best of humanity, the Aryans or the Yamato race, but at least they could agree the Jews were dangerous and warranted persecution. But while Nazi Germany felt the threat of the Jews with their ability to “control money” among other deficiencies had signed their death warrants for Auschwitz, under the leadership of such types as Captain Inuzuka, the Japanese felt that if the Jews could control the world economically and the Japanese could control them, that would ensure Japan could rule the world with the most efficient measures of domination. So, the help rendered to Jewish refugees, especially in Shanghai, by Chiune Sugihara, Japan’s vice-consul for the Empire in Kaunas, Lithuania, must be looked at with a skeptical eye.85

			And interestingly, as Germany distanced itself from China in 1938, many Germans succumbed to Japanese propaganda that portrayed Japan as a worthy ally, while deeming the Chinese, due to their laziness, lack of organization, and their physical weaknesses, as sub-humans unworthy of German alliance. That partially explains why the Germans pulled away from the Chinese and embraced the Japanese, since Japan
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