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PREFACE
Today, at the beginning of the twenty-first century, no more than 30 percent of the world’s population 
adheres to religions that have their origins and doctrinal foundations in the Bible.
In the last century, at the height of European colonial expansion, almost the whole 
world was owned and governed directly by this minority. Now colonialism in its purest 
and most iniquitous form has faded, but the power of the nations with Judeo-Christian 
roots over the rest of the world is perhaps just as strong as it was then, albeit 
exercised in ways that are more sophisticated and respectful of human rights. The 
inescapable conclusion is that today’s world is dominated by the spiritual heirs 
of Moses, who must therefore be seen as one of the greatest protagonists in human 
history.
Without Moses there would have been no Jewish religion, and without the powerful 
unifying force of this religion, nothing would have distinguished the descendants 
of Israel from the myriad other peoples and tribes in the Middle East, which have 
left only ephemeral traces in history. Christianity would never have been born and 
the world today would be completely different.
When, in a remote corner of the Sinai desert, Moses gave his little tribe of nomadic 
shepherds the tablets of the Ten Commandments, he certainly did not imagine that 
he was laying the foundations of a religion that within a few millennia would dominate 
the whole planet. Yet even if he 
had been able to foresee this, he surely could never have imagined that none other 
than the main beneficiaries of his spiritual inheritance, in the climactic moment 
of his triumph, would start to doubt whether he had ever existed. A strong modern 
scientific current, passing transversally through Jews, Christians, and nonbelievers, 
now casts doubt on the historicity of the first books of the Bible and the very 
existence of characters such as Abraham, Isaac, Jacob (the father of the people 
of Israel), and especially Moses, the true originator of it all.
How this conclusion was arrived at and why—whether by conviction, calculation, or 
something else—is not a theme with which this book intends to deal. It should be 
stated immediately, however, that this text starts from very different suppositions: 
from the profound conviction that Moses, as an individual figure, actually existed 
and that the events surrounding him are narrated in the Bible as their protagonists 
and eyewitnesses experienced, understood, and reported them; that there have certainly 
been interpolations and misrepresentations of the text, but not such as to question 
the historicity of the events narrated and of their protagonists.
There is therefore an immediate problem whose solution is the underlying theme of 
this book: that of the progeny of Moses. Muhammad left descendants that reign on 
all the Arab thrones. Buddha left descendants still respected and venerated in all 
those countries that adopted his doctrine. Throughout the world, thousands of people—the
cohanim, the Jewish priestly class—declare themselves to be directly descended 
from the man whom the Bible presents as Moses’s elder brother, Aaron.
And Moses? What happened to his line? Where are his descendants? Why does nobody 
today claim the greatest of the prophets among his or her ancestors? If Moses had 
descendants, in addition to his spiritual inheritance he must have left a material, 
genetic inheritance, and the genes transmitted directly from his seed should be 
found in the DNA of a great number of people today. Yet who are these people? Where 
are they? Why do we know nothing about them?
This book tries to answer these questions. By examining the information contained 
in the only truly “historical” document we have on the subject, the Bible, we discover 
a surprising quantity of precise and detailed information on Moses’s family, allowing 
us to establish with certainty that he had descendants and to reconstruct the relevant 
events regarding his family in a thorough and reliable way for the whole historical 
period covered by the Bible. It is a riveting and surprising story that many, no 
doubt, will find disconcerting; but it is a true story, as far as what the Hebrew 
Scriptures tells us can be considered true.
It is a story that is not the fruit of simple conjecture or of more or less gratuitous 
inferences, but instead is the result of research. Step by step, it follows the 
movements of the family that Moses generated in the Sinai desert after his escape 
from Egypt. We follow his descendants first in the conquest of Palestine and then 
in the period of the Roman Empire and the rise of the West—through an infinite series 
of facts and historical documents that form an impressive and convergent sum of 
circumstantial evidence, concluding with the main proof, accepted today in every 
courtroom in the world: genetic verification. We will see, in fact, that a considerable 
percentage of the European population carries in its DNA a genetic inheritance directly 
transmitted by Moses.
Developed in this book is a thesis—not a theory—which finds its series of supporting 
arguments not in unpublished or secret documents of more-or-less proven authenticity 
(emerging as if by magic from some poorly explored archive), but instead in universally 
recognized historical texts that are accessible to everyone. Everybody can judge 
and evaluate the validity of the conclusions presented here by using only his or 
her own common sense. I am certain that in the end everyone will find this thesis 
if not exactly unassailable, then at least credible.
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THE JUDAIC PRIESTLY LINE

My family origins are not obscure. We are of priestly descent. There are different 
foundations for nobility in every people, and the excellence of our line is confirmed 
by belonging to the priestly order.

In my case, my family descends not simply from priests, but from the first of the 
twenty-four priestly classes—itself a mark of distinction—and, within this class, 
from the most illustrious tribe. Further, on my mother’s side I am related to the 
royal family: my mother is a granddaughter of Hasmoneus, who, for a long time, held 
the high priesthood and the realm of our people.
Thus did Josephus 
Flavius begin his autobiography, written in Rome in about AD 94, during the reign 
of the Emperor Domitian.
Two relevant pieces of information for our story are contained in these opening 
statements. The first is that the noble class of the Jewish people in Roman times 
consisted of the descendants of twenty-four branches of a priestly family who had 
returned to Jerusalem from Babylonian exile at the end of the fifth century BC, 
and who, under the patronage of Ezra, had stipulated a pact with each other for 
the reconstruction of the Temple and its management in the centuries to come (see 
1 Chronicles 24:1–19).
The second relevant piece of information is that even the position of “royalty” 
fell at that time to the Jewish priestly line, and in particular to those lines 
that descended from the Hasmoneans, who, from 141 to 63 BC, had governed Jerusalem 
not only as high priests but also as 
kings,1 expropriating from the descendants 
of David (assuming that they still existed) every right to the throne. The Jewish 
royal family in Roman times was descended from priests, and not from 
David.*1
When Josephus Flavius wrote these words, however, the noble priestly class, of which 
he proudly declared himself a part, practically no longer existed. It had been wiped 
out twenty-five years earlier by Titus Flavius Vespasian, who, during the destruction 
of Jerusalem in AD 70, had killed thousands of priests.
Obviously, there were many survivors. In the Roman Empire there were numerous Judaic 
communities led by representatives of the priestly class, and the members of the 
priestly lines deported by Titus Flavius amounted to at least a few hundred. How 
many they were in total is difficult to say, but their numbers were certainly still 
quite high. Yet the realm of Judah, which had been their nation of origin, no longer 
existed by then. It was destroyed, as had been the main instrument of their power 
and the very reason for their existence: the Temple of 
Jerusalem.†2 In 
this way, the pact of alliance among the twenty-four priestly branches for the running 
of the Temple of Jerusalem—which, after their return from Babylon, had been the 
unifying factor of their line and the prime creator of its fortunes—also came to 
lose significance. It seemed that by now the priestly families had forever lost 
every power and noble prerogative and were destined, with time, to lose even their 
identity.
But Josephus Flavius had already conceived and put into action a plan of counterattack 
that not only would return the priestly line to its past splendors, but also aimed 
much higher. He had employed a strategy to ensure that the line, deprived of power 
and almost wiped out by Rome, would sooner or later take over not the fallen Palestine, 
but the Roman empire itself, and would become its dominant class.
Given the circumstances, his plan might have appeared as an incredible utopia—even 
pure madness—but in hindsight, it seems so well devised and realistic that it could 
only be successful. His plan was worthy of the figure of great brilliance and limitless 
ambition that he was deemed to be. Despite the scant consideration given to him 
by modern historians, he is surely one of the most commanding figures in history. 
In fact, he might be considered equal in stature to his great ancestor, Moses. Yes, 
Moses: this is not a slip of the pen. The starting point of this book is, in fact, 
the demonstration that Josephus Flavius, and with him the whole Judaic priestly 
line, descended directly from Moses.
Yet, according to the universally recognized and accepted tradition, all the priests 
descended from Moses’s brother Aaron. It is a tradition that was born at the time 
of ezra—and as a result of Ezra’s works. Since then, it has been continually reasserted 
with force and conviction, to the point of becoming an unquestioned truth that nobody 
has ever doubted, but it is a truth that is easy to disprove on the basis of the 
information provided by the Bible.
This is what we shall see in the coming chapters.
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CENSORSHIP IN THE BIBLE REGARDING MOSES AND HIS DESCENDANTS
THE DEATH OF MOSES
It was a clear day at the beginning of April, when
. . . Moses went up from the plains of Moab unto the mountain of 
Nebo, to the top of Pisgah, that [is] over against Jericho. And the 
Lord showed him all the land of Gilead, unto Dan, and all Naphtali, 
and the land of Ephraim, and Manasseh, and all the land of Judah, 
unto the utmost sea, and the south, and the plain of the valley of 
Jericho, the city of palm trees, unto Zoar. And the Lord said unto 
him, This [is] the land, which I sware unto Abraham, unto Isaac, 
and unto Jacob, saying, I will give it unto thy seed: I have caused 
thee to see [it] with thine eyes, but thou shalt not go over thither. 
So Moses the servant of the Lord died there in the land of Moab, 
according to the word of the Lord. And He buried him in a valley 
in the land of Moab, over against Bethpeor: but no man knoweth of 
his sepulchre unto this day.1
These six verses, for the most part extremely vague, recount one of 
the most important events in the whole Pentateuch: the last acts, death, 
and burial of the greatest of the prophets. Of this prophet, Deuteronomy 
tells us: “And there arose not a prophet since in Israel like unto Moses, 
whom the Lord knew face-to-face, in all the signs and the wonders, 
which the Lord sent him to do in the land of Egypt to Pharaoh, and to 
all his servants, and to all his land, and in all that mighty hand, and in 
all the great terror, which Moses shewed in the sight of all 
Israel.”2
The scarcity of information provided by Deuteronomy regarding 
this episode is surprising and provokes many questions. At that time 
and in that part of the world, death and burial were the most important 
events in an individual’s life—especially in the case of an important 
figure such as Moses. Why was the book’s writer so reticent on this 
subject? Is it possible that this was all he knew about the death and 
burial of Moses?
The author of Deuteronomy appears extremely well informed 
about the events immediately prior to the prophet’s 
death.*3 He does not miss a word of Moses’s long speech in the valley of Moab. He 
describes the ceremony of the handover from Moses to Joshua in a precise 
and detailed way. Only when he arrives at the crux of the whole 
matter—at the moment of the funeral and burial—does he know 
nothing about it. It seems extremely unlikely—in fact, so incredible 
as to be astonishing.
One reasonable explanation for this strange silence is that those who 
had witnessed Moses’s death and had taken care of his burial wanted to 
avoid providing information that might in some way have compromised 
the secret of the location of his tomb. Everything to do with Moses’s 
death, then, had to remain secret. This is possible, though there may be 
room for other hypotheses.
What is certain, in any event, is that the Bible maintains the most rigorous silence 
on Moses’s death and burial. In the account in Deuteronomy, the only figures present 
at Moses’s demise and interment are himself and God: “Moses went up . . . unto the 
mountain of Nebo. . . . And the Lord shewed him all the land. . . . Moses . . . 
died there. . . . And He buried him in a valley.” There is not the slightest mention 
of any attendants or those who took care of the burial.
This, not surprisingly, has sparked the imagination of religious exegetes, and contributed 
more than a little to giving the prophet the image, halfway between the human and 
the divine, that justifies any explanation of “supernatural” events surrounding 
him. Even his death and burial are seen by religious commentators as supernatural 
events. The Masoretic Text says that it is God himself who buries Moses. The explanations 
given for this are manifold and all equally unsatisfactory from a rational point 
of view. St. John Chrysostom, and with him a vast array of Christian commentators, 
held that in this way God wanted to prevent the Jews, who were inclined to idolatry, 
from making a superstitious cult out of Moses’s mortal remains.
Others, however, think that Moses did not actually die, but rather that he was taken 
up into heaven as Enoch and Elijah had been in their time. This was a deep-rooted 
legend among the ancient Jews. The historian Josephus Flavius, for example, in
Antiquities of the Jews (Book IV, chapter XIV), says, regarding the prophet’s 
last moments: “suddenly a cloud engulfed him, and took him to a nearby valley, far 
from prying eyes; in the holy books, however, he said about himself that he had 
died, for fear that, because of his extraordinary merits, it would be said that 
he had mutated into a God.”
By reasoning in supernatural terms, anything becomes legitimate, but the fact is 
that Moses was a man of flesh and blood like everybody else, and his death is the 
main proof of this. Further, surely he was not alone on Nebo; somebody attended 
him in his last moments and somebody took care of his burial. Who? The first person 
who comes to mind is Joshua, his faithful companion since childhood, who had just 
been nominated supreme head of the Jewish people. Eleazar, son of his fraternal 
friend Aaron, was probably also present, but the people who absolutely had to be 
there were his two sons, Gershom and Eliezer.
One constant feature in reports of the deaths of biblical patriarchs is that they 
were invariably attended on the point of death and buried by their own sons. Abraham 
is buried by “his sons Isaac and Ishmael . . . in the cave of Machpelah, in the 
field of Ephron, the son of Zohar the Hittite, which is before Mamre” (Genesis 25:9). 
Isaac is buried by his sons Esau and Jacob (Genesis 35:29). Jacob’s funeral is particularly 
solemn, and the whole of the second half of the last chapter of Genesis is dedicated 
to it. His corpse is embalmed in Egypt and then transported to Hebron and buried 
in the cavern of Mach Pelah by all his sons. Aaron too, who died a few months earlier 
than Moses and in analogous circumstances, on a mountaintop, is attended in his 
final moments and buried by his own son Eleazar (Numbers 20:29).
Yet what about Moses? Logic and tradition suggest that his sons attended him in 
his dying moments, officiated at his funeral, and buried him—but the Bible does 
not say so. This seems so strange that we might wonder whether there is a specific 
reason for this omission. Is the reticence of the account in Deuteronomy intended 
to shroud in mystery the circumstances of Moses’s death and burial, or is its purpose 
to hide the fact that he had his sons with him?
This is not a gratuitous question. Everybody knows the enormous importance that 
family and progeny had for men of that epoch—especially in Jewish society. It is 
a concept that is reiterated continually in the Bible. Moses could not have escaped 
this rule. Yet in the last three books of the Pentateuch, Moses’s family is never 
mentioned. It is completely canceled out, as if it had never existed. This is a 
huge omission, but it seems to have escaped the attention of the exegetes and students 
of the Bible, who appear, strangely, to attach no importance to it.

MOSES’S FAMILY
In all the works 
that discuss Moses there are interminable dissertations on his natural parents and 
even more so on his adoptive parents who, according to some traditions, were members 
of the family of the pharaoh. None of them, however, ever speaks about the family 
generated by Moses himself: his children and their descendants. It is a matter that 
seems subject to a rigorous taboo. We search in vain for information in the countless 
books that deal with Moses. There is no doubt that he had a wife and children, but 
what happened to them? Who wanted to erase them from the Bible, and why?
When Moses flees from Egypt, followed by an arrest warrant for having killed an 
Egyptian, he takes refuge in the country of the Midianites and is given hospitality 
by the priest Jethro. “And he gave Moses Zipporah his daughter. And she bare [him] 
a son, and he called his name Gershom: for he said, I have been a stranger in a 
strange land” (exodus 2:22). Later, Zipporah gives him a second son, Eliezer.
When Moses returns to Egypt to organize the Exodus, according to Exodus 4:20, he 
takes his wife and children with him at least for part of the journey. Yet clearly 
either this information is not correct, or he subsequently sends them back to his 
father-in-law, Jethro, in the Sinai, because this is where they are at the moment 
of the Exodus. Chapter 18 of Exodus is dedicated entirely to Jethro’s visit to Moses 
in Rephidim, near the Holy Mount, on which occasion Jethro brings back Moses’s family:

Then Jethro, Moses’s father-in-law, took Zipporah, Moses’s wife, after Moses had 
sent her back with her two sons. The name of the one [was] Gershom, for Moses said, 
“I have been an alien in a strange land,” and the name of the other [was] Eliezer, 
“for the God of my father,” [said Moses, “was] mine help, and delivered me from 
the sword of Pharaoh.” And Jethro, Moses’s father-in-law, came with Moses’s sons 
and wife unto Moses in the wilderness, where he encamped at the mount of God. And 
he said unto Moses, “I thy father-in-law Jethro am come unto thee, and thy wife, 
and her two sons with her.”3
This is the last time that Zipporah and Moses’s two sons are mentioned in the Pentateuch. 
From this moment on, they seem to vanish into thin air. We can exclude the hypothesis 
that they returned to the country of Midian with Jethro. Exodus 18:27 says, “And 
Moses let his father-in-law depart; and he went his way into his own land.” If Zipporah 
and her sons had gone with him, the account would have reported it.
That Zipporah and her two sons remain with Moses is also confirmed by a curious 
episode cited in Numbers 12. Chronologically, the Jethro episode is placed at the 
end of the sojourn on the Holy Mount, when Moses is already firmly at the head of 
the Jewish people and is in the process of giving them an administrative structure. 
This chronology is important because of the clear coincidence with an episode that 
takes place a few days later. As soon as his father-in-law Jethro has been sent 
away, Moses, with the whole Jewish people, “on the twentieth day of the second month, 
in the second year” (Numbers 10:11), leaves the area of the Holy Mount forever, 
heading north toward Palestine. The first stop is Kibroth Hattaavah, and after that, 
Hazeroth. It is here, in Hazeroth, that the incident occurred that is reported in 
Numbers 12: “And Miriam and Aaron spake against Moses because of the Cushite woman 
whom he had married: for he had married a Cushite woman.”
Most texts, including the Jerusalem Bible and the King James Bible, translate Cushite 
as Ethiopian, assuming that it derives from Kush, the name then given to Nubia, 
a region in the south of Egypt, which paid tribute to the pharaohs and was inhabited 
by a negroid people. On the basis of this translation, some commentators suggest 
that Moses also had a black wife. This does not make any sense because, considering 
the chronology in the account, Moses had been joined just a few days earlier by 
his legitimate wife, Zipporah, a Midianite. There is nothing strange about the fact 
that the Cushite woman who has suddenly turned up in the Jewish community provokes 
the jealousy of other “prima donnas,” such as Miriam and Aaron, who up to this point 
have experienced an exclusive and privileged relationship with Moses.
There is no doubt that the Cushite wife against whom Miriam and Aaron mutter jealously 
is Zipporah herself. There is ample proof in the Bible that the term Cushite is 
used to define the Midianites belonging to the tribe of Jethro, and many exegetes 
agree with this interpretation. In Habakkuk 3:7, for example, Cushan is cited as 
the name of a tribe in Midian. In 2 Chronicles 14:7–13, there is a description of 
a war between Judah and the Cushites, clearly a people of the Sinai, and a little 
later, in 2 Chronicles 21:16, there is mention of the “Arabians, that were near 
the Cushites,” from which we can deduce with certainty that the Cushites were Midianites. 
Definitive confirmation that Cushites refers to the same tribe to which Jethro and 
Zipporah belonged, however, can be found in an apocryphal text in the Hebrew Scriptures, 
datable to the second century BC, in which both people are explicitly referred to 
as Cushites.4 The term Cushite, therefore, does not mean Ethiopian (or 
at least not only that), but refers instead to that particular tribe in Midian to 
which Jethro and his daughter Zipporah belong.*4
The conclusion that must be drawn is that Zipporah, Moses’s Cushite wife, remains 
at his side, as do his sons. But the account in Numbers 12 is also significant in 
other respects. It clearly shows that Moses has decided to set up his Cushite wife 
as the “first lady” in Israel. He severely punishes Miriam, Aaron’s sister, who 
up to that point had played the role of first lady, banishing her from the encampment 
for seven days. Aaron too is severely admonished and has to bow his head and beg 
forgiveness.
But it is from this moment, when Zipporah is set up as the first lady of Israel, 
that her removal comes into play. She is no longer mentioned by name, nor is there 
any further reference to her sons. In the whole Pentateuch not another word is spent 
on them or on the fact that Moses has a family at all. It seems incredible. Chapter 
12 of Numbers provides the clearest proof, if any is needed, that Moses was no different 
from the Jews of 
his time and of all time in his consideration of and feelings and aspirations for 
his family. We can be certain that he provided for his sons’ future—but how? There 
is not a word about it in the Bible.

EVIDENCE OF CENSORSHIP IN THE BIBLE
This silence 
can be attributed only to two factors: either censorship removed or disguised all 
information regarding Moses’s family or his family disappeared, for whatever reason, 
before the invasion of Palestine. If the latter had been the case, however, it would 
have been reported in the account: a chronicle so detailed that it records Miriam’s 
banal quarrel over Moses’s wife surely would have reported a fact as important as 
the annihilation of Moses’s family.
In any case, we must admit that there was some form of censorship, either by the 
author of the Pentateuch or subsequently, because nothing is reported regarding 
a subject that would have been of primary importance in the logic and mentality 
of the reporter himself. Yet if the reasons for keeping silent or censoring all 
information regarding Moses’s tomb seem clear—probably to avoid its violation and 
plunder—the same cannot be said about the reasons for keeping silent or censoring 
information regarding the prophet’s family. The idea that someone wanted to eliminate 
it from history seems incomprehensible. Yet it is an undeniable fact.
The original account must certainly have contained information on his sons, for 
it contains information on figures of less importance, such as the four sons of 
Aaron. The account reports how the two eldest, Nadab and Abihu, are burned to death 
and buried at night outside the encampment. It is reported, with copious detail, 
how Eleazar takes the place of the firstborn son and succeeds his father. The account 
also provides information about the youngest son, Ithamar, listing the tasks he 
must perform in the management of the Tabernacle.
The censorship, therefore, is aimed specifically at Moses’s family, which is carefully 
removed from any mention. It seems unlikely, however, given the importance of the 
family and of the role it must have played at the heart of Israelite society, that 
this operation could have been carried out without leaving a trace. Surely there 
must have survived in the text clues, inconsistencies, events, and names that expose 
the practice of censorship. Surely from these we can reconstruct the true story 
of this family and understand when it really disappeared from the chronicles of 
Israel—or if it continued to exist.
We can note such significant inconsistencies and omissions in the last book of the 
Pentateuch: Deuteronomy. This book narrates the events of Moses’s last day on earth, 
when he convenes the assembly of the Jewish people and makes a great leave-taking 
speech, publicly handing over power to his successors. There are details that surely 
must have been reported in the chronicle of that day because of their importance 
and because they may have contributed to the main reason that the assembly was convened. 
It is unimaginable that this information was not reported in the original draft 
of the book, because it is essential to the understanding of the events of that 
day, which establish the future structure of the people of Israel.
The lack of this information in extant versions of the Hebrew scriptures clearly 
exposes the presence of censorship.

CENSORSHIP IN DEUTERONOMY
The role of Moses’s 
family had probably been irrelevant in the first books of the Pentateuch, and therefore 
any censorship may not have left evident traces. Perhaps it was sufficient to suppress 
the occasional name—as in the case of the “Cushite wife” and a few verses here and 
there—to cancel any trace of the family without compromising the intelligibility 
of events.
The same cannot be said of Deuteronomy. At the moment of Moses’s departure from 
this world, his family necessarily leaps into the foreground, because it is in this 
moment that his sons take on their inheritance or otherwise are traumatically excluded 
from it in favor of someone else. Normally, it is upon the death of a great leader 
that the events relevant to the history of a people occur, and his family is always 
at the center of these events. Moses’s family, therefore, must have been at the 
center of the events that occurred on his last day on earth. By examining the events 
as they are reported in Deuteronomy, we realize that this is actually how it must 
have been in the original draft.
Deuteronomy is the book that describes Moses’s leave-taking from his people and 
the actions by which he lays the basis of Israel’s social and religious organization 
through handing over power to the new chiefs and laying down the rules for the future. 
In his great speech Moses remembers the merits of Yahweh with regard to Israel and 
calls for absolute faithfulness to him and to his commandments on pain of severe 
punishment.
He insists on two points in particular. The first is the uniqueness of the place 
of worship: however large becomes the territory conquered by Israel, there must 
be only one Temple where sacrifices to Yahweh are to be carried out and the offerings 
of the people are to be conveyed. He does not name the location of this Temple because 
he makes his speech when Palestine is yet to be conquered. He says only that it 
must be unique and that no sacrifice will be allowed outside of it.
The second point calls for obedience to the priestly class, which becomes not only 
the fulcrum of religious life, but also that of the civil life of Israel. He thus 
outlines a theocratic society governed by a priestly caste that regulates every 
aspect of the civil life of the people, with the exception of their defense. On 
this point—that is, regarding political power—Moses does not talk at great length. 
Secondary in his vision of Israelite society is who exercises political authority. 
Because Israel is entering a country, Palestine, which is actually still an Egyptian 
province,*5 it seems implicit that the Israelites must recognize Egyptian 
authority. As 
far as actual political authority is concerned, Moses limits himself to urging that 
if ever the people should feel the need to have a king, he must be chosen and consecrated 
by the high priest and taken from one of the tribes of Israel, not from among foreigners 
(Deuteronomy 17:14–20).
For the moment, he establishes a military chief, Joshua, who is charged with the 
task of guiding Israel in the conquest of its own space in Palestine. The whole 
of chapter 31 is dedicated to the nomination of Joshua as military chief of the 
people and to the specification of his duties.
We would expect that equal space, or even more space, would be given to the presentation 
of the figure who would take Moses’s place as the religious leader of the people: 
the new high priest. Yet there is not a single word about him. We could justify 
this silence by saying that it was not necessary to present the high priest because 
he may have been installed beforehand—but this is not tenable.
There is no doubt that, for as long as he was alive, the high priest was Moses himself. 
It was he who consecrated the Tabernacle; he who always, to the very end, served 
as the interlocutor with the Lord; he who officiated at ceremonies and sacrifices, 
and he who ordained Aaron. The fact that Aaron is a priest is mentioned many times 
in the Pentateuch, but it is never mentioned that he is the high priest. It is also 
said that Eleazar, Aaron’s son, becomes a priest on his father’s death—but he is 
certainly not the high priest. In any case, Eleazar’s son, Phinehas, considered 
by the exegetes as high priest on the death of his father, was never even nominated 
as priest. The Bible never presents him as such (apart from a note in Judges—a verse 
that all the commentators consider spurious). Phinehas appears for the first time 
in Numbers 25:7, in Bet Peor, when he kills Zimri and Coshbi with his own hands. 
Immediately afterward, Moses entrusts him with command of the troops that return 
to destroy the Midianites, and Moses personally orders him to kill Midianite women 
and children brought back from the raid. Further, it is to Phinehas that Joshua 
gives the task of bringing back to reason the tribes of Reuben, Gad, and half Manasseh, 
who have erected an altar on the banks of the Jordan River on the return to Transjordan. 
It is certainly not the image of a priest that the Bible provides for Phinehas, 
but rather that of the chief of Moses’s Praetorian Guard. Curiously, four centuries 
later, the son of the chief of Aaron’s family, Ahaziah, is named as the chief of 
David’s Praetorian Guard (2 samuel 8:18). Coincidence? In the Bible, this happens 
very rarely.
According to the Bible, then, Phinehas was never a priest, while Aaron and Eleazar, 
though named as priests, were never high priests. Who was appointed as high priest 
by Moses on his leave-taking from the Jewish people? Assuming that the high priest 
at that moment was Eleazar, we would have to expect that he was at Moses’s side 
in his last moments, as was his military heir, Joshua—or at least that Eleazar’s 
name would appear here and there in a book that is almost entirely dedicated to 
religious and priestly matters. But his name never appears in the book of Deuteronomy, 
except incidentally in Deuteronomy 10:6, in relation to the death of Aaron (“there 
Aaron died, and there he was buried; and Eleazar his son ministered in the priest’s 
office in his stead”).
In no part of the book is it ever specified who the high priest is or who has a 
right to the priesthood. In a book such as Deuteronomy, which is supposed to constitute 
the foundations of the legitimacy of political and religious appointments in Israel, 
this is incredible. It is all too clear that censorship was practiced in this regard.
Custom and the law enforce in all peoples, but in particular the Israelite people, 
that Moses had set his family above that of Aaron (as shown by Numbers 12). Logic 
and the natural order of things, and the nonexistence of anything to the contrary 
in the text, come together to lead us to conclude that Moses must have appointed 
his firstborn son, Gershom, as his successor as high priest—just as these factors 
must lead us to conclude that the descendants of the first great priest of Israel, 
Moses, must have inherited the position of priest.
For whatever reason, somebody wanted to cancel Moses’s family from the chronicles 
of Israel and therefore censored all the parts of Deuteronomy in which they appeared. 
In this way, a vacuum of information was created on a subject that is absolutely 
crucial to the history of the Jewish people—a vacuum that was arbitrarily filled 
by attributing to Eleazar an appointment that he never actually held and to which 
he had no right.
If this is true, as seems inevitable to conclude, other solid evidence must emerge 
from subsequent books where the role of Moses’s family must have been too important 
to be censored without leaving a trace.
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THE DISAPPEARANCE OF MOSES’S SONS IN THE BOOK OF JOSHUA AND JUDGES
THE INHERITANCE OF MOSES’S FAMILY
The book that 
immediately follows Deuteronomy is Joshua, which narrates the conquest and dividing 
of Palestine among the tribes of Israel. On completion of the conquest, “the whole 
congregation of the children of Israel assembled together at Shiloh. . . . And the 
land was subdued before them (Joshua 18:1) . . . and there Joshua divided the land 
unto the children of Israel” (Joshua 18:10).
Of the twenty-four chapters of the book, the first twelve describe the various phases 
of the conquest. The next ten are entirely dedicated to the division of the conquered 
territory. In these chapters all the family lines of Israel are listed one by one, 
with the territories assigned to them. The family of Moses, absolutely the most 
important figure in Israel, could not be ignored in this context. Yet, incredibly, 
not a single mention can be found to shed light on what happened to Moses’s sons.
All the Jews—even the least significant figures—receive a piece of 
territory. Even 
some of Moses’s Midianite relatives receive their part of the inheritance in Palestine. 
In fact, Hobab the Kenite and his descendants have a territory in the middle of 
Israel, in the Jordan valley, near Jericho. Hobab is Zipporah’s brother and therefore 
Moses’s brother-in-law. We meet him for the first time in Numbers 10, when Moses 
is about to leave Mount Horeb. Moses invites Hobab to join him by saying: “We are 
setting out to the place of which the Lord said, ‘I will give it to you’; come with 
us and we will do you good, for the Lord has promised good concerning Israel.” Yet 
Hobab replies, “I will not come, but rather will go to my own land and relatives.” 
Moses responds, “Please do not leave us, inasmuch as you know where we should camp 
in the wilderness, and you will be as eyes for us. So it will be, if you go with 
us, that whatever good the Lord does for us, we will do for you” (Numbers 10:29–32).
In Exodus, Hobab’s final answer is not reported, but there can be no doubt that 
it is affirmative, because otherwise he would not have a territory among the Israelites. 
This is a clear sign that he had accepted Moses’s offer and joined him, and that 
Moses had kept his promises. The fact that the Midianite Hobab, as Moses’s brother-in-law, 
has a part of the inheritance in Israel is important.
This is all the more reason, then, that Moses’s own sons must have received a part 
that suited their father’s merits and position. Yet Moses’s sons are never mentioned, 
not even fleetingly. This family seems to have vanished into thin air. It is beyond 
belief, however, that this omission represents simply a lapse of memory. Instead, 
it seems all too clear that there must have been censorship of the book in this 
regard.

SHILOH
This, however, 
is not the only instance of a lapse in the story. Because we are searching in the 
book of Joshua for information that should be there but is not, we must also consider 
another sensational omission.
After the division, the city of Shiloh, situated in the mountainous area of Ephraim, 
more or less in the center of the conquered territory, was set up as the most important 
place in Palestine. On completion of military operations, “the whole congregation 
of the children of Israel assembled together at Shiloh, and set up the Tabernacle 
of the congregation there. And the land was subdued before them” (Joshua 18:1). 
“These are the territories that Eleazar the priest, Joshua son of Nun, and the tribal 
leaders allocated as grants of land to the tribes of Israel by casting sacred lots 
in the presence of the Lord at the entrance of the Tabernacle at Shiloh. So the 
division of the land was completed” (Joshua 19:51). The tribes had left Shiloh to 
take possession of their territories; they were splitting up after forty years of 
life and war together.
That Shiloh had a central role in the vicissitudes of the Israel of Judges, before 
David and Solomon consecrated Jerusalem as the religious and political center of 
the nation, can be deduced from the penultimate chapter of Genesis, in which Jacob 
gathers all his sons to bless them and inform them of “that which shall befall you 
in the last days.” On that occasion, Jacob removes Reuben’s birthright, for having 
raped Jacob’s wife Bilhah, and he also disinherits Simeon and Levi for having destroyed 
the city of Schechem. In the case of the fourth son, Judah, he confers on him the 
right to primogeniture with the words: “Judah, thou art he whom thy brethren shall 
praise: thy hand shall be in the neck of thine enemies; thy father’s children shall 
bow down before thee. . . . The sceptre shall not depart from Judah, nor a lawgiver 
[baton of command] from between his feet, until Shiloh come; and unto him shall 
the obedience [gathering] of the people be.”
Generations of exegetes have seen in this passage a prophecy relating to the coming 
of the Messiah, Jesus Christ. The Jerusalem Bible, for example, translates the word 
Shiloh with a pronoun: “he,” to whom it (the baton of command) belongs, conjecturing 
a prophecy relating to the Messiah.*6 This, however, is clearly a strained interpretation 
of the text. These words, 
a clear testimony to the fact that the leadership passed at a certain moment from 
Judah to Shiloh, actually mean it passed to the person in charge of the Temple of 
Shiloh, to whom all the tribes owed obedience.
A quick investigation of the biblical text is sufficient to establish that Shiloh 
had risen to become the leading city of Israel from the time of the conquest of 
Palestine and had remained so until its destruction at the hands of the Philistines, 
in Samuel’s time. We also find confirmation that in that interval of time, Shiloh 
played the same role in Israel that was later played by Jerusalem. In Jeremiah 7:12–16, 
the prophet, warning of the coming destruction of Jerusalem and its Temple, puts 
the following words into Yahweh’s mouth: “. . . [U]nto my place, which was in Shiloh, 
where I caused my name to dwell at the first . . . therefore will I do unto the 
house [in Jerusalem], which is called by my name, wherein ye trust, and unto the 
place, which I gave to you and to your fathers, as I did to Shiloh . . .”
Shiloh had been destroyed immediately after the defeat suffered by the Jews at the 
hands of the Philistines, when the Ark of the Covenant was captured. Samuel’s account 
does not talk about the destruction, but makes an explicit reference to it when 
it says that after the defeat there occurred such grim events “that will cause the 
ears of everyone who hears [them] to ring” (1 Samuel 3:11).
Judges 18:31 clearly states that at that time “the house of God was in Shiloh.” 
It was in Shiloh, in fact, in the mountainous region of Ephraim, which was in a 
barycentric position with regard to the conquered territories, where a Temple dedicated 
to Yahweh had been erected, and in this Temple, the Ark of the Covenant was kept 
(1 Samuel 4:3). The great priest Eli resided at Shiloh. It was to Shiloh that the 
whole of Israel brought their offerings to Yahweh (1 Samuel 2:13). In Shiloh, every 
year, Israelites from every part of Palestine gathered, “to worship and to sacrifice 
to Yahweh of Armies” (Judges 21:19; 1 Samuel 1:3).
On the basis of these indications, so clear and precise, there can be no doubt that 
the leadership of Israel had passed to the man in charge of the Temple of Shiloh 
immediately after the conquest of Palestine. From then on to its destruction at 
the time of Samuel, Shiloh was for Israel what Jerusalem would later become.
So at the time of the division of the territory among the tribes of Israel, Shiloh 
was absolutely the most important city in the whole of Palestine, and the man in 
charge of the sanctuary, as high priest, was the highest authority in Israel. The 
author of the book of Joshua could not ignore what was in effect the most significant 
information in the whole book—that is, to whom the city and its sanctuary had been 
assigned. Therefore, there are only two possibilities for leaving out this information: 
either the author omitted it for some reason of his own or it was deleted subsequently.
Is it possible to establish, on the basis of the text, to whom the city of Shiloh 
had been assigned in the course of the division of Palestine? The current opinion 
is that at the time of the conquest, the high priest of Israel was Eleazar, who 
was appointed to the post just before the death of his father, Aaron. If this were 
true, it is logical to expect that the city had been assigned to Eleazar. Yet the 
book of Joshua does not say so. In fact, careful checking of the text allows us 
to establish with certainty that the city is not assigned to Aaron’s descendants 
or, indeed, to any of the Levites.
The forty-eight cities that had been assigned to the Levites are named one by one. 
In particular, “The Levites who were descendants of Aaron the priest were allotted 
thirteen towns from the tribes of Judah, Simeon, and Benjamin (Joshua 21:4). . . 
.” The text continues:

The children of Aaron, being of the families of the Kohathites, who were of the 
children of Levi, had: . . . the city of Arba the father of Anak, which city is 
Hebron, in the hill country of Judah, with the suburbs thereof round about it. But 
the fields of the city, and the villages thereof, gave they to Caleb the son of 
Jephunneh for his possession. Thus they gave to the children of Aaron the priest 
Hebron with her suburbs, to be a city of refuge for the slayer; and Libnah with 
her suburbs, and Jattir with her suburbs, and Eshtemoa with her suburbs, and Holon 
with her suburbs, and Debir with her suburbs, and Ain with her suburbs, and Juttah 
with her suburbs, and Bethshemesh with her suburbs; nine cities out of those two 
tribes. And out of the tribe of Benjamin, Gibeon with her suburbs, Geba with her 
suburbs, Anathoth with her suburbs, and Almon with her suburbs; four 
cities.1
The text goes on to complete the list of names of the forty-eight cities given to 
the Levites, including the four in the region of Ephraim: Schechem, Gezer, Kibzaim, 
and Bethhoron. There is not the slightest mention of Shiloh! Therefore, it had not 
even been allocated to a Levite, much less to a descendant of Aaron, Eleazar, or 
his son Phinehas. Nevertheless, it was the seat of the Temple dedicated to Yahweh, 
and the highest authority in Israel resided there. The fact that in the book of 
Joshua there is not a single word from which it can be understood to whom the city 
had been allocated is an omission that is as sensational as that regarding Moses’s 
family. Doubtless, the narrator did not ignore the most important information about 
the division: to whom Shiloh had been allocated and which part went to Moses’s sons.
The conjecture of censorship thus becomes a certainty. By the same token, beginning 
to gain stature is the conjecture that a precise connection exists between Moses’s 
family and Shiloh.

JONATHAN THE PRIEST
In the book of 
Joshua there is only indirect evidence in favor of the hypothesis that Moses’s family 
went to Palestine: the absence of important information that doubtless was known 
by everybody at the time—and certainly the author of the book, whoever he was. 
In the following book, Judges, however, we begin to find the first real, direct 
proof.
Two whole chapters of Judges, the seventeenth and eighteenth, are dedicated to a 
story that is apparently strange and out of the narrative context of the book. It 
pertains to a certain Levite, the younger son of an unknown figure, who leaves Bethlehem 
in search of his fortune and is received into the house of a man identified only 
as Micah. This man lives on the “mountain of Ephraim” and takes on the young man 
as his personal “priest.” After various adventures, the priest turns up in Dan, 
where he founds a sanctuary, becoming priest in the service of that tribe.
In the end (Judges 18:30), we discover that this unnamed Levite actually has a name, 
Jonathan, and is the son of a certain Gershom. Who is this Gershom? The Masoretic 
Text specifies that he is “Gershom son of Manasseh.” The only Manasseh to have appeared 
in the chronicles up to this point is the firstborn son of Joseph, he who had died 
in Egypt at least a century earlier. It cannot, therefore, have been him. Perhaps 
it is an error or, worse still, an intentional interpolation? After all, in Hebrew 
script it is sufficient to insert an n between the m and the s 
to change the name of Moses into Manasseh. This suspicion is confirmed in the version 
of the Bible known as Of the Seventy, a text considered by many to adhere 
more closely to the original Text. Here, it is clearly stated that Gershom is indeed 
the son of Moses. It then appears that in the Masoretic Text the name of Moses was 
changed to Manasseh: the work of a distant descendant of our censor.
This passage, therefore, provides confirmation that Gershom, firstborn son of Moses, 
had gone to Palestine. And that is not all: A very important piece of information 
provided by this excerpt from Judges is that Gershom’s sons were priests by right 
of birth. Yet there is another detail that is extremely interesting: “Jonathan, 
the son of Gershom, the son of Moses, he and his sons were priests to the tribe 
of Dan until the day of the captivity of the land. And they set them up Micah’s 
graven image, which he made, all the time that the house of God was in Shiloh” (Judges 
18:31).
What has Shiloh to do with Jonathan? And why does he appear in reference to Gershom? 
It is evident from this brief mention that there must have been some kind of direct 
link between Jonathan and the sanctuary of Shiloh. The first explanation to come 
to mind is that the man in charge of the sanctuary of Shiloh was someone from his 
family, and therefore in all likelihood his father, Gershom, or his father’s heir, 
Jonathan’s elder brother—someone in Moses’s family.

THE SLAUGHTER OF THE BENJAMITES
The following 
episode, which completely takes up the last three chapters of Judges, is also striking 
for its unjustifiable omissions. The protagonist of the events in this episode too 
is a certain “Levite sojourning on the side of Mount Ephraim” (Judges 19:1)—exactly 
where Shiloh was located. During a trip to his home in Bethlehem,*7 this figure, 
accompanied by one of his wives, makes a stopover in the city of Gibeah, where he 
is the object of advances by the inhabitants, who are Benjamites. To get out of 
a fix, he hands over to them his wife, who dies from the resulting violence she 
experiences (Judges 19:22–28). When he gets home, the Levite cuts his wife’s corpse 
into many pieces and sends them, by way of messengers, to all the tribes of Israel, 
who assemble “as one man . . . unto the Lord in Mizpah” (Judges 20:1) and decide 
to avenge the anonymous Levite. As a result, Benjamin’s whole tribe, thousands of 
people, including women and children, are slaughtered. Only a small group of young 
males is spared, in order not to eradicate completely one of the twelve tribes of 
Israel.
There are various details that are not convincing in this episode. First of all, 
questionable is the nature of a sin that is so serious as to deserve the slaughter 
of a whole tribe, women and children included. The attempts at explanation to be 
read in the exegetic notes to the text, which identify the sin as a violation of 
the rules of hospitality, are anything but convincing. It seems clear that the severity 
of the punishment is justified 
not so much by the seriousness of the sin, as by the importance of the man it was 
committed against: surely not an anonymous Levite, but a personality of the highest 
profile in Israel, one who had the power to convene all the tribes “unto the Lord” 
to demand revenge. There can be no doubt that his name was well known to the writer 
of this episode, who must therefore have omitted it deliberately. Or, as with Moses’s 
family, the name was the object of subsequent censorship.
Even the place where the tribes gather to decide on the form of retaliation, the 
sanctuary of Mizpah, seems strange. Moses had insisted at length in his last speech 
in the Valley of Moab, reported in Deuteronomy, that there should be a single place 
of worship to which all offerings should be brought. The exception to this rule, 
the place of worship instituted by Jonathan in Dan, is mentioned, but in connection 
with Shiloh, the location of the legitimate Temple—the only Temple designated for 
the carrying out of the “sacrifice.” There were no other sanctuaries in Israel at 
that time, much less in the immediate vicinity of Shiloh.
Mizpah means “viewpoint” or “high place” and is normally associated with 
the name of a locality, as in, for example, Mizpah Ramon, the Viewpoint of Ramon. 
The name on its own can indicate a high place in any locality. It seems clear from 
the context that this Mizpah was in Shiloh. Indeed, the delegates of Israel assembled 
“unto the Lord” (Judges 20:1), and we know that at that time the “house of Yahweh” 
was in Shiloh. In the same way, just two verses later, it is said that the Israelites 
assembled unto God at Bethel*8 (Judges 20:26–21:2) to ask, “Who is there among all 
the tribes of Israel that came not up with the congregation unto the Lord? For they 
had made a great oath concerning him that came not up to the Lord to Mizpah.” Immediately 
afterward (Judges 21:19), the author reminds us “there is a feast of the Lord in 
Shiloh.”
The whole business of the meetings and the oaths taken “unto God,” therefore, occurs 
in the same area and certainly in the same place, because it is inconceivable that 
three different sanctuaries existed in neighboring localities. The sanctuary where 
the elders of the tribes had gathered must have been the only one in the area: that 
of Shiloh, which, like that of Jerusalem later and like all places of worship at 
that time, was in all likelihood built in an elevated position, on a mizpah. The 
names Mizpah, Bethel, and Shiloh, therefore, at least in this excerpt from Judges, 
all refer to the same locality.
The obvious and inescapable conclusion is that the anonymous Levite, protagonist 
of this gruesome episode, must have been a man of great importance at the Temple 
of Shiloh, almost certainly the man in charge—the high priest—who at that time, 
as we have just seen, was Jonathan’s father, Gershom. In any case, it was a person 
whom Israel must have considered holy and untouchable, to the point that any offense 
to him and any failure to comply with one of his orders resulted in annihilation. 
It should be noted that the inhabitants of Jabesh-Gilead were slaughtered simply 
because they did not attend the assembly he convened in Shiloh (Judges 21:8–12); 
they had to be punished by extermination.

CUSHAN THE TERRIBLE
It is evident 
that someone made some small alterations to the text of the book of Judges to hide 
the true identity of the protagonist of this episode. It is an episode of revolting 
barbarity, thus it would be understandable if, in the various transcriptions of 
the book, someone had tried to hide any connection between its protagonist and Moses 
in order not to stain the memory and the work of the high prophet with the wrongdoings 
of his descendants.
There are reasons other than cowardliness and cruelty that may justify censorship 
that was intended to cancel out any connection between Moses and his descendants. 
The first of them is the fact that Moses’s descendants could not be considered true 
Israelites. A clue to this is provided in a brief passage in Judges 3 whose meaning 
has eluded explanations by the exegetes.
After Moses’s death, Joshua did no more than carry out his orders point by point: 
he conquered a large slice of Palestine; he divided it among the twelve tribes, 
dispersing the Levites among them; and he allocated to the priests—to the sons of 
Moses, Gershom and Eliezer—the city of Shiloh.
Gershom, as high priest, was the highest religious authority in Israel, and on Joshua’s 
death, he would again gather in his own hands—like his father Moses—both spiritual 
and temporal power. Why, before dying, did Moses transmit supreme command of the 
people to Joshua and not to his son Gershom? Was this a debt of acknowledgment to 
his most faithful companion? No. Blood rights came before bonds of friendship. It 
was probably a move by Moses to make possible, or at least facilitate, the taking 
of power by his sons.
We can assume that Gershom was not exactly popular among the Israelites. He had 
a Midianite mother and he was born and raised among the Midianites—he was therefore 
decidedly Midianite in culture. We saw in chapter 12 of Numbers that even Miriam 
and Aaron revolted against Moses’s “Cushite” wife. Could the Jews, on the eve of 
the conquest, suddenly accept a Cushite as their supreme leader in place of Moses? 
Could a young man born and raised in the desert have the experience and ability 
to lead a military campaign of that size? Did he have the necessary stature and 
charisma to hold together that mass of armed men always ready for rebellion? As 
a Cushite, he had no chance.
It was probably the unpopularity and serious personality defects of his firstborn 
son, Gershom, that led Moses to entrust the fate of that military campaign, and 
that of his own family, to the infinitely more capable and tried and trusted hands 
of his faithful Joshua, who served the interests of the family to the utmost.
Before he died, Joshua gathered all the Jewish people in Schechem and beseeched 
them to remain forever faithful to Yahweh. Gershom was the high priest of Yahweh, 
in charge of the Temple of Shiloh. Joshua’s words, therefore, were an explicit invitation 
to be loyal to Gershom and to the priestly family. Further, the insistence and the 
threats with which Joshua reasserted this concept are a clear indication that the 
man to whom he was about to pass on his powers was anything but popular in Israel. 
A clue to this is provided in the passage in Judges 3 in which it is said that immediately 
after Joshua’s death, Yahweh

. . . sold them into the hand of Cushan-Rishathaim king of Mesopotamia. And the 
people of Israel served Cushan-Rishathaim eight years. But when the people of Israel 
cried out to the Lord, the Lord raised up a deliverer for the people of Israel, 
who saved them, Othniel the son of Kenaz, Caleb’s younger brother. The spirit of 
the Lord was upon him, and he judged Israel. He went out to war, and the Lord gave 
Cushan-Rishathaim king of Mesopotamia into his hand. And his hand prevailed over 
Cushan-Rishathaim. So the land had rest forty years . . .2
The exegetes have always wondered who this figure might have been, for he was certainly 
not an Aramaic king, nor does he appear to have had an army or a seat of power or 
to have invaded Palestine or carried out military actions of any kind. Even his 
name is strange: Cushan, in fact, was the name of the territory of the Midianite 
tribe to which Jethro and Zipporah—respectively, Moses’s father-in-law and wife—belonged. 
Moreover, the savior (not judge) Othniel frees the Israelites from their oppression, 
which lasted, according to the text, for eight years—but it does not say how he 
did it. The text says only that “Othniel was raised up to deliver and his hand prevailed 
over Cushan-Rishathaim.” This is the briefest description of a military event in 
the whole book of Judges, which is usually rich in detail. Nothing is said about 
whether there was a battle with forces on the field or where this battle occurred 
or what happened to Cushan immediately afterward.
Such paucity of information is suspicious. It seems rather mysterious and in stark 
contrast to the wealth of detail with which the deeds of the subsequent Judges are 
reported. In fact, all the exegetes think that the text was manipulated or corrupted.
The key is probably in that name Cushan-Rishathaim. In all likelihood, it was a 
nickname. It is not unusual in the Bible for characters to be identified by nicknames. 
Esau, son of Jacob, went by the name of Edom, “the Red”; Seir, too—“the Hairy”—is 
very probably a nickname. This suggests that the Cushite Gershom was scornfully 
labeled with the nickname of Cushan, from the name of his mother’s tribe, the tribe 
in which he was born and raised. Rishathaim means “from double malice” and 
is therefore a derogatory addition to the nickname and refers to his malign character.
Confirmation of this hypothesis is involuntarily provided by the same apocryphal 
writer3 who defines Jethro and Zipporah as Cushites. A few verses later, 
in fact, he provides a list of Judges who dominated Israel that is significantly 
different from the one provided in the book of Judges. He says: “After the death 
of Joshua, Cushan the Terrible put himself at the head of the children of Israel 
for eighty years. Then Othniel, son of Kenaz and brother of Caleb, son of Jephunneh, 
led Israel for twenty years.”
Cushan—not an invading king—is therefore the Israelite leader who immediately takes 
over command from Joshua, and he dominates Israel for eighty years, not for eight. 
Most important, Othniel succeeds him in a natural way, without wars or battles, 
as it says in Judges. Are these “errors” made by the anonymous chronicler of 
The Apocalypse of Moses (who, however, seems precise and accurate in all the 
other information he provides), or is it the text of Judges that hides the truth 
under an interpolated text? The latter would make sense. The name is the right one: 
Gershom is a Cushite, and the nickname Cushan suits him perfectly. Even the time, 
immediately after Joshua’s death, seems correct, because it is exactly then that 
Gershom succeeds him to power.
Further, the appellation Terrible is consistent. In fact, it is extremely probable 
that Gershom is the anonymous Levite who cuts up his dead wife, after the violence 
to which he himself had abandoned her, and who demands terrible and unprecedented 
revenge: the slaughter of Benjamin’s whole tribe. And it is he who orders the slaughter 
of the inhabitants of Jabesh Gilead, who are guilty of not having responded to his 
call for revenge.*9 Actions so disproportionate to the events preceding them show 
a bloodthirsty and ferocious character, which surely did nothing to increase his 
popularity. We must deduce that Moses’s family was profoundly despised in Israel 
and this is probably one of the reasons why the connection between Moses and his 
progeny was rent asunder.
Moses had imposed and maintained his dominion over the Jewish people—and he had 
done so with terror. He had killed all his external opponents, having induced them 
to give themselves away with the business of the golden calf. He had killed all 
his internal opponents—including his cousins Cora, Datan, and Abiram, with their 
two hundred fifty supporters. In Kibroot Attahava he had killed others who were 
plotting against him; every time the people protested, he resolved the matter with 
death threats. His laws were extremely severe and provided for the death penalty 
for a never-ending series of offenses.
The echo of this terror is reported in his “obituary” at the end of Deuteronomy: 
“And there arose not a prophet since in Israel like unto Moses. . . . And
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