



St Paul’s

Olive Tree Metaphor


Table of Contents

Title Page

Deslee Campbell

Chapter 1 | Introduction

Chapter 2 | Did God Reject Israel?

Chapter 3 | The First Metaphor

Chapter 4 | What of Spiritual Israel ?

Chapter 5 | Lost In Time

Chapter 6 | Call and Gifts

Chapter 7 | The Second Metaphor

Chapter 8 | In That Day

Chapter 9 | The Mystery Solved

Sign up for Deslee Campbell's Mailing List

Also By Deslee Campbell

	[image: ]
	 	[image: ]


[image: ]

Deslee Campbell






[image: ]


Unless otherwise stated, Bible quotations are from the New International Version, copyright 1973, 1978, International Bible Society. Published by Hodder &Stoughton. Used by permission. 

Some footnoted variations from the N.I.V. text are included in quotations, using parentheses.

––––––––
[image: ]

All photos used are in the public domain unless stated otherwise.

Photo of Gethsemane on the front cover is by Justin Campbell, taken in 2023.

Second edition copyright 

© Deslee Campbell, Sydney, Australia, 2024.

Table of Contents

Chapter 1: Introduction

Chapter 2: Did God Reject Isrtael?

Chapter 3: The First Metaphor
Chapter 4: What of Spiritual Israel?
Chapter 5: Lost in Time

Chapter 6: Call and Gifts

Chapter 7: The Second Metaphor

Chapter 8: In That day

Chapter 9: The Mystery Solved

	[image: ]
	 	[image: ]


[image: ]

Chapter 1

Introduction



[image: ]


––––––––
[image: ]


This important section of the Epistle to the Romans, chapters nine, ten and eleven, is not an insignificant parenthesis in the main teaching of Romans, but is of major theological significance.

In the Hebrew Scriptures, (see Hos.14:6 and Jer.11:16), Israel is described as an olive tree. In these chapters of Romans, described by Archbishop Donald Robinson in his book "Faith's Framework" (p.110) as "Paul's most important treatment of the dispensation of God in relation to the salvation of man-kind" Paul utilises this same symbol. He provides a brief history of the people of Israel by means of the following simple pictorial description:

Initially the Creator planted an Olive Tree. This Tree, which pictures the Chosen People of God, is not a wild olive tree, but a garden variety, cultivated for its oil and fruit. As in Jesus' parable of the fig tree, which failed to bring forth good fruit (Luk. 13:6-7), the Almighty, the Gardener, needed to take drastic action, in this case, to do some pruning. He cut off many branches of this Olive Tree; yet left some behind. He then grafted into the spaces so created, branches from a Wild Olive Tree, and the graft `took'. The selection criterion was faith. If they possessed faith, both wild and cultivated branches were selected to be part of the Tree. The Gardener warned the engrafted branches not to be proud or arrogant towards the rejected branches, as they themselves could also be broken off, discarded from the Olive Tree.

The olive tree metaphor was developed by the Apostle Paul to convey his understanding of three relationships i.e., that between the Jewish and gentile followers of Jesus; that between those same Gentiles and Biblical Judaism; and that between the Jewish People and the God of Israel.

Paul taught the duality of these two people-groups, Jews and Gentiles. That is to say he did not advocate that Jewish believers should be submerged in a gentile matrix, assimilated into an undifferentiated gentilised Church.

At first glance, the following verse appears to contradict this key Pauline teaching from the Book of Romans, the key teaching conveyed by the Olive Tree metaphor:


"There is neither Jew nor Greek, slave nor free, male nor female, for you are all one in Christ (Messiah) Jesus." (Gal.3:28).



In reality, however, this verse actually illustrates Paul's belief; as follows.... When male and female become believers they do not change bodily shape or function. They continue to be easily identified as different, and continue to have differences in function; yet they are accorded the same spiritual standing before the Almighty. 

Similarly Paul would have been able to recognise a Christian slave from a freeman, by outward appearance and funct-ional difference. Earthly status remained any-thing but identical, yet both were accorded the same spiritual standing before God. These same principles are applicable to Jewish and Greek (gentile) believers in Jesus. They had identical spiritual status, but were function-ally different, just as male and female retain their differences although their beliefs are the same.

Paul frequently called Jews or Jewish believers `the circumcision' and their gentile counterparts `the uncircumcision'. This was a major difference between the two groups. Jewish believers, especially in Jerusalem, continued to observe Torah - the Covenant of Circumcision and the whole Law of Moses. Gentile believers, however, were not required to keep Torah. Although there was some early controversy about whether gentiles must first convert to Judaism before becoming followers of Yeshua, whom we call Jesus, the controversy was settled c.49 AD. The decision, that this was unnecessary, was made by the apostles and bishops, meeting as the First Council of Jerusalem. Minimal regulations and observances were imposed on gentile believers, by that Council; (see Acts.15:19-21).

Paul indicates, in Galatians 3:28, that Jews and Gentiles were intended to be functionally different. The Jewish people have their own destiny and vocation within the `people of God'. Both peoples, however, have the same spiritual status before the Lord; irrespective of earthly status. Salvation through the Messiah is applicable to all, both Jew and Greek, as Isaiah stated:


"We all, like sheep, have gone astray, each of us has turned to his own way; and the Lord has lain on him the iniquity of us all." (Is.53:6)


While `Jew' and `Greek' have a spiritual unity, they, like `male' and `female', have a functional disparity.

Turning again to Paul's letter to the Church at Rome, we find three major chapters devoted to the exposition of the Olive Tree metaphor. In Chapters 9 and 10 Paul speaks of his own love and anguish concerning his own people, the Jews. He speaks of election, of God's selection of both the Church and of Abraham's natural children - through Isaac and Jacob. He speaks of those whom God has chosen and prepared for His glory - from among the Jews and from among the Gentiles.

This is in fulfilment of the words of the Hebrew prophets who affirm that the same Lord blesses them equally, if they seek Him, as, for example in Jer.12:14-17, and as follows:


"Let no foreigner who has joined himself to the Lord say, `The Lord will surely exclude me from his people.'" (Is.56:3)



Romans Chapter 11 is the culmination of Paul's teaching about the relationship between Jew and Gentile. It concludes with the truth that "all Israel will be saved". Expounding this truth moves Paul to such depths that he breaks out in the paeon of praise with which he concludes this segment:


"Oh, the depth of the riches of the wisdom and knowledge of God! How unsearchable his judgements; and his paths beyond tracing out!" (Rom.11:33).



In speaking about the future salvation of Israel, Paul, in Romans chapter 11, verses 26-27, alludes to the following declarations from the prophet Isaiah:


"By this, then, will Jacob's guilt be atoned for, and this will be the full fruitage of the removal of his sin." (Is.27:9a)

"`The Redeemer will come to Zion, to those in Jacob who repent of their sins,' declares the Lord. `As for me, this is my covenant within them,' says the Lord. `My Spirit who is on you, and my words that I have put in your mouth will not depart from your mouth, or from the mouths of your children, or the mouths of their descendants from this time on and for-ever,' says the Lord." (Is.59:20-21)



By quoting from Isaiah, Paul is announcing that his theology on the issue of Israel is firmly based in the Old Testament and is firmly based in the prophetic message given to the Jewish people. He also affirms a belief in the covenants given to the Jewish people in times of old, including the covenant of their  eternal relationship with God, and their redemption. Paul affirms that the Redeemer will indeed come to the people of Zion. He will come to those in Jacob (later called `Israel' the father of the twelve tribes of Israel), who seek God, repenting of their sins.

Paul specifically stated that he was writing this, and explaining the mystery of Israel, because he did not wish his readers to be ignorant nor conceited (11:25). These are the reasons why we, also, should study this mystery. 
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Chapter 2

Did God Reject Israel?
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There is a common belief that God has rejected the Jewish people and that all the promises made to them in the Old Testament have now been transferred to the church, which is sometimes called `Spiritual Israel' or the `New Israel'. This position is widely accepted in many denominations. These are the modern anti-semites in Christian garb, whose beliefs, unfortunately, have infiltrated Churches across the globe. A single quotation may serve to illustrate their attitude to God's Ancient Covenant People:


"God's people must not seek to reform Israel with its new religion of Judaism but abandon her to her fate." (David Chiltern, "Days of Vengeance")



The views held by such exponents of replacement theology are grounded in neither History nor the Bible; and a plain and literal reading of the Bible undermines their case. They interpret `the Land of Israel' to mean `Christ' or `the Spiritual Inheritance of the Church', thereby contravening the principle of Biblical interpretation that, if a literal interpretation fits and is meaningful, it is the correct interpretation. By spiritualising certain selected passages they ignore the fact that symbolic and metaphorical passages are in a separate and clearly identifiable category as allegorical prose. Clear principles of Biblical exegesis have to be abandoned in order to justify the `replacement theology' position.

In failing to understand the place of Israel in the Lord's cosmology they are unable to work in harmony with His purposes. In their failure to understand that the Church is not a completely new body, but one which grew out of Israel, the Jewish scriptures, and Jewish moral law, they fail to understand both the Bible and historical truth. In coining the term `the Judaeo-Christian ethic' the secular world demonstrates that it understands the historic basis of Christianity better than the Church, refusing to differentiate between the two because both are based on the Ten Command-ments and Jewish morality, under the same God.

Those who claim that God's special purposes, His covenants, and His love for the Jewish people as His Own People ceased when Jesus came and `fulfilled all things', `instituted a new order' and `appointed the Church to replace Israel' cannot claim to believe the Bible. They cannot claim that they accept New Testament doctrine and they cannot claim that they believe the Book of Romans. They cannot claim to follow the example and teaching of St. Paul in this epistle, because he wrote:


"I ask then, Did God reject His people? By no means! ... God did not reject his people". (Rom.11:1-2a)



If God HAD rejected His Ancient People and if the Church, a largely gentile church, was intended to replace the Jewish people, the Apostle Paul would have made that fact explicit in the Epistle to the Romans, a work in which he expounds the deepest principles of the Gospel. While speaking about Israel, using the metaphor of the Olive Tree, Paul would certainly have seized the opportunity to explain, if indeed he had believed it, that this Tree, which represents
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