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    This collection brings together Wallace D. Wattles’s three linked instructional works: The Science of Getting Rich, The Science of Being Well, and The Science of Being Great. Presented as a complete trilogy, the volume offers the full sequence of Wattles’s concise books on material success, health, and personal development. These are not novels or fictional narratives, but works of practical and philosophical prose addressed directly to readers. Each book advances a program of thought and conduct, while the three titles together frame human flourishing as a subject that can be studied, practiced, and applied in ordinary life.

Wallace D. Wattles was an American writer associated with the New Thought movement, a current of religious and philosophical thought that emphasized the relation between mind, belief, and experience. His best-known writings appeared in the early twentieth century and belong to the tradition of popular instructional literature as much as to spiritual and metaphysical reflection. Wattles writes with the purpose of persuasion and guidance rather than detached analysis. His books organize their arguments into brief chapters, state principles in emphatic terms, and repeatedly return to the reader’s capacity for deliberate choice, disciplined attention, and purposeful action.

The Science of Getting Rich considers wealth and the means by which an individual may seek it. Wattles treats the acquisition of money and property as a legitimate human concern, while insisting that prosperity should be understood in relation to useful work and the fuller development of life. The book’s central method joins a particular mental orientation to practical action, asking readers to cultivate confidence, gratitude, clarity of purpose, and effectiveness in their occupations. Its compact, directive form has made it one of the most enduring texts in Wattles’s body of work and in the broader history of self-help writing.

The Science of Being Well turns the same instructional approach toward health. Rather than offering a conventional medical handbook, Wattles presents a program in which health is discussed through thought, bodily practice, habits, and the individual’s relation to daily circumstances. The work extends his conviction that a person’s inner attitude matters to outward conduct, while also emphasizing the need for active participation in one’s own well-being. Read alongside The Science of Getting Rich, it shows how Wattles applied a common vocabulary of intention and constructive action to a different but closely related sphere of life.

The Science of Being Great completes the sequence by addressing character, capability, and the development of one’s powers. Its subject is not public fame alone, but the possibility of becoming more effective, more purposeful, and more fully engaged in one’s work and relations with others. Wattles treats greatness as a practical ideal, connected with service, self-command, and the faithful performance of present duties. As in the other two books, he favors an accessible, exhortative prose style that seeks to move readers from reflection toward sustained action rather than to provide abstract theory for its own sake.

Across the trilogy, prosperity, health, and greatness are treated as interconnected dimensions of a larger life. Wattles repeatedly emphasizes the importance of directing thought, forming constructive habits, recognizing opportunity, and acting with intention. His characteristic style is compressed and declarative: he sets out propositions, develops them through explanation and repetition, and addresses readers in a confident, practical voice. The books therefore belong to several overlapping forms—self-help manuals, philosophical essays, and New Thought instructional texts. Their unity lies less in plot or character than in a shared method for approaching personal circumstances and human possibility.

The continuing interest in Wattles’s work rests especially on its place in the development of modern literature of personal improvement. The Science of Getting Rich remains his most widely recognized title, but the three books together provide a broader view of his recurring concerns. They preserve an early-twentieth-century expression of New Thought ideas while also illustrating durable features of self-help writing: direct address, practical counsel, moral aspiration, and confidence in individual agency. Collected in one volume, these texts invite readers to consider Wattles’s project as a sustained attempt to connect inward conviction with outward achievement, health, and service.
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    Wallace D. Wattles wrote the three “Science” books at the end of the Progressive Era, when Americans increasingly sought practical formulas for prosperity, health, and character amid rapid industrial change. Born in 1860 and long associated with Indiana, Wattles published The Science of Getting Rich and The Science of Being Well in 1910, followed by The Science of Being Great in 1911, the year of his death. Their closely timed appearance makes them less a sequence of separate interventions than a unified response to early twentieth-century anxieties. Factory growth, urban migration, new consumer markets, and stark inequalities made questions of work, bodily vigor, and personal advancement unusually urgent.

During the decades before publication, the United States had moved from a predominantly rural society toward an urban, corporate economy. Railroads, national advertising, department stores, and large-scale manufacturing altered ordinary expectations about money and status, while the Gilded Age's concentration of wealth provoked criticism from reformers and labor movements. Wattles did not simply celebrate competition. His argument that riches should be created rather than seized reflected a widespread attempt to reconcile ambition with moral responsibility. The trilogy's insistence that individual development benefits others therefore belongs to debates over whether modern capitalism could be made cooperative, ethical, and socially constructive.

An important intellectual setting was New Thought, a loose movement of writers, lecturers, and publishers who held that mind, belief, and disciplined attention could affect experience. Its roots included the healing ideas associated with Phineas P. Quimby, who died in 1866, and it developed alongside, though separately from, Mary Baker Eddy's Christian Science, formally organized in 1879. By 1900, New Thought circulated through periodicals, lecture circuits, and metaphysical study groups. Wattles adopted its confidence in mental causation but presented it in direct, secular-sounding language. This setting helps explain why the trilogy connects thought, bodily condition, material success, and moral growth as interdependent fields of practice.

Wattles's political activity also complicates the image of him as a purely individualist self-help writer. He participated in socialist politics in Indiana and was a Socialist Party candidate for the United States Congress in 1908. At a time when Eugene V. Debs's campaigns, labor unrest, and arguments over public ownership gave socialism a national audience, many Americans were considering alternatives to unregulated corporate power. Although the books prescribe personal transformation rather than electoral programs, their recurrent language of mutual benefit and creative production carries this reformist background. Wealth, in Wattles's formulation, was ideally compatible with the advancement of everyone.

Questions of health had acquired special prominence by 1910. Acceptance of germ theory had encouraged municipal sanitation, clean-water campaigns, and professional public-health administration, while the physical-culture movement promoted exercise, posture, diet, and vigorous self-management. At the same time, a crowded marketplace of patent medicines and unregulated therapeutic claims fostered both hope and skepticism. The Flexner Report of 1910, which criticized uneven medical education in the United States and Canada, symbolized the drive toward professional standards. Against this mixed medical environment, Wattles offered mental discipline and constructive habits as complements, and sometimes alternatives, to prevailing therapeutic authority.

The word “science” in the titles should be read within an era that granted exceptional cultural authority to system, efficiency, and expert knowledge. Frederick Winslow Taylor's Principles of Scientific Management appeared in 1911, and businesses, schools, and reform organizations increasingly promised measurable improvement through correct methods. Popular psychology likewise made attention, habit, suggestion, and willpower familiar topics; William James's The Varieties of Religious Experience, published in 1902, had helped legitimate serious discussion of religious and mental life. Wattles borrowed the prestige of this vocabulary, yet his “science” was a set of metaphysical and ethical rules, not experimental science in the modern professional sense.

The trilogy was enabled by a vigorous alternative print culture. New Thought publishers reached readers beyond churches and universities through inexpensive books, magazines, mail-order catalogues, and lecture advertising. Elizabeth Towne and William E. Towne, whose Holyoke, Massachusetts, publishing enterprise issued Wattles's works, were central figures in this network; their magazine Nautilus circulated New Thought ideas widely. Such channels favored short, imperative prose and techniques that readers could apply at home. They also linked spiritual aspiration to emerging consumer culture, allowing authors to address dispersed audiences seeking advancement without the gatekeeping of established academic, medical, or clerical institutions.

Wattles died in 1911, before the books could be reshaped by the economic shocks of World War I and the Great Depression. In their own moment, they were received within the comparatively small but energetic New Thought world rather than as mainstream social-scientific treatises. Their later endurance reflects the continuing appeal of an American tradition that joins self-culture to material hope. Most notably, The Science of Getting Rich was revived for mass audiences after Rhonda Byrne's 2006 film and book The Secret drew attention to it. That revival should not obscure the trilogy's original Progressive-Era mix of metaphysical idealism, reform sentiment, and faith in disciplined action.
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    The Science of Getting Rich
Wattles presents prosperity as the result of focused thought, purposeful action, and cooperative participation in a creative universe. Its brisk, prescriptive tone links material success to gratitude, confidence, and service rather than competition.
The book establishes the trilogy’s signature blend of practical self-help and metaphysical affirmation. Recurring motifs include constructive visualization, disciplined attention, and the belief that inner orientation shapes outward circumstances.
The Science of Being Well
Wattles applies a similar mind-centered philosophy to health, arguing that vitality depends on constructive thinking alongside sensible habits and self-directed conduct. The tone is encouraging and instructional, treating wellness as an active practice rather than a passive condition.
Like the companion volumes, it emphasizes harmony between mental outlook and daily behavior. Its central themes are confidence in the body’s capacities, rejection of fear, and steady alignment of thought with desired conditions.
The Science of Being Great
Wattles defines greatness as the full expression of one’s abilities in useful, ethical action rather than status or domination. The work urges readers to cultivate individuality, courage, and decisive service in their chosen circumstances.
Completing the trilogy, it shifts the emphasis from wealth and health toward character, vocation, and social contribution. Across all three books, Wattles favors direct imperatives, optimistic certainty, and a recurring ideal of personal growth that benefits others.
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THIS book is pragmatical, not philosophical; a practical manual, not a treatise upon theories. It is intended for the men and women whose most pressing need is for money; who wish to get rich first, and philosophize afterward. It is for those who have, so far, found neither the time, the means, nor the opportunity to go deeply into the study of metaphysics, but who want results and who are willing to take the conclusions of science as a basis for action, without going into all the processes by which those conclusions were reached.

It is expected that the reader will take the fundamental statements upon faith, just as he would take statements concerning a law of electrical action if they were promulgated by a Marconi or an Edison; and, taking the statements upon faith, that he will prove their truth by acting upon them without fear or hesitation. Every man or woman who does this will certainly get rich; for the science herein applied is an exact science, and failure is impossible. For the benefit, however, of those who wish to investigate philosophical theories and so secure a logical basis for faith, I will here cite certain authorities.

The monistic theory of the universe the theory that One is All, and that All is One; That one Substance manifests itself as the seeming many elements of the material world -is of Hindu origin, and has been gradually winning its way into the thought of the western world for two hundred years. It is the foundation of all the Oriental philosophies, and of those of Descartes, Spinoza, Leibnitz, Schopenhauer, Hegel, and Emerson.

The reader who would dig to the philosophical foundations of this is advised to read Hegel and Emerson for himself.

In writing this book I have sacrificed all other considerations to plainness and simplicity of style, so that all might understand. The plan of action laid down herein was deduced from the conclusions of philosophy; it has been thoroughly tested, and bears the supreme test of practical experiment; it works. If you wish to know how the conclusions were arrived at, read the writings of the authors mentioned above; and if you wish to reap the fruits of their philosophies in actual practice, read this book and do exactly as it tells you to do----

The Author


Chapter 1: The Right To Be Rich


Table of Contents


WHATEVER may be said in praise of poverty, the fact remains that it is not possible to live a really complete or successful life unless one is rich. No man can rise to his greatest possible height in talent or soul development unless he has plenty of money; for to unfold the soul and to develop talent he must have many things to use, and he cannot have these things unless he has money to buy them with.

A man develops in mind, soul, and body by making use of things, and society is so organized that man must have money in order to become the possessor of things; therefore, the basis of all advancement for man must be the science of getting rich.

The object of all life is development; and everything that lives has an inalienable right to all the development it is capable of attaining.

Man's right to life means his right to have the free and unrestricted use of all the things which may be necessary to his fullest mental, spiritual, and physical unfoldment; or, in other words, his right to be rich.

In this book, I shall not speak of riches in a figurative way; to be really rich does not mean to be satisfied or contented with a little. No man ought to be satisfied with a little if he is capable of using and enjoying more. The purpose of Nature is the advancement and unfoldment of life; and every man should have all that can contribute to the power, elegance, beauty, and richness of life; to be content with less is sinful.

The man who owns all he wants for the living of all the life he is capable of living is rich; and no man who has not plenty of money can have all he wants. Life has advanced so far, and become so complex, that even the most ordinary man or woman requires a great amount of wealth in order to live in a manner that even approaches completeness. Every person naturally wants to become all that they are capable of becoming; this desire to realize innate possibilities is inherent in human nature; we cannot help wanting to be all that we can be. Success in life is becoming what you want to be; you can become what you want to be only by making use of things, and you can have the free use of things only as you become rich enough to buy them. To understand the science of getting rich is therefore the most essential of all knowledge.

There is nothing wrong in wanting to get rich. The desire for riches is really the desire for a richer, fuller, and more abundant life; and that desire is praise worthy. The man who does not desire to live more abundantly is abnormal, and so the man who does not desire to have money enough to buy all he wants is abnormal.

There are three motives for which we live; we live for the body, we live for the mind, we live for the soul. No one of these is better or holier than the other; all are alike desirable, and no one of the three--body, mind, or soul--can live fully if either of the others is cut short of full life and expression. It is not right or noble to live only for the soul and deny mind or body; and it is wrong to live for the intellect and deny body or soul.

We are all acquainted with the loathsome consequences of living for the body and denying both mind and soul; and we see that real life means the complete expression of all that man can give forth through body, mind, and soul. Whatever he can say, no man can be really happy or satisfied unless his body is living fully in every function, and unless the same is true of his mind and his soul. Wherever there is unexpressed possibility, or function not performed, there is unsatisfied desire. Desire is possibility seeking expression, or function seeking performance.

Man cannot live fully in body without good food, comfortable clothing, and warm shelter; and without freedom from excessive toil. Rest and recreation are also necessary to his physical life.

He cannot live fully in mind without books and time to study them, without opportunity for travel and observation, or without intellectual companionship.

To live fully in mind he must have intellectual recreations, and must surround himself with all the objects of art and beauty he is capable of using and appreciating.

To live fully in soul, man must have love; and love is denied expression by poverty.

A man's highest happiness is found in the bestowal of benefits on those he loves; love finds its most natural and spontaneous expression in giving. The man who has nothing to give cannot fill his place as a husband or father, as a citizen, or as a man. It is in the use of material things that a man finds full life for his body, develops his mind, and unfolds his soul. It is therefore of supreme importance to him that he should be rich.

It is perfectly right that you should desire to be rich; if you are a normal man or woman you cannot help doing so. It is perfectly right that you should give your best attention to the Science of Getting Rich, for it is the noblest and most necessary of all studies. If you neglect this study, you are derelict in your duty to yourself, to God and humanity; for you can render to God and humanity no greater service than to make the most of yourself.
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THERE is a Science of getting rich, and it is an exact science, like algebra or arithmetic. There are certain laws which govern the process of acquiring riches; once these laws are learned and obeyed by any man, he will get rich with mathematical certainty.

The ownership of money and property comes as a result of doing things in a certain way; those who do things in this Certain Way, whether on purpose or accidentally, get rich; while those who do not do things in this Certain Way, no matter how hard they work or how able they are, remain poor.

It is a natural law that like causes always produce like effects; and, therefore, any man or woman who learns to do things in this certain way will infallibly get rich.

That the above statement is true is shown by the following facts:

Getting rich is not a matter of environment, for, if it were, all the people in certain neighborhoods would become wealthy; the people of one city would all be rich, while those of other towns would all be poor; or the inhabitants of one state would roll in wealth, while those of an adjoining state would be in poverty.

But everywhere we see rich and poor living side by side, in the same environment, and often engaged in the same vocations. When two men are in the same locality, and in the same business, and one gets rich while the other remains poor, it shows that getting rich is not, primarily, a matter of environment. Some environments may be more favorable than others, but when two men in the same business are in the same neighborhood, and one gets rich while the other fails, it indicates that getting rich is the result of doing things in a Certain Way.

And further, the ability to do things in this certain way is not due solely to the possession of talent, for many people who have great talent remain poor, while other who have very little talent get rich.

Studying the people who have got rich, we find that they are an average lot in all respects, having no greater talents and abilities than other men. It is evident that they do not get rich because they possess talents and abilities that other men have not, but because they happen to do things in a Certain Way.

Getting rich is not the result of saving, or "thrift"; many very penurious people are poor, while free spenders often get rich.

Nor is getting rich due to doing things which others fail to do; for two men in the same business often do almost exactly the same things, and one gets rich while the other remains poor or becomes bankrupt.

From all these things, we must come to the conclusion that getting rich is the result of doing things in a Certain Way.

If getting rich is the result of doing things in a Certain Way, and if like causes always produce like effects, then any man or woman who can do things in that way can become rich, and the whole matter is brought within the domain of exact science.

The question arises here, whether this Certain Way may not be so difficult that only a few may follow it. This cannot be true, as we have seen, so far as natural ability is concerned. Talented people get rich, and blockheads get rich; intellectually brilliant people get rich, and very stupid people get rich; physically strong people get rich, and weak and sickly people get rich.

Some degree of ability to think and understand is, of course, essential; but in so far natural ability is concerned, any man or woman who has sense enough to read and understand these words can certainly get rich.

Also, we have seen that it is not a matter of environment. Location counts for something; one would not go to the heart of the Sahara and expect to do successful business. Getting rich involves the necessity of dealing with men, and of being where there are people to deal with; and if these people are inclined to deal in the way you want to deal, so much the better. But that is about as far as environment goes.

If anybody else in your town can get rich, so can you; and if anybody else in your state can get rich, so can you.

Again, it is not a matter of choosing some particular business or profession. People get rich in every business, and in every profession; while their next door neighbors in the same vocation remain in poverty.

It is true that you will do best in a business which you like, and which is congenial to you; and if you have certain talents which are well developed, you will do best in a business which calls for the exercise of those talents.

Also, you will do best in a business which is suited to your locality; an ice-cream parlor would do better in a warm climate than in Greenland, and a salmon fishery will succeed better in the Northwest than in Florida, where there are no salmon.

But, aside from these general limitations, getting rich is not dependent upon your engaging in some particular business, but upon your learning to do things in a Certain Way. If you are now in business, and anybody else in your locality is getting rich in the same business, while you are not getting rich, it is because you are not doing things in the same Way that the other person is doing them.

No one is prevented from getting rich by lack of capital. True, as you get capital the increase becomes more easy and rapid; but one who has capital is already rich, and does not need to consider how to become so. No matter how poor you may be, if you begin to do things in the Certain Way you will begin to get rich; and you will begin to have capital. The getting of capital is a part of the process of getting rich; and it is a part of the result which invariably follows the doing of things in the Certain Way. You may be the poorest man on the continent, and be deeply in debt; you may have neither friends, influence, nor resources; but if you begin to do things in this way, you must infallibly begin to get rich, for like causes must produce like effects. If you have no capital, you can get capital; if you are in the wrong business, you can get into the right business; if you are in the wrong location, you can go to the right location; and you can do so by beginning in your present business and in your present location to do things in the Certain Way which causes success.
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NO man is kept poor because opportunity has been taken away from him; because other people have monopolized the wealth, and have put a fence around it. You may be shut off from engaging in business in certain lines, but there are other channels open to you. Probably it would be hard for you to get control of any of the great railroad systems; that field is pretty well monopolized. But the electric railway business is still in its infancy, and offers plenty of scope for enterprise; and it will be but a very few years until traffic and transportation through the air will become a great industry, and in all its branches will give employment to hundreds of thousands, and perhaps to millions, of people. Why not turn your attention to the development of aerial transportation, instead of competing with J.J. Hill and others for a chance in the steam railway world?

It is quite true that if you are a workman in the employ of the steel trust you have very little chance of becoming the owner of the plant in which you work; but it is also true that if you will commence to act in a Certain Way, you can soon leave the employ of the steel trust; you can buy a farm of from ten to forty acres, and engage in business as a producer of foodstuffs. There is great opportunity at this time for men who will live upon small tracts of land and cultivate the same intensively; such men will certainly get rich. You may say that it is impossible for you to get the land, but I am going to prove to you that it is not impossible, and that you can certainly get a farm if you will go to work in a Certain Way.

At different periods the tide of opportunity sets in different directions, according to the needs of the whole, and the particular stage of social evolution which has been reached. At present, in America, it is setting toward agriculture and the allied industries and professions. To-day, opportunity is open before the factory worker in his line. It is open before the business man who supplies the farmer more than before the one who supplies the factory worker; and before the professional man who waits upon the farmer more than before the one who serves the working class.

There is abundance of opportunity for the man who will go with the tide, instead of trying to swim against it.

So the factory workers, either as individuals or as a class, are not deprived of opportunity. The workers are not being "kept down" by their masters; they are not being "ground" by the trusts and combinations of capital. As a class, they are where they are because they do not do things in a Certain Way. If the workers of America chose to do so, they could follow the example of their brothers in Belgium and other countries, and establish great department stores and co-operative industries; they could elect men of their own class to office, and pass laws favoring the development of such co-operative industries; and in a few years they could take peaceable possession of the industrial field.

The working class may become the master class whenever they will begin to do things in a Certain Way; the law of wealth is the same for them as it is for all others. This they must learn; and they will remain where they are as long as they continue to do as they do. The individual worker, however, is not held down by the ignorance or the mental slothfulness of his class; he can follow the tide of opportunity to riches, and this book will tell him how.

No one is kept in poverty by a shortness in the supply of riches; there is more than enough for all. A palace as large as the capitol at Washington might be built for every family on earth from the building material in the United States alone; and under intensive cultivation, this country would produce wool, cotton, linen, and silk enough to cloth each person in the world finer than Solomon was arrayed in all his glory; together with food enough to feed them all luxuriously.

The visible supply is practically inexhaustible; and the invisible supply really is inexhaustible.

Everything you see on earth is made from one original substance, out of which all things proceed.

New Forms are constantly being made, and older ones are dissolving; but all are shapes assumed by One Thing. There is no limit to the supply of Formless Stuff, or Original Substance. The universe is made out of it; but it was not all used in making the universe. The spaces in, through, and between the forms of the visible universe are permeated and filled with the Original Substance; with the formless Stuff; with the raw material of all things. Ten thousand times as much as has been made might still be made, and even then we should not have exhausted the supply of universal raw material.

No man, therefore, is poor because nature is poor, or because there is not enough to go around.

Nature is an inexhaustible storehouse of riches; the supply will never run short. Original Substance is alive with creative energy, and is constantly producing more forms. When the supply of building material is exhausted, more will be produced; when the soil is exhausted so that food stuffs and materials for clothing will no longer grow upon it, it will be renewed or more soil will be made. When all the gold and silver has been dug from the earth, if man is still in such a stage of social development that he needs gold and silver, more will produced from the Formless. The Formless Stuff responds to the needs of man; it will not let him be without any good thing.

This is true of man collectively; the race as a whole is always abundantly rich, and if individuals are poor, it is because they do not follow the Certain Way of doing things which makes the individual man rich.

The Formless Stuff is intelligent; it is stuff which thinks. It is alive, and is always impelled toward more life.

It is the natural and inherent impulse of life to seek to live more; it is the nature of intelligence to enlarge itself, and of consciousness to seek to extend its boundaries and find fuller expression. The universe of forms has been made by Formless Living Substance, throwing itself into form in order to express itself more fully.

The universe is a great Living Presence, always moving inherently toward more life and fuller functioning.

Nature is formed for the advancement of life; its impelling motive is the increase of life. For this cause, everything which can possibly minister to life is bountifully provided; there can be no lack unless God is to contradict himself and nullify his own works.

You are not kept poor by lack in the supply of riches; it is a fact which I shall demonstrate a little farther on that even the resources of the Formless Supply are at the command of the man or woman who will act and think in a Certain Way.
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THOUGHT is the only power which can produce tangible riches from the Formless Substance[1q]. The stuff from which all things are made is a substance which thinks, and a thought of form in this substance produces the form.

Original Substance moves according to its thoughts; every form and process you see in nature is the visible expression of a thought in Original Substance. As the Formless Stuff thinks of a form, it takes that form; as it thinks of a motion, it makes that motion. That is the way all things were created. We live in a thought world, which is part of a thought universe. The thought of a moving universe extended throughout Formless Substance, and the Thinking Stuff moving according to that thought, took the form of systems of planets, and maintains that form. Thinking Substance takes the form of its thought, and moves according to the thought. Holding the idea of a circling system of suns and worlds, it takes the form of these bodies, and moves them as it thinks. Thinking the form of a slow-growing oak tree, it moves accordingly, and produces the tree, though centuries may be required to do the work. In creating, the Formless seems to move according to the lines of motion it has established; the thought of an oak tree does not cause the instant formation of a full-grown tree, but it does start in motion the forces which will produce the tree, along established lines of growth.

Every thought of form, held in thinking Substance, causes the creation of the form, but always, or at least generally, along lines of growth and action already established.

The thought of a house of a certain construction, if it were impressed upon Formless Substance, might not cause the instant formation, of the house; but it would cause the turning of creative energies already working in trade and commerce into such channels as to result in the speedy building of the house. And if there were no existing channels through which the creative energy could work, then the house would be formed directly from primal substance, without waiting for the slow processes of the organic and inorganic world.

No thought of form can be impressed upon Original Substance without causing the creation of the form.

Man is a thinking center, and can originate thought. All the forms that man fashions with his hands must first exist in his thought; he cannot shape a thing until he has thought that thing. And so far man has confined his efforts wholly to the work of his hands; he has applied manual labor to the world of forms, seeking to change or modify those already existing. He has never thought of trying to cause the creation of new forms by impressing his thoughts upon Formless Substance.

When man has a thought-form, he takes material from the forms of nature, and makes an image of the form which is in his mind. He has, so far, made little or no effort to co-operate with Formless Intelligence; to work "with the Father." He has not dreamed that he can "do what he seeth the Father doing." Man reshapes and modifies existing forms by manual labor; he has given no attention to the question whether he may not produce things from Formless Substance by communicating his thoughts to it. We propose to prove that he may do so; to prove that any man or woman may do so, and to show how. As our first step, we must lay down three fundamental propositions.

First, we assert that there is one original formless stuff, or substance, from which all things are made. All the seemingly many elements are but different presentations of one element; all the many forms found in organic and inorganic nature are but different shapes, made from the same stuff. And this stuff is thinking stuff; a thought held in it produces the form of the thought. Thought, in thinking substance, produces shapes. Man is a thinking center, capable of original thought; if man can communicate his thought to original thinking substance, he can cause the creation, or formation, of the thing he thinks about. To summarize this:-

There is a thinking stuff from which all things are made, and which, in its original state, permeates, penetrates, and fills the interspaces of the universe.

A thought, in this substance, Produces the thing that is imaged by the thought.

Man can form things in his thought, and, by impressing his thought upon formless substance, can cause the thing he thinks about to be created.

It may be asked if I can prove these statements; and without going into details, I answer that I can do so, both by logic and experience.

Reasoning back from the phenomena of form and thought, I come to one original thinking substance; and reasoning forward from this thinking substance, I come to man's power to cause the formation of the thing he thinks about.

And by experiment, I find the reasoning true; and this is my strongest proof.

If one man who reads this book gets rich by doing what it tells him to do, that is evidence in support of my claim; but if every man who does what it tells him to do gets rich, that is positive proof until some one goes through the process and fails. The theory is true until the process fails; and this process will not fail, for every man who does exactly what this book tells him to do will get rich.

I have said that men get rich by doing things in a Certain Way; and in order to do so, men must become able to think in a certain way.

A man's way of doing things is the direct result of the way he thinks about things.

To do things in a way you want to do them, you will have to acquire the ability to think the way you want to think; this is the first step toward getting rich.

To think what you want to think is to think TRUTH, regardless of appearances.

Every man has the natural and inherent power to think what he wants to think, but it requires far more effort to do so than it does to think the thoughts which are suggested by appearances. To think according to appearance is easy; to think truth regardless of appearances is laborious, and requires the expenditure of more power than any other work man is called upon to perform.

There is no labor from which most people shrink as they do from that of sustained and consecutive thought; it is the hardest work in the world. This is especially true when truth is contrary to appearances. Every appearance in the visible world tends to produce a corresponding form in the mind which observes it; and this can only be prevented by holding the thought of the TRUTH.

To look upon the appearance of disease will produce the form of disease in your own mind, and ultimately in your body, unless you hold the thought of the truth, which is that there is no disease; it is only an appearance, and the reality is health.

To look upon the appearances of poverty will produce corresponding forms in your own mind, unless you hold to the truth that there is no poverty; there is only abundance.

To think health when surrounded by the appearances of disease, or
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