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Introduction
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I sat by myself at one end of the boardroom, fidgeting with a few notes on the table in front of me. At the other end were about ten older men in suits and ties peering over their tables, arms crossed. It wouldn’t have been difficult for someone just walking in to determine which end of the room held the power.

After my brief opening statement, the rest of our time was set aside for “discussion.” The two-hour meeting felt more like an inquisition. The first questioner hardly let the silence settle after I spoke: “Jim, I went to school with your father. We even went on a mission trip to Mexico together. I’ve known you since you were a kid. What happened to you?”

I’ve replayed this scene in my head a hundred times, varying what I say in an attempt to get my accusers to stand up, shake my hand, and say, “Oh, now we see. That makes sense. Sorry for the trouble.” But every time it ends the same way: I have to give up my position as a tenured professor of philosophy and leave the college I’ve served for seventeen years.

My crime? Believing what 99 percent of those who have a PhD in biology or medicine believe: that human beings evolved over time and share common ancestors with every other life-form on the planet. But this was a small Christian college, one of the places where evolutionary theory is deemed incompatible with Christian beliefs. And not just incompatible—evolution is considered dangerous. These men believed that hearing anything positive about evolution would make students doubt the Bible: if you can’t believe the creation account in the very first chapter of the Bible, their thinking goes, then why believe any of it?

I do not believe faith is so fragile. I’d already shared with the panel examples of the ways faith and science can not only coexist but actually strengthen each other. But the rhetoric of prominent creationist groups—groups whose rigid interpretations are rooted in a creation science movement less than a hundred years old—so unsettled the college leadership that, after questioning me, they changed the official statement of beliefs that faculty have to sign each year. Not only was I forced out of my job, but my students would no longer be able to learn from a professor who openly affirmed the scientific consensus on evolution.

To be fair, I wasn’t technically fired. I could have stayed if I agreed to the new rules. There are still a few other faculty members there who would admit behind closed doors that they accept evolution. But they can’t teach it as true, like they do photosynthesis or germ theory. They can’t publish scholarly work that defends it. And they certainly can’t have leadership positions in organizations that advocate for evolution—even if that advocacy comes from a Christian viewpoint.

That last point was the kicker for me. I had been working with one such organization, BioLogos, for a couple of years by that time. BioLogos was founded by Dr. Francis Collins—the scientist who led the international Human Genome Project and later served as director of the National Institutes of Health under Presidents Obama, Trump, and Biden. In 2006, Collins published a bestselling book, The Language of God, about his adult conversion to the Christian faith and how he made sense of his religious beliefs alongside the science he practiced. BioLogos was founded to spread that message of harmony to others: you don’t have to choose between the well-established science of our day—including evolution—and authentic Christian faith. That news clearly has not gotten out to everyone yet.

I had taken on a part-time position at BioLogos in 2013 with full approval from the college administration. When I first brought up the role, the president was not only supportive but enthusiastic. He wanted the college to be part of these important conversations at the intersection of faith and culture. But he was new to our community, having just been hired from the outside. He understood that evolution could be a controversial topic, but he was confident that we could handle it well. Maybe too confident.

Some of my friends and colleagues had wondered how this arrangement would go over with the broader constituents, but most of them thought I’d be safe because I was an insider. I did my undergraduate degree at that same college, and one semester when I was there, eight of my first cousins were enrolled there too! We got our picture on the front page of the local newspaper. My parents both went to college there, along with a bunch of my aunts and uncles. There are even two buildings on campus named after my ancestors.

Yes, my roots ran deep in that institution. I wasn’t coming in from the outside to stir up trouble. I wasn’t even trying to stir up trouble from the inside. I was simply tired of hearing that former students had given up their faith over a supposed conflict with science. They had been given a view of science—sometimes intentionally, sometimes simply absorbed from their surroundings—that just didn’t hold up when they got out into the real world. These were not a few isolated cases. Science in general, and evolution in particular, have been responsible for the deconstruction of religious faith for many people. But I had learned from my own experience that a better understanding of evolution could actually lead to a deeper and more authentic faith.

So I started talking more frequently about the relationship between science and faith. I tried to show students ways of understanding the Bible that don’t require us to dismiss the work of experts in the sciences. I did that with the explicit approval of the administration. But word got out in wider circles that the college had an “evolutionist” on the faculty. And when I started working with BioLogos, my views were not limited to classrooms or conversations in my office. They were published on a website that was becoming a little too popular for me to stay out of the public eye. Influential people in the college community were upset, and the wheels were set in motion that led to my departure. My picture appeared on the front page of the local newspaper again, this time with the headline, “Professor Resigns After College Stance on Human Origins.” To this day, I don’t know how the story got out.

It was a very hard year for my family and me. But with some distance, I now see that trying time as a net positive. It might not have been a good thing in and of itself, but I can affirm that God used it for good. I began working full-time at BioLogos and discovered a rewarding second career there. I know personally half a dozen other faculty members who have had to leave Christian colleges over their affirmation of mainstream science, and I’ve heard of many more. Most of them did not have a place to land like I did, where they could earn a living doing what they’re passionate about. I was the fortunate one. But our collective experience underscores the need for a book like this.

* * *

A word about the title: as we were preparing the proposal to send to publishers, Gail, my literary agent, said, “We need to settle on a title and subtitle to submit.” I had been using a working title we weren’t in love with for various reasons. One of her colleagues, Dara, was part of our conversation, and she immediately produced a list of possible titles.

Gail said, “Wow, did you just come up with those?”

Dara responded, “No, I just asked ChatGPT to suggest some titles.”

These were the days when ChatGPT was new to the headlines as the latest artificial intelligence bot that users could interact with. The title that stood out to us from its list was The Sacred Chain.

The word chain evokes the DNA molecule, and calling it “sacred” makes us think God might have had something to do with it. There is also a chain of religious doctrine and tradition that links us to the past. I usually get nervous when we combine scientific and theological claims too intimately. For example, I don’t think it’s properly scientific to say “and then a miracle happened” nor properly theological to think science can explain God. But the title of a book about science and faith might be the place for an exception to that rule. It’s tantalizing to suggest that there could be more going on in the evolution of our bodies than science alone can describe and that science places parameters on the development of our spiritual lives.

With a little more poking around the internet, I discovered that a chain is also a unit of measurement used predominantly by surveyors. A chain is 66 feet, which means there are exactly 80 chains in that otherwise curious total of 5,280 feet in a mile. And an acre is exactly equal to ten square chains. So here’s another (admittedly looser) connotation of my title: a book that surveys a vast swath of our species’ past and finds important and sacred features of that landscape.

Furthermore—and even more loosely (though this is what really sold me on the title)—the chain unit of measurement is what is used to set the distance between stumps on a cricket pitch. For the majority of Americans who don’t know what those words mean, a pitch is what the Brits call a field on which sports are played, and cricket is one of those quintessentially British sports during which everyone stops to have tea. I learned the basic rules of the game when my family took a trip to Oxford one summer for a fellowship I had there, and we were renting (I should say “letting”) an apartment (I mean a “flat”) from a family. We met them for an afternoon and decided to let the kids run off some energy in the backyard (er, “garden”).

They had a cricket set and got a pretty big laugh about our last name and our three kids, because the stumps in cricket are the three poles that are driven into the ground and on top of which the bales are balanced. (We attempted to line up the kids and balance a stick on top of them, but their significant height differences made this impossible.) The batter stands in front of this contraption, collectively called a “wicket,” and tries to protect the bales from being knocked off the stumps by the bowler on the other team who throws a ball at them. Exactly one chain away is another set of stumps the batter runs to when the ball is hit.

It seemed just too good that ChatGPT would come up with a title that had a connection to my last name. So I asked Dara if she had given it any information about me as the author. She had not. It turns out that there are some coincidences—both in AI and in the history of life!

* * *

We still needed a subtitle. After much discussion with the publishing team, we settled on How Understanding Evolution Leads to Deeper Faith. That’s really the point of the book. Too many loud voices proclaim that science has shown religion to be silly at best and dangerous at worst. And too many people feel that the only alternative to this view is to join with the loud voices on the other side of the conflict who reject the findings of modern science in order to preserve their understanding of religious faith. I think there is a better way—one that not only preserves faith in the face of modern science but, through significant engagement and dialogue with science, leads to a deeper, stronger, and more relevant faith in today’s world. At least, that’s what it did for me.

This book shows how I worked through the challenge of reconciling religious truths with scientific ones and found new and more profound insights about God and humanity along the way. As I tested out approaches to bringing these two ways of seeing the world into alignment, it felt a bit like adjusting a pair of binoculars this way and that until the complete image came into focus. I gained both clarity and perspective. But some areas remained blurry longer than others.

The book is organized around my explorations of these initially blurry areas, which presented challenges to seeing evolution and Christian faith as one coherent picture.

The chapters in part I are about the challenge of the Bible—why does evolution pose such a threat to so many American Christians’ view of the Bible, and how might we think differently about it? I give some statistics showing that the United States is a significant outlier when it comes to evolution acceptance, and I tease out some consequences of how creationists use the Bible. Finally, I look to C. S. Lewis for a better way of understanding scripture. This not only helped me reconcile modern science and the Bible but also gave me tools for tackling the other challenges.

Part II begins with a fun exercise to help us grasp the incredibly vast stretch of time our universe has existed. Humans are just a tiny blip on this scale. What does this say about God’s priorities? I describe my visits to some very old “calendars” and explain other methods scientists have developed to keep track of time. This understanding of time prompts me to go back to the origin stories in the Bible and read them less like newspaper accounts and find richer insights about the human condition. And I benefit from the insights of another Brit, G. K. Chesterton, and from Indian author Arundhati Roy. They helped me see God less as an engineer and more as an artist who delights in small and seemingly insignificant details.

The challenge of part III is the concept of a species. I had been led by my theological tradition and by the hard-wiring of our brains to think of species as fixed and unchanging. But evolution reveals that the boundaries between them are fuzzy and constantly changing. What does that mean for humans, who according to the Bible are created in the image of God? Is that designation just for Homo sapiens? What about the cast of other humanlike characters that scientists have discovered and that the biblical authors knew nothing about, like Neanderthals? Do we really differ in kind from all other creatures, or is it only a difference of degree? I unsuccessfully tried to visit a couple of ancient archaeological sites but then was successful in visiting ancient cave paintings and old-growth redwood trees. These failures and successes gave me fresh insights about our species and a better understanding of our place in creation.

Part IV considers the challenge of how we can understand the soul if the human body is the product of evolution. Saint Gregory of Nyssa (along with an Eastern Orthodox priest whose church in San Diego supposedly has a relic of Saint Gregory) helped me sort out the importance of our physical bodies for the capacities of our minds and souls. Walking upright on two legs had a surprisingly significant effect on the kind of creature our ancestors became over the last several million years, including the game-changing ability to speak. I describe some of the fossil discoveries that have shed light on walking and talking, and I consider the testimony of Helen Keller about the different world that opens up to us when we have language. We see how that world allows us to talk about souls.

The challenge in part V is the hardest. I won’t pretend to neatly solve the age-old problem of why there is pain and suffering in a good world created by God. But I do believe that bringing this problem into conversation with evolutionary science points to a more satisfying solution than that of my theological tradition. The evolutionary development of our capacity to love takes center stage here, and I use the ideas of French philosopher and mystic Simone Weil to contemplate how God might use pain and suffering for important and good purposes.

In the conclusion, I reflect on what the role of suffering in our past means for our present and future. This involves speculation about the ultimate fate of the universe and ourselves from the perspectives of science and faith. But I suggest that there are legitimate grounds for hope—not just wishful thinking—that the present order of things is not the end.

This book should not be understood primarily as a “Christian” book, one relevant only for followers of Jesus. There is no denying that I write from the Christian tradition; I was born into it, and it has shaped my thinking and imagination. And no matter how embarrassed I am by the words and deeds of some others who identify as Christian today, I continue to belong to a generous Christian community that attempts to live and love according to the example of Christ. But I am not arguing that mine is the only authentic articulation of faith, and I hope this book will appeal across traditional lines and be relevant to anyone who believes (or simply hopes) that there is a personal Being at the core of the universe who loves us.

* * *

My engagement with science has led me to a deeper, more authentic faith. This book tells the story of how that happened through lots of conversations with interesting people and visits to remarkable places. All of the personal anecdotes I tell are true, but this is not a strictly chronological account of my life. In real life, working through ideas like these happens simultaneously on many fronts, rather than sequentially. But my goal here is conceptual clarity, so I’ve taken conversations and episodes from my life and packaged them so they might be most easily understood. In that sense, my story is an everyman story—a kind of archetype for others who have wondered how science and religion might fit together.

As such, reading this book about my journey might be the start of one’s own journey for some readers. Perhaps you will find yourself considering ideas your religious community has told you to stay away from; you might come to see that evolutionary science can help us better understand a God who intentionally created human beings. Or perhaps you will begin to wonder if there is more to our story than what science can tell; maybe you’ll start to think that religion, as flawed and shot through with human ineptitude as it is, might really be pointing at something beyond what science can explain. Maybe some minds will be changed as a result.

I know this book will probably not convince everyone. But I’m hopeful that many people will find in these pages a better (and more accurate!) account of the whole scope of our humanity—that they will follow the sacred chain that links our biological past with our present capacity for morality and even the hope for future immortality.





Part I

Bible
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Communities of Origin
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My journey to understanding science and faith began where everyone’s does: in the community I was born into. I come from a very religious family. Every week when I was growing up, we went to Sunday school, Sunday morning worship, Sunday evening worship, and Wednesday evening services. On days we weren’t in church, we almost always had family devotions—a time for group Bible reading and prayer. By the time I was a teenager, I regularly had my own private time for Bible reading and study, and I participated on the Bible quiz team at my church, which involved memorizing entire books of the Bible. I went to Bible camps in the summer and was only allowed to listen to Christian music, where the lyrics were mostly taken from the Bible.

That might sound like a stern, puritanical upbringing, but I don’t remember it that way. We took the Bible very seriously, but there was also a lot of fun. And we weren’t cloistered away from the rest of society. My family may have been on the more devout end of the spectrum, but we weren’t that different from others in our local community.

My parents were both educators in the public school system, and those were the schools I went to. Public schools in small Midwestern towns were not on the cutting edge of science education in their day. I wish I could remember when I first encountered the scientific theory of evolution, but I don’t think it was ever a topic in any science class I had all the way through high school. It was also never addressed in my Science Education major in college. Evolution just wasn’t a topic in the science curriculum of my local community.

By the time my own kids were in junior high around 2010, in a very large public school system (also in the Midwest), schools had at least begun to teach evolution. But their eighth-grade biology teacher introduced the unit by saying: “Well, they force me to teach you about evolution, but I want you to know that I don’t think it is real.”

When I was confirming this story with my kids to make sure I wasn’t misremembering the situation, they said, “Yes, and the same thing happened in social studies class.”

“What?!” I responded. “Why was your social studies teacher in junior high trying to talk you out of accepting evolutionary theory?” Evidently, there was a unit on the early development of human beings that noted the different species of “humans” that had evolved from common ancestors. There too the teacher just stated matter-of-factly that he didn’t think it was true. I asked my kids if they remember any reasons that were given for these teachers’ rejection of a well-established scientific theory.

“No, they didn’t try to argue against it with scientific reasons. They just said they didn’t believe evolution was true because of their faith and belief in the Bible, and then moved on to teach what the textbook said.”

This was the local community I was part of. Of course, we’re all part of lots of different communities to varying degrees: our neighborhood and city, work and social circles, even state and national communities. But overlying all of these for me was involvement in the religious community I had inherited and chose to continue participating in. Central to that community, and to the way we understood and interacted with all other communities, was the Bible.

* * *

But it was not just the Bible, as though anyone who finds wisdom and truth in the Bible would have the same problems with science. Instead, I think the problem stems from a veneration of the Bible, rather than a veneration of what the Bible bears witness to. That’s a subtle distinction and needs a little further explanation.

It is easier to find clarity and certainty if you focus on the literal or plain meanings of the words in the Bible. I used to hear the slogan “The Bible says it, and that settles it” as though all the answers are there, and no further discussion or debate is required. That attitude treats the Bible as an authoritative answer book. For example, the Bible says God created the heavens and the Earth in six days, and Noah built an ark that housed two of every kind of animal. It’s very straightforward to take these as answers to the questions “How old is the Earth?” and “Where did all our present-day animals come from?” It is a messier process and open to lots of debate if we understand these as culturally generated statements that might be pointing toward deeper, more universal truths.

If the words of the Bible are open to being interpreted in different ways, there would be endless debate, and we might never know what they really mean. Better to go with the “plain reading” of the Bible and leave it at that. And what of the fact that such a reading obviously contradicts modern science? Well, so much the worse for modern science.

This was the view of the Bible I had inherited, and as I progressed in my studies and eventually in my career, I wasn’t sure what to do with it given what I had learned about evolution. I was comfortable with ambiguity and uncertainty, but bending the plain meanings of the words in scripture far enough to be compatible with science would cause me to run seriously afoul of my tradition.

For those not acquainted with this community, it could be tempting to think that people who hold a literal view of the Bible are uneducated or unintelligent. But that’s not quite right. Education is a factor, as we’ll see later, but I know some highly educated and intelligent Christians who hold to a version of the view that finds tension between the Bible and science. They apply their intellects to resolve those tensions in very creative ways and have a big influence on conservative communities.

For someone who is a product and a casualty of a community like this, it is tempting to ridicule and make fun of the community and its members. That’s not my intention here. I want to understand them and how their views could depart so significantly from the findings of modern science, while at the same time pointing to what I believe is a better way of finding harmony between science and faith. I’ll move from personal anecdotes to more general statistics.

* * *

There are several national surveys that look at what people believe about evolution. One of the more famous ones was published in 2006 by the prestigious journal Science. Researchers compared the acceptance of evolution in America and in thirty-three countries in Europe. The only country that had a lower public acceptance of evolution than the United States was Turkey.1 These kinds of comparative studies can be tricky, though, because it wasn’t the same polling group conducting the surveys in each country, and the questions weren’t asked exactly the same way. Still, it’s pretty remarkable how low America is on that list.

Comparing the trend in America over time is a little easier because the same question has been asked every few years since 1985 to a sample of adults.2 They were asked whether they accept, reject, or don’t know about the following statement:

Human beings, as we know them, developed from earlier species of animals.

The percentage of people answering “accept” was very close to the percentage of people answering “reject” from 1985 to 2007 (see graph below). These were around 40 percent each, with the “accepts” staying just barely ahead for most of that time. When the question was asked again in 2012, the “accept” response jumped substantially to over 45 percent, and then it rose again over the next few years to a high of 57 percent.
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There are probably several reasons for this, but I’d like to think my organization, BioLogos, has had something to do with that change. This data tracks pretty closely with our founding and subsequent development of resources aimed specifically at showing that evolution and Christian faith can coexist. But correlation is not causation, and all I have is anecdotes to justify my hunch. Back to statistics.

A different survey conducted by the Pew Research Center in 20153 asked a representative sample of adults a slightly different question:

Thinking about evolution, which comes closer to your view:

Humans and other living things have evolved over time.

Humans and other living things have existed in their present form since the beginning of time.

The results in this survey were a little more encouraging. They found that 65 percent of US adults said that humans and other living things have evolved over time, and only 31 percent said they have existed in their present form since the beginning of time. One reason this question received a higher level of evolution acceptance could be that it asked “which comes closer to your view” without offering an “undecided” option.

Pew asked the same question again in 2019 and got nearly identical results for US adults (64 percent to 32 percent). But this time, they asked the same question to adults in nineteen other countries with “sizable or growing investments in scientific and technological development.”4 The US isn’t at the bottom of this list for public acceptance of evolution, but it’s still pretty close: we were fifteenth out of twenty.

I wanted to understand why Americans are so resistant to the science of evolution, so I dug deeper into these survey results.

Not surprisingly, when you look at how Christians respond to the question versus the religiously unaffiliated, Christians are less likely to accept evolution in all twenty countries. But the gap between Christians and the religiously unaffiliated was larger in the US than in any other country. For example, in Spain, there is only a 7-point difference between Christians and the unaffiliated accepting evolution (86 percent to 93 percent); in Germany, the difference is only 4 points (81 percent to 85 percent); in Canada and the United Kingdom, that gap jumps to 23 percentage points. But in the US, a whopping 35 points separates acceptance of evolution between Christians (54 percent) and the unaffiliated (89 percent).

Also consistent across all twenty countries was the finding that people with more education are more likely to accept evolution. But again, that gap is largest in the US. People here who completed college with three or more courses in science accepted evolution at 13 percentage points higher (77 percent) than those who completed college with two or fewer courses in science (64 percent). That gap in the UK was only 6; in Canada, 5; and in Spain, 2.

It shouldn’t shock us that religion and education affect one’s acceptance of evolution. But why are those effects so much stronger in the US than elsewhere?

* * *

I host a podcast for BioLogos called Language of God—named after the book by Francis Collins (who also happens to be our most frequent guest on the show). Most of the episodes are conversations with people about science and religion, and whenever I talk to someone from another country, I ask about the difference in religious people accepting evolution where they’re from compared to the US. Many of my guests think the difference is pretty remarkable, saying something like, “It just isn’t an issue among church people where I’m from.” When I ask why that is, they often say, “Well, you had the Scopes trial.”

The Scopes trial happened in Tennessee in 1925 and was a national phenomenon. What the O. J. Simpson trial was for the age of television, and what the trial of George Floyd’s murderer was for the age of the internet, the Scopes trial was for the age of newspapers. Everyone was paying attention to it. Officially, John Scopes was prosecuted for teaching evolution in violation of a Tennessee law that had recently been passed. But actually the trial was just the stage for a high-profile debate between Clarence Darrow and William Jennings Bryan.

Darrow was the defense lawyer for Scopes, and he knew his client was guilty. But he hoped the trial would garner the public’s attention and expose the prosecution and its supporters as unscientifically minded, thereby getting the law overturned. He said, “We have the purpose of preventing bigots and ignoramuses from controlling the education of the United States.”5

William Jennings Bryan had run for president of the US three times, and he used his celebrity status to campaign around the country in favor of anti-evolution laws. He allowed himself to be questioned on the stand by Darrow about his views on the Bible, and it became a national spectacle that forced people to choose sides. Unfortunately, the only sides available were among those who accepted modern science and those who trusted their Bibles.

But there is more to the story of the American rejection of evolution. I interviewed historian and theologian Stan Rosenberg about this for the podcast.6 Stan was born in the US but has worked in England for more than twenty years. When I asked him about the difference between acceptance of evolution in the US compared to Europe, he said, “I think one has to take account of the fact that On the Origin of Species is published in 1859, and so it is coming to bear in the US—it is being transmitted to the US—just at the time of the US Civil War. And war changes and shapes and distorts a culture.” Furthermore, he noted that evolution and its positing of continual gradual change is not a very intuitive idea. We seem hardwired to think about things persisting as they are.

So right at the time of a very deep division in our country, there was a new, counterintuitive idea from the sciences. Our culture, distorted by the Civil War, exaggerated cultural differences and bundled them together in ways that didn’t necessarily have to be. Science ended up on one side, the Bible on the other. And when the Scopes trial became a national phenomenon, people had to pick which side they were going to identify with. In that sense, instead of being the primary cause of division, the Scopes trial was more like an occasion for the deeply settled division in the country to bubble to the surface again.

In the next chapter, I’ll describe my experience with the more recent manifestation of this division.





2

Creationism
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When I was a college student (at that same school I had to leave), my major was called Science Education. But just for fun, I took quite a few elective courses in religion, the Bible, and what was called “apologetics” (which is not apologizing for faith but providing a rational defense of faith). I found the professors in those areas to be engaging and interesting. One of them was a creationist crusader, and almost everything I learned about evolution at the time came from him.

Creationist is an unfortunate term because almost everyone who believes in God believes that God is a creator in some sense. But especially since the 1960s and the publication of the book The Genesis Flood by John Whitcomb and Henry Morris, the terms creationist and creationism have taken on a more specific meaning in the science and religion community. The terms are typically used for those who don’t accept that humans and other living things have evolved, but these creationists come in two varieties. Some people and organizations identify as “old Earth creationists”; they don’t accept evolution (especially of humans), but they generally accept the physical sciences, like geology, physics, and cosmology, from which we get the accepted dating of Earth and the universe as billions of years old. Then there are the “young Earth creationists,” who reject not only the evolutionary conclusions of the life sciences but also the dating conclusions of the physical sciences. Young Earth creationists typically believe that the Earth and the universe are only about 6,000 to 10,000 years old because, as we’ll see later, that’s the range of dates you find when taking the ages and genealogies in the Bible literally, going all the way back to Adam and Eve.

The Genesis Flood is a manifesto on how all the apparent scientific arguments for the ancient age of the Earth can be explained away by the supposedly biblical fact that there was a massive flood in the days of Noah that covered the entire planet. The book was enormously popular (it has sold hundreds of thousands of copies) and launched a whole generation of crusaders who thought that the authority of the Bible depends on modern science being wrong about evolution and the age of the Earth.

My young Earth creationist professor kept in touch with me throughout graduate school, attempting to keep me on the straight and (very) narrow path he deemed to be an acceptable form of Christian faith. At one point, he bought me a brand-new copy of The Genesis Flood with a short note written inside the front cover that read, “Jim, keep defending the faith non-fideistically. Exodus 20:11, Jude 3.”

Let’s unpack that a bit because it helps to understand this community. Here’s the text of the Bible verses he cited:

Exodus 20:11: “For in six days the Lord made heaven and earth, the sea, and all that is in them.”

Jude 3: “I find it necessary to write and appeal to you to
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