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      PROLOGUE

      In this exploration of the subject of spiritual initiation, our overall concern is to derive a completely new and objective understanding of what the subjective world of consciousness (and its evolution) is all about—leading all the way to divinity itself. In a very real sense, this book concerns itself with what the concepts of God Immanent and God Transcendent (i.e., the microcosm and the Macrocosm) actually involve. But, in practical terms, these have to be blended synthetically together before the associated parts can be studied or analyzed separately with any real degree of intuitive understanding.1

      The whole (originally sacred) subject of initiation and Adeptship has, most regretfully, been traduced over the last century by foolish or unscrupulous individuals and groups wishing to elevate themselves spiritually at absurdly great speed and at little personal cost, or otherwise to benefit financially from these same ingenuously-minded types. The author thus approaches this subject with more than a little concern about it being presented in the most objective manner possible, such that it can be seen to follow a fundamental logic, accessible to all with an open mind and clarity of thought.

      Extensive reference and cross-reference has correspondingly been provided so that the reader can follow the associated psychology without the constant need to jump to unsubstantiated conclusions. These cross-references are also quite deliberately taken from historically and geographically very different cultures so that readers can see for themselves that the central principles have always been recognized as universal in application throughout the ages. In those instances where I have otherwise put forward my own speculative suggestions, I have hopefully done so in a manner that clearly indicates that this is the case.

      The book itself is based upon a mixture of personal experience (over some thirty-five years) plus fairly extensive literary reference to the works of others who have evidently experienced and understood a great deal more than I have in this lifetime. It is therefore presented merely as a reasoned perspective for general consideration. If anyone reading this work comes to believe that I am making claims or suggestions beyond provable reason, that is up to them. They are entitled to their own views. All I am trying to do is advance the cause of practical esoteric philosophy in such a manner, with reasoned logic and supporting reference, that it is seen to be both useful and even fundamental to the further evolution of human intelligence and spiritual enquiry in the modern era. I would otherwise like to make it clear that I make no claims whatsoever as to the involvement of Adept influence in support of what I have written in this or any other work. The rationale of their existence as a rather more advanced kingdom in Nature than the merely human must stand or fall on the combined basis of necessity—through the logically natural and progressive workings of spiritual evolutionary development—and the factual testimony of direct observers working with them in many lands, the world over, through many past centuries and millennia.

      The issue of the Adept Brotherhood is dealt with at some length toward the latter end of the book, in an attempt to put the whole subject of Adeptship in due context. However, in that regard it is worth pondering upon the following reported comment of one lesser Adept to the effect that

      the Masters of the Wisdom Who are advanced enough to work upon the larger areas of the spiritual plan are oft amused at the importance which the disciples and aspirants of the world attach to Them, and at the manner in which They are overestimated. Can we not realize that there are members of the Hierarchy Whose grasp of truth and Whose knowledge of the divine Plan is as much in advance of the Masters known to us as They are in advance of the savage and of the undeveloped man?2

      The originating idea behind this book derives from many years of listening to two groups of friends talking about initiation and the Mysteries from completely different and equally conflicting viewpoints, as though they were in the same place, looking forward but standing back to back. One group involves those so fascinated with the subject that they glamorize it (and their own adulatory relationship to it) out of all proportion. The other group involves those so modestly concerned not to be seen as pushing themselves forward that they present themselves as being unable to consider the subject in any sort of detail for lifetimes to come. But there is also a quite separate third group, comprising those minds that see the Mysteries in general as mystical flim-flam, to be considered only as a historical phenomenon. None of these opposing approaches is at all helpful in trying to attain to an objective perception of what initiation and the Mysteries were (and are) really all about.

      This work is really aimed at two other groups, however. First, those who realize that they have somehow come to be affected (they often know not how) by deeply esoteric influences that keep peculiarly reemerging into their lives, despite their wish to avoid them; second, those who have become so familiar with the consistency of such experience that they recognize there to be something good and useful leading them in that same direction. They thus want to know more through reason, without being completely taken over by mere fascination. Of these two, the second group will probably draw far more from this book, because of their natural common sense directing the way. However, I hope that it proves useful for others as well.

      One other consideration involves the difference between the approach to derivation of knowledge adopted by esotericism on the one hand and orthodox science on the other. In rather simplistic terms this difference is the same as that followed by neo-Pythagoreans and neo-Platonists on the one hand and Aristotelians on the other. The former approach is that of always deducing from the universal to the particular, following an interdisciplinary system of applied universal principles, which concerns itself with essential (that is, qualitative) function in the greater continuum. The latter endeavor is to draw conclusions by a reductive process of systematic classification that separates and diversifies through focus on mere forms of appearance. That is why Raphael’s famous painting of Plato and Aristotle emerging from the Academy depicts the former as pointing heavenward and the latter, in opposition, pointing earthward.
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        Fig. P.1. Plato and Aristotle at the School of Athens
      

      Notwithstanding this, what we are trying to do here, essentially, is to get away from the old-fashioned-mystic approach and instead to start consciously using a combination of reason and applied intuition, the latter being to some degree flexibly anchored by the former. Without a reasonably strong sense of the usefulness of the intuitive function and the need to pursue it, the individual will get absolutely nowhere, for reasons that will become increasingly apparent further into the book. Correspondingly, without the use of reason—whether academically, scientifically, or psychologically based and applied—the individual’s consciousness will merely fly off on all sorts of uselessly misleading tangents.

      This book is oriented toward essentially practical work. Those pure mystics whose sole aim is heightened subjective experience will therefore be unlikely to take much positive interest in what it has to suggest. Correspondingly, it should become increasingly obvious to all of an academic persuasion that initiation is not in any way the same as the mere acquisition or expansion of knowledge.

      In concluding, may I perhaps mention (in case of irritation to any reader) that throughout the work I tend to use the words kosmos and kosmic rather than cosmos and cosmic. The reason for that is based upon the fact that the former deal with the visible and invisible (that is, the objective and subjective) universe, whereas the latter are concerned purely with the objective version. It is my personal hope that my readers will follow and extend this usage in their own lives because experience has shown me that it makes quite an impact on the many who have never even thought of the cosmos itself having an invisibly subtle or subjective nature. As the whole book is based on the idea of an “organic” kosmos involving the principles of Unitary Being and Universal Consciousness—there being no such thing as “dead matter”—it follows quite logically that this should be so.

      I should otherwise add that while I generally use capitals to signify a universal principle, such as Mind, I perhaps paradoxically decapitalize the word gnostic by virtue of regarding it as either descriptive of a much larger field of esoteric/occult knowledge, or otherwise as a particular type of mystic experience. As my fellow author David Fideler quite rightly comments, Gnosticism with a capital G is merely a scholarly concept evolved (in the West) during the last two centuries.3 It is as misleading as the wholly erroneous modern (also scholarly) belief that esotericism and occultism too are merely modern Western concepts, or ways of thought.

      Again, like David Fideler, I otherwise focus on the issue of gematria (the esoteric use of number and numerological significance), although in a rather more limited fashion. This is solely with the intention of explaining the altogether rational basis of metaphysical structures or progressions and those sequential dynamics of the kosmos. These themselves appear to have been well known to the spiritual cognoscenti throughout the ancient world, although having slightly different cultural overlays. The latter forms, however, were due entirely to the vagaries of environmental and social change throughout human history and not to any really fundamental difference.

      For those wishing to pursue the study of those subjects dealt with here, a full bibliography is to be found at the back of this book. For the reader’s convenience, terms of particular significance to our topic, such as gnosticism, esoteric, and occult, can be found in a glossary, also at the end of the book.

      In addition five appendices are provided, which deal with complex issues associated with aspects of the whole (psycho-spiritual) evolutionary process. They are really intended only for those already having some degree of familiarity with occult metaphysics, although many of the principles described will be reasonably understandable or even familiar to others as well. They deal with the following subjects, in necessarily somewhat generalized terms, all to be considered in far greater detail in the works of both H. P. Blavatsky and A. A. Bailey:

      Appendix A: Planetary Chains and Rounds

      Appendix B: The Issue of Shamballa

      Appendix C: The Evolution of the Human Racial Type

      Appendix D: The Three Solar Systems and the Failure of the Moon Chain

      Appendix E: Spiritual Avatars

      The intention in these appendices is to provide a wider degree of context for the description of the universal evolutionary process than is perhaps clearly apparent in the chapters of the book. While this may prove a complex step too far for some—which is always a danger to be faced in dealing with subjects of a truly radical or revolutionary nature—it is a risk that must be undertaken. And what is described here merely involves bigger perspectives than those already described, following exactly the same principles. It should be clearly understood that they are presented as subjects for objective consideration and discussion, not for unquestioning acceptance or rejection.
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      INTRODUCTION

      In our present day and age we face a curious schism in public thinking. On the one hand there is an absolute fascination with the increasingly self-evident “occult” world behind the veil of Nature, itself possessing all sorts of supposedly “magical” capacities, which all too readily draw the unwary. On the other, there is media-induced thought that only scientists really understand the “unknown” and what scientists don’t know is not worth knowing. However, orthodox science does not believe in the occult, and thus very few scientists have made any seriously objective study of the subject; nor have most journalists, many of whom nevertheless like to write pontifically and disparagingly about it. This is something that I have rather regretfully confirmed time and again, at first hand, over more than three decades. Despite the interest that has translated itself into the superficial field of literary, TV, and film-based science fiction, there is a great deal more yet to be said about the real subject of occult science*1 and its philosophy by way of actually quite rational explanation. It is, after all, available to all willing to make the necessary effort involved in studying and understanding it on its own terms.

      There are fundamentally two approaches to the subject of the psycho-spiritual world. The first—that of the mystic—is wholly concerned with the pure intensity of associated inner experience and its repetition if at all possible. For the mystic that itself is quite sufficient, with the expectation of anything more being regarded almost as an intellectual impertinence. The second is that of the esotericist-occultist, the dissatisfied mystic who has gone a major step further in questioning “Why?” “How?” and “In what context?” (see fig. I.1) so that a completely fresh world of subjective meaning comes into quite natural perspective behind and supporting any such experience, no matter how high or apparently beyond description.

      
        [image: image]
      

      
        Fig. I.1. Magus looking beyond the objective universe
      

      Thus what is to the mere mystic a moment of sublime unity with the Absolute is revealed in fact to be no more than a purely partial perception of something far greater. With persistence and careful discrimination, that “something” will gradually re-present itself in far better and greater detail, en route to an even more amazing and more enlightening range of perceptions. And so on. In other words, the true esotericist sees and recognizes the “inner world” as a progressive theophany (subjectively visual perception of divine organization) of far greater extent and reality than the objectively visible world. There, gnosis involves the consciousness of the seeker becoming at-one with the essence of the object of his or her search. With this very attainment—even in its early stages—comes the realization why sacred metaphor and allegory plus paradox are necessary (even essential) in the outer world to describe what is, in the spiritual world, completely indescribable in a purely objective sense because of its qualitative nature and unimaginable magnitude.

      This book is aimed at those willing to make that extra effort, their number in the world being far greater than commonly imagined. With that in mind, it is presented as a merely partial explanation or range of suggestions as to the dynamic rationale behind the whole historical range of mystical and psychological experiences (for there are many) of seers over the ages. This is in the hope that occult science and its partner, esoteric philosophy,*2 will come to be more openly acknowledged and seen by those with open and questioning minds as providing a thoroughly and logically reasonable field of causal knowledge, worthy of our deepest attention and study.

      In some respects it is perhaps unsurprising that both occult science and esoteric philosophy have been vilified over the centuries. Originally, for thousands of years, they had been contained by a wall of protective silence and of misleadingly paradoxical sacred metaphor and allegory. These were generated within and surrounding the Mystery Schools of ancient times, the latter being found all over the world, not just in the Middle East and Europe. However, following the preliminary modernizing efforts of Gautama Buddha and Pythagoras (both apparently born around the late seventh or early sixth century BCE), and subsequently Plato (428–347 BCE), a wholesale destruction of Middle Eastern social and religious culture was wrought by Alexander the Great (356–323 BCE) in the fourth century BCE. That then unwittingly led, following his death, to the open internationalization of scholarly thought and discussion. To begin with, sacred knowledge began to leak out in the form of gnostic (that is, theophanically and metaphysically structured) thought, through the widely varied agency of increasingly independent initiates, mystics, and quasi magi, now largely freed of the sometimes lethal summary justice so often meted out to independently minded initiates by the Mystery Schools themselves.

      Eventually, however, in the eclectic intellectual crucible of Greco-Egyptian Alexandria, these scholars, magi, and other savants in the associated schools of esotericism and occultism began to come together (not by mere chance, however) from all over the then known world, in a meeting of minds, to learn more about each others’ areas of knowledge. Following that, the hitherto unified, ancient system of philosophical and metaphysical knowledge became (superficially at least) increasingly fragmented and distorted. This took place partly due to simple, literalistic misinterpretation of sacred metaphor and allegory in other traditions and partly through cultural repression based on spiritual ignorance. The latter occurred largely because of the political intervention of the Roman Empire on behalf of the Christian Church (and later by politically emergent, doctrinaire Islam). That in turn led to the general suppression or corrupted absorption of gnostic thought in general, but of neo-Pythagorean and neo-Platonic concepts in particular, as we shall see later in this book.

      That same fragmentation continued for a thousand years because of the unenlightened pursuit of a paradoxically mystic-dogmatic Christian theology following an Aristotelian process of reductive (hence naturally divisive) academic thought. This continued until there occurred an apparently sudden major restoration of interest in the subject of occultism, as a natural science of spiritual origin, in the Renaissance. That took place because of the dramatic reappearance in 1460 CE, at the court of Cosimo de Medici (1389–1464) in Florence, of ancient Hermetic texts, which explained in some detail the relationship between esoteric reason, occult science, and the emergent “natural philosophy” being pursued by humanists.1 These texts, once translated and published (in 1463), transfigured the already humanistically influenced intellectual culture of the time. That led progressively (but again, not by chance) on to what we now call the Christian “Reformation” and then “the Enlightenment” of Western thought during the seventeenth and eighteenth centuries. This was then schismatically followed by a just as dramatic descent into the materialism of the Industrial Revolution in the mid-to-late eighteenth and the nineteenth centuries.

      Following a relatively brief interlude involving a mixture of fascination with mesmerism, spiritualism, and “romantic philosophy,” the underlying spiritual nature of this schism was then highlighted, during the latter part of the nineteenth century, with the dramatic appearance of modern Theosophy. This was introduced first of all by H. P. Blavatsky (1831–1891) and then followed up some three decades later, in direct continuation of her pioneering work, by A. A. Bailey (1890–1949) during the first half of the twentieth century. It is their work above all (or rather, one might suggest, that of the Adept teachers behind them) that actually gave rise to the so-called modern “New Age” movement. It also enables us today to make some coherent
sense of the ancient mystic-cum-metaphysical traditions with which the early
theosophers and neo-gnostics of the Renaissance and the subsequent four
centuries struggled so hard to come to terms.2
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        Fig. I.2. H. P. Blavatsky and A. A. Bailey
      

      We shall look at aspects of this fascinating historical background in further
detail in chapters 6 to 7, where we shall concern ourselves quite generally
with the historical development of Western esotericism, as a prelude to the
appearance of modern “rational” science in the eighteenth century. However,
we should keep in mind that the nature of modern scientific thought itself
has, without actually being aware of the fact, already wandered into the
continuum of occult science, in the fields of psychology and quantum physics
particularly. As a result, it now finds itself face to face with the greatest
conundrum of all—that of squaring orthodox scientific thought with how
to rationalize consciousness. The latter is now very widely recognized as the
next great “frontier” to be crossed in the field of scientific research. However,
the present method of approach is little less than chaotic because of being based upon a complete lack of familiarity with and understanding of those basic metaphysical principles known to the intelligently open-minded and trustworthy few since ancient times.

      By virtue of working analytically from the universal to the particular, ancient philosophical and metaphysical thought were Platonically deductive from first principles in both nature and practice. However, modern science—taking its cue from the religious theological environment (both Christian and Islamic) in which it had its roots—works in exactly the opposite way. Its technique is largely that of deriving concepts from reductive empirical classifications of outward appearances or forms, following the method of Aristotle (384–322 BCE). He himself, curiously enough, was the teacher of the teenage Alexander the Great, later accompanying him on his great military conquest of Persia. It would seem that while Alexander laid waste to the objective structure of Middle Eastern civilization (already by then in near-terminal decline anyway), Aristotle did the same subjectively for the Western world psyche, albeit unknowingly. He had already been dead for several centuries by the time fragments of his writings were found and put together (not always accurately) by early Christian theologians looking for a supporting world of “rational mysticism” to offset that of the neo-Pythagoreans, neo-Platonists, and other gnostics of the time.

      Fortunately, modern science was to some extent prevented in pre-Victorian times from becoming totally materialistic in its nature. This occurred first of all by the progressive insemination into the Western mind of Eastern philosophical thought during the seventeenth and eighteenth centuries, for example, by the literati of the East India Company; secondly by the later discovery of radioactivity and its progression into the world of atomic physics. Paradoxically, both of these widely differing influences showed quite conclusively that the “objective” world was actually based upon illusion.

      Since then, it has become increasingly apparent to more intuitively observant scientists—notwithstanding the curiously inverted assumptions of neo-Darwinism—that the world of phenomenal causation has to be based upon a nonphysical reality specifically associated with (or actually derived from) consciousness itself. At the present stage, however, the associated linkages are still not readily apparent. That is for the simple reason that modern physics is not yet capable of dealing alone with what is, in essence, a field of metaphysical reality. That same principle applies also to the world of astrophysics but, again, in a manner that is not yet readily acknowledgeable in terms of current scientific paradigms. However, the latter are still evolving and we thus have plenty of time ahead of us.

      As metaphysics has all sorts of religio-mystical connotations because of the absurdly literalistic way in which it was dealt with by Christian theologians during the Middle Ages and even later centuries, we now find that today’s scientists are very wary of it. That is simply because they tend to classify everything historically associated with theology as mystical and antimodern science. They tend to forget—although academia on the humanities side is beginning to remind them—that modern science was itself originally derived from the “natural philosophy” of highly intelligent and careful observers of long past centuries. They themselves followed a “philosophy of esoteric enquiry” plus a regime of absolute intellectual integrity, itself based on the highest objectivity. The latter fact is clearly proved by studying the very nature of the intellectual dialectic and metaphysics of pre- and post-Socratic thought.

      Notwithstanding this, there is clearly a need for a new type of metaphysics, to be set in a modern context, with current scientific associations wherever possible. This is so that it can again be used as the main technique of analyzing and understanding the (as yet largely invisible) background world of psycho-spiritual causation. It is also with that firmly in mind that this book has been written, in the hope that some apparently ancient ideas can be shown, through graphic illustration, to have a directly modern (in fact, timeless) application.

      The main basis of the modern conflict between humanists and religionists is that the latter believe in a supreme Creator-God whereas the former do not—hence the divergent attitudes to the subject of evolution. What this book concerns itself with, however, is the proposition that both are only partially correct in their beliefs, because neither actually understands the subtle background rationale that is common to both. That rationale is based on the metaphysics of the idea that our universe and everything within it lies within the consciousness of a structured spectrum of Intelligence, a celestial organism itself beyond all human conception, hence impossible to identify as “God” per se. This same structure, however, gives rise to what ancient Hermetic philosophy saw as the “as above, so below” principle. That in turn refers to the principle of universal sympathetic association, inevitably generated by the repetitively organized relationship of Macrocosm to microcosm, which lies behind the much-misunderstood idea that “man is made in the image of God.” It also refers to the fact of real causality existing beyond and preceding the physical state, as suggested by what the Hindu calls the Law of Karma and known in the West for centuries past by other names.

      It is interesting to speculate in passing upon the possibility that the word “God” was itself derived from the kabbalistic term Hod (pronounced “khod”) meaning “the (Universal) Mind principle.” As mind was what clearly raised humans above the animals and as the human was gnostically regarded as the microcosm to the divine Macrocosm, this would make clear sense. However, in the same sort of way, it is metaphysics that just as clearly gives rise (and historically gave rise) to the modern sciences of physics, biophysics, and even astrophysics. We shall explore this in greater detail in the earlier chapters of the book, where we shall examine (in simple terms and purely in passing) some general aspects of modern physics in relation to aspects of consciousness, including the true nature of the Mind principle as the creative projection of a consciousness.

      The metaphysics of the occult world, however, is itself derived from the workings of abstract thought and reason, an abstruse field of apparent uncertainty that tends to scare many people because they see themselves as wholly unfamiliar with it. In fact, this is actually not so. Modern higher education frequently involves the teaching of the same systematically reasoned logic in which occult metaphysics “clothes” itself. Nevertheless, the actual world of spiritual causation lies beyond even this state of abstract logic in the field of what we misleadingly like to call “intuition,” it having been confirmed that all the world’s great scientific discoveries have been made by scientists in moments of sudden, often supposedly irrational yet causally intuitive illumination. The “rational” basis of such insights has then only subsequently been put together. The whole process seems then to involve a progressive accessing of a latent field of already preexistent thought or knowledge—what C. G. Jung called “the collective unconscious”—which lies permanently beyond the purely objective human thinking state. However, while this same field of higher perception has for centuries seemingly been accessed merely by mystics—who have thus been able to give only their necessarily nebulous perceptions of it to the world—it now becomes increasingly possible for the rational intelligence to do the same through increasing familiarity with use of the higher (abstract) mind. Thus any new and practically useful insights achieved will have to be of a correspondingly rational nature.
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        Fig. I.3. C. G. Jung
      

      What this book also hopes to do (at least in part) is show what this “intuitive” field of thought actually consists of and how and why the techniques of esoteric (or gnostic) philosophy and occult metaphysics provide access to it. It will then be seen that the process of what has for millennia been called “occult initiation” involves (is in fact) a quite natural but nevertheless systematic progression in the evolutionary development of pure (that is, spiritual) intelligence, which only secondarily uses the brain. That evolutionary progression is, nevertheless, determined by intermediate (and again quite natural) experiential “tests” that the intelligence has been able not only to absorb but also to safely and wisely employ to contain and utilize the information already provided, before any further and yet more subtle information is made progressively available. That in turn infers the existence of both highly knowledgeable Adept teachers and a “perennial spiritual philosophy,” a tradition that has existed unchanged in its essential nature and trusteeship since well before the very dawn of known historical time. As one such Adept teacher has commented:

      Initiation is in truth the name given to the revelation or new vision which ever draws the disciple onward into greater light; it is not something conferred upon or given to him. It is a process of light recognition and of light utilisation in order to enter into ever clearer light.3

      The close connection between knowledge and light has been openly acknowledged by human beings since ancient times. To some extent, this perception has become distorted by the misperception of modern science that there is but one form of light—that experienced on our planet as part of the electromagnetic spectrum. Yet it has been shown again and again by psychic sensitives to extend much further, well beyond the range of our best technology and with an associated spectrum of vital, complementary colors. However, the ancient view that the substance of the universe is qualitatively based in both nature and organization is as yet a puzzle to modern science. The further suggestion that such knowledge and its intelligently rational usage were actually known to highly advanced human beings at a time when modern history still views humanity as mere “hunter-gatherers” who had not even invented the wheel, seems incredible. But that is only so from the self-limited viewpoint of modern science’s own paradigmatic assumptions, as we shall also see.

      The overriding concern of this work is to demonstrate and explain why the principles of esoteric and occult philosophy, as described in relation to the process of spiritual initiation, are in fact a completely normal part of human evolutionary experience. The features of psychological safety and altruistic orientation found throughout the process will then be seen as central to the way in which they operate (and have always operated) for the greater good, not just of humanity, but also of Nature at large. This might sound a rather grandiose proposition but it is hoped that its truth and rationale will become self-evident as the book progresses. However, as many of the descriptions in the book—although extensively referenced—are not immediately capable of proof, the work is presented merely as a working hypothesis, a referenced paradigm if you will. It is thus hoped that the systematic logic followed will suffice to show all “unbelievers” that, underlying Nature’s processes, there perhaps exists a definite and intelligently causal rationality, which is itself the basis of Universal Order in the kosmos. To all others, it is hoped that it will offer a sequence of provisional explanation, which may encourage them further in their own personal researches toward spiritual self-development, while also showing to their fellow humans a greater tolerance of their views, as well as of their apparent psychological shortcomings and failures. If that were to take place, even in small degree, our world would be a changed place indeed.

      One of the primary constituents of the paradigm described in this book is the ancient idea that evolution on our planet (as also in the universe generally) is guided by intelligent beings who have long since evolved beyond the human stage of existence. It is accompanied by the correspondingly ancient idea that their organization is hierarchically structured in nature. This, together with the concept that our universe itself exists within the dynamically structured consciousness of a Being beyond all conceptualization, forms the very basis of the idea of our inhabiting an intelligently ordered kosmos. Consequently, we shall return to it frequently throughout the book.

      Creationism (and much orthodox religion) interprets this in a very limited way as indicating the idea of an altogether abstract single “God” (plus an equally unsupportable “Devil”). However, the now scientifically registered fact of the universe functioning according to consistently self-repeating patterns of order confirms that there has to be a general and mutually reciprocal principle of intelligence (but not a God) extending throughout Universal Nature. This also, quite naturally, incorporates and involves a vast spectrum of semi-intelligent (elemental) life extending from the infinitesimal atomic particle and the unseen biological germ right up to the animal nature, which has yet to reach the human state. But it extends in a yet greater spectrum of intelligence far beyond the human, as we shall also see.

      As our concerns in this work are focused on the psycho-spiritual evolutionary causal process rather than the merely Darwinian one of side effects, we need to understand the “mechanics and dynamics” of that spectrum of intelligence in terms of process. Accordingly, the first part of the book deals with the structures and sequences inherent in consciousness itself—as seen from the viewpoint of esoteric philosophy. This is essential reading because it explains the rationale of the hermeneutic process, which involves progressive but apparently separate states of being and consciousness. For some people this subject often proves initially difficult because of their relative unfamiliarity with the imagery of abstract thought. However, patient persistence with its wholly sequential logic will generate its own reward and insights.

      There is one further issue that needs to be raised at the outset, before we get down to any sort of detail. It is the suggestion made by some modern commentators that the very ideas of initiation and hierarchy are purely elitist. This is fundamentally wrong and based upon a highly misplaced sense of what we like to call “democracy,” which Plato rather interestingly placed but one step above anarchy. However, why that is so needs to be explained, as follows. Although it is true that many exponents of esoteric and occult philosophy create initiatory cults that instinctively seem to generate or require hierarchical forms of internal structure, which set them aside from the external masses, that is because all human social, political, and economic groups instinctively do the same thing, but for different reasons. It is the core of the organizational function, arising out of the common recognition that effective management requires delegation and different levels of process and function. However, any sense of elitism that arises out of such organization derives merely from ignorant self-centeredness.

      In fact, the apparent separativeness of esoteric and occult groups derives fundamentally from an awareness that they are dealing with a highly specialized area of human experience involving very real powers of an intelligent or semi-intelligent nature. These the uninterested and untutored masses fear, on account of their own ignorance as to their real nature. It is because of this fear that they thus historically react to any of its associations with uncontrolled destructiveness. There is also no doubt that many such groups, although perhaps starting out with the best intentions, tend to fall into the trap of self-induced, psychically based glamour. Instead of adopting an objective, quasi-scientific position, they imagine (through supposed revelation) that they understand more than they actually do. Some then make the further mistake of looking down on others whom they believe to be less advanced than themselves.

      The true esotericist or occultist, on the other hand, recognizes (and ever holds firmly at the front of his or her perceptions) that all fields of consciousness are essentially transitory (hence illusory) and that all form permanent traps for the even momentarily unwary or ideologically inflexible. This goes along with the realization that the moment any of us believe that we have achieved a full and complete understanding of something (in fact anything of an objective nature in particular), we have “lost the plot.” An inner form of humility and modesty is thus crucial to an awakened subjective nature and this necessarily involves a recognition that every “spark” of the Universal Life is actually on the very same evolutionary Path. Any even faint sense of elitism would instantaneously destroy the higher powers of reason and inner perceptual faculty. It is thus wholly unacceptable.

      It could perhaps be inferred, from one viewpoint, that the central orientation of this book might be regarded as theosophical in nature. However, the word theosophy—first used by the sage Ammonius Saccas in ancient Alexandria—means a structured, gnostic philosophy of psycho-spiritual existence; hence the worldwide theosophical movement and not just any particular theosophical institution. So what is said here has to be seen in a much wider context. Indeed, many of the references used to illustrate or support the points made or suggested are derived from very varied and widespread other sources of a gnostic, religious, or philosophical nature over the last three or four millennia, as well as from modern scientific ones.

      The literary works of H. P. Blavatsky and A. A. Bailey, however, are so well presented (and so well known) in terms of a modern systematic logic (Blavatsky’s in particular having a frequently scientific or quasi-scientific background of historical reference) that—despite their occasional complexity—they are perhaps among the most immediately effective for much cross-reference here, in a foundational sense. They are thus extensively, but by no means exclusively, used in this book. However, in relation to all the quotations from or references to passages in the Bailey works, I have made it clear that it is her Tibetan Adept mentor who is making the statement. That is because she herself confirmed that, unlike Blavatsky (having had no correspondingly deep and prolonged occult training in this lifetime), she was only acting as his stenographer.*3 Readers must, however, decide for themselves whether the various references used—supported as widely as possible by other given authors—are adequate enough to prove their overall case, where felt necessary.

      I should perhaps add here that this book takes direct issue with those authors like K. P. Johnson, who seem to start out with the prejudice that the very concept of the “Adept Hierarchy” or “Brotherhood of Masters” is based on mere storytelling artifice or mystic wishful thinking. It does so, however, by explaining the rationale of both spiritual existence (as opposed to objective existence) and of the powers of those capable of achieving access to such subtle states at will. Once these are properly recognized in due context, there will never again be the need for any associated cynicism. However, it is hoped that the same context described here will also help to rid us of the foolish guru-worship that attracts the naive many and simultaneously puts so many others off further consideration of the whole subject.

      In concluding, I should perhaps suggest a particular approach on the part of the reader to the (sometimes apparently complex) nature of what is being suggested in this book. This is irrespective of reference to the accompanying pictorial graphics, which I hope will prove to be helpful where mere words fail. The reason for apparent difficulties in the interpretation of terminology is that a few areas of what is being described are necessarily of a highly subjective, abstract, or metaphysical nature. Their consideration sometimes requires quite intense and sustained concentration from an almost meditative angle. My suggestion is, therefore, that the reader should read through each chapter at a completely normal speed, without worrying or being deflected in the slightest degree by any specific points not fully understood en route. Their own subconscious mind will quite naturally pick these up and begin putting them into an order and context, which will make later understanding more possible. It follows that a second reading will then be necessary, at rather slower speed, in order to take full advantage of the way in which one’s own subjective intelligence works. Under no circumstances should readers allow themselves to become frustrated by an initial failure to grasp in full what is being discussed or described in any particular area.

      That leads me to make one final point, regarding education in general but with particular emphasis in relation to study of the fields of esoteric philosophy and occult science. It is this: the real purpose of any such teaching is to introduce the individual to an ever-widening yet ever-subtler perspective of inner vision, this through demonstrating the underlying working interrelationship—hence true significance—between all things. As a result of this, the individual arrives at a direct perception of the fact that what was originally thought of as complexity was actually a result of wrongful association through limited perspective. Realization of the greater perspective thus always results in recognition of an essential and beautifully coordinated simplicity—what the scientist calls “elegance.” However, if we strive to oversimplify concepts at the outset, we actually render this process far more difficult (and far more frustrating) for the individual to understand. It is therefore essential, through patience, to learn and understand the structural A-B-C and basic numerological significance of things (plus associated terminology) before we attempt to progress further. This is something that these days—in the West in particular—is far too often forgotten; and in relation to esoteric philosophy and occult science, it is fatal as far as any real depth or breadth of understanding is concerned.

      Time is also essential to allow the natural process of progressive assimilation of any structural concept. This is more especially so in the case of a concept possessing a dynamic or abstract metaphysical function as well. What is being discussed in this book concerns itself with the very nature of what our subjective range of experience is all about in both a microcosmic and a Macrocosmic sense. So until we come to grips with a commonly acknowledged technique of bridging and thus interconnecting these, we shall learn nothing. With that in mind, the first five chapters primarily concern themselves with explaining consciousness itself, from both a human and a suprahuman viewpoint, before we go anywhere near the actual subject of spiritual initiation and associated spiritual evolution.

      The reader therefore should be aware from the outset that we shall be working from certain fundamental propositions, the rational basis of which should become increasingly self-evident as we progress, namely:

      
        	That the energy of Universal Life itself is the only reality in the omniverse; therefore, there is no such thing as “dead” matter.

        	That sentience and intelligence are the naturally accompanying aspects of the Universal Life, thereby generating Universal Consciousness and Intelligent Adaptability in which we all participate, whether knowingly or not.

        	That these three accompanying realities give rise to a universal and intelligently organized spectrum of states and fields of being, which can be progressively accessed through the intelligent use of esoteric knowledge.

        	That the true human intelligence exists in a contemplative orientation at all times within what we call the spiritual state and that our objective human consciousness is therefore only a partial projection of this.

      

      With the third and fourth of these propositions particularly in mind, the reader is invited to consider fig. I.4 along with fig. 1.2. The latter seeks to depict the progressive spiritual development of the human being within the coherent structural arrangement of the states and substates of consciousness comprising the octave of Being contained within our particular solar scheme. It is this same dynamic structure of kosmic Being to which we shall make constant reference throughout the book, thus hopefully enabling the reader to identify the “geography” of the vast field of kosmic consciousness within which all lives in this solar system are functioning at all times.
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        Fig. I.4. Evolving human intelligence
      

      In fig. I.4, which deals with the personal spiritual development of the individual, the contemplative Buddha figure represents the true nature and latent potential of the human being within the overall planetary scheme, while the small dark figure at the bottom represents the merely objective human organism. The figure with the Tiphereth halo represents a person with fully developed triple personality and psychological faculties while the figure with the Da’at halo represents the evolved Master Adept. It is hoped that this picture will serve as a useful foundation to the whole of what will be discussed in this book.

    

  
    
      PART ONE

      
        
          Consciousness and the Evolutionary Instinct
        

      

    

  
    
      ONE

      ON SPIRIT, SOUL, AND CONSCIOUSNESS IN GENERAL

      As already suggested in the introduction, our concern in this book is to consider the issue of spiritual initiation as one directly related to the question of evolution. However, unlike in Darwinism, our focus is specifically on consciousness. This is on the grounds that it is adaptable consciousness that gives rise to forms throughout Nature, not forms to consciousness. Having said as much, however, we need to explain why and how that should be so before we go any further, so that the reader is clear on the issue from the outset. We can then go into further detail concerning initiation itself, on the basis of established parameters.

      Perhaps the first thing that we ought to deal with is the ancient idea that the omniverse (Space) exists within the oceanic (but nevertheless sevenfold) field of consciousness of an Intelligence of which the human mind can have no faint conception, but which many still misconceive of as “God.” This is the logical basis of the paradox—already recognized by the more far-seeing modern scientists of our time in various fields—that the omniverse and its major and minor forms are all derived from Chaos but are nevertheless coherently maintained by consistent, patterned Order.

      The ancient Egyptians recognized the principle of consistent Order,
ascribing it to the wisdom of the metaphorical goddess Ma’at (see fig. 1.1).
Ma’at is a slight variation on the Sanskrit Mahat, itself signifying the Kosmic
(or Universal) Mind and memory, symbolized in Egypt by her husband-god
Tehuti. However, as such consistency can only be the product of intelligence
(and not a product of mere chance, as Darwinian extremists would have it),
it follows that Universal Nature itself must possess a vast spectrum of intelligence,
perhaps involving what Jung called the “collective unconscious.”1
From this viewpoint, what we call “evolution” takes on a much greater
sequential perspective than provided by mere Darwinism, which deals only
with objective local effects.
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        Fig. 1.1. The Egyptian
goddess Ma’at
      

      What we call “initiation” itself follows suit. It implies a progressive
sequence of subjective development, specifically concerned with consciousness,
of which Mind is but a projection. Hence we may suggest that “inner
reality” has a definitely structured or hermeneutic nature, which relates
the human microcosm to the macrocosmic Logos or celestial Intelligence
within whose manifest Being all solar and planetary Nature is contained.
This correlation is as depicted in fig. 1.2, which endeavors graphically to illustrate the concentric nature of consciousness as a dynamic sequence of states, as well as mentioning some of the entities contained within or controlling each greater and lesser field/state of existence. We will deal with the latter in greater detail a little later on when we will refer back to this same illustration.
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        Fig. 1.2. The hierarchically organized, sevenfold kosmic scheme of 
Creation
      

      Now, before we start to discuss initiation itself in any detail, we need first to consider those background structures and potentials of consciousness as universal principles, and how they are developed from a fundamental state of generalized awareness in Nature. It is as yet impossible to do this from a purely scientific viewpoint, simply because our modern Western science does not begin to understand what awareness and consciousness actually are or even might be, other than in terms of effects caused by a possibly symbiotic collision of neurons. Thus mainstream biophysics and biochemistry are as yet unprepared to face the idea and practical effect of consciousness as the intelligently organized awareness inherent in matter. However, functional awareness is an attribute of all organisms, as well as being qualitatively organized and entirely subjective in its causal origins.

      
        NEW AGE AND SCIENTIFIC CONCEPTS OF SUBTLE STRUCTURES

        A consideration of some of the modern approaches to the structure of consciousness may help to provide a helpful context for our exploration. The New Age approach to the subtle worlds of existence behind objective reality is quite varied. This is despite a number of commonly accepted principles such as that Earth life is intended as a “school” for the learning of higher values and perceptions through rejection of materialistic values and paradigms; also that humanity has to learn to live in harmony with Nature rather than merely trying to exploit her, so as to produce the idealized world on which modern “holism” is based. Parallel to this, many neopagan and shamanic views appear curiously materialistic because they see everything in Nature as sacredly derived from the “World’s Mother.” But in so doing they seem largely confused as to the distinction between the higher, spiritual world scheme and the merely psychic nature of the objective one. They also reject the objective or scientific approach in favor of learning what they see as a mystically instinctive perception of Nature’s subtly adaptive capacities. This, however, is fundamentally regressive. It is vastly different from the concept of developing a truly spiritual intuition in which the perception of other, far higher states of being becomes accessible to an expansively evolving human consciousness.

        In direct contrast, we have the neo-gnostic “escapist” view, which has been derived from many and varied misconceptions of Alexandrian “New Age” thought two thousand years ago; it sees the objective world as the disastrous result of mistakes made in the spiritual world by highly intelligent Beings “who should have known better.” However, we will not go into this here as it is dealt with in far greater detail in the later chapters of the book. Nevertheless, it is fascinating to contrast it with the modern Sethian approach in relation to which Wouter Hanegraaff (professor of Western Esotericism at the University of Amsterdam) curiously describes Jane Roberts (its founder) as “the Muhammad of New Age religion and Seth as its angel Gabriel.”2 The Sethian approach basically takes the view that the Eastern focus on the Absolute and the eventual nirvana of absorption into it is a complete waste of time. Hence one should instead be directing oneself to learn all about the spiritual creative principle so that one can become a co-creator with God and thus have a much more interesting eternity to face. However, this is based on a clear misconception of Eastern thought, which we shall also explain in greater detail later on.

        Many of the ideas within modern science that are concerned with arriving at a unified understanding of consciousness and the universe are related with what is often called the “holographic paradigm.” Perhaps the best known of those ideas based on holographic structures are those of neuroscientist Karl Pribram (whose concern, however, is merely the brain function) and the theoretical physicist David Bohm. The central idea with these two, however, is that “the form and structure of the original object are enfolded within each region of the photographic [or visual] record and can in turn be unfolded from each region.” Hence Bohm’s suggestion that here lies a causal, “implicate order,” quite distinct from the merely mechanistic order that orthodox science presupposes.3 There are, nevertheless, various presuppositions associated with this general concept that are in fact based on a merely more subtle but psychic background activity, which is not truly spiritual at all.

        Another popular modern concept is that formulated by Ilya Prigogine, who—in a manner interestingly parallel to that of the Sethians—takes the view that the “ever becoming” nature and character of the universe is far more important than the issue of its underlying “being.” He is thus highly critical of the concept of eternal laws suggesting a fundamental cosmic harmony.4 But this approach in turn falls prey to the objective world view that Plato referred to as the “ever changing” or “different”—hence unreal, because it is ever-generating new prototypes and their offshoots—instead of trying to understand the world of spiritual archetypes that provides the truly causal reality behind everything that exists in objective and even subtle Nature.

      

      
        SPIRITUALITY AND EVOLUTION

        This is an area where few seem to want to tread because of associated uncertainties. The work of two modern researchers in this general field provides us with a clear indication as to where and why modern science itself has gone astray. First of all, the biologist Dr. Richard Dawkins—known worldwide for his much televised scientific materialism, atheism, and public evangelism on behalf of neo-Darwinism—has nailed his colors to the mast on the basis of a mere assumption. That completely unfounded and poorly researched assumption involves the idea that the views of Creationists and Darwinists are the only alternatives available to consider the problem of human biological causation and subsequent development; hence that there is no such thing as a spiritual state of existence. He consequently sees the (equally prejudiced) Creationist approach as baseless and founded on mere superstition. That his atheistic view is itself based on myopic prejudice and lack of awareness of other available and quite well known perspectives should become very apparent well before the end of this book. To some extent, however, I have already dealt with some of the related issues in my previous book, The Rise and Fall of Atlantis.*4

        The second person to base his whole theory on a basically flawed assumption is the also internationally known and really remarkable “mind-smith” Ken Wilber. His area of research lies not in biogenetics but in the combined fields of physics, psychology, and parapsychology, where he has become particularly well known for his approach to “the integral theory of everything.” This involves the attempt to relate everything of a subjective nature in human experience to everything of a physical nature by way of what we might see as a web of “intellectual artifacts.” Just as Dawkins sees everything in his field from only two points of view, Wilber tends to do rather the same—but much more interestingly—from the angle of “constructive post-modernism.” Even so, his criticism of the holographic paradigm and of the supposition that there are close connections between science and mysticism represents a lone view within the New Age movement.

        However, despite his many valid psychological insights, Wilber’s own viewpoint is itself surprisingly anthropocentric and restrictive. For him, despite the extraordinary extent of his own subjective experience in the fields of transpersonal psychology and mysticism (which latter he curiously and mistakenly associates not only with religion but also with metaphysics), there is essentially only the physical world and the spiritual world. These are then holistically connected by a relating mass and variety of what he calls “integrals,” seemingly derived from his third factor—Mind. However, much of the latter, as described and explained by him in his immensely complex books, involves (to the esotericist) quite definitely no direct connection with the spiritual world at all. They too are rather associated with an intermediate, merely compound psychic state of existence, which science does not (yet) recognize and to which most New Age groups pay curiously little if any attention, because they do not choose to understand its distinctive nature either.

        As regards the view of science itself, we hear in Wilber’s own words that “modern physics neither proves nor disproves, neither supports nor refutes, a mystical-spiritual world view,” this apparently being on the altogether illogical basis that “If today’s physics supports mysticism, what happens when tomorrow’s physics replaces it? Does mysticism then fall also?”5 Curiously, he does not see this as a complete non sequitur, despite the fact that all such interpretations of perception, in whatever field of concern, are themselves based on constant and inevitable mutation.

        Wilber’s further suggestion that all of the greatest physicists of modern times—Einstein, Schrödinger, Heisenberg, Bohr, Eddington, Pauli, de Broglie, Jeans, and Planck—are “virtually unanimous in declaring that modern physics offers no positive support whatsoever for mysticism or transcendentalism of any variety (and yet they were all mystics of one sort or another . . .”6 fails to acknowledge that for them actually to have done so in public would have led to an early end of their scientific careers. In fact, Pauli (like Jung) believed that psyche and matter were composed of the same substance.7 Wilber also fails to mention that Eddington, for example, long before Koestler, had suggested that elemental particles could be intelligent matter. This was a view later pursued not only by physicist D. F. Lawden, who held that “the continuity of Nature entails that consciousness or intelligence be a universal property of matter,” but also by astronomer V. A. Firsoff, who was of the opinion that “Intelligence is an entity or universal interaction of the same nature as electricity or gravity.”8 Other well known scientists like Einstein (see fig. 1.3) have expressed similar (actually highly occult) views. We might thus suggest that the outwardly apparent result (conditioned by its environment) does not necessarily coincide with the truly causal hypothesis. Wilber also pays no attention to the fact of occult science, rather than mere mystical experience. These two will be defined in accompanying detail in the next section so that we can better understand where and why there is a common failure to understand real connections.
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          Fig. 1.3. Albert Einstein
        

        There is no intention here of criticizing Wilber specifically. However, he is undoubtedly one of the best and foremost examples of our times of someone who started out with the most beneficent combination of a first rate academic intellect in tandem with a mystic nature, who then rejected the former; then, despite (or perhaps because of) several forced mystic or other experiences brought about by his own asceticism or other personal experience, he has become progressively mired in his own subsequently attempted intellectualization of the objective and subjective worlds of human experience. His descriptions of the hermeneutic structures of consciousness—while acknowledging the existence of and necessity for progressive planes or states of being—lack any real metaphysical understanding of their essential natures or interactive dynamics. That is largely because—in his attempt to rationalize the duality of objectivity and subjectivity—he mistakenly tries to shoehorn ancient subjective perceptions into modern psychological and scientific concepts. However, he does so without the use of true metaphysics, the latter itself being a very far cry from the so-called metaphysics of medieval or even modern theologians. In short, he has attempted to “take Heaven by storm” in purely theoretical terms, by progressing the Path of spiritual initiation in an altogether unnatural, back-to-front manner. In addition, he completely fails to understand the practical difference between the esoteric and the occult—which we will now deal with in greater detail.

      

      
        ESOTERIC PHILOSOPHY AND OCCULT SCIENCE

        Like nearly all modern scientists, Wilber tends rather simplistically to follow the neo-Darwinian line by assuming that consciousness is merely a product of historical and biological experience. Esoteric philosophy on the other hand states quite unequivocally that consciousness precedes the development of its own objective organs of perception. For most scientists, this appears nonsensical. How can there be percipient faculty without an objective organ? The Cartesian answer to this would be to state that mind and matter are quite separate, thereby generating that attitude that distinguishes between quantum physics and classical physics. The former is seen as dealing only with the subatomic world, while the latter deals only with so-called “objective reality.” However, quantum physics has itself shown us that the objectively visible world is in fact an illusion and this has in turn led to the development of a rather newer and more inclusive (but still incomplete) view of what consciousness itself might perhaps be all about.

        This view, as expressed by the scientist Amit Goswami in his books The Self-Aware Universe and The Visionary Window, involves what is called “monistic idealism.” It posits the concept that ideas and their associated consciousness are considered to be the basic elements of reality and that matter is secondary even though, paradoxically, consciousness is itself composed of matter.9 Thus, whereas mainstream science of the last two hundred years or so has viewed mind and consciousness as epiphenomena of matter, monistic idealism takes the reverse view. According to monistic idealism, forms derived from matter are themselves the epiphenomena of consciousness. Hence Goswami quotes his fellow scientist Henry Stapp who interestingly suggests that the message of quantum nonlocality is that the fundamental process of Nature lies outside space-time but generates events that can be located in space-time,10 although he does not add quite how this might be so.

        Although this overall view appears to coincide with the way in which esoteric philosophy sees the process, it is only partially correct, because it fails to explain or suggest the real basis of both perceived and perceptual identity. Because of its scientific belief in the modern anthropic principle (the idea that the universe evolves toward life and sentience11 or for the purpose of creating sentient beings12) it also fails to explain, or even to examine, the most fundamental axiom of esoteric and occult philosophy: that there is not, nor ever could be, any such thing as dead matter in the first place. This concept (that “dead” matter exists) is in fact a bizarre product of nineteenth and twentieth century reductionist thinking never wholly accepted, however, by the world’s leading scientific minds. In practical terms, all existence contains and expresses (to a greater or lesser extent) the three basic universal principles of Being, Knowing, and Doing, or Livingness, Sensory Capacity, and Intelligent Adaptability.

        This takes us back to the issue of the important distinction between esotericism and occultism (occult science to be more precise). Esotericism involves the study of the essential nature and interrelationships between all aspects or expressions of existence, whereas occultism—whether conscious or not—concerns itself with understanding the associated energies and forces of the omniverse and the manner of their natural implementation, hence with the law of cause and effect (referred to in Sanskrit as karma). It is for this reason that esoteric philosophy always works “from the universal to the particular,” whereas the accrual of purely intellectual knowledge or personal experience works in precisely the opposite direction, thereby resulting in natural friction between the two. We shall return to this same subject frequently throughout the book.

      

      
        SO WHAT EXACTLY IS MATTER?

        What the ancient wisdom tradition has always stated and what modern science has confirmed for us is that energy and matter are but varying phases of the same essential phenomenon (hence E = mc2). In practical terms, energy-matter is infinitely variable in expression while paradoxically being composed of nothingness; yet it is the source of all life and objectivity. How can this be so? Well, esoteric philosophy—as symbolically indicated by the Great Seal of Solomon (see fig. 1.4)—answers this by suggesting that energy and matter are but the two objectively complementary faces of the one Life or Universal Spirit that pervades the omniverse, there being nothing else in the whole field of existence. But esoteric philosophy goes a step further in suggesting that the variability of self-expression is due to the Spirit’s essentially qualitative nature. However, as the spectrum of quality is itself infinite, so the forms of self-expression must inevitably, in parallel, involve a systematic degree of repetition, although themselves differing in quality.

        The essence of what is being suggested here then is that this infinitely qualitative spectrum of being or existence necessitates all qualities existing side by side, yet with each somehow retaining an independence of state. Thus a being of a particularly refined state could pass through a much denser state or series of states without even being aware of them as such. In practical terms, because matter is essentially invisible, esotericism refers to it as the “universal ether.” Hence it is possible to have a kosmic or a celestial ether, a systemic ether (related to the life of our solar system), and a planetary ether. This trinity of existence is the compound that we shall adopt in this book. Hence also we shall find ourselves referring to kosmic beings, solar or systemic beings, and planetary beings, all of these being “spirits,” considered either individually or, as we shall see shortly, as hierarchically organized groups forming a parallel spectrum of fields of consciousness.
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        Fig. 1.4. The Great Seal/Symbol of Solomon, from
Eliphas Levi’s The History of Magic

      

      
        SO WHAT IS CONSCIOUSNESS?

        Some of today’s more open-minded scientists may intend to explain consciousness (hence also matter) in terms of scientific quantum theory, but their approach in doing so usually fails to consider the rationale behind the spectrum of Universal Being, of which consciousness is itself merely one of two aspectual expressions. Consciousness involves sentience, but sentience itself involves a preceding foundation of being and generalized awareness. So it is the latter that logically needs to be considered first. In fact, the esotericist explains this by positing Universal Being—that is, Life itself—as the true, qualitatively organized foundation behind all existence. Hence the use of the ancient Hermetic axiom “as above, so below” to describe its repetitively complementary nature—in terms of underlying principles of expression.

        The esotericist uses this axiom to describe how consciousness involves a subtle duality of percipience derived from the progressive limitation of Universal Awareness into a sequence of concentrically organized fields of limitation, as we saw earlier in fig. 1.2. That is to say, consciousness arises through progressive macrocosmic emanation. It does so through the Macrocosm projecting a partial, germinal aspect of itself (as Mind) into a lower field of existence in order to produce a form of phenomenal self-expression (such as a planet or a kingdom of Nature). That projected aspect involves a group (or groups) of lesser beings or entities (commonly referred to in esotericism as “sparks”) whose task it is to generate that self-expression as accurately as possible before returning to their Source to report on the effectiveness of what they have achieved. Hence there inevitably occurs a simultaneously higher and lower consciousness arising out of this experience. This results from the intelligence of the emanated group eventually recognizing its own experiential field as one of subjective self-limitation. The same group then progressively realizes that this field can be breached by expansive movement back into the already existing and larger parent field of consciousness that was its own Source (involving a greater reality) in which another, far more advanced (and far more subtle) degree of intelligence already exists.

        The “monistic idealism” of Goswami derives from the seemingly curious theoretical concept formed by quantum scientists that the collapse of the quantum wave to produce a visual actuality is based on the intervention of an embodied consciousness, hence that consciousness has no material basis.13 However, esoteric and occult philosophy state quite categorically that Life itself is the basis of all matter and that—as there is nothing other than Life in the omniverse—everything, including both awareness and consciousness, has a homogeneously “material” basis in essence, albeit posing as an infinite spectrum of qualitatively different light in outward expression.

        It is here then, in relating microcosm to Macrocosm, that we discover another distinction between esoteric philosophy and occult science. Esoteric philosophy deals not only with perception as to the widely varying interrelationships between subtle organisms and beings at every possible level of objective or subjective existence but also their causes. Occult science, however, deals very specifically not only with the characteristic nature of all the energies and forces in the universe—again whether objective or subjective—but also the techniques by which they work or can be controlled. The former, while not exactly theoretical, does not concern itself with quite the practical, “hands-on” involvement of the latter. This distinction is highly important and needs to be kept in mind, as does the fact that esotericism and occultism, if properly practiced, work hand in glove with each other as the expression of intelligent purpose. In reality, they cannot be approached from a merely academic or intellectual viewpoint, because the intellect only succeeds in cloaking and disguising them.

      

      
        MIND, INTELLIGENCE, SPIRIT, AND SOUL

        One of the most fundamental aphorisms for those “on the Path” (of spiritual evolution) is that “the mind is the great slayer of the Real”—hence the direction: “Let the disciple slay the slayer.”14 A second most important principle is that intelligence and mind are quite separate. True intelligence actually uses the mind (involving the emanation of a field of knowledge) by working “from above downward,” not “from below upward.” The range of modern human intelligence is considerable but the whole process of evolution is actually based upon persistently necessary self-sacrifice (by the higher nature) of that which is the very basis of past experience, when no longer of real use. However, many are those who mistakenly seem to believe that one can eat one’s cake and still have it. They fail to recognize the fundamentally important occult difference between living “causal essence” and past “experiential effect.” As a result, they personalize all experience rather than realizing that they are, in a very real sense, merely observers of a constantly changing spectrum of existence that ever surrounds them.

        One other highly important issue that needs to be considered here—although it is not recognized by academics, scientists, or theologians (or journalists) in general—is that in considering esoteric and occult philosophy, the very first thing to be understood is the entirely rational distinction between spirit and soul. Without this recognition, there will be no real understanding of anything else.

        First of all, in acknowledging the ancient metaphysical concept that there is but one Life and one Intelligence in the ocean of the omniverse (there being nothing else in existence), it
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