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The WorldShift 2012 Declaration
A Declaration of Global Emergency and Emergence
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By Ervin Laszlo and David Woolfson
THE CRISIS AND THE OPPORTUNITY
There is no doubt that we are now in a state of global emergency. This unprecedented worldwide crisis is a symptom of a much deeper problem: the current state of our consciousness; how we think about ourselves and our world. We have the urgent need, and now the opportunity, for a complete rethink: to reconsider our values and priorities, to understand our interconnectedness and to shift to a new direction, living in harmony with nature and each other.
Every person, community, and society in the world is already, or will soon be, affected by the global crisis, through climate change, economic breakdown, ecosystem breakdown, population pressure, food and water shortages, resource depletion, and nuclear and other threats. If we continue on our present unsustainable path, by midcentury the Earth could become largely uninhabitable for humans and countless other forms of life. However, total-system collapse could occur much sooner, caused by ecocatastrophes or escalating wars triggered by religious, geopolitical, or resource conflicts.
These threats are real. The underlying causes of the present worldwide crisis have been building momentum for decades and could soon become irreversible. Estimates of when the point of no return will be reached have been reduced from the end of the century, to midcentury, to the next twenty years, and recently to the next five to ten years.
The window of opportunity for shifting our current path and breaking through to a peaceful and sustainable world may be no more than a few years from now. This timeline coincides with the many forecasts and prophecies that speak of the ending of the current cycle of human life on this planet, and the possible dawning of a new consciousness, by the end of the year 2012.
Today, forward-thinking groups and individuals all over the world are addressing the many opportunities presented at this critical time. Designs for sustainable systems, structures, and technologies are being developed and implemented in all sectors, at all levels, and in every society. This global awakening is a hopeful sign of the vitality of the human spirit and our ability to respond to the dangers we now face with insight and creativity.
The totality of our current efforts does not yet match the scope, scale, and urgency of the necessary transformation. But if we collaborate and act with vision, foresight, and commitment we can lay the foundations of a global community that is peaceful, just, and sustainable. We may then ensure our survival and well-being, as well as that of future generations. While the window of time is still open, our top priority as global citizens is to accelerate our evolutionary shift to a planetary consciousness and, together, cocreate this new world and a positive future for humanity.
AN URGENT CALL
We accordingly issue this urgent call to all the peoples of the world to deepen our awareness of both the dangers and the opportunities of the present global crisis. We declare our firm commitment to work together to bring about a timely and positive WorldShift for the survival and well-being of the entire human community and the flourishing of all life on Earth.
www.worldshift2012.org

FOREWORD
The Dreamer of the Earth 
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Ervin Laszlo
The last time I saw Thomas Berry was in Mexico in the late 1990s. He remarked that he saw himself as a man of the twentieth century, born in the second decade of that century, and hoping to live to the end of its last decade. In fact, Thomas lived almost a full decade into the twenty-first century.
Berry’s thought exceeded his own estimation of himself. He was truly a man not just of the twentieth but also of the twenty-first century: the relevance and meaning of his ideas, his warnings, and his vision became more manifest in the new century than they did in the old. Few thinkers have been as far ahead of their time as Thomas Berry. Many of Berry’s writings seem as if they were committed to paper today by a prophetic mind of the twenty-first century.
Berry diagnosed problems that are only now emerging into public awareness. He had amazing foresight. “[T]hrough human presence the forests of the earth are destroyed. Fertile soils become toxic and then wash away in the rain or blow away in the wind. Mountains of human-derived waste grow ever higher. Wetlands are filled in. Each year approximately ten thousand species disappear forever. Even the ozone layer above the earth is depleted.”*1
The human-caused disasters of our time are not limited to the ecology. Berry continued: “Such disturbances in the natural world coexist with all those ethnic, political, and religious tensions that pervade the human realm. Endemic poverty is pervasive in the Third World, while in the industrial world people drown in their own consumption patterns. Population increase threatens all efforts at improvement.”
To cope with these problems we need more than better strategies and improved technologies. Berry warned us that we must not mistake the order of magnitude of the challenge. What is needed is “not simply adaptation to a reduced supply of fuels or to some modification in our system of social or economic controls.” Yet this is precisely what today, in the final year of Berry’s long life, we are attempting to do. Our efforts are centered on finding cheaper sources of energy and on restabilizing our crisis-bound and now obsolete economic-financial system by pumping fresh money into it. We should listen to Berry. “What is happening is something of a far greater magnitude. It is a radical change in our mode of consciousness. Our challenge is to create a new language, even a new sense of what it is to be human.”
Berry identified our problems and told us that their order of magnitude includes a change in human consciousness. He told us how our problems have come about: “[W]e are just emerging from a technological entrancement. During this period the human mind has been placed within the narrowest confines it has experienced since consciousness emerged from its Paleolithic phase.”
Contrary to the widespread belief that the modern world is immeasurably superior to the world of bygone ages, Berry noted, “Even the most primitive tribes have a larger vision of the universe, of our place and functioning within it, a vision that extends to celestial regions of space and to interior depths of the human in a manner far exceeding the parameters of our own world of technological confinement.”
“While former civilizations established our exalted place within the seasonal sequence of the earth’s natural rhythms and established those spiritual centers where the meeting of the divine, the natural, and the human could take place, the new effort, beginning in the sixteenth and seventeenth-century work of Francis Bacon, Galileo Galilei, and Isaac Newton, was less concerned with such psychic energies than with physical forces at work in the universe and the manner in which we could avail ourselves of these energies to serve our own well-being.” The responsibility for this “new effort,” to be sure, we should not ascribe to the great pioneers of modern science—for they were themselves deeply spiritual people with vast horizons—but to their followers: the Galileans and the Newtonians who had mistaken a frame of explanation for the mechanistic regularities observed in the natural world for the fundamental nature of that world. It was they who had given birth to what Berry called the “objective world”: “a world clearly distinct from ourselves and available not as a means of divine communion, but as a vast realm of natural resources for exploitation and consumption.”
Clearly we are facing critical problems, but what is it that needs to be done? Berry’s advice remains clear and timely. Basically, he told us, “What we need, what we are ultimately groping toward, is the sensitivity required to understand and respond to the psychic energies deep in the very structure of reality itself.” “I suggest,” Berry added, “that this is the ultimate lesson in physics, biology, and all the sciences, as it is the ultimate wisdom of tribal peoples and the fundamental teaching of the great civilizations.”
But how are we to evolve this sensitivity? Here we should heed Berry again. “We need only to listen to what we are being told through the very structure and functioning of our being.” Because, he told us, “the universe is so immediate to us, is such an intimate presence, that it escapes our notice, yet whatever authenticity exists in our cultural creations is derived from these spontaneities within us, spontaneities that come from an abyss of energy and a capacity for intelligible order of which we have only the faintest glimmer in our conscious awareness.”
Accessing the spontaneities of the universe calls for a vision that is dreamlike. Imagination functions most freely in dream vision, and so we tend to associate creativity with dream experience. “The dream comes about precisely through the uninhibited spontaneities of which we are speaking,” said Berry. “In the beginning was the dream. Through the dream all things were made, and without the dream nothing was made that has been made.” Berry also said, “We are immersed in the depths of our own being and of the cosmic order itself in the dream-world that unfolds within us in sleep, or in the visionary moments that seize upon us in our waking hours.”
The one aspect of Berry’s thinking that calls for updating is his insistence that we reach the spontaneities of the cosmic order by returning to the information that is encoded in our genes. Today we would no longer say that “our bonding with the larger dimensions of the universe comes about primarily through our genetic coding.” Genetic coding, to be sure, is the basis, but it is only the template for the more specific guidance that comes about as our genetically coded cells and organs interact with each other, with the surroundings, and with the rest of the universe, and create us, a unique yet natural being. Genetic coding in itself is not “the determining factor.” (However, as Plotkin notes below, Berry’s insistence on genes and genetic information has a metaphorical element and is not to be taken in a strictly biological sense.) It is through a complex, continuous, and subtle interaction that we maintain “our intimate presence to the functioning of the earth community and to the emergent processes of the universe itself.”
But Berry’s basic insight remains entirely valid. “[T]he present situation is so extreme that we need to get beyond our existing cultural formation, back to the primary tendencies of our nature itself, expressed in the spontaneities of our being.”
We can derive solace and draw courage from Berry’s assurances. “[W]e are not left simply to our own rational contrivances. We are supported by the ultimate powers of the universe as they make themselves present to us through the spontaneities within our own beings.”
The brightest glimmer of hope shimmering at the darkening horizons of the current global crisis is, in Berry’s words, that “the universe is revealing itself to us in a special manner just now. Also the planet Earth and the life communities of the earth are speaking to us through the deepest elements of our nature.”
In this brief overview of the unique contemporary relevance of Thomas Berry’s thinking, I have left it to Berry to speak to us. Nobody could have articulated the nature of our problems, the reasons for our problems, and the way we should seek to resolve our problems, better than he did.

Thomas Berry, Earth Scholar
A Brief Biography
[image: image]
(1914–2009)
[image: image]
Born William Nathan Berry in Greensboro, North Carolina, in 1914, Thomas Berry was the third of thirteen children. By age eight he had concluded that commercial values were threatening life on the planet. Three years later he had an epiphany in a meadow, which became a primary reference point for the rest of his life. He later elaborated this experience into what he called “Twelve Principles for Understanding the Universe and the Role of the Human in the Universe Process.” The first of these principles states:
The universe, the solar system, and planet Earth in themselves and in their evolutionary emergence constitute for the human community the primary revelation of that ultimate mystery whence all things emerge into being.
At age twenty Berry entered a monastery of the Passionist order (he was ordained in 1942), and, traveling widely, he began examining the cultural history and foundations of diverse cultures and their relations with the natural world.
He received his doctorate in history from the Catholic University of America, with a thesis on Giambattista Vico’s philosophy of history. He then studied Chinese language and Chinese culture in China and learned Sanskrit in order to study the traditions of religion in India. Later he assisted in an educational program for the T’boli tribal peoples of South Cotabataon, a Philippine island, and he taught the cultural history of India and China at universities in New Jersey and New York from 1956 to 1965. He was director of the History of Religions graduate program at Fordham University from 1966 to 1979. He founded and then directed, from 1970 to 1995, the Riverdale Center of Religious Research in Riverdale, New York. Berry studied and was influenced by the work of Teilhard de Chardin, and from 1975 to 1987 he was the president of the American Teilhard Association. He also studied Native American culture and shamanism.
WORKS
Thomas Berry’s books include:
	The Historical Theory of Giambattista Vico (1949)
	Buddhism (1968)
	The Religions of India (1972)
	The Dream of the Earth (1988)
	Befriending the Earth (with Thomas Clarke, 1991)
	The Universe Story from the Primordial Flaring Forth to the Ecozoic Era: A Celebration of the Unfolding of the Cosmos (with physicist Brian Swimme, 1992)
	The Great Work: Our Way into the Future (1999)
	Evening Thoughts: Reflecting on Earth as Sacred Community (2006)

Berry also contributed two introductory essays (“Economics: Its Effects on the Life Systems of the World” and “The Earth: A New Context for Religious Unity”) to the volume 
Thomas Berry and the New Cosmology, in which Brian Swimme, Caroline Richards, Gregory Baum, and others discuss the implications of Berry’s thought for a range of disciplines and paradigms. Berry’s “Twelve Principles for Understanding the Universe and the Role of the Human in the Universe Process” offer a postscript to this 1987 work.
In addition to his voluminous output of literary material, he received many honorary doctorate degrees acknowledging his enormous contribution to the environmental field.

1
The University of the Earth
An Introduction to Thomas Berry
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Allan Combs
I first became aware of Thomas Berry in 1988, soon after he published The Dream of the Earth. I was then living in Asheville, North Carolina, a small town snuggled between the Blue Ridge and Smoky Mountains where I taught at a local liberal arts university. The first thing that impressed me about The Dream of the Earth was that Thomas had set out something equivalent to an entire university curriculum based on his spiritual vision of the human in relation to the earth and the cosmos.
Traditional liberal arts universities introduce students to broad areas of knowledge in fields such as literature, languages, philosophy, history, mathematics, and science. Back in medieval times an official liberal arts curriculum was divided into methods for understanding and the content to be understood. The methods included logic, rhetoric, and grammar, together known as the Trivium. The areas to be understood included geometry, arithmetic, music, and astronomy, or the Quadrivium. In contrast, the university in which I taught offered a broad range of liberal arts courses centered around a four-course sequence of cultural and political history courses that began with the earliest Paleolithic societies and led down to the modern world in all its complexities.
In The Dream of the Earth, however, Thomas Berry was laying out a different kind of curriculum, one based on an understanding of the cosmos itself and the human place within it. It seemed to me then, and it seems to me now, that nothing could be timelier or more appropriate for the confused age in which we live. I believe it is worth reviewing this curriculum briefly because in it we find a kind of outline of Thomas’s most urgent concerns for understanding the realities of our present historical moment and the pressing issues of our future.
Indeed, Thomas launches this project in a chapter titled The American College in the Ecological Age, where he sketches out a series for four courses as the backbone of the new curriculum. In order, these start with a first course that is about the birth and evolution of the cosmos as a whole, the beginnings of life, and the transformation of the earth as life evolved and interacted with the nonliving systems that support it. Here the student would begin to understand the place of the human in the larger picture and—within the living systems of the earth itself—the importance of human action on the complex ecologies of Mother Earth and our place as an integral part of this evolving panorama.
The second course would help the student to understand his or her place in the broad picture of human culture and civilization. From this it would also address the call to meaningful action in today’s age of challenges. It would follow the growth of human culture from its earliest origins through the development of the great religions and sketch out the beginnings of technology along its long course down to today’s complex technological civilization.
The third course would explore the great classical cultures in Eurasia, Africa, and the Americas. While these differ widely in geographical location and the expression of art, religion, and values, at the same time they seem to have developed languages, social structures, technologies, and values that express deeply common human characteristics. Here we also find what Berry terms the grand humanistic religious traditions of each great culture. Understanding these allows the student to appreciate the similarities between seemingly diverse cultural groups and to learn to honor them. He points out that these classical cultures came into existence when humankind’s experience of the world was predominantly spatial, while today we are given the mandate of transitioning to an understanding of the world in an ongoing evolutionary perspective. Such a course might help students understand and appreciate both the challenge and the positive potentials for this important transition.
The fourth course in this sequence would focus on the modern scientific-technological phase of cultural development, leading to an exploration of how the human is now interacting dynamically with the natural systems of the earth and what principles are involved in seeking a sustainable future. This exploration would lead effortlessly into the fifth course, which would be an examination of the present ecological age with its dense interdependence between the human and human technology on the one hand, and the natural systems of the earth on the other. Questions of how sustainability might best be achieved would be paramount here. If Thomas were writing The Dream of the Earth today, more than twenty-nine years on from its original publication, we can be sure that besides addressing concerns over biodiversity and the quality of life for all living beings, he would address the problem of global warming as well.
The sixth and final course of this sequence would explore emergent values for an ecological age. Here Thomas suggests three general realms of value. The first addresses the reality of the individual as a central feature of our experience. Thomas points out that the history of cosmic evolution, as well as geological and biological evolution, all involve stages in which previously undifferentiated wholes become articulated into separate parts that are still aspects of the greater whole. The amorphous plasma that filled space immediately after the primal big bang became differentiated into the first subatomic particles, which in time formed a range of more complex particles, ultimately leading toward innumerable varieties of molecules. The latter was the basis of biological evolution with its increasing diversity continuing right up to the beginning of the present ecological age, when activities of the human on a planetary scale have reversed this trend. Understanding this story, and our place in it, is vital to appreciating our proper place on twenty-first-century Earth and how we might act as positive agents of facilitation rather than as a destructive disease agent.
Thomas’s second value is subjectivity. Here he observes that it is through our interior subjectivity that we experience the more profound aspects of ourselves and the world around us. The poet, the thinker, the artist, the scientist all take their inspiration from an interior dimension that also brings us into communion with other human beings as well as the rich life that we first meet in the external world. It is this dimension, in fact, that grows into the third value realm, that of communion itself. Not only are we as human beings in communion with those persons we live with and love, but with all other life as well. In the forms of cooperation and symbiosis this is an essential aspect of evolution and life in general. Perhaps Thomas is most often quoted for his observation that the universe is not merely a collection of objects and organisms but “a communion and a community. We ourselves are that communion become conscious of 
itself.”1
Now, having touched on the above core notions in Thomas’s thought as they are reflected in the six basic courses he recommends for his university curriculum, let us take a quick walk around the quad of a typical campus and reflect on some of the fields of learning that might be enriched by his influence.
We might first come across the art department. There, along with the traditional course offerings in drawing, painting, photography, sculpture, and silk screening, we would hope to see artists and students exploring the beauty of the natural world, not only through these traditional forms but perhaps also working more closely with nature as seen in Andy Goldsworthy’s creations, using objects such as wood, stone, and ice in the wild landscape.
We would also hope that the celebration of the natural world and the human as well as other living beings essential to it would be explored through music and dance. For example, the Greek composer Vangelis Papathanassiou, perhaps best known for scores to films such as Chariots of Fire and Blade Runner, considers much of his work to be “Earth Music,” reflecting the sounds and rhythms of nature. Likewise there exists a tradition in literature, and especially American literature, that celebrates nature in poetry, essays, and novels. From Henry David Thoreau’s Walden and Walt Whitman’s Leaves of Grass, to John Muir’s many essays on nature, to Peter Matthiessen’s Snow Leopard and David Abram’s The Spell of the Sensuous, we find a great living tradition of the literature of wild nature. A cultural history of the human’s relation to nature in poetry and art is also found in Robert Bly’s News of the Universe.
We might also hope to find the Department of Economics as well as the Business School exploring the emerging field of Green Economics, with its stress on quality rather than quantity, on the importance of sustainability and regeneration, on the value of individuals and communities of all kinds, and on ecosystems, rather than on the accumulation of money or material
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