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    Across a continent and centuries, covenant communities wrestle with faith and forgetting, preserving records to witness that God speaks, guides, and judges, and that the choices of individuals and nations shape their identity, their stewardship, and their hope.

The Book of Mormon stands as a classic of American religious literature for its audacity, scope, and lasting influence. It forged a distinctive scriptural voice in the early republic, catalyzed a worldwide religious movement, and generated a rich archive of commentary, art, and scholarship. Readers have studied it alongside ancient epics and sacred histories for its preoccupations with covenant, exile, law, and redemption. Its unusual framing as a translated ancient record, combined with a sustained meditation on memory and authority, has left a deep imprint on sermons, hymnody, and narrative prose. Its endurance owes as much to its craft and complexity as to its devotional power.

Attributed to Joseph Smith as translator, the book was first published in 1830 in the United States during the ferment of the Second Great Awakening. Smith presented it as an English rendering of ancient writings recorded on metal plates and recovered through divine assistance. Within the narrative, a prophetic historian named Mormon compiles generations of records, with a final custodian, Moroni, preserving and concluding the account. The text spans many centuries, portraying migrations, teachings, and conflicts among peoples in a new land. Its stated purpose is scriptural: to bear witness of Jesus Christ, teach moral law, and invite readers toward repentance, covenant, and hope.

The content moves from a family’s departure from Jerusalem into the challenges of founding societies in a distant world. It weaves sermons, visions, laws, and annals of war with intimate episodes of prayer, doubt, and renewal. Across its books, leaders and dissenters arise, communities flourish and fracture, and prophetic voices call for justice, mercy, and fidelity to God. The narrative treats record-keeping as sacred labor, returning often to the responsibility of preserving memory for future generations. Without revealing outcomes, it is fair to say that the work’s drama centers on how communities remember God and one another while navigating prosperity, peril, and conscience.

Joseph Smith’s intention, as framed by the work itself, was to provide another testament of Jesus Christ and to invite all people to come unto God. He envisioned a companion to the Bible that would restore confidence in continuing revelation and gather a people unified by covenant and charity. The book is designed to be read devotionally and pragmatically: its teachings dwell on faith, repentance, ordinances, and the building of righteous societies. Its narrative strategy reinforces that mission, presenting victories of the soul and failures of the heart as warnings and encouragements, directing readers toward humility, prayer, and an ethic of stewardship.

As literature, the book is notable for layered narrators, editorial asides, embedded records, and sweeping temporal shifts. It alternates between prophetic discourse and terse battlefield reports, between legal reforms and personal conversions. Parallelism, repetition, and symbolic numbers contribute to an oral cadence suited to public reading. Genealogies trace identity and duty; covenants structure communal life; visionary episodes expand the moral horizon beyond immediate events. Throughout, the motif of the plate-keeper ties memory to accountability, as each steward inherits not only words but responsibility. These formal features invite slow reading, cross-referencing, and attention to how spiritual claims and historical remembrance intertwine.

Its cultural and literary footprint is extensive. The Book of Mormon has been translated into many languages and circulated globally through missionary and educational efforts, shaping communities, rituals, and artistic expression. A continuous stream of sermons, commentaries, and personal narratives has grown around it, producing interpretive traditions that engage both faith and scholarship. Writers and artists have wrestled with its themes of migration, chosenness, dissent, and reconciliation, adapting its imagery and moral dilemmas for new settings. In classrooms, it fuels debates about authorship, genre, and the nature of sacred text, while in congregations it functions as a living archive of counsel and consolation.

Its emergence belongs to a distinctive moment in American history. Early nineteenth-century revivalism prized personal conversion, new readings of scripture, and the possibility of restored Christian practice. Printing technology accelerated the spread of religious ideas, while frontier communities sought texts that spoke to expansion, displacement, and communal governance. The Book of Mormon addresses these concerns in ancient guise, modeling how a people builds law, negotiates power, and reconciles justice with mercy. Its insistence on continued revelation challenged prevailing assumptions about a closed canon, and its narrative of covenant communities offered a pattern for forming identity in a volatile democratic culture.

Readers approach the work along several paths. Devotional readers encounter a witness of Jesus Christ and a guide to conversion, discipleship, and communal ethics. Literary readers examine its narrators, framing devices, and rhetoric, asking how testimony functions as story. Historians trace its production, dissemination, and reception within the currents of American religion and global Christianity. Whatever the approach, the book foregrounds agency, reminding readers that belief, skepticism, and obedience are enacted choices. Because it invites prayerful inquiry while withstanding academic scrutiny, it sustains a rare double life: scripture for believers and a consequential artifact for scholars of culture and text.

The experience of reading unfolds through varied voices and settings: migrations that test resolve, sermons that clarify doctrine and duty, councils that legislate fairness, and chronicles that caution against pride, violence, and neglect of the poor. Personal conversions open windows onto spiritual struggle, while national debates reveal the costs of complacency or fanaticism. The text prizes plain teaching and repeated exposition, trusting that truth gains power through reiteration and lived trial. Its imagery—journeys, records buried and preserved, cities founded and forsaken—serves as moral architecture, inviting readers to weigh how communities are built, sustained, and judged by their care for covenant and conscience.

For contemporary audiences, the book’s concerns are strikingly current: migration and belonging, religious liberty, leadership and accountability, inequality and communal care, repentance and reconciliation. Its call to seek divine guidance resonates amid pluralism and doubt, while its insistence on record-keeping honors memory in an age of information loss. It challenges triumphalism by linking prosperity to humility and service, and it tempers despair by insisting that God remains involved in human affairs. Whether read in family circles, classrooms, or solitary study, it offers not only doctrine but a moral imagination, urging readers to build societies where justice and mercy meet.

The Book of Mormon endures because it marries an expansive sacred history to intimate appeals of conscience, transforming narrative into invitation. As a work first published by Joseph Smith in 1830, it claims ancient roots while speaking directly to modern anxieties about authority, belonging, and hope. Its themes—agency, covenant, memory, redemption—recur with deliberate persistence, forming a pattern that instructs as it moves. For believers, it affirms that God continues to reveal; for all readers, it offers a meditation on how communities remember and renew. Its lasting appeal lies in that blend of audacity and tenderness, scale and specificity, story and summons.
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    The Book of Mormon, as published by Joseph Smith, is said to be a translation of ancient records engraved on metal plates. It narrates the religious history of several groups in the ancient Americas and was abridged by a prophet named Mormon, with a conclusion by his son Moroni. Structured in smaller books named for principal record keepers, it spans roughly from 600 BCE to about 421 CE, with an additional earlier saga. Its storyline combines migration, kingship and judges, sermons, warfare, prophecy, and covenant theology centered on Jesus Christ. The text frames itself as a second witness of Christ, intended to preserve covenants and warn future readers.

The narrative opens in Jerusalem around 600 BCE with the prophet Lehi warning of impending destruction. Guided to leave, he and his family journey into the wilderness, retrieve a scriptural record called the brass plates, and eventually build a ship to cross the ocean to a promised land. Central tensions emerge between faithful Nephi and his older brothers, shaping community divisions that persist. The record emphasizes divine guidance through visions, the building of the ship by command, and the stated purpose of the plates to persuade people to believe in the Messiah. Upon arrival, the group establishes settlements and adapts to a new environment.

In the second segment, Nephi recounts his father Lehi’s final counsels and blessings and then offers extensive theological reflections. He quotes and interprets Isaiah to place his people within a wider story of covenants and redemption. Key teachings include agency, the plan of salvation, and the mission of the Messiah. Nephi describes the eventual separation of his followers from those aligned with his brothers, leading to distinct Nephite and Lamanite identities. He concludes by entrusting a smaller set of plates to preserve spiritual teachings, distinct from a larger record of kings and wars that another line of historians will continue.

Subsequent brief books by Jacob, Enos, Jarom, and Omni provide concise updates, sermons, and genealogies spanning generations. They highlight temple worship, moral warnings, skirmishes, and the preservation of records amid shifting fortunes. In Omni, a migration leads to the discovery of a larger population in Zarahemla, descendants of another group that left Jerusalem. The combined people choose Mosiah as king, uniting records and cultures. Words of Mormon then marks a transition: the editor Mormon explains that he is inserting these small plates into his broader abridgment of the large plates, connecting the earlier spiritual record to his ongoing historical compilation.

The Book of Mosiah presents King Benjamin’s address, which stresses service, humility, and covenant commitment. A formal covenant community is established. Under Mosiah’s reign, rescuers seek a lost colony founded by Zeniff, leading to an embedded narrative about a period of prosperity, oppression under King Noah, and the preaching of the prophet Abinadi. Abinadi’s message results in his death but inspires Alma, who organizes believers and forms churches. Parallel deliverances bring enslaved groups back to Zarahemla. Recognizing the risks of monarchies, Mosiah institutes a system of judges, distributing power and setting the stage for a new era of civic and religious challenges.

The book of Alma covers the early years under judges, balancing sermons with complex political and military episodes. Alma the Younger resigns as chief judge to focus on ministry, preaching repentance and faith. The sons of Mosiah conduct extended missions among Lamanites, culminating in widespread conversions and resettlement of converts under Nephite protection. Internal dissension, class divisions, and ambitious leaders trigger conflicts such as the Amlicite revolt. Military narratives spotlight Captain Moroni, defensive strategies, and the Title of Liberty, alongside stories of youthful warriors renowned for courage and faith. Throughout, the account stresses cycles of humility, prosperity, pride, and renewal.

Helaman continues themes of instability and secret combinations, notably the Gadianton robbers, who infiltrate political and economic life. Prophets call for repentance, including Samuel the Lamanite, who announces signs that will accompany the birth and death of Christ. According to the account, the prophesied phenomena occur, followed by severe upheavals. In the wake of destruction, the risen Jesus Christ appears to gathered multitudes, teaches core doctrines, institutes ordinances, calls twelve disciples, and establishes a community defined by covenant practices and unity. The teachings emphasize faith, repentance, baptism, prayer, and charity, aligning the American disciples with the gospel presented in earlier scripture.

Fourth Nephi describes a long era of societal harmony, with no divisions along former lines, attributed to shared faith and communal righteousness. Over generations, prosperity returns, then pride resurfaces, and divisions reemerge. Mormon resumes the abridgment as the Nephites and Lamanites wage prolonged wars. He leads armies, laments moral decline, and preserves records for future readers. Moroni continues after a catastrophic final battle. He includes the book of Ether, an earlier history of the Jaredites, who migrated after the tower of Babel. Their rise and fall, marked by kingship struggles and prophetic warnings, parallel later cycles, reinforcing cautionary lessons.

Moroni concludes with doctrinal summaries, church practices, and exhortations aimed at future audiences. He preserves sermons on faith, hope, and charity, outlines spiritual gifts, and records prayers for ordinances. The text invites readers to study the record, remember God’s mercy, and ask God with sincerity about its truth, stating a promise of confirmation by the Holy Ghost. The overarching message presents a covenant path centered on Jesus Christ, urging repentance, baptism, and enduring discipleship. It portrays the consequences of pride and violence and offers hope through redemption, aiming to convince all that Jesus is the Christ and that God remembers covenant people.
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    The Book of Mormon situates its narrative in the ancient Americas over a long arc from approximately 600 BCE to 421 CE, with an earlier cycle describing the Jaredites, a people said to have migrated after the confusion of tongues at the Tower of Babel. The text presents migrations from Jerusalem to a New World land, interwoven with wars, cities, and religious movements. Its geography is intentionally unspecific, but early readers mapped its climactic final battle to a hill called Cumorah in western New York, while later interpreters proposed smaller geographies in Mesoamerica. Its chronology intersects broadly with Preclassic and Classic transitions in Mesoamerican history, though the book’s historical claims are theological rather than archaeological.

Within that temporal frame, the narrative depicts monarchies shifting to elected judges, alliances and feuds among kin-based nations, highland and coastal polities, and urban-rural dynamics shaped by trade, agriculture, and metallurgy. It describes widespread literacy among elites, complex legal codes, and ritual life centered on temples. The recurring rise and fall of civilizations, punctuated by prophetic warnings and catastrophic warfare, mirror the instability often associated with ancient state formation. The text’s internal timeline highlights reformers, dissenters, and secret conspiracies that allegedly penetrate government and market systems. These elements provide a political and social landscape that, while set in antiquity, resonates with concerns familiar to early nineteenth-century American readers about order, virtue, and civic decline.

The Second Great Awakening, especially 1815–1835, transformed the religious ecology of upstate New York, the burned-over district where Joseph Smith lived. Waves of revivals by Methodists, Baptists, and Presbyterians, and later innovative evangelists like Charles G. Finney in nearby Rochester (1824–1826), normalized mass conversions, lay testimony, and the expectation of spiritual gifts. Camp meetings and protracted services encouraged individual assurance of salvation and a democratized ministry that blurred clerical and lay roles. In Ontario County and surrounding areas, interdenominational competition sharpened anxieties about truth claims and authority. The Book of Mormon’s appearance in 1830 reflects and addresses this climate of contested revelation, proposing an ancient record that could stabilize doctrine amid sectarian volatility.

The revivals generated reform networks—Bible and missionary societies, tract distribution, temperance organizing—and a confidence that God was acting in American history. Membership numbers surged: Methodist Episcopal communicants, for instance, grew from roughly 214,000 in 1810 to more than 600,000 by 1830. The rhetoric of restoration, a return to primitive Christianity, gained traction among seekers frustrated by creeds and denominational strife. The Book of Mormon engages these currents by presenting a narrative of covenant renewal, church organization, and charismatic gifts among ancient peoples, thereby legitimating restorationist aspirations with antiquity. Its descriptions of conversion, spiritual manifestations, and ecclesial discipline echoed revival-era experiences yet grounded them in a schematic sacred history.

Revival preaching also carried strong millennial expectations: many anticipated an imminent era of peace and righteousness. Finney’s new measures and broader evangelical activism framed social reform as preparation for Christ’s reign. This posture made audiences receptive to texts claiming prophetic coherence across dispensations. The Book of Mormon’s sweeping prophecy of a New Jerusalem on American soil and the gathering of Israel spoke to millennial hopes while offering a scriptural architecture for them. Its promise of unity and revealed order implicitly critiques denominational fragmentation by asserting a divinely orchestrated, continuous sacred history culminating in modern restoration, a response tailor-made for revival-era hearers who craved certainty and covenant clarity.

Eighteenth- and early nineteenth-century antiquarianism fostered the mound builder narrative to explain North American earthworks from the Ohio and Mississippi River Valleys to New York. Writers such as James Adair (1775) and Elias Boudinot (1816) proposed Israelite affinities for Indigenous peoples; Josiah Priest’s popular compilations circulated similar ideas. Sites like Newark Earthworks (Ohio) and the Serpent Mound fired public imagination. In this context, many Euro-Americans speculated about a vanished civilized race displaced by ancestors of contemporary tribes. The Book of Mormon, with its portrayal of sophisticated pre-Columbian societies, wars, and eventual collapse, intersected with these debates by offering a sacred explanation for ancient ruins and by narrating relatedness between migrants from Jerusalem and Indigenous populations.

The 1826 disappearance of William Morgan in Batavia, New York, after threatening to disclose Masonic rituals, detonated an anti-Masonic movement. Trials in Canandaigua (1827) and widespread suspicion of elite secrecy catalyzed the Anti-Masonic Party, active by 1828 across New York and into New England and Pennsylvania. Newspapers chronicled fears that clandestine oaths subverted republican transparency. The Book of Mormon’s recurring denunciations of secret combinations—clandestine bands seeking power through murder and oaths, notably the Gadianton robbers—echo and intensify the period’s critique of hidden fraternities. It channels civic anxieties into a sacred history where secret societies repeatedly corrupt governments and markets, warning readers of the moral and political hazards of conspiratorial power.

The market revolution and the Erie Canal, completed in 1825, reshaped western New York’s economy and communication. Palmyra, near the canal, experienced commercial expansion, cheaper freight, and a proliferation of newspapers and presses. E. B. Grandin’s print shop on Palmyra’s Main Street produced the first edition of the Book of Mormon, announced March 26, 1830, in 5,000 copies, a substantial run for a frontier town. Martin Harris reportedly mortgaged property to underwrite costs in 1829. Canal routes facilitated distribution beyond the immediate locality. The book’s very existence as a bound, widely circulated volume reflects the infrastructural and entrepreneurial capacities of the canal corridor, where expanding markets intersected with religious innovation and publicity.

Debates over biblical authority and translation animated the 1820s. The American Bible Society (founded 1816) championed standardized King James Bibles, while restorationists like Alexander Campbell criticized creeds and pursued New Testament primitivism. Campbell’s publications, including the Christian Baptist and later Delusions (1831), contested new revelations and argued for a return to apostolic Christianity based on scripture. The Book of Mormon adopts King James idiom and includes lengthy Isaiah quotations, positioning itself within vernacular Protestant scripture culture while claiming independent prophetic authority. Its reliance on familiar diction eased reception in a biblicalized public, yet its assertion of new scripture provoked immediate controversy consistent with the decade’s disputes over text, translation, and canon.

Upstate New York’s folk magic and treasure-seeking subculture overlapped with evangelical questing. Practices included divining rods, seer stones, and scrying. In 1826, Joseph Smith appeared before Justice Albert Neely in South Bainbridge, Chenango County, during a complaint related to money-digging; surviving notes from the hearing remain contested but attest to local notoriety. Employers like Josiah Stowell sought buried wealth through supernatural means. The Book of Mormon’s narrative of interpreters and seer stones, sacred artifacts used to reveal text, engages a milieu where supernatural instruments were thinkable. By reframing such instruments within biblical categories like Urim and Thummim, the book negotiates between folk practices and scriptural precedent, sanctifying contested means of revelation.

Jacksonian democracy, crystallizing in Andrew Jackson’s 1828 election, valorized the common man while amplifying suspicion of entrenched elites and corporate privilege. Memories of the Panic of 1819 and debates over banks, internal improvements, and patronage sharpened conflicts about virtue in public life. The Book of Mormon contains a constitutional experiment: a shift from kings to judges around 92 BCE, warnings against aristocratic factions, and condemnations of class ostentation, costly apparel, and exploitation of the poor. Its political philosophy prioritizes accountable magistrates, public consent, and the rule of law under divine sovereignty. These themes mirror early republic anxieties about corruption and offer a republican moral program in sacred-historical form.

Federal Indian policy moved decisively toward removal in the late 1820s. Georgia asserted jurisdiction over Cherokee lands in 1828; Congress passed the Indian Removal Act in 1830; Worcester v. Georgia (1832) affirmed tribal sovereignty in principle but was flouted in practice. Missionary societies debated civilization programs versus removal. Early Latter-day Saint missionaries, influenced by Book of Mormon prophecies about the Lamanites, traveled in 1830–1831 to Seneca communities in New York, then to tribes near the western frontier. The book’s repeated promises of Indigenous renewal complicated contemporary racial hierarchies while still reflecting assimilationist assumptions. It mirrors the period’s intense contest over Native destiny, land, and sovereignty through a theological lens of covenant and restoration.

Between December 1811 and February 1812, the New Madrid earthquakes shook the Mississippi Valley with a series of events estimated at magnitude 7 or greater, felt across much of the United States. Reports of rivers running backward, persistent darkness from winter atmospheric conditions, and community trauma circulated widely for years. The Book of Mormon’s account of cataclysms at the time of Christ’s crucifixion—earthquakes, fires, thick darkness, and social collapse—resonated with an American public acquainted with seismic awe. While the text anchors its disasters in sacred chronology, the vividness of early nineteenth-century seismic memory likely shaped audience receptivity to scriptural depictions of nature’s convulsions as instruments of divine judgment.

The Book of Mormon roots its origin story in late monarchic Judah, during the reign of Zedekiah (597–586 BCE). Historically, Nebuchadnezzar II’s Babylon dominated the Levant, deporting elites in 597 and destroying Jerusalem in 587/586 BCE. Prophets such as Jeremiah warned of covenant breach and impending exile; Josiah’s earlier reforms (c. 640–609 BCE) had attempted to centralize worship. The text places a prophetic family, led by Lehi, amid this crisis, departing with records said to include the law and prophetic writings. By embedding its migration within the geopolitical upheavals of the Neo-Babylonian conquest, the narrative leverages a well-attested moment of diaspora to frame a New World covenant history.

The book’s production intersected with evidentiary debates characteristic of the early republic. In early 1828, Martin Harris carried characters copied from the plates to scholars including Charles Anthon in New York City; subsequent letters from Anthon (1834) disputed the encounter’s meaning. The loss of 116 manuscript pages in mid-1828 prompted a public lesson about divine displeasure and textual integrity. The main translation, with Oliver Cowdery as scribe, proceeded rapidly April–June 1829. Testimonial affidavits by the Three and Eight Witnesses were published alongside the 1830 edition. This public architecture of witnesses, transcripts, and timelines mirrored contemporary legal and print norms for establishing credibility amid skepticism.

As social critique, the book castigates the intertwining of wealth, status display, and oppression, portraying cycles in which prosperity breeds inequality, political capture, and the marginalization of the poor. It elevates impartial law, community welfare, and voluntary redistribution, condemning usury and predation. Its pacifist episodes, such as the Anti-Nephi-Lehi covenant of nonviolence, contrast with militarized honor cultures. By depicting churches fracturing over pride and persecution of converts, it exposes sectarian rancor as socially corrosive. These critiques parallel early nineteenth-century concerns about speculative capitalism, partisan rancor, and religious bickering, offering a moral economy that privileges covenant fidelity and communal stewardship over individual aggrandizement.

As political commentary, the narrative favors accountable governance by judges, checks on executive ambition, and public participation grounded in virtue, echoing republican discourse while warning that secret conspiracies and faction can hollow out liberty. Its insistence that God esteems all alike challenges racialized hierarchies even as it speaks in the idioms of its time about Indigenous destiny. The promise of a New Jerusalem invokes American chosenness yet binds it to ethical obligations toward the vulnerable. By dramatizing the costs of imperial wars, corrupt courts, and persecuting majorities, the book reflects and rebukes the early republic’s shortcomings, proposing covenantal justice as the measure for nations in an age of democratization and displacement.
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    Joseph Smith was an American religious leader of the early nineteenth century, best known as the founding figure of the Latter-day Saint movement and the principal author-translator of its foundational scriptures. Emerging from the tumultuous religious environment of the United States after the Revolution, he articulated a program of restoration that aimed to reestablish ancient Christianity through new revelation, priesthood authority, and temple worship. His life traced a trajectory from frontier beginnings to ambitious communal experiments and bold theological claims. Admired by followers as a prophet and opposed by critics as an innovator, he left a durable imprint on American religion and literature.

Raised in rural New England and upstate New York, Smith had limited formal schooling but developed a strong familiarity with the King James Bible and the religious debates of the Second Great Awakening. Accounts from his circle describe an environment of intense revivalism that framed his early search for divine guidance. He worked in manual labor typical of the frontier while participating in local religious life. Later narrations portray his youthful questions about authority, scripture, and salvation as pivotal to his formation. Though not university trained, he proved an energetic reader and dictated texts that adopted biblical cadences and imagery.

In narratives he later published, Smith dated his earliest revelatory experiences to the early 1820s, including a theophany and angelic instruction that pointed him to buried records. He reported translating those records by divine means into the Book of Mormon, first published in 1830. The process, according to witnesses, involved instruments he called the Urim and Thummim as well as seer stones. The resulting volume, written in a scriptural style, presents a sweeping sacred history with Christ at its center. For believers it confirmed his prophetic role; for detractors it invited scrutiny and debate over sources, method, and claim to antiquity.

Smith organized a church in 1830, taught continuing revelation, and gathered converts into structured communities. His dictated revelations were compiled and periodically revised in a collection now known as the Doctrine and Covenants, shaping governance, sacraments, and theology. In the mid 1830s the movement centered in Kirtland, Ohio, where leadership training, communal projects, and the first Latter-day Saint temple advanced a distinctive ritual and doctrinal program. Rapid growth brought both enthusiasm and strain, including financial reversals and internal dissent. Missionary work expanded beyond the United States, and his role as seer, translator, and church president became increasingly formalized and contested.

After conflict in Missouri in the late 1830s led to violent expulsions and imprisonment, Smith regrouped with his followers in Illinois and built the city of Nauvoo in the early 1840s. There he introduced additional temple teachings, oversaw further scriptural projects such as the Book of Abraham, and edited church newspapers. He also implemented civic initiatives under a generous city charter and commanded a local militia. During this period, he taught plural marriage in limited circles, a practice later acknowledged publicly by the movement. These developments intensified both devotion among adherents and opposition from neighbors, former associates, and state authorities.

Seeking redress for losses and broader religious liberty, Smith entered national politics and mounted a short-lived campaign for the United States presidency in 1844. Local tensions peaked after the destruction of a dissenting press in Nauvoo, leading to his arrest. While held in Carthage, Illinois, he and his brother were killed by an armed mob, an event that shocked followers and galvanized the movement. A succession struggle followed, and multiple factions emerged; the largest body eventually migrated west under Brigham Young, while others reorganized in the Midwest. Smith thus became both martyr figure and flashpoint in American religious history.

Smith’s literary and institutional legacy remains substantial. The Book of Mormon, Doctrine and Covenants, and other texts associated with him continue to anchor worship and doctrine for millions of Latter-day Saints, while scholars study their language, sources, and reception. His sermons and histories, preserved in documentary editions, inform ongoing debates about authority, prophecy, and scripture in modern life. Readers today encounter his work as sacred writ, as nineteenth-century American prose, and as a window into restorationist aspirations. Regardless of perspective, his career reshaped the vocabulary of faith, community, and revelation, leaving a movement that endures across continents and generations.




THE BOOK OF MORMON

An Account Written



  BY THE HAND OF MORMON

UPON PLATES

  TAKEN FROM THE PLATES OF NEPHI

Wherefore, it is an abridgment of the record of the people of Nephi, and also of the Lamanites—Written to the Lamanites, who are a remnant of the house of Israel; and also to Jew and Gentile—Written by way of commandment, and also by the spirit of prophecy and of revelation—Written and sealed up, and hid up unto the Lord, that they might not be destroyed—To come forth by the gift and power of God unto the interpretation thereof—Sealed by the hand of Moroni, and hid up unto the Lord, to come forth in due time by way of the Gentile—The interpretation thereof by the gift of God.

An abridgment taken from the Book of Ether also, which is a record of the people of Jared, who were scattered at the time the Lord confounded the language of the people, when they were building a tower to get to heaven—Which is to show unto the remnant of the House of Israel what great things the Lord hath done for their fathers; and that they may know the covenants of the Lord, that they are not cast off forever—And also to the convincing of the Jew and Gentile that JESUS is the CHRIST, the ETERNAL GOD, manifesting himself unto all nations—And now, if there are faults they are the mistakes of men; wherefore, condemn not the things of God, that ye may be found spotless at the judgment-seat of Christ.

TRANSLATED BY JOSEPH SMITH, JUN.

  THE TESTIMONY OF THREE WITNESSES

Be it known unto all nations, kindreds, tongues, and people, unto whom this work shall come: That we, through the grace of God the Father, and our Lord Jesus Christ, have seen the plates which contain this record, which is a record of the people of Nephi, and also of the Lamanites, their brethren, and also of the people of Jared, who came from the tower of which hath been spoken. And we also know that they have been translated by the gift and power of God, for his voice hath declared it unto us; wherefore we know of a surety that the work is true. And we also testify that we have seen the engravings which are upon the plates; and they have been shown unto us by the power of God, and not of man. And we declare with words of soberness, that an angel of God came down from heaven, and he brought and laid before our eyes, that we beheld and saw the plates, and the engravings thereon; and we know that it is by the grace of God the Father, and our Lord Jesus Christ, that we beheld and bear record that these things are true. And it is marvelous in our eyes. Nevertheless, the voice of the Lord commanded us that we should bear record of it; wherefore, to be obedient unto the commandments of God, we bear testimony of these things. And we know that if we are faithful in Christ, we shall rid our garments of the blood of all men, and be found spotless before the judgment-seat of Christ, and shall dwell with him eternally in the heavens. And the honor be to the Father, and to the Son, and to the Holy Ghost, which is one God. Amen.

OLIVER COWDERY

  DAVID WHITMER

  MARTIN HARRIS


THE TESTIMONY OF EIGHT WITNESSES

Be it known unto all nations, kindreds, tongues, and people, unto whom this work shall come: That Joseph Smith, Jun., the translator of this work, has shown unto us the plates of which hath been spoken, which have the appearance of gold; and as many of the leaves as the said Smith has translated we did handle with our hands; and we also saw the engravings thereon, all of which has the appearance of ancient work, and of curious workmanship. And this we bear record with words of soberness, that the said Smith has shown unto us, for we have seen and hefted, and know of a surety that the said Smith has got the plates of which we have spoken. And we give our names unto the world, to witness unto the world that which we have seen. And we lie not, God bearing witness of it.

CHRISTIAN WHITMER

  JACOB WHITMER

  PETER WHITMER, JUN.

  JOHN WHITMER

  HIRAM PAGE

  JOSEPH SMITH, SEN.

  HYRUM SMITH

  SAMUEL H. SMITH
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An account of Lehi and his wife Sariah and his four sons, being called, (beginning at the eldest) Laman, Lemuel, Sam, and Nephi. The Lord warns Lehi to depart out of the land of Jerusalem, because he prophesieth unto the people concerning their iniquity and they seek to destroy his life. He taketh three days' journey into the wilderness with his family. Nephi taketh his brethren and returneth to the land of Jerusalem after the record of the Jews. The account of their sufferings. They take the daughters of Ishmael to wife. They take their families and depart into the wilderness. Their sufferings and afflictions in the wilderness. The course of their travels. They come to the large waters. Nephi's brethren rebel against him. He confoundeth them, and buildeth a ship. They call the name of the place Bountiful. They cross the large waters into the promised land, and so forth. This is according to the account of Nephi; or in other words, I, Nephi, wrote this record.

1 Nephi 1 Chapter 1


    1 Nephi 1:1

    1 I, Nephi, having been born of goodly parents, therefore I was

    taught somewhat in all the learning of my father; and having seen

    many afflictions in the course of my days, nevertheless, having

    been highly favored of the Lord in all my days; yea, having had a

    great knowledge of the goodness and the mysteries of God,

    therefore I make a record of my proceedings in my days.




    1 Nephi 1:2

    2 Yea, I make a record in the language of my father, which

    consists of the learning of the Jews and the language of the

    Egyptians.




    1 Nephi 1:3

    3 And I know that the record which I make is true; and I make it

    with mine own hand; and I make it according to my knowledge.




    1 Nephi 1:4

    4 For it came to pass in the commencement of the first year of

    the reign of Zedekiah, king of Judah, (my father, Lehi, having

    dwelt at Jerusalem in all his days); and in that same year there

    came many prophets, prophesying unto the people that they must

    repent, or the great city Jerusalem must be destroyed.




    1 Nephi 1:5

    5 Wherefore it came to pass that my father, Lehi, as he went

    forth prayed unto the Lord, yea, even with all his heart, in

    behalf of his people.




    1 Nephi 1:6

    6 And it came to pass as he prayed unto the Lord, there came a

    pillar of fire and dwelt upon a rock before him; and he saw and

    heard much; and because of the things which he saw and heard he

    did quake and tremble exceedingly.




    1 Nephi 1:7

    7 And it came to pass that he returned to his own house at

    Jerusalem; and he cast himself upon his bed, being overcome with

    the Spirit and the things which he had seen.




    1 Nephi 1:8

    8 And being thus overcome with the Spirit, he was carried away

    in a vision, even that he saw the heavens open, and he thought he

    saw God sitting upon his throne, surrounded with numberless

    concourses of angels in the attitude of singing and praising

    their God.




    1 Nephi 1:9

    9 And it came to pass that he saw One descending out of the

    midst of heaven, and he beheld that his luster was above that of

    the sun at noon-day.




    1 Nephi 1:10

    10 And he also saw twelve others following him, and their

    brightness did exceed that of the stars in the firmament.




    1 Nephi 1:11

    11 And they came down and went forth upon the face of the earth;

    and the first came and stood before my father, and gave unto him

    a book, and bade him that he should read.




    1 Nephi 1:12

    12 And it came to pass that as he read, he was filled with the

    Spirit of the Lord.




    1 Nephi 1:13

    13 And he read, saying: Wo, wo, unto Jerusalem, for I have seen

    thine abominations! Yea, and many things did my father read

    concerning Jerusalem—that it should be destroyed, and the

    inhabitants thereof; many should perish by the sword, and many

    should be carried away captive into Babylon.




    1 Nephi 1:14

    14 And it came to pass that when my father had read and seen

    many great and marvelous things, he did exclaim many things unto

    the Lord; such as: Great and marvelous are thy works, O Lord God

    Almighty! Thy throne is high in the heavens, and thy power, and

    goodness, and mercy are over all the inhabitants of the earth,

    and, because thou art merciful, thou wilt not suffer those who

    come unto thee that they shall perish!




    1 Nephi 1:15

    15 And after this manner was the language of my father in the

    praising of his God; for his soul did rejoice, and his whole

    heart was filled, because of the things which he had seen, yea,

    which the Lord had shown unto him.




    1 Nephi 1:16

    16 And now I, Nephi, do not make a full account of the things

    which my father hath written, for he hath written many things

    which he saw in visions and in dreams; and he also hath written

    many things which he prophesied and spake unto his children, of

    which I shall not make a full account.




    1 Nephi 1:17

    17 But I shall make an account of my proceedings in my days.

    Behold, I make an abridgment of the record of my father, upon

    plates which I have made with mine own hands; wherefore, after I

    have abridged the record of my father then will I make an account

    of mine own life.




    1 Nephi 1:18

    18 Therefore, I would that ye should know, that after the Lord

    had shown so many marvelous things unto my father, Lehi, yea,

    concerning the destruction of Jerusalem, behold he went forth

    among the people, and began to prophesy and to declare unto them

    concerning the things which he had both seen and heard.




    1 Nephi 1:19

    19 And it came to pass that the Jews did mock him because of the

    things which he testified of them; for he truly testified of

    their wickedness and their abominations; and he testified that

    the things which he saw and heard, and also the things which he

    read in the book, manifested plainly of the coming of the

    Messiah, and also the redemption of the world.




    1 Nephi 1:20

    20 And when the Jews heard these things they were angry with

    him; yea, even as with the prophets of old, whom they had cast

    out, and stoned, and slain; and they also sought his life, that

    they might take it away. But behold, I, Nephi, will show unto

    you that the tender mercies of the Lord are over all those whom

    he hath chosen, because of their faith, to make them mighty even

    unto the power of deliverance.



1 Nephi 2 Chapter 2


    1 Nephi 2:1

    1 For behold, it came to pass that the Lord spake unto my

    father, yea, even in a dream, and said unto him: Blessed art thou

    Lehi, because of the things which thou hast done; and because

    thou hast been faithful and declared unto this people the things

    which I commanded thee, behold, they seek to take away thy life.




    1 Nephi 2:2

    2 And it came to pass that the Lord commanded my father, even in

    a dream, that he should take his family and depart into the

    wilderness.




    1 Nephi 2:3

    3 And it came to pass that he was obedient unto the word of the

    Lord, wherefore he did as the Lord commanded him.




    1 Nephi 2:4

    4 And it came to pass that he departed into the wilderness. And

    he left his house, and the land of his inheritance, and his gold,

    and his silver, and his precious things, and took nothing with

    him, save it were his family, and provisions, and tents, and

    departed into the wilderness.




    1 Nephi 2:5

    5 And he came down by the borders near the shore of the Red Sea;

    and he traveled in the wilderness in the borders which are nearer

    the Red Sea; and he did travel in the wilderness with his family,

    which consisted of my mother, Sariah, and my elder brothers, who

    were Laman, Lemuel, and Sam.




    1 Nephi 2:6

    6 And it came to pass that when he had traveled three days in

    the wilderness, he pitched his tent in a valley by the side of a

    river of water.




    1 Nephi 2:7

    7 And it came to pass that he built an altar of stones, and made

    an offering unto the Lord, and gave thanks unto the Lord our God.




    1 Nephi 2:8

    8 And it came to pass that he called the name of the river,

    Laman, and it emptied into the Red Sea; and the valley was in the

    borders near the mouth thereof.




    1 Nephi 2:9

    9 And when my father saw that the waters of the river emptied

    into the fountain of the Red Sea, he spake unto Laman, saying: O

    that thou mightest be like unto this river, continually running

    into the fountain of all righteousness!




    1 Nephi 2:10

    10 And he also spake unto Lemuel: O that thou mightest be like

    unto this valley, firm and steadfast, and immovable in keeping

    the commandments of the Lord!




    1 Nephi 2:11

    11 Now this he spake because of the stiffneckedness of Laman and

    Lemuel; for behold they did murmur in many things against their

    father, because he was a visionary man, and had led them out of

    the land of Jerusalem, to leave the land of their inheritance,

    and their gold, and their silver, and their precious things, to

    perish in the wilderness. And this they said he had done because

    of the foolish imaginations of his heart.




    1 Nephi 2:12

    12 And thus Laman and Lemuel, being the eldest, did murmur

    against their father. And they did murmur because they knew not

    the dealings of that God who had created them.

    1 Nephi 2:13

    13 Neither did they believe that Jerusalem, that great city,

    could be destroyed according to the words of the prophets. And

    they were like unto the Jews who were at Jerusalem, who sought to

    take away the life of my father.




    1 Nephi 2:14

    14 And it came to pass that my father did speak unto them in the

    valley of Lemuel, with power, being filled with the Spirit, until

    their frames did shake before him. And he did confound them,

    that they durst not utter against him; wherefore, they did as he

    commanded them.




    1 Nephi 2:15

    15 And my father dwelt in a tent.




    1 Nephi 2:16

    16 And it came to pass that I, Nephi, being exceedingly young,

    nevertheless being large in stature, and also having great

    desires to know of the mysteries of God, wherefore, I did cry

    unto the Lord; and behold he did visit me, and did soften my

    heart that I did believe all the words which had been spoken by

    my father; wherefore, I did not rebel against him like unto my

    brothers.




    1 Nephi 2:17

    17 And I spake unto Sam, making known unto him the things which

    the Lord had manifested unto me by his Holy Spirit. And it came

    to pass that he believed in my words.




    1 Nephi 2:18

    18 But, behold, Laman and Lemuel would not hearken unto my

    words; and being grieved because of the hardness of their hearts

    I cried unto the Lord for them.




    1 Nephi 2:19

    19 And it came to pass that the Lord spake unto me, saying:

    Blessed art thou, Nephi, because of thy faith, for thou hast

    sought me diligently, with lowliness of heart.




    1 Nephi 2:20

    20 And inasmuch as ye shall keep my commandments, ye shall

    prosper, and shall be led to a land of promise; yea, even a land

    which I have prepared for you; yea, a land which is choice above

    all other lands.




    1 Nephi 2:21

    21 And inasmuch as thy brethren shall rebel against thee, they

    shall be cut off from the presence of the Lord.




    1 Nephi 2:22

    22 And inasmuch as thou shalt keep my commandments, thou shalt

    be made a ruler and a teacher over thy brethren.




    1 Nephi 2:23

    23 For behold, in that day that they shall rebel against me, I

    will curse them even with a sore curse, and they shall have no

    power over thy seed except they shall rebel against me also.




    1 Nephi 2:24

    24 And if it so be that they rebel against me, they shall be a

    scourge unto thy seed, to stir them up in the ways of

    remembrance.



1 Nephi 3 Chapter 3


    1 Nephi 3:1

    1 And it came to pass that I, Nephi, returned from speaking with

    the Lord, to the tent of my father.




    1 Nephi 3:2

    2 And it came to pass that he spake unto me, saying: Behold I

    have dreamed a dream, in the which the Lord hath commanded me

    that thou and thy brethren shall return to Jerusalem.




    1 Nephi 3:3

    3 For behold, Laban hath the record of the Jews and also a

    genealogy of my forefathers, and they are engraven upon plates of

    brass.




    1 Nephi 3:4

    4 Wherefore, the Lord hath commanded me that thou and thy

    brothers should go unto the house of Laban, and seek the records,

    and bring them down hither into the wilderness.




    1 Nephi 3:5

    5 And now, behold thy brothers murmur, saying it is a hard thing

    which I have required of them; but behold I have not required it

    of them, but it is a commandment of the Lord.




    1 Nephi 3:6

    6 Therefore go, my son, and thou shalt be favored of the Lord,

    because thou hast not murmured.




    1 Nephi 3:7

    7 And it came to pass that I, Nephi, said unto my father: I will

    go and do the things which the Lord hath commanded, for I know

    that the Lord giveth no commandments unto the children of men,

    save he shall prepare a way for them that they may accomplish the

    thing which he commandeth them.




    1 Nephi 3:8

    8 And it came to pass that when my father had heard these words

    he was exceedingly glad, for he knew that I had been blessed of

    the Lord.




    1 Nephi 3:9

    9 And I, Nephi, and my brethren took our journey in the

    wilderness, with our tents, to go up to the land of Jerusalem.




    1 Nephi 3:10

    10 And it came to pass that when we had gone up to the land of

    Jerusalem, I and my brethren did consult one with another.




    1 Nephi 3:11

    11 And we cast lots—who of us should go in unto the house of

    Laban. And it came to pass that the lot fell upon Laman; and

    Laman went in unto the house of Laban, and he talked with him as

    he sat in his house.




    1 Nephi 3:12

    12 And he desired of Laban the records which were engraven upon

    the plates of brass, which contained the genealogy of my father.




    1 Nephi 3:13

    13 And behold, it came to pass that Laban was angry, and thrust

    him out from his presence; and he would not that he should have

    the records. Wherefore, he said unto him: Behold thou art a

    robber, and I will slay thee.




    1 Nephi 3:14

    14 But Laman fled out of his presence, and told the things which

    Laban had done, unto us. And we began to be exceedingly

    sorrowful, and my brethren were about to return unto my father in

    the wilderness.




    1 Nephi 3:15

    15 But behold I said unto them that: As the Lord liveth, and as

    we live, we will not go down unto our father in the wilderness

    until we have accomplished the thing which the Lord hath

    commanded us.




    1 Nephi 3:16

    16 Wherefore, let us be faithful in keeping the commandments of

    the Lord; therefore let us go down to the land of our father's

    inheritance, for behold he left gold and silver, and all manner

    of riches. And all this he hath done because of the commandments

    of the Lord.




    1 Nephi 3:17

    17 For he knew that Jerusalem must be destroyed, because of the

    wickedness of the people.




    1 Nephi 3:18

    18 For behold, they have rejected the words of the prophets.

    Wherefore, if my father should dwell in the land after he hath

    been commanded to flee out of the land, behold, he would also

    perish. Wherefore, it must needs be that he flee out of the

    land.




    1 Nephi 3:19

    19 And behold, it is wisdom in God that we should obtain these

    records, that we may preserve unto our children the language of

    our fathers;




    1 Nephi 3:20

    20 And also that we may preserve unto them the words which have

    been spoken by the mouth of all the holy prophets, which have

    been delivered unto them by the Spirit and power of God, since

    the world began, even down unto this present time.




    1 Nephi 3:21

    21 And it came to pass that after this manner of language did I

    persuade my brethren, that they might be faithful in keeping the

    commandments of God.




    1 Nephi 3:22

    22 And it came to pass that we went down to the land of our

    inheritance, and we did gather together our gold, and our silver,

    and our precious things.




    1 Nephi 3:23

    23 And after we had gathered these things together, we went up

    again unto the house of Laban.




    1 Nephi 3:24

    24 And it came to pass that we went in unto Laban, and desired

    him that he would give unto us the records which were engraven

    upon the plates of brass, for which we would give unto him our

    gold, and our silver, and all our precious things.




    1 Nephi 3:25

    25 And it came to pass that when Laban saw our property, and

    that it was exceedingly great, he did lust after it, insomuch

    that he thrust us out, and sent his servants to slay us, that he

    might obtain our property.




    1 Nephi 3:26

    26 And it came to pass that we did flee before the servants of

    Laban, and we were obliged to leave behind our property, and it

    fell into the hands of Laban.




    1 Nephi 3:27

    27 And it came to pass that we fled into the wilderness, and the

    servants of Laban did not overtake us, and we hid ourselves in

    the cavity of a rock.




    1 Nephi 3:28

    28 And it came to pass that Laman was angry with me, and also

    with my father; and also was Lemuel, for he hearkened unto the

    words of Laman. Wherefore Laman and Lemuel did speak many hard

    words unto us, their younger brothers, and they did smite us even

    with a rod.




    1 Nephi 3:29

    29 And it came to pass as they smote us with a rod, behold, an

    angel of the Lord came and stood before them, and he spake unto

    them, saying: Why do ye smite your younger brother with a rod?

    Know ye not that the Lord hath chosen him to be a ruler over you,

    and this because of your iniquities? Behold ye shall go up to

    Jerusalem again, and the Lord will deliver Laban into your hands.




    1 Nephi 3:30

    30 And after the angel had spoken unto us, he departed.




    1 Nephi 3:31

    31 And after the angel had departed, Laman and Lemuel again

    began to murmur, saying: How is it possible that the Lord will

    deliver Laban into our hands? Behold, he is a mighty man, and he

    can command fifty, yea, even he can slay fifty; then why not us?



1 Nephi 4 Chapter 4


    1 Nephi 4:1

    1 And it came to pass that I spake unto my brethren, saying: Let

    us go up again unto Jerusalem, and let us be faithful in keeping

    the commandments of the Lord; for behold he is mightier than all

    the earth, then why not mightier than Laban and his fifty, yea,

    or even than his tens of thousands?




    1 Nephi 4:2

    2 Therefore let us go up; let us be strong like unto Moses; for

    he truly spake unto the waters of the Red Sea and they divided

    hither and thither, and our fathers came through, out of

    captivity, on dry ground, and the armies of Pharaoh did follow

    and were drowned in the waters of the Red Sea.




    1 Nephi 4:3

    3 Now behold ye know that this is true; and ye also know that an

    angel hath spoken unto you; wherefore can ye doubt? Let us go

    up; the Lord is able to deliver us, even as our fathers, and to

    destroy Laban, even as the Egyptians.




    1 Nephi 4:4

    4 Now when I had spoken these words, they were yet wroth, and

    did still continue to murmur; nevertheless they did follow me up

    until we came without the walls of Jerusalem.




    1 Nephi 4:5

    5 And it was by night; and I caused that they should hide

    themselves without the walls. And after they had hid themselves,

    I, Nephi, crept into the city and went forth towards the house of

    Laban.




    1 Nephi 4:6

    6 And I was led by the Spirit, not knowing beforehand the things

    which I should do.




    1 Nephi 4:7

    7 Nevertheless I went forth, and as I came near unto the house

    of Laban I beheld a man, and he had fallen to the earth before

    me, for he was drunken with wine.




    1 Nephi 4:8

    8 And when I came to him I found that it was Laban.




    1 Nephi 4:9

    9 And I beheld his sword, and I drew it forth from the sheath

    thereof; and the hilt thereof was of pure gold, and the

    workmanship thereof was exceedingly fine, and I saw that the

    blade thereof was of the most precious steel.




    1 Nephi 4:10

    10 And it came to pass that I was constrained by the Spirit that

    I should kill Laban; but I said in my heart: Never at any time

    have I shed the blood of man. And I shrunk and would that I

    might not slay him.




    1 Nephi 4:11

    11 And the Spirit said unto me again: Behold the Lord hath

    delivered him into thy hands. Yea, and I also knew that he had

    sought to take away mine own life; yea, and he would not hearken

    unto the commandments of the Lord; and he also had taken away our

    property.




    1 Nephi 4:12

    12 And it came to pass that the Spirit said unto me again: Slay

    him, for the Lord hath delivered him into thy hands;




    1 Nephi 4:13

    13 Behold the Lord slayeth the wicked to bring forth his

    righteous purposes. It is better that one man should perish than

    that a nation should dwindle and perish in unbelief.




    1 Nephi 4:14

    14 And now, when I, Nephi, had heard these words, I remembered

    the words of the Lord which he spake unto me in the wilderness,

    saying that: Inasmuch as thy seed shall keep my commandments,

    they shall prosper in the land of promise.




    1 Nephi 4:15

    15 Yea, and I also thought that they could not keep the

    commandments of the Lord according to the law of Moses, save they

    should have the law.




    1 Nephi 4:16

    16 And I also knew that the law was engraven upon the plates of

    brass.




    1 Nephi 4:17

    17 And again, I knew that the Lord had delivered Laban into my

    hands for this cause—that I might obtain the records according

    to his commandments.




    1 Nephi 4:18

    18 Therefore I did obey the voice of the Spirit, and took Laban

    by the hair of the head, and I smote off his head with his own

    sword.




    1 Nephi 4:19

    19 And after I had smitten off his head with his own sword, I

    took the garments of Laban and put them upon mine own body; yea,

    even every whit; and I did gird on his armor about my loins.




    1 Nephi 4:20

    20 And after I had done this, I went forth unto the treasury of

    Laban. And as I went forth towards the treasury of Laban,

    behold, I saw the servant of Laban who had the keys of the

    treasury. And I commanded him in the voice of Laban, that he

    should go with me into the treasury.




    1 Nephi 4:21

    21 And he supposed me to be his master, Laban, for he beheld the

    garments and also the sword girded about my loins.




    1 Nephi 4:22

    22 And he spake unto me concerning the elders of the Jews, he

    knowing that his master, Laban, had been out by night among them.




    1 Nephi 4:23

    23 And I spake unto him as if it had been Laban.




    1 Nephi 4:24

    24 And I also spake unto him that I should carry the engravings,

    which were upon the plates of brass, to my elder brethren, who

    were without the walls.




    1 Nephi 4:25

    25 And I also bade him that he should follow me.




    1 Nephi 4:26

    26 And he, supposing that I spake of the brethren of the church,

    and that I was truly that Laban whom I had slain, wherefore he

    did follow me.




    1 Nephi 4:27

    27 And he spake unto me many times concerning the elders of the

    Jews, as I went forth unto my brethren, who were without the

    walls.




    1 Nephi 4:28

    28 And it came to pass that when Laman saw me he was exceedingly

    frightened, and also Lemuel and Sam. And they fled from before

    my presence; for they supposed it was Laban, and that he had

    slain me and had sought to take away their lives also.




    1 Nephi 4:29

    29 And it came to pass that I called after them, and they did

    hear me; wherefore they did cease to flee from my presence.




    1 Nephi 4:30

    30 And it came to pass that when the servant of Laban beheld my

    brethren he began to tremble, and was about to flee from before

    me and return to the city of Jerusalem.




    1 Nephi 4:31

    31 And now I, Nephi, being a man large in stature, and also

    having received much strength of the Lord, therefore I did seize

    upon the servant of Laban, and held him, that he should not flee.




    1 Nephi 4:32

    32 And it came to pass that I spake with him, that if he would

    hearken unto my words, as the Lord liveth, and as I live, even so

    that if he would hearken unto our words, we would spare his life.




    1 Nephi 4:33

    33 And I spake unto him, even with an oath, that he need not

    fear; that he should be a free man like unto us if he would go

    down in the wilderness with us.




    1 Nephi 4:34

    34 And I also spake unto him, saying: Surely the Lord hath

    commanded us to do this thing; and shall we not be diligent in

    keeping the commandments of the Lord? Therefore, if thou wilt go

    down into the wilderness to my father thou shalt have place with

    us.




    1 Nephi 4:35

    35 And it came to pass that Zoram did take courage at the words

    which I spake. Now Zoram was the name of the servant; and he

    promised that he would go down into the wilderness unto our

    father. Yea, and he also made an oath unto us that he would

    tarry with us from that time forth.




    1 Nephi 4:36

    36 Now we were desirous that he should tarry with us for this

    cause, that the Jews might not know concerning our flight into

    the wilderness, lest they should pursue us and destroy us.




    1 Nephi 4:37

    37 And it came to pass that when Zoram had made an oath unto us,

    our fears did cease concerning him.




    1 Nephi 4:38

    38 And it came to pass that we took the plates of brass and the

    servant of Laban, and departed into the wilderness, and journeyed

    unto the tent of our father.



1 Nephi 5 Chapter 5


    1 Nephi 5:1

    1 And it came to pass that after we had come down into the

    wilderness unto our father, behold, he was filled with joy, and

    also my mother, Sariah, was exceedingly glad, for she truly had

    mourned because of us.




    1 Nephi 5:2

    2 For she had supposed that we had perished in the wilderness;

    and she also had complained against my father, telling him that

    he was a visionary man; saying: Behold thou hast led us forth

    from the land of our inheritance, and my sons are no more, and we

    perish in the wilderness.




    1 Nephi 5:3

    3 And after this manner of language had my mother complained

    against my father.




    1 Nephi 5:4

    4 And it had come to pass that my father spake unto her, saying:

    I know that I am a visionary man; for if I had not seen the

    things of God in a vision I should not have known the goodness of

    God, but had tarried at Jerusalem, and had perished with my

    brethren.




    1 Nephi 5:5

    5 But behold, I have obtained a land of promise, in the which

    things I do rejoice; yea, and I know that the Lord will deliver

    my sons out of the hands of Laban, and bring them down again unto

    us in the wilderness.




    1 Nephi 5:6

    6 And after this manner of language did my father, Lehi, comfort

    my mother, Sariah, concerning us, while we journeyed in the

    wilderness up to the land of Jerusalem, to obtain the record of

    the Jews.




    1 Nephi 5:7

    7 And when we had returned to the tent of my father, behold

    their joy was full, and my mother was comforted.




    1 Nephi 5:8

    8 And she spake, saying: Now I know of a surety that the Lord

    hath commanded my husband to flee into the wilderness; yea, and I

    also know of a surety that the Lord hath protected my sons, and

    delivered them out of the hands of Laban, and given them power

    whereby they could accomplish the thing which the Lord hath

    commanded them. And after this manner of language did she speak.




    1 Nephi 5:9

    9 And it came to pass that they did rejoice exceedingly, and did

    offer sacrifice and burnt offerings unto the Lord; and they gave

    thanks unto the God of Israel.




    1 Nephi 5:10

    10 And after they had given thanks unto the God of Israel, my

    father, Lehi, took the records which were engraven upon the

    plates of brass, and he did search them from the beginning.




    1 Nephi 5:11

    11 And he beheld that they did contain the five books of Moses,

    which gave an account of the creation of the world, and also of

    Adam and Eve, who were our first parents;




    1 Nephi 5:12

    12 And also a record of the Jews from the beginning, even down

    to the commencement of the reign of Zedekiah, king of Judah;




    1 Nephi 5:13

    13 And also the prophecies of the holy prophets, from the

    beginning, even down to the commencement of the reign of

    Zedekiah; and also many prophecies which have been spoken by the

    mouth of Jeremiah.




    1 Nephi 5:14

    14 And it came to pass that my father, Lehi, also found upon the

    plates of brass a genealogy of his fathers; wherefore he knew

    that he was a descendant of Joseph; yea, even that Joseph who was

    the son of Jacob, who was sold into Egypt, and who was preserved

    by the hand of the Lord, that he might preserve his father,

    Jacob, and all his household from perishing with famine.




    1 Nephi 5:15

    15 And they were also led out of captivity and out of the land

    of Egypt, by that same God who had preserved them.




    1 Nephi 5:16

    16 And thus my father, Lehi, did discover the genealogy of his

    fathers. And Laban also was a descendant of Joseph, wherefore he

    and his fathers had kept the records.




    1 Nephi 5:17

    17 And now when my father saw all these things, he was filled

    with the Spirit, and began to prophesy concerning his seed—




    1 Nephi 5:18

    18 That these plates of brass should go forth unto all nations,

    kindreds, tongues, and people who were of his seed.




    1 Nephi 5:19

    19 Wherefore, he said that these plates of brass should never

    perish; neither should they be dimmed any more by time. And he

    prophesied many things concerning his seed.




    1 Nephi 5:20

    20 And it came to pass that thus far I and my father had kept

    the commandments wherewith the Lord had commanded us.




    1 Nephi 5:21

    21 And we had obtained the records which the Lord had commanded

    us, and searched them and found that they were desirable; yea,

    even of great worth unto us, insomuch that we could preserve the

    commandments of the Lord unto our children.




    1 Nephi 5:22

    22 Wherefore, it was wisdom in the Lord that we should carry

    them with us, as we journeyed in the wilderness towards the land

    of promise.



1 Nephi 6 Chapter 6


    1 Nephi 6:1

    1 And now I, Nephi, do not give the genealogy of my fathers in

    this part of my record; neither at any time shall I give it after

    upon these plates which I am writing; for it is given in the

    record which has been kept by my father; wherefore, I do not

    write it in this work.




    1 Nephi 6:2

    2 For it sufficeth me to say that we are descendants of Joseph.




    1 Nephi 6:3

    3 And it mattereth not to me that I am particular to give a full

    account of all the things of my father, for they cannot be

    written upon these plates, for I desire the room that I may write

    of the things of God.




    1 Nephi 6:4

    4 For the fulness of mine intent is that I may persuade men to

    come unto the God of Abraham, and the God of Isaac, and the God

    of Jacob, and be saved.




    1 Nephi 6:5

    5 Wherefore, the things which are pleasing unto the world I do

    not write, but the things which are pleasing unto God and unto

    those who are not of the world.




    1 Nephi 6:6

    6 Wherefore, I shall give commandment unto my seed, that they

    shall not occupy these plates with things which are not of worth

    unto the children of men.



1 Nephi 7 Chapter 7


    1 Nephi 7:1

    1 And now I would that ye might know, that after my father,

    Lehi, had made an end of prophesying concerning his seed, it came

    to pass that the Lord spake unto him again, saying that it was

    not meet for him, Lehi, that he should take his family into the

    wilderness alone; but that his sons should take daughters to

    wife, that they might raise up seed unto the Lord in the land of

    promise.




    1 Nephi 7:2

    2 And it came to pass that the Lord commanded him that I, Nephi,

    and my brethren, should again return unto the land of Jerusalem,

    and bring down Ishmael and his family into the wilderness.




    1 Nephi 7:3

    3 And it came to pass that I, Nephi, did again, with my

    brethren, go forth into the wilderness to go up to Jerusalem.




    1 Nephi 7:4

    4 And it came to pass that we went up unto the house of Ishmael,

    and we did gain favor in the sight of Ishmael, insomuch that we

    did speak unto him the words of the Lord.




    1 Nephi 7:5

    5 And it came to pass that the Lord did soften the heart of

    Ishmael, and also his household, insomuch that they took their

    journey with us down into the wilderness to the tent of our

    father.




    1 Nephi 7:6

    6 And it came to pass that as we journeyed in the wilderness,

    behold Laman and Lemuel, and two of the daughters of Ishmael, and

    the two sons of Ishmael and their families, did rebel against us;

    yea, against me, Nephi, and Sam, and their father, Ishmael, and

    his wife, and his three other daughters.




    1 Nephi 7:7

    7 And it came to pass in the which rebellion, they were desirous

    to return unto the land of Jerusalem.




    1 Nephi 7:8

    8 And now I, Nephi, being grieved for the hardness of their

    hearts, therefore I spake unto them, saying, yea, even unto Laman

    and unto Lemuel: Behold ye are mine elder brethren, and how is it

    that ye are so hard in your hearts, and so blind in your minds,

    that ye have need that I, your younger brother, should speak unto

    you, yea, and set an example for you?




    1 Nephi 7:9

    9 How is it that ye have not hearkened unto the word of the

    Lord?




    1 Nephi 7:10

    10 How is it that ye have forgotten that ye have seen an angel

    of the Lord?




    1 Nephi 7:11

    11 Yea, and how is it that ye have forgotten what great things

    the Lord hath done for us, in delivering us out of the hands of

    Laban, and also that we should obtain the record?




    1 Nephi 7:12

    12 Yea, and how is it that ye have forgotten that the Lord is

    able to do all things according to his will, for the children of

    men, if it so be that they exercise faith in him? Wherefore, let

    us be faithful to him.




    1 Nephi 7:13

    13 And if it so be that we are faithful to him, we shall obtain

    the land of promise; and ye shall know at some future period that

    the word of the Lord shall be fulfilled concerning the

    destruction of Jerusalem; for all things which the Lord hath

    spoken concerning the destruction of Jerusalem must be fulfilled.




    1 Nephi 7:14

    14 For behold, the Spirit of the Lord ceaseth soon to strive

    with them; for behold, they have rejected the prophets, and

    Jeremiah have they cast into prison. And they have sought to

    take away the life of my father, insomuch that they have driven

    him out of the land.




    1 Nephi 7:15

    15 Now behold, I say unto you that if ye will return unto

    Jerusalem ye shall also perish with them. And now, if
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