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    At its core, Alfred Edersheim’s Bible History pursues the unity between sacred narrative and the unfolding of human history. Written by a nineteenth-century scholar and pastor, the work offers a comprehensive, reader-oriented account of the Old Testament. Originally published in several volumes in the late nineteenth century (often later issued in consolidated form), it presents the sweep of Israel’s Scriptures in an accessible narrative that also attends to context and meaning. Neither a technical commentary nor a purely devotional book, it stands between those poles, seeking to illuminate the biblical story for general readers while maintaining careful attention to the text’s structure and movement.

The book belongs to historical and theological literature that guides readers through the world of the Old Testament, situating its people and events within the ancient Near Eastern setting. Edersheim traces the biblical storyline in a broadly chronological sequence, clarifying how episodes relate to one another and to Israel’s evolving identity. He emphasizes place, time, and circumstance insofar as they serve understanding, pointing out patterns, transitions, and turning points without overwhelming the narrative flow. By continually anchoring each section in the scriptural text, he offers a framework in which readers can grasp both the scale of the story and the particularities that give it definition.

As a reading experience, Bible History functions as a guided tour led by a steady voice: explanatory, patient, and attentive to detail. Edersheim’s style favors clarity over ornament, combining orderly retelling with interpretive pauses that keep the narrative intelligible to non-specialists. The mood is serious yet inviting, marked by respect for the subject and a desire to communicate its significance. Readers are not rushed through episodes but are encouraged to notice continuity and contrast, cause and consequence. The result is a narrative that preserves the text’s momentum while opening space to reflect on meaning, character, and the unfolding logic of the biblical account.

Key themes recur throughout: covenant as the thread of identity, the tension between divine purpose and human agency, the formation of community under law and worship, and the testing of leadership and loyalty. Edersheim highlights how remembrance—through narrative, ritual, and instruction—shapes a people’s life across generations. He draws attention to moral questions that arise in the interplay of justice, mercy, power, and responsibility. Without reducing the Scriptures to abstractions, he shows how their story calls for discernment, asking readers to consider what faithfulness requires within history. These concerns give the work both coherence and urgency, inviting careful thought rather than quick conclusions.

Methodologically, the book reflects nineteenth-century scholarship that sought to relate biblical texts to historical context using the resources then available. Edersheim integrates linguistic and cultural observations where they clarify the narrative, while keeping the biblical storyline central. His approach is synthetic: he gathers details into larger patterns, aiming for a disciplined reading that is historically aware and theologically sensitive. While readers today will engage with additional research, the framework he provides—ordering events, marking developments, and distinguishing principal from peripheral—remains useful. It offers a map for navigating complex terrain without presuming to exhaust the meaning or to settle every question raised by the text.

Bible History matters to contemporary readers because it models a way of reading that is both informed and attentive. For students of Scripture, theology, literature, or the history of ideas, it helps situate familiar passages within an overarching narrative, making connections that illuminate meaning and motive. For general readers, it cultivates habits of careful observation and contextual sensitivity. The book invites engagement that is neither narrowly technical nor loosely impressionistic, encouraging thoughtful reflection on how beliefs shape communities and choices. In this sense, it serves as a bridge—between past and present, scholarship and devotion, individual episodes and the broader purposes that bind them together.

Approached as a companion rather than a substitute for the biblical text, Edersheim’s work rewards slow, attentive reading. It is well suited to those beginning sustained study of the Old Testament, as well as to experienced readers seeking a coherent overview. Used alongside contemporary resources, it offers orientation, focus, and a vocabulary for asking fruitful questions. Readers will find a steady cadence, clear transitions, and sensitivity to the narrative’s rhythms. Above all, the book encourages a posture of patient inquiry—one that respects the depth of the scriptural story while providing practical guidance for understanding its shape, significance, and enduring claims on the imagination.
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    Alfred Edersheim’s Bible History presents a comprehensive retelling of the Old Testament narrative, arranged in a chronological and thematic sequence that follows Scripture from Creation to the Persian period. Written to orient general readers, it summarizes events, institutions, and persons while adding historical, geographical, and cultural context. Edersheim draws on biblical text, ancient Near Eastern background, and rabbinic literature to clarify customs, laws, and worship. He notes uncertainties in chronology and harmonization but keeps the storyline accessible. The work aims to show how Israel’s history coheres as a single account of a people shaped by covenant, worship, and divine guidance across changing eras.

The opening sections cover primeval history: Creation, Eden, the Fall, and humanity’s early spread. Edersheim recounts the narrative of Cain and Abel, the corruption of the earth, and the Flood, with Noah’s preservation and the covenant sign. He outlines the renewal of human life, the dispersion after Babel, and the genealogy that links to later patriarchs. Contextual notes explain ancient lifespans, covenant forms, and the theological framing of origins. Rather than speculative detail, the account emphasizes moral themes of obedience and accountability, and introduces the recurring motifs of promise and judgment that will govern the subsequent history of Israel’s ancestors.

The patriarchal era centers on Abraham’s call, his migration, and the promise of land and descendants. Edersheim traces the unfolding of the covenant through Abraham, Isaac, and Jacob, highlighting altars, agreements, and family transitions. He notes pastoral customs, legal practices, and regional settings that illuminate events such as the birthright and blessing. Joseph’s rise in Egypt brings the family into a new context, linking personal narratives to national destiny. Genealogies, journeys, and covenant signs such as circumcision mark a developing identity. Throughout, the emphasis remains on how promises guide the patriarchs’ movements and decisions, laying foundations for the nation’s future.

The narrative turns to Israel’s bondage and deliverance. The birth and calling of Moses, the confrontations with Pharaoh, the plagues, and the Passover culminate in the Exodus and the sea crossing. At Sinai, Edersheim summarizes the giving of the Law, covenant ratification, and the blueprint for the tabernacle, priesthood, and sacrifices. He describes wilderness organization, provisions, and the episode of the golden calf, situating ritual instructions within communal life. Laws in Exodus, Leviticus, and Numbers define holiness, worship, and social order. The wilderness years record both divine care and national failure, preparing the people for entry into the land under renewed commitment.

Joshua’s leadership introduces conquest and settlement. Edersheim outlines key campaigns, the distribution of territory among tribes, and covenant renewal at Shechem. He stresses that victory depends on obedience, with episodes illustrating both success and setback. The period of the Judges follows, marked by cycles of apostasy, oppression, deliverance, and rest. Notable figures such as Deborah, Gideon, and Samson embody these dynamics, while social fragmentation reveals the cost of disunity. The Book of Ruth provides a counterpoint, showing faithfulness in ordinary life and preserving a lineage crucial to later history. This era underscores the need for stable leadership grounded in covenant fidelity.

Samuel links the era of judges to the monarchy. Edersheim recounts Israel’s request for a king, Saul’s early promise and subsequent failures, and David’s rise. David unifies the tribes, establishes Jerusalem, organizes worship, and receives enduring promises. Military consolidation and administrative order strengthen the kingdom. Solomon’s reign brings wisdom, building projects, and the Temple’s dedication, with worship centralized and national prosperity expanded. Edersheim describes sacrificial systems and festival rhythms as they function in the Temple’s setting. He also notes strains of excess and compromise that foreshadow division, connecting political and spiritual factors that will shape the kingdom’s future and its institutions.

The kingdom divides into Israel and Judah. Edersheim traces northern dynasties, the establishment of rival shrines, and prophetic confrontations under Elijah and Elisha. Assyria’s rise culminates in the fall of Samaria. In Judah, alternating fidelity and decline appear under various kings, with reforms under Hezekiah and Josiah. Prophets such as Isaiah and Jeremiah articulate judgment and hope, addressing idolatry, injustice, and trust in foreign alliances. Babylon’s ascent leads to Jerusalem’s destruction and exile. Throughout, the narrative integrates political events with prophetic messages, emphasizing that covenant responsibility governs national fortunes and that promises persist despite severe historical disruptions.

The exile and return complete the historical arc. Edersheim sketches life in foreign lands, the preservation of identity, and the prophetic assurance of restoration. Cyrus’s decree initiates a return under Zerubbabel, with altar and Temple work resumed amid opposition. Later, Ezra emphasizes the law’s centrality, while Nehemiah rebuilds Jerusalem’s walls and strengthens communal structures. Public readings, covenant renewal, and reforms aim to align daily life with Torah. The Book of Esther reflects providential preservation within the Persian court. By the close, worship is reestablished, society organized, and the community positioned to continue its vocation, awaiting further fulfillment of earlier promises.

Edersheim concludes by presenting Israel’s story as a coherent history of covenant: origins, deliverance, land, kingship, judgment, and restoration. He synthesizes narrative, law, worship, and prophecy to show how institutional life and national experience intertwine. Historical notes, cultural background, and geographical detail clarify the text without displacing it. The overall message is that Israel’s past demonstrates the unfolding of divine purpose through real events, people, and reforms. The work aims to equip readers to follow the Old Testament’s sequence, grasp its major turning points, and see how its themes prepare for later developments within the broader biblical canon.
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    Alfred Edersheim’s Bible History is set across the landscapes of the ancient Near East, following Israel’s story from the patriarchal age to the post-exilic restoration under the Persians. Its geography spans Mesopotamian cities such as Ur and Haran, the Nile Valley of Egypt, the Levantine corridor of Canaan and Phoenicia, and imperial centers like Nineveh, Babylon, Susa, and Persepolis. Chronologically it moves from the Middle Bronze Age world of tribal migrations to the Iron Age rise and fall of regional empires. Written in Victorian Britain between 1876 and 1887, the work also reflects nineteenth-century historical method and the influx of archaeological data that contextualized the Old Testament within the wider political and social history of the East.

The patriarchal era situates Abraham, Isaac, and Jacob within the milieu of second-millennium BCE West Semitic migrations. Abraham’s departure from Ur in southern Mesopotamia and sojourn in Haran frames a movement into Canaan consistent with Middle Bronze Age patterns (roughly 2000–1700 BCE). The wider context includes royal law codes and city-state diplomacy, such as the Old Babylonian period under Hammurabi (c. 1792–1750 BCE). Edersheim connects these settings to themes of covenant and land, presenting the patriarchs’ alliances, altars, and family negotiations at places like Shechem, Hebron, and Beersheba as historically plausible within a world of pastoralism, vassalage, and negotiated borders under larger Mesopotamian cultural influence.

The Exodus and Sinai covenant appear against the backdrop of New Kingdom Egypt. Competing chronologies place the Exodus either in the 15th century BCE, during the reigns of Thutmose III and Amenhotep II, or in the 13th century, associated with Ramesses II and his successor Merneptah. The Merneptah Stele (c. 1208 BCE) provides the earliest extrabiblical mention of Israel in Canaan. Edersheim narrates the plagues, the Red Sea escape, and wilderness legislation at Sinai as a founding national moment, emphasizing law, tabernacle worship, and tribal organization. He uses Egyptian political realities and later discoveries to frame Israel’s transition from state servitude to a covenant community ordered by priesthood, sacrifice, and a portable sanctuary.

The settlement of Canaan and the era of the Judges unfold amid the Late Bronze Age collapse and the fragmentation of city-states. Between the 13th and 11th centuries BCE, incursions by Sea Peoples, including the Philistines, altered coastal power. Archaeological horizons mark destructions and resettlements at Hazor, Lachish, and other sites, while hill country villages proliferated. Edersheim highlights charismatic leaders such as Deborah and Gideon, conflicts around Shiloh, and the Philistine capture and return of the Ark, probably near the turn of the 11th century. This turbulence sets the stage for Saul’s kingship as a response to external pressure and internal disunity, inaugurating the transition from tribal federation to centralized monarchy.

The united monarchy under Saul, David, and Solomon (c. 1050–930 BCE) represents political consolidation and cultic centralization. David captures Jerusalem around 1000 BCE, making it royal capital and bringing the Ark to Zion. Solomon allies with Hiram of Tyre and builds the Temple circa 966–959 BCE, integrating trade with Phoenicia and administering regional districts. Edersheim treats this period as a high point of covenant kingship, diplomacy, and sacred architecture, yet foreshadowing division through taxation, corvée labor, and syncretism. Upon Solomon’s death, the schism of 931 BCE between Jeroboam’s northern kingdom of Israel and Rehoboam’s Judah becomes a pivotal event, with rival shrines at Bethel and Dan challenging Jerusalem’s primacy.

The divided monarchies confront Aramean and Assyrian pressure in the 9th–8th centuries BCE. The Omride dynasty (Omri, Ahab) engages Aram-Damascus and appears in records like the Mesha Stele (c. 840 BCE), while the Battle of Qarqar (853 BCE) pits Ahab among a coalition against Shalmaneser III. Jehu pays tribute to Assyria, depicted on the Black Obelisk (c. 841 BCE). Later, Tiglath-pileser III (745–727 BCE) imposes vassalage and deportations; Samaria falls in 722/721 BCE under Shalmaneser V and Sargon II. Judah survives Sennacherib’s 701 BCE campaign, memorialized by the Lachish reliefs and the Siloam Tunnel inscription. Edersheim integrates such evidence to anchor prophetic ministries and royal policies within imperial geopolitics and their social consequences.

The late monarchic crises, Babylonian exile, and Persian restoration most decisively shape Edersheim’s historical arc. In Judah, Hezekiah’s reforms (c. 715–686 BCE) and Isaiah’s counsel frame resistance to Assyria; Manasseh’s reign reverses reforms. Josiah (640–609 BCE) initiates Deuteronomic centralization after a law book’s discovery in 622 BCE, abolishing high places and renewing covenant. Internationally, the Assyrian collapse culminates in Nineveh’s fall (612 BCE), and Egypt’s intervention ends with defeat at Carchemish (605 BCE), elevating Nebuchadnezzar II. Babylonian deportations begin in 597 BCE with Jehoiachin; Jerusalem and the First Temple are destroyed in 586 BCE. In exile, prophets like Jeremiah and Ezekiel articulate judgment and hope, while communities organize under elders and scribes, preserving identity through Sabbath, dietary law, and prayer. The Achaemenid conquest under Cyrus II in 539 BCE yields a pivotal decree in 538 BCE allowing returns under Sheshbazzar and Zerubbabel; temple reconstruction proceeds under Darius I, with completion in 516/515 BCE encouraged by Haggai and Zechariah. Subsequent reforms under Artaxerxes I include Ezra’s mission (often dated 458 BCE) to teach the law and Nehemiah’s governorship (beginning 445 BCE) to rebuild Jerusalem’s walls, confront debt slavery, and regulate mixed marriages. Broader Persian policy of imperial tolerance, evidenced at centers like Susa and Persepolis, and documentary windows such as the Elephantine papyri in Egypt (5th century BCE), situate Yehud as a loyal temple-community. Edersheim emphasizes covenant renewal, the primacy of the written Torah, and the emergence of a disciplined religious society as the matrix from which later Judaism develops, interpreting restoration not merely as political reprieve but as theologically charged reconstruction of communal life.

By foregrounding covenant law, prophetic denunciations of oppression, and the checks placed on royal power, Edersheim’s account functions as a social and political critique. The narrative exposes systemic injustices that doomed states—corvée excess, court corruption, land seizures, and neglect of the poor—echoed in Amos, Isaiah, and Jeremiah. Imperial hubris from Assyria to Babylon is contrasted with the equitable ideal of Torah, while post-exilic reforms indict usury, ethnic chauvinism, and cultic laxity. Written amid nineteenth-century debates over nation, empire, and religious authority, the work implicitly rebukes contemporary complacency: it treats ancient Israel’s history as a case study in how moral failure fractures societies and how law-bound community can restrain power.
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One of the most marked and hopeful signs of our time is the increasing attention given on all sides to the study of Holy Scripture. Those who believe and love the Bible, who have experienced its truth and power, can only rejoice at such an issue. They know that “the Word of God liveth and abideth for ever,” that “not one tittle” of it “shall fail;” and that it is “able to make wise unto salvation, through faith which is in Christ Jesus.”

Accordingly they have no reason to dread the results either of scientific investigation, or of searching inquiry into “those things which are most surely believed among us.” For, the more the Bible is studied, the deeper will be our conviction that “the foundation of God standeth sure.”

It is to help, so far as we can, the reader of Holy Scripture — not to supersede his own reading of it — that the series, of which this is the first volume, has been undertaken. In writing it I have primarily had in view those who teach and those who learn, whether in the school or in the family. But my scope has also been wider. I have wished to furnish what may be useful for reading in the family, — what indeed may, in some measure, serve the place of a popular exposition of the sacred history. More than this, I hope it may likewise prove a book to put in the hands of young men, — not only to show them what the Bible really teaches, but to defend them against the insidious attacks arising from misrepresentation and misunderstanding of the sacred text.

With this threefold object in view, I have endeavored to write in a form so popular and easily intelligible as to be of use to the Sunday-school teacher, the advanced scholar, and the Bible-class; progressing gradually, in the course of this and the next volume, from the more simple to the more detailed. At the same time, I have taken up the Scripture narrative successively, chapter by chapter, always marking the portions of the Bible explained, that so, in family or in private reading, the sacred text may be compared with the explanations furnished. Finally, without mentioning objections on the part of opponents, I have endeavored to meet those that have been raised, and that not by controversy, but rather by a more full and correct study of the sacred text itself in the Hebrew original. In so doing, I have freely availed myself not only of the results of the best criticism, German and English, but also of the aid of such kindred studies as those of Biblical geography and antiquities, the Egyptian and the Assyrian monuments, etc.

But when all has been done, the feeling grows only more strong that there is another and a higher understanding of the Bible, without which all else is vain. Not merely to know the meaning of the narratives of Scripture, but to realize their spiritual application; to feel their eternal import; to experience them in ourselves, so to speak — this is the only profitable study of Scripture, to which all else can only serve as outward preparation. Where the result is “doctrine, reproof, correction, and instruction in righteousness,” the Teacher must be He, by whose “inspiration all Scripture is given.” “For what man knoweth the things of a man, save the spirit of man which is in him? even so the things of God knoweth no man, but the Spirit of God.” But the end of all is Christ — not only “the end of the law for righteousness to every one that believeth,” but also He in whom “all the promises of God are Yea and Amen.”

A. E.

HENIACH BOURNEMOUTH.
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That the “God of Abraham, Isaac, and Jacob” is also the “God and Father of our Lord and Savior Jesus Christ,” and that “they which are of faith, the same are the children of Abraham,” — these are among the most precious truths of revelation. They show us not only the faithfulness of our God, and the greatness of our privileges, but also the marvelous wisdom of the plan of salvation, and its consistency throughout. For the Bible should be viewed, not only in its single books, but in their connection, and in the unity of the whole. The Old Testament could not be broken off from the New, and each considered as independent of the other. Nor yet could any part of the Old Testament be disjoined from the rest. The full meaning and beauty of each appears only in the harmony and unity of the whole. Thus they all form links of one unbroken chain, reaching from the beginning to the time when the Lord Jesus Christ came, for whom all previous history had prepared, to whom all the types pointed, and in whom all the promises are “Yea and Amen.” Then that which God had spoken to Abraham, more than two thousand years before, became a blessed reality, for “the Scripture, foreseeing that God would justify the heathen through faith, preached before the gospel unto Abraham, saying, In thee shall all nations be blessed. So then they which be of faith are blessed with faithful Abraham.” That this one grand purpose should have been steadily kept in view, and carried forward through all the vicissitudes of history, changes of time, and stages of civilization, — and that without requiring any alteration, only further unfolding and at last completion — affords indeed the strongest confirmation to our faith. It is also a precious comfort to our hearts; for we see how God’s purpose of mercy has been always the same; and, walking the same pilgrim-way which “the fathers” had trod, and along which God had safely guided the Covenant[1], we rejoice to know that neither opposition of man nor yet unfaithfulness on the part of His professing people can make void the gracious counsel of God: -

“He loved us from the first of time,

  He loves us to the last.”

And this it is which we learn from the unity of Scripture.

But yet another and equally important truth may be gathered. There is not merely harmony but also close connection between the various parts of Scripture. Each book illustrates the other, taking up its teaching and carrying it forward. Thus the unity of Scripture is not like that of a stately building, however ingenious its plan or vast its proportions; but rather, to use a Biblical illustration, like that of the light, which shineth more and more unto the perfect day. We mark throughout growth in its progress, as men were able to bear fuller communications, and prepared for their reception. The law, the types, the history, the prophecies, and the promises of the Old Testament all progressively unfold and develop the same truth, until it appears at last in its New Testament fullness. Though all testify of the same thing, not one of them could safely be left out, nor yet do we properly understand any one part unless we view it in its bearing and connection with the others. And so when at last we come to the close of Scripture, we see how the account of the creation and of the first calling of the children of God, which had been recorded in the book of Genesis, has found its full counterpart — its fulfillment — in the book of Revelation, which tells the glories of the second creation, and the perfecting of the Church of God. As one of the old Church teachers (St. Augustine) writes:

“Novum Testamentum in vetere latet,

  Vetus in novo patet.”

That in a work composed of so many books, written under such very different circumstances, by penmen so different, and at periods so widely apart, there should be “some things hard to be understood, which they that are unlearned and unstable wrest,” can surely not surprise us, more particularly when we remember that it was God’s purpose only to send the brighter light as men were able to bear it. Besides, we must expect that with our limited powers and knowledge we shall not be able fully to understand the ways of God. But, on the other hand, this may be safely said, that the more deep, calm, and careful our study, the more ample the evidence it will bring to light to confirm our faith against all attacks of the enemy. Yet the ultimate object of our reading is not knowledge, but experience of grace. For, properly understood, the Scripture is all full of Christ, and all intended to point to Christ as our only Savior. It is not only the law, which is a schoolmaster unto Christ, nor the types, which are shadows of Christ, nor yet the prophecies, which are predictions of Christ; but the whole Old Testament history is full of Christ. Even where persons are not, events may be types. If any one failed to see in Isaac or in Joseph a personal type of Christ, he could not deny that the offering up of Isaac, or the selling of Joseph, and his making provision for the sustenance of his brethren, are typical of events in the history of our Lord. And so indeed every event points to Christ, even as He is alike the beginning, the center, and the end of all history — “the same yesterday, and today, and for ever.” One thing follows from this: only that reading or study of the Scriptures can be sufficient or profitable through which we learn to know Christ — and that as “the Way, the Truth, and the Life” to us. And for this purpose we ought constantly to ask the aid and teaching of the Holy Spirit.

A few brief remarks, helpful to the study of patriarchal history, may here find a place. In general, the Old Testament may be arranged into “The Law and the Prophets.”

It was possibly with reference to this division that the Law consisted of the five books of Moses — ten being the symbolical number of completeness, and the Law with its commands being only half complete without “the Prophets” and the promises. But assuredly to the fivefold division of the Law answers the arrangement of the Psalms into five books, of which each closes with a benediction, as follows: -

Book 1: Psalm 1-41

Book 2: Psalm 42-72

Book 3: Psalm 73-89

Book 4: Psalm 90-106

Book 5: Psalm 107-150

- the last Psalm standing as a grand final benediction.

The Law or the Five Books of Moses are commonly called the Pentateuch, a Greek term meaning the “fivefold,” or “five-parted” Book. Each of these five books commonly bears a title given by the Greek translators of the Old Testament (the so-called LXX.), in accordance with the contents of each: Genesis (origin, creation), Exodus (going out from Egypt), Leviticus, Numbers, and Deuteronomy (Second Law, or the Law a second time). The Jews designate each book by the first or else the most prominent word with which it begins.

The book of Genesis consists of two great parts, each again divided into five sections. Every section is clearly marked by being introduced as “generations,” or “originations” — in Hebrew Toledoth — as follows:

PART 1 — THE HISTORY OF THE WORLD TO THE FINAL ARRANGEMENT AND SETTLEMENT OF THE VARIOUS NATIONS

General Introduction: Chap. 1-2:3.

1. Generations of the Heavens and the Earth, 2:4-4:26.

2. Book of the Generations of Adam 5-6:8.

3. The Generations of Noah, 6:9-9:29.

4. The Generations of the Sons of Noah 10-11:9.

5. The Generations of Shem, 11:10-26.

PART 2 — PATRIARCHAL HISTORY

1. The Generations of Terah (the father of Abraham), 11:27-25:11.

2. The Generations of Ishmael 25:12-18.

3. The Generations of Isaac, 25:19-35:29

4. The Generations of Esau, 36.

5. The Generations of Jacob, 37.

These two parts make together ten sections — the number of completeness, — and each section varies in length with the importance of its contents, so far as they bear upon the history of the kingdom of God. For, both these parts, or rather the periods which they describe, have such bearing. In the first we are successively shown man’s original position and relationship towards God; then his fall, and the consequent need of redemption; and next God’s gracious provision of mercy. The acceptance or rejection of this provision implies the separation of all mankind into two classes — the Sethites and the Cainites. Again, the judgment of the flood upon the ungodly, and the preservation of His own people, are typical for all time; while the genealogies and divisions of the various nations, and the separation of Shem, imply the selection of one nation, from whom salvation should spring for all mankind. In this first part the interest of the history groups around events rather than persons. It is otherwise in the second part, where the history of the Covenant and of the Covenant-people begins with the calling of Abraham, and is continued in Isaac, in Jacob, and in his descendants. Here the interest centers in persons rather than events, and we are successively shown God’s rich promises as they unfold, and God’s gracious dealings as they contribute to the training of the patriarchs. The book of Genesis, and with it the first period of the Covenant history, closes when the family had expanded into a nation.

Finally, with reference to the special arrangement of the “generations” recorded throughout the book of Genesis, it will be noticed that, so to speak, the side branches are always cut off before the main branch is carried onwards. Thus the history of Cain and of his race precedes that of Seth and his race; the genealogy of Japheth and of Ham that of Shem; and the history of Ishmael and Esau that of Isaac and of Jacob. For the principle of election and selection, of separation and of grace, underlies from the first the whole history of the Covenant. It appears in the calling of Abraham, and is continued throughout the history of the patriarchs; and although the holy family enlarges into the nation, the promise narrows first to the house of David, and finally to one individual — the Son of David, the Lord Jesus Christ, the one Prophet, the one Priest, the one King, that in Him the kingdom of heaven might be opened to all believers, and from Him the blessings of salvation flow unto all men.
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(GENESIS I-III)

“He that cometh unto God must believe that He is, and that He is the rewarder of them that diligently seek Him.” Hence Holy Scripture, which contains the revealed record of God’s dealings and purposes with man, commences with an account of the creation. “For the invisible things of Him from the creation of the world are clearly seen, being understood by the things that are made, even His eternal power and Godhead.”

Four great truths, which have their bearing on every part of revelation, come to us from the earliest Scripture narrative, like the four rivers which sprung in the garden of Eden. The first of these truths is — the creation of all things by the word of God’s power; the second, the descent of all men from our common parents, Adam and Eve; the third, our connection with Adam as the head of the human race, through which all mankind were involved in his sin and fall; and the fourth, that One descended from Adam, yet without his sin, should by suffering free us from the consequences of the fall, and as the second Adam became the Author of eternal salvation to all who trust in Him. To these four vital truths there might be added, as a fifth, the institution of one day in seven to be a day of holy rest unto God.

It is scarcely possible to imagine a greater contrast than between the heathen accounts of the origin of all things and the scriptural narrative. The former are so full of the grossly absurd that no one could regard them as other than fables; while the latter is so simple, and yet so full of majesty, as almost to force us to “worship and bow down,” and to “kneel before the Lord our Maker.” And as this was indeed the object in view, and not scientific instruction, far less the gratification of our curiosity, we must expect to find in the first chapter of Genesis simply the grand outlines of what took place, and not any details connected with creation. On these points there is ample room for such information as science may be able to supply, when once it shall have carefully selected and sifted all that can be learned from the study of earth and of nature. That time, however, has not yet arrived; and we ought, therefore, to be on our guard against the rash and unwarranted statements which have sometimes been brought forward on these subjects. Scripture places before us the successive creation of all things, so to speak, in an ascending scale, till at last we come to that of man, the chief of God’s works, and whom his Maker destined to be lord of all. (Psalms 8:3-8) Some have imagined that the six days of creation represent so many periods, rather than literal days, chiefly on the ground of the supposed high antiquity of our globe, and the various great epochs or periods, each terminating in a grand revolution, through which our earth seems to have passed, before coming to its present state, when it became a fit habitation for man. There is, however, no need to resort to any such theory. The first verse in the book of Genesis simply states the general fact, that “In the beginning” — whenever that may have been — “God created the heaven and the earth.” Then, in the second verse, we find earth described as it was at the close of the last great revolution, preceding the present state of things: “And the earth was without form and void; and darkness was upon the face of the deep.” An almost indefinite space of time, and many changes, may therefore have intervened between the creation of heaven and earth, as mentioned in ver. 1, and the chaotic state of our earth, as described in ver. 2. As for the exact date of the first creation, it may be safely affirmed that we have not yet the knowledge sufficient to arrive at any really trustworthy conclusion.

It is of far greater importance for us, however, to know that God “created all things by Jesus Christ;” (Ephesians 3:9) and further, that “all things were created by Him, and for Him,” (Colossians 1:16) and that “of Him, and through Him, and to Him are all things.” (Romans 11:36. See also 1 Corinthians 8:6; Hebrews 1:2; John 1:3) This gives not only unity to all creation, but places it in living connection with our Lord Jesus Christ. At the same time we should also always bear in mind, that it is “through faith we understand that the worlds were framed by the word of God, so that things which are seen were not made of things which do appear.” (Hebrews 11:3)

Everything as it proceeded from the hand of God was “very good,” that is, perfect to answer the purpose for which it had been destined. “And on the seventh day God ended His work which He had made; and He rested on the seventh day from all His work which He had made. And God blessed the seventh day, and sanctified it: because that in it He had rested from all His work which God created and made.” It is upon this original institution of the Sabbath as a day of holy rest that our observance of the Lord’s day is finally based, the change in the precise day — from the seventh to the first of the week — having been occasioned by the resurrection of our Lord Jesus Christ, by which not only the first, but also the new creation was finally completed. (See Isaiah 65:17)

Of all His works God only “created man in His own image: in the image of God created He him.” This expression refers not merely to the intelligence with which God endowed, and the immortality with which He gifted man, but also to the perfect moral and spiritual nature which man at the first possessed. And all his surroundings were in accordance with his happy state. God “put him into the garden of Eden to dress it and to keep it,” and gave him a congenial companion in Eve, whom Adam recognized as bone of his bones, and flesh of his flesh. Thus as God had, by setting apart the Sabbath day, indicated worship as the proper relationship between man and his Creator, so He also laid in Paradise the foundation of civil society by the institution of marriage and of the family. (Comp. Mark 10:6, 9)

It now only remained to test man’s obedience to God, and to prepare him for yet higher and greater privileges than those which he already enjoyed. But evil was already in this world of ours, for Satan and his angels had rebelled against God. The scriptural account of man’s trial is exceedingly brief and simple. We are told: that “the tree of the knowledge of good and evil[2]” had been placed “in the midst of the garden,” and of the fruit of this tree God forbade Adam to eat, on pain of death. On the other hand, there was also “the tree of life” in the garden, probably as symbol and pledge of a higher life, which we should have inherited if our first parents had continued obedient to God. The issue of this trial came only too soon. The tempter, under the form of a serpent, approached Eve. He denied the threatenings of God, and deceived her as to the real consequences of eating the forbidden fruit. This, followed by the enticement of her own senses, led Eve first to eat, and then to induce her husband to do likewise. Their sin had its immediate consequence. They had aimed to be “as gods,” and, instead of absolutely submitting themselves to the command of the Lord, acted independently of Him. And now their eyes were indeed opened, as the tempter had promised, “to know good and evil;” but only in their own guilty knowledge of sin, which immediately prompted the wish to hide themselves from the presence of God. Thus, their alienation and departure from God, the condemning voice of their conscience, and their sorrow and shame gave evidence that the Divine threatening had already been accomplished: “In the day that thou eatest thereof thou shalt surely die.” The sentence of death which God now pronounced on our first parents extended both to their bodily and their spiritual nature — to their mortal and immortal part. In the day he sinned man died in body, soul, and spirit. And because Adam, as the head of his race, represented the whole; and as through him we should all have entered upon a very high and happy state of being, if he had remained obedient, so now the consequences of his disobedience have extended to us all; and as “by one man sin entered into the world, and death by sin,” so “death passed upon all men, for that all have sinned.” Nay, even “creation itself,” which had been placed under his dominion, was made through his fall “subject to vanity,” and came under the curse, as God said to Adam: “Cursed is the ground for thy sake; in sorrow shalt thou eat of it all the days of thy life; thorns also and thistles shall it bring forth to thee.”

God, in His infinite mercy, did not leave man to perish in his sin. He was indeed driven forth from Paradise, for which he was no longer fit. But, before that, God had pronounced the curse upon his tempter, Satan, and had given man the precious promise that the seed of the woman should bruise the head of the serpent; that is, that our blessed Savior, “born of a woman,” should redeem us from the power of sin and of death, through His own obedience, death, and resurrection. And even the labor of his hands, to which man was now doomed, was in the circumstances a boon.

Therefore, when our first parents left the garden of Eden, it was not without hope, nor into outer darkness. They carried with them the promise of a Redeemer, the assurance of the final defeat of the great enemy, as well as the Divine institution of a Sabbath on which to worship, and of the marriage-bond by which to be joined together into families. Thus the foundations of the Christian life in all its bearings were laid in Paradise.

There are still other points of practical interest to be gathered up. The descent of all mankind from our first parents determines our spiritual relationship to Adam. In Adam all have sinned and fallen. But, on the other hand, it also determines our spiritual relationship to the Lord Jesus Christ, as the second Adam, which rests on precisely the same grounds. For “as we have borne the image of the earthy, we shall also bear the image of the heavenly,” and “as in Adam all die, even so in Christ shall all be made alive.” “For as by one man’s disobedience many were made sinners, so by the obedience of one shall many be made righteous.” The descent of all mankind from one common stock has in times past been questioned by some, although Scripture expressly teaches that “He has made of one blood all nations, for to dwell on the face of the earth.” It is remarkable that this denial, which certainly never was shared by the most competent men of science, has quite lately been, we may say, almost universally abandoned, and the original unity of the human race in their common descent is now a generally accepted fact.

Here, moreover, we meet for the first time with that strange resemblance to revealed religion which makes heathenism so like and yet so unlike the religion of the Old Testament. As in the soul of man we see the ruins of what he had been before the fall, so in the legends and traditions of the various religions of antiquity we recognize the echoes of what men had originally heard from the mouth of God. Not only one race, but almost all nations, have in their traditions preserved some dim remembrance alike of an originally happy and holy state, — a so-called golden age — in which the intercourse between heaven and earth was unbroken, and of a subsequent sin and fall of mankind. And all nations also have cherished a faint belief in some future return of this happy state, that is, in some kind of coming redemption, just as in their inmost hearts all men have at least a faint longing for a Redeemer.

Meanwhile, this grand primeval promise, “The seed of the woman shall bruise the head of the serpent,” would stand out as a beacon-light to all mankind on their way, burning brighter and brighter, first in the promise to Shem, next in that to Abraham, then in the prophecy of Jacob, and so on through the types of the Law to the promises of the Prophets, till in the fullness of time “the Sun of Righteousness” arose “with healing under His wings!”


CHAPTER II:

  CAIN AND ABEL — THE TWO WAYS AND THE TWO RACES.


Table of Contents



(GENESIS IV)

The language in which Scripture tells the second great event in history is once more exceedingly simple. Two of the children of Adam and Eve are alone mentioned: Cain and Abel[3]. Not that there were no others, but that the progress of Scripture history is connected with these two. For the Bible does not profess to give a detailed history of the world, nor even a complete biography of those persons whom it introduces. Its object is to set before us a history of the kingdom of God, and it only describes such persons and events as is necessary for that purpose. Of the two sons of Adam and Eve, Cain was the elder, and indeed, as we gather, the first-born of all their children. Throughout antiquity, and in the East to this day, proper names are regarded as significant of a deeper meaning. When Eve called her first-born son Cain (“gotten,” or “acquired”), she said, “I have gotten a man from Jehovah.” Apparently she connected the birth of her son with the immediate fulfillment of the promise concerning the Seed, who was to bruise the head of the serpent. This expectation was, if we may be allowed the comparison, as natural on her part as that of the immediate return of our Lord by some of the early Christians. It also showed how deeply this hope had sunk into her heart, how lively was her faith in the fulfillment of the promise, and how ardent her longing for it. But if such had been her views, they must have been speedily disappointed. Perhaps for this very reason, or else because she had been more fully informed, or on other grounds with which we are not acquainted, the other son of Adam and Eve, mentioned in Scripture, was named Abel, that is “breath,” or “fading away.”

What in the history of these two youths is of scriptural importance, is summed up in the statement that “Abel was a keeper of sheep, but Cain was a tiller of the ground.” We next meet them, each bringing an offering unto Jehovah; Cain “of the fruit of the ground,” and Abel “of the firstlings of his flock, and of the fat thereof.” Jehovah “had respect unto Abel and his offering,” probably marking His acceptance by some outward and visible manifestation; “but unto Cain and his offering He had not respect.” Instead of inquiring into the reason of his rejection, and trying to have it removed, Cain now gave way to feelings of anger and jealousy. In His mercy, God indeed brought before him his sin, warned him of its danger, and pointed out the way of escape. But Cain had chosen his course. Meeting his brother in the field, angry words led to murderous deed, and earth witnessed the first death, the more terrible that it was violent, and at a brother’s hand. Once more the voice of Jehovah called Cain to account, and again he hardened himself, this time almost disowning the authority of God. But the mighty hand of the Judge was on the unrepenting murderer. Adam had, so to speak, broken the first great commandment, Cain the first and the second; Adam had committed sin, Cain both sin and crime. As a warning, and yet as a witness to all, Cain, driven from his previous chosen occupation as a tiller of the ground, was sent forth “a fugitive and a vagabond in the earth.” So — if we may again resort to analogy — was Israel driven forth into all lands, when with wicked hands they had crucified and slain Him whose blood “speaketh better things than that of Abel.” But even this punishment, though “greater” than Cain “can bear,” leads him not to repentance, only to fear of its consequences. And “lest any finding him should kill him,” Jehovah set a mark upon Cain, just as He made the Jews, amidst all their persecutions, an indestructible people. Only in their case the gracious Lord has a purpose of mercy; for they shall return again to the Lord their God — “all Israel shall be saved;” and their bringing in shall be as life from the dead. But as for Cain, he “went out from the presence of Jehovah, and dwelt in the land of Nod, that is, of “wandering” or “unrest.” The last that we read of him is still in accordance with all his previous life: “he builded a city, and called the name of the city, after the name of his son, Enoch.”

Now, there are some lessons quite on the surface of this narrative. Thus we mark the difference in the sacrifice of the two brothers — the one “of the fruit of the ground,” the other an animal sacrifice. Again, the offering of Cain is described merely in general terms; while Abel’s is said to be “of the firstlings of his flock” — the first being in acknowledgment that all was God’s, “and of the fat thereof,” that is, of the best. So also we note, how faithfully God warns, and how kindly He points Cain to the way of escape from the power of sin. On the other hand, the murderous deed of Cain affords a terrible illustration of the words in which the Lord Jesus has taught us, that angry bitter feelings against a brother are in reality murder (Matthew 5:22), showing us what is, so to speak, the full outcome of self-willedness, of anger, envy, and jealousy. Yet another lesson to be learned from this history is, that our sin will at the last assuredly find us out, and yet that no punishment, however terrible, can ever have the effect of changing the heart of a man, or altering his state and the current of his life. To these might be added the bitter truth, which godless men will perceive all too late, that, as Cain was at the last driven forth from the ground of which he had taken possession, so assuredly all who seek their portion in this world will find their hopes disappointed, even in those things for which they had sacrificed the “better part.” In this respect the later teaching of Scripture (Psalm 49) seems to be contained in germ in the history of Cain and Abel.

If from these obvious lessons we turn to the New Testament for further light on this history, we find in the Epistle of Jude (ver. 2) a general warning against going “in the way of Cain;” while St. John makes it an occasion of admonishing to brotherly love: “Not as Cain, who was of that wicked one, and slew his brother. And wherefore slew he him? Because his own works were evil, and his brother’s righteous.” (1 John 3:12) But the fullest information is derived from the Epistle to the Hebrews, where we read, on the one hand, that “without faith it is impossible to please God,” and, on the other, that “by faith Abel offered unto God a more excellent sacrifice than Cain, by which he obtained witness that he was righteous, God testifying of his gifts: and by it he, being dead, yet speaketh.” (Hebrews 11:4) Scripture here takes us up, as it were, to the highest point in the lives of the two brothers — their sacrifice — and tells us of the presence of faith in the one, and of its absence in the other. This showed itself alike in the manner and in the kind of their sacrifice. But the faith which prompted the sacrifice of Abel, and the want of faith which characterized that of Cain, must, of course, have existed and appeared long before. Hence St. John also says that Cain “was of that wicked one,” meaning that he had all along yielded himself to the power of that tempter who had ruined our first parents. A little consideration will explain this, and, at the same time, bring the character and conduct of Cain into clearer light.

After the fall the position of man towards God was entirely changed. In the garden of Eden man’s hope of being confirmed in his estate and of advancing upwards depended on his perfect obedience. But man disobeyed and fell. Henceforth his hope for the future could no longer be derived from perfect obedience, which, indeed, in his fallen state was impossible. So to speak, the way of “doing” had been set before him, and it had ended, through sin, in death. God in His infinite grace now opened to man another path. He set before him the hope of faith. The promise which God freely gave to man was that of a Deliverer, who would bruise the head of the serpent, and destroy his works. Now, it was possible either to embrace this promise by faith, and in that case to cling to it and set his heart thereon, or else to refuse this hope and turn away from it. Here, then, at the very opening of the history of the kingdom, we have the two different ways which, as the world and the kingdom of God, have ever since divided men. If we further ask ourselves what those would do who rejected the hope of faith, how they would show it in their outward conduct, we answer, that they would naturally choose the world as it then was; and, satisfied therewith, try to establish themselves in the earth, claim it as their own, enjoy its pleasures and lusts, and cultivate its arts. On the other hand, one who embraced the promises would consider himself a pilgrim and a stranger in this earth, and both in heart and outward conduct show that he believed in, and waited for, the fulfillment of the promise. We need scarcely say that the one describes the history of Cain and of his race; the other that of Abel, and afterwards of Seth and of his descendants. For around these two — Cain and Seth — as their representatives, all the children of Adam would group themselves according to their spiritual tendencies.

Viewed in this light the indications of Scripture, however brief, are quite clear. When we read that “Cain was a tiller of the ground,” and “Abel was a keeper of sheep,” we can understand that the choice of their occupations depended not on accidental circumstances, but quite accorded with their views and character. Abel chose the pilgrim-life, Cain that of settled possession and enjoyment of earth. The nearer their history lay to the terrible event which had led to the loss of Paradise, and to the first giving of the promise, the more significant would this their choice of life appear. Quite in accordance with this, we afterwards find Cain, not only building a city, but calling it after the name of his own son, to indicate settled proprietorship and enjoyment of the world as it was. The same tendency rapidly unfolded in his descendants, till in Lamech, the fifth from Cain, it had already assumed such large proportions that Scripture deems it no longer necessary to mark its growth. Accordingly the separate record of the Cainites ceases with Lamech and his children, and there is no further specific mention made of them in Scripture.

Before following more in detail the course of these two races — for, in a spiritual sense, they were quite distinct — we mark at the very threshold of Scripture history the introduction of sacrifices. From the time of Abel onwards, they are uniformly, and with increasing clearness, set before us as the appointed way of approaching and holding fellowship with God, till, at the close of Scripture history, we have the sacrifice of our blessed Lord and Savior Jesus Christ, to which all sacrifices had pointed. And not only so, but as the dim remembrance of a better state from which man had fallen, and of a hope of deliverance, had been preserved among all heathen nations, so also had that of the necessity of sacrifices. Even the bloody rites of savages, nay, the cruel sacrifices of best-beloved children, what were they but a cry of despair in the felt need of reconciliation to God through sacrifice — the giving up of what was most dear in room and stead of the offerer? These are the terribly broken pillars of what once had been a temple; the terribly distorted traditions of truths once Divinely revealed. Blessed be God for the light of His Gospel, which has taught us “the way, the truth, and the life,” even Him who is “the Lamb of God, which taketh away the sin of the world.”


CHAPTER III:

  SETH AND HIS DESCENDANTS — THE RACE OF CAIN
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(GENESIS IV)

The place of Abel could not remain unfilled, if God’s purpose of mercy were to be carried out. Accordingly He gave to Adam and Eve another son, whom his mother significantly called “Seth,” that is, “appointed,” or rather “compensation;” “for God,” said she, “hath appointed me (‘compensated me with’) another seed instead of Abel, whom Cain slew.” Before, however, detailing the history of Seth and his descendants, Scripture traces that of Cain to the fifth and sixth generations. Cain, as we know, had gone into the land of “Nod” — “wandering,” “flight,” “unrest,” — and there built a city, which has been aptly described as the laying of the first foundations of that kingdom in which “the spirit of the beast” prevails. We must remember that probably centuries had elapsed since the creation, and that men had already multiplied on the earth. Beyond this settlement of Cain, nothing seems to have occurred which Scripture has deemed necessary to record, except that the names of the “Cainites” are still singularly like those of the “Sethites.” Thus we follow the line of Cain’s descendants to Lamech, the fifth from Cain, when all at once the character and tendencies of that whole race appear fully developed. It comes upon us, almost by surprise, that within so few generations, and in the lifetime of the first man, almost every commandment and institution of God should already be openly set aside, and violence, lust, and ungodliness prevail upon the earth. The first direct breach of God’s arrangement of which we here read, is the introduction of polygamy. “Lamech took unto him two wives.” Assuredly, “from the beginning it was not so.” But this is not all. Scripture preserves to us in the address of Lamech to his two wives the earliest piece of poetry. It has been designated “Lamech’s Sword-song[4],” and breathes a spirit of boastful defiance, of trust in his own strength, of violence, and of murder. Of God there is no further acknowledgment than in a reference to the avenging of Cain, from which Lamech augurs his own safety. Nor is it without special purpose that the names of Lamech’s wives and of his daughter are mentioned in Scripture. For their names point to “the lust of the eye, and the lust of the flesh,” just as the occupations of Lamech’s sons point to “the pride of life.” The names of his wives were “Adah,” that is, “beauty,” or “adornment;” and “Zillah,” that is, “the shaded,” perhaps from her tresses, or else “sounding,” perhaps from her song; while “Naamah,” as Lamech’s daughter was called, means “pleasant, graceful, lovely.” And here we come upon another and most important feature in the history of the “Cainites.” The pursuits and inventions of the sons of Lamech point to the culture of the arts, and to a settled and permanent state of society. His eldest son by Adah, “Jabal, was the father of such as dwell in tents, and of such as have cattle,” that is, he made even the pastoral life a regular business. His second son, “Jubal, was the father of all such as handle the harp (or cithern), and the flute (or sackbut),” in other words, the inventor alike of stringed and of wind instruments; while Tubal-Cain, Lamech’s son by Zillah, was “an instructor of every artificer in brass and iron.” Taken in connection with Lamech’s sword-song, which immediately follows the scriptural account of his sons’ pursuits, we are warranted in designating the culture and civilization introduced by the family of Lamech as essentially godless. And that, not only because it was that of ungodly men, but because it was pursued independent of God, and in opposition to the great purposes which He had with man. Moreover, it is very remarkable that we perceive in the Cainite race those very things which afterwards formed the characteristics of heathenism, as we find it among the most advanced nations of antiquity, such as Greece and Rome. Over their family-life might be written, as it were, the names Adah, Zillah, Naamah; over their civil life the “sword-song of Lamech,” which indeed strikes the key-note of ancient heathen society; and over their culture and pursuits, the abstract of the biographies which Scripture furnishes us of the descendants of Cain. And as their lives have been buried in the flood, so has a great flood also swept away heathenism — its life, culture, and civilization from the earth, and only left on the mountaintop that ark into which God had shut up them who believed His warnings and His promises.

The contrast becomes most marked as we turn from this record of the Cainites to that of Seth and of his descendants. Even the name which Seth gave to his son — Enos, or “frail” — stands out as a testimony against the assumption of the Cainites. But especially does this vital difference between the two races appear in the words which follow upon the notice of Enos’ birth: “Then began men to call upon the name of Jehovah.” Of course, it cannot be supposed that before that time prayer and the praise of God had been wholly unknown in the earth. Even the sacrifices of Cain and of Abel prove the contrary. It must therefore mean, that the vital difference which had all along existed between the two races, became now also outwardly manifest by a distinct and open profession, and by the praise of God on the part of the Sethites. We have thus reached the first great period in the history of the kingdom of God — that of an outward and visible separation between the two parties, when those who are “of faith” “come out from among” the world, and from the kingdom of this world. We remember how many, many centuries afterwards, when He had come, whose blood speaketh better things than that of Abel, His followers were similarly driven to separate themselves from Israel after the flesh, and how in Antioch they were first called Christians. As that marked the commencement of the history of the New Testament Church, so this introduction of an open profession of Jehovah on the part of the Sethites, the beginning of the history of the kingdom of God under the Old Testament.

And yet this separation and coming out from the world, this “beginning to call upon the name of Jehovah,” is what to this day each one of us must do for himself, if he would take up the cross, follow Christ, and enter into the kingdom of God.


CHAPTER IV:

  GENEALOGY OF THE BELIEVING RACE, THROUGH SETH.
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(GENESIS V)

One purpose of Scripture has now been fulfilled. The tendencies for evil of the Cainite race have been traced to their full unfolding, and “the kingdom of this world” has appeared in its real character. On the other hand, the race of Seth have gathered around an open profession of their faith in the promises, and of their purpose to serve God, and they have on this ground separated themselves from the Cainites. The two ways are clearly marked out, and the character of those who walk in them determined. There is, therefore, no further need to follow the history of the Cainites, and Scripture turns from them to give us an account of “the elders” who “by faith” “obtained a good report.”

At first sight it seems as if the narrative here opened with only a “book,” or account, “of the generations of Adam,” containing here and there a brief notice interspersed; but in truth it is otherwise. At the outset we mark, as a significant contrast, that whereas we read of Adam that “in the likeness of God made He him,” it is now added that “he begat a son in his own likeness, after his image.” Adam was created pure and sinless in the likeness of God; Seth inherited the fallen nature of his father. Next, we observe how all the genealogies, from Adam downwards, have this in common, that they give first the age of the father at the birth of his eldest son, then the number of years which each of them lived after that event, and finally their total age at the time of death. Altogether, ten “elders” are named from the creation to the time of the flood, and thus grouped:

[image: ]

On examining them more closely, what strikes us in these genealogical records of the Patriarchs is, that the details they furnish are wanting in the history of the Cainites, where simply the birth of seven generations are mentioned, viz.: Adam, Cain, Enoch, Irad, Mehajael, Methusael, Lamech, and his sons. The reason of this difference is, that whereas the Cainites had really no future, the Sethites, who “called upon the name of Jehovah,” were destined to carry out the purpose of God in grace unto the end. Next, in two cases the same names occur in the two races — Enoch and Lamech. But in both, Scripture furnishes characteristic distinctions between them. In opposition to the Enoch after whom Cain called his city, we have the Sethite Enoch, “who walked with God, and was not; for God took him;” and in contradistinction to the Cainite Lamech, with his boastful ode to his sword, we have the other Lamech, who called his son Noah, “saying, This same shall comfort us concerning our work and toil of our hands, because of the ground which Jehovah hath cursed.” Thus the similarity of their names only brings out the more clearly the contrast of their character. Finally, as the wickedness of the one race comes out most fully in Lamech, who stands seventh in the genealogy of the Cainites, so does the godliness of the other in Enoch, who equally stands seventh in that of the Sethites.

Passing from this comparison of the two genealogies to the table of the Sethites, we are reminded of the saying, that these primeval genealogies are “monuments alike of the faithfulness of God in the fulfillment of His promise, and of the faith and patience of the fathers.” Every generation lived its appointed time; they transmitted the promise to their sons; and then, having finished their course, they all “died in faith, not having received the promises, but having seen them afar off, and were persuaded of them, and embraced them, and confessed that they were strangers and pilgrims on the earth.” That is absolutely all we know of the majority of them. But the emphatic and seemingly needless repetition in each case of the words, “And he died,” with which every genealogy closes, tells us that “death reigned from Adam unto Moses,” (Romans 5:14) with all the lessons which it conveyed of its origin in sin, and of its conquest by the second Adam. Only one exception occurs to this general rule — in the case of Enoch; when, instead of the usual brief notice how many years he “lived” after the birth of his son, we read that “he walked with God after he begat Methuselah three hundred years;” and instead of the simple closing statement that “he died,” we are not only a second time told that “Enoch walked with God[5],” but also that “he was not; for God took him.” Thus both his life and his translation are connected with his “walk with God.” This expression is unique in Scripture, and except in reference to Noah (Genesis 6:9) only occurs again in connection with the priest’s intercourse with God in the holy place. (Malachi 2:6) Thus it indicates a peculiarly intimate, close, and personal converse with Jehovah. Alike the life, the work, and the removal of Enoch are thus explained in the Epistle to the Hebrews: “By faith Enoch was translated that he should not see death; and was not found, because God had translated him: for before his translation he had this testimony, that he pleased God.” (Hebrews 11:5) His translation was like that of Elijah (2 Kings 2:10), and like what that of the saints shall be at the second coming of our blessed Lord. (1 Corinthians 15:51, 52) In this connection it is very remarkable that Enoch “prophesied” of the very thing which was manifested in his own case, “saying, Behold, the Lord cometh with ten thousands of His saints, to execute judgment upon all, and to convince all that are ungodly among them of all their ungodly deeds which they have ungodly committed, and of all their hard speeches which ungodly sinners have spoken against Him.”

When Enoch was “translated” only Adam had as yet died: Seth, Enos, Cainan, Mahalaleel, and Jared were still alive. On the other hand, not only
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