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Preface
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Many Christians love the Bible deeply, yet still struggle to understand how its parts fit together. They read Moses, the prophets, the Gospels, Acts, Paul’s letters, Hebrews, James, and Revelation, and soon discover that Scripture contains commands, promises, covenants, hopes, warnings, and instructions that do not all belong to the same audience in the same way. The problem is not with the Bible. The problem is often with the way we have been taught to read it.

This book was written to help ordinary Bible readers handle Scripture with reverence, care, and confidence. It does not ask the reader to discard any part of the Bible. It insists on the opposite. All Scripture is God-breathed, profitable, and necessary. Yet if every passage is pressed into the same mould, confusion follows. Israel becomes the Church. Law is mixed with grace. The kingdom is blurred into the Body of Christ. The earthly ministry of the Lord Jesus is flattened into Paul’s apostleship. Commands given under one administration are lifted out of place and imposed where God has not placed them.

Right division is not a clever system forced upon Scripture. It is the disciplined recognition that God has spoken progressively, purposefully, and consistently through different administrations. The Bible tells one grand story, but it does not tell that story without distinctions. God’s dealings with Adam were not identical to His dealings with Abraham. Israel under Moses was not the same as the Church which is Christ’s Body. Peter’s kingdom proclamation to Israel cannot be treated as though it were identical in scope and content to Paul’s revelation of the mystery.

This book therefore begins where many readers begin, with the tensions they already feel. Why do sincere Christians disagree so sharply about baptism, the Sermon on the Mount, signs and wonders, Israel, the law, the Great Commission, prophecy, and the Christian life? Why does Acts feel transitional? Why does Paul speak with such insistence about the gospel committed to him? Why do some passages seem to promise earthly kingdom blessing while others speak of a heavenly calling? These questions deserve more than slogans. They require careful reading.

I have written from the conviction that Scripture is clear when it is read according to its own divisions, audiences, and purposes. This does not remove every difficulty. It does not excuse laziness. It does not make the reader a master over the text. It does something better. It places the reader under the text more honestly, allowing God’s Word to speak where, when, to whom, and about what God intended.

My aim is not to win an argument for a party. It is to help readers see the glory of God’s unfolding purpose in Christ. Prophecy and mystery, Israel and the Church, earth and heaven, law and grace, Peter and Paul, kingdom and Body, these are not competing fragments. They are part of one divine plan, revealed in time, centred in the Lord Jesus Christ, and brought to its appointed fullness according to the wisdom of God.

Some readers will meet these distinctions for the first time. Others may already know them well but need a clearer, calmer, and more readable account. I ask only that you test everything by Scripture. Do not accept a claim because it is familiar. Do not reject one because it unsettles an inherited assumption. Open the Bible. Read the passages in context. Notice the audience. Watch the order of revelation. Let the text govern the conclusion.

If this book helps you read the whole Bible with greater clarity, honour Paul’s gospel without diminishing the rest of Scripture, and rejoice more fully in the riches of God’s grace, then it has done its work.

In Christ

Andrew
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Part 1: Why the Bible Feels Confusing
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Chapter 1: Why do Christians disagree about the Bible?

[image: ]


Christians do not usually struggle because the Bible is silent. They struggle because the Bible is quoted loudly from every side, often by sincere people who reach very different conclusions. One preacher says the Sermon on the Mount is the pattern for Christian living, while another says it belongs to Israel’s kingdom hope, and a third quietly borrows parts of it while ignoring the demands that do not fit ordinary church life. One church teaches water baptism as an act of obedience for every believer, while another says the one baptism for today is spiritual, performed by the Holy Spirit, not by human hands. Some believers expect tongues, healings, visions, and signs as normal Christian experience. Others read the same book of Acts and see a temporary apostolic period connected to Israel’s fall and God’s unfolding purpose through Paul. Everyone opens the same Bible with conviction, yet the results often seem impossible to reconcile.

That is what unsettles people. The issue is not whether Christians respect Scripture, because many clearly do. The deeper issue is whether we recognise where we are standing when we read each passage. A command spoken to Noah before the flood is not the same as a command given to Israel under Moses. A promise made to Abraham about land and nationhood is not automatically a personal promise to every Christian making decisions about family, work, or home. A kingdom proclamation made to Israel during Christ’s earthly ministry is not always identical to Paul’s later preaching of grace among the Gentiles. That sounds obvious once stated, yet much confusion begins because readers treat the Bible as though every passage works in the same way, to the same people, under the same conditions.

The Bible is one book, but it is not flat. God did not reveal everything at once, and He did not speak every command to every person in every age. He spoke across history, to real people, under particular arrangements, with promises and commands suited to the purpose He was unfolding at that time. To ignore this is not faithfulness, it is carelessness dressed in religious language. The question is not simply, “Do we believe the Bible?” The sharper question is, “Do we let the Bible say what it says, where it says it, and to whom it says it?” That question changes the way we read everything, because it exposes how easily inherited systems can silence the plain setting of Scripture.

The Bible is not confused

Many people approach Scripture as though it were a collection of inspiring sayings. They read a verse, lift it from its setting, and apply it immediately, often with deep feeling and sincere intention. Sometimes that seems harmless. A verse brings comfort, a phrase encourages prayer, and a promise steadies the heart in a hard hour. God is gracious, and His Word is living. Yet careless reading eventually creates problems, because verses taken without context can be made to fight other verses that are equally inspired. The problem is not that Scripture contradicts itself. The problem is that readers often place passages into the wrong setting and then wonder why they do not fit.

A person reads, “You shall therefore keep my statutes and my ordinances, which if a man does, he shall live in them. I am Yahweh” (Leviticus 18:5). Then he reads Paul’s words, “For you are not under law, but under grace” (Romans 6:14). Both are Scripture, and both are true. But they cannot be obeyed in the same way, at the same time, by the same people, under the same arrangement. A reader hears Jesus say, “Don’t think that I came to destroy the law or the prophets. I didn’t come to destroy, but to fulfil” (Matthew 5:17). Then the same reader hears Paul say, “For Christ is the fulfilment of the law for righteousness to everyone who believes” (Romans 10:4). Again, both statements are true. Christ did not treat the law as a mistake, and Paul does not place the believer under the law as the governing rule of life. Christ fulfilled the law. Paul proclaims Christ as the fulfilment of righteousness for everyone who believes.

The confusion is not in Scripture. The confusion enters when we refuse to ask how these passages fit within God’s unfolding revelation. A child can understand the basic message of salvation. A guilty sinner is saved by grace through faith in the Lord Jesus Christ, who died for our sins and rose again. Yet the Bible itself is not childish. It is deep, historical, layered, and exact, and it deserves more than sentimental reading. Paul told Timothy, “Give diligence to present yourself approved by God, a workman who doesn’t need to be ashamed, properly handling the Word of Truth” (2 Timothy 2:15). That verse is not written to scholars hiding in libraries. It is written to a servant of Christ who must handle God’s Word without shame.

Scripture can be mishandled. It can be bent into shapes God never intended, quoted accurately, and still applied wrongly. The words may be biblical, while the use of them is not. This is why proper handling matters. A preacher may quote a true verse and still place a burden on people that God has not placed on them. A church may preserve Bible language while confusing Israel’s covenants with the believer’s standing in Christ. A Christian may cling to a promise that was never given to him in the way he has been taught to claim it. Reverence for Scripture is not proved by quoting many verses. It is proved by allowing each verse to speak in its own God-given context.

Sincere people can still mishandle Scripture

Sincerity does not protect anyone from confusion. A person may deeply love the Lord and still mix together things God has separated. A preacher may speak with warmth and conviction while applying Israel’s covenant promises to the Church as though nothing changed through the cross, the resurrection, the ascension, and the revelation given to Paul. A congregation may sing about grace, then live under a religious system of fear, performance, and ritual obligation. This does not always happen through rebellion. Often it happens through inherited assumptions, repeated phrases, denominational habits, and devotional shortcuts that nobody has seriously tested.

Most Christians are taught how to read the Bible long before they realise they have been taught a method. They inherit categories, habits, and familiar uses of certain texts. They learn which verses are quoted at baptisms, funerals, altar calls, healing meetings, missions conferences, and church business meetings. Over time these uses feel obvious, and questioning them can sound dangerous. But honest questions are not enemies of faith. Scripture welcomes careful reading, and shallow certainty should never be mistaken for reverence. The Bereans were not praised because they accepted every sermon with enthusiasm. They were praised because they tested what they heard by the Scriptures: “Now these were more noble than those in Thessalonica, in that they received the word with all readiness of mind, examining the Scriptures daily to see whether these things were so” (Acts 17:11).

That is not unbelief. That is reverence, because God does not ask us to choose between devotion and thought. A believing mind is not a threat to spiritual life. It is part of obedience. The Lord does not call His people to swallow every claim that arrives with a Bible verse attached to it. He calls us to hear, examine, compare, and submit to what He has actually said. That requires patience. It also requires courage, because sometimes the Bible will challenge the very traditions that taught us to love the Bible in the first place.

Every Christian already makes distinctions

Nobody obeys the entire Bible in the same way. This is not an accusation, it is simply how every Christian already reads Scripture, even if he has never used the language of right division. No Christian builds an ark because God commanded Noah to build one. No Christian brings a lamb to the temple because the law required sacrifices. No Christian travels to Jerusalem three times a year to keep Israel’s feasts. No Christian executes Sabbath-breakers, insists on Israel’s food laws as covenant obligation, or requires believers to sell all their possessions and lay the proceeds at the apostles’ feet. Yet all those things are in the Bible. So the question is not whether distinctions should be made, because everyone already makes them.

The real question is whether our distinctions come from tradition, convenience, church history, emotional preference, or the structure of Scripture itself. That is where the issue becomes serious. Some people accuse dispensational Bible study of dividing the Bible, as though any recognition of difference must be an attack on the unity of God’s Word. The charge sounds severe until we look more closely at the Bible’s own shape. Scripture itself contains divisions. There is creation before the fall and life after the fall, humanity before the flood and humanity after the flood, Israel before Sinai and Israel under the law. There is Christ’s earthly ministry to Israel and Paul’s later ministry among the Gentiles. There is prophecy spoken since the world began and mystery kept secret until revealed. These are not artificial lines drawn by theologians. They are biblical realities, and ignoring them does not honour Scripture.

Right division does not cut up the Bible so we can discard parts of it. It recognises the distinctions God Himself placed within His revelation and allows every passage to stand where God put it. All Scripture is for our learning, but not all Scripture is addressed to us as direct instruction. That distinction does not threaten the Bible. It protects the Bible from misuse. Without it, Christians are left to pick and choose by instinct, keeping whatever feels spiritually useful and quietly setting aside whatever seems impossible to practise. Right division is more honest than that. It asks why a command was given, to whom it was given, under what arrangement it belonged, and how it fits within the full revelation of God.

Context is not optional

A verse without context can be made to say almost anything. Words have setting, sentences belong inside arguments, and commands are given to particular people in particular circumstances. Promises are attached to covenants. Prophecies have audiences, and even when Scripture contains principles that continue across time, those principles must be understood in the passage where God placed them. Context does not weaken application. It governs it. Without context, application becomes guesswork with religious confidence.

Consider Christ’s words in Matthew: “But he answered, ‘I wasn’t sent to anyone but the lost sheep of the house of Israel’” (Matthew 15:24). That sentence matters. It does not mean Gentiles are unimportant to God, nor does it mean Christ lacked compassion for the nations. It does mean His earthly ministry had a stated covenantal focus. He came as Israel’s Messiah, confirmed promises, proclaimed the nearness of the kingdom, and ministered within the prophetic programme given to Israel. If we ignore that setting, we will misunderstand much of what He said and did during His earthly ministry.

Now listen to Paul: “For I speak to you who are Gentiles. Since then as I am an apostle to Gentiles, I glorify my ministry” (Romans 11:13). That sentence also matters. Paul does not merely continue the same ministry under a different name, because he is appointed as the apostle to the Gentiles. He receives revelation concerning the grace of God, the Body of Christ, and the mystery hidden in previous ages. He states it plainly: “For this cause I, Paul, am the prisoner of Christ Jesus on behalf of you Gentiles, if it is so that you have heard of the administration of that grace of God which was given me toward you, how that by revelation the mystery was made known to me, as I wrote before in few words” (Ephesians 3:1-3).

This does not diminish Christ. It honours Him, because the risen and ascended Lord revealed truth through Paul that had not been made known in the same way before. To recognise Paul’s distinct ministry is not to prefer Paul over Jesus. It is to receive what Jesus Christ gave through Paul. The Lord who spoke from the Mount also spoke from heaven. We must not silence either voice by forcing both into the same earthly setting, nor should we pretend that all parts of the New Testament are speaking from the same point in God’s unfolding work.

The problem beneath many disagreements

Many Christian disagreements are not really about isolated verses. They are about where those verses belong in God’s programme. Take baptism. If a person begins with John the Baptist, the earthly ministry of Christ, and Peter’s Pentecostal message, water baptism appears inseparable from repentance and Israel’s preparation for the kingdom. If that same person begins with Paul’s later teaching concerning one baptism and the believer’s identification with Christ, the question changes. Baptism is no longer first treated as a public ritual, but as spiritual union with Christ in His death, burial, and resurrection. The disagreement is not simply about water. It is about whether the reader understands the difference between Israel’s kingdom expectation and the revelation of the Body of Christ.

Take the law. If Moses is treated as the permanent moral framework for Christian obedience, the Christian life becomes law-shaped. If Paul is read carefully, the believer is seen as not under the law but under grace. That does not make holiness optional, but it changes the source, power, and form of holiness. Take the kingdom. If the Church is treated as spiritual Israel, Israel’s earthly promises are absorbed into the Church. If Israel and the Body of Christ are distinguished, the prophetic hope of Israel remains intact, and the Church’s heavenly calling is seen more clearly. The Bible does not need either truth to swallow the other.

Take the Gospels. If Matthew, Mark, Luke, and John are treated as though every command in them is direct Church instruction, the result is immediate tension. Christ commands obedience to those who sit in Moses’ seat. He sends the Twelve only to Israel, speaks repeatedly of the kingdom, and teaches under the law before the cross. None of this makes the Gospels less inspired, less precious, or less profitable. It means they must be read where they stand in the progress of revelation. The earthly ministry of Christ is not a loose collection of moral lessons. It is the ministry of Israel’s Messiah in the setting promised by the prophets.

This is where many readers become nervous. They fear that if a passage is not directly addressed to the Church today, it will somehow lose value. That fear is unnecessary. Genesis is not addressed directly to the Body of Christ, yet it reveals creation, sin, judgement, promise, faith, sacrifice, and the faithfulness of God. Leviticus is not our rule of life, yet it teaches holiness, priesthood, substitution, uncleanness, and the seriousness of approaching God. The Psalms are not Pauline epistles, yet they train the heart in worship, grief, trust, repentance, and hope. The Gospels record the words and works of the Lord Jesus Christ in His earthly ministry. No believer should treat them lightly, but no believer should tear them from their setting either.

Right division does not shrink the Bible. It makes the whole Bible usable without forcing every passage to say the same thing in the same way. It lets Genesis be Genesis, Leviticus be Leviticus, Matthew be Matthew, Acts be Acts, and Paul’s epistles be Paul’s epistles. That does not produce a smaller Bible. It produces a clearer one.

God revealed His purpose progressively

God could have revealed everything in Genesis 3. He did not, and the rest of Scripture must be read with that fact in mind. He promised the seed of the woman. Later He called Abraham, later He formed Israel, later He gave the law through Moses, and later He promised David a throne. The prophets spoke of Messiah, kingdom, judgement, restoration, and blessing to the nations. John the Baptist announced that the kingdom of heaven was near, and Christ came to His own people. Israel rejected Him, and Saul of Tarsus later met the risen Christ on the road to Damascus. Paul then wrote of the mystery hidden from ages and generations.

This is not divine confusion. It is progressive revelation, with God unfolding His purpose in time. Earlier revelation is true, but it is not complete. Later revelation does not make earlier revelation false, but it may clarify, fulfil, suspend, expand, or reveal what had previously been hidden. Paul writes, “Now to him who is able to establish you according to my Good News and the preaching of Jesus Christ, according to the revelation of the mystery which has been kept secret through long ages, but now is revealed, and by the Scriptures of the prophets, according to the commandment of the eternal God, is made known for obedience of faith to all the nations” (Romans 16:25-26).

Notice the movement. Something was kept secret, and now it is revealed. That simple distinction is one of the keys to understanding the Bible. Some truth was spoken by the prophets, while other truth was hidden until God revealed it through Paul. If we blur those together, we will struggle to understand Israel, the Church, the kingdom, grace, law, prophecy, and the believer’s calling today. The Bible begins to open when we stop flattening it.

Progressive revelation also protects us from reading later truth back into earlier passages as though everyone always knew what we now know. Peter could confess Jesus as the Christ, the Son of the living God, while still failing to understand the necessity and meaning of the cross. The Twelve could preach the kingdom to Israel without proclaiming the full revelation of the mystery later committed to Paul. Earlier believers were not fools because they did not know what God had not yet revealed. They were responsible for the light given to them. We are responsible for the fuller revelation now given to us.

Right division is not a cold method

Some people hear the phrase “rightly dividing” and imagine a dry system of charts, labels, and arguments. That can happen, because any truth can be handled badly. A person can turn grace into pride. He can turn doctrine into a weapon and become more interested in winning debates than helping people see Christ clearly. That is not what we are after. Right division should produce humility, because it reminds us that God is the speaker and we are not. It forces us to slow down, to ask better questions, and to stop treating familiar interpretations as though they were beyond correction.

Right division also prevents us from stealing promises, misplacing commands, confusing callings, or burdening believers with instructions God did not give them. It magnifies grace because it allows Paul’s message to stand in its proper place. When Paul speaks of the present dispensation, he does not describe it as a minor adjustment to Israel’s programme. He calls it “the administration of that grace of God” given to him for the Gentiles. That phrase should make us pause. We are not living under Moses. We are not waiting at Sinai, offering sacrifices, seeking righteousness through the law, or joining Israel’s covenant system by ritual. We are saved, sealed, and seated in Christ by grace. That is not a religious mood, but the truth of our standing before God.

Paul writes, “For by grace you have been saved through faith, and that not of yourselves; it is the gift of God, not of works, that no one would boast” (Ephesians 2:8-9). That is not merely a verse for evangelistic tracts. It is the atmosphere of the believer’s life today. Grace saves, teaches, establishes, and frees the believer from religious performance. It places him in Christ, complete, accepted, and secure. But grace becomes blurred when Scripture is not rightly divided. Law creeps back in, ritual becomes necessary, Israel’s earthly programme is imposed on the Body of Christ, and the believer begins measuring his standing before God by ordinances, emotional experiences, visible signs, or religious effort.

Confusion is costly. Clarity matters because it protects the believer from bondage and brings the Word of God into sharper focus. Right division is not an intellectual hobby for people who enjoy theological argument. It is a necessary discipline for anyone who wants to understand what God is doing now, how the believer stands before Him, and why the gospel of grace must not be mixed with law, ritual, or Israel’s covenant obligations.

The aim of this book

This book is written for readers who have sensed that something does not fit. You may have wondered why churches quote Paul for salvation but turn elsewhere for practice. You may have struggled to reconcile Jesus’ command to sell possessions with Paul’s instruction to work quietly and provide for one’s household. You may have been told to claim Israel’s promises while ignoring Israel’s circumcision, sacrifices, priesthood, and land. You may have heard that the Church began with Peter at Pentecost, then wondered why Peter’s message sounds so different from Paul’s gospel of grace. These are not small questions, and they should not be brushed aside with pious noise.

They affect how we preach Christ, how we read the Bible, how we understand salvation, and how we avoid placing burdens on people God has made free. They also affect whether the Christian life is lived from grace or under a system God never gave to the Body of Christ. The purpose of this book is not to make you loyal to a theological party. It is not to give you slogans, and it is not to train you to dismiss every Christian who disagrees. The purpose is to help you read Scripture with care. We will examine the Bible’s own distinctions, not as a game of labels, but as an act of submission to what God has revealed.

We will look at God’s dealings with Israel and the nations. We will consider the earthly ministry of Christ, the kingdom proclaimed by Peter, the conversion and commission of Paul, the revelation of the mystery, the Body of Christ, the gospel of grace, and the believer’s life today. Not everything will be answered at once. That matters, because rushed answers often create more confusion. We will move step by step because the Bible itself unfolds that way. For now, we begin with a simple recognition: the Bible must be handled according to its own structure.

God has spoken, and He has not spoken carelessly. His Word is true in every part, but every part must be read in its place. Right division begins when we stop asking Scripture to serve our inherited systems and start letting God’s Word correct them. The Bible is not the problem, but our handling of it often is.
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Chapter 2: Context is not optional
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The Bible is not confusing because God has spoken badly. It becomes confusing when we read carelessly. A verse lifted from its setting can be made to say almost anything. That is not faithfulness. It is theft. We take words given by God in a real place, to real people, under real conditions, and we drag them into our own assumptions without asking why they were first spoken.

This is one reason sincere Christians often disagree. They are not always arguing over whether the Bible is true. Many of them believe it deeply. The disagreement begins when one reader treats every verse as though it were spoken directly to the Church today, while another asks who is being addressed, what covenant is in view, what God was doing at that moment in history, and whether later revelation has clarified the matter. Those questions do not weaken Scripture. They honour it. Paul gave Timothy this command:

“Give diligence to present yourself approved by God, a workman who doesn’t need to be ashamed, properly handling the Word of Truth.” (2 Timothy 2:15)

The phrase “properly handling” carries the idea of cutting straight, dealing with something accurately, and not making a mess of the work. The workman is not praised because he owns the right tool. He is approved because he uses it properly. The Bible must be handled with care.

All Scripture is for us, but not all Scripture is addressed to us

This distinction changes everything. Paul writes:

“Every Scripture is God-breathed and profitable for teaching, for reproof, for correction, and for instruction in righteousness, that the man of God may be complete, thoroughly equipped for every good work.” (2 Timothy 3:16-17)

Every Scripture is profitable. Nothing in the Bible is disposable. Genesis matters. Leviticus matters. The prophets matter. The words of Christ matter. Acts matters. Hebrews, James, Peter, John, Jude, and Revelation matter. No faithful reader has permission to tear pages out of the Bible, either literally or in practice. Yet profitable does not always mean directly addressed to us for obedience in the same way.

God told Noah to build an ark. That command is Scripture, and it is profitable. It teaches us about judgment, obedience, faith, patience, and the grace of God toward those who believe His warning. But it is not a standing command for every believer to begin cutting timber.

God commanded Israel to offer animal sacrifices. Those commands are Scripture, and they reveal the seriousness of sin, the necessity of blood, and the pattern of substitution that pointed toward Christ. But Christians are not called to rebuild the altar and resume the sacrifices.

God told Israel to keep the Sabbath under the law. He commanded circumcision as the sign of the covenant with Abraham’s physical descendants. He gave dietary regulations, priestly instructions, national feast days, land promises, temple rituals, and civil penalties. These passages are not mistakes. They are not embarrassing leftovers from an inferior stage of religion. They are the Word of God. The question is not whether they are inspired. They are. The question is whether they are addressed to the Church today as commands for our obedience under grace.

Audience matters

When we read any passage, one of the first questions must be simple: who is being addressed? That sounds obvious, but it is often ignored. We open the Bible, see a command, and assume it must apply directly to us in the same form. Sometimes it does. Sometimes it does not. The difference is not decided by preference, tradition, or what feels spiritually moving. It is decided by the text. When the Lord Jesus sent out the Twelve during His earthly ministry, He gave them specific instructions:

“Jesus sent these twelve out and commanded them, saying, ‘Don’t go among the Gentiles, and don’t enter into any city of the Samaritans. Rather, go to the lost sheep of the house of Israel. As you go, preach, saying, “The Kingdom of Heaven is at hand!”’” (Matthew 10:5-7)

That passage is plain. The Twelve were not sent to the Gentiles. They were not sent to the Samaritans. Their ministry at that point was restricted to Israel, and their message concerned the nearness of the kingdom.

A reader who ignores audience will flatten this passage into a general missionary principle. But the passage itself will not allow that. Christ gives a command, defines the audience, and limits the territory. That does not mean the passage has no value for us. It has great value. It shows the covenantal priority of Israel in Christ’s earthly ministry. It shows that the kingdom programme was being announced to the nation to whom the promises had been given. It prepares us to understand why the later inclusion of Gentiles is so significant. The same issue appears when Jesus says:

“I wasn’t sent to anyone but the lost sheep of the house of Israel.” (Matthew 15:24)

That statement is not a denial of God’s love for the world. It is a statement about the earthly ministry of Christ in relation to Israel’s promises. Paul confirms this when he writes:

“Now I say that Christ has been made a servant of the circumcision for the truth of God, that he might confirm the promises given to the fathers.” (Romans 15:8)

Christ came in fulfilment of promises made to Israel’s fathers. That does not reduce His glory. It displays God’s faithfulness. The Lord did not arrive as a wandering religious teacher with detached moral insights for humanity in general. He came as Israel’s Messiah, David’s Son, Abraham’s Seed, and the promised King. Only when that is clear can we properly understand the later revelation of Gentile blessing apart from Israel’s national rise.

Covenant matters

A covenant is not a religious mood. It is a binding arrangement established by God. Scripture contains several covenants, and they are not all the same. God made promises to Noah concerning the earth and the sign of the rainbow. He made promises to Abraham concerning seed, land, and blessing. He gave Israel the law through Moses. He promised David a throne and a kingdom. He spoke through the prophets of a new covenant with the house of Israel and the house of Judah.

These covenants shape the Bible’s storyline. They explain why Israel matters, why the land matters, why Jerusalem matters, why the kingdom matters, and why the Messiah must be both suffering Redeemer and reigning King. Confusion follows when covenant boundaries are ignored. The Mosaic law was not given to all nations. It was given to Israel. Moses said:

“Yahweh our God made a covenant with us in Horeb. Yahweh didn’t make this covenant with our fathers, but with us, even us, who are all of us here alive today.” (Deuteronomy 5:2-3)

That matters. The law was not a universal code handed to mankind as mankind. It was given to Israel as a covenant nation. It governed their worship, their priesthood, their sacrifices, their calendar, their food, their courts, and their life in the land. This does not mean the law is useless to us. Paul says:

“So that the law has become our tutor to bring us to Christ, that we might be justified by faith. But now that faith has come, we are no longer under a tutor.” (Galatians 3:24-25)

The law teaches. It exposes sin. It shuts mouths. It shows the need for righteousness that fallen man cannot produce. It points beyond itself. But Paul is equally clear that believers today are not under the law as their governing system.

A Christian who fails to distinguish Israel under law from the Body of Christ under grace will live in constant tension. He will quote Paul on grace, then run back to Moses for identity. He will speak of liberty in Christ, then rebuild the very structure from which Christ has freed him. That is not reverence. It is confusion dressed as seriousness.

Setting matters

Every passage sits somewhere in the unfolding work of God. Genesis is not Romans. Sinai is not Calvary. Pentecost is not the prison epistles. The earthly ministry of Jesus is not identical to the heavenly ministry of the risen Christ through Paul. Acts is not a flat surface. It moves. It records a transition, and transitions must be read as transitions.

This does not mean God changes in His nature. He does not. His holiness, mercy, righteousness, wisdom, and truth remain constant. But His revealed dealings with humanity do develop across Scripture.

Before the law, men were not commanded to bring sacrifices to the Levitical priesthood, because there was no Levitical priesthood. Before Christ’s death, burial, and resurrection, the gospel of the grace of God could not be preached in its full Pauline clarity, because the finished work had not yet been accomplished and revealed in that form. Before the revelation of the mystery, the Church which is Christ’s Body was not set forth as the present heavenly calling of saved Jews and Gentiles reconciled in one new man. This is not theological invention. It is the Bible’s own movement. Paul speaks of truth once hidden and later revealed:

“For this cause I, Paul, am the prisoner of Christ Jesus on behalf of you Gentiles, if it is so that you have heard of the administration of that grace of God which was given me toward you, how that by revelation the mystery was made known to me, as I wrote before in few words, by which, when you read, you can perceive my understanding in the mystery of Christ, which in other generations was not made known to the children of men as it has now been revealed to his holy apostles and prophets in the Spirit.” (Ephesians 3:1-5)

Paul does not say the mystery was always plainly taught and people simply failed to notice it. He says it was not made known in other generations as it has now been revealed. That demands careful reading. Progressive revelation is not a threat to Scripture. It is how Scripture itself unfolds.

God did not tell Adam everything He later told Abraham. He did not tell Abraham everything He later told Moses. He did not tell Moses everything He later revealed through the prophets. He did not reveal through the prophets everything He later made known through Paul concerning the mystery. The Bible is one book, but it is not one moment.

Commands must be read in their place

Many Christians already practise some form of right division, even if they have never used the term. They do not bring lambs to church for sacrifice. They do not avoid garments made of mixed fabrics as a covenant obligation. They do not travel to Jerusalem three times a year for Israel’s feasts. They do not stone Sabbath-breakers. They do not insist that Gentile believers must be circumcised to belong to God’s people. They make distinctions. The only question is whether those distinctions are being made consistently and biblically.

The danger is selective literalism. A person may take one command from Israel’s covenant programme, carry it into the Church, ignore surrounding commands from the same context, and call that obedience. But obedience is not the same as religious borrowing.

We must ask harder questions. To whom was this command given? Under which covenant? In what part of God’s programme? Has later revelation changed the believer’s relationship to this command? Is the passage giving direct instruction to the Church today, or does it teach us by example, pattern, contrast, warning, or fulfilment? These questions do not make the Bible smaller. They open it up.

Christ is not divided

Some worry that making distinctions within Scripture divides Christ or reduces His words. That concern should be taken seriously. No believer should speak lightly of anything the Lord Jesus said. Yet honouring Christ means receiving Him as Scripture presents Him in each part of His work.

During His earthly ministry, Christ ministered to Israel under the law. He confirmed the promises made to the fathers. He proclaimed the kingdom. He exposed Israel’s leaders. He trained the Twelve. He announced His coming suffering, though the disciples did not yet understand it.

After His resurrection and ascension, the same Lord Jesus revealed further truth from heaven. Paul’s apostleship does not compete with Christ. It comes from Christ. Paul writes:

“But I make known to you, brothers, concerning the Good News which was preached by me, that it is not according to man. For I didn’t receive it from man, nor was I taught it, but it came to me through revelation of Jesus Christ.” (Galatians 1:11-12)

The question is not whether we follow Jesus or Paul. That is a false choice. We follow the risen Christ by receiving the revelation He gave through His appointed apostle for the present dispensation of grace. To reject Paul’s distinct ministry is not to honour Jesus. It is to refuse something Jesus gave.

Context protects grace

Bad interpretation often produces bad bondage. When Israel’s law is imposed upon the Church as its rule of life, grace is blurred. When kingdom commands are treated as though they are the direct charter of the Body of Christ, confusion follows. When Acts is read as though every event in it is the permanent pattern for the Church today, believers begin chasing signs, ceremonies, and experiences that belonged to a particular stage in God’s unfolding programme. Grace does not make believers careless. It teaches them how to live as those who are already accepted in Christ. Paul writes:

“For the grace of God has appeared, bringing salvation to all men, instructing us to the intent that, denying ungodliness and worldly lusts, we would live soberly, righteously, and godly in this present age.” (Titus 2:11-12)

Grace instructs. It does not merely forgive. It trains the believer from a new position, not under the threat of covenant curse, but from union with Christ, life in the Spirit, and the settled reality of justification. A Christian under grace is not lawless. He belongs to Christ.

Context protects the gospel

The gospel for today is not a vague invitation to be religious. It is the proclamation of Christ’s finished work for sinners. Paul states it clearly:

“Now I declare to you, brothers, the Good News which I preached to you, which also you received, in which you also stand, by which also you are saved, if you hold firmly the word which I preached to you, unless you believed in vain. For I delivered to you first of all that which I also received: that Christ died for our sins according to the Scriptures, that he was buried, that he was raised on the third day according to the Scriptures.” (1 Corinthians 15:1-4)

That message stands at the heart of the present proclamation of grace. Christ died for our sins. He was buried. He rose again. Salvation is received by faith, not by law-keeping, ritual performance, national identity, or religious effort.

When context is ignored, the gospel becomes tangled with instructions from other settings. Faith is mixed with works. Grace is mixed with law. The finished work of Christ is treated as though it still needs human completion.

That is why interpretation matters. This is not an academic game. Souls are at stake. Assurance is at stake. Christian liberty is at stake. The glory of Christ’s completed work is at stake.

Read slowly enough to notice

A faithful Bible reader must learn to slow down. Notice names. Notice locations. Notice repeated words. Notice who speaks and who listens. Notice whether the passage concerns Israel, the nations, the Twelve, the kingdom, the law, the Body of Christ, the tribulation, or the future restoration of all things under Christ.

Do not rush to application before interpretation has done its work. Application without interpretation becomes imagination. It may sound devotional, but it has no anchor.

A simple method helps. Before asking, “What does this mean for me?”, ask, “What did God mean in this passage, in this setting, to these people, at this point in His revealed purpose?” Only then can personal application be made wisely. The Bible is not honoured by impatient reading.

The Bible fits when it is rightly handled

Rightly dividing the Word of Truth is not about cutting the Bible into unrelated pieces. It is about recognising the distinctions God Himself has placed within His revelation.

Israel is not the Church. Law is not grace. Prophecy is not mystery. The earthly kingdom is not the heavenly calling of the Body of Christ. Peter and Paul are not interchangeable. The Twelve and the apostle of the Gentiles have related ministries, but they are not identical. These distinctions do not create contradictions. They resolve them.

They explain why Jesus could command the Twelve not to go to Gentiles, while Paul later magnifies his office as apostle of the Gentiles. They explain why circumcision could be commanded under one programme and fiercely resisted under another. They explain why miraculous signs had a purpose in Israel’s kingdom expectation and why Paul’s later epistles emphasise endurance, sound doctrine, and the sufficiency of grace amid weakness. The Bible has not changed its mind. God has revealed His purpose progressively.

Once that is seen, Scripture begins to breathe. Passages that once seemed to fight each other begin to stand in their proper places. Commands once forced upon the wrong people become clear in their own setting. Promises regain their intended force. The gospel shines without mixture. Context is not optional. It is the difference between using the Bible and listening to it.
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Chapter 3: Covenants, audiences, and commands
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The Bible was not dropped from heaven as a flat book of instructions. It came through history. It came through promise, covenant, judgement, exile, kingdom expectation, rejection, resurrection, and fresh revelation. God spoke truly at every point, but he did not say everything at once. That matters. Without that simple recognition, sincere readers end up forcing passages together that were never meant to be flattened into one undifferentiated message. This is where confusion often begins. A Christian reads the Sermon on the Mount and hears Jesus say:

“You therefore shall be perfect, as your heavenly Father is perfect.” (Matthew 5:48)

Then the same reader turns to Paul and reads:

“For sin will not have dominion over you. For you are not under law, but under grace.” (Romans 6:14)

Both are Scripture. Both are true. Both reveal God’s will. Yet they do not operate in the same setting, under the same covenantal administration, or with the same immediate audience in view. That does not make the Bible contradictory. It means the Bible must be read with care.

Every Christian already divides Scripture

Most Christians are dispensational in practice before they ever learn the word. They do not bring lambs to church. They do not avoid mixed fabrics as a matter of covenant obedience. They do not travel to Jerusalem for the feasts. They do not build an ark because God once commanded Noah to do so. They do not sell every possession and place the proceeds at the feet of apostles in Jerusalem. Why not?

Because they already understand that God’s commands must be read according to audience, covenant, and setting. The question is not whether we distinguish one part of Scripture from another. Everyone does. The question is whether we do it consistently. Paul wrote:

“Give diligence to present yourself approved by God, a workman who doesn’t need to be ashamed, properly handling the Word of Truth.” (2 Timothy 2:15)

Proper handling does not mean cutting away parts of the Bible. It means recognising how each part fits. The whole Bible is for our learning, but not every command in the Bible is addressed to us for direct obedience. That distinction is not an escape from Scripture. It is submission to Scripture.

The Bible moves through covenant history

God’s dealings with humanity unfold through ordered relationships. The Bible calls many of these relationships covenants. A covenant is not merely an agreement between two parties. In Scripture, a covenant is a divinely established arrangement in which God binds himself to particular promises, conditions, people, or purposes.

Some covenants are broad. Some are national. Some are unconditional in promise but contain conditional enjoyment. Some deal with land, seed, kingdom, priesthood, law, or blessing. None should be ignored. God’s first dealings with humanity are set in creation. Adam is placed in a prepared world, given life, vocation, and command. The command is plain:

“Yahweh God commanded the man, saying, ‘You may freely eat of every tree of the garden, but you shall not eat of the tree of the knowledge of good and evil; for in the day that you eat of it, you will surely die.’” (Genesis 2:16-17)

The issue was not merely fruit. It was trust. Would man live by God’s word, or would he grasp at moral independence? He grasped. Death entered. The world cracked. Yet God did not abandon his purpose. Judgement came, but promise also appeared. Speaking to the serpent, God said:

“I will put hostility between you and the woman, and between your offspring and her offspring. He will bruise your head, and you will bruise his heel.” (Genesis 3:15)

Here the story begins to move toward redemption. The promised seed will suffer, but he will triumph. The rest of Scripture grows from that first announcement of conflict and victory.

Noah and the restraint of human violence

By the time of Noah, the human race had not improved itself. Sin spread. Violence filled the earth. God judged the world by flood, yet preserved Noah and his household.

After the flood, God gave humanity a renewed arrangement. Human life was to be honoured because man bears God’s image. Bloodshed would now be answered by human government.

“Whoever sheds man’s blood, his blood will be shed by man, for God made man in his own image.” (Genesis 9:6)

This command does not belong to Israel alone. It is given after the flood, before Abraham, before Moses, before the formation of the nation of Israel. It establishes a principle of public justice in a fallen world. Here we see an important truth. God’s instructions are not random. They address the condition of mankind at a particular point in the unfolding story.

The world after Eden needed restraint. Human violence would not be left unchecked. Government, however limited and often corrupted, became part of God’s ordering of life after the flood.

Abraham and the line of promise

With Abraham, the storyline narrows. God calls one man from the nations and attaches immense promises to him. Those promises concern seed, land, nationhood, and blessing to the nations.

“Now Yahweh said to Abram, ‘Leave your country, and your relatives, and your father’s house, and go to the land that I will show you. I will make of you a great nation. I will bless you and make your name great. You will be a blessing. I will bless those who bless you, and I will curse him who treats you with contempt. All the families of the earth will be blessed through you.’” (Genesis 12:1-3)

This is not a vague religious sentiment. It is a concrete promise. Abraham will become a nation. That nation will be tied to a land. Through his seed, blessing will reach the families of the earth. Later, God confirms the covenant with striking clarity:

“In that day Yahweh made a covenant with Abram, saying, ‘I have given this land to your offspring, from the river of Egypt to the great river, the river Euphrates.’” (Genesis 15:18)

Readers often rush past this. They should not. The land promise is not an ornament. It is part of the covenantal structure of Scripture. This does not mean Gentile believers have no interest in Abraham. Paul makes clear that Abraham is also the great example of justification by faith. He writes:

“For what does the Scripture say? ‘Abraham believed God, and it was accounted to him for righteousness.’” (Romans 4:3)

Abraham stands at a crucial point in the biblical story. Through him we see both the particular promises given to Israel and the wider principle of faith through which God justifies the ungodly. The two must not be confused. They also must not be torn apart.

Moses and the covenant of law

Israel becomes a nation after the Exodus. God redeems them from Egypt, brings them to Sinai, and gives them the law through Moses. The law was not given to Adam. It was not given to Noah. It was not given to the nations generally. It was given to Israel as a covenant people. Moses said:

“Yahweh our God made a covenant with us in Horeb. Yahweh didn’t make this covenant with our fathers, but with us, even us, who are all of us here alive today.” (Deuteronomy 5:2-3)

This matters. The Mosaic covenant had commandments, sacrifices, priesthood, sabbaths, food laws, national blessings, and national curses. It governed Israel’s life in the land. It marked them off from the nations. Paul later explains the function of the law:

“What then is the law? It was added because of transgressions, until the offspring should come to whom the promise has been made. It was ordained through angels by the hand of a mediator.” (Galatians 3:19)

The law was added. It had a historical beginning. It also had a purpose connected to transgression and to the coming seed. That is why Christians must be careful when speaking about “obeying the Bible.” Obedience is necessary, but obedience must be rightly directed. To place the believer under the Mosaic law as a covenant system is to misunderstand where we stand in the unfolding purpose of God. Paul is blunt:

“For Christ is the fulfilment of the law for righteousness to everyone who believes.” (Romans 10:4)

The law was holy. It exposed sin. It testified to Christ. Yet it was never the final form of God’s dealings with humanity.

David and the promise of kingdom

God’s promises to Abraham continue through Israel, but they sharpen again with David. God promises David a throne, a house, and a kingdom.

“Your house and your kingdom will be made sure forever before you. Your throne will be established forever.” (2 Samuel 7:16)

This promise creates the expectation of a coming King. The prophets build on it. Israel waits not merely for personal forgiveness but for national restoration, righteous rule, peace on earth, and the reign of Messiah. Isaiah says:

“For a child is born to us. A son is given to us; and the government will be on his shoulders. His name will be called Wonderful Counsellor, Mighty God, Everlasting Father, Prince of Peace. Of the increase of his government and of peace there shall be no end, on David’s throne, and on his kingdom, to establish it and to uphold it with justice and with righteousness from that time on, even forever.” (Isaiah 9:6-7)

This is kingdom language. It is public, earthly, royal, and covenantal. It concerns David’s throne. It concerns government. It concerns justice in the world.

When the Lord Jesus appears in the Gospel records, he does not arrive in a vacuum. He comes as the promised Son of David, the Son of Abraham, the King of Israel.

Christ’s earthly ministry and Israel’s hope

Matthew opens with deliberate covenant language:

“The book of the genealogy of Jesus Christ, the son of David, the son of Abraham.” (Matthew 1:1)

That first verse matters. Jesus is identified with the Davidic promise and the Abrahamic promise. His ministry is not presented as a detached moral programme for religious humanity in general. He comes to Israel as her Messiah. Jesus himself said:

“I wasn’t sent to anyone but the lost sheep of the house of Israel.” (Matthew 15:24)

When he sent the Twelve, he gave them a restricted commission:

“Jesus sent these twelve out and commanded them, saying, ‘Don’t go among the Gentiles, and don’t enter into any city of the Samaritans. Rather, go to the lost sheep of the house of Israel. As you go, preach, saying, “The Kingdom of Heaven is at hand!”’” (Matthew 10:5-7)

This is not difficult because it is obscure. It is difficult because many readers have been trained not to notice it. Christ’s earthly ministry proclaimed the nearness of the kingdom promised through the prophets. His miracles were not random displays of power. They were signs of the kingdom breaking in, previews of restoration, public evidence that the King was present.

Yet Israel’s rulers rejected him. The cross was no accident, no failure of divine planning. Christ died for sins according to the Scriptures. Still, in the historical movement of the Gospel records and Acts, Israel’s rejection of the Messiah becomes a central issue. Peter told Israel:

“Men of Israel, hear these words! Jesus of Nazareth, a man approved by God to you by mighty works, wonders, and signs which God did by him among you, even as you yourselves know, him, being delivered up by the determined counsel and foreknowledge of God, you have taken by the hand of lawless men, crucified and killed.” (Acts 2:22-23)

The guilt is real. The divine purpose is real. The offer of repentance to Israel is also real. Peter later says:

“Repent therefore, and turn again, that your sins may be blotted out, so that there may come times of refreshing from the presence of the Lord, and that he may send Christ Jesus, who was ordained for you before, whom heaven must receive until the times of restoration of all things, which God spoke long ago by the mouth of his holy prophets.” (Acts 3:19-21)

Notice the language. Times of refreshing. Restoration of all things. Spoken by the prophets. Acts does not begin with the disappearance of Israel’s hope. It begins with the risen Christ, the Spirit poured out, and a renewed testimony to Israel concerning the Messiah.

Acts is a transition, not a simple beginning

Many readers treat Acts as though it begins the Christian life exactly as we know it today. That creates problems. Acts contains temple worship, Jewish feasts, signs, wonders, tongues, communal property in Jerusalem, water baptism connected with repentance, apostolic authority, and a strong Jew-first pattern. If Acts is treated as a flat manual for church practice, confusion follows quickly.

Acts is better read as a book of transition. It records the continued testimony to Israel, the rejection of that testimony, the salvation of Saul of Tarsus, the opening of Gentile blessing, the Jerusalem Council, and the increasing prominence of Paul’s ministry.

Paul’s calling is decisive. The risen Christ appears to him outside Jerusalem, not as one of the Twelve, but as a distinct apostle with a distinct commission. Paul later writes:

“For I make known to you, brothers, concerning the Good News which was preached by me, that it is not according to man. For I didn’t receive it from man, nor was I taught it, but it came to me through revelation of Jesus Christ.” (Galatians 1:11-12)

This does not mean Paul preached another saviour. He did not. There is one Lord Jesus Christ, one cross, one resurrection, one saving grace of God. It does mean that Paul received a revelation concerning God’s present purpose which had not been made known in earlier ages. He calls it “the mystery”.

“By revelation the mystery was made known to me, as I wrote before in few words, by which, when you read, you can perceive my understanding in the mystery of Christ, which in other generations was not made known to the children of men as it has now been revealed to his holy apostles and prophets in the Spirit.” (Ephesians 3:3-5)

This must be handled patiently. The point is not to exalt Paul above Christ. The point is to honour Christ by receiving the revelation Christ gave through Paul.

The dispensation of grace

Now the word can be introduced. A dispensation is an administration, a stewardship, or an ordered way in which God manages his household purpose. It is not merely a period of time, though it unfolds within time. It involves revelation, responsibility, and divine purpose. Paul uses this language for the present work committed to him:

“For this cause I, Paul, am the prisoner of Christ Jesus on behalf of you Gentiles, if it is so that you have heard of the administration of that grace of God which was given me toward you.” (Ephesians 3:1-2)

The present dispensation is marked by grace revealed through the finished work of Christ and proclaimed among the Gentiles through Paul’s apostleship. Israel has not been erased. God’s covenants have not failed. But Israel is presently blinded in part while salvation goes out to the Gentiles apart from Israel’s national rise. Paul explains:

“For I don’t desire you to be ignorant, brothers, of this mystery, so that you won’t be wise in your own conceits, that a partial hardening has happened to Israel, until the fullness of the Gentiles has come in.” (Romans 11:25)

This verse prevents arrogance. Gentile believers must not boast against Israel. The present dispensation is not God replacing Israel with the Church. It is God revealing a previously hidden purpose while Israel’s national restoration awaits fulfilment. Paul continues:

“And so all Israel will be saved. Even as it is written, ‘There will come out of Zion the Deliverer, and he will turn away ungodliness from Jacob. This is my covenant with them, when I will take away their sins.’” (Romans 11:26-27)

God’s grace to the Body of Christ does not cancel his promises to Israel. It displays another dimension of his wisdom.

The Body of Christ and the believer’s present standing

The Church which is Christ’s Body is not simply Israel under another name. It is a new creation, formed through union with the risen and ascended Christ. Paul writes:

“For in one Spirit we were all baptised into one body, whether Jews or Greeks, whether bond or free; and were all given to drink into one Spirit.” (1 Corinthians 12:13)

This one body is not formed by national covenant, circumcision, temple worship, or law observance. It is formed by the Spirit, in Christ, through the gospel of grace. The believer’s standing is astonishing:

“But God, being rich in mercy, for his great love with which he loved us, even when we were dead through our trespasses, made us alive together with Christ, by grace you have been saved, and raised us up with him, and made us to sit with him in the heavenly places in Christ Jesus.” (Ephesians 2:4-6)

This is not the language of Israel’s earthly kingdom hope. It is heavenly position in Christ. It belongs to the revelation of the mystery. That heavenly calling changes how we read commands. We are not lawless. We are not under Moses. We are under grace, instructed by Christ through the apostles, especially through Paul’s epistles to the Body of Christ. Paul writes:

“I therefore, the prisoner in the Lord, beg you to walk worthily of the calling with which you were called.” (Ephesians 4:1)

Grace does not lower the moral life. It roots the moral life in identity, union, gratitude, and the Spirit’s work.

Why this matters for ordinary Bible reading

This framework helps readers stop panicking when they meet differences in Scripture. When God tells Noah to build an ark, we learn God’s judgement, patience, warning, and provision. We do not build an ark.

When God commands Israel to keep the Sabbath under the Mosaic covenant, we learn his holiness, his ordering of Israel’s national life, and the seriousness of covenant signs. We do not place the Body of Christ under the Sinai covenant.

When Jesus sends the Twelve only to Israel proclaiming the nearness of the kingdom, we learn the faithfulness of God to his promises and the real historical offer made to Israel. We do not pretend those words were originally spoken to a Gentile church in London, Lagos, or Sydney.

When Paul declares justification apart from works of law, reconciliation through the cross, and the believer’s heavenly position in Christ, we hear the direct doctrinal instruction given to the Body of Christ in this present dispensation of grace. This does not shrink the Bible. It opens it.

Does this create two ways of salvation?

No. No sinner has ever been saved apart from God’s grace. No sinner has ever earned righteousness before God. The basis of salvation is always the work of Christ, even when that work had not yet been historically accomplished or fully revealed. But the content of revealed faith has developed through Scripture.

Abel did not know what Paul later preached in 1 Corinthians 15. Noah did not know the mystery of Jew and Gentile in one Body. Abraham believed God’s promise before Moses received the law. Peter confessed Jesus as the Christ before he understood the death and resurrection. Luke records:

“They understood none of these things. This saying was hidden from them, and they didn’t understand the things that were said.” (Luke 18:34)

Yet the disciples were not unbelievers at that point. They believed what God had revealed to them. Later, more was revealed. Progressive revelation is not contradiction. It is light increasing according to God’s timing. Today the gospel has been declared with full clarity through Paul:

“Now I declare to you, brothers, the Good News which I preached to you, which also you received, in which you also stand, by which also you are saved, if you hold firmly the word which I preached to you, unless you believed in vain. For I delivered to you first of all that which I also received: that Christ died for our sins according to the Scriptures, that he was buried, that he was raised on the third day according to the Scriptures.” (1 Corinthians 15:1-4)

That is the message to be proclaimed now. Christ died for our sins. He was buried. He rose again. Salvation is by grace through faith, not by works, not by religious ceremony, not by Israel’s covenant law.

Reading all Scripture without flattening Scripture

The whole Bible belongs in the Christian’s hands. Paul says:

“Every Scripture is God-breathed and profitable for teaching, for reproof, for correction, and for instruction in righteousness, that each person who belongs to God may be complete, thoroughly equipped for every good work.” (2 Timothy 3:16-17)

Every Scripture is profitable. That does not mean every Scripture is addressed to the same audience in the same way. The sacrifices teach us. The Psalms train our prayers. The prophets reveal God’s faithfulness. The Gospels show Christ in his earthly ministry to Israel. Acts explains the transition. Paul’s epistles give the doctrine, position, walk, and hope of the Body of Christ. Hebrews through Revelation speak with force and profit, especially as they relate to Israel, endurance, priesthood, judgement, and the coming kingdom. The Bible is not a heap of religious fragments. It is ordered revelation.

When we read it rightly, the tensions begin to make sense. Jesus and Paul are not enemies. Law and grace are not muddled. Israel and the Body of Christ are not the same company under different labels. Prophecy and mystery are not competing plans. They are distinct purposes gathered up in Christ. Paul writes:

“making known to us the mystery of his will, according to his good pleasure which he purposed in him to an administration of the fullness of the times, to sum up all things in Christ, the things in the heavens and the things on the earth, in him.” (Ephesians 1:9-10)

That is where the story is going. Heaven and earth. Prophecy and mystery. Israel restored. The Body glorified. Christ over all. Right division does not make the Bible smaller. It makes the whole Book speak with its own God-given order. Keep the covenants clear. Ask who is being addressed. Honour the command in its setting. Then read on, because the next turn in the story may be the very place where confusion gives way to light.
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Chapter 4: Jesus Christ, the centre of all dispensations

[image: ]


The Bible is not held together by a system. It is held together by Christ. Every covenant, sacrifice, promise, judgement, priest, king, prophet, and hope finds its meaning in Him. That does not mean every passage speaks of Christ in the same way. It does not mean Israel and the Body of Christ are the same people. It does not mean prophecy and mystery should be blurred into one general religious idea. It means Scripture has one supreme Person at its centre, and God reveals His purpose in Him progressively, faithfully, and without confusion.

This matters because many readers approach the Bible as if it were a loose collection of religious writings. Genesis feels remote. Leviticus feels ceremonial. The Gospels seem familiar, until Jesus speaks of law, kingdom, judgement, and Israel in ways that do not sound like Paul’s letters. Acts feels unsettled. Hebrews through Revelation raise questions about endurance, tribulation, priesthood, and the coming kingdom. The result is often frustration. Right division does not rescue us from Christ. It leads us to see Him more clearly. Paul told Timothy:

“Give diligence to present yourself approved by God, a workman who doesn’t need to be ashamed, properly handling the Word of Truth.” (2 Timothy 2:15)

Proper handling does not reduce Christ. It refuses to flatten Scripture. It asks where we are in God’s unfolding revelation, who is being addressed, what has already been revealed, and what remains hidden until God makes it known. Christ is the centre, but He
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