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Preface

	IT is now about forty-five years since, having finished my studies in Arts and Law, I was enlisted, at about the age of 25, as a soldier for the literary service of Islām, by the great Muslim reformer of this age, Hadzrat Mirzā Ghulām Ahmad of Qādiān, the Founder of the Ahmadiyyah Movement. Thank God that during this period He has granted me to contribute to Islamic religious literature more than six thousand pages in English and ten thousand pages in Urdu, in spite of other multifarious duties, first as Secretary of the Sadr Anjuman Ahmadiyyah at Qādiān, and then as President of the Ahmadiyyah Anjuman Ishā'at Islām, Lahore. I am thankful to God again that He has vouchsafed me at this advanced age to do yet another service to the literary cause of Islām.

	The present work was undertaken to fulfil, primarily, the need of English converts to Islām, but it is really a work the need of which is felt throughout the English-speaking Muslim world. It is a faithful picture of the culture of Islām at its source, free from foreign influence and independent of later growth. It shows what the Holy Prophet Muhammad, peace and blessings of Allāh be on him, said and did, and what lives his companions led. This is technically known as the Sunnah (lit., a manner of acting or a mode of life) of the Holy Prophet, and is popularly known as Hadīth (lit., a saying), being a record of what he said, did or approved.

	Hadīth literature is vast, there being several collections, the most important of which are known as the Sīhāh Sittah or the Six Reliable Works. Among these the Bukhārī, (more fully, the Jāmi' of Muhammad Ismā'īl al-Bukhārī), undoubtedly holds the first place. It is not only the first comprehensive collection of Hadīth but also the most authentic one. As a recent European writer rightly observes, Bukhārī undertook a research into the then prevalent Hadīth "with all the painstaking accuracy of a modern writer." In addition to this in his faqāhah or acumen, Bukhārī surpasses all other collectors of Hadīth.

	A translation of the Sahīh Bukhārī was undertaken about eight years ago by Mr. Muhammad Asad, an Austrian convert to Islām; but at first, owing perhaps to the lack of means as compared with the difficulties of the undertaking and, later, to his internment owing to the war, only a fractional part of the work has been published. Even if completed, the work, at a price of about Rs. 120, could decorate only the shelves of big libraries and would not be accessible to the man in the street. But really the Bukhārī is every Muslim's need, and it is this need that I have tried to fulfil by publishing the present work.

	In A Manual of Hadīth I have tried to give a compendium of the Sahīh Bukhārī, so far as subjects relating to the practical side of a Muslim's life are concerned. I have not touched the historical or prophetical portions of this great work, as I considered this beyond the scope of a handy treatise. In the arrangement of chapters too, I have mainly followed Bukhārī. But as my object was to make this short treatise complete so far as the requirements of an ordinary Muslim are concerned, I have freely drawn upon other collections of Hadīth, particularly that well-known work called the Mishkāt, rendered into English by Matthews about the year 1870.

	I have been compelled, owing to the shortage of paper due to war conditions, to omit many of the details which I originally intended to include in this work. As a matter of fact, I had to cut about a third of the manuscript when I found that sufficient paper could not be had in the market, and the work has suffered on that account. In its present form it contains 690 hadīth, out of which 513 or about three fourths have been taken from the Bukhārī.

	I may further draw the reader's attention to two special features of this work. In the first place, every chapter of this work commences with verses of the Holy Qur'ān dealing with the particular subject of that chapter. In this again I have followed Bukhārī, who heads the more important of his chapters with a text from the Holy Qur'ān, and thus shows that Hadīth is only an explanation of the Holy Qur'ān and a secondary source of the teachings of Islām. In fact, a manual of the Holy Qur'ān is an even greater need than this book, and I have long cherished the idea of supplying this desideratum, though I do not know if I shall be spared for its fulfilment.

	The second feature of this book, which is quite a novelty . so far as Hadīth literature is concerned, is a brief head-note, following the quotations from the Holy Qur'ān, in which is given a brief summary of the teachings of the Holy Qur'ān and Hadīth on that subject.

	This head-note will be found useful as it contains a summary of every hadīth given in the chapter, and thus enables the reader to lay his finger on the exact point which is of particular interest to him. By referring to this head-note, he will be able to find the Holy Prophet's guidance on a particular point without going through the whole chapter. I have thus tried my best to facilitate the task of the reader, who in these days of preoccupation with subjects of material interest cannot devote much time to what pertains to his higher moral interests.

	As an introduction to this work, I would recommend to the reader to go through the chapter on "Sunnah or Hadīth", in my book The Religion of Islām.

	In conclusion, I must give expression to my thanks to Mr. F. W. Bustin, Editor of the The Civil & Military Gazette, Lahore, for having gone through the manuscript, and to Malak Sher Muhammad Khan, B.A. for having gone through a part of the proofs.

	MUHAMMAD 'ALI

	SECOND EDITION

	The second edition of the Manual of Hadīth is being brought out without any material change.

	
Abbreviations

	All references given without an indication of the name are to the Holy Qur'ān, the first figure representing the number of the chapter and the second the number of the verse.

	Words uttered by the Holy Prophet are throughout given within inverted commas.

	In the references to Hadīth collections, the first number represents the number of the book and the second the number of the chapter, except in the case of the Musnad of Ahmad ibn Hanbal where the first figure stands for the volume and the second for the page. In all references to the Mishkāt, the name of the collection from which the Mishkāt has taken the particular hadīth is also indicated.
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Chapter 1. How Divine Revelation Came To The Holy Prophet

	1. "And it is not for any mortal that Allāh should speak to him except by inspiration or from behind a veil or by sending a messenger and revealing by His permission what He pleases" (42:51).

	2. "And surely this is a revelation from the Lord of the worlds--the Faithful Spirit has come down with it upon thy heart that thou mayest be of the warners--in plain Arabic language" (26:192-195).

	3. "And thus have We revealed to thee an Arabic Qur'ān" (42:7).

	4. "The Holy Spirit has brought it down from thy Lord with truth" (16:102).

	5. "Whoever is the enemy of Gabriel, surely he revealed it to thy heart by Allāh's command" (2:97).

	6. "We have revealed it, revealing portion by portion" (17:106).

	Revelation according to the Holy Qur'ān is a universal fact. It speaks of revelation to inanimate objects--heaven and earth (41:11, 12; 99:5)--and of revelation to lower animals (16:68, 69). Revelation to man is undoubtedly of a different nature from these revelations, and it is with this that we are at present concerned. In the first verse quoted above it is stated that Allāh speaks to man--i.e.. revelation to man is granted--in three ways: (1) by infusing an idea into the mind--the word wahy used here carries its original significance of a sudden suggestion; (2) from behind a veil, which includes ru'yā (dream), its higher form kashf (vision) and the still higher form ilhām, when voices are heard or uttered in a state of trance; (3) when a messenger, the angel Gabriel, is sent with the Divine message in clear words to the recipient of the revelation. The third is the highest form of revelation: the Divine message is sent not in the form of a n idea as in the first case or in the form of a vision as in the second but in words through the angel; and it is peculiar to the prophets.1 The Holy Qur'ān was revealed to the Prophet in words in the Arabic language (vv. 2, 3) through Gabriel, who is also called the Faithful Spirit and the Holy Spirit (vv. 2. 4, 5), the angel descending upon the heart of the Prophet (vv. 2, 5). The last verse shows that the Holy Qur'ān was revealed in portions.

	The hadīth narrated in this chapter bear out what has been so clearly established in the Holy Qur'ān. We are told that before the higher revelation, the Prophet received revelation in the form of dreams; that the Prophet's first experience of higher revelation was marked by the appearance of the Angel, who communicated to him the first Divine message in words, contained in the first five verses of ch. 96, and that the Prophet related his existence to Waraqah who believed in him, saying that it was the angel Gabriel who brought the Divine message to Moses (h. 2). The prophet's second experience of the higher revelation was similar to the first (h. 3). It is further shown that the higher revelation of the Holy Qur'ān came in words through Gabriel (hh. 4, 5). He felt a great strain when this revelation came to him: he perspired even on cold days and grew heavier and a change came over him. (hh. 5-8). It appears that to receive this spiritual experience he was translated to another sphere, and his detachment from the material environment was so real that it brought about a physical change as well.

	1.2 'Umar ibn al-Khattāb said, I heard the Messenger of Allāh, peace and blessings of Allāh be on him, say:

	"Actions shall be judged only by intention3 , and a man shall have what he intends; so whoever flies from his home4 for the sake of Allāh and His Messenger, his flight shall be accounted for the sake of Allāh and His Messenger, and whoever flies from his home for the sake of worldly gain which he aims to attain or a woman whom he wants to marry, his flight shall be accounted for that for which he flies."

	(B. 83:23; 1:1).

	2 'Ā'ishah said: The first revelation that was granted to the Messenger of Allāh, peace and blessings of Allāh be on him, was the true dream in a state of sleep,5 so that he never dreamed a dream but the truth of it shone forth like the dawn of the morning. Then solitude became dear to him and he used to seclude himself in the cave of Hirā',6 and therein he devoted himself to Divine worship for several nights before he came back to his family and took provisions for this (retirement); then he would return to Khadījah7 and take (more) provisions for a similar (period), until the Truth8 came to him while he was in the cave of Hirā'; so the angel (Gabriel) came to him and said, Read. He (the Prophet) said, "I said I am not one who can read." And he continued: "Then he (the angel) took hold of me and he pressed me so hard that I could not bear it any more, and then he let me go and said, Read. I said, I am not one who can read. Then he took hold of me and pressed me a second time so hard that I could not bear it any more, then he let me go again and said, Read. I said, "I am not one who can read." (The Prophet) continued: "Then he took hold of me and pressed me hard for a third time, then he let me go and said, 'Read in the name of thy Lord Who created--He created man from a clot--Read and thy Lord is most Honourable.'"9 The Messenger of Allāh, peace and blessings of Allāh be on him, returned with this (message) while his heart trembled and he came to Khadījah, daughter of Khuwailid, and said, "Wrap me up, wrap me up," and she wrapped him up until the awe left him.10 Then he said to Khadījah, while he related to her what had happened: "I fear for myself."11 Khadījah said, Nay, By Allāh, Allāh will never bring thee to disgrace, for thou unitest the ties of relationship and bearest the burden of the weak and earnest for the destitute and honourest the guest and helpest in real distress.

	Then Khadījah went with him until she brought him to Waraqah ibn Naufal ibn Asad ibn 'Abd al-'Uzzā, Khadījah's uncle's son, and he was a man who had become a Christian in the time of Ignorance,12 and he used to write the Hebrew script, and he wrote from the Gospel in Hebrew what it pleased Allāh that he should write, and he was a very old man who had turned blind. Khadījah said to him, O uncle's son!

	Listen to thy brother's son. Waraqah said to him, My brother's son! What hast thou seen? So the Messenger of Allāh, peace and blessings of Allāh be on him, related to him what he had seen. Waraqah said to him, This is the angel Gabriel whom Allāh sent to Moses;13 would that I were a young man at this time-would that I were alive when thy people would expel thee! The Messenger of Allāh, peace and blessings of Allāh be on him, said, Would they expel me? He said, Yes; never has a man appeared with the like of that which thou hast brought but he has been held in enmity; and if thy time finds me (alive) I shall help thee with the fullest help. After that not much time had passed that Waraqah died, and the revelation broke off temporarily.14

	(B. 1:1.)

	3 Jābir said, speaking of the temporary break in the revelation, (The Holy Prophet) said in his narrative:

	"Whilst I was walking along, I heard a voice from heaven and I raised up my eyes, and lo! the Angel that had appeared to me in Hirā' was sitting on a throne between heaven and earth and I was struck with awe on account of him and returned (home) and said, Wrap me up, wrap me up.

	Then Allāh revealed: 'O thou who art clothed! Arise and warn, And thy Lord do magnify, And thy garments do purify, And uncleanness do shun'."15

	Then revelation became brisk and came in succession.16

	(B. 1:1.)

	4 Ibn 'Abbās . . . said,

	The Messenger of Allāh, peace and blessings of Allāh be on him, used to exert himself hard in receiving Divine revelation and would on this account move his lips. . . . so Allāh revealed:

	"Move not thy tongue with it to make haste with it. Surely on Us devolves the collecting of it and the reciting of it." (75:16, 17.)

	. . . . So after this when Gabriel came to him the Messenger of Allāh, peace and blessings of Allāh be on him, would listen attentively, and when Gabriel departed, the Prophet, peace and blessings of Allāh be on him, recited as he (Gabriel) recited it.17

	(B. 1:1.)

	5 'Ā'ishah reported that Hārith ibn Hishām asked the Messenger of Allāh, peace and blessings of Allāh be on him, O Messenger of Allāh! How does revelation come to thee? The Messenger of Allāh, peace and blessings of Allāh be on him, said:

	"Sometimes it comes to me like the ringing of a bell and that is the hardest on me, then he departs from me and I retain in memory from him what he says; and sometimes the Angel comes to me in the likeness of a man and speaks to me and I retain in memory what he says."18

	Ā'ishah said, And I saw him when revelation came down upon him on a severely cold day, then it departed from him and his forehead dripped with sweat.19

	(B. 1:1.)

	6 Zaid ibn Thābit said, Allāh sent down revelation on His Messenger, peace and blessings of Allāh be on him, and his thigh was upon my thigh and it began to make its weight felt to me so much so that I feared that my thigh might be crushed.

	(B. 8:12)

	7 Safwān ibn Ya'lā reported that

	Ya'lā said to 'Umar, Show me the Prophet, peace and blessings of Allāh be on him, when revelation is sent down to him. So when the Prophet, peace and blessings of Allāh be on him, was in Ji'rānah20 and with him a number of his companions. . . . revelation came to him. Thereupon 'Umar made a sign to Ya'lā; so Ya'lā came and over the Messenger of Allāh, peace and blessings of Allāh be on him, was a garment with which he was covered and he entered his head under the garment), when (he saw that) the face of the Messenger of Allāh, peace and blessings of Allāh be on him, was red and he was snoring;21 then that condition departed from him. (B. 25:17.)

	8 'Ubādah ibn al-Sāmit said, The Prophet, peace and blessings of Allāh be on him, felt, when the revelation was sent down upon him, like one in grief and a change came over his face.

	And according to one report:

	He hung down his head, and his companions also hung down their heads,22 and when that state was over, he raised his head.

	(M-Msh. 27:5.)

	 

	


Chapter 2. Iman (Faith) And Islam (Submission)

	1. "The Messenger has faith in what has been revealed to him from his Lord and so have the believers; they all believe in Allāh and His angels and His books and His messengers: we make no difference between any of His messengers" (2:285).

	2. "And those who believe in that which has been revealed to thee and that which was revealed before thee and of the Hereafter they are sure" (2:4).

	3. "O you who believe! Believe in Allāh and His Messenger and the Book which He has revealed to His Messenger" (4:136).

	4. "The dwellers of the desert say, We believe, Say, You believe not; rather say, We submit; and faith has not yet entered into your hearts" (49:14).

	5. "The faithful are only those who believe in Allāh and His Messenger, then they doubt not and struggle hard with their wealth and their lives in the way of Allāh" (49:15).

	6. "And to Him submits whoever is in the heavens and the earth" (3:82).

	7. "Whoever submits himself entirely to Allāh while doing good (to others)--he has his reward from his Lord" (2:112).

	8. "And remember the favour of Allāh to you when you were enemies. Then He united your hearts, so by His favour you became brethren" (3:102).

	9. "And say not to any one who offers you salutation, Thou art not a believer" (4:94).

	The basis of all higher religions is a faith in Divine revelation, because God is known to man, and personal contact with Him is established, only through revelation. Man can make all discoveries in the sphere of the finite but he cannot discover the Infinite God; it is God Who reveals Himself to man, and it is therefore only through Divine revelation that man can know God. Bukhārī, who was gifted with special insight into matters religious, begins his Jāmi' with the book of Revelation and follows it with the book of Faith. But the conception of faith in Islām is widened in two ways. In the first place, faith here stands not for faith in revelation to one person or one generation but a faith in revelation to all people in all ages (v. 1). It is a faith in the books of Allāh, and in the messengers of Allāh, in all the books and messengers that preceded the Holy Prophet (v. 2). And secondly, faith here combines both belief and actions; in v. 3, believers are asked to believe, which means that they should bring their faith to its full development by good deeds and sacrifices; v. 4 shows that the first step is that of mere acceptance of Islām and the second is that when faith has taken root in--entered--the heart. When this stage is reached, a man becomes capable of the highest deeds of sacrifice (v. 5). Islām or submission to Divine laws is the rule of nature (v. 6) and man attains perfection only when he submits himself to the revealed laws of God (v. 7). Islām, however, does not aim only at individual perfection it also establishes a vast brotherhood of humanity, membership or which cannot be denied even to the man who simply offers the Islamic salutation (vv. 8, 9).

	Hadīth related in this chapter begin with the basic fact that religion does not consist in hard religious exercise, but in living a good life in which due regard is paid to the rights of others (hh. 1-3). Good actions, it is further stated, spring from a good heart and hence the need of faith which rules the heart (h. 4). Īmān (faith) and Islām, (submission to Divine law) are often used but Īmān strictly indicates the acceptance of a principle which is the basis of action--the theoretical side--, and Islām the action itself--the practical side of man's life (hh. 5. 6). But theory and practice here go hand in hand, and the actions which spring from faith are also called faith. One's faith is therefore greater or less as one's actions are more or less beneficial to humanity. Faith is spoken of as love: the man who has faith in Allāh does not spare the doing of good to the nearest passer-by, so broad is his love for humanity (b. 7); he loves the whole of humanity and most of all the Holy Prophet, because he is the greatest benefactor of humanity (h. 8); his love for his brother is not mere word of mouth, but he is guided by that love in his everyday relations with him (h. 9); he loves Allāh most of all and loves humanity for the sake of Allāh and thus his love for humanity is based on the purest of motives (h. 10).

	The next three hadīth show what Islām is. It does not simply mean a certain declaration; the declaration of Divine Unity and prophethood of Muhammad brings a man into the fold of Islām, but to be a Muslim he must live the life of a Muslim, the life of a man who lives in perfect peace with others. The first condition of that life is that he shall not cause injury to any man, either with his tongue or with his hand (h. 11). Such injury, is said to be an act of transgression, even disbelief (hh. 12, 13), It is not permissible however, to go to the other extreme and call a Muslim a disbeliever or turn him out of the pale of Islām because he has committed an act of disbelief. So long as a man declares his faith in the Unity of Allāh and the prophethood of Muhammad, he is a Muslim (hh. 16. 17f). Nay, a man who offers prayers like Muslims with his face to the Qiblah has the covenant of Allāh and His Messenger that he shall be dealt with as a member of the Muslim brotherhood (b. 15). p. 18 And the Holy Qur'ān goes even further and accepts the Islamic salutation as sufficient proof that such a man is a Muslim, whatever his differences with others (v. 9). H. 18 gives another description of what Islām in practice is.

	1 Abū Hurairah reported that The Prophet, peace and blessings of Allāh be on him, said:

	"Religion is easy, and no one exerts himself too much in religion but it overpowers him; so act aright and keep to the mean and be of good cheer and ask for (Divine) help at morning and at evening and during a part of the night."23

	(B. 2:29.)

	2 Ā'ishah reported that The Prophet, peace and blessings of Allāh be on him, entered upon her and with her was a woman. He asked, "Who is this?

	('Ā'ishah) said, She is such and such a one; and began to speak (highly) of her prayers. He said:

	"Enough; only that is binding on you which you are able to do; by Allāh, Allāh does not get tired but you get tired, and the devotions dearest to Him are those in which the devotee perseveres.24

	(B. 2:31.)

	3 'Abd Allāh ibn 'Amr reported,

	The Messenger of Allāh, peace and blessings of Allāh be on him, said to me, "O 'Abd Allāh! Am I not told that thou fastest in the day time and standest up in devotion during the night?" I said, Yes, O Messenger of Allāh. He said:

	"Do not do so; keep fast and break it and stand up in devotion (in the night) and have sleep, for thy body has a right over thee, and thine eye has a right over thee, and thy wife has a right over thee, and the person who pays thee a visit has a right over thee."25

	(B. 30:55)

	4 Nu'mān ibn Bashīr said,

	I heard the Messenger of Allāh, peace and blessings of Allāh be on him, say:

	What is lawful is manifest and what is unlawful is manifest and between these two are doubtful things which many people do not know. So whoever guards himself against the doubtful things, he keeps his religion and his honour unsullied, and whoever falls into doubtful things is like the herdsman who grazes his cattle on the borders of a reserve--he is likely to enter it. Know that every king has a reserve (and) know that the reserve of Allāh in His land is what He has forbidden. Know that in the body there is a bit of flesh; when it is sound the whole body is sound, and when it is corrupt the whole body is corrupt. Know, it is the heart."26

	(B. 2:38.)

	5 Abū Hurairah said,

	The Prophet, peace and blessings of Allāh be on him, was one day sitting outside among the people when a man came to him and asked, What is faith (Īmān)? He said:

	"Faith is that thou believe in Allāh and His angels and in meeting with Him and (in) His messengers and that thou believe in being raised to life (after death)."

	He asked, What is Islām? (The Prophet) said:

	"Islām is that thou shalt worship Allāh and not associate aught with Him and (that) thou keep up prayer and pay the zakāt as ordained and fast in Ramadzān."

	He asked, What is ihsān (goodness)? (The Prophet) said:

	"That thou worship Allāh as if thou seest Him; for if thou see Him not, surely He sees thee."27

	(B. 2:36.)

	6 Ibn 'Umar said, The Messenger of Allāh, peace and blessings of Allāh be on him, said:

	"Islām is built on five (things), the bearing of witness that there is no god but Allāh and that Muhammad is the Messenger of Allāh and the keeping up of prayer and the payment of zakāt and the pilgrimage and fasting in Ramadzān."28

	(B. 2:1.)

	7 Abū Hurairah said, The Messenger of Allāh, peace and blessings of Allāh be on him, said:

	"Īmān (Faith) has over seventy, or over sixty, branches; the most excellent of these is the saying, There is no god but Allāh, and the lowest of them is the removal from the way of that which is harmful and modesty (hayā') is a branch of faith."29

	(M. 1:58.)

	8 Anas said, The Messenger of Allāh, peace and blessings of Allāh be on him, said:

	"None of you has faith unless I am dearer to him than his father and his son and all mankind."30

	(B. 2:7.)

	9 Anas reported on the authority of the Prophet, peace and blessings of Allāh be on him, He said

	"None of you has faith unless he loves for his brother what he loves for himself."31 (B. 2:6.)

	10 Anas reported on the authority of the Prophet, peace and blessings of Allāh be on him, He said:

	There are three qualities, in whomsoever they are met with he has tasted the sweetness of faith--that Allāh and His Messenger are dearer to him than anything besides them, that he loves a man and does not love him but for the sake of Allāh, and that it is loathsome to him that he may go back into unbelief as it is loathsome to him that he may be thrown into the fire."

	(B. 2:8.)

	11 'Abd Allāh ibn 'Amr reported on the authority of the Prophet, peace and blessings of Allāh be on him, He said:

	"A Muslim is he from whose tongue and hand Muslims are safe,32 and a muhājir (lit., one who flies from his home) is he who forsakes what Allāh has forbidden."33

	(B. 2:3.)

	12 Abd Allāh reported that The Prophet, peace and blessings of Allāh be on him, said:

	"To abuse a Muslim is transgression and to fight him is unbelief."34

	(B. 2:35.)

	13 Mar'ūr said,

	I met Abū Dharr at Rabadhah and he wore a garment and his slave wore a (similar) garment. I questioned him about it. He said, I abused a man and called him by a bad name on account of his mother; so the Prophet, peace and blessings of Allāh be on him, said to me:

	"O Abu Dharr! Didst thou call him by a bad name on account of his mother; indeed thou hast in thee ignorance."35

	(B. 2:21.)

	14 Abū Hurairah reported on the authority of the Prophet, peace and blessings of Allāh be on him, He said:

	"The signs of the hypocrite are three: when he speaks, he lies and when he makes a promise, he breaks it; and when he is charged with a trust, he is unfaithful."36

	(B. 2:21)

	15 Anas said: The Messenger of Allāh, peace and blessings of Allāh be on him, said:

	"Whoever offers prayers as we do and turns his face to our Qiblah and eats the animal slaughtered by us, he is a Muslim for whom is the covenant of Allāh and the covenant of the Messenger of Allāh; so do not violate Allāh's covenant."37

	(B. 8:28.)

	16 Anas reported on the authority of the Prophet, peace and blessings of Allāh be on him, . . . He said:

	"There is none who bears witness with sincerity of heart that there is no god but Allāh and that Muhammad is the Messenger of Allāh but Allāh has forbidden his going to fire."

	(B. 3:49.)

	17 'Uthmān said:

	The Messenger of Allāh, peace and blessings of Allāh be on him, said:

	"Whoever dies while he knows that there is no god but Allāh enters paradise."38

	(M-Msh. l.)

	18 "Religion is faithfulness to Allāh and His Messenger and to the leaders of Muslims and Muslims in general."39

	(B. 2:42.)

	 

	


Chapter 3. Knowledge

	1. "Read in the name of thy Lord Who created; He created man from a clot. Read and thy Lord is most Honourable, Who taught to write with the pen. taught man what he knew not" (96:1-5).

	2. "Allâh will exalt those of you who believe and those who are given knowledge to high degrees" (58:11).

	3. "And say, O my Lord! increase me in knowledge" (20:114).

	4. "And whoever is given knowledge is given indeed abundant wealth" (2:269).

	While faith brings about the spiritual and moral development of man, knowledge brings about his intellectual development, and therefore stands next in importance to faith. In Bukhârî's arrangement therefore "knowledge follows faith." The first revelation that came to the Holy Prophet is admittedly the first quotation given above. These verses not only lay stress on both reading and writing but also speak of the Lord of Honour in this connection, showing that man can attain to honour only through knowledge. This is expressly stated in v. 2. The Holy Qur'ân even directs the Holy Prophet to seek more and more knowledge (v. 3). It is in fact full of praise for knowledge: the words ya'lamûn (they ponder), yatafakkarûn (they reflect), yatadhakkarûn (they meditate) and other similar expressions occur on almost every page of the Holy Qur'ân. V. 4 speaks of knowledge as great wealth. Such is also the import of the very first hadîth quoted in this chapter, which speaks of both wealth and knowledge as things which man desires naturally to seek and in which all men should try to emulate each other (h. 1). The Holy Prophet made it incumbent on those who came to him to seek knowledge to impart the same to others (hh. 2. 3), and desired even those who were considered to be in the lowest strata of society to be uplifted to the highest level through education (h. 4). Islâm, in fact, lays the basis of mass education, education of men as well as women, of children as well as adults. The Holy Prophet himself made arrangements for the education of women (h. 5). Writing was encouraged (hh. 5-9), and acquisition of knowledge was made the standard of excellence (h. 10). It is spoken of in the highest terms of praise (hh, 11-14), and this explains the unsatiable thirst for knowledge of the Muslims of earlier days. H. 15 makes it incumbent upon every Muslim, man or woman, old or young. that he should acquire knowledge, and thus introduces the principle of compulsory education. A warning is given that when a nation gives up the acquisition of knowledge, its downfall is sure (h. 16).

	1 'Abd Allâh ibn Mas'ûd said,

	The Prophet, peace and blessings of Allâh be on him, said:

	"There shall be no envy but (emulate) two40 : the person whom Allâh has given wealth and the power to spend it in the service of Truth, and the person whom Allâh has granted knowledge41 of things and he judges by it and teaches it (to others)."42

	(B. 3:15.)

	2 Mâlik ibn al-Huwairith said, The Prophet, peace and blessings of Allâh be on him, said to us:

	"Go back to your people and teach them."43

	(B. 3:25.)

	3 Ibn 'Abbâs reported on the authority of the Prophet, peace and blessings of Allâh be on him:

	"Let him who is present impart knowledge to him who is absent."

	(B. 3:37.)

	4 Abû Mûsâ said, The Messenger of Allâh, peace and blessings of Allâh be on him, said:

	"There are three persons for whom there is a double reward: . . . the person who has a slave-girl, and he brings her up and trains her in the best manner and he educates her and gives her the best education, then sets her free and marries her, he has a double reward."44

	(B. 3:31.)

	5 Abû Sa'îd Khudrî said,

	The women said to the Prophet, peace and blessings of Allâh be on him, The men have got an advantage over us in approaching thee therefore appoint for us a day from thyself; so he promised them a day in which he met them and he exhorted them and gave them commandments.45

	(B. 3:35)

	6 Abû Hurairah reported that The Khuzâ'ah murdered a man of the Banû Laith in the year of the conquest of Makkah, as a retaliation for the murder of one of them whom they had murdered. The Prophet, peace and blessings of Allâh be on him, was informed of this, so he mounted his riding camel and delivered an address . . . Arid there came a man from among the people of Yaman and said, Write it down for me, O Messenger of Allâh! So he said: "Write down for such and such a one."46

	(B. 3:39.)

	7 Abû Hurairah said, There was no one from among the companions of the Prophet, peace and blessings of Allâh be on him, who reported more hadîth from him than myself, but 'Abd Allâh ibn 'Amr used to write while I did not write.

	(B. 3:39)

	8 Zaid ibn Thâbit reported that,

	The Prophet, peace and blessings of Allâh be on him, commanded him to learn the writing of the Jews (in Syriac47 ) so that I wrote for the Prophet, peace and blessings of Allâh be on him , his letters and read out to him their letters when they wrote to him.

	(B. 93:40.)

	9 Abû Hurairah reported,

	A man from among the Ansâr said . . ., O Messenger of Allâh! I hear from thee a hadîth which pleases me very much but I cannot retain it in memory. The Messenger of Allâh, peace and blessings of Allâh be on him, said "Seek the help of thy right hand."48

	And he made a sign with his hand for writing.

	(Tr. 39:12.)

	10 Abû Hurairah said, The Messenger of Allâh, peace and blessings of Allâh be on him, said:

	People are mines, like mines of gold and silver; the more excellent of them in the days of Ignorance are the more excellent of them in Islâm when they attain knowledge."49

	(M-Msh. 2:l.)

	11 Abû Hurairah said, The Messenger of Allâh, peace and blessings of Allâh be on him, said:

	"The word of wisdom is the lost property of the believer, so wherever he finds it he has a better right to it."50

	(Tr. 39:19.)

	12 Anas said,

	The Messenger of Allâh, peace and blessings of Allâh be on him, said:

	"He who goes forth in search of knowledge is in the way of Allâh till he returns."

	(Tr. 39:2.)

	13 The Prophet, peace and blessings of Allâh be on him, said:

	Whomsoever Allâh intends to do good, He gives right understanding of religion." And

	"Knowledge is maintained only through teaching."51

	(B. 3:10.)

	14 "The learned ones are the heirs of the prophets--they leave knowledge as their inheritance; he who inherits it inherits a great fortune."52

	(B. 3:10.)

	15 Anas said,

	The Messenger of Allâh, peace and blessings of Allâh be on him, said:

	"The seeking of knowledge is obligatory upon every Muslim."53

	(Bhq-Msh. 2.)

	16 Anas said, The Messenger of Allâh, peace and blessings of Allâh be on him, said "Of the signs of the Hour is that knowledge shall be taken away and ignorance shall reign supreme."54

	(B. 3:21.)

	 

	


Chapter 4. Purification

	1. "And thy Lord do magnify, And thy garments do purify, And uncleanness do shun" (74:3-5).

	2. "Surely Allāh loves those who turn to Him again and again, and He loves those who purify themselves" (2:222).

	3. "Attend to your adornment at every time of prayer." (7:31).

	4. "O you who believe! When you rise up to prayers, wash your faces and your hands as far as the elbows and wipe our hands and (wash) your feet to the ankles; and if you are under an obligation to perform a total ablution, have a bath; and if you are sick or on a journey, or one of you come from the privy, or you have had contact with women, and you cannot find water, betake yourselves to pure earth and wipe your faces and your hands therewith; Allāh does not desire to put on you any difficulty but He wishes to purify you and that He may complete His favour to you, so that you may be thankful" (5:6).

	Purification, though a necessary preliminary to prayer, is an independent subject and is dealt with as such in Hadīth collections. The first three quotations from the Holy Qur'ān given above require in general terms that the man who would turn to his Lord should be pure in body and garments. The Purification of the body is thus made a preliminary to prayer so that by external purification a man's attention may be directed to the purification of the soul which is aimed at in prayer. V. 4 gives the details of ablutions which are necessary before prayer. Purity of the body is thus required as a preliminary to the purity of mind, and the Muslim who is required to say prayers five times a day must needs keep himself and his clothes always clean.

	It is true that an intelligent man should know for himself what cleanliness is, but religion aims at giving directions to men in all stages of civilization, in early states as well as in the more developed ones. Moreover. the masses among all people stand in need of minute details, and hence while the Holy Qur'ān simply gives the general direction to keep oneself in a state of cleanliness, Hadīth gives the necessary details. As a matter of fact Islām directs attention to many details of personal cleanliness of which even the more civilized people are ignorant.

	I have divided the chapter into five sections. The first deals with natural evacuations. Purification is called half the faith (h. 1) and the key to prayer (hh. 2. 3), It must not be forgotten that purity of the body is a prelude to the purity of the soul (h. 4). Full regard must be paid to personal cleanliness as well as public hygiene (hh. 5-13). Spitting in public places is forbidden (hh. 16, 17).

	The second section deals with tooth-brushing which occupies a very prominent place in the Muslim's cleanliness. It is spoken of as a means of purifying the mouth and seeking the pleasure of the Lord (h. 18), which is to show that God loves even bodily cleanliness. Great stress is laid upon its use (hh. 19, 20), and the minimum requirement is that the tooth-brush should be used after getting up from sleep (hh. 21, 22), A clean mouth is in fact the greatest help for the preservation of health. Its importance is further emphasized in h. 23, The third section gives the details of ablution (hh. 25 36) and shows when a fresh ablution becomes necessary (hh. 37-41). A prayer directing attention to purity of the spirit must be offered when the ablution has been performed (h. 43).

	The fourth section deals with total ablution or bath, which is made compulsory once a week (hh. 44-46). Particular occasions on which bath must be taken are mentioned in hh. 47-50, A person under an obligation to have a bath on account of janābah and a menstruating woman are not impure (hh. 51, 52). Some details are given in hh. 53, 54, and taking a bath naked in an open place is strictly forbidden (1.1. 55).

	The fifth section deals with tayammum or wiping the face and hands with pure dust when water is not available for ablution or bath, though it may be available for drinking or domestic purposes, or when the use of water is likely to be harmful (hh. 56-58). This act is as it were a reminder that purification before prayer is an essential thing.

	SECTION I.--NATURAL EVACUATIONS.

	1 'Abū Mālik said,

	The Messenger of Allāh, peace and blessings of Allāh be on him,

	"Purification is half the faith."55

	(M-Msh. 3.)

	2 Jābir said, The Messenger of Allāh, peace and blessings of Allāh be on him, said:

	"The key to paradise is prayer and the key to prayer is purification."

	(Ah-Msh. 1)

	3 Ibn 'Umar said,

	The Messenger of Allāh, peace and blessings of Allāh be on him, said:

	"Prayer is not accepted without purification, nor (is) charity (accepted) out of what is acquired by unlawful means."56

	(M-Msh. 3:l.)

	4 Anas said,

	When the Prophet, peace and blessings of Allāh be on him, went to privy, he used to say:

	"O Allāh! I seek refuge in Thee from impure deeds and evil habits."57

	(B. 4:9.)

	5 Anas reported,

	When the Prophet, peace and blessings of Allāh be on him, went out for natural evacuation, I and a boy used to go and with us there used to be a bucket of water.58

	(B. 4:15.)

	6 'Abd Allāh said,

	The Prophet, peace and blessings of Allāh be on him, went to ease himself and he asked me to bring him three pebbles.59

	(B. 4:21.)

	7 'Ā'ishah said,

	The Messenger of Allāh, peace and blessings of Allāh be on him, said:

	"When one of you goes to ease himself, let him take with him three pebbles with which to clean himself, for these will suffice him."

	(AD-Msh 3:2.)

	8 Jābir said,

	When the Prophet, peace and blessings of Allāh be on him, wanted to ease himself he went (to a distant place) until no one could see him.60

	(AD-Msh 3:2.)

	9 Abū Mūsā reported,

	The Prophet, peace and blessings of Allāh be on him, said:

	When one of you wishes to pass urine, let him seek the proper place for urinating."61

	(AD-Msh. 3:2.)

	10 'Ā'ishah said,

	'The right hand of the Messenger of Allāh, peace and blessings of Allāh be on him, was for his ablution and his food, and his left hand for cleaning after easing himself and for removing noxious things.

	(AD-Msh. 3:2.)

	11 Mu'ādh said,

	The Messenger of Allāh, peace and blessings of Allāh be on him, said:

	"Abstain from three objects of curse, easing near springs of water and on roads and under (a tree

	where men sit for) shade."62

	(AD-Msh. 3:2.)

	12 Hudhaifah said,

	I saw myself and the Prophet, peace and blessings of Allāh be on him, going together and he came to a heap of sweepings of a people behind a wall and he was standing as one of you stands, then he passed the urine.63

	(B. 4:61.)

	13 Abū Hurairah said,

	When the Prophet, peace and blessings of Allāh be on him, went to the privy, I brought to him water in a small vessel or in a leather bag and he used water for cleaning, then rubbed his hand on the ground,64 then I brought to him another vessel of water and he made ablution.

	(AD-Msh. 3:2.)

	14 'Ā'ishah said,

	When the Prophet, peace and blessings of Allāh be on him, came out of the privy, he used to say:

	'I seek Thy protection."

	(Tr-Msh. 3:2.)

	15 Anas said,

	When the Prophet, peace and blessings of Allāh be on him, came out of the privy, he used to say:

	"Praise be to Allāh Who has removed from me noxiousness and given me health."

	(IM-Msh. 3:2.)

	16 Anas said,

	The Prophet, peace and blessings of Allāh be on him, spat in a cloth of his.65

	(B. 4:70.)

	17 Anas reported that The Prophet, peace and blessings of Allāh be on him, saw phlegm on the front (wall of the mosque) and it was painful to him to such a degree that (signs of) it could be seen in his face. . .

	Then he took hold of a corner of his sheet and spat in it then turned one part of it over the other and said: "Rather let one do like this."66

	(B. 8:31)

	SECTION 2.--THE TOOTH-BRUSH

	18 'Ā'ishah said on the authority of the Prophet, peace and blessings of Allāh be on him,

	"The tooth-brush purifies the mouth and is a means of seeking the pleasure of the Lord."67

	(B. 30:27.)

	19 Abū Hurairah said, on the authority of the Prophet, peace and blessings of Allāh be on him, "Were it not that I would place too heavy a burden on my community, I would have commanded them to use the tooth-brush at every ablution."

	(B. 30:27.)

	20 Anas said,

	The Messenger of Allāh, peace and blessings of Allāh be on him, said:

	'I have spoken
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