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          "Wenn es eine Stufenleiter von Leiden giebt, so hat Israel die höchste Staffel erstiegen; wenn die Dauer der Schmerzen und die Geduld, mit welcher sie ertragen werden, adeln, so nehmen es die Juden mit den Hochgeborenen aller Länder auf; wenn eine Literatur reich genannt wird, die wenige klassische Trauerspiele besitzt, welcher Platz gebührt dann einer Tragödie, die anderthalb Jahrtausende währt gedichtet und dargestellt von den Helden selber?"


          —Zunz: Die Synagogale Poesie des Mittelalters.

        

      

    

  


  When the impatient youth demands, like the heathen from Hillel, a definition of Judaism, bid him "go and learn" the history of the Jew. Let him follow the fascinating story from hoar antiquity, when the obscure Hebrews, "leaving kindred and father's house," took a bold and new departure for the land that God would show—the land that would show God.


  Point to the colossal figure of Moses on Sinai, "greatest of the prophets," who gave the first uplifting impulse with his Ten Words of Faith and Duty. Trace with him the soul struggle of this "fewest of all peoples" to reach the truth of divinity—beginning with a crude conception that became steadily more exalted and more clarified with each successive age, until, at last, the idea is realized of an all-pervading Spirit, with "righteousness and justice as the pillars of His throne," the "refuge of all generations."


  Make clear to him how the revelation of the divine will came to be expressed in Law. And, how the preservation and development of this Law, in the interpreting hands of prophets, scribes, rabbis, poets and philosophers, became henceforth the controlling motif of the history of the Jew, his modus vivendi, whether under Babylonians, Persians, Greeks, Romans, Arabians or Franks. Help him to see that through it the Jew held in his keeping the religious fate of Orient and Occident, that took from him their respective impressions of Islamism and Christianity.


  Let him see the "God-intoxicated" teaching his message by living it; the Suffering Servant whose martyrdom brought healing to his smiters.


  Then, perhaps, he may understand that no one definition can completely express the Faith of the Jew and his place in the divine economy. But with this glimpse of his history the grandeur of his inheritance will sink into his consciousness, becoming part of himself, and he will be thrilled with the tremendous responsibility devolving upon him as a member of the priest-people, the witnesses of God, whose mission was and is to "bring light to the Gentiles—that salvation may reach to the ends of the earth."

  


  Preface to the Revised Edition
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  The dual purpose of the revision of this work has been simplification and amplification.


  The language has been recast in parts and there have been added sub-titles within each chapter, cross-references and an index. Ideas such as "Religion as law," the Logos of Philo and the development of Messianism have been made as simple as these subjects admit of.


  In seeking illustrations to vivify the narrative it is unfortunate that so little is available. Ah! if we had pictures of Hillel, of Akiba the Martyr, of Judah the Saint, of the Jamnia Academy, of the splendor of the Babylonian Exilarch. But this very absence of pictures is in itself a bit of Jewish history.


  This new edition contains quotations from the literature of the periods covered, from the Apocrypha, Philo, Josephus and the Mishna. Three chapters have been added, two on "Stories and Sayings of the Sages of the Talmud" and one on "Rabbi Judah and his times." Other chapters have been placed in more logical sequence. Both the Chronological Tables and the Notes are fuller. A new feature has been introduced in a "theme for discussion" at the close of each chapter that may be found helpful to study circles and Chautauqua societies. This has also been introduced in the recently issued "Modern Jewish History."


  The author expresses his grateful indebtedness to Dr. David de Sola Pool for a most careful reading of the manuscript and for many corrections and suggestions; also to Mr. Philip Cowen for the aid rendered in collecting the illustrations. The author has availed himself of writings that have appeared on this epoch since the edition of 1904. He hopes he has succeeded in producing a more readable book.
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    ANTIOCHUS

    EPIPHANES.

  


  


  The last reference indicates the ennobling influence of martyrdom touchingly depicted also in the fifty-third chapter of Isaiah.


  The death of these noble souls deepened the belief of this writer in the future life, as demanded by divine justice:


  
    
      
        
          "Many of them that sleep in the dust of the earth shall awake, some to everlasting life, and some to shame and everlasting contempt. They that be wise shall shine as the brightness of the firmament and they that turn many to righteousness, as the stars for ever and ever."

        

      

    

  


  The book was certainly written by a patriotic and pious author to inspire his brethren during that dark struggle, to urge them to be loyal to God and His Law with the staunch conviction that all would come right in the end. It is an appeal to the faith and courage of Israel, with Daniel held up as a thrilling exemplar. He is portrayed as unswerving in his determination to be steadfast to the God of his fathers; on one occasion daring a fiery furnace and on another a lion's den, and his faith saves him from both perils.


  Who can say how many may have been nerved to be loyal and to "wait for God's salvation" by these impassioned pictures? So, next to Judas Maccabeus, the hero of the Hanukkah story, let us enshrine in our hearts and memories the unknown author of the Book of Daniel who fed the faith and the courage of Israel in their days of sorrow and darkness.


  Birthday of the Maccabees:


  This was the title of a special day set aside by the Church to commemorate the martyrdom of the Jewish mother and her seven sons.


  Daniel:


  Immortality. In addition to the quotation from Daniel on immortality, here are appended further Biblical quotations that express this belief: Isaiah xxvi, 19; xxv, 8; Ezekiel xxxvii, 1-14; Psalm xvi, 10, 11; xvii, 15; Proverbs xii, 28; Ecclesiastes xii, 7. Montefiore, The Bible for Home Reading, Part II, section v, chapter ii. Driver, "Daniel," Cambridge Bible, (Cambridge University Press.)
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  This Temple consecration (forever memorable through the Feast of Hanukkah) was the climax of the Maccabean story, but it was by no means its close. But this event was chosen as the occasion for the institution of the Festival of Hanukkah, not the independence—that was won later. Israel took up arms to defend its Faith, not to win back a separate nation. But its triumph for a spiritual cause awakened the possibility of wresting Judea from the Syrian grasp. For a while swords rested in their scabbards; but it was only an "armed peace." Judas Maccabeus had to build new fortifications against possible invasion. The petty nations around all looked on with ill-concealed jealousy at Judah's victories. Those who in many instances had become Syrian allies had now to be met on the field. The alert and energetic Judas marched out once more and subdued the Idumeans and Ammonites and won peace and security for his people dwelling on their borders. Appeals from brethren whose possessions had been despoiled and their families slain reached him from many sides. With the aid of his brother Simon, whom he despatched to Galilee while he marched to Gilead, these heathen raids were suppressed. Jewish refugees were brought to Judea. So there were new rejoicings at these victories on his return next year (164).


  The fight for the restoration of the Jewish faith was now over, but the fight for the restoration of the Jewish nation had only just begun.


  Not for very long was Judas allowed to rest. It is far easier to take up the sword than to lay it down. The never-sleeping Syrians were again in the field, defeating two of his generals. But once more victory crowned his arms. In the same year Antiochus, humiliated with defeats in Parthia and Persia as well as in Judea, came to a sad end. The powerful monarch had now to


  
    
      "Meet face to face a greater potentate,
 King Death, Epiphanes, the illustrious."

    

  


  His death left two rival governors for the regency of the Syrian kingdom.


  Death of Eleazar.


  The obstinate Hellenist party within Israel had not yet learned their lesson, and appealed to the new monarch, Antiochus Eupator, to take up their cause. So war broke out again in 163. It was the Sabbatic year, when nothing is sown and the land lies fallow. (See Leviticus xxv.) So these circumstances added further embarrassment to the usual evils of war. It meant scarcity of provisions and the terror of long siege. A brave fight in the open field against large odds brought reverse to the Maccabees. One of the brothers, Eleazar, died on the field, a martyr to his bravery. He stabbed an elephant supposed to bear the king, though like Samson, he fell in the overthrow he designed. The army retreated before the second siege was begun. Meanwhile Philip, the rival regent of Syria, raising an army against Lysias, compelled this general's withdrawal from Jerusalem. So Lysias concluded an honorable peace with the Judeans, allowing them the religious liberty for which they had at first taken up arms.


  The blessings of peace were now theirs for a space. Judas Maccabeus was made for the time being High Priest. He was not of the priestly line, but the office involved the wielding of temporal as well as spiritual authority. For the former, none more fitted than he. Yet the more strict were not satisfied that it should pass from the traditional priestly family! The Hellenist menace had not yet disappeared, though Jason and Menelaus, its fathers, were now both dead. This party now supported a new Syrian claimant for the throne against the one endorsed by the Maccabees—Demetrius (162), whose agent, Bacchides, appointed one of these very Hellenists, Alcimus, as High Priest. Thus discord was sown anew in Israel.


  Death of Judas.


  The Syrians with large armies twice repulsed the small army of Judas, but Nicanor, the cruel general of Demetrius, was slain in a brilliant victory by the Jews. This brought such relief to the Jews that "Nicanor Day" was celebrated in Judæa for some years as a day of rejoicing. Judas was certainly at the head of the commonwealth now, even though deprived of the High Priest's office. Hearing of Rome's great power and recognizing that it exercised a kind of sovereignty over Syria, Judas entered into an alliance with it, but too late for its interference to be of aid. For with a meagre force, discouraged by persistent war and overwhelming odds, he had now to meet a large avenging army under Bacchides. With but a few hundred men he went forth to meet the picked thousands of his foes, as brave and as determined as the Greeks of Thermopylæ. When defeat was certain he yet stood fighting and undaunted till wounded unto death. So died a great man who had wrought salvation for Israel. He had made Judah a nation of warrior heroes exalted by religious zeal. His name, his spirit, continued to inspire them to determined resistance against foes without and within. Their religious liberty gained at such fearful cost, even Demetrius, though now holding Judea in subjection, no longer dared defy.


  "He put on a breast place as a giant and girt his warlike armor about him. He battled like a lion and the wicked shrunk for fear of him. He cheered Jacob by his mighty acts and his memorial is blessed forever."


  Jonathan.


  With Judas the Great and his brother John both dead, with Alcimus, the Hellenist, High Priest, and with Syrian garrisons in the capital and all the surrounding places, there was more or less conflict and demoralization. The outlook was not promising. But Jonathan, another of Mattathias' five sons, a worthy brother of Judas, kept the Hasmonean party together. The obnoxious Alcimus died, and there was no religious or political head for seven years. But confidence in Jonathan quietly grew; until eventually he filled both offices. He strengthened his forces sufficiently to withstand a new uprising and even to make it advisable for the Syrians to sue for peace. So when the Syrian throne was seized by a new claimant, Alexander Balas, he realized sufficiently the importance of Jonathan to appoint him High Priest and Tributary Prince in 152; though the deposed Demetrius, who still maintained a partial sway, now sought Jonathan's aid too. The tables were turned and Jonathan held something like a balance of power. Jonathan showed his foresight in remaining loyal also to Alexander Balas, his son, who became Antiochus VI. The Hellenist party quietly died out; it never had the people behind it.


  Loaded with honors, Jonathan was now given the golden clasp of independence, and his brother Simon made a Syrian commander. Enemies had become allies. Loyalty to the Syrians meant hard fighting again for the Jews, but the opportunity was given now to strengthen the defences of Jerusalem and to enable the city and the people to recover from the ravages consequent on a long series of wars. Judea had now an army of forty thousand men. They stood by Alexander Balas when all deserted him. Even then concessions were obtained from the new king, Demetrius II., showing that the Syrian power was broken.


  The treachery of Tryphon, a general of the new king, led to Jonathan's death and the massacre of a thousand of his men. Thus passed another of the patriot brothers. It is hard to say to whom Israel owed the greater debt, Judas or Jonathan. Judas saved the nation at a perilous hour; Jonathan reorganized it and gave it an abiding strength.


  Independence.


  Simon, the last brother, now stepped forward to rally and save Judea. This persistence (characteristic of the resolution of this great family) where only the non-resistance of despair was looked for, completely upset Tryphon's scheme and saved Judea from disaster. Like Jonathan, Simon became at once by popular choice the religious and civil head of his people with the title High Priest included. He felt the time had come to throw off the weak rule of the unreliable, vacillating Syrian power, though this was far beyond the original expectation when the revolt began and far beyond its aims. Yet the march of events made it a logical sequence. He decided to recognize Demetrius II. against Tryphon on condition that Jewish independence be recognized in turn. The terms were accepted—"We release you from the crown which you owe us and we remit the taxes that we laid on Jerusalem." Verily, the yoke of the heathen was taken away from Israel.


  The Seleucidan Era (see page 28) was now given up with the Seleucidan sway, and the reckoning of years began anew from 142 with the accession of Simon as High Priest, Commander of the Army and Prince of the Nation. This marked again the independence of Judah, that had been lost since the year 600 B.C.E., when Nebuchadrezzar overthrew Jerusalem and its Temple and took the Jews into Babylonian exile.


  Calendar:


  In the Jewish calendar to-day time is reckoned from the traditional year of the world's creation.


  Independence:


  Fighting first against the oppression of an overlord and winning independence as an unexpected outcome—has many historic parallels. In this way the American colonies threw off their allegiance to Great Britain in 1776.
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      Half Shekel, Simon Maccabeus, 141-135 B. C. E.

    

  


  


  

  The issuing of coins marked one of the rights of Judea's independence. See illustrations of these coins, some of which are still in existence.


  Theme for Discussion:


  Had the Hasmoneans the right to assume the office of High Priest?
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      A Shekel.

      Simon Maccabeus, 141-135 B. C. E.
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  In addition to the Book of Daniel there are other writings that throw light on these times; notably the collection known as "The Apocrypha." This is a Greek word meaning hidden or obscure. This title as applied to their use was to indicate that the books were used for private circulation, rather than for reading at public worship. This title as applied to their origin was to indicate that their authority as sacred scripture was not as certain as that of the Bible books—to be included in the Canon of Scripture. This last application has given a rather sinister meaning to the word "apocryphal." But the collection is full of lofty religious sentiment well worthy to be included in our most sacred treasures.


  Like the Bible, this collection was not written all at one time, nor in one land. It spreads over the period between 200 B.C.E. and 150 A.C.E., written therefore under Persian, Greek and Roman rule; some in Judea, others in the Diaspora, lands of Jewish dispersion. While the term covers some writings of non-Jewish scribes, the Apocrypha proper includes the Jewish writings only, and only such will be considered here.


  These consist of fourteen books grouped in the following order:


  
    
      
        
          	I Esdras,

          	Judith,
        


        
          	II Esdras,

          	Additions to the Book
        


        
          	Tobit,

          	of Esther,
        


        
          	
        


        
          	Wisdom of Solomon,

          	History of Susanna,
        


        
          	Wisdom of Jesus, son of Sirach or Ecclesiasticus,

          	History of Bel and the Dragon,
        


        
          	Baruch (with epistle of Jeremiah),

          	Prayer of Manasses, King of Judah,
        


        
          	Song of the Three Holy Children,

          	I Maccabees,
        


        
          	

          	II Maccabees.
        

      
    

  


  

  Some are narratives, some books of homilies and maxims, here and there an apocalypse, i.e., prophetic vision. While the narratives are not all histories, they are invaluable as revealing the inner life of the people, their brave struggles, their deep convictions, and their yearnings for better things. One idea seems common to all. Each story is presented as an illustration of the temporal trials of good men and women, like Tobit and Susanna, and the ultimate reward of their fidelity; the edifying purpose throughout tending to foster the faith and courage of the people in time of tribulation. In this respect the apocryphal books resemble the book of Daniel, which might be appropriately included in the collection.


  While these books as a whole lack the freshness and originality and the exquisite simplicity of the best Bible books, they show in some respects an advance in thought and survey. There is more mysticism in the apocryphal writings. Wisdom is personified, almost merging into a being. Angels and spirits play a larger part. Immortality is brought to the fore, and Asmodeus, a sort of devil, appears upon the scene. Some of these ideas, such as the personification of wisdom and the existence of a devil, were further fostered in Christianity and developed into distinct doctrines, while the inherent rationalism of Judaism gradually threw them off.


  


  Now to consider briefly the books in detail:


  I Esdras.


  Esdras is a later version in Greek of the events told in the Books of Ezra and Nehemiah, but it begins further back in the reign of Josiah and carries the story through the exile down to the re-dedication of the Second Temple. The author breathes into it some later religious ideas of his own time. The following story quoted from it is known as the "Dispute of the Courtiers":


  
    
      
        
          "Now King Darius made a great feast unto all his subjects and unto all that were born in his house, and unto all the princes of Medea and of Persia.


          "Then the three young men of the body-guard that kept the King's person, spake one to another: let every one of us say one thing which shall be strongest; and he whose sentences shall seem wiser than the others, unto him shall Darius the King give great gifts and great honors in token of victory. The first wrote, Wine is the strongest. The second wrote, The King is the strongest. The third wrote, Woman is the strongest: but, above all things, Truth beareth away the victory.


          "Then began the first, who had spoken of the strength of wine, and said thus: O sirs, how exceeding strong is wine. It causeth all men to err that drink it: it maketh the mind of the king and of the fatherless child to be all one; of the bondman and of the freeman, of the poor man and of the rich; it turneth also every thought into jollity and mirth, so that a man remembereth neither sorrow nor debt: and it makes every heart rich, so that a man remembereth neither king nor satrap: and when they are in their cups, they forget their love both to friends and brethren, and a little after draw their swords: but when they awake from their wine they remember not what they have done. O sirs, is not wine the strongest, seeing that it enforceth to do thus. And when he had so spoken, he held his peace.


          "Then the second, that had spoken of the strength of the King, began to say: O sirs, do not men excel in strength, that bear rule over the sea and land and all things in them? But yet is the King stronger: and he is their lord and hath dominion over them; and in whatsoever he commandeth them they obey him. If he bid them make war one against the other, they do it: and if he send them out against the enemies, they go, and overcome mountains, walls and towers. They slay and are slain, and transgress not the King's commandment. If they get the victory they bring all to the King, as well the spoil as all things else. Likewise for those that are no soldiers and have not to do with wars, but use husbandry, when they have reaped again that which they had sown, they bring it to the King, and compel one another to pay tribute unto the king. And he is but one man. If he command to kill, they kill; if he command to spare they spare; if he command to smite, they smite; if he command to make desolate, they make desolate; if he command to build, they build; if he command to cut down, they cut down; if he command to plant, they plant. So all his people and all his armies obey him: furthermore, he lieth down, he eateth and drinketh, and taketh his rest; and these keep watch round about him, neither may any one depart, and do his own business, neither disobey they him in anything. O, sirs, how should not the king be strongest, seeing that in such sort he is obeyed? And he held his peace.


          "Then the third, who had spoken of women, and of truth (this was Zorobabel) began to speak: O, sirs, is not the king great, and men are many, and wine is strong; who is it then that ruleth them or hath the lordship over them? Are they not women? Women have borne the king and all the people that bear rule by sea and land. Even of them came they: and they nourished them up that planted the vineyards from whence the wine cometh. These also make garments for men; these bring glory unto men; and without women, cannot men be. Yea, and if men have gathered together gold and silver and every goodly thing, and see a woman which is comely in favor and beauty, they let all those things go, and gape after her, and even with open mouth fix their eyes fast on her; and have all more desire unto her than unto gold or silver or any goodly thing whatsoever. A man leaveth his own father that brought him up, and his own country, and cleaveth unto his wife. And with his wife he endeth his days, and remembereth neither father, nor mother, nor country. By this also ye must know that women have dominion over you. Do ye not labor and toil and bring all to women? Yea, a man taketh his sword, and goeth forth to make outroads, and to rob and to steal, and to sail upon the sea and upon rivers; and looketh upon a lion; and walketh in the darkness.... Yea, many there be that have run out of their wits for women, and become bondmen for their sakes. Many also have perished, have stumbled, and sinned, for women. O sirs, how can it be but women should be strong, seeing they do thus? Then the king and the nobles looked one upon another: so he began to speak concerning truth. O sirs, are not women strong? Great is the earth, high is the heaven, swift is the sun in its course for he compasseth the heavens round about and fetcheth his course again to his own place in one day. Is he not great that maketh these things? Therefore great is truth and stronger than all things. All the earth calleth upon truth, and the heaven blesseth her: all works shake and tremble, but with her is no unrighteous thing; wine is unrighteous, the king is unrighteous, women are unrighteous, all the children of men are unrighteous, and unrighteous are all such their works; and there is no truth in them; in their unrighteousness also shall they perish. But truth abideth, and is strong forever; she liveth and conquereth for evermore. With her there is no accepting of persons or rewards; but she doeth the things that are just and refraineth from all unrighteous and wicked things; and all men do well like of her works. Neither in her judgment is any unrighteousness; and she is the strength, and the kingdom, and the power, and the majesty of all ages. Blessed be the God of truth. And with that he held his tongue. And all the people then shouted and said, Great is truth, and strong above all things."

        

      

    

  


  II Esdras.


  II Esdras is an entirely separate work, originally written in Hebrew. It consists of a series of visions of the future of Jerusalem, but it also takes up profound religious questions, as to why man is created to suffer and sin. The answer it offers to these queries is the salvation of the righteous after death. Its view of life is severe and sad. Chapters i and ii and probably xv and xvi are later editions by a Christian hand.


  Tobit.


  This is the story of the trials of a good man (Tobit—Goodness) in the sad times of the overthrow of Israel by Assyria. He "walked in truth and justice, fed the hungry and clothed the naked" and was a strict observer of every precept of the Jewish Law. A particular duty he took upon himself in those gloomy days of warfare was the giving decent burial to those of his brethren slain in the battle-field—daring the tyrant's edict against it. His property was confiscated, yet he remained undeterred in fulfilling this holy obligation. It was through this very duty, voluntarily undertaken, that he accidentally lost his eyesight. But he never lost his faith in God.


  The story now turns from the trials of a good man to those of a good woman—Sara. The spirit of evil, Asmodeus, slew her husband on the very day of her marriage. Again her hand was sought in wedlock and again her husband was snatched from her side. On seven occasions this happened, making her the reproach of her neighbors.


  Now kind Providence intervenes to aid its faithful servants. God sends the angel Raphael, who restores the eyesight of Tobit and brings about a marriage between his son Tobias and the much tried Sara. This time the murderous scheme of Asmodeus is happily frustrated. Tobit obtains his lost property and virtue is rewarded.


  The following is a part of Tobit's prayer of thanksgiving:


  
    
      "And Tobit wrote a prayer for rejoicing, and said,
 Blessed is God that liveth for ever,
 And blessed is His kingdom.
 For he scourgeth, and sheweth mercy:
 He leadeth down to the grave, and bringeth up again:
 And there is none that shall escape his hand.
 Give thanks unto Him before the Gentiles, ye children of Israel.
 For he hath scattered us among them.
 There declare His greatness,
 And extol Him before all the living:
 Because He is our Lord,
 And God is our Father for ever.
 And he will scourge us for our iniquities, and will again shew mercy.
 And will gather us out of all the nations among whom we are scattered.
 If ye turn to him with your whole heart, and with your whole soul,
 To do truth before him,
 Then will He turn unto you,
 And will not hide His face from you,
 And see what He will do with you.
 And give him thanks with your whole mouth
 And bless the Lord of righteousness.
 And exalt the Everlasting King.
 I, in the land of my captivity, give Him thanks
 And shew his strength and majesty to a nation of sinners.
 Turn, ye sinners, and do righteousness before him:
 Who can tell if he will accept you and have mercy on you?
 ............
 Rejoice and be exceeding glad for the sons of the righteous:
 For they shall be gathered together and shall bless the Lord of the righteous.
 O blessed are they that love thee;
 They shall rejoice for Thy peace;
 Blessed are all they that sorrowed for all thy scourges:
 Because they shall rejoice for thee,
 When they have seen all Thy glory:
 And they shall me made glad forever.
 Let my soul bless God the great King.
 For Jerusalem shall be builded with sapphires and emeralds and precious stones;
 Thy walls and towers and battlements with pure gold.
 And the streets of Jerusalem shall be paved with beryl and carbuncle and stones of Ophir.
 And all her streets shall say, Hallelujah, and give praise,
 Saying, blessed is God, which hath exalted thee for ever."

    

  


  Judith.


  This is the story of a good and beautiful woman, who, like Esther, saved Israel from a tyrant by stratagem and bravery. Like Tobit, it lays stress on obedience to the Law, of which deeds of kindness form a part. Hence both belong to that period, whence so much emphasis was placed on law enacted. Both Judith and Tobit might be called historical romances.


  Additions to the Book of Esther.


  These additions introduce the religious note lacking in the biblical Esther, which does not even mention God. A beautiful prayer is ascribed to Esther, in which she, as a devout Jewess, opens her heart to the Lord.


  Wisdom Literature.


  If Syrian paganism showed the influence of the Greek at his worst on Jewish morals, Ben Sirach and Wisdom of Solomon are indications of the influence of Greek thought at its best on Jewish thinkers. Together with the Bible books of Proverbs, Job and Ecclesiastes, they form a group called "Wisdom Literature." A large part of both books is devoted to the value of wisdom, but it is that wisdom the beginning of which is the fear of the Lord.


  Ecclesiasticus.


  The Wisdom of Jesus (Greek for Joshua), Ben Sirach or Ecclesiasticus is a commentary on the times. It was written about B.C.E. 180, in Judea, before the persecution began under Antiochus, the Syrian who was so little Greek and so largely pagan. It urges obedience to the Law and Commandments and gives copious rules of conduct in every relation of life.


  Ben Sirach was a Jewish scribe. Some of his sayings are edited and some are original. Here are a few quotations:


  
    
      
        
          Woe to the sinner that goeth two ways.


          Wine and music rejoice the heart, and the love of wisdom is above both.


          The knowledge of wickedness is not wisdom and the prudence of sinners is not counsel.


          They (the laboring class) maintain the fabric of the world; and in the handiwork of their craft is their prayer.


          He that sacrificeth of a thing wrongfully gotten, his offering is made a mockery.


          As one that slayeth his neighbor is he that taketh away his living.


          As God's mercy is great, so is His correction also.


          Before man is life and death, and whatsoever he liketh shall be given to him.


          There is a shame that bringeth sin, and there is a shame that is glory and grace.


          A slip on the pavement is better than a slip with the tongue.


          Depart from wrong and it shall turn aside from thee.


          He that keepeth the law bringeth offerings enough.


          He that requiteth a good turn offereth fine flour.


          If thou come to serve the Lord prepare for adversity.


          Let not reverence of any man cause thee to fall.


          Hide not thy wisdom in its beauty.


          Rejoice not over the death of thy greatest enemy but remember that we die all.


          Forsake not an old friend, for the new is not comparable to him.


          Unto the slave that is wise shall they that are free do service.


          The bee is little among such as fly; but her fruit is the chief of sweet things.


          Judge none blessed before his death.


          


          The rich man hath done wrong yet he threateneth withal. The poor man is wronged and he must entreat also.


          Blessed is he whose conscience has not condemned him.


          He that despiseth small things by small things shall he fall.


          Wisdom that is hid and treasure that is hoarded, what profit is there in both?


          He that setteth a trap shall be taken therein.


          He that revengeth shall find vengeance from the Lord.


          The stroke of the whip maketh marks in the flesh, but the stroke of the tongue breaketh the bones.

        

      

    

  


  Wisdom of Solomon.


  The influence of Greek ideas on Ben Sirach is slight, in Wisdom of Solomon it is pronounced. Indeed, this latter book was written in Greek, in Alexandria, the centre of Hellenist government. Its date is about 100 B.C.E. Like most of the books of this collection, it is ascribed to one of the great men of the Bible. Here King Solomon exhorts the rulers of the earth to seek wisdom and to shun idolatry. He expatiates on the influence of divine wisdom on life as exemplified in the noble souls of Israel's great past. Here are some extracts:


  
    
      
        
          Beware of murmuring which is unprofitable: and refrain your tongue from back-biting: for there is no word so secret that shall go for nought.


          Honorable age is not that which standeth in length of time, nor that is measured by number of years.


          If riches be a possession to be desired in this life, what is richer than wisdom that worketh all things.


          Fear is nothing else but a betraying of the succours which reason offereth.


          


          For these men (idolators) there is but small blame, if they peradventure do but go astray while they are seeking God and desiring Him.


          Even if we sin, we are Thine. But we shall not sin, knowing that we have been accounted Thine; for to be acquainted with Thee is perfect righteousness.


          Court not death in the error of thy life. God made not death, nor delighteth He when the living perish, for He created all things that they might have being.


          Wisdom is the effulgence from everlasting light, and the unspotted mirror of the working of God and the image of His goodness.


          Surely vain are all men by nature who are ignorant of God,

          And could not out of the good things that are seen know Him that is:

          But deemed either fire or wind or the swift air,

          Or the circle of the stars, or the violent water, or the light of heaven,

          To be the gods which govern the world....

          For, if astonished at their power let them understand

          Through them how much mightier is He that made them....

          To know God is perfect righteousness,

          Yea, to know thy powers is the root of immortality.


        

      

    

  


  Baruch.


  This is a general collection of four different writings.


  (a) A Prayer of Israel in Exile (i-iii, 8.)

  

  (b) The fount of Wisdom (iii, 9-iv, 4.)

  

  (c) Consolation to Zion's Children (iv, 5-v, 9.)

  

  (d) The Epistle of Jeremiah.

  

  (e) The folly of idolatry (vi.)



  Baruch was the secretary of Jeremiah. See Jer., chaps. xxxii, xxxvi, xliii.


  


  Song of the Three Holy Children:


  These "children" are none other than the three young men, who with Daniel dared the fiery furnace in testimony of their faith. The song is presumed to have been sung in the furnace. The book, then, is an amplification of the Bible book of "Daniel." This amplification of Scripture became more and more a favorite custom of the rabbinic age. It is called Agada, i.e., story.


  To quote:


  
    
      
        
          "At this time there is neither prince, prophet nor leader, burnt offering or place of sacrifice. Nevertheless, in a contrite heart and a humble spirit let us be accepted. Like as burnt offerings of bullocks and thousands of fat lambs may our sacrifice be in thy sight this day, and grant that we may wholly go after thee. For they shall not be confounded who put their trust in thee."

        

      

    

  


  History of Susanna.


  This is the story of a chaste woman whom wicked men tried to betray. In the end both her purity and their sin are discovered.


  Bel and the Dragon.


  Like "The Song of the Three Holy Children" this also is an addition to the story of Daniel. It is an expose of the hypocrisy of the priests of the Babylonian idol Bel.


  Prayer of Manasses.


  This is the Greek spelling of Manasseh, one of the last Kings of Judah. It is a prayer ascribed to him in Babylonian exile. This prayer might be introduced in the confessions of the Day of Atonement.


  I and II Maccabees.


  The Books of the Maccabees are the classic authority on the Maccabean uprising. The first Book gives a graphic picture of the struggle and the events that led up to it. It is also our source for the subsequent events which will be related in due course, carrying the narrative down to 135 B.C.E. It is written from the strict standpoint of the Chassidim. These, it will be remembered, were the extremely pious party. It is couched in sober historic style. Its value as authentic Jewish history cannot be over-estimated. Written originally in Hebrew (or Aramaic), it has come down to us unfortunately only in a Greek translation.


  The second Book of Maccabees was written in Greek and is a condensation of a larger work. It confines itself to the series of events between 175 and 160. Though written in more ornate style, it is less reliable; but it contains some interesting stories, such as the martyrdom of Eleazer, Hannah and her seven sons. Like Daniel, it is written to edify and inspire.


  Apocrypha:


  In most of the Apocryphal Books, the writers have but a vague knowledge of the location of places, or the sequence of historical events. Books are loosely assigned to ancient authors without sufficient consideration of the historic possibility. But then the exact science of history is late.


  Ecclesiasticus:


  The discovery of fragments of the original Hebrew text of Ecclesiasticus was made by Prof. Schechter and further additions by Messrs. Neubauer and Cowley. See a number of articles in vols. x and xii of the Jewish Quarterly Review. (Macmillan, London.)


  Wisdom Literature:


  Montefiore, Bible for Home Reading, Pt. ii, Section i, chaps. i-v.


  


  Read "A Glimpse of the Social Life of the Jews in the Time of Jesus, the son of Sirach." Schechter, Studies in Judaism, 2d series, J. P. S. A.


  Theme for discussion:


  Compare the treatment of wisdom in Proverbs (viii) and in Ecclesiasticus.
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  Having brought our story to the close of an epoch, we will pause and glance at the status of the Jew in other lands. The dispersion of Israel in a voluntary way had already begun, though Judea was still the centre of gravity. So the sway of the High Priest reached not only to the Palestinian provinces—Phœnicia, Samaria, Galilee, Gilead, Edom and Philistia—but extended through parts of Asia Minor and to lands on both banks of the Mediterranean Sea. These lands of Jewish settlement outside of Palestine are called the Diaspora.


  Egypt.


  The land that next to Judea contained the largest number of Jews was Egypt. Our narrative has been moving to and fro between these two lands. In no country outside of Greece itself was the Greek spirit so completely diffused as in Egypt. Alexandria, its new capital, displacing Athens as the intellectual centre of the world, was second in importance only to Rome. While the Greek civilization at its worst was tinctured with an enervated orientalism and had much in it debasing, yet the Greek spirit at its best also found its way to Alexandria, and its influence was intellectually broadening and elevating on the Jews resident there. Look back to Chapter ii.


  Under this Greek regime the Jews were given equality at least officially, in Egypt, and also in Cyrene (on the coast of the adjoining country, Lybia). The Greek Egyptian royal house was called the Ptolemaic, from Ptolemy, the family name of its kings. Ptolemy Philometer was a contemporary of Antiochus Epiphanes, and many Jews fled from Palestine to take refuge under his benevolent sway. What a contrast for Israel between Egypt under the Ptolemies and Egypt under the Pharaohs a thousand years earlier!


  When settling in lands where they would find themselves a small minority, Jews have usually concentrated in large cities. This has been a source both of strength and of weakness. Of strength—for when scattered in twos and threes in country places, the maintenance of their religion and their historic consciousness would become imperilled; while numbers closely grouped offer power of achievement. Cities too, are the intellectual centres of a land. Of weakness—for city dwellers lose the simplicity that goes with country life in close contact with nature, which deepens faith; and work on the soil in the open, aids in the building of character. So here, in a land outside of Israel, we find Jews settling in one of the great cities of the world.


  The Delta, an Alexandrian district on the sea-coast, was wholly a Jewish colony. The Jews participated in both the commercial and intellectual activities of this famous capital of antiquity. They exported grain, formed artisan guilds, and established schools which were also their synagogues.


  The Septuagint.


  Interest in Israel was further manifested in its hearty endorsement of the translation of the Jewish Scriptures into Greek given by Ptolemy Philadelphus. But this translation was made first and chiefly for the Jews themselves. Hebrew was growing more and more of a strange tongue to the new generation in Alexandria and its surroundings. Even in Palestine proper they no longer spoke Hebrew, but Aramaic, a sister tongue. A translation of the Bible had already been made in this language; it is called Targum. Indeed, the books of Daniel and Ezra are written in Aramaic; so are some of the prayers in our ritual.


  This Greek translation was made, secondly, for the Greeks. It gave the desired opportunity to the Jews to explain their faith and literature to the people with whom they were now brought in friendly contact, and would silence the slanders of ill-wishers such as the Egyptian priest Manetho.


  At first only the Pentateuch was translated, each book being assigned to a different scholar. A pretty story that we must not take too seriously says it was entrusted to seventy-two persons, six from each tribe. The tradition survives partly in name—Septuagint—(seventy), written lxx. The anniversary of this really great event was commemorated by the Jews as a holiday. We may say that this translation of our Scripture into this widely spoken tongue was the beginning of the mission of the Jew to carry God's Law to the Gentiles. The Greeks were among the great educators of the world. Now that the Bible was revealed in their tongue, it became the property of the world and its lessons reached the hearts of many, scattered far and wide.


  Onias and His Temple.


  Onias, son of the Jewish High Priest of the same name, was the most renowned of the Judean settlers in Alexandria. He was entrusted with an army in one of Philometer's campaigns. He was likewise chosen by the Judeans of Egypt as their Ethnarch (governor), to direct the affairs of the Jewish community. Around him the people coalesced into a strong body.


  He conceived the idea of building a Temple for the benefit of the Alexandrian Jews whom distance practically debarred from the benefits of the Temple in Jerusalem. If justified at all, the right to establish it was most naturally his as heir of the High Priest at Jerusalem. Yet it was a bold step, a daring precedent, since only one sanctuary, that at Jerusalem, had been recognized since the days of Josiah. Such was the law. (See Deut. xii, verses 13-15.) The new Temple was, not unnaturally, condemned by the Jews of Jerusalem.


  We might say, if it was a daring innovation, it was abundantly justified by the changed conditions. The Deuteronomy law was of great value at the time instituted, in preventing the spread of idolatrous notions through the ministrations of ignorant village priests; but "new occasions bring new duties;" that was no longer to be feared. Again, the two-and-a-half tribes in the days of Joshua (see Josh. xxii) offered a precedent in building a second altar, when nothing but the Jordan separated them from the rest of Israel. Lastly, it was almost a realization of the exquisite Messianic picture in Isaiah xix, 19-25, where an altar would be built in Egypt, and Israel, Assyria and Egypt would be united under God's blessing.


  So built it was, at Leontopolis, in old Goshen, land of early Israel's sojourn, and near the famous Memphis. It received royal sanction and aid; but it never acquired for Egyptian Jews the validity and sanction of the Temple at Jerusalem.


  Philometer's confidence was further shown in appointing Onias Arab-arch, i.e., commander of the Arabian province Heliopolis, and also custodian of the Nile ports.


  In the following pages we shall see Egypt gradually losing power and independence through the growth of Rome; but we will notice also that through all these changes the status of the Jews remains almost undisturbed—that unfriendly attacks are confined almost wholly to literary slanders. But then, grave persecutions often began with the pen throughout all Israel's history.


  The Septuagint:


  So many Hebrew terms and constructions were used in this Greek translation that it became a modification of the language, a sort of Jewish-Greek.


  Schürer, Jewish Life in the Times of Christ, 2d Division iii, (Scribner). This is a very valuable work on this era, but should be accepted with reservation.


  Temple of Onias:


  A "mound of the Jews" recently unearthed near Leontopolis, doubtless marks the ruins of the Temple of Onias.


  Read articles "Alexandria" and "Diaspora," Jewish Encyclopedia, Vols. i and iv respectively.


  Christianity.:


  The fairest presentation of the Judaism of these times by a non-Jewish author is Toy's Judaism and Christianity.


  Theme for Discussion:


  "Are there traces of Greek philosophy in the Septuagint?" Freudenthal, Jewish Quarterly Review. Vol. ii.
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    Emperor Augustus.

  


  The old Temple, built in the days of Ezra and Nehemiah, now looked shabby among these fine edifices, and he determined to rebuild it. This was one of his great achievements. There was no religious motive whatever in the project, for he had built outside of Jerusalem many heathen shrines. The purpose was wholly worldly. If there is to be a Temple, let it be gorgeous to gratify my vanity! It took many years to build and was not finished till long after Herod's death. The whole circumference of the Temple, including the fortress of Antonia connected with it, covered almost a mile. It must have been magnificent, for a proverb arose, "He who has not seen Herod's Temple has never seen anything beautiful." Yet, with all his grandeur, he was but a subject king under the sway of the Roman emperor. He could not make treaties or war without the consent of the emperor, to whom he had to supply on demand troops and money.


  The introduction of heathen games in theatres and race-courses, in which the lives of gladiators and runners were lightly sacrificed to gratify the brutal instincts of the spectators, deeply grieved the Jews, imbued with the sanctity of human life. It was in such violent antagonism to the ethics of Judaism. But what could they do? They were in the power of this pagan tyrant.


  


  He gathered in his capital, too, Greek litterateurs and artists. To these scholars were given state positions of trust. But this was no more an indication of love of culture than Temple building was love of religion. Ostentation was at the root of both.


  Yet the Pharisaic party (the great mass of the people) was too strong for him to carry his paganizing influence as far as he wished. He ungraciously yielded, out of prudence, now and then to the religious sensibilities of the people. The building of the sanctuary proper he entrusted to priests, nor were images placed on the Jerusalem buildings. But the Roman eagle was later erected over the Temple gate. For an attempt to remove it, forty-two young men, zealous for the law, were burnt alive. The Jewish Sanhedrin was shorn of all power.


  He appointed unfit men as High Priests and removed them when they did not do his bidding. That such appointments should be left in his unsympathetic hands. Finally, the people were heavily taxed to support heathen splendor of which they did not approve. So his reign, so hateful to them, was maintained only by despotism and force. An attempt was even made to assassinate him. The populace had to be watched by spies. Yet in the year 25 he brought all his energies to the fore to save the people from the consequences of famine. Let us remember this in his favor; also that he used his power to secure protection for Jews in the Diaspora.


  Herod as Father.


  By paying lavish court to the emperor and his son-in-law, Agrippa, his territory was gradually doubled. A splendid kingdom viewed superficially, but it brought no happiness to this unscrupulous man. Peace in the home, domestic joy, these are the things that prowess and power cannot buy. The story of how this barbarian had put to death his favorite wife, Mariamne, has already been told. Her two sons were now grown to man's estate. But Herod's sister, the wicked Salome, who had plotted against their mother, now tried to fill the king's mind with suspicions against her sons. In this purpose she was aided by Antipater, son of Herod by another of his wives. Learning that their mother had been put to death by their father's mandate, they openly expressed their anger, which so increased the king's suspicions, that he accused his sons before the emperor. The mildness of Augustus could only postpone the eventual tragedy—the execution of the young men by order of their own father. Antipater—the real conspirator against Herod, though his favorite son,—was at last detected, and of course executed also. Surely the latter days of this king were bitter.

  


  These domestic troubles were aggravated by bodily disease and the knowledge that he was hated by his people. Determined to be mourned at all costs, he imprisoned some of the most distinguished men of the nation with orders that they were to be killed at the moment of his death. Thus would he obtain a mourning at his funeral! Was not this the climax of savagery! This fiendish purpose was, however, never carried out; so he died unwept and unmourned.

  


  He is called "Great" to distinguish him from some puny Herods that followed in the fast dying Jewish State. We can call him "Great" only in a bad sense—an awful example of the abuse of power in the hands of an unscrupulous and blood-thirsty man.


  


  Mariamne.


  Zirndorf, Some Jewish Women. (Jewish Pub. Soc.) Grace Aguilar, Women of Israel.


  Rome.


  In Talmudic literature "Edom" is often a disguised term for Rome, because in the Bible story Esau is the rival of Jacob. When we remember that Antipater and Herod were Idumeans (Edom) and that they practically delivered Judea to Rome for the price of a crown, the rabbinic usage is peculiarly appropriate.


  Herod.


  In Stephen Phillip's dramatic poem of this name, the character is idealized.


  Theme for discussion:


  Did Herod succeed or did he fail?
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  Let us now take a glance at the religious life of Judah in this reign. The picture is brighter. Hillel was made president of the Sanhedrin in the year 30. A new direction was given to the development of rabbinic Judaism under his guidance. He was the greatest Jewish teacher since Ezra. Like Ezra he came from Babylon, which had remained a Jewish centre since the exile, 600 B. C. E., and was to continue to be a Jewish centre for many centuries later. Pleasing stories are told of the sacrifices made by this poor boy to gratify his thirst for knowledge. Once he was almost frozen to death while lying on the skylight to hear the discussion, since he was not allowed to hear it from within. Ultimately he was placed at the head of the Sanhedrin where at first he was a beggar at its doors. Great as he was as an expounder of the Law, he is perhaps best known by the sweetness of his character. None could put him out of temper, it is said. This story is given as illustration. A man who ventured a wager that he would rouse Hillel's wrath called thrice at the most inopportune time asking the absurdest questions, and each time more rudely than before. The attempt failed. On hearing the explanation of this strange behavior, Hillel, unruffled to the last, said, "Better that you should lose your wager than I my temper." He united in himself gentleness and firmness.


  


  Hillel as Moralist.


  Many interesting instances are given of his evenness of disposition that disarmed the violent and won many a convert to the fold, where the brusqueness of his colleague—Shammai—often drove them away. "Be patient like Hillel, not passionate like Shammai," ran the saying. Thus Hillel became the peacemaker in those troublous Herodian days. In this connection he taught, "Be of the disciples of Aaron—loving and pursuing peace, loving mankind and bringing them nigh to the Law." His consideration for others went so far that, a man of standing, becoming suddenly poor, he provided him with a horse and servant that he might still enjoy some of the comforts of his earlier life.


  He is the author of the famous Golden Rule in its earlier form, uttered in reply to a heathen who would have him teach the whole Law while he stood on one foot: "That which is hateful to thee do not unto thy neighbor; this is the principle, all the rest is commentary." Another heathen must needs be made a priest if converted: Hillel gently showed him the prohibition of the Law. But the instances show that proselytism was encouraged.


  In the following maxims many phases of his character are revealed:


  
    
      
        
          "He who craves to raise his name, lowers it."


          "A name inflated is a name destroyed."


          "My humility is my pride, my pride my humility."


          "He who will not learn or teach deserves death."


          "He who does not progress, retrogrades."


          "Say not, 'when I have leisure I will study,' for you may never have leisure."


          


          "Study God's word; then both this world and the next will be thine."


          "Trust not thyself till the day of thy death."


          "In a place where there is no man, strive to show thyself a man."


          "Judge not thy neighbor till thou art in his place."


          "If I am not for myself, who will be for me? But if I am for myself alone, what am I? And if not now, when?"

        

      

    

  


  Do you realize how much is contained in that last maxim? Unravel it and you will see revealed his philosophy of life.


  Hillel as Legislator.


  So gentle, he was yet daring. When an old law was abused, he ventured to modify it. The Law, for example, for release of debts every seventh year, made particularly for the benefit of the poor (Deut. xv), hampered the growth of trade in more complex times and changed a generous purpose into an occasional embarrassment. There is a gulf of difference between a loan to buy bread and a loan for business enterprise. In the latter case Hillel allowed the stipulation to be stated in the contract, called prosbul, that the law of release was to be suspended.


  To Hillel is due the important service of devising a logical system of seven rules of deduction by which new laws to meet new needs could be developed out of the fewer and more general principles in the Bible code. It must be confessed that these deductions were occasionally far-fetched. None the less the custom prevailed among the rabbis to make laws for all exigencies in that way for many centuries to come. The practice arose from the reverence paid the five books of Moses that induced them to seek authority for every regulation they found needful, in their pages. We might say it was a virtue carried to the extreme of a fault. Hillel's method earned him the title "Regenerator of the Law."


  Last Days.


  "Where goest thou, Master," said Hillel's disciples one day when he hastened from the house of learning. "I go to meet a guest," Hillel replied. "Who is this guest of whom thou so often speakest?" The sweetness of the master's face deepened into earnestness. "My guest is my soul. Too often in intercourse with the world must its claims be pushed aside."


  But the day came, as indeed it must, when the soul was summoned to a greater tribunal than his own. The day of Hillel's death was a day of mourning in Israel. "O, pious, gentle, worthy follower of Ezra," cried the sorrowing people. Contrast his death with Herod's.


  Such was the love and esteem in which he was held by the scholars of his own and later ages, that the presidency of the Sanhedrin was kept in his family for four centuries (like a royal succession), and in this way his memory reverenced for many generations.


  Shammai.


  In Hillel and Shammai, the "Pairs" referred to in chapter viii reached their culmination. A teaching of Shammai ran, "Say little but do much." These two men were the founders of two distinct schools of interpretation of Jewish Law. They were as distinct in their character as in their exposition of Scripture. Hillel was broad, tolerant and original; Shammai—narrow, strict, and conservative. (Hillel's opinions were usually accepted by later generations.) Shammai was a pessimist saying "It were better not to have been born." Hillel was an optimist, and said, "Being born, make the most of life."

  


  To the Shammai school we owe the many stringent prohibitions with regard to the Sabbath and to ecclesiastical purity. They objected even to teaching the young, visiting the sick, or comforting mourners on the Sabbath day. We are glad to state that Jewish practice has taken the opposite view. The rabbis of the Shammai school were not only severe in their religious decisions, but also in the interpretation of patriotism and in their views of life generally. Their gloomy philosophy is shown in Second Esdras: see chap. v., on the Apocrypha. We might compare them with the first Puritan settlers in America.

  


  This school, also unlike Hillel's, opposed the admission of proselytes from the heathen. Yet in those stormy times, these severe views against the heathen found the larger following. From these doubtless came the band of Zealots whose fanatic hatred of Rome and its institutions became almost a religion, and whose deeds, to be told later, form a lurid chapter in Judah's closing days.


  Law and Equity:


  According to ancient Jewish law a city home sold could be redeemed within a year. "But suppose the owner lock it up and depart." "Break the lock and lodge the money with the court," said Hillel. He touched a modern need in showing here that craft must not defeat the benevolent purpose of the Law.


  


  See Geiger's History of Judaism, vol. i, chap. viii.


  Golden rule. See Tobit iv, 15.


  Sayings of the Jewish Fathers, Taylor, pp. 34 to 37.


  Theme for Discussion:


  Is it possible as Hillel said, to evolve the whole law from the Golden Rule?
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  The selfish Herod had split up his kingdom among his three sons—Archelaus, Antipas and Philip. Before Rome had yet confirmed the succession, and while a procurator was placed in temporary charge, already the sons were intriguing against each other. Rome carried out Herod's wishes, only that his sons were made tetrarchs instead of kings. How steadily Rome moved toward its purposed end!


  Archelaus was made tetrarch of Judea, Samaria, and Idumea. The realm of Antipas was Galilee and Perea, the Jordan dividing the two districts. To Philip was given the remaining provinces of Batanæa and Trachonitis in northern Palestine. Look at the map in front of this book.


  A word on each of these principalities in the inverse order of importance. Philip held a mild sway for thirty-seven years. There is nothing to record in these outlying provinces, partly because they were far removed from the Jewish centre of gravity.


  Antipas and John the Baptist.


  The realm of Antipas, often mentioned in the New Testament, was a little nearer. His recognition of Judaism was only formal. He inherited all his father's vices and like his father, too, he was a great builder. He built Sepphoris in Galilee, and Tiberias on the Lake of Gennesaret. In his reign and realm flourished John the Baptist of Perea, and also Jesus of Nazareth in Galilee. As this term, Baptist, was applied to the Essenes, because of their frequent ablutions (see p. 82), John may have been a leader of that party.


  We know that John preached in the wilderness in the neighborhood of the Jordan, the centre of the Essenes. His bold words, in which he denounced the king, led to his imprisonment, on political grounds, as an agitator. His influence on the people was feared by Rome, for it was hard then to separate religion and politics. It is sometimes hard now. It is said he was finally put to death at the wish of a dancer, Salome, but really to please her mother, Herodias, a wanton woman, to marry whom Antipas had divorced his wife, the daughter of an Arabian king. This not only involved him in a disastrous war, but Herodias caused him eventually the loss of his government and his freedom. For, aiming at a kingship at her instigation, he was banished, and his tetrarchy given to Agrippa, of whom we shall hear later on.


  The Last Herodian.


  To come now to Judea proper; together with Samaria and Idumea, it was entrusted to the unfit Archelaus; like his father he, too, had to secure his throne through bloodshed. Plots and counterplots with the appearance of pretenders for the thrones of Judea and Galilee, characterized this unhappy time. The Jews were disgusted with the rule of Rome and its creatures, and some began open rebellion. The Syrian governor finally quelled the revolt, but thousands were slain. Had the Jewish malcontents been organized under trustworthy leadership, something might have been achieved. As it was, it ended in their more complete subjection.


  There is little else to tell of the reign of Archelaus. Serious charges were brought against this tyrant; so serious that the emperor recalled him to Rome and deposed him. He had reigned ten years, 4 B.C.E. to 6 A. C. E., thus crossing the dividing line of what is called the Christian Era, from the tradition that it marked the birth of Jesus of Nazareth; he was actually born four years earlier than this date.


  Herod had brought Judea so completely under Roman control, that bit by bit all the old vested rights, privileges and local powers had been taken from its Sanhedrin, its High Priest and its royal family. Herod had practically sold Judea to Rome for the privilege of subserving as its king. Its fate was now wholly in Rome's hands.


  Judea Part of a Roman Province.


  Leaving the outlying provinces under the rule of tetrarchs, Rome now decided to govern Judea absolutely as a part of the province of Syria. It sent out governors or, as they were called, Procurators, to administer its affairs under the more immediate direction of Syria. The Jews were now to be ruled by strangers who had no understanding of their religion and no sympathy with their traditions or social needs; by men possessed in fact, for the most part, of an ill-concealed antagonism to the rites and obligations that entered into the lives of conscientious Jews.


  At its best Judea had been a Theocracy, i.e., a kingdom in which religion, represented by the priesthood and the Sanhedrin, directed the affairs of the nation. Roman rule, therefore, would be revolutionary, even had the procurators been good men and had sought to administer the province in kindness and equity. As a matter of fact, they were nearly all tyrants, lustful for gain at any price and absolutely indifferent to the welfare of the people under their charge; even as we shall see, in many instances wantonly wounding Judea's sensibilities to gratify their cruel pleasure. No wonder the Jews were eventually goaded into a war of desperation.


  As to the Jews in other lands under Roman sway, we find Augustus Caesar well disposed to them. He placed the harbors of the Nile under Judean Alabarchs (same as Arabarch). His kindness to the Alexandrian Jews was in marked contrast with his severity toward the Alexandrian Greeks. In the city of Rome he allowed the Jewish settlers—Libertini—to observe their religion undisturbed, and to build synagogues.


  So in the deepening shadows there was a glimmer of light too.


  Notes and References.


  For the relation of Baptism to the Essenes, read articles on those topics in vols. ii and v, respectively, of the Jewish Encyclopedia.


  Tetrarch:


  Literally, governor of a fourth part of a province.
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  To Judea likewise came the same blasphemous demand with the threat of similar punishment. At last the mad monarch ordered his image to be set up in the Temple and entrusted the task to the Syrian governor, Petronius, a man of the stamp of Vitellius. He did his best to delay the wanton edict at the risk of the emperor's displeasure. At last yielding to the agonized entreaty of the people he imperilled his life by asking the emperor to revoke the order. Agrippa, a Jewish favorite of Caligula, succeeded in persuading the emperor to renounce the abortive project. Soon, however, he repented and determined on its execution. But relief came to Alexandria and Judea at one stroke—the emperor was murdered in 41.


  The next emperor, Claudius, restored to the Alexandrian Jews all the privileges that had been taken from them during the rule of his predecessor, and their rights were more firmly established than before. Religious freedom was now granted to the Jews throughout the whole Roman empire. But best of all, he stopped the regime of the procurators by appointing as king of Judea, one of their own brethren—Agrippa.


  Agrippa's Youth.


  Agrippa was the grandson of Herod the Great and Mariamne, thus having both Idumean and Hasmonean blood in his veins. As a child he was sent for his education to Rome. The influences of Rome were not healthy. They made the lad luxurious and extravagant. Loaded with debts he returned to Judea and was assisted by his uncle and brother-in-law, Antipas, tetrarch of Galilee. After varied fortunes he came again to Rome, befriended by Philo's brother Alexander. Tiberius, emperor at that time, received him favorably and gave him charge of his grandson. But still his extravagant habits continued, and an incautious word sent him to prison, where he remained till the emperor died in 37.


  The next emperor, Caligula, who was mad enough to think himself a divinity, was also sane enough to make Agrippa his friend and even to be dissuaded by him from putting his statue in the Temple. Agrippa's fortunes began now to rise. On the death of tetrarch Philip and on the deposition of tetrarch Antipas, their Palestinian provinces were bestowed on him (see p. 117). He was honored with the titles of King and Praetor, and his iron chain was exchanged for one of gold. So, like Joseph, he was transferred from a prison to a throne. At Caligula's death he assisted Claudius in obtaining the imperial crown. In grateful recognition, Judea, Samaria and Idumea were added to Agrippa's dominions. And thus it happened that Judea had a king again.


  Agrippa the King.


  His kingdom, uniting the various tetrarchies of Herod's three sons, was now even vaster in area than that of his grandfather, Herod. But he was a very different type of man. In spite of his Roman associations, he possessed strong Jewish sentiment and decided to become the father instead of the tyrant of his people.


  The wild habits of his youth he laid aside and he hung up in the Temple the golden chain that replaced his prison fetters, as a mark of thankfulness and humility. His rule was a golden age for Judea—all too brief. Though partly of alien blood, the Pharisees said on one occasion, "Thou art our brother, Agrippa." He was amiable, benevolent, grateful and showed a forgiving disposition. His magnanimity changed opponents into friends.


  He entered with hearty enthusiasm into all the ceremonial of Judaism. The Mishna, explained in chap. xxxi, speaks of him in high praise, and tells how he carried the first fruit offering to the Temple with his own hand. He looked after the interests of Jews and Judaism at home and abroad. Through his representation, some statues that had been wantonly put in a Phoenician synagogue were removed. Still, outside of Judea he permitted the amphitheatre with gladiatorial combats, and bestowed gifts upon many Grecian cities and upon some heathen towns of Palestine.


  

  Rabbi Gamaliel.


  The Sanhedrin was invested by him with new power and dignity, and under the wise presidency of Rabbi Gamaliel, hazaken (the elder), a descendant of Hillel many liberal laws were made. Gamaliel showed the same consideration to heathen as to Jewish poor. He was so esteemed that the saying arose, "When Rabbi Gamaliel died, the glory of the Torah passed away." One of his teachings ran: "Procure thyself an instructor; avoid the possibility of doubt; and do not tithe by conjecture."


  Agrippa Slain.


  Agrippa would fain have furthered the hopes of Israel in making them more independent of Rome, but he was watched by envious eyes. A conference of local vassal kings, called by him, was broken up by the suspicious Syrian governor. He wished to strengthen Judea's fortifications, but again the Syrian governor induced the emperor to stop the work. In fact, many jealous Romans feared that a longer continuance of his kingdom might develop into a menace against Rome. So the assassin's knife was called into play! Suddenly at a moment of triumphal glory, he was stricken down at the early age of forty-five. The kindly disposed emperor would have given the kingdom to his son, but he was dissuaded by his counselors. The old regime of the hated procurators was restored once more.


  Agrippa II.


  It is true this son, called Agrippa II. was given a small dominion, but with little independent power. He was also entrusted with the superintendence of the Temple which he did not always exercise wisely. He was well-disposed to the Jews, and even used his influence at court to intercede in their favor; but he felt akin with them far less than had his father. He imported wood for the Temple use and employed the discharged workmen of the finished Herodian Temple to pave the city with marble. At first, he did all he could in his impotent way to prevent hostilities between Rome and Judea, but his training had been Roman and his spirit was pagan. He moved on the line of least resistance—that meant his ultimate drifting toward victorious Rome. His was a weak nature entirely under the control of his sister Berenice. She became later a favorite of the Roman emperor Titus, who played so large a part in Judea's last days.


  Footnote


  Agrippa II. continued to hold his petty kingdom for some time after Judea had fallen, and lived to read Josephus' history about it. He was the Agrippa before whom Paul appeared, and to whom he indolently said, "With little wouldst thou win me over to be a Christian."


  Paul also appeared before a later procurator, Felix.


  Theme for discussion:


  If Agrippa had lived and reigned as long as Herod—?
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  Agrippa's death was a signal for general indignities by Greeks and Romans throughout Palestine against the people who had lost their defender. Burdensome taxation alone would have been borne; but each in turn of the second group of procurators placed over them seemed actuated by the wanton purpose of trampling upon everything the Jews held sacred, holding their religion up to scorn, and forcing them into rebellion through the madness of despair.


  Fadus, the first of the second group, was the most harmless. A deluded enthusiast named Theudas claiming to be the Messiah and to be gifted with supernatural powers, was apprehended and put to death together with many of his followers.


  The Zealots.


  Tiberius Alexander, the next procurator, was a nephew of Philo, but unlike his uncle, had abandoned Judaism, and therefore was a very unfit appointee. He found it necessary to put to death two sons of the Zealot Judas, the Galilean. These Zealots already briefly referred to were a group of irreconcilables that at times resorted to desperate remedies. They were the advance guard of a revolution. Rebellions continued to grow in gravity with each successive rule. During the administration of Ventidius Cumanus a rebellion broke out through the wanton indecency of a Roman soldier during the Passover celebration. In putting down the insurrection Cumanus ordered many thousands slain. On another occasion the Zealots started to lead an attack against Samaria to punish the murder of some of their brethren, for the base Cumanus allowed marauders to rove unmolested on the payment of sufficient bribe. Against the Zealots, however, he led an army, for their offenses were political, not moral. Through the intervention of young Agrippa, Cumanus was banished.


  But the worst Procurator was to follow—Felix. He goaded the Jews beyond endurance. All the appointees to the procuratorship had been bad, but the appointment of this man as Judea's ruler was an outrage. He was a freedman, i. e., one from the low classes. His tyranny in public and his lust in private life revealed his base origin. How natural that Judah should come to hate Rome when she was represented by such hateful creatures! How natural that the rebellious element—the Zealots—should grow in number and determination. These Felix punished with cruel recklessness, resorting often to treachery to entrap them
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