
        
            
                
            
        

    
	 

	 

	 

	 
 

	The Divine Beauty Parlor

	Rediscovering Purgatory 

	 

	[image: Image]

	 

	 

	 

	 

   

   

   

	Meggie K. Daly

	 

	 

	Misericordia Publishing

	[image: Image]

	 

	
 

	 

	 

	Also by Meggie K. Daly

	 

	 

	Bead by Bead: The Scriptural Rosary

	 

	For the Sake of His Sorrowful Passion: Praying the Divine Mercy Chaplet with Scripture and Art

	 

	 

	 

	 

	 

	 

	 

	 

	
Copyrights

	 

	All Scripture verses found herein are from the New Revised Standard Version Bible Catholic Edition (NRSVCE), copyright © 1989, 1993 by the National Council of the Churches of Christ in the United States of America. Used by permission. All rights reserved worldwide.

	 

	Excerpts from the English translation of the Catechism of the Catholic Church, 2nd Edition, copyright © 2000, United States Catholic Conference, Inc.—Libreria Editrice Vatican. English translation of the Catechism of the Catholic Church: Modifications from the Editio Typica copyright © 1997, United States Catholic Conference, Inc.—Libreria Editrice Vaticana.

	 

	English translations of papal documents are taken from the vatican.va website unless otherwise indicated in notes.

	 

	Cover design: Hannah Linder Designs.

	All images are used with permission or are in the public domain.

	 

	Copyright © 2023 Meggie K. Daly

	All rights reserved. Published in 2023 by

	Misericordia Publishing, United States of America

	 

	Library of Congress Control Number: 2023916799

	 

	ISBN-13: 978-1-7352388-6-9 (paperback)

	ISBN-13: 978-1-7352388-8-3 (digital)

	 

	 

	
 

	 

	 

	Dedication

	 

	For the St. Pat’s Fab Four: 

	Julianne, Bart, Linda, and Greg

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	A friend is one who overlooks your broken fence 

	and admires the flowers in your garden. 

	~Unknown

	 

	 

	 

	 

	 

	 

	 

	 

	
 

	 

	 

	Epigraph 

	 

	“My friend,” said the bishop, “before you go away,

	here are your candlesticks; take them.”1

	 

	Victor Hugo,

	Les Misérables (1862)
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	Preface

	 

	 

	Two teachings troubled me when the Holy Spirit called me back to the Catholic Church. One was the Real Presence of Christ—Body and Blood, Soul and Divinity—fully present, but veiled, in the Eucharist. The other was purgatory. Neither teaching had concerned me as a Protestant because neither was celebrated as truth. 

	The early Church Fathers, whose ministries overlapped with the apostolic age, clearly proclaimed the Real Presence and helped strengthen my faith regarding the Eucharist.2 But belief in purgatory was quite another matter. I knew that Purgatory wasn’t explicitly mentioned in the Bible. But then again, neither was the Trinity, yet all three persons (or manifestations) were present in Scripture. (cf. Mt 28:19)

	The various Protestant churches I’d attended previously had no theological need for purgatory. Accepting Jesus as my Lord and Savior generated my “golden ticket” with admittance straightaway into heaven with no postmortem stopovers. When God looked upon me at my death, he would no longer see any stain of my sins but rather a pristine soul washed clean in the blood of Jesus. Moreover, I could never lose my golden ticket. “Once saved, always saved.” Talk about good news! 

	The Evangelical Church that I had joined after my conversion experience in 2004 emphasized that it was through no action of my own that I was saved. All I needed to do was accept the free gift of salvation by saying the “Sinner’s Prayer” or making a private profession of faith. As seductive as golden-ticket theology was for a sinner such as myself, I couldn’t shake the niggling feeling that the theology of my new worship community was overly simplistic. 

	Did removing the guilt of my sin by praying the Sinner’s Prayer aloud clear up sin’s effect emblazoned on my will and intellect? At death, how did my battered soul regain enough spiritual health to enjoy heaven and the holiness to stand in the presence of God? Was purgatory part of that equation?

	When I finally returned to the Catholic Church, I had to turn in my golden ticket and was confronted with the prospect of working out my salvation in fear and trembling. Now, the prospect of purgatory loomed large! Consequently, the purgatory that I was only too happy to kiss goodbye thundered back into my life. 

	But I had a ton of questions. Was purgatory a place separate from heaven or hell? Was its purpose purification of the sinner or punishment for his sins? Was purgatory a blessing or a curse? Did God send me there, or did I send myself there? Was purgatory a dogma of the Catholic Church or some optional teaching? When did Christians first start talking and writing about purgatory? Can one help those in purgatory by Masses or prayers? If so, what does that say about the function of purgatory? And what about indulgences and their reputed abuses? Does the Church still grant them? Can the souls in purgatory pray for us? Anyway, you get the idea. 

	In the spring of 2012, I read the Diary of St. Faustina. I was captivated and frightened by her “visits” to and descriptions of purgatory. Next, I ordered a DVD entitled Purgatory: The Forgotten Souls. I learned of Fr. Doug Lorig, a remarkable Catholic priest, through that DVD. Originally a married Episcopal priest, he was ordained as a Catholic priest in 1984.3 

	Fr. Lorig had a great sensitivity toward the souls in purgatory. Over the years, he jotted down the names of all the deceased persons for which he had been asked to pray in a little notebook. He kept this notebook with him when offering Mass. 

	In an interview on the DVD, Fr. Lorig relayed a “ghost” story that haunted me. During one of his young granddaughter’s visits, she asked who the man was without a mouth standing in the backyard of the rectory. Lorig considered (rather than discounting) her question and, after some research, discovered that some years back, a priest living at the rectory had taken his own life by firing a gun into his mouth. Fr. Lorig began praying for the soul of that priest, and eventually, the visits stopped. It was this story that started me on my journey to understand purgatory.

	There are many books out there on purgatory. Why should you read mine? Because I’ve sat on both sides of the purgatorial divide—con and pro, in that order. After worshiping with my Protestant brothers and sisters for a decade, I returned to the Catholic Church. That experience as an Evangelical Protestant has influenced my broad approach to topics in this book. For example, this book explains the underlying theological concepts behind Catholicism’s acceptance of purgatory and Protestantism’s rejection.

	For me, some of the most convincing logical arguments for purgatory come from Protestants. Yes, you read that correctly! Even if you accept the dogma of the Catholic Church, and I do, purgatory’s “logic of total transformation”4 best explains how God perfects us in love to make us both capable and worthy of heaven. I believe that faith builds on reason. Asking, “Why?” humbly and honestly leads us to God, not away from him. 

	The Church’s teaching on purgatory requires a sophisticated understanding of several catechetical concepts that not every reader may possess. This book remedies that situation without any prerequisite knowledge beyond the basics of Christianity. You do not have to be a theologian, a philosopher, or a Catholic to follow along—curiosity is the only prerequisite. Loving history is a boon, as this book has lots of it. 

	Many cradle Catholics of my generation are no longer members of any Christian worship community, others fill the pews (or chairs) in Protestant churches, and some practicing cradle Catholics don’t know what the Church teaches about purgatory. Other Catholics reject purgatory outright, regardless of what the Church teaches. Some Catholics have never progressed beyond an immature understanding of purgatory as a “place” of terror and punishment. Before reading the Catechism of the Catholic Church in 2012, I was in the latter category. Through the research culminating in this book, I have discovered purgatory as a “place” of hope and reconciliation—a gift from God who never gives up on those who love him.

	For some, purgatory causes a disinterested yawn, but for others, it engenders much hostility toward the Catholic Church. In 2021, I ordered a new copy of the book Purgatory is for Real by Catholic apologist Karlo Broussard. When I opened the book, I found a “love” note on the title page written by the previous purchaser, who must have returned the book to the online retailer as new. The retailer then sent me the marked-up copy. The man, who signed his full name and dated his comments, left these thoughts for me: 

	Reading this book I felt a sense of mostly Catholic opinion—a whole lot of ‘reaching.’ One thing is true; the idea of purgatory is definitely a very lucrative business for the Catholic Church.

	The previous owner had highlighted two quotes inside the book. The first was from Peter Mogila (1597–1646), a famous Orthodox Christian theologian highly critical of the Latin Church, who rejected purgatory because Scripture makes no mention of it. The second highlight was a quote after Martin Luther came to reject purgatory as the work of the devil.

	I thank Mr. J___O____ for returning his marked-up copy of Purgatory Is for Real and for sharing his thoughts with me. He helped motivate me to turn my personal research into this book. 

	While not a theologian, philosopher, historian, or Catholic apologist, I am a researcher who asks questions until I understand at the “ground-floor” level. This book is the result of my quest. 

	I hope you will rediscover the perfect reasonableness of purgatory and prayerfully ponder that mysterious “bridge” that connects the presence of sin in the individual to the personal call to holiness necessary for union with God. Enjoy!
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	1 – PURGATORY LOST
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	Many believers have attended funerals in which the deceased are declared to be enjoying all the glories of heaven, regardless of their somewhat less-than-saintly behavior in life. At best, such occasions are examples of understandable pastoral efforts to comfort grieving loved ones. But at worst, they may be sentimental exercises that trivialize the most central beliefs of the Christian faith.5

	Jerry L. Walls, Protestant Philosopher 

	 

	 

	Decades ago, theologian Karl Rahner, S.J., wrote that some truths in the Catholic Church are being “silenced to death” because no one cares enough to dispute them. While still found in the Catechism, these truths are absent from religious practice and “not inscribed in our hearts on tablets of flesh.”6 Rahner had indulgences in mind when he penned those words, but now, some sixty years later, he could have been discussing purgatory just as well. 

	Where did purgatory go? Why isn’t purgatory mentioned these days from the pulpit? Is purgatory still a “thing”? Am I the only one who asks these questions? I think not.

	In 1995, the Los Angeles Times ran an article entitled “Purgatory: After years of neglect, some Protestants now believe it exists; many Catholics don’t.”7 I wondered if this had changed. A 2017 Pew Research Center survey reported that 70% of Catholics believed in purgatory, while 70% of Protestants didn’t. Averaged across all survey respondents who self-identified as Christian, 42% said they believed in purgatory, and amazingly, 17% of those without any religious affiliation did as well.8 

	The Pew survey reaffirms long-ingrained hostilities toward purgatory outside Catholic culture, to which I would add the practice of praying for the dead. Many Protestant faith traditions see both beliefs as part of a “much larger system of works that undercuts free grace” that remains “ecumenically charged.”9 Discussing purgatory with any broad Christian audience is bound up with how various Christian faith traditions understand the “conceptual issues (e.g., how one understands communion with the departed or the transformation of the self between death and heavenly glory) and issues of practice (e.g., prayers, indulgences).”10

	Purgatory is viewed by many Protestants as an insult to the salvific work of Christ, as if his redemptive work on the cross was insufficient for payment for our sins. Moreover, purgatory is inconsistent with the common Protestant belief that saving faith takes the deceased straight to heaven. 

	Younger Catholics may know nothing about purgatory or the related practice of indulgences. Some older Catholics wonder if purgatory is still part of Catholic doctrine, as it is rarely mentioned from the pulpit, even at funerals. Catholic scholar and theologian John Thiel reflected on an experience at his parish church in 2000 when the homilist spoke about the availability of a Jubilee Year plenary indulgence, which was never defined or connected to purgatory. Thiel hypothesized that the priest assumed that the “younger members of the congregation would not know what purgatory was and that older members had long left it behind.”11 Yet indulgences are devoid of meaning without purgatory.

	To be clear, purgatory remains a dogma of the Catholic Church, and the Church never retracts its declaration of dogma. However, the Church’s understanding can and does mature over time. Five years after the LA Times article splashed its 1995 “Purgatory” headline, the second edition of the English language Catechism of the Catholic Church was published. The section on purgatory included three paragraphs; the first (§1030) reads: 

	All who die in God’s grace and friendship, but still imperfectly purified, are indeed assured of their eternal salvation; but after death they undergo purification, so as to achieve the holiness necessary to enter the joy of heaven. 

	When I first read those words in 2012, they didn’t quite resonate with my nightmare-worthy recollections of purgatory from religion class in elementary school. Absent was any mention of punishment, pain, or fire. While the Catechism of the Catholic Church didn’t rule out such unpleasantries in their “purification” concept, it said nothing about them either. 

	It didn’t take long to find that other depiction of purgatory. One of the first books I read was Fr. F.X. Schouppe’s Purgatory Explained by the Lives and Legends of the Saint, first published in 1893. There, I found the purgatory that I feared:

	That fire, enkindled by Divine Justice, those excruciating pains, compared to which all the penances of the saints, all the sufferings of the martyrs put together, are as nothing, who is there that thinks he will be able to look upon them and not shudder from very fear? 12 

	The terror-laced pages of Schouppe’s book were entirely consistent with the views of St. Thomas Aquinas (1225-1274) on purgatory: 

	In Purgatory there will be a twofold pain; one will be the pain of loss, namely the delay of the divine vision, and the pain of sense, namely punishment by corporeal fire. With regard to both the least pain of Purgatory surpasses the greatest pain of this life.13

	Martin Jugie’s still-popular book Purgatory and the Means to Avoid It, originally published in 1950, largely reflected the thinking on purgatory from the late 13th century, emphasizing the punitive aspect over the purification aspect. Jugie’s purgatory was Schouppe’s “version” that I’d carried from elementary school into adulthood. 

	But this was not the purgatory of the Catechism. How did purgatory get its “makeover”? Or did it?

	I learned that after the theological and pastoral reception of the reforms of the Second Vatican Council (1962-1965), purgatory seemed to all but disappear. However, the council had left purgatory’s doctrinal teaching virtually untouched and unchanged since the original defining councils in the late Middle Ages.

	Before Vatican II, the Church emphasized the eschatology or “last things” for the individual: death, judgment, purgatory, heaven, and hell, which dealt almost exclusively with the salvation of the individual’s soul or destiny. However, Vatican II emphasized the cosmic or universal dimensions of eschatology: the end of the world, the resurrection of the body, the general judgment, and the final redemption of creation. This universal dimension bound up the destiny and hope of the individual with that of all humanity and the entire universe.14 

	This shift in emphasis on the universal aspect had implications for purgatory, too. Our personal rehabilitation, sanctification, and expiation in the afterlife took on a broader connection to the reparation of our relationships here on earth.15 The cosmic or universal dimensions did not in any way trump the individual aspects—both are essential parts of the whole. But purgatory had been historically associated with judgment for personal sin. After Vatican II, there was as strong an emphasis on God’s infinite mercy as there had been on his justice (often to the neglect of his mercy) in times past. 

	Some have blamed the “disappearance” of purgatory on a diminished sense of personal sin, citing further evidence in the waning reception of the Sacrament of Reconciliation in popular Catholic practice.16 Pope Francis has warned against the desensitization of sin in both the universal and individual aspects of humanity’s destiny in today’s culture:

	 The process of secularization tends to reduce the faith and the Church to the sphere of the private and personal. Furthermore, by completely rejecting the transcendent, it has produced a growing deterioration of ethics, a weakening of the sense of personal and collective sin, and a steady increase in relativism.17 

	While Catholics heard less about purgatory, some Protestant theologians and philosophers developed a renewed interest. This openness was due, in part, to the way the Catechism now expressed purgatory. These critical thinkers took another look at the purification function of purgatory while distancing themselves from Catholic purgatory, which included punishment for sin. But in reexamining purgatory, they confronted some glaring theological insufficiencies in their Protestant theology regarding how imperfections are removed in the soul before entrance to heaven. These philosophers of religion advanced solid arguments for some form of postmortem purification based on Christian anthropology. In other words, does human nature itself and Christianity demand some sort of postmortem purification?

	But even before the Catechism seemingly created a new openness to purgatory, a handful of Protestant theologians argued that an intermediate state of postmortem purification or fuller conversion had a place in Protestant theology.18 

	In writing of his journey from a Pentecostal faith tradition to Anglicanism and finally to Catholicism, philosopher Bryan Cross warns against our natural tendency to interpret theology from the vantage point of our personal philosophy or the faith paradigm in which we grew up. From the onset, we often presume the falsity of the very position that (we erroneously believe) we are objectively evaluating.19 This is especially true regarding purgatory, where historic battlelines are hard and fast, and the topic is a theological muddle of multiple topics, some unpleasant history, and nontrivial theology compounded by animosity and misunderstanding.

	When we grasp the theology underlying the disagreement between Catholics and Protestants regarding purgatory, that understanding enables respectful ecumenical discussions. Indeed, in a time such as this, when the light of Christianity seems to be burning dimly in the public and political spheres, the glue that binds all Christians together should unite us more than what divides us. Our common bond in Christ Jesus is strengthened when we understand our philosophical and theological differences. 

	The remaining eleven chapters of The Divine Beauty Parlor fall into four broad categories, as briefly described below. The chapters build upon one another. Chapters 2 through 4 provide important background for the remaining chapters. So, hang in there as you are reading should you think, “What does this have to do with purgatory?” Trust me, it does.

	Many Christians deny purgatory because of past abuses of indulgences. However, rejecting indulgences is theologically and philosophically independent of accepting purgatory.20 The Church has linked indulgences closely to her teaching on purgatory. I have treated indulgences theologically and historically in this book for these reasons. 

	General Background and Terminology

	
		Chapter 2: Assault of modernism and postmodernism on metaphysical truth; Paradigm used by the Catholic Church to assert truth and proclaim dogma; Difference between dogma, doctrine, and theology. 

		Chapter 3: Theology of sin; Differentiation between eternal and temporal punishment; Meaning of temporal punishment due to sin; Historical evolution of the Church’s teaching on venial and mortal sin and temporal punishment. 

		Chapter 4: Differences between Protestant and Catholic doctrines of justification and sanctification, and the implications for purgatory; Ecumenical steps towards consensus. 



	Doctrinal Teaching and Theological Thought

	
		Chapter 5: Conceptual models of purgatory; Catholic dogma of purgatory; Changes in catechetical emphasis in the last two centuries. 

		Chapter 6: Theological study and reflections on the “work” of purgatory; Christian anthropological insights from Protestant theologians and philosophers of religion.



	Historical and Cultural Background 

	
		Chapter 7: Hints and history of purgatory, beginning with early Christians through the Council of Trent to dogmatic declarations. 

		Chapter 8: Basics of indulgences; What they are and aren’t; Their connection to purgatory.

		Chapter 9: History of Indulgences from the early Church’s penitential rites through the Middle Ages and to modern times. 

		Chapter 10: Cultural manifestations of purgatory in the arts; Supernatural experiences reported by Catholic saints associated with visions of and visitors from purgatory. 



	Looking Forward 

	
		Chapter 11: Spiritual “advice” on ways to avoid purgatory, borrowing from the wisdom of the Church, her theologians, and the words of her saints. 

		Chapter 12: Putting it all together—the culmination of my research and personal thoughts.
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	2 – WHAT IS TRUTH?
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	Faith and reason are like two wings on which the human spirit rises to the contemplation of truth; and God has placed in the human heart a desire to know the truth—in a word, to know himself—so that, by knowing and loving God, men and women may also come to the fullness of truth about themselves. 21

	Pope St. John Paul II 

	 

	 

	Any discussion of purgatory will never make sense unless one understands how the Catholic Church defines truth, dogma, and doctrine. The Catholic paradigm to discern truth includes Scripture, Tradition, and the Magisterium (the Church’s teaching authority comprised of the pope and bishops in union with him). This paradigm is distinct from Protestant faith traditions that are based solely on the exegesis of Scripture. However, exegesis is not an “entirely objective activity,” as it tacitly imports “many philosophical and theological assumptions in the process.”22 

	When I took philosophy classes as an undergraduate, the search for truth and “knowability” rested upon Aristotle’s principle of non-contradiction: “It is impossible for anyone to suppose that the same thing is and is not”23 or simply, a thing cannot be and not be. Philosophy and mathematics rest on this principle, as does theology, the religious branch of philosophy. For this reason, most theologians have a solid background in philosophy and assert that God, as Absolute Truth, cannot act in contradiction to his nature.

	The Catholic paradigm for discerning truth and specification of dogmatic statements of faith contrasts sharply with our modern
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