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Preface

“Mr. Krueger, do you believe in the wind?”


I could hardly believe it. Here, at an institution for higher learning, I was being asked this question!


“I mean, you can’t see it,” she continued. “So if you don’t believe in god, how can you believe in the wind?” She finished her question and awaited her answer. Whether she really thought she’d stumped me with it, or whether she was simply confused about my position and wanted clarification, I don’t know. Whatever the motive, it was clear that she asked the question seriously. It was also clear that she was not the only student present who thought that this was a good question.


I gave my answer, but I was rather piqued. I was standing at a lecture podium in front of over three hundred people who had gathered to watch a debate between an atheist and a theist. I was the atheist, and I had spent quite a bit of time earlier in the evening carefully explaining how we can rationally conclude that there is no god without first being omniscient. Just a few minutes earlier, in fact, I had answered two other questions about how we can conclude that there is no god. None of these reasons had anything to do with invisibility. So why was someone asking about the wind?


Looking back on it now, it is easy to laugh about such a ridiculous question. However, it is also easy to feel disheartened. These were, after all, college students at this debate! They are supposed to be some of the most intelligent members of the community, yet many of them betrayed a profound ignorance of the issues related to their belief in god. Atheism is an important and intellectually powerful alternative to the religious outlook so prevalent today, yet it is one of the most misunderstood philosophical positions in our society. Most people have no idea what atheism is. All too often, religious leaders will spread misinformation in an effort to keep their flock in line by threats and falsehoods. In some cases they have even told their followers that atheists worship the devil, or that there aren’t really any atheists at all!


The religious point of view is so deeply embedded into our culture, and it becomes a basic part of the worldview of theists so early in life, that it is no small task to challenge such a firmly rooted set of beliefs, beliefs which many people cherish as dearly as life itself. It is also no accident that belief in gods holds such a place in people’s lives. Throughout human history religious leaders have used various means of argumentation, coercion, and deception to ensure that their followers are unaware or greatly misinformed about alternative ways of thinking. They have had much success. In his History of My Religious Opinions from 1833 to 1839, for example, the influential British churchman Cardinal Newman (1801-1890) stated:



It would be a gain to the country were it vastly more superstitious, more bigoted, more gloomy, more fierce in its religion than at present it shows itself to be.…From the age of fifteen, dogma has been the fundamental principle of my religion: I know of no other religion; I cannot enter into the idea of any other sort of religion….1




Can the development of bigotry and narrow-mindedness be a virtue? Even today there are a number of religious denominations which forbid their members, under threat of expulsion, to read or even own any material which expresses dissent. Is it any wonder that so many people are so uninformed about atheism?


Part of the problem, too, is that it is difficult to find introductory works about atheism. Although some philosophers have published excellent, lengthy, detailed defenses of atheism—and of course there is a place for extended argument and precision—those most in need of this information about atheism, those without formal philosophical training, would find such complex works too frustrating. Some religious writers hostile to atheism have published accessible books which claim to both explain and refute atheism, but these works usually distort the atheist view and thus fall far short of refuting it. In the end, people curious about atheism are left to the mercy of those unscrupulous persons who believe that it is to their advantage to keep people as ignorant as possible on this subject. There is a need for a concise introduction to atheism which avoids the technical analysis of the professional philosopher yet which sacrifices little accuracy. This book has been written in the hope that it will help fill this void.


This book answers eight questions which are both important for an understanding of atheism and representative of the type of questions which are often asked of atheists. The different sub-headings of the responses are indicated by a capital letter, and divisions within each of those sections are demarcated by an arabic numeral and subheading, a lower-case letter and a sub-heading, a parenthetical lower-case roman numeral, a parenthetical capital letter, and so on, in descending order of scope. I hope that this system makes it easier, not harder, for the reader to locate material and follow the flow of the argument than it would have been otherwise. I sometimes include a summary of each major section before proceeding to the next section or chapter. Many of these theistic arguments, as well as my own atheistic ones, have been put in premise/conclusion format, and, for clarity, I have left some of the more obvious premises implied. The fact that the general populace is so ignorant of views other than that of theism ensures that there will be many other questions about atheism which space does not permit to be included in this work. A list of suggested readings and other resources has been included as a guide to further answers.


In our culture Christianity is the most widespread religion which asserts the existence of god, so Christianity will often be used throughout this work as representative of the theistic view. Christians are my target audience, so much of what is said by way of critique will be directed toward that view instead of, say, the religions of the Norse gods, the Greek gods, or others. However, most of what can be said of Christianity may also be said of other versions of theism, their claims about their gods, and their holy books.


I harbor no illusions about the possibility of changing the minds of theists. Most have believed in god since childhood and will never abandon that belief. These people have never been taught how to think clearly and carefully about religious matters, and they will strongly resist doing so for the remainder of their lives. However, it is my hope that this work may free some theists from the intellectual domination born of fear and ignorance and allow those thoughtful men and women to make an informed choice about how they should view their lives and the universe in which they live. If this book can do this for even a few readers, then perhaps I am not just whistling in the wind.



Notes

1. Oxford Dictionary of Quotations, 3d ed. (New York: Oxford University Press, 1980), p. 361.









Question #1
What Is Atheism?


A. Atheism may be defined as the view that there are no gods.

There are two views which are often considered atheism—the broad version (that of not assenting to the theistic view) and the narrow version (the claim that the theistic view is false). Each is defined by the manner in which it denies the claims of theism, so we would do well to first consider the theistic claim before defining atheism.


1. Theism will be defined as the view that the traditional god exists.

Theism is often broadly defined as the view that there is at least one god. Monotheists hold that there is exactly one god, while polytheists claim that there are more than one. However, most theists in our culture are monotheists who assert that there is exactly one god, no more and no less. They further claim that this god has the traditional attributes of being omnipotent (all-powerful), omniscient (all-knowing), omnibenevolent (all-good), and transcendent (outside of space and time). These theists also claim that this god takes an active interest in human events, as opposed to, say, the god of deists, who has all the attributes of the god of the theists, but who is not involved in human affairs at all. Deists usually hold that the only evidence for the existence of god is the existence of the universe and its design, and perhaps the existence of moral values, yet they insist that these factors do not admit of any but the most general claims about the nature of god. For the deist, this evidence does not lead to any specific claims about the intentions or identity of the supreme being, certainly not that god intervenes in human affairs with miracles or with explicit commands regarding conduct. Knowledge of god through revelation is rejected by the deist. Many of the founding fathers, including Thomas Jefferson, were deists, incidentally.

Because of its popularity, the view which will be most at issue in this work is the popular monotheistic view in which god is said to have the traditional attributes and is also supposedly concerned with human activity. This is a conception of god shared by Christians, Jews, Muslims, and other monotheists. Throughout this work I will refer to this kind of monotheism as “theism,” although much of the criticism will also apply to polytheism, deism, and other kinds of belief in gods.




2. There are two definitions of atheism.

The term “atheism” is from the Greek atheos. The prefix “a” means “without,” and the Greek theos means “god,” so atheism means simply “being without god.” Theism asserts that there is a god, so atheism is the view which does not assert that there is a god. However, there are two ways to refrain from asserting that there is a god.


a. The atheist does not assert that there are gods.

On the broad definition, an atheist is simply one who does not agree with the theist that there is a god. This broad definition of atheism has been historically more prevalent. Until the term “agnosticism” became popular, there was no clear distinction between agnosticism and what we now call atheism.

“Agnosticism” is a term coined by Thomas Huxley in 1869.1 He meant it to refer to someone who suspends judgment on the matter of god’s existence and other supernatural claims. Some agnostics believe that there is not enough evidence about whether or not god exists to reach a definitive judgment on the issue. They hold that until such facts are gathered, lest one commit the fallacy of an appeal to ignorance, one should not affirm or deny the existence of such beings. In logic, an appeal to ignorance—called argumentum ad ignoratiam in Latin—is a well-known fallacy in reasoning in which one concludes from the fact that something has not been proven to be true or proven to be false with certainty that it is, in fact, say, true. For example: “No one has ever been able to prove whether or not George Washington ever slept in this bed. Therefore, I can conclude that he did.” Obviously, the conclusion is unjustified given the lack of evidence. One class of agnostics insists that no one can show that god does or does not exist, so any attempt to claim that there is or is not a god will commit this logical fallacy. Note that in my response to Question # 7, I argue that the claim that a god does not exist falls within an accepted category of exceptions to this logical principle. Other agnostics believe that it is impossible for the human mind to make a judgment about god’s existence because the nature of the claim involves elements beyond the possibility of human experience. They believe that there will never be enough facts to decide the issue because the relevant information is beyond our ability to sense or comprehend. Regardless of the reason, each type of agnostic would refrain from agreeing with the theist, so on this broad definition it would follow that an agnostic would be considered an atheist.




b. The atheist denies that there are gods.

The narrow, stronger definition of “atheism” is that of someone who asserts that there are no gods. On this definition, an agnostic would not be considered an atheist. Although the broad use of the term “atheism” has its advantages, since it is much easier to defend, it will not be used here. I will confine my use of the term “atheism” to the stronger thesis that there are no gods. Although it is a stronger claim, it is defensible, and, in addition, it is the view to which I adhere. I agree with the agnostic that the theist’s claim that there is a god is unwarranted, but I also believe that there are good reasons to think that the claim that there are no gods is warranted.

The following definitions, then, will be used:

Theism—the belief that there exists exactly one god, and this god is omnipotent, omniscient, omnibenevolent, and transcendent. This god is also active in the world.

The traditional god—the god of theism.

Deism—the belief that there exists exactly one god, and this god is omnipotent, omniscient, omnibenevolent, and transcendent. This god is not active in the world.

Polytheism—the belief that at least two gods exist, none of which is the god of theism.

Atheism—the belief that there are no gods.








B. There are many common misconceptions about atheism.

Many people are terribly misinformed about atheism. Some mistakenly believe one or more of the following with regard to atheism.


1. People become atheists so that they can do whatever they want.

It is a common mistake to think that atheists are those who want to abandon morality. People should adopt beliefs because they are true or likely to be true, and they should abandon beliefs because they have been discovered false, or likely to be false. The motive for belief should be truth, not some perceived reward. It does not follow from the fact that there is no god that everything is permitted. In fact, many atheists follow very strict moral codes of conduct. It is not part of the definition of an atheist that one abandons morality.




2. An atheist is one who hates god.

Atheists do not hate god. They cannot hate something which does not exist. Atheists are not rebelling against god. Someone who thinks that an atheist hates god just doesn’t understand the definition of atheism.




3. An atheist is one who worships Satan.

Atheists don’t believe that Satan or any other demon or deity exists, so they don’t worship Satan or anyone else. Atheists do not believe in the existence of any supernatural beings. Those who think that atheists worship demons do not understand atheism.




4. Everyone worships something. An atheist must have some god.

Sometimes theists recognize that their beliefs are irrational, and, rather than try to defend the view, or justify it, they try to look for “partners in guilt.” That is, in an attempt to






5. A person becomes an atheist because of a fight with the priest, pastor, reverend, etc.





6. All atheists believe the same thing—view “x.”












Notes
















Conclusion

There is much more to say about atheism. Since so little is known about this view, it is to be expected that there will remain a number of unanswered questions, both those regarding issues unaddressed here and those regarding details which I did not have space to explain. Included is a list of resource material, where further questions may be answered.

One of the important things to remember when investigating atheism is to keep separate which questions are about atheism and which are about something else. For example, people often ask me questions about such matters as love, coping with death, specific ethical issues, and so on, expecting to receive an answer which represents “the atheist’s view.” There is no such view. There is Doug Krueger’s view, Kurt Vonnegut’s, Bertrand Russell’s, Carl Sagan’s, George Carlin’s, Randy Newman’s, and many others. We may share a number of beliefs, but, if we do, it is not because that is the atheist’s view. It may be, instead, that we share certain principles about the love of truth, the investigation of the world, or because we consider life too valuable to devote to the first nice-sounding Weltanschauung to come along. I do know that we have rejected theism, and that we have that in common, at least.

To be sure, I and many other atheists have well-developed philosophical positions on many subjects, from love and death to art and politics, and on a number of other important issues. These views are the result of careful and conscientious investigations into these matters, investigations freed from the constraints of dogma and superstition, which are allowed to follow truth wherever it may lead and not just within the boundaries allotted by centuries-old systems of ignorance and bigotry. The rejection of theism opens up new and exciting avenues of thought. One’s beliefs regarding everything from the foundations of ethics to the empirical investigation of the world may be examined afresh with a clear conscience, and with an eye toward understanding instead of blind acceptance.

To some, this prospect may seem frightening. Thinking for oneself, not passively accepting dogma, is the hallmark of a free-thinker, and it is the first step on the road to atheism and the road to truth. A comment from Bertrand Russell’s “The Value of Free Thought” is appropriate here:


The free thinkers universe may seem bleak and cold to those who have been accustomed to the comfortable indoor warmth of the Christian cosmology. But to those who have grown accustomed to it, it has its own sublimity, and confers its own joys. In learning to think freely we have learnt to thrust fear out of our thoughts, and this lesson, once learnt, brings a kind of peace which is impossible to the slave of hesitant and uncertain credulity.1



The freethinker may examine the vast array of human ideas, past and present, and consider options hitherto unimagined. At any stage in the inquiry, when confronted with the claim that such-and-such is the case, he or she may ask for justification of the claim. Furthermore, the freethinker may expect an answer, not a mystery, not absurdity, not an insult to one’s intelligence.

The freethinker need not be satisfied any longer with nonsensical explanations such as: beings who make things happen by magic powers; omnipotent and transcendent beings who can do anything logically possible except perform any action whatsoever; infinitely merciful beings who callously slaughter millions; gods who pretend to make a sacrifice by dying but who are really immortal; gods of love who condemn everyone to eternal torture for the disobedience of a distant ancestor; gods who are appeased only by a human sacrifice (such as Jesus); a just god who believes that the guilty may go scot-free as long as an innocent man (such as Jesus) suffers an agonizing death in their place—or, if Jesus is thought to be god: a god who sees everyone sinning and decides to drown everyone, and then sees everyone sinning thousands of years later and decides that the solution is to kill himself to keep people from being sent to eternal torture; omnibenevolent gods who can stop the sun in its daily course but who refuse to lend a hand to the tens of thousands of children who die annually of starvation worldwide, and so on. These absurdities, and scores of others like them, which churches routinely require the pious to adopt, confuse human thought and, like a computer virus, impede the clear mental operations of the thinking mind.2

I hope that if you are a theist now you will take the information in this book seriously and embark on that wonderful adventure which is the love of truth by investigating the truth of theistic claims. Atheism can be an important element in a worldview, and it should be part of yours. But it should not be adopted simply because of its pragmatic advantages. It should be adopted because it is true.

There are no gods.


Summary of the argument Against Belief in Gods:


	The assertion that a god exists is an extraordinary claim.

	If there is no credible evidence for an extraordinary claim, then one should conclude that the extraordinary claim is false.

	There is no credible evidence for the existence of any gods.




	The bible is unreliable; it cannot be considered credible evidence.

	Reports of miracles cannot be considered credible evidence.

	Philosophical arguments for the existence of gods fail and cannot be considered credible evidence.

	Faith is an insufficient justification for belief in gods.

	Pascal’s wager is an insufficient justification for belief in gods.




	4. There is good evidence that the traditional god does not exist.




	The concept of god is self-contradictory; such a being cannot exist.

	The existence of evil is evidence against the existence of the traditional god.

	The existence of nonbelievers is evidence against the existence the traditional god.



Therefore, one should conclude that there are no gods.


Notes

1. Bertrand Russell, “The Value of Free Thought,” reprinted in Bertrand Russell on God and Religion, Al Seckel, ed. (Amherst, N.Y.: Prometheus Books, 1986), p. 269.

2. Some people complain that I reduce Christianity to absurdity. I usually reply that it has already been reduced about as much as it can be simply in its exposition.
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Barker, Dan. Losing Faith in Faith: From Preacher to Atheist. Madison, Wis.: The Freedom From Religion Foundation, Inc., 1992. A very readable account of the events which led a committed Christian to reject his religion and his ministry. Chapters include discussions of the historical evidence for Jesus, bible contradictions, biblical morality, and related issues. The author is now on the staff of the Freedom from Religion Foundation, Inc.
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Callahan, Tim. Bible Prophecy: Failure or Fulfillment? Altadena, Calif.: Millennium Press, 1997. An examination of claims of biblical prophecy from the Old Testament to the Book of Revelation. Included is a section on contemporary attempts to interpret prophecy in light of apocalyptic expectations.


Drange, Theodore M. Nonbelief and Evil: Two Arguments for the Nonexistence of God. Amherst, N.Y.: Prometheus Books, 1998. A detailed analysis of these two strong arguments for atheism. Drange is extremely thorough, and he anticipates, and rebuts, many variations on standard objections.


Helms, Randel. Gospel Fictions. Amherst, N.Y.: Prometheus Books, 1988. Helms explains how an examination of literary relationships between various bible stories reveals how many of them, rather than being historical, are merely rewrites of other stories. There are chapters on nativity legends, miracles, the passion narratives, and resurrection legends.


Henschell, Darrel. The Perfect Mirror? The Question of Bible Perfection. Fayetteville, Ariz.: HairyTickle Press, 1996. This short, well-done introduction to the hundreds of biblical errors and contradictions is available for $14.00 post paid from: HairyTickle Press, 2367-1 Green Acres Rd., Suite 127, Fayetteville, AZ 72703. There are chapters on Christian doctrine, the Old and New Testaments, prophecy, the doctrine of biblical inerrancy, and more. Highly recommended for those who think that the bible is free of error.


Hume, David. Dialogues Concerning Natural Religion. Norman Kemp Smith, ed. New York: Macmillan Publishing Co., 1947. Hume’s Dialogues, published posthumously in 1779, presents a more detailed critique of the argument from design than what is found in the Enquiry Concerning Human Understanding (see below), and it has become a classic.


———. An Enquiry Concerning Human Understanding. Eric Steinberg, ed. Indianapolis, Ind.: Hackett Publishing Co., 1993. The Enquiry was first published in 1748, but section X, “Of Miracles,” is still one of the best critiques of the problem of accepting testimony about miracles. Section XI, “Of a Particular Providence and of a Future State,” regarding the argument from design, is a short, well-argued attack of that position.


Kurtz, Paul. Exuberance: A Philosophy of Happiness. Amherst, N.Y.: Prometheus Books, 1977. In this nontechnical work, a philosopher explains how to maintain a healthy zest for life, how to have a positive approach to facing death, the importance of love and friendship, and other related subjects, all without belief in god.


———. Forbidden Fruit: The Ethics of Humanism. Amherst, N.Y.: Prometheus Books, 1988. Kurtz explains his system of ethics, which does not require gods. Common moral decencies, ethical education for children, human rights, the meaning of life, and more are covered in this nontechnical, highly recommended book.


Lamont, Corliss. The Philosophy of Humanism. New York: Continuum Publishing Company, 1990. This philosopher, social activist, and honorary president of the American Humanist Association explains in nontechnical terms the history and influence of humanism, a humanist theory of the nature of the universe, the role of reason and science in the humanist view, the ethics of humanism, and other topics.


Le Poidevin, Robin. Defending Atheism: An Introduction to the Philosophy of Religion. New York: Routledge, 1996. An excellent introductory work, well suited to beginning philosophy students, or anyone without a background in philosophy, to develop additional familiarity with the arguments before tackling more complex works.


Mack, Burton. The Book of Q and Christian Origins. New York, N.Y.: HarperCollins Publishers, 1995.


———. Who Wrote the New Testament? The Making of the Christian Myth. New York, N.Y.: HarperCollins Publishers, 1993. In these two books, a noted bible scholar explains in detail the origins of the New Testament and the Christian bible, and he shows how most Christians have a completely mistaken idea of how these books came to be written. The social and political environment which influenced the writings, as well as the specific goals of the authors, are examined.


Mackie, J. L. The Miracle of Theism: Arguments for and against the Existence of God. Oxford: Clarendon Press, 1982. An advanced introduction to atheism, intended for those with at least some familiarity with the philosophy of religion, but also accessible to general readers. Historical, as well as contemporary arguments by apologists, are analyzed.


Martin, Michael. Atheism: A Philosophical Justification. Philadelphia, Pa.: Temple University Books, 1990. A skilled philosopher carefully examines the best arguments for the existence of god, both historical and contemporary, and he shows how, one and all, they fail. Detailed, technical, but effective and thorough.


———. The Big Domino in the Sky and Other Atheistic Tales. Amherst, N.Y.: Prometheus Books, 1997. An anthology of short stories, from science fiction to historical, which illustrate some important philosophical point about theism and atheism. Well crafted and very readable.


———. The Case against Christianity. Philadelphia, Pa.: Temple University Books, 1991. In this book, not as technical as his previous work, Martin carefully examines arguments against Christianity, the best defenses that contemporary apologists can invent, and objections that show that the defenses fail. Highly recommended.


McKinsey, C. Dennis. The Encyclopedia of Biblical Errancy. Amherst, N.Y.: Prometheus Books, 1995. A huge, well documented, carefully researched gold mine of biblical errors, contradictions, and fallacies. Voltaire said of the gospels that there are almost as many errors as words. McKinsey shows that this applies to other parts of the bible as well.


Metzger, Bruce M., and Michael D. Coogan, eds. The Oxford Companion to the Bible. New York: Oxford University Press, 1993. An excellent resource for those who want the facts, not the fiction, about the books of the bible. Written from a scholarly, impartial, not necessarily skeptical point of view.


Nickell, Joe. Looking for a Miracle. Amherst, N.Y.: Prometheus Books, 1993. An investigator surveys many reports of paranormal, supernatural, and miraculous occurrences, and presents naturalistic, scientific explanations for these mysteries. There are discussions of the shroud of Turin, the image of Guadalupe, weeping statues, speaking in tongues, snake handling, faith healing, visions, stigmata, and much more.


Nielsen, Kai. Ethics without God. Amherst, N.Y.: Prometheus Books, 1990. An anthology of powerful essays which defend humanistic ethics, critique theistic morality, explain the role of human existence and death in relation to morality, and other important topics.


Pojman, Louis. Ethics: Discovering Right and Wrong. Belmont, Calif.: Wadsworth Publishing Co., 1995. A good, short introduction to a number of ethical theories, most of which do not require god. This book is often used in college-level introductory courses in ethics.


Randi, James. The Faith Healers. Amherst, N.Y.: Prometheus Books, 1987. A revealing and witty investigation into the careers of contemporary faith healers, from Oral Roberts to Peter Popoff and others.


Smith, George H. Atheism: The Case against God. Amherst, N.Y.: Prometheus Books, 1989. A thorough, but nontechnical, explanation of atheism, and a critique of various aspects of Christianity.


Smith, Morton. Jesus the Magician. New York: Barnes & Noble Books, 1978. An investigation into the gospel accounts of Jesus which shows that the reports of his miracles fit a common pattern of magic spells and healing rituals performed by many other “miracle” workers of that time.


Stiebing, William H. Out of the Desert? Archaeology and the Exodus/Conquest Narratives. Amherst, N.Y.: Prometheus Books, 1989. A scholarly summary of archaeological findings which shows that the biblical accounts of the exodus and later wars of conquest are not supported by the facts.


Stein, Gordon, ed. An Anthology of Atheism and Rationalism. Amherst, N.Y.: Prometheus Books, 1980.


———. A Second Anthology of Atheism and Rationalism. Amherst, N.Y.: Prometheus Books, 1987. These two anthologies contain excellent essays on atheism and agnosticism, many of which had been out of print for over half a century. Topics include the existence of god, the devil, morality, revealed religion, and others. The second anthology even contains some poetry.


Stenger, Victor J. Not By Design. Amherst, N.Y.: Prometheus Books, 1988. A physicist explains how order can and does emerge from chaos every day. This is an excellent, nontechnical presentation of the findings of contemporary physics, and Stenger shows how these findings destroy the theological argument from design.


Wells, G. A. Did Jesus Exist? London: Pemberton, 1986. Also distributed through Prometheus Books, Amherst, N.Y. Wells examines all the historical evidence for the existence of Jesus, from early Christian writings and letters to later Jewish and pagan testimonies, and he presents a solid case for the view that Jesus never existed.


———. The Jesus Legend. Chicago: Open Court, 1996. A carefully researched, well-developed account of how the Jesus legend could have arisen even in the absence of any such historical figure. Christians sometimes argue that Jesus must have existed because reports of his supposed exploits spread so quickly after his reported demise that they must be based on actual events. This book solidly refutes that view.


Organizations and Internet Sites

An atheist in a world of theists can feel terribly out of place. Fortunately, there are organizations that can provide information and support on many levels. Most of these organizations have Internet addresses. The Internet allows people to access easily information about atheism, biblical criticism, humanism, claims of miracles, and other issues—information that was in many cases difficult or almost impossible to find before the information revolution. Below are the addresses of a few organizations and sites which can serve as valuable resources.


American Atheists: http://www.atheist.org

Founded in 1963, this high-profile, often controversial organization publishes books, pamphlets, cards, the magazine American Atheist, and other material. Catalog and membership inquiries can be sent to: American Atheists, P.O. Box 2117, Austin, TX 78768-2117.


The American Humanist Association

This organization publishes books, distributes audio and video tapes, organizes conferences, and gets socially and politically involved in the realization of humanist goals of life. They publish the magazine The Humanist. Address subscription inquiries to: The American Humanist Association, 7 Harwood Drive, P.O. Box 1188, Amherst, NY 14226-7188.


The Committee for the Scientific Investigation of Claims of the Paranormal (CSICOP): http://www.csicop.org

As their name suggests, this open-minded group examines purported data for paranormal activity of all sorts, including dowsing, ESP, faith healing, out-of-body experiences, astrology, UFOs, and other such claims. Inquiries about their monthly magazine, The Skeptical Inquirer, may be sent to: Skeptical Inquirer, Box 703, Amherst, NY 14226-0703.


The Council for Secular Humanism: http://www.secularhumanism.org

The philosophical, practical, and political sides of nonbelief are addressed by this organization, which also publishes the quarterly magazine Free Inquiry. The address for subscription information is: Free Inquiry, P.O. Box 664, Amherst, NY 14226-0664.


The Freedom from Religion Foundation, Inc: http://www.infidels.org/org/ffrf/

This organization publishes Freethought Today, which they describe as “the only freethought newspaper in the United States.” They also have books, music, T-shirts, and other material. It may be the only place that sells a “Nothing Fails Like Prayer” bumper sticker. Address inquiries to: The Freedom from Religion Foundation, Inc. (FFRF, Inc.), P.O. Box 750, Madison, WI 53701.


The Secular Web: http://www.infidels.org

Run by the Internet Infidels, this site has many documents, both modern and historical, on every issue from biblical criticism to critiques of arguments for the existence of god. In addition, one can join e-mail lists, obtain information about scheduled debates, find local freethought organizations, and more.


The Skeptical Review

A bimonthly newsletter edited by Farrell Till, which specializes in the exposition of biblical error, contradiction, and absurdity. Till also runs an e-mail list on the same subject. The newsletter provides a forum for inerrantists, with appropriate responses by Till and others. The first year’s subscription is free. Back issues can be found online through the Secular Web. The newsletter address is: The Skeptical Review, P.O. Box 717, Canton, IL 61520-0717.


The Skeptics Society: http://www.skeptic.com/

The publishers of Skeptic magazine maintain this web site, which touches on such varied topics as New Age therapies, reports of paranormal phenomena, creationism, fringe social and political movements, questionable economic theories, and much more. The address for subscriptions to Skeptic is: Skeptic, P.O. Box 338, Altadena, CA 91001.
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